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PREFACE TO THE AMERICAN EDITION.

In die preparation of this volume of Chrysostom's Homilies on Acts and Romans, the

effort nas been to improve the Oxford edition by some changes and corrections, and by the

addition of critical and explanatory notes. The translation remains substantially unchanged.

Frequent minor changes have, however, been made in phraseology, where it has seemed to

me that the sense could thereby be made plainer. Archaic and obsolescent words or

expressions have often been replaced by more idiomatic modern language. In Biblical

quotations where the translation was an inaccurate rendering of the original, I have sub-

stituted either the Revised Version or a translation conformed to the recent critical

texts. A considerable number of errors in the English edition have been corrected. The

imperfect state of the original text of the Homilies on Acts is a serious embarrassment,

alike to translator and editor, in this part of the work. Often the reports of the discourses

are in hopeless confusion, and it is impossible to determine confidently the meaning of

what has been reported, much less of what the preacher originally said. Happily this

remark applies to only a part of the exposition.

The notes which I have added are intended to bring modern criticism into relation

with the statements of Chrysostom upon points of special difficulty or importance. Some-

times they are added by way of correction to what is stated in the text. More frequently

however, they are intended to present briefly the opinions of critical interpreters upon

disputed or doubtful points, and thus to supplement for the modern reader the practical

expositions of these books of the New Testament. At other times it has seemed desir-

able to explain matters which are but lightly touched upon in the text or passed over

without explanation or notice. There is frequent occasion to observe how the spiritual

insight of the great preacher has led him, in the case of difficult passages, to a right

discernment of the same sense which critical exegesis discovers. I trust that these brief

annotations, touching upon a great variety of points, may contribute somewhat to the

usefulness of the edition.

These notes are distinguished from those of the English editors by having appended
to them the initials. G. B. S.

The annotations of the English editors which are so copious upon the Homilies on Acts

have been, with trifling exceptions, retained and the references have been, so far as possible,

adapted to the American edition. It is obvious, however, that this adaptation could not be

perfectly made because but few of the volumes of the American edition of the Homilies had

appeared when this volume was prepared for the press. References to English editions of

works not yet accessible in an American edition were, of necessity, left unchanged. Some

small portions of the work of the English editors which seemed to have no present value
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have been omitted. It is not improbable that still other omissions might well have been

made, but the editor has been slow to follow his own judgment in this particular in dealing

with the conscientious and painstaking labors of the Oxford editors.

It will be noticed that the English notes to the Homilies on Romans are few and brief.

These have been retained with such adaptations as could be made, and the American editor

has added a considerable number of statements of critical opinions, together with such

explanations of the course of thought and connections of ideas in difficult passages of the

Epistle, as seemed desirable and useful. In the Homilies on Romans the state of the text is

such and the work of the translators so well performed, that one is rarely at a loss to

perceive the author's meaning; the nature and limitations of his exposition, however, seem

to call for occasional supplementing and correction.

The indexes have been carefully revised. Topics which seemed unimportant and texts

which are merely quoted or alluded to, without being explained, have often been omitted.

By this process of revision the size of the indexes has been considerably reduced. It is

hoped that they will be found sufficient to guide those who consult the volume to

what is said upon the main themes which find place in it.

GEORGE B. STEVENS.

Vale University, New Haven, March, i
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PREFACE TO PART I. OF THE OXFORD EDITION.

The present volume of St. Chrysostom on the Acts of the Apostles has been delayed for some time by the

difficulty of fixing the Text. Some farther account of the grounds on which this has been done will be given

in the Preface to Part II. (vid. infra.) It may suffice for the present to say, that these Homilies appear
to have been less carefully reported than usual, and published without a revision by the Author. The

printed text was formed for the most part (Erasmus's Latin Version entirely) from a manuscript, said to be of

the tenth century, in which these Homilies are given in a very different form, evidently the work of a later

hand, and intended to make them read more smoothly. The earlier text, shown to be such by internal

evidence, and alone followed in the Catena and all other ancient extracts and compilations, is preserved in

other Mss. and appears to have been in general disregarded by former editors, from its difficulty. The

Translation was originally made from Savile's Text, by the Rev. J. Walker, M.A. of Brasenose College, and

the Rev. J. Sheppard, M.A. of Oriel College, Oxford. The Editors are much indebted to the Rev. H.

Browne, M.A. of Corpus Christi College, Cambridge, who has restored the Text and corrected the Translation

accordingly, the difference being frequently so great as to require a passage to be translated anew. He has

likewise undertaken to prepare the Greek Text for publication, and to supply the prefatory matter. Many
passages will still be found imperfect and unsatisfactory, but it has been thought better to leave them evidently

so, than to resort to uncertain conjectures. A few conjectural emendations, however, have been admitted into

the Text, and many more suggested.

C MARRIOTT.
Oxford, Feast of St. James, 1851.

PREFACE TO PART II. OF THE OXFORD EDITION.

The manifestly imperfect condition in which these Homilies have come to us may partly be accounted for

by the circumstances of the times in which they were preached. It was in the Easter weeks of the third year

of his residence at Constantinople as Archbishop, that St. Chrysostom began this course of Sermons; and

during all the remaining part of that year (a.d. 400), the Capital of the East was kept in constant trouble and

alarm by the revolt of Gainas and the Goths. Moreover, scarcely had the preaching commenced, when the

complaints from the Churches of Asia Minor were brought (May, 400) before the Metropolitan See, which

business during many months painfully occupied the Archbishop's thoughts, and eventually demanded his

presence at Ephesus. Few of St. Chrvsostom's Sermons were originally prepared in writing : certainly these

were not : and as certainly the text, drawn up by no skilful hand from notes taken during the preaching, can

never have been revised by the Preacher himself. This was a serious disadvantage : for these Homilies, if only

from the novelty of the subject, stood especially in need of revision. The Acts of the Apostles, though read in

the churches in the season between Easter and Pentecost, were seldom preached upon ;
and we find St.

Chrysostom complaining in the opening of these Homilies, as also on an earlier occasion at Antioch, that this
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portion of the Scriptures was not so much read as it ought to be, nay, that there were "
many to whom this

Book was not even known." (p. i and note l
). Hence it is not surprising, if the Preacher was not always under-

stood; and, in fact, the attentive reader will not unfrequently see reason to suspect, that the scribe (or
"
reporter,") from whose notes the text was formed, did not rightly apprehend the sense of what he heard.

Nor has the transcriber (or "redactor") remedied the defects, whatever they may have been, of the original

report. On the contrary, in other ways, of which we shall have to speak presently, he has often perplexed the

sense, and sometimes entirely misrepresented the Preacher's meaning.

The earliest mention of our Homilies is by Cassiodorus (A.D. 514), who relates, that with the assistance of

friends he caused "
the fifty-five Homilies on the Acts, by St. John, Bishop of Constantinople," to be translated

into Latin, Opp. t. ii. p. 544. This version unfortunately is lost.* In the Canons of the Fifth and Sixth

General Councils, St. Chrysostom's view of the Seven Deacons in the Acts is cited at length from Horn. xiv.

(p. 91). John of Damascus, de Fid. Ortkod. iii. 15, (a.d. 730), cites as from the second of these Homilies a

passage which appears in the first, being the comment on i. 9. Photius has an entry in the Bibliotheca relating

to them, but by some mistake the number is given as fifty. Of the Catena on the Acts, compiled by a certain

Andreas Presbyter of unknown age and country, but not later than the tenth century (for there is a manuscript
of that age), a large proportion is taken from St. Chrysostom : and the Commentaries of CEcumenius (990) and

Theophylact (1077) are in many places formed from the Catena : as also are the Scholia in Mss. of the Acts.

To these may be added the Florilegium or Eclogie, a compilation the date of which is unknown, but certainlv

not later than the first half of the eleventh century. The Author of this work seems to have resorted to our

Homilies once only (Horn. xix. p 139) : but there, he, as all the rest who have been fnentioned, used the text

which in the notes we call the old text, and from which the present Translation is made.

For there is another and a widely different text, by which alone, unfortunately, these Homilies have been

known in modern times, except by the few who have had access to Manuscripts. In the National Library at

Paris there is (No. 729) a manuscript (in our notes marked E, in Par. Ben. 2, D), which the Parisian Editor

describes thus : Quorum (of six Mss. on the Acts) antiquissimus, olim Cold, nunc Reg. 729, seec. X., nitide el

accurate scriptus, desinit in horn, quinquagesima. (This is a mistake ; it reaches to the end of the 55th.) Of
the other Mss. he assigns A. B. C. (No. 725, 6, 7), to the twelfth, fourteenth and thirteenth centuries

respectively. These, and a copy in the Library of New College (N), contain the old text. Two others D, F,

(728, and 73 suppl.) exhibit a text compiled from old and new, and with alterations peculiar to itself. Of the

six Parisian Mss. a full collation was made for
" the Library of the Fathers :

"
of N we have at present but a

partial collation.

The Ms. E. came into the hands of Erasmus, and from it he made his Latin version, down to the end of

Horn. liii. and there for some reason which is not explained he goes off to the other text, of which he has

nowhere taken notice in the preceding Homilies. Of this work he says in an Epistle to Tonstal, Bishop of

Durham: Ex Ckrysostomo in Acta verteram hemilias tres ; cujus opera me pcenituit, cum nihil hie viderem

Chrysostom i. Tito tameu kortatu recepi codicem in manum ; sed nihil unquam leg! indoctius. Ebrius ac

stertens scriberem tneliora. Habet frigidos sensiculos nee eos satis commode potest explicare. In his Preface,

however, he considerably abates the severity of this censure, and contents himself with hinting a doubt whether
the work be St. Chrysostom's: quod stylus concisum quiddam et abruptum habeat, id quod a phrasi Chrysostomi
videtur alienum : si docti tameu censebunt opus Chrysostomo diguum, libeuter hoc ego quicquid est snspicionis

ponam.
Of the Greek text, the ediiio princeps, that of Commelin, professes to be formed from manuscripts Biblioth.

Palatime Bavara, Augustance, Pistorianee, of which at present we are unable to give any account. Perhaps
Commelin's leading Ms. was of a composite order: such however is his text; for it occasionally deserts E, to

which, as a general rule, it closely adheres. This was inconsistent, for the circumstances of the two texts are

such, that one or other ought to be followed throughout. There can be no valid reason for alternating
between the two : for they are not different reports of the same matter, such that between them one might
hone to approximate to the truth : the one is a refashionment of the other, and where it differs, it does so, not
because its framer had a more correct report of the Sermons, but because he wished to improve upon the
materials which lay before him in the other text.

Commelin's text, in substance, is retained in all the subsequent editions. Savile, from the New College
Ms. has corrected words and phrases here and there, but in the main his text is still that of the editio prmceps.
(He describes it as composed from the New College Ms., another belonging to J. A. de Thou (Thuanus), et

tertio non ita pridem excuso in Germania.) The edition of Morel (which commonly goes under the name of

Fronto Ductus) repeats Commelin, but without Savile's emendations: and the Benedictines (here not Mont-

faucon), though they profess to have collated the Parisian Mss., have reprinted with but slight improvements,

* From the same Cassiodorus there is extant a short work on the Acts under the title Complexions Actuum Afostolorum:
but this is merely a brief syllabus of the history, and contains nothing- in which we could trace a reference to St. Chrysostom's
Exposition.
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and with not a few disimprovements, the text of Morel. In the Parisian reprint of the Benedictine

Chrysostom (Par. Ben. 2), the Editor has occasionally, but not constantly, recurred to the manuscripts, rarely

gives the preference to the text of A. l>. C, and constantly assumes the inferiority of those copies, in contents

and authenticity as well as in antiquity, to the manuscript (E), which tarnished the Latin version of Erasmu>.

and in substance, as we have explained, the printed text of the original.

Had the Editors collated the manuscript copies of these Homilies a labor from which they, or those

whom they employed, seem to have shrunk they would probably have reversed their estimate of the relative-

value of the two recensions. The general superiority of the other text in point of sense and coherence, not-

withstanding its frequent abruptness and uncouthness, is too evident to be called in question. Had they also

collated the Catena, CEcumenius, Theophylact, and the Scholia, they would have found the external testimony

to be coincident with the internal evidence to the higher antiquity as well as greater authenticity of the text

which (for the most part unknown) they rejected. It would have been seen that this, besides being, with all

its faults, incomparably better, was the older of the two
;
and that the other could claim no higher antiquity

than that of the manuscript (said to be of the tenth century) in which it appears : that it is the work of some

scribe, who, offended by the manifest abruptness and ruggedness of the earlier text, set himself to smooth out

the difficulties, and to make it read more easily. For this is clearly the true state of the case. With this view.

the scribe sometimes alters words and phrases, sometimes transposes: often omits, where he found something
that he did not understand, oftener still amplifies, or rather dilutes : and interpolates matter which sometimes is

demonstrably borrowed with little disguise from the Catena (see p. 113, note 1
; 279, note 3

; 2S0, note -) ; or

which, when it is his own, is little worth. In short, he has thought more of sound than of sense, and if he

could make a passage run smoothly to the ear, has given himself little concern whether St. Chrvsostom was

likely to have so thought, or so expressed himself. The notes appended to our Translation will abundantiv

substantiate this censure. To have noted all the variations, either of the printed text, or of E alone, would

have been a task as unprofitable as it was wearisome : perhaps as it is, we have given more than enough to

vindicate the claims of the older text. If any one desires larger materials for comparison, Erasmus' Latin

version, which, except in the two last Homilies, keeps close to E, will show that the text which we represent in

our Translation is, with all its imperfections, incomparably the better of the two. Even if it were otherwise

and were the alterations not, as they mostly are, disfigurements, but, considered in themselves, decided improve

ments, still our duty was plain : the text which came to us accredited by all the testimony known to be extant,

we were not at liberty to reject in favor of an alien recension, unknown to the Ancients, and, as far as our

evidence goes, unheard of before the tenth century. Therefore, in forming the text for this Translation we

have entirely dismissed E, except where it has preserved readings which came strictly under the description of

'various readings."

But while confining ourselves to that older text, we were not to leave unnoticed its more patent defects

and errors. We could not but perceive, that we had before us an unrevised report of St. Chrysostom's

Sermons, which, especially in the Expositions, was frequently imperfect sometimes, indeed, little more than a

set of rough notes thrown together, with, apparently, little or no attempt at arrangement. So far as this imper-

fection was caused by the reporter's negligence or incapacity, there was no remedy: and leaving the matter as

we found it, or, at most, inserting in the text the marks of a lacuna, we have only ventured, in the notes, to

surmise what may have been the general purport of St. Chrysostom's remarks. In other places, where the

defects of our sources seemed to be rather chargeable upon the redactor, we have sought to apply a remedy,

sometimes, but rarely, by conjectural emendation
; very often by inserting portions of sacred text or other

connecting matter in [], and also by transposing parts which had fallen out of their true order. For it seems

that the original transcript from the reporter's notes was defective in these two regards. (1) The reporter

would frequently omit to note in his tablets the Kei/ievov or some other text of Scripture, or would indicate it in

the shortest possible way by a word or two at the beginning and ending of the passage, intending to insert it

afterwards at his leisure. It appears, however, that in manv places this was either not done at all, or done in

the wrong place. Hence where the text seemed incurably defective or perplexed, we have often been able to

restore coherency by the simple expedient of inserting texts which were omitted, or else, by removing the texts

altogether, and redistributing them among the comments. Almost any page of the Translation, especially in

the Recapitulations, will illustrate this remark.

(2) It often happens, that the order of the comments both in the first and in the second exposition (or

recapitulation), does not follow the order of the texts. Of course the Preacher might be supposed to have

sometimes returned upon his own steps, but it was scarcely conceivable that St. Chrvsostom should have

delivered an Exposition perplexed, as we often found it. by disjointed remarks thrown together without the

slightest method. It was necessary therefore to consider whether it might not be possible to educe something

like connected exposition, by assuming that the reporter's notes had been transcribed from his tablets in a

wrong order. Where it could be seen that one sentence or portion was given as comment on such a v..

another on some other verse, and so on, some clue to the true order was given us in the sequence of the t
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themselves. Even so, the difficulties which beset this part of our task were greater than can be readily

estimated by any one who has not tried it. Sometimes the complication resisted all attempts at disentangle-

ment. We are far from supposing that we have done all that might have been done in this way : but it is

hoped that the labor which has been bestowed has not been altogether wasted, and that the restoration will

carry with it its own evidence. And as in these attempts we have indicated by letters the order in which the

trajected parts lie in the manuscripts, the reader in every case has the means of forming his own judgment. In

the first seventeen Homilies, we have only now and then resorted to this method: not because it was less

needed there, but because we had not then so clearly perceived what was the state of the case, and what was

practicable in this way. The eighteenth furnishes a remarkable instance, pp. 1 16-120. Let any one read it in

the order denoted by the letters, i. e. the six parts marked (a) consecutively, then the seven parts marked (/>),

inserting in the third of the latter (see p. 116, note 3
), the comment on v. 25, from page 117, (" And they when

they had testified," etc., to "when the Samaritans believed,") and he will have the entire "recapitulation" or

second exposition of the history of the Samaritans and Simon Magus as it appears in the Mss. which he will

plainly perceive could not have proceeded in that form from St. Chrysostom. The same matter, read as we

have arranged it, will be found to form a continuous exposition, not indeed perfect, for the dislocated state

into which it had fallen seems to have led to further corruptions on the part of the scribes: but at any rate

coherent, and with the parts fitting into each other. Moreover, if the fourteen parts, as here arranged, be mini-

bered 1. 2. 3. etc., it will be seen that the order in which they lie in the Mss. is 1. 3. 5: 8. 10. 12: 2. 4. 6: 14 : 7.

9. 11. 13., whence it seems that the derangement proceeded by some kind of method. The like was often found

to be the case in subsequent instances. In p. 229, the trajection is 1. 3. 5. 7. 9. 11. 13: 2. 4. 6. 8. 10. 12: i. e.,

the transcriber missed the alternate portions, and brought them all together at the end. In p. 229 (before the

series just noticed), and 260, it is 3. 2. 1., and in 170, 4. 3. 2. 1., i. e. three, and four, parts read in reverse order.

In a great number of instances the transposition is only of two parts, 2. 1 : sometimes repeated as in 235, 2. 1.,

I : 2. 1 : 234, 2. t : 1 : 2. 1 : 2. 1 : 196, 2. I : 1 : 2. 1 : 1 : 2. I : I : 2. I. A form Of frequent occurrence is 2. 4.,

1. 3..
as in 1S8, 220, 225, 247; and combined with others as in 213, 2. 4. 1. 3. 2. 1 : in 275, 2. 1 : 1 : 2. 4. 1. 3.

and 1S3, 2. 1 : 1 : 2. 4. 1. 3 : 2. 1. There is the like regularity in the scheme 2. 1. 4. 3., p. 125 ; and 3. 1. 4. 2.

p. 216, 301. In the last Homily, which is extremely confused, the trajection seems to yield this very regular

scheme, 2. 4. 6. 1. 3. 5: 1 :

5. 3. I. 6. 4. 2. In other instances where the trajection is less regular, or does not

seem to follow a rule, as in 151, 4. 1. 3. 2 : 152, 3. 2. 4. 1 : 242, 4. 6. 1. 3. 5. 7. 2. S : 250, 2. 1. 4. 8. 5. 3. 6. 9. 7 .

and in 29S, 316, 321 (on which three see the notes), the transcriber may have gone wrong on other grounds, and

not, as in the generality of instances, from mistaking the order in which the reporter had set the matter on his

tablets. The trajections we have attempted to remedy occur mostly in the expository parts. In the Ethica it

often appeared to us, that the coherency might be greatly improved by transposition, but the evidence of the

true order was more precarious here, than where the sequence of the texts furnished a clue ; in these parts,

therefore, we have rarely ventured upon applying this remedy.
In these ways it is hoped that something has been done towards presenting these Homilies in a form

nearer to that in which they were delivered, than the form in which they are exhibited in the unadulterated

manuscripts, much more in the printed editions. The task was arduous, and we are far from supposing that

our labors have always been successful
;
but at least we have not spared pains and diligence. The Translation

was a work only less difficult than the reconstruction of the text. Here again much indulgence is needed on

the score of the difficulty of producing a version, which, while it represented the original with its roughnesses
and defects, should not be altogether unreadable. We have attempted, however, to give faithfully, though not

always literally, the sense, or what seemed to be the sense, of our materials.

As a commentary on the Acts of the Apostles, this Work stands alone among the writings of the first ten

centuries. The Expositions of St. Clement of Alexandria (in the Hvpotyfoses), of Origen, of Diodorus of

Tarsus, and St. Chrysostonvs teacher, Theodore of Mopsuestia, as well as of Ammonius and others whose

materials are used in the Catena, have perished. Those who are acquainted with the characteristic qualities of

St. Chrysostonvs exegesis, will perceive here also the same excellencies which mark his other expositorv works

especially the clear and full exposition of the historical sense, and the exact appreciation of the rhetorical

momenta in the discourses of St. Peter, St. Stephen, St. James and St. Paul, as recorded in the Acts. Of the

Ethica it is perhaps not too much to affirm, that not the most finished work of St. Chrysostom will be found to

furnish more of instruction and interesting matter (apart from the expression) than will be found in these

Homilies, on the religious and moral subjects of which they treat: for example, On the delay of Baptism, On
spiritual indolence and excuses derived from the cessation of Miraculous Grace, On the nature and uses of

Miracles, On Prayer, On the Study of the Scriptures, On Alms, On Anger and Gentleness, Against Oaths and

Swearing, and many others. Nor does any work exhibit a livelier portraiture of the character and life of the

great Preacher and liishop, and of the manners of the times in which his lot was cast.
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A COMMENTARY
ON

THE ACTS OF THE APOSTLES,

By ST. JOHN CHRYSOSTOM,
ARCHBISHOP OF CONSTANTINOPLE. l

HOMILY I

ACTS I. I, 2.

<l The former treatise have I made, O Theophilus, con-

cerning all things which Jesus began both to do and

to teach, until the day on which, having given

charge to the Apostles, whom He had chosen, by

the Holy Spirit, He was taken up."

To many persons this Book is so little

known, both it and its author, that they are

not even aware that there is such a book in

existence.'
2 For this reason especially I have

taken this narrative for my subject, that I

may draw to it such as do not know it, and

not let such a treasure as this remain hidden

out of sight. For indeed it may profit us no

less than even the Gospels ;
so replete is it

with Christian wisdom and sound doctrine, es-

pecially in what is said concerning the Holy
Ghost. Then let us not hastily pass by it,

but examine it closely. Thus, the predictions

which in the Gospels Christ utters, here we

may see these actually come to pass ;
and

1 These Sermons were preached at Constantinople, in the

second or third year of St. Chrysostom's archiepiscopate : see

Horn. xliv.
"
Lo, by the grace of God, we also have been

by the space of three years, not indeed night and day ex-

horting you, but often every third, or at least every seventh,

day doing this." It appears from Horn. i. that the course

began during the weeks of Easter : at which season the

Book of Acts was by long established practice read in other
Churches (as at Antioch and in Africa), if not at Constanti-

nople. See St. Chrys. Horn. Cur in PentecOite Acta legan-
tur, and St. August. Tr. in Joann. vi. 18.

* St. Chrys. had made the same complaint at Antioch in the
Homilies (a. l>. ^87) in Principium Actorum, etc. t. iii. p. 54.
"We are about to set before you a strange and new dish. . . .

strange, I say, and not strange. Not strange ;
for it belongs

to the order of Holy Scripture: and yet strange; because per-
adventure your ears are not accustomed to such a subject.

Certainly, there are many to whom this Book is not even
known (jtoAAois youy to /3c3Aiov toOto oiiSe yvupt-noi' <tti) and

many again think it so plain, that they slight it : thus to some
men their knowledge, to some their ignorance, is the cause of

their neglect We are to enquire then who wrote it,

and when, and on what subject : and why it is ordered (vevo-

HoOcTTjTaO to be read at this festival. For peradventure you
do not hear this Book read [at other times] from year's end to

year's end."

note in the very facts the bright evidence
mi

Truth which shines in them, and the mighty

change which is taking place in the disciples

now that the Spirit has come upon them.

For example, they heard Christ say,
" Who-

so believeth on Me, the works that I do

shall he do also, and greater works than these

shall hedo"(John xiv. 12) : and again, when
He foretold to the disciples, that they should

be brought before rulers and kings, and in

their synagogues they should scourge them,
and that they should suffer grievous things,

and overcome all (Matt. x. 18) : and that

the Gospel should be preached in all the world

(lb. xxiv. 14) : now all this, how it came to

pass exactly as it was said, may be seen in

this Book, and more besides, which He told

them while yet with them. Here again you
will see the Apostles themselves, speeding
their way as on wings over land and sea

;
and

those same men, once so timorous and void of

understanding, on the sudden become quite

other than they were
;
men despising wealth,

and raised above glory and passion and con-

cupiscence, and in short all such affec-

tions : moreover, what unanimity there is

among them now
;
nowhere any envying as

there was before, nor any of the old hanker-

ing after the preeminence, but all virtue

brought in them to its last finish, and shining

through all, with surpassing lustre, that char-

ity, concerning which the Lord had given so

many charges saying,
" In this shall all men

know that ye are My disciples, if ye love one

another." (John xiii. 35.) And then, besides,

there are doctrines to be found here, which

we could not have known so surely as we now
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do, if this Book had not existed, but the very

crowning point of our salvation would be hid-

den, alike for practice of life and for doctrine.

The greater part, however, of this work is

occupied with the acts of Paul, who " laboured

more abundantly than they all." (i. Cor. xv.

10. ) And the reason is, that the author of

this Book, that is, the blessed Luke, was his

companion : a man, whose high qualities, suf-

ficiently visible in many other instances, are

especially shown in his firm adherence to his

Teacher, whom he constantly followed.* Thus
at a time when all had forsaken him, one gone
into Galatia, another into Dalmatia, hear

what he says of this disciple :

"
Only Luke is

with me." (2 Tim. iv. 10.) And giving the

Corinthians a charge concerning him, he says,
' Whose praise is in the Gospel throughout
all the Churches." (2 Cor. viii. 18.) Again,
when he says,

' ; He was seen of Cephas, then

of the twelve," and, "according to the Gospel
which ye received" (1 Cor. xv. 5, 1), he

means the Gospel of this Luke.f So that

there can be no mistake in attributing this

work to him : and when I say, to him, I mean,
to Christ.8 And why then did he not relate

every thing, seeing he was with Paul to the

end ? We may answer, that what is here

written, was sufficient for those who would

attend, and that the sacred writers ever ad-

dressed themselves to the matter of immediate

importance, whatever it might be at the time :

it was no object with them to be writers of

books : in fact, there are many things which

they have delivered by unwritten tradition.

Now while all that is contained in this Book is

worthy of admiration, so is especially the way
the Apostles have of coming down to the

wants of their hearers : a condescension sug-

* The two reasons which Chrvsostom urges for the study of
the Acts are also the two chief grounds upon wh'ch modern
criticism depends for establishing not only the general trust-
worthiness of the book, but also its authorship by Luke.
They are in substance, (i) The continuity of the history as
connected with the gospels and, particularly, coincidences of
style, matter and diction with the third gospel, and (2) The
remarkable undesigned coincidences of statement between the
Acts and Pauline Epistles which exclude the possibility of

inter-dependence. From Col. i. n, 14; Philem. 24; 2 Tim.
iv. 11, we learn that Luke was a close companion of Paul. In
the part of the Book of Acts which treats especially of the
work of Paul, the writer frequently refers to himself in the
use of the first person plural as an -associate of the apostle
<vid. xvi, 10; xx. 6sq.; xxi. 1 sq.; xxvii. 1). These considerations
demonstrate the fitness of Luke to prepare such a treatise as the
Acts and render the supposition of his authorship plausible.
W'hen they are combined with those mentioned under <i> and
when the dedication of both books to a certain Theophilus is

considered, the argument becomes very cogent and complete.
G. H. S.

+ The reference in the Text of the expression :

" the Gospel
which ye received," (1 Cor. xv. 1) to Luke's "

gospel" is, of
course, groundless. Paul speaks of it as the gospel which he
preached unto them. It is "his gospel" as in Rom. ii. 16;
xvi. 25; Gal. i. u, etc. The use of ivayyi\iov to denote a book
is post-apostolic. G. B. S.

1 Horn, in Princip. Act. p. 54.
"

hirst we must see who
wrote the Book. . . . whether a man, or God : and if man. let
us reject it; for, "Call no man master upon earth: but if

God, let us receive it."

gested by the Spirit who has so ordered it,

that the subject on which they chiefly dwell is

that which pertains to Christ as man. For so

it is, that while they discourse so much about

Christ, they have spoken but little concerning
His Godhead : it was mostly of the Manhood
that they discoursed, and of the Passion, and
the Resurrection, and the Ascension. For the

thing required in the first instance was this,

that it should be believed that He was risen,
and ascended into heaven. As then the point
on which Christ himself most insisted was, to

have it known that He was come from the

Father, so is it this writer's principal object
to declare, that Christ was risen from the

dead, and was received up into Heaven, and
that He went to God, and came from God.

For, if the fact of His coming from God were
not first believed, much more, with the Resur-

rection and Ascension added thereto, would
the Jews have found the entire doctrine in-

credible. Wherefore gently and by degrees
he leads them on to higher truths. Nay, at

Athens Paul even calls Him man simply,
without saying more (Acts xvii. 31). For if,

when Christ Himself spoke of His equality
with the Father, they often attempted to stone

Him, and called Him a blasphemer for this

reason, it was little to be expected that they
would receive this doctrine from the fisher-

men, and that too, with the Cross coming be-

fore it.

But why speak of the Jews, seeing that

even the disciples often upon hearing the

more sublime doctrines were troubled and
offended? Therefore also He told them, "I
have many things to say unto you, but ye can-
not bear them now." (John xvi. 12.) If

those could not, who had been so long time
with Him, and had been admitted to so many
secrets, and had seen so many wonders, how
was it to be expected that men, but newly
dragged away from altars, and idols, and sac-

rifices, and cats, and crocodiles (for such did

the Gentiles worship), and from the rest of

their evil ways, should all at once receive the
more sublime matters of doctrine ? And how
in particular should Jews, hearing as they did

every day of their lives, and having it ever
sounded in their ears,

" The Lord thy God is

one Lord, and beside Him is none other
"

(Deut. vi. 4) : who also had seen Him hanging
nailed on the Cross, nay, had themselves
crucified and buried Him, and not seen Him
even risen : when they were told that this

same person was God and equal with the

Father, how should they, of all men, be other-

wise than shocked and revolted ? Therefore
it is that gently and little by little they carry
them on, with much consideration and for-
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bearance letting themselves clown to their low

attainments, themselves the while enjoying in

more plentiful measure the grace of the Spirit,

and doing greater works in Christ's name than

Christ Himself did, that they may at once

raise them up from their grovelling apprehen-
sions, and confirm the saying, that Christ was
raised from the dead. For this, in fact, is

just what this Book is : a Demonstration of

the Resurrection :

: * this being once believed,
the rest would come in due course. The sub-

ject then and entire scope of this Book, in the

main, is just what I have said. And now let

us hear the Preface itself.

"The former treatise have I made, O The-

ophilus, of all that Jesus began both to do
and to teach." (v. r.) Why does he put him
in mind of the Gospel ? To intimate how

strictly he may be depended upon. For at

the outset of the former work he says,
"

It

seemed good to me also, having had perfect

understanding of all things from the very
first, to write unto thee in order." (Luke i. 3.)

Neither is he content with his own testimony,
but refers the whole matter to the Apostles,

saying,
" Even as they delivered them unto

us, which from the beginning were eyewit-
nesses and ministers of the word.

; '

(Luke,
i. 2.) Having then accredited his account in

the former instance, he has no need to put
forth his credentials afresh for this treatise,

seeing his disciple has been once for all sat-

isfied, and by the mention of that former
work he has reminded him of the strict reli-

ance to be placed in him for the truth. For
if a person has shown himself competent and

trustworthy to write of things which he has

heard, and moreover has obtained our con-

fidence, much more will he have a right to

our confidence when he has composed an

account, not of things which he has received

from others, but of things which he has seen
and heard. For thou didst receive what re-

lates to Christ ; much more wilt thou receive

what concerns the Apostles.
What then, (it may be asked), is it a ques-

tion only of history, with which the Holy
Spirit has nothing to do ? Not so. For, if

" those delivered it unto us, who from the

1 Horn, cur in Pentec. Acta legantitr, t. iii. p. 89. E. "The
demonstration of the Resurrection is. the Apostolic miracles:
and of the Apostolic miracles this Book is the school."

* The statement that the Acts is a "Demonstration of the
Resurrection " has a certain profound truth, but is incorrect
if intending to assert that such was the conscious purpose of
the author. The resurrection of Jesus is a prominent theme
in the Apostolic discourses, but the book is no more designed
primarily to prove the resurrection than are the Epistles to
the Romans and Corinthians. The immediate purpose of the
book is to record the labors and triumphs of the Apostolic
Church as supplementary to the narrative of the teaching and
work of Jesus (i. 1, 2). The events narrated presuppose
the resurrection and would have been impossible without it.

G B. S.

beginning were eyewitnesses and ministers of

the word
;

"
then, what he says, is theirs.

And why did he not say,
' As they who were

counted worthy of the Holy Spirit delivered
them unto us

;

'

but " Those who were evewit-

nesses?" Because, in matter of belief, the

very thing that gives one a right to be be-

lieved, is the having learned from eyewit-
nesses : whereas the other appears to foolish

persons mere parade and pretension. And
therefore John also speaks thus :

"
I saw, and

bare record that this is the Son of God."

(John i. 34.) And Christ expresses Him-
self in the same way to Nicodemus, while he
was dull of apprehension,

" We speak that we
do know, and testify that we have seen

;
and

no one receiveth our witness." (lb. iii. n.)
Accordingly, He gave them leave to rest their

testimony in many particulars on the fact of

their having seen them, when He said,
" And

do ye bear witness concerning Me, because

ye have, been with Me from the beginning."

(John xv. 27.) The Apostles themselves also

often speak in a similar manner;
" We are

witnesses, and the Holy Spirit which God
hath given to those that obey Him." (Acts ii.

32) ;
and on a subsequent occasion, Peter,

still giving assurance of the Resurrection,

said,
"
Seeing we did eat and drink with

Him." (Acts x. 41.) For they more readily
received the testimony of persons who had
been His companions, because the notion of

the Spirit was as yet very much beyond them.
Therefore John also at that time, in his Gos-

pel, speaking of the blood and water, said, he

himself saw it, making the fact of his having
seen it equivalent, for them, to the highest

testimony, although the witness of the Spirit

is more certain than the evidence of sight, but

not so with unbelievers. Now that Luke was
a partaker of the Spirit, is abundantly clear,

both from the miracles which even now take

place ; and from the fact that in those times

even ordinary persons were gifted with the

Holy Ghost
;
and again from the testimony of

Paul, in these words,
" Whose praise is in the

Gospel" (2 Cor. viii. 18); and from the ap-

pointment to which he was chosen : for having
said this, the Apostle adds,

" But also ap-

pointed of the Churches to travel with us with

this grace which is administered bv us."*

Now mark how unassuming he is. He
does not say, The former Gospel which I

preached, but, "The former treatise have I

made
;

"
accounting the title of Gospel to be

too great for him
; although it is on the score

* Chrys. states too confidently that "the brother" whose

praise is referred to in 2 Cor. viii. 18. is Luke. It cannot be
determined who this "brother" was. Sec Meyer in loco.

Other conjectures are : Barnabas, Mark, Erastus, and an actual
brother of Titus. G. B. S.
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of this that the Apostle dignifies him :

'Whose praise," he says, "is in the Gospel."
But he himself modestly says,

" The former

treatise have I made O Theophilus, of all

that Jesus began both to do and to teach :

"

not simply
" of all," but from the beginning to

the end
;

" until the day," he says,
M in which

He was taken up." And yet John says, that

it was not possible to write all : for
" were

thev written, I suppose," says he,
" that even

the world itself could not contain the books

written." (John xxi. 25.) How then does the

Evangelist here say, "Of all ?
" He does not

say
"

all," but " of all," as much as to say, "in a

summary way, and in the gross ;

" and " of all

that is mainly and pressingly important."
Then he tells us in what sense he says all,

when he adds,
" Which Jesus began both to

do and to teach;
"
meaning His miracles and

teaching; and not only so, but implying that

His doing was also a teaching.
But now consider the benevolent and Apos-

tolic feelings of the writer : that for the

sake of a single individual he took such pains
as to write for him an entire Gospel. "That
thou mightest have," he says,

" the certainty
of those things, wherein thou hast been in-

structed." (Luke i. 4.) In truth, he had
heard Christ say, "It is not the will of My
Father that one of these little ones should

perish." (Matt, xviii. 14.) And why did he

not make one book of it, to send to one man
Theophilus, but has divided it into two sub-

jects ? For clearness, and to give the brother

a pause for rest. Besides, the two treatises

are distinct in their subject-matter.
But consider how Christ accredited his

words by His deeds. Thus He saith, "Learn
of Me, for I am meek and lowly in heart."

(lb. xi. 29. ) He taught men to be poor,
1 *

and exhibited this by His actions :

" For the

Son of Man," He says, "hath not where to lay
His head." (lb. viii. 20.) Again, He
charged men to love their enemies

;
and He

taught the same lesson on the Cross, when
He prayed for those who were crucifying Him.
He said,

"
If any man will sue thee at the law,

and take away thy coat, let him have thy
cloak also

"
(lb. v. 40) : now He not only

gave His garments, but even His blood. In

1 Ms. C. has oiicTipnoi'as, merciful; the rest, afCTTj/uora?,
without possessions, which is certainly the true reading. Thus
in the Servian de futurir Vitce deiiciis, where Chrys. dis-
courses largely on the harmony of Christ's teaching and ac-
tions, he savs, n<iAir a.KTTjfj.oa'Vi'rjv nai&cvuti', opa 7ra>s 6td Tu>y

epyiov a\)Tr\v t mSeiicvuTai, Acyajp, Ai aKumtKf;, k. t. A.
* " He taught them to be poor." Here we have a tinge of

asceticism. Even if we suppose that the beatitude of the poor
refers to literal poverty (Luke vi. 20) as well as to poverty in

spirit (Matt. v. 3), it is still incorrect to say that Jesus taught
his disciples that poverty was in itself a virtue. The ascetic

principle is of heathen, not of Christian origin. It is notice-
able that Chrys. quotes no passage to sustain his statement.
G. B. S.

this way He bade others teach. Wherefore
Paul also said,

" So as ye have us for an

ensample." (Philip, iii. 17.) For nothing is

more frigid than a teacher who shows his phi-

losophy only in words : this is to act the part
not of a teacher, but of a hypocrite. There-

fore the Apostles first taught by their conduct,
and then by their words

; nay rather they had
no need of words, when their deeds spoke so

loud. Nor is it wrong to speak of Christ's

Passion as action, for in suffering all He per-
formed that great and wonderful act, by which
He destroyed death, and effected all else that

He did for us.
" Until the day in which He was taken up,

after that He, through the Holy Spirit, had

given commandments unto the Apostles whom
He had chosen. After He had given com-
mandments through the Spirit

"
(v. 2) ;

i. e.

they were spiritual words that He spake unto

them, nothing human
;
either this is the mean-

ing, or, that it was by the Spirit that He
gave them commandments. f Do you observe
in what low terms he still speaks of Christ, as

in fact Christ had spoken of Himself ?
" But

if I by the Spirit of God cast out devils
"

(Matt. xii. 28) ;
for indeed the Holy Ghost

wrought in that Temple. Well, what did He
command ?

" Go ye therefore," He says,
"make disciples of all the nations, baptizing
them into the Name of the Father, and of the

Son, and of the Holy Ghost
; teaching them

to observe all things whatsoever I have com-
manded you." (lb. xxviii. 19, 20.) A high en-

comium this for the Apostles ;
to have such

a charge entrusted to them, 1 mean, the sal-

vation of the world ! words full of the Spirit !

And this the writer hints at in the expression,

"through the Holy Ghost" (and, "the words
which I spake unto you," saith the Lord,
" are Spirit ") (John vi. 63) ;

thus leading the

hearer on to a desire of learning what the

commands were, and establishing the author-

ity of the Apostles, seeing it is the words of

the Spirit they are about to speak, and the

commandments of Christ. "After He had

given commandments," he says,
" He was

taken up." He does not say,
' ascended

;

'

he still speaks as concerning a man. It ap-

pears then that He also taught the Disciples
after His resurrection, but of this space of

time no one has related to us the whole in

detail. St. John indeed, as also does the

present writer, dwells at greater length on
this subject than the others ; but none has

clearly related every thing (for they hastened
to something else) ; however, we have learnt

t The latter is doubtless the correct interpretation. (So
Meyer. Hackett). Cf. Matt. xii. 26; John iii. 34; Luke iv. 1.

G. B. S.
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these things through the Apostles, for what

they heard, that did they tell.
" To whom

also He shewed Himself alive." Having first

spoken of the Ascension, he adverts to the

Resurrection ;
for since thou hast been told

that
" He was taken up," therefore, lest thou

shouldest suppose Him to have been taken up
by others 1

,
he adds,

" To whom He shewed
Himself alive." For if He shewed Himself in

the greater, surely He did in the minor cir-

cumstance. Seest thou, how casually and un-

perceived he drops by the way the seeds of

these great doctrines ?
*

"
Being seen of them during forty days."

He was not always with them now, as He
was before the Resurrection. For the writer

does not say "forty days," but, "during forty

days." He came, and again disappeared ;

by this leading them on to higher concep-
tions, and no longer permitting them to stand
affected towards Him in the same way as be-

fore, but taking effectual measures to secure

both these objects, that the fact of His Resur-
rection should be believed, and that He Him-
self should be ever after apprehended to be

greater than man. At the same time, these

were two opposite things; for in order to the

belief in His Resurrection, much was to be
done of a human character, and for the other

object, just the reverse. Nevertheless, both
results have been effected, each when the

fitting time arrived.

But why did He appear not to all, but to

the Apostles only? f Because to the many it

would have seemed a mere apparition, inas-

much as they understood not the secret of the

mystery For if the disciples themselves were
at first incredulous and were troubled, and
needed the evidence of actual touch with the

hand, and of His eating with them, how would
it have fared in all likelihood with the multi-

tude ? For this reason therefore by the mira-

cles [wrought by the Apostles] He renders
the evidence of His Resurrection unequivocal,
so that not only the men of those times this

is what would come of the ocular proof but
also all men thereafter, should be certain of

the fact, that He was risen. Upon this

ground also we argue with unbelievers. For

1
i. e. as CEcumenius explains in I. iva. \xr\ tis vouhtji irtpov

bvvaixa tovto yeveaQai, lest any should suppose this to have
been done by the power of another, he adds, to show that it

was His own act, To whom also, etc.
* It is more than doubtful whether the mention of the

resurrection is introduced (i. 3 sq.) for the purpose of meet-
ing sceptical objections. The writer will rather make it the
point of departure for his subsequent narrative. He has men-
tioned the ascension; the resurrection is the other great
event and he will introduce a resume of the more important
circumstances which happened during the period between
these two events and which have an important bearing upon
the history about to be related. G. B. S.

t Chrys. seems to overlook the appearance
" to above five

hundred brethren at once," 1 Cor. xv. 6. G. B. S.

if He did not rise again, but remains dead,
how did the Apostles perform miracles in His
name ? But they did not, say you, perform
miracles ? How then was our religion (ktivur)

instituted ? For this certainly they will not
controvert nor impugn what we see with our

eyes: so that when they say that no miracles
took place, they inflict a worse stab'2 upon
themselves. For this would be the greatest of

miracles, that without any miracles, the whole
world should have eagerlv come to be taken in

the nets of twelve poor and illiterate men.
For not by wealth of money, not by wisdom of

words, not by any thing else of this kind, did

the fishermen prevail ;
so that objectors must

even against their will acknowledge that there

was in these men a Divine* power, for no hu-

man strength could ever possibly effect such

great results. For this He then remained

forty clays on earth, furnishing in this length
of time the sure evidence of their seeing Him
in His own proper Person, that they might
not suppose that what they saw was a phan-
tom. And not content with this, He added
also the evidence of eating with them at their

board : as to signify this, the writer adds,
" And being at table 3 with them, He com-
manded."* (v. 4.) And this circumstance the

Apostles themselves always put torth as an in-

fallible token of the Resurrection
;
as where

thev sav,
" Who did eat and drink with Him."

(Acts x,_4i.)
And what did He, when appearing unto

them those forty days ? Why, He conversed
with them, says the writer,

"
concerning the

kingdom of God." (v. 3.) For, since the disci-

ples both had been distressed and troubled at

the things which already had taken place, and
were about to go forth to encounter great

difficulties, He recovered them by His dis-

courses concerning the future.
" He com-

manded them that they should not depart from

Jerusalem, but wait for the promise of the

Father." (v. 4.) First, He led them out to Gali-

lee, afraid and trembling, in order that they

might listen to His words in security. After-

,J

nepin-eipoueri, Ms. C. and Cat. (see i Tim. vi. q, pierced them-
selves through with many sorrows), and in this sense Horn, in

Matt. 455 B. 463 A. The word is used as here. ibid. 831 C.
where several Mss. have jrarTo^oO rj w\dvri tavrrji' 7repi7reipei,

for iaVTrj TTpi-JTLTTTt.
3

Sin/aAt^d/uefo?. In the margin of E. V. "
Eating together

with them. The Catena here and below, had pr. m;m. the
other reading, crvvav\ii6p.(vo^, but corrected in both plai es

St. Chrys. so takes the word, Horn, in Princip. Act. 11.767 E.
in Joan n. 522 D. CEcumen. in 1. explains it, tovt<tti Kotru>iu>c

a\iiv, toii'oji'u)F TpaireCi'i)?,
"
Partaking of the salt, partaking of

the table."
* Chrvs. here follows the interpretation which derives

<Tvvaki$6)j.evo<; (i. 4> from <rvv and oA? (salt) hence, eating to-

gether. So several ancient authorities as Vulgate [convei
and even modern, as Meyer. But the preferable derivation is

from <tvv and aAijs (crowded), hence to be assembled, to meet
with (sc. dvToio. So Olshausen, Hackett, Lechler, Thayer's
Lex. and most modern authorities. G. B. S.
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wards, when they had heard, and had passed

forty days with Mini, "He commanded them
that they should not depart from Jerusalem."
Wherefore ? Just as when soldiers are to

charge a multitude, no one thinks of letting

them issue forth until they have armed them-

selves, or as horses are not suffered to start

from the barriers until they have got their

charioteer
;
so Christ did not suffer these to

appear in the held before the descent of the

Spirit, that they might not be in a condition to

be easily defeated and taken captive by the

many. Nor was this the only reason, but

also there were many in Jerusalem who should

believe. And then again that it might not be

said, that leaving their own acquaintance,

they had gone t> make a parade among
strangers, therefore among those very men
who had put Christ to death do they exhibit

the proofs of His Resurrection, among those

who had crucified and buried Him, in the very
town in which the iniquitous deed had been

perpetrated ; thereby stopping the mouths of

all foreign objectors. For when those even
who had crucified Him appear as believers,

clearly this proved both the fact of the cruci-

fixion and the iniquity of the deed, and af-

forded a mighty evidence of the Resurrection.

Furthermore, lest the Apostles should say,
How shall it be possible for us to live among
wicked and bloody men, they so many in num-
ber, we so few and contemptible, observe how
He does away their fear and distress, by these

words,
" But wait for the promise of the

Father, which ye have heard of Me." (v. 4.)
You will say, When had they heard this?
When He said, "It is expedient for you that 1

go away ; for if I go not away, the Comforter
will not come unto you." (John xvi. 7.) And
again,

"
I will pray the Father, and He shall

send you another Comforter, that He may
abide with you." (ib. xiv. 16.)

But why did the Holy Ghost come to them,
not while Christ was present, nor even im-

mediately after his departure, but, whereas
Christ ascended on the fortieth day, the Spirit
descended " when the day of Pentecost," that

is, the fiftieth, "was fully come?" (Acts ii. 1.)
And how was it, if the Spirit had not yet
come, that He said,

" Receive ye the Holy
Ghost?" (John xx. 22.) In order to render
them capable and meet for the reception of
Him. For if Daniel fainted at the sight of an

Angel (Dan. viii. 17), much more would these
when about to receive so great a grace.
Fither this then is to be said, or else that
Christ spoke of what was to come, as if come
already; as when He said, "Tread ye upon
serpents and scorpions, and over all the

power of the devil." (Luke x. 19.) But

why had the Holy Ghost not yet come ? It

was fit that they should first be brought to

have a longing desire for that event, and so

receive the grace. For this reason Christ

Himself departed, and then the Spirit de-

scended. For had He Himself been there,

they would not have expected the Spirit so

earnestly as they did. On this account neither

did He come immediately after Christ's As-

cension, but after eight or nine days. It is

the same with us also; for our desires towards
God are then most raised, when we stand in

need. Accordingly, John chose that time to

send his disciples to Christ when they were

likely to feel their need of Jesus, during his

own imprisonment. Besides, it was fit that

our nature should be seen in heaven, and that

the reconciliation should be perfected, and
then the Spirit should come, and the joy
should be unalloyed. For, if the Spirit being
already come, Christ had then departed, and
the Spirit remained

;
the consolation would

not have been so great as it was. For in fact

they clung to Him, and could not bear to part
with Him

;
wherefore also to comfort them He

said, "It is expedient for you that I go
away." (John xvi. 7.) On this account He
also waits during those intermediate days,
that they might first despond for awhile, and
be made, as 1 said, to feel their need of Him.
and then reap a full and unalloyed delight.
But if the Spirit were inferior to the Son, the

consolation would not have been adequate ;

and how could He have said,
"

It is expedient
for you ?

" For this reason the greater mat-
ters of teaching were reserved for the Spirit,

that the disciples might not imagine Him in-

ferior.

Consider also how necessary He made it for

them to abide in Jerusalem, by promising that

the Spirit should be granted them. For lest

they should again flee away after His Ascen-

sion, by this expectation, as by a bond, He
keeps them to that spot. But having said,
" Wait for the promise of the Father, which ye
have heard of Me," He then adds,

" For John
truly baptized with water, but ye shall be bap-
tized with the Holy Ghost not many days
hence." (v. 4, 5.) For now indeed He gives
them to see the difference there was betwixt
Him and John, plainly, and not as heretofore
in obscure hints

;
for in fact He had spoken

very obscurely, when He said, "Notwithstand-

ing, he that is least in the kingdom of heaven
is greater than he :" but now He says plainly,

"John baptized with water, but ye shall be

baptized with the Holy Ghost." (Matt. xi. n.)
And he no longer uses the testimony, but

merely adverts to the person of John, remind-

ing the disciples of what he had said, and
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shows them that they are now become greater
than John ; seeing they too are to baptize
with the Spirit. Again, He did not say, I

baptize you with the Holy Ghost, but,
" Ye

shall be baptized :

"
teaching us humility.

For this was plain enough from the testimony
of John, that it was Christ Himself Who
should baptize :

; ' He it is that shall baptize

you with the Holy Ghost and with fire
"
(Luke

hi. 16.); wherefore also He made mention of

John.
1

'

The Gospels, then, are a history of what

Christ did and said : but the Acts, of what
that "other Comforter

"
said and did. Not

but that the Spirit did many things in the

Gospels also: even as Christ here in the Acts

still works in men as He did in the Gospels :

only then the Spirit wrought through the

Temple, now through the Apostles : then, He
came into the Virgin's womb, and fashioned

the Temple ; now, into Apostolic souls: then,
in the likeness of a dove : now, in the likeness

of fire. And wherefore ? Showing there the

gentleness of the Lord, but here His taking

vengeance also, He now puts them in mind of

the judgment likewise. For, when need was
to forgive,, need was there of much gentle-
ness ; but now we have obtained the gift, it is

henceforth a time for judgment and examina-
tion.

But why does Christ say,
" Ye shall be

baptized," when in fact there was no water in

the upper room ? Because the more essential

part of Baptism is the Spirit, through Whom
indeed the water has its operation ;

in the

same manner our Lord also is said to be

anointed, not that He had ever been anointed

with oil, but because He had received the

Spirit. Besides, we do in fact find them re-

ceiving a baptism with water [and a baptism
with the Spirit], and these at different

moments. In our case both take place under
one act, but then they were divided. For in

the beginning they were baptized by John ;

since, if harlots and publicans went to that

baptism, much rather would they who there-

after were to be baptized by the Holy Ghost.

Then, that the Apostles might not say, that

they were always having it held out to them
in promises (John xiv. 15, 16), (for indeed

Christ had already discoursed much to them

concerning the Spirit, that they should not

imagine It to be an impersonal Energy or

Operation, (ivipyeiav avwrdoraTov) that they

might not say this, then, He adds,
" not many

days hence." And He did not explain when,
that thev might alwavs watch : but, that it

! So Mss. C. F. D. and the Catena. The others have p.ovov
aiiToii,

" of him (John* alone,'' not of his testimony.

would soon take place, He told them, that

they might not faint
; yet the exact time He

refrained from adding, that they might always
be vigilant. . Nor does He assure them by
this alone

;
I mean, by the shortness of the

time, but withal by saying, "The promise
which ye have heard of Me." For this is

not, saith He, the only time I have told you,
but already I have promised what I shall cer-

tainly perform. What wonder then that He
does not signify the day of the final consumma-

tion, when this day which was so near He did

not choose to reveal ? And with good rea-

son
;

to the end they may be ever wakeful,
and in a state of expectation and earnest

heed.

For it cannot, it cannot be, that a man
should enjoy the benefit of grace except he

watch. Seest thou not what Elias saith to his

disciple ?
"

If thou see me when I am taken

up" (2 Kings ii. 10), this that thou askest

shall be done for thee. Christ also was ever

wont to say unto those that came unto Him,
" Believest thou ?

" For if we be not appro-

priated and made over to the thing given,
a

neither do we greatlv feel the benefit. So it

was also in the case of Paul
; grace did not

come to him immediately, but three days in-

tervened, during which he was blind
; purified

the while, and prepared by fear. For as

those who dye the purple first season with

other ingredients the cloth that is to receive

the dye, that the bloom may not be fleeting;
3

so in this instance God first takes order that

the soul shall be thoroughly in earnest, and
then pours forth His grace. On this account

also, neither did He immediately send the

Spirit, but on the fiftieth clay. Now if any
one ask, why we also do not baptize at that

season of Pentecost ? we may answer, that

grace is the same now as then
;

* but the mind
becomes more elevated now, by being pre

pared through fasting. And the season too

of Pentecost furnishes a not unlikely reason.

What may that be ? Our fathers held Bap-

2 'Ear yap p.j] oi.Keiia6u>y.tv irpo? to SiSofievov. Erasm. Nisi rei
dates addicti

'

fucrimus.
3 Oi tt\v a\ovpyiSa /3airTO>'Te?. . . . Iva /urj efiT7)Ao>' yei'TjTai to

aV0os. Comp. Plat. Kepubl. iv. vol. i. p. 289. Stallb. OukoGi'

oicrfla, y)i' 6"' eyw, 6ti ot ^a<i>t:L<i, enei&ai' )3ovA)#u>a'i /3ai//ai epta uio-t'

eicai aAov'pya, irpdrov jut'*' t
:

*Aeyoi'Tai e*c TOO'OuTaii' YpcufxaTtuy fxiav

tj>v<Tt.v tt]!' toh' Acvkuu', 7retTa Trpojrapao"K*"r
,

ai,'ovo'i ovk oAiyfl napa
tTKevyi OtpanevaavTts ottw? fitftrat oti /u.aAio"Ta to avdos, teat ovrui

617 /3a7TTOVO~l.
* The question, fully expressed, is,

' Why do we baptize, not
at Pentecost, but on Easter />'' And the answer is,

' He-
cause the lenten fast forms a meet preparation for the recep-
tion of baptism. And moreover, there is a reason which

weighed with our fathers, in respect of this season of the fifty

days, the time of the Church's great festivity. The baptism
newly received would restrain the neophytes from giving
loose to carnal lusts; having prepared them to keep the feast

with a holy and awful gladness.' It should be borne in mind,
that these Homilies were commenced during the Ilei-njicoerTii,

i. e. the period of fifty days between Faster and Pente
at which season the feook of Acts was usually read in the

Churches.
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tism to be just the proper curb upon evil

concupiscence, and a powerful lesson for

teaching to be sober-minded even in a time of

delights.
As if then we were banquetting with Christ

Himself, and partaking of His table, let us do

nothing at random, but let us pass our time in

fastings, and prayers, and much sobriety of

mind. For if a man who is destined to enter

upon some temporal government, prepares
himself all his life long, and that he may ob-

tain some dignity, lays out his money, spends
his time, and submits to endless troubles;

what shall we deserve, who draw near to the

kingdom of heaven with such negligence, and

both show no earnestness before we have re-

ceived, and after having received are again

negligent ? Nay, this is the very reason why
we are negligent after having received, that

we did not watch before we had received.

Therefore many, after they have received, im-

mediately have returned to their former

vomit, and have become more wicked, and
drawn upon themselves a more severe punish-
ment

;
when having been delivered from their

former sins, herein they have more grievously

provoked the Judge, that having been de-

livered from so great a disease, still they did

not learn sobriety, but that has happened unto

them, which Christ threatened to the paralytic

man, saving,
" Behold thou art made whole :

sin no more, lest a worse thing come unto

thee
"

(John v. 14): and which He also pre-
dicted of the Jews, that

" the last state shall be

worse than the first." (Matt. xii. 45.) For if,

saith He, showing that by their ingratitude

they should bring upon them the worst of

evils,
"

if I had not come, and spoken unto

them, they had not had sin
"

(John xv, 22) ;
so

that the guilt of sins committed after these

benefits is doubled and quadrupled, in that,

after the honour put upon us, we show our-

selves ungrateful and wicked. And the Laver
of Baptism helps not a whit to procure for us

a milder punishment. And consider : a man
has gotten grievous sins by committing mur-
der or adultery, or some other crime : these

were remitted through Baptism. For there is

no sin, no impiety, which does not yield and

give place to this gift ;
for the Grace is

Divine. A man has again committed adultery
and murder

;
the former adultery is indeed

done away, the murder forgiven, and not

brought up again to his charge,
"
for the gifts

and calling of God are without repentance
"

(Rom. xi. 29) ;
but for those committed after

Baptism he suffers a punishment as great as

he would if both the former sins were brought
up again, and many worse than these. For
the guilt is no longer simply equal, but

doubled and tripled.* Look : in proof that

the penalty of these sins is greater, hear what
St. Paul says :

" He that despised Moses' law

died without mercy, under two or three wit-

nesses : of how much sorer punishment, sup-

pose ye, shall he be thought worthy, who hath

trodden under foot the Son of God, and hath

counted the blood of the covenant an unholy

thing, and hath done despite unto the Spirit

of grace ?
"

(Heb. x. 28, 29.)

Perhaps we have now deterred many from

receiving baptism. Not however with this

intention have we so spoken, but on purpose
that having received it, they may continue in

temperance and much moderation. ' But I

am afraid,' says one. If thou wert afraid,

thou wouldest have received and guarded it.

'

Nay,' saith he,
' but this is the very reason

why I do not receive it, that I am fright-
ened.' And art thou not afraid to depart
thus ?

' God is merciful,' saith he. Receive

baptism then, because He is merciful and

ready to help. But thou, where to be in ear-

nest is the thing required, dost not allege this

mercifulness
;
thou thinkest of this only where

thou hast a mind to do* so. And yet that was
the time to resort to God's mercy, and we
shall then be surest of obtaining it, when we
do our part. For he that has cast the whole

matter upon God, and, after his baptism, sins,

as being man it is likely, he may, and repents,
shall obtain mercy; whereas he that prevar-
icates with God's mercy, and departs this life

with no portion in that grace, shall have his

punishment without a word to be said for him.

'But how if he depart,' say you, 'after hav-

ing had the grace vouchsafed to him ?
' He

will depart empty again of all good works. 1

For it is impossible, yes, it is in my opinion

impossible, that the man who upon such

hopes dallied with baptism should have
effected ought generous and good. And why

* This view, that baptism cleansed from all sin, and that,

therefore, sin after baptism was far more heinous and hard to-

be forgiven, held wide sway in the early church and operated
as a powerful motive for the delay of baptirm. The reception
of the grace f baptism involves this increased liability to
deadlier sin. For this reason Tertullian had urged its post-
ponement.

" And so according to the circumstances and
disposition, and even age, of each individual, the delay of

baptism is preferable ; principally, however, in the case of

little children." "
If any understand the weighty import of

baptism, they will fear its reception more than its delay," etc
De Baptismo. xviii. Chrys. did not carry the idea to this

length. G. B. S.
1 Ti avv av KaTatu)8ei<; <fa-q<TW aneXevo-eTai iraAiy Kerbs KaTop#u>-

fj.a.Tiav, Cod. C, and so A, but with an-eAeuar) In the latter re-

cension this sentence is omitted, and instead of it, we have,
Ti Se ravTa Kara, rrjs aeauToC o~u>T7jpias npofidWr) ;

* But why dost
thou put forth such pretences against thine own salvation ?

'

Chrys. had just said, ajre\9u>v a/u.oipos T7)s xoipiTos anaipaiT-qTov
ef ei tt)v Tip-iDpiof. The objector (with the usual prevaricating
formula, ri ovv eav to xal to

;
Horn, in Matt. 229 D.) says: ti

ovv av KaTttfiwCels, sc. Trjs ^apirb? dffeAST) ; to which Chrys. an-
swers: 'An-eAeuo-eTai rra\iv xeyb? KaTopCiop-aTwy . He will depart
as empty of good works as he was before his baptism : adding.
For it is, I think, utterly impossible that such an one [though
he should live ever so long after baptism] would have
wrought out his own salvation.
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dost thou harbor such fear, and presume
upon the uncertain chance of the future ?

Why not convert this fear into labor and

earnestness, and thou shalt be great and ad-

mirable ? Which is best, to fear or to

labor? Suppose some one to have placed
thee, having nothing to do, in a tottering

house, saying, Look for the decaying roof to

fall upon thy head : for perhaps it will fall,

perhaps not
;
but if thou hadst rather it

should not, then work and inhabit the more
secure apartment : which wouldest thou have
rather chosen, that idle condition accompanied
with fear, or this labor with confidence ?

Why then, act now in the same way. For the

uncertain future is like a decayed house, ever

threatening to fall
;
but this work, laborious

though it be, ensures safety.
Now God forbid that it should happen to us

to fall into so great straits as to sin after bap-
tism. However, even if aught such should

happen, God is merciful, and has given us

many ways of obtaining remission even after

this. But just as those who sin after baptism
are punished for this reason more severely
than the Catechumens, so again, those who
know that there are medicines in repentance,
and yet will not make use of them, will

undergo a more grievous chastisement. For

by how much the mercy of God is enlarged,

by so much does the punishment increase, if

we do not duly profit by that mercy. What
sayest thou, O man ? When thou wast full of

such grievous evils, and given over, suddenly
thou becamest a friend, and wast exalted to

the highest honor, not by labors of thine

own, but by the gift of God : thou didst again
return to thy former misconduct

;
and though

thou didst deserve to be sorely punished,
nevertheless, God did not turn away, but gave
unnumbered opportunities of salvation, where-

by thou mayest yet become a friend : yet for

all this, thou hast not the will to labor.

What forgiveness canst thou deserve hence-
forth ? Will not the Gentiles with good
reason deride thee as a worthless drone ?

For if there be power in that doctrine of

yours, say they, what means this multitude of

uninitiated persons ? If the mysteries be ex-

cellent and desirable, let none receive bap-
tism at his last gasp. For that is not the

time for giving of mysteries but for making of

wills
;
the time for mysteries is in health of

mind and soundness of soul. For, if a man
would not prefer to make his will in such a

condition
;
and if he does so make it, he gives

a handle for subsequent litigation (and this

is the reason why testators premise these
words: "Alive, in my senses, and in health,
I make this disposal of my property : "), how

should it be possible for a person who is no

longer master of his senses to go through the

right course of preparation for the sacred

mysteries ?
' For if in the affairs of this life,

the laws of the world would not permit a man
who was not perfectly sound in mind to make
a will, although it be in his own affairs that
he would lay down the law

; how, when thou
art receiving instruction concerning the king-
dom of heaven, and the unspeakable riches of

that world, shall it be possible for thee to

learn all clearly, when very likely too thou art

beside thyself through the violence of thy
maladv? And when wilt thou sav those

i J

words -
to Christ, in the act of being buried

with Him when at the point to depart hence >

For indeed both by works and by words must
we show our good will towards Him. (Rom.
vi. 4.) Now what thou art doing is all one,
as if a man should want to be enlisted as a
soldier, when the war is just about to break

up ;
or to strip for the contest in the arena,

just when the spectators have risen from their

seats. For thou hast thine arms given thee,
not that thou shouldest straightway depart
hence, but that being equipped therewith,
thou mayest raise a trophy over the enemy.
Let no one think that it is out of season to
discourse on this subject, because it is not
Lent now. Nay, this it is that vexes me, that

ye look to a set time in such matters.

Whereas that Eunuch, barbarian as he was
and on a journey, yea on the very highway,
he did not seek for a set time (Acts viii. 27) ;

no, nor the jailer, though he was in the midst
of a set of prisoners, and the teacher he saw
before him was a man scourged and in

chains, and whom he was still to have in

his custody, (ib. xvi. 29.) But here, not

being inmates of a jail, nor out on a journey,

many are putting off their baptism even to

their last breath.

Now if thou still questionest that Christ is

God, stand away from the Church : be not

here, even as a hearer of the Divine Word,
and as one of the catechumens :

3 but if thou

art sure of this, and knowest clearly this truth,

1 Mero oJcpi/3eia? ixv<nayiay('i<r8ai: alluding to the <coT>Jx*)<rir

fxi/o-Ta-yaj-yiicij, i. e. the course of instruction by which the cate
chumens were prepared for baptism. See the Catechetical
Discourses of St. Cyril of Jerusalem.

2 To p>7/u.oTa c/ceiro.- i. e. not (as Ben seems to interpret^
" Ruried with Christ ;

"
as if this were part of the form of

words put into the mouth of the person to be baptized ;
but

the words, "I renounce thee, O Satan, and all thy angels,
and all thy service, and all thy pomp: and I enlist myself with
Thee, O Christ." St. Chrysost. Serm. adpop. Antiot '.. xxi. p.

244. The words, "buried with Him," serve to show more
clearly the absurdity of such delay: "we are "buried with
Christ in His death,

1

that we may rise again to newness of
life, not that we should pass at once from the spiritual burial
to the literal."

3 The catechumens were allowed to be present at the first

part of the service (Missa catechumenorum)\ and were di~

missed after the Sermon, before the proper Prayers of the
Church, or Missa Fidelium.
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why delay ? Why shrink back and hesitate ?

For fear, say you, lest I should sin. But dost

thou not fear what is worse, to depart for the

next world with such a heavy burden ? For
it is not equally excusable, not to have gotten
a grace set before you, and to have failed in

attempting to live uprightly. If thou be

called to account, Why didst thou not come
for it ? what wilt thou answer? In the other

case thou mayest allege the burden of thy

passions, and the difficulty of a virtuous life :

but nothing of the kind here. For here is

grace, freely conveying liberty. But thou

fearest lest thou shouldest sin ? Let this be

thy language after Baptism : and then enter-

tain this fear, in order to hold fast the liberty
thou hast received

;
not now, to prevent thy

receiving such a gift. Whereas now thou art

wary before baptism, and negligent after it.

But thou art waiting for Lent : and why ?

Has that season any advantage ? Nay, it was
not at the Passover that the Apostles re-

ceived i the grace, but at another season
;
and

then three thousand (Luke says,) and five

thousand were baptized : (ch. ii. 41 ;
iv. 4,

and ch. x.) and again Cornelius. Let us then

not wait for a set time, lest by hesitating and

putting off we depart empty, and destitute of

so great gifts. What do you suppose is my
anguish when I hear that any person has been
taken away unbaptized, while I reflect upon
the intolerable punishments of that life, the

inexorable doom ! Again, how I am grieved
to behold others drawing near to their last

gasp, and not brought to their right mind
even then. Hence too it is that scenes take

place quite unworthy of this gift. For
whereas there ought to be joy, and dancing,
and exultation, and wearing of garlands, when
another is christened

;
the wife of the sick

man has no sooner heard that the physician
has ordered this, than she is overcome
with grief, as if it were some dire calamity;
she sets up the greatest lamentation, and

nothing is heard all over the house but crying
and wailing, just as it is when condemned
criminals are led away to their doom. The
sick man again is then more sorely grieved ;

1

KaTT}iui9r)<rav r>js ^dpii-os, as above, p. 8, note ', ri ovv <Lv

and if he recovers from his illness, is as vexed
as if some great harm had been done to him.

For since he had not been prepared for a vir-

tuous life, he has no heart for the conflicts

which are to follow, and shrinks at the

thought of them. Do you see what devices

the devil contrives, what shame, what ridi-

cule ? Let us rid ourselves of this disgrace ;

let us live as Christ has enjoined. He gave
us Baptism, not that we should receive and

depart, but that we should show the fruits of

it in our after life. How can one say to him
who is departing and broken down, Bear
fruit ? Hast thou not heard that

"
the fruit of

the Spirit is love, joy, peace ?
"

(Gal. v. 22.)
How comes it then that the very contraiy
takes place here ? For the wife stands there

mourning, when she ought to rejoice ;
the

children weeping, when they ought to be glad
together; the sick man himself lies there in

darkness, and surrounded by noise and tumult,
when he ought to be keeping high festival

;

full of exceeding despondency at the thought
of leaving his children orphans, his wife a

widow, his house desolate. Is this a state in

which to draw near unto mysteries ? answer
me

;
is this a state in which to approach the

sacred table?
2 Are such scenes to be toler-

ated? Should the Emperor send letters and
release the prisoners in the jails, there is joy
and gladness : God sends down the Holy
Ghost from Heaven to remit not arrears
of money, but a whole mass of sins, and
do ye all bewail and lament ? Why, how
grossly unsuitable is this! Not to men-
tion that sometimes it is upon the dead that

the water has been poured, and holy mys-
teries flung upon the ground. However,
not we are to blame for this, but men who
are so perverse. I exhort you then to leave

all, and turn and draw near to Baptism with
all alacrity, that having given proof of great
earnestness at this present time, we may ob-
tain confidence for that which is to come

;

whereunto that we may attain, may it be

granted unto us all by the grace and mercy of
our Lord Jesus Christ, to Whom be glory and
power for ever and ever. Amen.

- The Holy Communion, administered immediately after
baptism.
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HOMILY II.

ACTS I. 6.

" When they therefore were come together, they asked
of Him, saying, Lord, wilt Thou at this time re-

store again the kingdom to Israel ?"

When the disciples intend to ask anything,

they approach Him together, that by dint of

numbers they may abash Him into compli-
ance. Thev well knew that in what' He had
said previously, ""Of that day knoweth no man "

(Matt. xxiv. 36), He had merely declined

telling them : therefore they again drewr

near,
and put the question. They would not have

,

put it had the}
7 been truly satisfied with that

answer. For having heard that they were
about to receive the Holy Ghost, they, as

being: now worthv of instruction, desired to

learn. Also they were quite ready for free- .

dom : for they had no mind to address them-

selves to danger ;
what they wished was to

breathe freely again ;
for they were no light

matters that had happened to them, but the

utmost peril had impended over them. And
without saying any thing to Him of the Holy
Ghost, they put this question :

"
Lord, wilt

Thou at this time restore the kingdom to

Israel ?
"

They did not ask, when ? but

whether "
at this time." So eager were they

for that day. Indeed, to me it appears that

thev had not anv clear notion of the nature of

that kingdom ;
for the Spirit had not yet in-

structed them.* And they do not say, When
shall these things be? but they approach Him
with greater honour, saying,

" Wilt Thou at

this time restore again the kingdom," as being
now already fallen. For there they were still

affected towards sensible objects, seeing they
were not yet become better than those who
were before them

;
here they have henceforth

high conceptions concerning Christ. Since

then their minds are elevated, He also speaks
to them in a higher strain. For He no longer
tells them,

" Of that day not even the Son of

Man knoweth "
(Mark xiii. 32) ; but He says,

"It is not for you to know the times or the

* The emphatic position of kv xP vV Tovrto as well as the
answer of Jesus shows that the disciples' earnest hope and ex-

pectation were that their Lord should, during their life-time,

personally organize a kingdom on the basis of the Jewish

theocracy. Chrys. is explicit in pointing out their incorrect

conception of the kingdom of Christ, but does not here explain
the specifically Jewish character of that conception. In the

early disciples we behold the constant struggle of the Chris-
tian spirit to break away from the forms of Jewish national-
ism. G. B. S.

seasons which the Father hath put in His
own power

"
(Acts i. 7.) Ye ask things

greater than your capacity, He would say.
And yet even now they learned things that

were much greater than this. And that you
may see that this is strictly the case, look how
many things I shall enumerate. What, I pray
you, was greater than their having learned
what they did learn ? Thus, they learned that

there is a Son of God, and that God has a Son

equal with Himself in dignity (John v. 17-20);
they learned that there will be a resurrection

(Matt. xvii. 9) ;
that when He ascended He

sat on the right hand of God (Luke xxii. 69) ;

and what is still more stupendous, that Flesh
is seated in heaven, and adored by Angels,
and that He will come again (Mark xvi. 19) ;

they learned what is to take place in the judg-
ment (Matt, xvi. 27); learned that they shall

then sit and judge the twelve tribes of Israel

(Luke xxi. 27); learned that the Jews would
be cast out, and in their stead the Gentiles

should come in (Matt. xix. 28). For, tell me,
which is greater ? to learn that a person will

reign, or to learn the time when ? (Luke xxi.

24). Paul learned "
things which it is not

lawful for a man to utter
"

(2 Cor. xii. 4) ;

things that were before the world was made,
he learned them all. Which is the more diffi-

cult, the beginning or the end ? Clearly to

learn the beginning. This, Moses learned,
and the time when, and how long ago : and
he enumerates the years. And : the wise

Solomon saith,
"

I will make mention of things
from the beginning of the world." And that

the time is at hand, they do know : as Paul

saith, "The Lord is at hand, be careful for

nothing." (Phil. iv. 5). These things they
knew not [then], and yet He mentions many
signs (Matt. ch. xxiv). But, as He has just

said,
" Not many days hence," wishing them

to be vigilant, and did not openly declare

the precise moment, so is it here also. How-

ever, it is not about the general Consumma-
tion that they now ask Him, but,

" Wilt Thou
at this time," sav thev,

"
restore the kingdom

to Israel ?
" And not even this did He re-

1 Cod. C. omits this sentence here, and inserts it below (p.

12), where it is evidently out of place. The passage referred

to seems to be Ecclus. 51, i.
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veal to Ihem. They also asked this [about
the end of the world] before : and as on that

occasion He answered by leading them away
from thinking that their deliverance was near,

and, on the contrary, cast them into the

midst of perils, so likewise on this occasion,

but more mildly. For, that they may not

imagine themselves to be wronged, and these

things to be mere pretences, hear what He

says : He immediately gives them that at

which they rejoiced : for He adds :

" But ye
shall receive power, after that the Holy Ghost

is come upon you ;
and ye shajl be witnesses

unto Me both in Jerusalem, and in all Judea,

and in Samaria, and unto the uttermost part

of the earth." (Acts i. 8.) Then, that they

may make no more enquires, straightway
He was received up. Thus, v

just as on the

former occasion He had darkened their minds

by awe, and by saying,
"

I know not
;

" here

also He does so by being taken up. For

great was their eagerness on the subject, and

they would not have desisted
;
and yet it was

very necessary that they should not learn this.

For tell me,
1 which do the Gentiles most dis-

believe ? that there will be a consummation of

the world, or that God is become man, and
issued from the Virgin ?

2 But I am ashamed
of dwelling on this point, as if it were about

some difficult matter. Then again, that the

disciples might not say, Why dost thou leave

the matter in suspense ? He adds,
" Which

the Father hath put in His own power."
And yet He declared the Father's power and
His to be one : as in the saying,

" For as the

Father raiseth up the dead and quickeneth
them, even so the Son quickeneth whom He
will." (John v. 21.) If where need is to work,
Thou actest with the same power as the

Father
;
where it behooves to know, dost Thou

not know with the same power ? Yet cer-

tainly to raise up the dead is much greater
than to learn the day. If the greater be with

power, much more the other.

But just as when we see a child crying, and

pertinaciously wishing to get something from
us that is not expedient for him, we hide the

thing, and show him our empty hands, and

say,
"
See, we have it not :

"
the like has

Christ here done with the Apostles. But as

the child, even when we show 3 him [our empty
hands], persists with his crying, conscious he
has been deceived, and then we leave him,
and depart, saying,

" Such an one calls me :

"

1 The connection must be supplied : e. g. It was not that
this point of knowledge was too high for them

; for, as has
been shown, they knew already, or were soon to know, things
much higher than this, and which their hearers would find
much harder to believe. For tell me, etc.

a Here C. has the sentence: " Also the wise Solomon saith,
etc." p. ii, note '.

3 Kai SfiK^vt'Tuiv tj/xwis C. the modern text has p.>j.

and we give him something else instead, in

order to divert him from his desire, telling
him it is a much finer thing than the other,

and then hasten away ;
in like manner Christ

acted.* The disciples asked to have some-

thing, and He said He had it not. And on
the first occasion he frightened them. Then

again they asked to have it now : He said He
had it not

;
and He did not frighten them

now, but after having shown *

[the empty
hands], He has done this, and gives them a

plausible reason :

5 "Which the Father," He
says,

" hath put in his own power." What ?

Thou not know the things of the Father !

Thou knowest Him, and not what belongs to

Him ! And yet Thou hast said,
" None

knoweth the Father but the Son "
(Luke x.

25); and, "The Spirit searcheth all things,

yea, the deep things of God "
(1 Cor. ii. 10) ;

and Thou not know this ! But they feared to

ask Him again, lest they should hear Him
say,

" Are ye also without understanding ?
"

(Matt. xv. 26.) For they feared Him now
much more than before. " But ye shall re-

ceive power, after that the Holy Ghost is

come upon you." As in the former instance

He had not answered their question (for it is

the part of a teacher to teach not what the

disciple chooses, but what is expedient for

him to learn), so in this, He tells them be-

forehand, for this reason, what they ought to

know, that they may not be troubled. In

truth, they were yet weak. But to inspire
them with confidence, He raised up their

souls, and concealed what was grievous.

* These illustrations, which seem to admit a half deceptive
element in our Lord's conversations, are as little justified by
the passage in hand as by the character of Jesus. What Jesus
promises, viz.: the Holy Spirit, is not promised in order to
"
divert the disciples from their desire, but to assure to them

a greater blessing than they then knew how toanticipate. The
disciples wish a temporal kingdom with personal prerogatives;
Jesus promises them the Spirit of Truth and opens before
them the life of spiritual growth and usefulness. The illus-

tration would have been more appropriate, had Chrys. said:
"The child persists in his crying, but Jesus quiets him by-

giving him something far better than he had asked." G. B. S.
4 'AAAa (xeTa to Seifai (as above, (tai &(ikvvi>tu>i> r)p.<ur, sc.

yu/ai'as Tas \elpa<;), tovto TrenoC-qKti', sc. </>o>ti. The Mss except
C and A, and the Edd. have 6 before n-en-onjKei', which gives
no sense.

5
Chrys. therefore explains these sayings of our Lord (po-

lemically against the Arians) as oiicovo^ia.- i. e. the thing said
is not objectively true, but the morality of all actions depends
on the subjective condition of the 7rpo<u'peo-is or purpose (napa.
t'tjv Tu)r xpioju.efuji' Trpoaipecnv yiyrerai cpaOAoi' i) KaKbv, de Sacer-
dot. i. 8.), so that where this is right and good, a deception is

lawful. This lax view of the morality of Truth was very gen-
eral in the Greek Church: not so in the early Latin Church. See
the two Treatises of St. Augustine, De Mendacio (" Lib. of Fa-
thers," Seventeen Short Treatises ofSt. A ug.) The stricter doc-
trine however is maintained by St. Basil, who in his shorter Mo-
nastic Rule peremptorily condemns all oi.KovoiJ.ia, and pious
fraud (officiosion mendacium) of every description, on the
ground that all falsehood is from Satan, John v. 44. and that
our Lord has made no distinction between one sort of lying and
another. Again, the monk Johannes of Lycopolis in Egypt:" All falsehood is foreign from Christ and Christian men, be it

in a small or in a great matter ; yea, though a good end be
served by it, it is never to be allowed, for the Saviour hath
declared, that all King is from the Wicked One." Pallad.
Hist. Lausiac in Bibl. Pair. t. xiii. p. 965.
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Since he was about to leave them very

shortly, therefore in this discourse He says

nothing painful. But how ? He extols as

great the things which would be painful : all

but saying,
" ' Fear not

'

: for ye shall receive

power, after that the Holy Ghost is come

upon you ;
and ye shall be witnesses unto Me

both in Jerusalem, and in all Judea, and in

Samaria." For since he had said,
" Go not

into the way of the Gentiles, and into any city
of the Samaritans enter ye not

"
(Matt. x. 5),

what there He left unsaid, He here adds,
"And to the uttermost part of the earth;"
and having spoken this, which was more
fearful than all the rest, then that they may
not again question Him, He held His peace.
" And having this said, while they beheld,
He was taken up ; and a cloud received

Him out of their sight
"

(v. 9). Seest thou
that they did preach and fulfil the Gospel ?

For great was the gift He had bestowed on
them. In the very place, He says, where ye
are afraid, that is, in Jerusalem, there preach
ye first, and afterwards unto the uttermost

part of the earth. Then for assurance of

what He had said, "While they beheld, He
was taken up." Not " while they beheld "

did He rise from the dead, but " while they
beheld, He was taken up." Inasmuch, how-

ever, as the sight of their eyes even here was
not all-sufficient

;
for in the Resurrection they

saw the end, but not the beginning, and in

the Ascension they saw the beginning, but
not the end : because in the former it had
been superfluous to have seen the beginning,
the Lord Himself Who spake these things

being present, and the sepulchre showing
clearly that He is not there

;
but in the

latter, they needed to be informed of the

sequel by word of others : inasmuch then as
their eyes do not suffice to show them the

height above, nor to inform them whether He
is actually gone up into heaven, or only seem-

ingly into heaven, see then what follows.

That it was Jesus Himself they knew from
the fact that He had been conversing with
them (for had they seen only from a distance,

they could not have recognized Him by
sight),

1 but that He is taken up into Heaven
the Angels themselves inform them. Observe
how it is ordered, that not all is done by the

Spirit, but the eyes also do their part.

'

But

why did " a cloud receive Him ?
"

This too
was a sure sign that He went up to Heaven.
Not fire, as in the case of Elijah, nor fiery

chariot, but " a cloud received Him
;

"
which

was a symbol of Heaven, as the Prophet
says;'

2 "Who maketh the clouds His chariot"

(Ps. civ. 3) , it is of the Father Himself that

this is said. Therefore he says,
" on a

cloud
;

"
in the symbol, he would say, of the

Divine power, for no other Power is seen to

appear on a cloud. For hear again what
another Prophet says :

" The Lord sitteth

upon a light cloud
"

(Is. xix. 1). For 3 it was
while thev were listening with great attention

to what He was saying, and this in answer to

a very interesting question, and with their

minds fully aroused and quite awake, that this

thing took place. Also on the mount [Sinai]
the cloud was because of Him : since Moses
also entered into the darkness, but the cloud
there was not because of Moses. And He
did not merely say, "I go," lest they should

again grieve, but He said,
"

I send the Spirit
"

(John xvi. 5, 7); and that He was going away
into heaven they saw with their eyes. O
what a sight they were granted ! "And while

they looked stedfastly," it is said,
" toward

heaven, as he went up, behold, two men stood

by them in white apparel ;
which also said,

Ye men of Galilee, why stand ye gazing up
into heaven ? This same Jesus, which is

taken up from you into heaven "
they used

the expression
" This

"
demonstratively, say-

ing,
"
this Jesus, which is taken up from you

into heaven, shall thus
"

demonstratively,
"in this way" "come in like manner as ve
have seen Him going into heaven." (v. 10,

11.) Again, the outward appearance is cheer-

ing [" in white apparel "]. They were Angels,
in the form of men. And they say,

" Ye men
of Galilee :

"
they showed themselves to be

trusted by the disciples, by saying,
" Ye men

of Galilee." For this was the meaning : else,

what needed they to be told of their country,
who knew it well enough? By their appear-
ance also they attracted their regard, and
shewed that thev were from heaven. ButJ

wherefore does not Christ Himself tell them
these things, instead of the Angels ? He
had beforehand told them all things ; [" What
if ye shall see the Son of Man] going up
where He was before ?

"
(John vi. 62).

Moreover the Angels did not say,
' whom

you have seen taken up,' but, "going into

heaven :

"
ascension is the word, not assump-

1
nrippwSer yap ovk ivr)v iSoi'Tas yi'uwai / i. e. had they but seen

the Ascension from a distance, and not been conversing with
the Lord at the moment of His Assumption. Cod. E. trans-
poses the clause to the end of the sentence

; meaning that they
could not by mere sight have been cognizant of the fact of Hi's
ascension into heaven.

2 Ps. civ. -*. 6 TiOei? vc<t>ei tJ)>' emj3a<rii' avToO .

" Who maketh
on a cloud His stepping," or,

"
going."

3 At first sight it looks as if this sentence were out of place
here. But the connection may be thus explained : this circum-
stance, of the cloud, is not idle, but very significant ;

and the
minds of the disciples were alive to its import, as betokening
His Godhead. True, might it not also be said of Moses on the
mount Sinai, that a cloud received him out of their sight ? For
" Moses entered into the darkness," Exod. x.x. 21. But the
cloud there was because of Him, "where God was," not be-
cause of Moses.
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tion ; the expression "taken up,"
1

belongs to

the flesh. For the same reason they say,
" He which is taken up from you shall thus

come," not,
"
shall be sent," but,

"
shall come.

He that ascended, the same is he also that

descended
"

(Eph. iv. 10). So again the ex-

pression, "a cloud received Him:" for He
Himself mounted upon the cloud. Of the ex-

pressions, some are adapted to the concep-
tions of the disciples, some agreeable with the

Divine Majesty. Now, as they behold, their

conceptions are elevated : He has given them
no slight hint of the nature of His second

coming. For this,
" Shall thus come," means,

with the body ;
which thing they desired to

hear; and, that he shall come again to judg-
ment " thus

"
upon a cloud.

"
And, behold,

two men stood by them." Why is it said,
'" men ?

" Because they had fashioned them-
selves completely as such, that the beholders

might not be overpowered.
" Which also

said :

"
their words moreover were calculated

for soothing :

"
Why stand ye gazing up into

heaven ?
"

They would not let them any
longer wait there for Him. Here again, these
tell what is greater, and leave the less unsaid.

That " He will thus come," they say, and that

"ye must look for Him from heaven." For
the rest, they called them off from that spec-
tacle to their saying, that they might not, be-

cause they could not see Him, imagine that

He was not ascended, but even while they are

conversing, would be present ere they were
aware. For if they said on a former occa-

sion,
" Whither goest Thou?" (John xiii. 36)

much more would they have said it now. 2

" Wilt Thou at this time," say they,
"

re-

store the kingdom to Israel ?
"

(Recapitula-
tion). They so well knew his mildness, that
after His Passion also they ask Him,

" Wilt
thou restore ?

" And yet He had before said
to them,

" Ye shall hear of wars and rumors
of wars, but the end is not yet," nor shall

Jerusalem be taken. But now they ask Him
about the kingdom, not about the end. And
besides, He does not speak at great length
with them after the Resurrection. They ad-

1. e. the Angels had before used the phrase of assumption:
but this does not express the whole matter

; therefore, to show
that it is the act of His own Divine power, they now say,
going, and afterwards express it that He will come, not that
He will be sent. He ascended, as He descended, by His own
Divine power. So again it is said,

" A cloud received Him: "
but in this He was not passive . as God He stepped upon the
cloud: dire'07) alluding to the expression in the Psalm above
cited, TiOeis Tt)v (n-ipaeri-v.

3 All the Editions and the Latin Versions connect with this
the following sentence: "Much more would they have said
now. Dost Thou at this time restore the kingdom to Israei?"
But it is evident, that at this point begins the recapitulation,
or renewed exposition. It is in fact a peculiarity of these
Discourses, that Chrys. having gone through the exposition of
the text, often, as here, goes over the same ground again,
usually with some such formula as,

" But let us look throughwhat has been said from the beginning."

dress then this question, as thinking that they
themselves would be in high honor, if this

should come to pass. But He (for as touch-

ing this restoration, that it was not to be, He
did not openly declare

;
for what needed they

to learn this ? hence they do not again ask,
" What is the sign of Thy coming, and of the

end of the world ?
"

for they are afraid to say
that : but, "Wilt Thou restore the kingdom to

Israel ?
"

for they thought there was such a

kingdom), but He, I say, both in parables had
shown that the time was not near,* and here
where they asked, and He answered thereto,
" Ye shall receive power," says He,

" when the

Holy Ghost is come upon you. Is come upon
you," not,

"
is sent," [to shew the Spirit's

coequal Majesty. How then darest thou, O
opponent of the Spirit, to call Him a

creature 3
?]

" And ye shall be witnesses to

Me." He hinted at the Ascension. [" And
when he had spoken these things.

4
] Which

they had heard before, and He now reminds
them of. [" He was taken up."] Already it

has been shown, that He went up into heaven.

[" And a cloud, etc.""
" Clouds and darkness

are under His feet," (Ps. xviii. 9; xcvii. 2)
saith the Scripture: for this is declared

by the expression, "And a cloud received
Him :

"
the Lord of heaven, it means.

For as a king is shown by the royal chariot,
so was the royal chariot sent for Him.
[" Behold, two men, etc.] That they may vent
no sorrowful exclamations, and that it might
not be with them as it was with Elisha,

(2 Kings ii. 12) who, when his master was
taken up, rent his mantle. And*what say they?" This Jesus, which is taken up from you into

heaven, shall thus come." And,
"
Behold,

two men stood by them." (Matt, xviii. 16.)
With good reason : for "

in the mouth of two
witnesses shall every word be established

"

(Deut. xvii.
6^):

and these utter the same things.
And it is said, that they were "in white

apparel." In the same manner as they had

already seen an Angel at the. sepulchre, who
had even told them their own thoughts ;

so
here also an Angel is the preacher of His
Ascension ; although indeed the Prophets had

frequently foretold it, as well as the Resurrec-
tion. 5

* The reference here must be to such parables as: "The
Sower,"

" The Leaven,"
" The Grain of Mustard Seed." (Matt,

xiii. 1-43), and the parable of the Growing Seed (Mark iv. 26-
29), all of which seem to represent the progress of his truth as
a long and slow development. To these might be added such
expressions as eios tt)s <rvvTe\eia.<; tou aia>i/os (Matt, xxviii. 20)
and eoj; icrxdrov tjjs yijs (Acts i. 8). G. B. S.

3 This sentence is from the later recension.
4 The text of these Homilies is often greatly confused by

the omission, especially in the recapitulations, of the words on
which Chrys. is commenting.

5 Here Erasmus has followed another reading (of E.), the
very reverse in sense

;

" And if indeed the Prophets did not
foretell this, be not astonished, for it was superfluous to say
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Everywhere it is Angels as at the Nativ-

ity,
"for that which is conceived in her," saith

one,
"

is by the Holy Ghost "
(Matt. i. 20) :

and again to Mary,
" Fear not, Mary." (Luke

i. 30.) And at the Resurrection :

" He is not

here; He is risen, and goeth before you."

(ib. xxiv. 6.)
"
Come, and see !

"
(Matt, xxviii.

6.) And at the Second Coming. For that they

may not be utterly in amaze, therefore it is

added,
" Shall thus come." (ib. xxv. 31.)

They recover their breath a little
;

if indeed

He shall come again, if also thus come, and
not be unapproachable ! And that expression

also, that it is
" from them " He is taken up,

is not idly added. l And of the Resurrection

indeed Christ Himself bears witness (be-

cause of all things this is, next to the Nativity,

nav even above the Nativity, the most won-
J ...

derful : His raising Himself to life again) :

for,
"
Destroy," He says,

"
this Temple, and

in three days I- will raise it up." (John ii. 19.)
" Shall thus come," say they. If any there-

fore desires to see Christ
;

if any grieves that

he has not seen Him : having this heard, let

him show forth an admirable life, and cer-

tainly he shall see Him, and shall not be dis-

appointed. For Christ will come with greater

glory, though
"
thus," in this manner, with a

body
*

; and much more wondrous will it be,

to see Him descending from heaven. But for

what He will come, they do not add.

[" Shall thus come," etc.] This is a con-

firmation of the Resurrection
;
for if he was

taken up with a body, much rather must He
have risen again with a body. Where are

those who disbelieve the Resurrection ? Who
are they, I pray ? Are they Gentiles, or

Christians ? for I am ignorant. But no, I

know well : they are Gentiles, who also dis-

believe the work of Creation. For the two
denials go together : the denial that God cre-

ates any thing from nothing, and the denial

that He raises up what has been buried.

But then, being ashamed to be thought such
as " know not the power of God "

(Matt. xxii.

29), that we may not impute this to them, they

allege : We do not say it with this meaning,
but because there is no need of the body.

Truly it may be seasonably said,
" The fool

will speak foolishness." (Is. xxxii. 6.) Are

any thing individually about this, being necessarily involved
in the idea of the resurrection, (tjj aiacrdcrei. <rviroovp.ivri<;).

1 In the later recension it is added: " but is declaratory of
His love towards them, and of their election, and that He will
not leave those whom He has chosen."

2 John ii. 19 ; iyi> iyepu avrbv, Chrys. adding the pronoun for

emphasis.
* The emphasis of the oiiraj? and bv rpon-oi- is better preserved

if we interpret them to mean visibly, or with the accompani-
ment of a cloud, in reference to the vtfyikri (9), rather than
merely (as Chrys.) "with a body." They had not raised the

question as to his coming with or without a body. What they
wanted to know was whether he was coming in such a way
that they could recognize him. G. B. S.

you not ashamed not to grant, that God can
create from nothing? If he creates from
matter already existing, wherein does He
differ from men ? But whence, you de-

mand, are evils? Though you should not
know whence, ought you for that to introduce

another evil in the knowledge of evils ?

Hereupon two absurdities follow. For if you
do not grant, that from things which are not,
God made the things which are, much more
shall you be ignorant whence are evils : and

then, again, you introduce another evil, the

affirming that Evil (ri/v midav) is uncreated.

Consider now what a thing it is, when you
wish to find the source of evils, to be both

ignorant of it, and to add another to it.

Search after the origin of evils, and do not

blaspheme God. And how do I blaspheme ?

says he. When you make out that evils have
a power equal to God's

;
a power uncreated.

For, observe what Paul says; "For the invis-

ible things of Him from the creation of the

world are clearly seen, being understood by
the things that are made." (Rom. i. 20.)
But the devil would have both to be of matter,
that there may be nothing left from which we

may come to the knowledge of God. For tell

me, whether is harder : to 3 take that which is

by nature evil (if indeed there be ought such
;

for I speak upon your principles, since there

is no such thing as evil by nature), and make
it either good, or even coefficent of good ? or,

to make of nothing ? Whether is easier (I

speak of quality) ;
to induce the non-existent

quality ;
or to take the existing quality, and

change it into its contrarv ? where there

is no house, to make the house
;
or where it is

utterly destroyed, to make it identically exist

again ? Why, as this is impossible, so is that :

to make a thing into its opposite. Tell me,
whether is harder

;
to make a perfume, or to

make filth have the effect of perfume ? Say,
whether of these is easier (since we subject
God to our reasonings : nay, not we, but ye) ;

to form eyes, or to make a blind man to see

continuing blind, and yet more sharp-sighted,
than one who does see ? To make blindness

into sight, and deafness into hearing? To
me the other seems easier. Say then do

3 The text in both classes of manuscripts, and in the Edd.,
needs reformation. The argument is. If good and evil be, as

the Mamchaans say. both self-subsistent, then evil must sub-

sist for ever. For if, as they affirm, God cannot create out of

nothing, neither can He change a thing into its opposite ; nay,
much less, for this is harder than that. In E._(the text of the

Edd.) the reading is, to <J>iicrei ko.k'ov KaXbv n-oi>j<roc (i y ti <tti

Kaff vp-as yap Ae'yaj* $u'o"ei yap ovfiec tart 7roiTJO"ai Ka<bv ko.\ov

avvepybv) i] to ef ovk ovtuiv ; which as usual in this Ms. is an

attempt to explain the meaning, but is not what the context

requires, in C. A. (the original text) to <>{io-i kok'ov 7rotr)o-ai tti

ye Tt to"Tf KaB' vpa? yap Ayw* tfrvcet yap ov6*r ctti 7roiTJo*ai Kan'ov

i) xa\bv <cai KaAoO avvepybv) 17 to Jovk. A.] ef oOk ovruv. Read,
to </>vcrei KO.KOV (ti ye Ti tan- Ka6' i'pat yap Acyw <}>v<Tfi yap ov&tv

eo-Ti ica/cov) noif)<rai i;
Ka\bv >)

xai <caAoO vvvtayov.
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you grant God that which is harder, and

not grant the easier? But souls also they
affirm to be of His substance. Do you see

what a number of impieties and absurdities

are here! In the first place, wishing to show
that evils are from God, they bring in another

thing more impious than this, that they are

equal with Him in majesty, and God prior in

existence to none of them, assigning this

great prerogative even to them ! In the next

place, they affirm evil to be indestructible :

for if that which is uncreated can be de-

stroved, ye see the blasphemy ! So that it

comes to this, either > that nothing is of God,
if not these

;
or that these are God ! Thirdly,

what I have before spoken of, in this point

they defeat themselves, and prepare against
themselves fresh indignation. Fourthly, they
affirm unordered matter to possess such inhe-

rent {imTi}8ei6TT]Ta) power. Fifthly, that evil is

the cause of the goodness of God, and that

without this the Good had not been good.

Sixthly, they bar against us the ways of

attaining unto the knowledge of God.

Seventhly, they bring God down into men,
vea plants and logs. For if our soul be of

the substance of God, but the process of its

transmigration into new bodies brings it at

last into cucumbers, and melons, and onions,

why then the substance of God will pass into

cucumbers ! And if we say, that the Holy
Ghost fashioned the Temple [of our Lord's

body] in the Virgin, they laugh lis to

scorn : and if, that He dwelt in that spiritual

Temple, again they laugh ;
while they them-

selves are not ashamed to bring down God's
substance into cucumbers, and melons, and
flies, and caterpillars, and asses, thus excog-

itating a new fashion of idolatry : for let it not

be as the Egyptians have it,
" The onion is

God
;

"
but let it be,

" God in the onion "
!

Why dost thou shrink from the notion of

God's entering into a body?'
2

'It is shock-

ing,
'

says he. Whv then this is much more

shocking. But,
3

forsooth, it is not shocking

1 "fjTre avdyKYj r) fx-qBkv toO 0eoO eiyai et ju.tj ravra- 7} Kal Sebv
Hvai. For so it seems the passage should be read, for which
the Mss. have ij

ei p.rj TavTa, and then in the older text, ij <al
(St'ov elvai, for which the modern recension, D. E. F. and Edd.
have t)

koll Wtby p.rj elvat.
a

Tijy ev<ruiiJ.aTuiiTi.v tou @eou. Edd. p.(Tev<ru>p.a.rui<Tiv. Cut the
Manichees affirmed a p.eTv<To>p.a.Tuicri.v of the particle of the
Divine Substance, the human soul

;
viz. the more polluted soul

transmigrates into other men, and animals (Arckelai et ZIa.net'.

Disput. . ix. Routh, Rell. Sacc. iv. 161.), but in the last stage
of the process of its purgation, into vegetable substances less
attached to the earth by roots, such as gourds, etc. in which
the Divjne particle is self-conscious and intelligent (see the

following note), whereas in animal substances it is brutified.
In this sense it is said above, rj p-eTero-. e/c/3cuVei ei? <tlkvov<;
k. t. A. What they denied was, an efcrw^arioo-is eoO by In-
carnation.

3 'AAA' oiiK aia^pov; 7ru>? yap; brrep (om. A.) av eis |P-as

yei'ijTai- to Be a'ov ovtuj? ai<T\pov. Edd. aAA' oiiK al<r\p6v : iris ;

oircp yap av ei? r)/aa<; yenjTai ovtux; ai&xpov. Erasmus ; An non
hoc turpe est ? Quomodo non turpe sit in Deum, quod, si no-
bis contingat, revera turpefuturutn sit ? Ben. Quandoquidem

how should it be ? -this same thing which is

so, if it be into us !

' But thy notion is indeed

shocking.' Uo ye see the filthiness of their

impiety ? But why do they not wish the body
to be raised ? And why do they say the

body is evil ? By what then, tell me, dost

thou know God ? by what hast thou the

knowledge of existing things ? The phi-

losopher too : by means of what is he a philos-

opher, if the body does nothing towards it ?

Deaden the senses, and then learn something
of the things one needs to know ! What
would be more foolish than a soui, if from the

first it had the senses deadened ? If the

deadening of but a single part, I mean of the

brain, becomes a marring of it altogether ;
if

all the rest should be deadened, what would
it be good for ? Show me a soul without a

body. Do you not hear pTiysicians say,
The presence of disease sadly enfeebles the

soul ? How long will ye put off hanging
yourselves ? Is the body material ? tell me.
" To be sure, it is." Then you ought to hate

it. Why do you feed, why cherish it ? You
ought to get quit of this prison. But besides :

" God cannot overcome matter, unless he

(ovfi-ianii) implicate himself with it : for he
cannot issue orders to it (O feebleness

!)

until he close with it, and (oratt//) take his

stand (say you) through the whole of it !

"

And a king indeed does all by commanding ;

but God, not by commanding the evil ! In

short, if it were unparticipant of all good, it

could not. subsist at all. For Evil cannot sub-

sist, unless it lay hold upon somewhat of the

accidents of Virtue : so that if it had been
heretofore all unmixed with virtue, it would
have perished long ago : for such is the con-

dition of evils. Let there be a profligate

man, let him put upon himself no restraint

whatever, will he live ten days ? Let there be

si in -nobis fiat, vere turpe est. i. e. For, that same which, if

it take place in us. is indeed shocking [how should it not be so
in God?]. The exclamation, EiSere <Tvp<$,tT'ov a<r)3eias ! seems
to imply either that ootids ala\pov is part of the Manichaean's

reply, or that something is omitted. Perhaps the reporter
wrote, to Se a. orTios aia-\pov, meaning crifxa.-

" But the body,
etc." "Av ei? -qua? yevrjTa.i can hardly be, as taken by Erasm.,
quod si nobis contingat, l. e. that our substance should migrate
into plants, etc. but rather, if it be into us that this (embodying
of the Divine Substance) takes place. For illustration of the
Manichaean tenets here alluded to, comp. Euod. de Fid. adv.
Manich. 35. (Opp. St. Augustin., Append, t. viii. Ben.) Non
Deus Manichcei luctum pateretur de partis sifa- abscissione vel
amissione ; quain partem dicunt quum in/ructibus vel in her-
bis fuerit, id est, in melone. vel beta, vel talibus rebus, et

principium suum et medietatem et finem nosse, cum autem ad
carnem venerit omnem intelligentiam amittere ; ut propterea
magister hominibus missus sit, quia stultain illis facta est

pars Dei, etc. "Then the God of the Manichaean would not
suffer grief in consequence of the cutting off or loss of part of
his substance

; which part, they say, if it be in fruits or in herbs,
as in the melon or beet or such-like, knows its beginning and
middle and end ; but when it comes to flesh, loses all intelli-

gence : so that the reason why the Teacher was sent to men
was, because in them the particle of God was stultified, etc."
And Commonitor, de recip. Manich. Art. 3. (ibid.) ut credatur
pars Dei polluta teneri in cucumeribus et melonibus et radicu-
lis et porris et quibusque vilissimis herbulis, etc.
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a robber, and devoid of all conscience in his

dealings with every one, let him be such even

to his fellow-robbers, will he be able to live?

Let there be a thief, void of all shame, who
knows not what blushing is, but steals openly
in public. It is not in the nature of evils to

subsist, unless they get some small share at

least in good. So that hereupon, according
to these men, God gave them their subsistence.

Let there be a city of wicked men
;

will it

stand ? But let them be wicked, not only
with regard to the good, but towards each
other. Why, it is impossible such a city

should stand. Truly,
"
professing themselves

to be wise, they became fools." (Rom. i.

22.) If bodily substance be evil, then all

things visible exist idly, and in vain, both

water and earth, and sun, and air; for air is

also body, though not solid. It is in point
then to say,

" The wicked have told me fool-

ish things." (Ps. cxix. 85.) But let not us

endure them, let us block up our ears against
them. For there is, yea, there is, a resurrec-

tion of bodies. This the sepulchre which is at

Jerusalem declares, this the pillar
3 to which

He was bound, when He was scourged. For,
" We did eat and drink with Him," it is said.

Let us then believe in the Resurrection, and
do things worthy of it, that we may attain to

the good things which are to come, through
Christ Jesus our Lord, with Whom to the

Father, and the Holy Ghost together, be

power, honor, now and for ever, world with-

out end. Amen.

HOMILY III

ACTS I. 12.

" Then returned they unto Jerusalem from the mount
called Olivet, which is from Jerusalem a sabbath

day's journey.

" Thex returned they," it is said : namely,
when they had heard. For they could not

have borne it, if the angel had not (virepedeTo)

referred them to another Coming. It seems
to me, that it was also on a sabbath-day

l
that

these things took place : for he would not

thus have specified the distance, saying,
"from the mount called Olivet, which is from

Jerusalem a sabbath day's journey," un-

less they were then going on the sabbath-

day a certain definite distance. " And when

they were come in," it says, "they went up
into an upper room, where they were making
their abode :

"
so they then remained in Jeru-

salem after the Resuirection : "both Peter,
and James, and John :

" no longer is onlv the

latter together with his brother mentioned,
2

but together with Peer the two: "and
Andrew, and Philip, and Thomas, Barthol-

omew, and Matthew, and James (the son) of

Alphseus, and Simon Zelotes, and Judas, (the

brother) of James."
*

(v. 13.) He has done

1 This must be taken as a hasty remarlf, unless (which is n t

likely 1 a sabbath extraordinary is meant.
1 The meaning seems to be.

" he is not content to mention
only James and John with Peter, but gives the full list of the

Apostles.
* The meaning ot 'lov&a<; 'IokwiSov (i. 13, cf. Luke vi. 16) is a

disputed point. Whether the genitive denotes the reiati
brother or son has never been decided. The interpretation ot

well to mention the disciples : for since one
had betrayed Christ, and another had been

unbelieving, he thereby shows that, except
the first, all of them were preserved.

" These were all continuing with one accord
in prayer together with the women." (v. 14.)
For this is a powerful weapon in temptations ;

and to this they had been trained. ["Con-
tinuing with one accord."] Good, (koawc).

Besides, the present temptation directed

them to this : for they exceedingly feared the

Jews. "With the women," it is said : for he
had said that they had followed Him: "and
with Mary the mother of Jesus." (Luke xxiii.

55.) How then [is it said, that
"
that disciple

"

took her to his own home "
(John xix. 26), at

that time ? But then the Lord had brought
them together again, and so returned. 4 " And

the English translators is allowed to stand because it is, prob-
ably, the more common one and has many able modern e.xe-

getes in its favor among whom are Kuttmann. Gram. N. T.
Gk. (Eng. Trans.) p. 94. and, more doubtfully, Winer, N. T.
(Irani. 1 Eng. Trans., p. 100. It is. b \\ ever, 1 ertain that usage
is strongly in favor, of supplying vibs. The former view iden-
tifies this Judas with the authi ir of the Epistle ( Jud. i. ii and is

that of our older English Trans. 1 r understands this

Judas to be the son of an unknown James and is favored by
Thayer's Lex. y Meyer and the K 5< Vs. To me this view

probably correct. G. B S.
8 tci (vKov ev6a Trpo<re&e9r) Kal inacrTiywflri. The '

1 'illar of

Flagellation is exhibited in the Latin Choir of the Church of
the 1 [1 ily Sepuli lire.

4 UaAir &i trvvayayiov aiiToix; oirto? icarijAfler So the older
text : 1. e. When they were scattered every man to his own
home, that disciple had taken her ft? to. lS\a. Hut after the
Resuri Christ had gathered them together, and so 1 with
all assembled 1 had returned to the usual place or mode of
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with His brethren." (John xvii. 5.) These
also were before unbelieving.
"And in those days," it says, "Peter stood

up in the midst of the disciples, and said."

(v. 15.) Both as being ardent, and as having
been put in trust by Christ with the flock,

and as having precedence in honor,
x he

always begins the discourse. (" The number
of the names together were about an hundred
and twenty.) Men and brethren," he says,
"this Scripture must needs have been ful-

filled, which the Holy Ghost spake before,"
2

[etc.] (v. 16.) Why did he not ask Christ

to give him some one in the room of

Judas ? It is better as it is. For in the

first place, they were engaged in other

things : secondly, of Christ's presence with

them, the greatest proof that could be given
was this : as He had chosen when He was

among them, so did He now being absent.

Now this was no small matter for their conso-

lation. But observe how Peter does every-

thing with the common consent; nothing

imperiously. And he does not speak thus

without a meaning. But observe how he con-

soles them concerning what had passed. In

fact, what had happened had caused them no
small consternation. For if there are many
now who canvass this circumstance, what

may we suppose they had to say then?
" Men and brethren," says Peter. For if

the Lord called them brethren, much more

may he. [" Men," he says] : they all being
present .

3 See the dignity of the Church, the

angelic condition ! No distinction there,
" neither male nor female." I would that the

Churches were such now ! None there had
his mind full of some worldly matter, none
was anxiously thinking about household con-
cerns. Such a benefit are temptations, such
the advantage of afflictions !

" This Scripture," says he,
" must needs

have been fulfilled, which the Holy Ghost

spake before." Always he comforts them by
the prophecies. So does Christ on all occa-

1
IIp<mp.oTepo, B. C: TrpoTi/uiu^e^o? A. and Catena: tou yopoC

TrpciTos, E. D. F. Comp. Horn, in Matt. liv. t. ii. 107. "What
then saith the mouth of the Apostles, Peter ? He, the ever
ardent, the coryphaeus of the choir of the Apostles-."

2
Chrys. seems to have read on to the end of the chapter.The rest of the citation being omitted in the Mss. the remod-

ellerof the text makes alterations, and adds matter of his own,
to make the exposition run smoother. "Why did he not ask
Christ, alone, to give him some one in the place of Judas ?

And why of their own selves do they not make the election ?
"

Then instead of jScAtioc yiyovt honrov -npu>Tov p.iv yap, k. t. A. he
has, fitkriiav Aoittoi' -nv yeyoyios d IlfTpos auTot iavrov, k. t. A." Peter has now become a better man than he was. So much
for this

point. But as to their request to have their body tilled

up not simply, but by revelation, we will mention two reasons;
rir^t, "etc.

3 ^dd
;>

" Wnere f re ne uses this address, they all being
present." But the old text has simplv vAvtuiv napovTuii', i. e.
all, both_ men and women. Chrys. is commenting on the
address aV6pfs aoeAipoi as including the women also who were
before said to be present. Comp. Horn, in Matt, lxxiii. p. 712,
B. on the separation of men and women in the Churches.

sions. In the very same way, he shows here
that no strange thing had happened, but
what had already been foretold. " This

Scripture must needs have been fulfilled," he

says,
" which the Holy Ghost by the mouth

of David spake before." He does not say,

David, but the Spirit through him. See what
kind of doctrine the writer has at the very
outset of the book. Do you see, that it was
not for nothing that I said in the beginning
of this work, that this book is the Polity of

the Holy Spirit? "Which the Holy Ghost

spake before by the mouth of David."
Observe how he appropriates (oiKeiovrai) him

;

and that it is an advantage to them, that this

was spoken by David, and not by some other

Prophet.
"
Concerning Judas," he says,

"which was guide." Here again mark the

philosophical temper of the man : how he does
not mention him with scorn, nor say,

"
that

wretch,"
"
that miscreant :

"
but* simply states

the fact ; and does not even say,
" who

betrayed Him," but does what he can to

transfer the guilt to others : nor does he
animadvert severely even on these : "Which
was guide," he says,

"
to them that took

Jesus." Furthermore, before he declares
where David had spoken, he relates what had
been the case with Judas, that from the

things present he may fetch assurance of the

things future, and show that this man had

already received his due. " For he was
numbered," says he, "with us, and had
obtained part of this ministry. Now this

man acquired a field out of the reward of

iniquity." (v. 17, 18.) He gives his discourse a
moral turn, and covertly mentions the cause
of the wickedness, because it carried reproof
with it.

1 And he does not say, The Jews,
but,

"
this man, acquired

"
it. For since the

minds of weak persons do not attend to

things future, as they do to things present, he
discourses of the immediate punishment
inflicted.

" And falling headlong, he burst
asunder in the midst." He does well to

dilate not upon the sin, but upon the punish-
ment. "

And," he says,
"

all his bowels

gushed out." This brought them consola-
tion. 2 "And it was known unto all the
dwellers at Jerusalem ,

insomuch as that field

is called in their proper tongue Aceldama, that

1 kavdaiovTivs Aeyei tjjc alriav, TraievTi.Kr)v ovaav : i. e.
" in

speaking of the wages of Judas, he indicates, that the Jews, bywhom he was hired, were the authors of the wickedness : but
because this carried reproof, he does it covertly, by implica-
tion." In the next sentence, he goes on to another point of
the exposition, Kai ov Aeyei, k. t. A. 1. e.

" And observe also,
that with the same wise forbearance, he says it not of the
Jews, but of Judas, that a piece of ground was all that was
gotten by this wickedness : now, in fact, not Judas earned
this, but the Jews." The modern text has oil Aeyei yap.

2 ToGto napa.p.vdiav exeCvois ecpept. Something seems to be
omitted here.
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is to say, the field of blood." (v. 19). Now the

jews 1 gave it this name, not on this account,

but because of Judas ; here, however, Peter

makes it to have this reference, and when he

brings forward the adversaries as witnesses,

both by the fact that they named it, and by

saying,
"
in their proper tongue," this is what

he means.
Then after the event, he appositely brings

in the Prophet, saying,
" For it is written in

the Book of Psalms, Let his habitation be

desolate, and let no man dwell therein
"

(v. 20) (Ps. lxix. 25) : this is said of the field

and the dwelling: "And his bishopric let

another take
;
that is, his office, his priesthood.

So that this, he says, is not my counsel, but

His who hath foretold these things. For,

that he mav not seem to be undertaking
a great thing, and just such as Christ had

done, he adduces the Prophet as a witness.
" Wherefore it behooves of these men which

have companied with us all the time." (v, 21.)

Why does he make it their business too ?

That the matter might not become an object
of strife, and they might not fall into conten-

tion about it. For if the Apostles them-

selves once did this, much more might those.

This he ever avoids. Wherefore at the

beginning he said,
" Men and brethren. It

behooves
' ;

to choose from among you.'
2 He

defers the decision to the whole body, thereby
both making the elected objects of reverence

and himself keeping clear of all invidiousness

with regard to the rest. For such occasions

always give rise to great evils. Now that

some one must needs be appointed, he

adduces the prophet as witness : but from

among what persons :

" Of these," he says,
"which have companied with us all the time."

To have said, the worthy must present them-

selves, would have been to insult the others
;

but now he refers the matter to length of

time
;
for he says not simply,

" These who
have companied with us," but,

"
all the time

that the Lord Jesus went in and out among
us, beginning from the baptism of John unto
that same day that He was taken up from us,

must one be ordained to be a witness with us

of His resurrection
"

(v. 22) : that their

college (;> x<>pk) might not be left mutilated.

Then why did it not rest with Peter to make
the election himself : what was the motive ?

This
;
that he might not seem to bestow it

of favor. And besides, he was not yet

1 Here also Chrys. seems to be imperfectly reported. His
meaning may be gathered from what is said further on, in the

recapitulation : i. e. in giving the field that name, "because it

was the once of blood "
(Matt, xxvii. 8), they unconsciously

ptophesied ; for indeed the reward of their iniquity was this,
that their place became an Aceldama.

2 So A. B. C and the Catena. The other text has * qitav,
which is less apposite.

endowed with the spirit. "And they

appointed two, Joseph called Barsabus, who
was surnamed Justus, and Matthias." (v. 23. |

Not he appointed them : but it was he that

introduced the proposition to that effect, at

the same time pointing out that even this

was not his own, but from old time by
prophecy ;

so that he acted as expositor, not

as preceptor. "Joseph called Barsabus, who
was surnamed Justus." Perhaps both names
are given, because there were others of the

same name, for among the Apostles also

there were several names alike
;
as James,

and James (the son) of Alphaeus ;
Simon

Peter, and Simon Zelotes
; Judas (the

brother) of James, and Judas Iscariot. The

appellation, however, may have arisen from a

change of life, and very likely also of the

moral character. 3 "
They appointed two," it

is said,
"
Joseph called Barsabus, who was

surnamed. Justus, and Matthias. And they

prayed, and said, Thou, Lord, which knowest
the hearts of all men, show whether of these

two thou hast chosen, that he may take part
of this ministry and Apostleship, from which

Judas by transgression fell, that he might go
to his own place." (v. 24, 25.) They do well

to mention the sin of Judas, thereby showing
that it is a witness they ask to have

; not

increasing the number, but not suffering it to

be diminished. " And they gave forth their

lots
"
(for "the spirit was not yet sent),

" and
the lot fell upon Matthias : and he was
numbered with the eleven Apostles." (v. 26.)

"
Then," it says,

" returned they unto Jeru-
salem from the mount called Olivet (Recapit-

ulation), [" which
4

is nigh to Jerusalem, at the

distance of a sabbath-day's journey : "] so that

there was no long way to go, to be a cause of

alarm to them while yet trembling and fearful.

"And when they were come in, they went up
into an upper room." They durst not appear
in the town. They also did well to go up into

an upper room, as it became less easy to

arrest them at once. "And they continued."

it is said, "with one accord in prayer." Do

3 "AAA)s 6c Kai jiTa/3oAi)S /3iou, iffco; Se icai irpoaipecreu)? J)v i)

bvoixaaia.. i. e. St. Luke gives both the names Joseph (or Joses)
and Justus, perhaps for the sake of distinction. The name (as
Latin) may have been given in consequence of a change of

life (viz. of circumstances), and (as meaning
'

the Just ) per-
haps also from a change of character (irpoaipto-tO Or, npoai-

pea-is (/3iov) may be opposed to ^eni/SoAr) fiiov and then the

meaning would be. that the name may have related to a
change, i. e. reformation of life, or perhaps to his original
choice or moral purpose of life. But law? Si icai seems best to

suit the former explanation.
* This clause of the text is added, though wanting in our

Mss. The comment is, uxrre nr)&e naxpav f}a&iov<Tiv 6&bi> <ri|3<n-

Tiva yevi<r8ai Tpejuouaii" m xai 6e6ooc6<xir avrols: i. e. "so that
not being a long way for them walking, it was not. etc.." which
construction being somewhat obscure, the modern text has,
tovto efrTjcrii', iia Sd^rj in fiaxpav oil Pa.&{ov<Tii> bS'ov, uj? (j>6^ov
Tiya jit) ytveaOat. Tpe'/nov<7ir en ai SfSoucoaii' ai'TOis.
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you see how watchful they were ?
" Continu-

ing in prayer," and " with one accord," as it

were with one soul, continuing therein : two

things reported in their praise. ["Where
1

they were abiding," etc., to, "And Mary the

Mother of Jesus and His brethren."] Now
Joseph perhaps was dead : for it is not to be

supposed that when the brethren had become

believers, Joseph believed not ;
he who in

fact had believed before any. Certain it is

that we nowhere find him looking upon
Christ as man merely. As where His mother

said, [" Thy father and I did seek thee sorrow-

ing." (Luke ii. 48.) And upon another

occasion, it was said,] "Thy mother 2 and thy
brethren seek thee." (Matt. xiii. 47.) So

that Joseph knew this before all others. And
to them [the brethren] Christ said,

" The
world cannot hate you, but Me it hateth.

(John vii. 7.)

Again, consider the moderation of James.
He it was who received the Bishopric of Jeru-

salem, and here he says nothing. Mark also

the great moderation of the other Apostles,
how they concede the throne to him, and no

longer dispute with each other. For that

Church was as it were in heaven : having
nothing to do with this world's affairs : and

resplendent not with walls, no, nor with num-

bers, but with the zeal of them that formed
the assembly. They were "about an hun-

dred and twenty," it says. The seventy per-

haps whom Christ Himself had chosen, and
other of the more earnest-minded disciples, as

Joseph and Matthias, (v. 14.) There were

women, he says, many, who followed Him.
1 Mark xv. 41.) ["The number of the names

together.] Together
3 "

they were on all occa-

sions.
" Men and brethren," etc.] Here is fore-

1 Here again, as usual, in the renewed exposition, the text is

otnitti
2 'II \Lt\Tr\p cov ko.\ o! a8e\(f>oi aov ir)Toufii> <re. A. C. 6

jra7jp <rov k. t. \. B. For e
:

s'i)
T - we must read t)ToOo-ii\ The

ge referred to is Matt. xiii. 47, where however it is not
Mary that speaks, but "A certain person said unto Him, Be-
hold. Thy mother and Thy brethren stand without seeking to

speak with Thee. In the Homily on that passage. Chrys. in-

terprets that Mary presented herself on that occasion ovo'ey

ouSt'7ru) jrepl avTov ne'ya </)aiTaC,"oju.ei'), "having as yel no high
idea of His Person," and that both she and His brethi

.Tu> n-poatixof <jii\u> "looked upon Him as mere man." In

the same adverts to that incident here, for contrasl
with the higher faith of Joseph ;

but as the statement,
" His

mother said, is not accurate, the modern text substitutes the
_
re, Luke ii. 48, and reads, jj /otrJTTjp ekeyev, 'Eyu> /cai

o narfip crov bSvvwiJ.evot. e^r/Tou/iieV ere. It seems that Chrys. cited
this pi ilso (hence our Mss. have e^Toufiei/ for frj-roGo-i),

meaning, th.it it was not Joseph who said this, but Mary.
( !. umenius, however, gives a different turn to this passage

Chrys. "And if Joseph had been alive, he too would
have been present; especially as he never, like kis sons (oi ef
avrov viz. the a&eK<t>o\), entertained a doubt of the mystery of
the In.arnation. But it is manifest that he was long dead ;

ven on the occasion when, as Jesus was teaching, His
kinsfolk demanded to see Him. jinep/i 7vas not present. For
what says the Gospel? "Thy mother and thy brethren with-
out see thee ;" but not also, Thy father.

3 'Km to aiiro: a comment on v. 15.

thought for providing a teacher ; here was the

first who ordained a teacher. He did not

say,
' We are sufficient.' So far was he be-

yond all vain-glory, and he looked to one

thing alone. And yet he had the same power
to ordain as they all collectively.

4 But well

might these things be done in this fashion,

through the noble spirit of the man, and be-

cause prelacy then was not an affair of dig-

nity, but of provident care for the governed.
This neither made the elected to become

elated, for it was to dangers that they were

called, nor those not elected to make a griev-
ance of it, as if they were disgraced. But

things are not done in this fashion now
; nay,

quite the contrary. For observe, they were
an hundred and twentv, and he asks for one
out of the whole body with good right, as

having been put in charge of them : for to

him had Christ said,
" And when thou art

converted, strengthen thy brethren." (Luke
xxii. 32, Ben.)

" For he was numbered with us," (jrpuror tov

TTpdyptaTog avdevrei absent from A. B. C.) says
Peter. On this account it behooves to pro-

pose another
;

to be a witness in his place.
And see how he imitates his Master, ever

discoursing from the Scriptures, and saying

nothing as yet concerning Christ; namely,
that He had frequently predicted this Him-
self. Nor does he mention where the Scrip-
ture speaks of the treachery of Judas ;

for

instance, "The mouth of the wicked and the

mouth of the deceitful are opened against
me" (Ps. cix. r.); but where it speaks only
of his punishment ;

for this was most to

their advantage. It shows again the benevo-
lence of the Lord: "For he Mas numbered
With US [rovro yap aiirovg ua/tnrn utyekev AetKWGi

nalrn A. B. C), he says, "and obtained his lot

of this ministry." He calls it everywhere
"
lot," showing that the whole is from God's

grace and election, and reminding them of the

old times, inasmuch as God chose him into

His own lot or portion, as of old He took the

Levites. He also dwells upon the circum-

stances respecting Judas, showing that the

reward of the treachery was made itself the

herald of the punishment. For he "
ac-

quired," he says, "a field out of the reward of

the iniquity." Observe the divine economy

4 KcuTOiye icroTvnov anacnv el^e Tr)i> KaTacrTamv, which Erasm.
justly renders. Quanquam habebat jus constituendi por omni-
bus : i. e. the ordination by St. Peter singly, would have been
asvalidas the ordination by the whole body. D. F. have
KaiToi ov&e, i. e. and yet he possessed a power of ordaining, in
which they were not all upon a par with him : which reading
is accepted by Morel. Sav. and Ben., and is rendered by the
last, Quanquam ?:o>; pari forma apud omnes ejus vigebat
auctoritas. This reading originated in a mistake as to the

meaning of the other, as if that asserted only that St. Peter
had the same power of ordaining as any of the rest.
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in the event. "Of the iniquity," he says.
For there are many iniquities, but never was

anything more iniquitous than this : so that

the affair was one of iniquity. Now not only
to those who were present did the event be-

come known, but to all thereafter, so that

without meaning or knowing what they were

about, they gave it a name
; just as Caiaphas

had prophesied unconsciously. God com-

pelled them to call the field in Hebrew " Acel-

dama." (Matt. xxvi. 24.) By this also the

evils which were to come upon the Jews were
declared : and Peter shows the prophecy to

have been so far in part fulfilled, which says,
"

It had been good for that man if he had not

been born." We may with, propriety apply
this same to the Jews likewise

;
for if he who

was guide suffered thus, much more they.
Thus far however Peter says nothing of this.

Then, showing that the term, "Aceldama,"
might well be applied to his fate, he intro-

duces the prophet, saying,
" Let his habitation

be desolate." For what' can be worse desola-

tion than to become a place of burial ? And
the field may well be called his. For he who
cast down the price, although others were the

buyers, has a right to be himself reckoned
owner of a great desolation. 1 This desolation

was the prelude to that of the Jews, as will

appear on looking closely into the facts. For
indeed they destroyed themselves by famine,
and killed many, and the city became a burial-

place of strangers, of soldiers,
2
for as to those,

they would not even have let them be buried,
for in fact they were not deemed worthy of

sepulture.
" Wherefore of these men which have com-

panied with us," continues Peter. Observe
how desirous he is they should be eye-wit-
nesses. It is true indeed that the Spirit
would shortly come

;
and yet great care is

shown with regard to this circumstance. " Of
these men," he says,

" which have companied
with us, all the time that the Lord Jesus went
in and out among us." He shows that they
had dwelt with Christ, not simply been pres-
ent as disciples. In fact, from the very be-

ginning there were many that then followed

1
icvpios iprjuuHretiK; neyaArjs. Something perhaps is wanting

between <vp. and ep. n. Indeed the text seems to consist of
little more than a few rough notes.

a Ta$o? ycyovee 17 7r6Ats Tun' ^tvwv, Tixiv crTpaTtajTtur. In the
defective state of the text it is not easy to conjecture what this

can mean. Perhaps, alluding to the words in St. Matthew, '"a

place to bury strangers in." St. Chrvs. may have explained,
that the strangers were not heathen UKtii-ov? yap oi>&' av (lacrav

Tcuprji'ai, they would not have allowed such to be buried in or

by the Holy City, much less have provided a place of burial
for them 1, but foreign Jews : and if in to.4>o<; yeyopev r; ttoAis he
alludes to the description in Josephus, B. J. v. 12. 3. and 13. 7.

this explanation of the term "
strangers" would be the more

apposite, as the myriads who perished in the siege were assem-
bled from all parts of the world. The "soldiers' seem to be
the mercenaries on the side of the Jews: five thousand Idu-
mseans are mentioned, B. J. v. 6. 1.

Him. Observe, for instance, how this ap-

pears in these words :

" One of the two which
heard John speak, and followed Jesus. All

the time," he says,
"
that the Lord Jesus went

in and out among us, beginning from the bap-
tism of John." (John i. 40.) True! for no
one knew what preceded that event, though
they did learn it by the Spirit. "Unto that

same day that He was taken up from us, must
one be ordained to be a witness with us of

His resurrection." * He said not, a witness of

the rest of his actions, but a witness of

the resurrection alone. For indeed that wit-

ness had a better right to be believed, who
was able to declare, that He Who ate and

drank, and was crucified, the same rose again.
Wherefore it was needed that he should be a

witness, not only of the time preceding this

event, nor only of what followed it, and of the

miracles
;

the thing required was, the resur-

rection. For the other matters were manifest
and acknowledged, but the resurrection took

place in secret, and was manifest to these

only. And they do not say, Angels have told

us
; but, We have seen.

3 For this it was that

was most needful at that time : that they
should be men having a right to be believed,
because they had seen.

" And they appointed two," it is said.f

Why not many? That the feeling of disap-

pointment might not reach further, extending
to many. Again, it is not without reason*

that he puts Matthias last
;
he would show,

that frequently he that is honourable among
men, is inferior before God. And they all

pray in common saying,
"
Thou, Lord, which

knowest the hearts of all men, show. Thou,"
not " We." And very seasonably they use the

epithet, "heart-knowing:" for by Him Who
is this 5 must the choice be made. So confi-

dent were they, that assuredly one of them
must be appointed. They said not, Choose,

but,
" Show the chosen one

;

"
knowing that

all things were foreordained of God
;

" Whom

* The requirement for the apostolic office is here clearly
indicated. The candidate must have associated with Christ

and his apostles during the period from John's baptism to the

Lord's ascension, i. e. during His public ministry. The char-
acter of the apostolate is also significantly implied in the term

/uapri/; Trjs a>'a<rra<re<os auroO. The resurrection was the great
central theme of apostolic teaching and preaching (vid. Acts
iv. 2, 33; xvii. 18, 32). G. B^ S.

3 Here the Edd. have ^m*'?
- noBtv 6J)Ao>-; e Stv 8av^arovpyov-

pmv.
" ourselves : how is this proved ? by the miracles we

work." C. has not these words, which are not needed, but
rather disturb the sense.

t The words of the text (v. 23) Kai (trrrjaav Svo are better

rendered "
put forward "

(Rev. Vs.) than "appointed." (A.Y.l
The meaning is that the company chose two persons as candi-
dates, leaving the decision between them to the lot. G. B. S.

4
Oi>x air\u>s Si TTpo(TTi9r)tjiv tKtlvov, I), and E. have ov\ OTrAuK

Se ou 7rpoTi0T7<rt' iictivov, according to which the sense would be
the same :

'' Not without reason does he avoid putting Mat-
thias first."

5 Here the Edd. add, oi>x' ritv iia$(f,
" not by those with-

out:" but these words are not tound in our Mss. of either

text, nor in the Catena.
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Thou didst choose : one of these two," say

they,
"
to have his lot in this ministry and

apostleship." For there was besides another

ministry (SiaKovia).
" And they gave them their

lots." For they did not yet consider them-

selves to be worthy to be informed by some

sign.
1 And besides, if in a case where neither

prayer was made, nor men of worth were the

agents, the casting of lots so much availed,

because it was done of a right intention, I

mean in the case of Jonah (Jonah i. 7) ;

much more did it here. Thus,- did he, the

designated, fill up the company, complete the

order : but the other candidate was not

annoyed ;
for the apostolic writers would not

have concealed [that or any other] failings of

their own, seeing they have told of the very
chief Apostles, that on other occasions they
had indignation (Matt. xx. 24; xxvi. 8), and
this not once only, but again and again.

Let us then also imitate them. And now I

address no longer every one, but those who
aim at preferment. If thou believest that the

election is with God, be not displeased.
(Mark x. 14, 21

;
xiv. 4.) For it is with Him

thou art displeased, and with Him thou art

exasperated : it is He who has made the

choice
;
thou doest the very thing that Cain

did
; because, forsooth, his brother's sacrifice

was preferred, he was indignant, when he

ought to have felt compunction. However,
that is not what I mean here

;
but this, that

God knows how to dispense things for the

best. In many cases, thou art in point
of disposition more estimable than the other,
but not the fit person. Besides, on the

other hand, thy life is irreproachable, and thy
habits those of a well-nurtured man, but in

the Church this is not all that is wanted.

Moreover, one man is adapted for one thing,
another for another. Do you not observe,
how much discourse the holy Scripture has
made on this matter ? But let me say why it

is that the thing has become a subject of com-

petition : it is because we come to the Epis-

copate not as unto a work of governing and

superintending the brethren, but as to a post
of dignity and repose. Did you but know-
that a Bishop is bound to belong to all, to

bear the burden of all
;

that others, if they
are angry, are pardoned, but he never

;
that

others, if they sin, have excuses made for

them, he has none
; you would not be eager

1 So. except E. all our Mss. and the Catena: and Morel.
Ben. But Sav. and Par. "they did not yet think themselves
worthy to make the election by themselves: wherefore they
desire to be informed by some sign." An unnecessary altera-
tion ; for the sign means some miraculous token. So
CEcumen.

2 Mss. and Edd. TroAAiii [xaWov evravOa e7rA7jpw<re rbv \opbv,
anrjpTMTe Trji/ Tafu'. The Catena adds 6 avaSexdeli (ava&fi.xOtis),
which we have adopted.

for the dignity, would not run after it. So it

is, the Bishop is exposed to the tongues of all,

to the criticism of all, whether they be wise

or fools. He is harassed with cares every

day, nay, every night. He has many to hate

him, many to envy him. Talk not to me of

those who curry favor with all, of those who
desire to sleep, of those who advance to this

office as for repose. We have nothing to do
with these

;
we speak of those who watch

for your souls, who consider the safety and
welfare of those under them before their own.
Tell me now : suppose a man has ten chil-

dren, always living with him, and constantly
under his control

; yet is he solicitous about
them

;
and a bishop, who has such numbers,

not living under the same roof with him, but

owing obedience to his authority what does
he not need to be ! But he is honored, you
will say. "With what sort of honor, indeed !

Why, the paupers and beggars abuse him

openly in the market-place. And why does
he not stop their mouths then ? Yes, very
proper work, this, for a bishop, is it not ?

s

Then again, if he do not give to all, the idle

and the industrious alike, lo ! a thousand

complaints on all sides. None is afraid to

accuse him, and speak evil of him. In the

case of civil governors, fear steps in
;
with

bishops, nothing of the kind. As for the fear

of God, it does not influence people, as re-

gards them, in the least degree. Why speak
of the anxiety connected with the word and
doctrine ? the painful work in Ordinations ?

Either, perhaps, I am a poor wretched incom-

petent creature, or else, the case is as I say.
The soul of a Bishop is for all the world like

a vessel in a storm : lashed from every side,

by friends, by foes, by one's own people, by
strangers. Does not the Emperor rule the

whole world, the Bishop a single city? Yet
a Bishop's anxieties are as much beyond those

of the emperor, as the waters of a river simply
moved by the wind are surpassed in agitation

by the swelling and raging sea. And why ?

because in the one case there are many to

lend a hand, for all goes on by law and by
rule

;
but in the other there is none of this,

nor is there authority to command
;
but if

one be greatly moved, then he is harsh
;

if

the contrary, then he is cold ! And in him
these opposites must meet, that he may
neither be despised, nor be hated. Besides,
the very demands of business preoccupy him :

how many is he obliged to offend, whether
he will or not ! How many to be severe
with ! I speak not otherwise than it is, but as

Edd. Xldyv ye. Oil yap enLfTKorrov Ae'yei? epyov. Read Tldvv

ye (oil yap;) emoTc. Ae'y. epyoi".
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I find it in my own actual experience. I do

not think there are many among Bishops that

will be saved, but many more that perish :

and the reason is, that it is an affair that

requires a great mind. Many are the

exigencies which throw a man out of his nat-

ural temper ;
and he had need have a thou-

sand eyes on all sides. Do you not see what

a number of qualifications the Bishop must

have ? to be apt to teach, patient, holding fast

the faithful word in doctrine (see 1 Tim.

iii. 2-9. Tit. i. 7-9). What trouble and pains
does this require ! And then, others do

wrong, and he bears all the blame. To pass
over every thing else : if one soul depart un-

baptized, does not this subvert all his own

prospect of salvation ? The loss of one soul

carries with it a penalty which no language can

represent. For if the salvation of that soul was

of such value, that the Son of God became

man, and suffered so much, think how sore a

punishment must the losing of it bring ! And
if in this present life he who is cause of an-

other's destruction is worthy of death, much
more in the next world. Do not tell me, that

the presbyter is in fault, or the deacon. The

guilt of all these comes perforce upon the

head of those who ordained them. Let me
mention another instance. It chances, that a

bishop has inherited from his predecessor a

set of persons of indifferent character. 1 What
measures is it proper to take in respect of

bygone transgressions (for here are two

precipices) so as not to let the offender go
unpunished, and not to cause scandal to the

rest ? Must one's first step be to cut him off ?

There is no actual present ground for that.

But is it right to let him go unmarked ? Yes,

say you ;
for the fault rests with the bishop

who ordained him. Well then ? must one

refuse to ordain him again, and to raise him
to a higher degree of the ministry ? That
would be to publish it to all men, that he is a

person of indifferent character, and so again
one would cause scandal in a different way.
But is one to promote him to a higher degree ?

That is much worse.

If then there were only the responsibility of

the office itself for people to run after in the

episcopate, none would be so quick to accept

1 2u/AjSaiVei Tti'a K^rjpov 6*ia6e'ao"0ai avopajv fj.oxSrjpuii
1

. The
expression below, on p.oxf'jpos ris eo-Ti shows that the avo.

p-o\9., 'ill-conditioned men,' are clerks. The offences meant
seem to have been before ordination : and the difficulty is.

How to deal with a clerk who ought not to have been ordained
at all ? You cannot cut him off from the order of clergy, there

being no present actual delinquency to justify such a step.
Then suppose you do not call him to account for the past, on
the ground that the bishop who ordained him must be answer-
able : what are you to do, when this man should in the regular
course be advanced to a higher order of the ministry ? To re-

fuse to ordain him, would be to publish his unworthiness, and
call attention to the scandal of his having been ordained in the
first instance : to advance him. would be even worse.

it. But as things go, we run after this, just as

we do after the dignities of the world. That
we may have glory with men, we lose our-

selves with God. What profit in such honor ?

How self-evident its nothingness is ! When
you covet the episcopal rank, 2 put in the other

scale, the account to be rendered after this

life. Weigh against it, the happiness of a life

free from toil, take into account the different

measure of the punishment. I mean, that

even if you have sinned, but in your own

person merely, you will have no such great

punishment, nothing like it : but if you have

sinned as bishop, you are lost. Remember
what Moses endured, what wisdom he dis-

played, what good deeds he exhibited : but,

for committing one sin only,
3 he was bitterly

punished; and with good reason; for this

fault was attended with injury to the rest.

Not in regard that the sin was public, but be,

cause it was the sin of a spiritual Ruler ihpsus)

cf. S.); for in truth we do n'ot pay the same

penalty for public and for hidden faults. (Aug
in Ps. xcix. 6.) The sin may be the same, but

not the (to/iia)
harm of it; nay, not the sin it-

self ; for it is not the same thing to sin in

secret and unseen, and to sin openly. But

the bishop cannot sin unobserved. Wei. for

him if he escape reproach, though he sin not:

much less can he think to escape notice, if he

do-sin. Let him be angry, let him laugh, or let

him but dream of a moment's relaxation, many
are they that scoff, many that are offended, many
that lay down the law, many that bring to mind
the former bishops, and abuse the present
one

;
not that they wish to sound the praise

of those
; no, it is only to carp at him that

they bring up the mention of fellow-bishops,
of presbyters. Sweet, says the proverb, is

war to the inexperienced; but 4
it may rather

v *Here the Edd. add avTiarrfcrov r'r\v yeevvav,
"
put in the

other balance hell:" which, however, is not found in any of

our Mss.
3 iva. ev ay.dprj) a/xapTij/xa ixovov, eicoAaC,Vro Trutpiis. On this pe-

culiar construction, see Field, Adnotat. in Horn, in Matt. p.

404. E. In the next sentence St. Chrys. in applying the term

iepeu? to Moses, does not mean that Moses was a Priest, but
that he held a station similar in some regards to that of Bish-

ops afterwards. Aaron was properly the High Priest, but
Moses was a type of Christian Bishops, considered as Chief
Pastors and Rulers.

4 MaAAov 6e vvv ov&e nera to K/9>)i'ai fiijAos tois 7roAAoi? - ou

yap icrriv auTOis jroAp.o?' aAAd Kara, tovs jroi/uei'a? exeiVouf , K. T. A.

Perhaps Chrys is not fully reported here. The meaning seems
to be: "The proverb, y\vxv<; 6 irdAejio? oireipois. may well be

applied here; it is a fine tiling to be a bishop, to those who have
not tried it. Little do people think what this war is. before

they have entered into it. But in our times, not only np'a tov

eju./3rji*ai, but even p.eTa to eic/3i)i'ai. after a good bishop has gone
through with it. the generality of people do not see that there
has been any w-ar in the case. We bishops, in their view, are
iike Ezekiel s shepherds. And no marvel, for many among us
are such." The author of the modern text has given a differ-

ent turn to the sentiment. Here it is :

" The same may well
be said in the present case

;
or rather, we do say it before we

have entered into the contest ; but after we have embarked in

it, we become not even visible to the generality. For to us
now there is no war, against those who oppress the poor, nor
do we endure to battle in defence of the flock ; but like those

shepherds, etc."
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be said now, that even after one has come out

of it, people in general have seen nothing of

it : for in their eyes it is not war, but like

those shepherds in Ezekiel, we slay and de-

vour. (Ezek. xxxiv. 2.) Which of us has it in

his power to show that he has taken as much
care for the flocks of Christ, as Jacob did for

Laban's? (Gen. xxxi. 40.) Which of us can

tell of the frost of the night ? For talk not to

me of vigils, and all that parade.
' The contrary

plainly is the fact. Prefects, and governors

(\-apXoi naiTOTrapxai) of provinces, do not enjoy
such honour as he that governs the Church.

If he enter the palace, who but he is first?

If he go to see ladies, or visit the houses of

the great, none is preferred to him. The
whole state of things is ruined and corrupt.
1 do not speak thus as wishing to put us

bishops to shame, but to repress your hanker-

ing after the office. For with what con-

science,
2
(even should you succeed in becom-

ing a bishop, having made interest for it either

in person or by another), with what eyes will

you look the man in the face who worked with

you to that end ? What will you have to

plead for your excuse ? For he that unwill-

ingly, by compulsion and not with, his own
consent, was raised to the office, may have

something to say for himself, though for the

most part even such an one has no pardon to

expect,
3 and yet truly he so far has something

to plead in excuse. Think how it fared with

Simon Magus. What' signifies it that you give
not money, if, in place of money, you pay
court, you lay many plans, you set engines to

work ?
"
Thy money perish with thee !

"

(Acts viii. 20.) Thus was it said to him, and
thus will it be said to these : your canvassing
perish with you, because you have thought to

purchase the gift of God by human intrigue !

But there is none such here ? And God for-

bid there should be ! For it is not thaf I

wish anv thing of what I have been savins' to

be applicable to you : but just now the con-

nexion has led us on to these topics. In like

manner when we talk against covetousness,
we are not preaching at you, no, nor against

any one man personally. God grant it may
be the case, that these remedies were pre-

pared by us without necessity. The wish of

the physician is, that after all his pains, his

drugs may be thrown away because not

1

Vigils were celebrated in C.'s time with much pomp. A
grand ceremonial of this kind was held in the first year of his

episcopate, at the translation of the relics.
2 IIotu> yap o"vi'i5oTi ov (1. kclv) "yei'77 O"7rou6a<ra? 77, k. t. A. The

meaning is strangely mistaken by the Lat. transl. Erasm. has.

Quern enim conscium adibis si rv/, etc. Ben. Quo uteris
,,'usio si ambias vet, etc. The 7701019 6<TJflaAp.ois following
might have shown the meaning, not to mention the un-
grammatical rendering of av

yevj) o-rrouSao-as.
3 See de Sacerdot. lib. iv. in the opening, where this ques-

tion is considered at length.

wanted : and this is just what we desire, that

our words may not have been needed, and so
have been spoken to the wind, so as to be but
words. I am ready to submit to anything,
rather than be reduced to the necessity of

using this language. But if you like, we are

ready to leave off
; only let our silence be

without bad effects. No one, I imagine,
though he were ever so vainglorious, would
wish to make a display of severity, when there

is nothing to call for it. I will leave the

teaching to you : for that is the best teaching,
which teaches by actions.

4 For indeed the

best physicians, although the sickness of their

patients brings them in fees, would rather

their friends were well. And so we too wish
all to be well. (2 Cor. xiii. 7.) It is not that

we desire to be approved, and you reproved.
I would gladly manifest, if it were possible,
with my very eyes, the love which I bear to

you : for then no one would be able to re-

proach me, though my language were ever so

rough.
" For speech of friends, yea, were it

insult, can be borne
;

" 5 more "
faithful are

the wounds of a friend, rather than the ready
kisses of an. enemy. (Prov. xxvii. 6.) There

nothing I love more than you, no, not even

light itself. I would gladly have my eyes put
out ten thousand.times over, if it were possible

by this means to convert your souls
;
so much

is your salvation dearer to me than light itself.

For what profit to me in the rays of the sun,
when despondency on your account makes it

all thick darkness before my eyes ? Light is

good when it shines in cheerfulness, to a sor-

rowful heart it seems even to be a trouble.

How true this is, may you never learn by ex-

perience ! However, if it happen to any of

you to fall into sin, just stand by my bedside,
when I am laid down to rest and should be

asleep ;
see

6 whether I am not like a palsied
man, like one beside himself, and, in the

language of the prophet, "the light of mine

eyes, it also is gone from me. (Ps. xxxviii. 10).
For where is our hope, if you do not make
progress ? where our despondency, if you do

excellently ? I seem to have wings, when I

hear any thing good of you.
"

Fulfil ye my
joy." (Phil. ii. 2.) This one thing is the

burden of my prayers, that I long for your
advancement. But that in which I strive with
all is this, that I love you, that I am wrapped
up in you, that you are my all, father, mother,
brethren, children. Think not then that any

4
Tlapaxu>pri<T<0 ttj; SiSao-icaAias ip.lv : I will cede the teaching"

to you ;
let it be yours to teach by your actions, which is the

more potent teaching.
5 Ta yap Trapa cpiAui' \cyop.eva, Kav vj3pis 17, <popr)T<i. Appar-

ently a quotation.
6 Edd. a7ruAoi>7)v ei /u?V

" May I perish if, etc." but none of
our Mss. have this word.
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thing that has been said was said in a hostile be set right by you. For all (Edd.
'

all we')
spirit, nay, it is for your amendment. It is

written,
" A brother assisted by his brother is as

a strong city." (Prov. xviii. 19.) Then do not

take it in disdain : for neither do I undervalue
what you have to say. I should wish even to

ye are brethren, and One is our Master: yet
even among brothers it is for one to direct,
while the others obey. Then disdain it not,
but let us do all to the glory of God, for to

Him belongs glory for ever and ever. Amen.

HOMILY IV.

ACTS II. 1, 2.

" And when the day of Pentecost was fully come,

they were all with one accord in one place. And
suddenly there came a sound from heaven."

Dost thou perceive the type ? What is

this Pentecost ? The time when the sickle

was to be put to the harvest, and the ingather-

ing was made. See now the reality, when the

time was come to put in the sickle of the

word : for here, as the sickle, keen-edged,
came the Spirit down. For hear the words
of Christ : "Lift up your eyes," He said,

" and
look on the fields, for they are white already
to harvest." (John iv. 35.) And again,
" The harvest truly is great, but the laborers

are few." (Matt. ix. $8.) But as the first-

fruits of this harvest, He himself took [our

nature], and bore it up on high. Himself
first put in the sickle. Therefore 1

also He
calls the Word the Seed. "

When," it says,
" the day of Pentecost was fully come "

(Luke viii. 5, n) : that is, when at the Pente-

cost, while about it, in short.
2 For it was

essential that the present events likewise

should take place during the feast, that those
who had witnessed the crucifixion of Christ,

might also behold these.
" And suddenly

there came a sound from heaven." (v. 2.)

Why did this not come to pass without sensi-

ble tokens ? For this reason. If even when
the fact was such, men said,

"
They are full

of new wine," what would they not have said,
had it been otherwise ? And it is not merely,
"there came a sound," but, "from heaven."
And the suddenness also startled them, and 3

1
i. e. in reference to the harvest. The modern text has,

"therefore He calls this the harvest:" missing the author's
meaning, i. e. the allusion to the parable of the sower.

3 TouTeo"Ti, Trpbs Trj TT^vTi)KOtnfj 77-epi avrrjv w? tint lv. Ilpbf, as
in the phrase, tlvat. v. yivtadai n-pos rtvt. //<;>. in Mutt. 289.
B. Field, not. and similarly n-epl as in ticai irtpi tc. Only OEcu-
men. has preserved the true reading, in his comment wpos ttj

it.; 7rep! a.\>Tr)v JjS>) tifv eoprrjv. A. B. C. read, irpo ttjs Trt vii\kq<j-

ttjs Trfpi avTrtv <o9 eiirdv: so Cat. but with n-epi for irpo. The
Others, ov npb t^s it., a\\a n-epi avTr/v, 10s einety.

3 In the Mss. and Edd. the order of the following sentences
is confused. It is here restored by bringing the clause, <coi

n-ai-Tas e/cei ervvrjyayev into what appears to be its proper con-
nection, and supplying the text to the comment n-oAAJjv ttiv

pvurjv Aeyei toO IIveO/Aa-rot.

brought all together to the spot.
" As of a

rushing mighty wind :

"
this betokens the

exceeding vehemence of the Spirit.
" And it

filled all the house :

" insomuch that those

present both believed, and (Edd. roi-ovr) in

this manner were shown to be worthy. Nor
is this all

;
but what is more awful still,

" And
there appeared unto them," it says, "cloven

tongues like as of fire." (v. 3.) Observe how
it is always,

"
like as

;

" and rightly : that you
may have no gross sensible notions of the

Spirit. Also,
"
as it were of a blast :

"
therefore

it was not a wind. "Like as of fire." For
when the Spirit was to be made known to

John, then it came upon the head of Christ
as in the form of a clove : but now, when a
whole multitude was to be converted, it is
"
like as of fire. And it sat upon each of

them." This means, that it remained and
rested upon them." For the sitting is signifi-
cant of settledness and continuance.

Was it upon the twelve that it came ?

Not so
;
but upon the hundred and twenty.

For Peter would not have quoted to no pur-

pose the testimony of the prophet, saying," And it shall come to pass in the last days,
saith the Lord God, I will pour out of My
spirit upon all flesh : and your sons and your
daughters shall prophesy, and your young
men shall see visions, and your old men shall

dream dreams." (Joel ii. 28.)
" And they

were all filled with the Holy Ghost." (v.

4.) For, that the effect may not be to

frighten only, therefore is it both "with the

Holy Ghost, and with fire. And began to

speak with other tongues, as the Spirit

gave them utterance." (Matt. iii. n.) They
receive no other sign, but this first

;
for it was

new to them, and there was no need of any
other sign. "And it sat upon each of them,"

says the writer. Observe now, how there is

no longer any occasion for that person to

grieve, who was not elected as was Matthias.
" And thev were all filled," he savs ; not

merely received the grace of the Spirit, but
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" were filled. And began to speak with other

tongues, as the Spirit gave them utterance."

It would not have been said, All, the Apos-
tles also being there present, unless the rest

also were partakers. For were it not so,

having above made mention of the Apostles

distinctively and by name, he would not now
have put them all in one with the rest. For

if, where it was only to be mentioned that

they were present, he makes mention of the

Apostles apart, much more would he have

done so in the case here supposed.
1

Observe,
how when one is continuing in prayer, when
one is in charity, then it is that the Spirit

draws near. It put them in mind also of

another vision : for as fire did He appear also

in the bush. "As the Spirit gave- them

utterance, aKo^deyyeaOai." (Exod. iii. 2.) For
the things spoken by them were a~o<ptiey^ara,

profound utterances.
"
And," it says,

" there

were dwelling at Jerusalem Jews, devout

men." (v. 5.) The fact of their dwelling
there was a sign of piety : that being of so

many nations they should have left country,
and home, and relations, and be abiding
there. For, it says, "There were dwelling at

Jerusalem Jews, devout men, out of every
nation under heaven. Now when this was
noised abroad, the multitude came together,
and were confounded. (v. 6.) Since the

event had taken place in a house, of course

they came together from without. The multi-

tude was confounded : was all in commotion.

They marvelled
;

" Because that every man
heard them speak in his own language. And
they were amazed," it says,

" and marvelled,

saying one to another, Behold, are not all

these which speak Galileans ?
"

(v. 7-13.)

They immediately turned their eyes towards
the Apostles.

" And how "
(it follows) "hear

we every man in our own tongue, wherein we
were born ? Parthians, and Medes, and Elam-

ites, and the dwellers in Mesopotamia, and
in Judea, and Cappadocia, in Pontus, and
Asia, Phrygia, and Pamphylia, in Egypt, and
in the parts of Libya about Gyrene :

" mark
how they run from east to west :

a " and

strangers of Rome, Jews and proselytes, Cretes
and Arabians, we do hear them speak in our

tongues the wonderful works of God. And
they were all amazed, and were in doubt,

1
i. e. if the gift descended only upon the Twelve, there

would have been specific and distinctive mention of them in
this narrative, as there was in the former chapter; and with
much more reason here than there. The writer would not
have said merely, They were all together : it sat upon each
one of them : they were all filled : if he had meant that the
Spirit came only upon the Apostles.

2
i. e. Mark how the enumeration, "

Parthians, and Medes,"
etc., goes from east to west. This comment having been trans
posed to the end of v. 12, was misunderstood : and E. has in
stead of it,

" Do you see how it was, that, as if they had
wings, they sped their way through the whole world ?

"

saying one to another, What meaneth this ?

Others mocking said, These men are full of

new wine." O the excessive folly ! O the

excessive malignity! Why it was not even
the season for that; for it was Pentecost.

For this was what made it worse : that when
those were confessing men that were Jews,
that were Romans, that were proselytes, yea
perhaps that had crucified Him yet these,
after so great signs, say,

"
They are full of

new wine !

"

But let us look over what has been said

from the beginning. (Recapitulation.) "And
when the day of Pentecost," etc.

"
It filled,"

he says,
" the house." That wind two?) was a

very pool of water. This betokened the copious-

ness, as the fire did the vehemence. This
nowhere happened in the case of the Prophets :

for to uninebriated souls such accesses are not
attended with much disturbance; but "when
they have well drunken," then indeed it is as

here, but with the Prophets it is otherwise. 3

(Ez. iii. 3.) The roll of a book* is given him,
and Ezekiel ate what he was about to utter.
" And it became in his mouth," is is said,

" as

honey for sweetness,^ (And 5
again the hand

of God touches the tongue of another Prophet ;

but here it is the Holy Ghost Himself : (Jer.
i. 9) so equal is He in honor with the Father
and the Son.) And again, on the other hand,
Ezekiel calls it

"
Lamentations, and mourn-

ing, and woe." (Ez. ii. 10.) To them it

might well be in the form of a book
;
for they

still needed similitudes. Those had to deal

with only one nation, and with their own peo-

ple ;
but these with the whole world, and with

men whom they never knew. Also Elisha

3 Ta yo.fi roiavra vr}<j)OViTUiV fikv \Jjv\wu npOGiriTTTOVTa, ov 7roAi'&

\et Tor Qopvfiov oTav Se p-tOv&UHTiv Tore /ier oi'Tus, rot? Trpofyrj.

Tais 6e e-repcos. In the modern text, which here also is followed

by Erasm. and Edd. it is, dAAd tote p.ev oi/tus exeiVois, tois

7rpoiJ>rJTats 8e e-repios. "But here indeed it is on this wise with
them (the disciples), but with the Prophets otherwise." The
expression

" uninebriated "
relates to the Old Testament : no

such tire there, no mighty rushing wind, no vehement commo.
tion : this comes of " the new wine" of the Spirit ;

orav p.e0iio--

u><ri.i>, with allusion to John ii. 10. t
4 So de Sancta Pentecoste, Horn. i. t. ii. 465.

" Why does
Ezekiel receive the gift of prophecy not by the likeness of

fire, but by a book, while the Apostles receive the gifts by-
tire ? For concerning him we read, that one gave him in his
mouth a roll of a book, etc.: but concerning the Apostles not
so, but " there appeared unto them tongues as of fire." Why is

it a book and writing thete, here tongue and fire ? Because
there the Prophet went his way to accuse sins, and to bewail
Jewish calamities : whereas these went forth to consume the
sins of the whole world : therefore he received a writing, to
call to mind the coming calamities ; these fire, to burn up the
sins of the world, and utterly abolish them. For as fire falling
among thorns will with ease destroy them, even so the grace
of the Spirit consumed the sins of men."

5 This, which we have marked as parenthesis, seems to be
out of its place : it interrupts what is said about Ezekiel,
and besides is not relevant to the matter immediately in hand.
'EyTaOCa Si avrb to III1

, to "A. k. t. A. would come in more suit-

ably after the mention of the fire in the bush, in which God
appeared to Moses. And so CEcumenius seems to have taken
it.

" But it is in the likeness of fire, because the Spirit also is

God, and to prove by this also that the Spirit is of one Nature
(6/xof>ve?) with the Father, Who appears in this manner to
Moses at the bush."
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receives the grace through the medium of a

mantle (2 Kings xiii.); another by oil, as

David (1 Sam. xvi. 13); and Moses by fire, as

we read of him at the bush. (Exod. iii. 2.)

But in the present case it is not so
;
for the

fire itself sat upon them. (But wherefore did

the fire not appear so as to fill the house ?

Because they would have been terrified.) But
the story shows, that it is the same here as

there.
1 For you are not to stop at this, that

" there appeared unto them cloven tongues,"
but note that they were " of fire." Such a

fire as this is able to kindle infinite fuel.

Also, it is well said, Cloven, for they were
from one root

;
that you may learn, that it

was an operation senffrom the Comforter.*
But observe how those men also were first

shown to be worthy, and then received the

Spirit as worthy. Thus, for instance, David :'
2

what he did among the sheepfolds, the same
he did after his victory and trophy, that it

might be shown how simple and absolute was
his faith. Again, see Moses despising royalty,
and forsaking all, and after forty years taking
the lead of the people (Exod. ii. 11); and Sam-
uel occupied there in the temple (1 Sam. iii. 3) ;

Elisha leaving all (1 Kings xix. 21); Ezekiel

again, made manifest by what happened
thereafter. 3 In this manner, you see, did
these also leave all that they had. They
learnt also what human infirmity is, by what

they suffered
; they learnt that it was not in

vain they had clone these good works. (1 Sam.
ix. and xi. 6.) Even Saul, having first obtained
witness that he was good, thereafter received

the Spirit. But in the same manner as here

1 "On toOto (Kiv6 ecrri: 1. e. The Spirit here given to the
disciples, is the same that was given to those : but more intense
in operation ;

therefore it appears not merely under the em-
blem of cloven tongues, but as tongues of fire.

*
Chrys. seems to understand by fiiap.epi^o/u.ti'ai (v. 3), di-

vided, distributed among the members of the company, rather
than of a cloven form, a forked appearance, as indicating the
shape of the tire-like tongues. The former is the preferable
interpretation. (So the Rev. Vers. vs. A. V.). The latter
view cannot explain the singular verb which follows, ii<6.6i.<Ttv .

G. B. S.
3 iva Seix.8r) avToi) ,<yu/x"r) V n-ioris. Not, ut palam fieret

\
fides ejus, Ben. but, quo ipsius nuda simplexque fides
declararetur,

"
Erasm. The meaning seems to be : David after

'the victory over Goliath, when the hearts of the people were
turned to him, and he might have taken possession of the
kingdom to which he was anointed, yet did not seek worldly
greatness, but chose rather to suffer persecutions, etc.: as de-
veloped in the Homilies de Davide et Saute, t. iv. 752. Below,
for a^aTpe^oMei-oc (" Samuel brought up in the temple,") A.
has ava.<npt<\>6nevov, which we have adopted.

3 So C. and Cat. B. transposes Elisha and Ezekiel, A. omits
i
the clause. Chrys. elsewhere makes it a special praise of

I

Ezekiel, that he chose
_

rather to accompany his people into

Icaptivity, than to remain in his own land : Interp. in Isai. i. t.

ji.
2. and ad Stagyr. ii. t. ii. 22S. In this manner then (he

would say here), Ez. "left all," and having thus given proof
Isf his worth, received the gift of prophecy. The modern text
I reads :

"
Ezekiel again. And that the case was thus, is mani-

est from what followed. For indeed these also forsook all

I hat they had. Therefore they then received the Spirit, when
\ :hey had given proof of their own virtue.

"
By these [ovtol)

>ve must understand the Old Test, saints just mentioned. It

should rather have been eKeivoi, but Chrys. is negligent in the
lise of these pronouns. See Horn, in Matt. Field. Adnot. p.
B'OQ, B.

did none of them receive. Thus Moses was
the greatest of the Prophets, yet he, when
others were to receive the Spirit, himself
suffered diminution. 4 But here it is not so;
but just as fire kindles as many flames as it

will, so here the largeness of the Spirit was

shown, in that each one received a fountain
of the Spirit; as indeed He Himself had fore-

told, that those who believe in Him, should
have " a well of water springing up into ever-

lasting life." (John iv. 14.) And good reason
that it should be so. For they did not go
forth to argue with Pharaoh, but to wrestle
with the devil. But the wonder is this, that

when sent they made no objections ; they
said not, they were "weak in voice, and of a

slow tongue." (Exod. iv. 10.) For Moses had

taught them better. They said not, they
were too young. (Jer. i. 6.) Jeremiah had
made them wise. And yet they had heard of

many fearful things, and much greater than
were theirs of old time

;
but they feared to

object. And because they were angels of

light, and ministers of things above [" Sud-

denly there came from heaven," etc.] To
them of old, no one " from heaven "

appears,
while they as yet follow after a vocation on
earth

;
but now that Man has gone up on

high,, the Spirit also descends mightily from
on high. "As it were a rushing mighty
wind

;

"
making it manifest by this, that noth-

ing shall be able to withstand them, but they
shall blow away all adversaries like a heap of

dust.
" And i't filled all the house." The

house also was a symbol of the world. " And
it sat upon each of them," [etc.] and " the

multitude came together, and were con-

founded." Observe their piety; they pro-
nounce no hasty judgment, but are perplexed :

whereas those reckless ones pronounce at

once, saying,
" These men are full of new

wine." Now it was in order that they might
have it in their power,

5
in compliance with the

Law, to appear thrice in the year in the

Temple, that they dwelt there, these
" devout

men from all nations." Observe here, the

writer has no intention of flattering them.

For he does not say that they pronounced any
opinion : but what ?

" Now when this was
noised abroad, the multitude came together,
and were confounded." And well they might
be ; for thev supposed the matter was now

coming to an issue against them, on account

of the outrage committed against Christ.

* 'HAaTToOro. Alluding to Numb. xi. 17.
"

I will take of the

Spirit that is upon thee, and will put it upon them."
5 "Iva Sk efij. (Cat. iva &eifl.) CEcumcn. Iva i\utn, "that

they may have it in their power, according to the law of their

fathers, to appear thrice in the
year. etc.

" The modern text

has, cjrei e'fiji'. . . 5id touto.
" Because it was permitted. . .

therefore."
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" were filled. And began to speak with other

tongues, as the Spirit gave them utterance."

It would not have been said, All, the Apos-
tles also being there present, unless the rest

also were partakers. For were it not so,

having above made mention of the Apostles

distinctively and by name, he would not now
have put them all in one with the rest. For

if, where it was only to be mentioned that

they were present, he makes mention of the

Apostles apart, much more would he have

done so in the case here supposed.
1

Observe,
how when one is continuing in prayer, when
one is in charity, then it is that the Spirit

draws near. It put them in mind also of

another vision : for as fire did He appear also

in the bush. "As the Spirit gave' them

utterance, aKo^diyyeaBai." (Exod. iii. 2.) For
the things spoken by them were a-opHtyuara,

profound utterances. "And," it says,
" there

were dwelling at Jerusalem Jews, devout

men." (v. 5.) The fact of their dwelling
there was a sign of piety : that being of so

many nations they should have left country,
and home, and relations, and be abiding
there. For, it says, "There were dwelling at

Jerusalem Jews, devout men, out of every
nation under heaven. Now when this was
noised abroad, the multitude came together,
and were confounded. (v. 6.) Since the

event had taken place in a house, of course

they came together from without. The multi-

tude was confounded : was all in commotion.

They marvelled
;

" Because that every man
heard them speak in his own language. And
they were amazed," it says, "and marvelled,

saying one to another, Behold, are not all

these which speak Galileans ?
"

(v. 7-13.)

They immediately turned their eyes towards
the Apostles.

" And how "
(it follows)

" hear
we every man in our own tongue, wherein we
were born ? Parthians, and Medes, and Elam-

ites, and the dwellers in Mesopotamia, and
in Judea, and Cappadocia, in Pontus, and
Asia, Phrygia, and Pamphylia, in Egypt, and
in the parts of Libya about Cyrene :

" mark
how they run from east to west:'2 "and
strangers of Rome, Jews and proselytes, Cretes
and Arabians, we do hear them speak in our

tongues the wonderful works of God. And
they were all amazed, and were in doubt,

1
i. e. if the gift descended only upon the Twelve, there

would have been specific and distinctive mention of them in

this narrative, as there was in the former chapter; and with
much more reason here than there. The writer would not
have said merely, They were all together : it sat upon each
one of them : they were all filled : if he had meant that the

Spirit came only upon the Apostles.
2

i. e. Mark how the enumeration,
"
Parthians, and Medes,"

etc., goes from east to west. This comment having been trans

posed to the end of v. 12, was misunderstood : and E. has in

stead of it,
" Do you see how it was, that, as if they had

wings, they sped their way through the whole world ?
"

savins: one to another, What meaneth this ?

Others mocking said, These men are full of

new wine." O the excessive folly ! O the

excessive malignity ! Why it was not even

the season for that; for it was Pentecost.

For this was what made it worse : that when
those were confessing men that were Jews,
that were Romans, that were proselytes, yea

perhaps that had crucified Him yet these,

after so great signs, say,
"
They are full of

new wine !

"

But let us look over what has been said

from the beginning. (Recapitulation.) "And
when the day of Pentecost," etc.

"
It filled,"

he says,
" the house." That wind -mw) was a

very pool of water. This betokened the copious-

ness, as the fire did the vehemence. This

nowhere happened in the case of the Prophets :

for to uninebriated souls such accesses are not

attended with much disturbance; but "when

they have well drunken," then indeed it is as

here, but with the Prophets it is otherwise. 3

(Ez. iii. 3.) The roll of a book* is given him,
and Ezekiel ate what he was about to utter.
" And it became in his mouth," is is said,

"
as

honey for sweetness.-
r

(And
5
again the hand

of God touches the tongue of another Prophet ;

but here it is the Holy Ghost Himself : (Jer.

i. 9) so equal is He in honor with the Father
and the Son.) And again, on the other hand,
Ezekiel calls it

"
Lamentations, and mourn-

ing, and woe." (Ez. ii. 10.) To them it

might well be in the form of a book
;
for they

still needed similitudes. Those had to deal

with only one nation, and with their own peo-

ple ;
but these with the whole world, and with

men whom they never knew. Also Elisha

3 Ta yap rotavra vy)<$>ov(Tiov p.kv \pv\uiu TTpOfT-niTTTOVTa, ov iro\vi

e^et t'ov Oopvfiov orav 5e /j.e6v<rto(riv tot fj.ki' ovtios, tols Trpo^yq.

Tais 6e <=Tepu>s. In the modern text, which here also is followed

by Erasm. and Edd. it is, oAAd tots /uec outids eKfu'ois, toi*

iTpo4>r)Tat.<; Hi ei-epws.
" But here indeed it is on this wise with

them (the disciples), but with the Prophets otherwise.'' The
expression

" uninebriated
"

relates to the Old Testament : no
such fire there, no mighty rushing wind, no vehement commo.
tion : this comes of

" the new wine" of th; Spirit ;
b-ro.v fxeBva-

omtiv, with allusion to John ii. 70. ,
4 So de Sancta Pentecosle, Horn i. t. ii. 465. "Why does

Ezekiel receive the gift of prophecy not by the likeness of

fire, but by a book, while the Apostles receive the gifts by
fire? For concerning him we read, that one gave him in his

mouth a roll of a book, etc.: but concerning the Apostles not

so, but " there appeared unto them tongues as of fire." Why is

it a book and writing theie, here tongue and fire ? Because
there the Prophet went his way to accuse sins, and to bewail
Jewish calamities : whereas these went forth to consume the
sins of the whole world : therefore he received a writing, to

call to mind the coming calamities ; these fire, to burn up the
sins of the world, and utterly abolish them. For as fire falling

among thorns will with ease destroy them, even so the grace
of the Spirit consumed the sins of men."

r
' This, which we have marked as parenthesis, seems to be

out of its place : it interrupts what is said about Ezekiel,
and besides is not relevant to the matter immediately in hand.
'Ei'TaCOa &e avrb to Hi'. to'A. k. t. A. would come in more suit-

ably after the mention of the fire in the bush, in which God
appeared to Moses. And so CEcumenius seems to have taken
it.

" But it is in the likeness of fire, because the Spirit also is

God, and to prove by this also that the Spirit is of one Nature
(bfioQvis) with the Father, Who appears in this manner to
Moses at the bush."



Homily IV.] THE ACTS OF THE APOSTLES. 27

receives the grace through the medium of a

mantle (2 Kings xiii.); another by oil, as

David (1 Sam. xvi. 13); and Moses by fire, as

we read of him at the bush. (Exod. iii. 2.)

But in the present case it is not so
;
for the

fire itself sat upon them. ^But wherefore did

the fire not appear so as to fill the house ?

Because they would have been terrified.) But
the story shows, that it is the same here as

there.
1 For you are not to stop at this, that

" there appeared unto them cloven tongues,"
but note that they were "

of fire." Such a

fire as this is able to kindle infinite fuel.

Also, it is well said, Cloven, for they were
from one root

;
that you may learn, that it

was an operation sent'from the Comforter.*
But observe how those men also were first

shown to be worthy, and then received the

Spirit as worthy. Thus, for instance, David :

a

what he did among the sheepfolds, the same
he did after his victory and trophy, that it

might be shown how simple and absolute was
his faith. Again, see Moses despising royalty,
and forsaking all, and after forty years taking
the lead of the people (Exod. ii. 11); and Sam-
uel occupied there in the temple (1 Sam. iii. 3) ;

Elisha leaving all (1 Kings xix. 21); Ezekiel

again, made manifest by what happened
thereafter. 3 In this manner, you see, did

these also leave all that they had. They
learnt also what human infirmity is, by what

they suffered
; they learnt that it was not in

vain they had done these good works. (1 Sam.
ix. and xi. 6.) Even Saul, having first obtained
witness that he was good, thereafter received

the Spirit. But in the same manner as here

1 "On rovro e/celfo eo-ri.- 1. e. The Spirit here given to the

disciples, is the same that was given to those : but more intense
in operation ; therefore it appears not merely under the em-
blem of cloven tongues, but as tongues of fire.

* Chrys. seems to understand by Siaixepi^oiMtvai (v. 3), di-

vided, distributed among the members of the company, rather
than of a cloven form, a forked appearance, as indicating the

shape of the tire-like tongues. The former is the preferable
interpretation. (So the Rev. Vers. vs. A. V.). The latter
view cannot explain the singular verb which follows, e/catfio-fi'.

G. B. S.
2 iva &eix6rj avTov ^vfiv'r] 17 ttio-ti?. Not, ut palam fieret

fides ejus, Ben. but, quo ifisius nitda simplexque fides
declararetur,

" Erasm. The meaning seems to be : David after
the victory over Goliath, when the hearts of the people were
turned to him, and he might have taken possession of the

kingdom to which he was anointed, yet did not seek worldly
greatness, but chose rather to suffer persecutions, etc.: as de-
veloped in the Homilies de Davide et Saule, t. iv. 752. Below,
for ai'a.Tpe^ojiei'oi' (" Samuel brought i//> in the temple,") A.
has ai'a.o-TpetfiofjLfi'oi', which we have adopted.

3 So C. and Cat. B. transposes Elisha and Ezekiel, A. omits
the clause. Chrys. elsewhere makes it a special praise of
Ezekiel, that he chose rather to accompany his people into

captivity, than to remain in his own land : Interp. in Isai. i. t.

1. 2. and ad Stagyr. ii. t. ii. 228. In this manner then (he
would say here), Ez. "left all." and having thus given proof
of his worth, received the gift of prophecy. The modern text
reads :

" Ezekiel again. And that the case was thus, is mani-
fest from what followed. For indeed these also forsook all

that they had. Therefore they then received the Spirit, when
they had given proof of their own virtue.

"
My these (oSrot)

we must understand the Old Test, saints just mentioned. It

should rather have been eicclvoi, but Chrys. is negligent in the
use of these pronouns. See //out. in Matt. Field. Adnot. p.
709, B.

did none of them receive. Thus Moses was
the greatest of the Prophets, yet he, when
others were to receive the Spirit, himself
suffered diminution. 4 But here it is not so;
but just as fire kindles as many flames as it

will, so here the largeness of the Spirit was

shown, in that each one received a fountain
of the Spirit; as indeed He Himself had fore-

told, that those who believe in Him, should
have " a well of water springing up into ever-

lasting life." (John iv. 14.) And good reason
that it should be so. For they did not go
forth to argue with Pharaoh, but to wrestle

with the devil. But the wonder is this, that

when sent they made no objections ; they
said not, they were " weak in voice, and of a

slow tongue." (Exod. iv. 10.) For Moses had

taught them better. They said not, they
were too young. (Jer. i. 6.) Jeremiah had
made them wise. And yet they had heard of

many fearful things, and much greater than
were theirs of old time

;
but they feared to

object. And because they were angels of

light, and ministers of things above [" Sud-

denly there came from heaven," etc.] To
them of old, no one " from heaven "

appears,
while they as yet follow after a vocation on
earth

;
but now that Man has gone up on

high,, the Spirit also descends mightily from
on high. "As it were a rushing mighty
wind;

"
making it manifest by this, that noth-

ing shall be able to withstand them, but they
shall blow away all adversaries like a heap of

dust. "And ft filled all the house." The
house also was a symbol of the world. " And
it sat upon each of them," [etc.] and " the

multitude came together, and were con-

founded." Observe their piety; they pro-
nounce no hasty judgment, but are perplexed :

whereas those reckless ones pronounce at

once, saying,
" These men are full of new

wine." Now it was in order that they might
have it in their power,

5 in compliance with the

Law, to appear thrice in the year in the

Temple, that they dwelt there, these "devout
men from all nations." Observe here, the

writer has no intention of flattering them.

For he does not say that they pronounced any
opinion : but what ?

" Now when this was
noised abroad, the multitude came together,
and were confounded." And well they might
be ; for thev supposed the matter was now

coming to an issue against them, on account
of the outrage committed against Christ.

* 'HAaTTovro. Alluding to Numb. xi. 17.
"

I will take of the

Spirit that is upon thee, and will put it upon them.
"

5 "Ira Se efjj. (Cat. Iva 6tin.) CEcumen. Iva t\uj<Ti,
"

that

they may have it in their power, accordine to the law of their

fathers, to appear thrice in the year, etc.
" The modern text

has, ""' iyv. . Sia touto.
" Because it was permitted. . .

therefore."
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much more philosophical
' than their minds.

They were in truth children shifted about on

all sides by vain glory ;
but this man was a

philosopher, one apt to receive grace. If you

laugh at these words, it is no wonder; for

those aforetime laughed, and said, the men
were full of new wine. But afterwards, when

they suffered those bitter calamities, exceed-

ing all others in misery; when they saw their

city falling in ruins, and the fire blazing, and

the walls hurled to the ground, and those mani-

fold frantic horrors, which no one can find

words to express, they did not laugh then.

And you will laugh then, if you have the mind
to laugh, when the time of hell is close at

hand, when the fire is kindled for your souls.

But why do I speak of the future ? Shall I

show you. what Peter is, and what Plato, the

philosopher ? Let us for the present examine
their respectve habits, let us see what were
the pursuits of each. The one wasted his

time about a set of idle and useless dogmas,
and philosophical, as he says," that we may
learn that the soul of our philosopher be-

comes a fly.
* Most truly said, a fly ! not

indeed changed into one, but a fly must have
entered upon possession of the soul which
dwelt in Plato : for what but a fly is worthy of

such ideas ! The man was full of irony, and
of jealous feelings against every one else, as

if he made it his ambition to introduce noth-

ing useful, either out of his own head or other

people's. Thus he adopted the metempsy-
chosis from another, and from himself pro-
duced the Republic, in which he enacted
those laws full of gross turpitude. Let the

women, he says, be in common, and let the

virgins go naked, and let them wrestle before
the eyes of their lovers, and let there also be
common fathers, and let the children begotten

1 St. Chrysostom's habitual use of the term philosophy is

thus explained in the index of Mr. Field's edition of the Com.
on St. Matt. "

Philosophy, according to the custom of Chrys.
is not Christian piety, not the exercise of any virtue, not a

pious and chaste life, not virtue in general, but that part of

virtue, which consists in subduing the carnal appetites and
affections. Thus to Christian philosophy are to be referred:
forbearance and long suffering ; hurnblemindedness ; contempt
of wealth

;
an austere and monastic life; every other mortifi-

cation lairaOeia). Its contraries are: emulation (frjAoTUTria, see

below), envy and vainglory, and all other passions."
2 <tai (J>iAd<7oif>a, <$>7]a\v, iva : "And '

philosophical,' forsooth:
"

but perhaps it should be <tai e^uAoo-o^tio-ei' ii/a :
"

this was the

upshot of his philosophizing." "H tov <j>i\o<r6(j>ov ijiv\ri : "the
soul of the philosopher himself (A toO fioWicaAov ), viz. equally
with the souls of other men, becomes, for instance, a fly. etc.

Comp. infra: "our soul passes into flies and dogs," etc.
and Horn, in Bv.Joann. t. viii. 8. D. "

they say that the souls

of men become flies, gnats, shrubs." Edd. "For what is the
benefit from learning that the soul of the philosopher," etc.
The next sentence (ovru><; fjLvla ovk i? fivlay iicTtirtTTTcv (sc. >j

tpv\r)), <iAA' eni{ia.ii>e (sc. pvia Tjij ev IIAclt. oixovafl) ^v^rj seems
to mean,

' He talks of the soul becoming a fly: and truiy the
soul in Plato might be claimed by a fly:

'

enefi. t>J \p. as e. g. is

cni.flaiveiv tt) inapxia to Step into possession of, etc. noia? -yap
TavTa oil nvias Edd. /uaTcuoAoyia? ; adding, Ildi^er 6tj joiaiira

\r)p(lv 7re/3oAeTo ;

" What could put it into his head to rave in
this fashion ?

"

* The author's depreciation of Plato contrasts unfavorably
with the more generous estimates of a long line of Church
Fathers from Justin to Augustin. G. B. S.

be common. But with us, not nature makes
common fathers, but the philosophy of Peter

does this
;
as for that other, it made away

with all paternity.
3 For Plato's system only

tended to make the real father next to un-

known, while the false one was introduced.

It plunged the soul into a kind of intoxication

and filthy wallowing. Let all, he says, have
intercourse with the women without fear. The
reason why I do not examine the maxims of

poets, is, that I may not be charged with rip-

ping up fables. And yet I am speaking of

fables much more ridiculous than even those.

Where have the poets devised aught so por-
tentous as this ? But (not to enter into the

discussion of his other maxims), what say you
to these when he equips the females with

arms, and helmets, and greaves, and says that

the human race has no occasion to differ from

the canine ! Since dogs, he says, the female

and the male, do just the same things in com-

mon, so let the women do the same works as

the men, and let all be turned upside clown.

For the devil has always endeavored by their

means 4 to show that our race is not more
honorable than that of brutes

; and, in fact,

some have gone to such a pitch of (Kevodoijiac)

absurdity, as to affirm that the irrational

creatures are endued with reason. And see

in how many various ways he has run riot in

the minds of those men ! For whereas their

leading men affirmed that our soul passes
into flies, and dogs, and brifte creatures

;

those who came after them, being ashamed of

this, fell into another kind of turpitude, and
invested the brute creatures with all rational

science, and made out that the creatures

which were called into existence on our ac-

count are in all respects more honorable
than we ! They even attribute to them fore-

knowledge and piety. The crow, they say,
knows God, and the raven likewise, and they

possess gifts of prophecy, and foretell the

future
;
there is justice among them, and

polity, and laws. Perhaps you do not credit

the things I am telling you. And well may
vou not, nurtured as vou have been with

sound doctrine
;
since also, if a man were fed

with this fare, he would never believe that

there exists a human being who finds pleasure
in eating dung. The dog

5 also among them

3 'En-el iKtivo -ye icai avrjpei. Erasmus translates, Quando-
quidem et illud quod Plato docuit, sustulit : whence Ben.
Nam illud Platonis hie {Petrus) sustulit: i. e. for Peter's
doctrine (of chastity) has made an end of that lewd dogma of

Plato's. But the following sentence rather implies that the

meaning is as above given.
4 AC avTuiv, Ben. fier illas, which they seem to refer to

ywaiices. Erasm. per illos, which is doubtless right : by
means of the philosophers, as below, eV rai; tKeiVcov \pv\al<;.

5 Kai tiAol Trap auTois 6 kviov Kara IIAaTuu'a. Edd. have this

after
"
polity and laws," where it is clearly out of place, what-

ever it means.
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is jealous, according to Plato. But when we
tell them that these things are fables, and are

full of absurdity,
' You do not enter (evofaare)

into the higher meaning,' say they. No, we
do not enter into this your surpassing non-

sense, and may we never do so : for it requires

(of course ! *)
an excessively profound mind,

to inform me, what all this impiety and confu-

sion would be at. Are you talking, senseless

men, in the language of crows, as the children

are wont (in play) ? For you are in very deed

children, even as they. But Peter never

thought of saying any of these things : he

uttered a voice, like a great light shining out

in the dark, a voice which scattered the mist

and darkness of the whole world. Again, his

deportment, how gentle it was, how consider-

ate (skuck<:) ;
how far above all vainglory ;

how he looked towards heaven without all

self-elation, and this, even when raising up
the dead ! But if it had come to be in the

power of any one of those senseless people (in
mere fantasy of course) to do anything like it,

would he not straightway have looked for an

altar and a temple to be reared to him, and
have wanted to be equal with the gods ? since

in fact when no such sign is forthcoming, they
are forever indulging such fantastic conceits.

And what, pray you, is that Minerva of theirs,

and Apollo, and Juno ? They are different

kinds of demons among them. And there is

a king of theirs, who thinks fit to die for the

mere purpose of being accounted equal with

the gods. But not so the men here : no, just
the contrary. Hear how they speak on the

occasion of the lame man's cure. "Ye men
of Israel, why look ye so earnestly on us, as

though by our own power or holiness we had
made him to walk? (ch. iii. 12.) We also

are men of like passions with you. (Ibid. xiv.

14.) But with those, great is the self-elation,

great the bragging ;
all for the sake of men's

honors, nothing for the pure love of truth and
virtue, (ou.oa^iag evenev.) For where an action

is done for glory, all is worthless. For

though a man possess all, yet if he have not

the mastery over this (lust), he forfeits all

claim to true philosophy, he is in bondage to

the more tyrannical and shameful passion.

Contempt of glory ;
this it is that is sufficient

to teach all that is good, and to banish
from the soul every pernicious passion.
I exhort you therefore to use the most strenu-

ous endeavors to pluck out this passion by
the very roots

; by no other means can you
have good esteem with God, and draw down

upon you the benevolent regard of that Eye
which never sleepeth. Wherefore, let us use

all earnestness to obtain the enjoyment of

that heavenly influence, and thus both escape
the trial of present evils, and attain unto the

future blessings, through the grace and loving-
kindness of our Lord Jesus Christ, with

Whom to the Father and the Holy Ghost be

glory, power, honor, now and ever, and to all

ages. Amen.

HOMILY V.

ACTS II. 14.

I

" Ye men of Judea, and all ye that dwell at Jerusalem, be
this known unto you, and hearken to my words."

["Ye men of Judea, and all ye that dwell

at Jerusalem,"] whom the writer above de-

scribed as strangers. Here he directs his dis-

course to those others, the mockers," and
while he seems to reason with those, he sets

these right. For indeed it was divinely or-

1 Edd. ^.<j>6Spa ye- oil yap (pptcb? fia.Qeia<;. Read 20d6pa ye (ou

yap) ; <pp. /3. as above, p. 22., note *, and 28, note '.

- The e<elvoi, if the old text be correct, are the mockers, but
these are not " the devout men out of

,every nation under
heaven," therefore oris eVous el-nev aruirepu can hardly be
meant to refer to the following; clause, ivralOa n-po? e/ceiVou? k. t.

A. The omission of the text-words, and the seeming antithesis
of ai'io-repo) and evravBa, caused a confusion which the modern
text attempts to remedy by transposing tovs oia\A. to the place
of TOUTOU5. "Whom the writer above called strangers, to
those Peter here directs his speech, and he seems indeed to
discourse with those, but corrects the mockers." This just

dered that "some mocked," that he might
have a starting-point for his defence, and by
means of that defence, might teach. [" And
all ye that dwell in Jerusalem." It seems

they accounted it a high encomium to dwell in

Jerusalem too.
3 "Be this," says he, "known

unto you, and hearken unto my words." In

the first instance he made them more disposed

inverts Chrysostom's meaning, which is clear enough from the

following context. He says: "The 'dwellers in Jerusalem
'

are especial'y the devout men out of every nation mentioned
above, and to instruct these (toutovs) is the real aim of the dis-

course, which however is addressed in the first instance to the
others (exeivovt), whose mockery gave occasion to it. Si.

Peter stands up apparently for the purpose of defending him-
self and his brethren: but this is in fact quite a secondary
object, and the apology becomes a sermon of doctrine."

3 Kai to eV "I. oiicen'. Below he explains aiopes 'IouScuoi to

mean, "dwellers in Judea:" therefore the Kal seems to mean,
"to be not only such, but dwellers in Jerusalem also."
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to attend to him. " For not as ye
1
suppose,"

says he, "are these drunken." Do you ob-

serve the mildness of his defence? (v. 15.)

Although having the greater part of the peo-

ple on his side, he reasons with those others

gentlv ;
lirst he removes the evil surmise, and

then he establishes his apology. On this ac-

count, therefore, he does not say, "as ye

mock," or, "as ye deride," but, "as ye sup-

pose ;

"
wishing to make it appear that they

had not said this in earnest, and for the pres-

ent taxing them with ignorance rather than

with malice.
" For these are not drunken, as

ye suppose, seeing it is but the third hour of

the clay." And why this ? Is it not possible
at the third hour to be drunken ? But he did

not insist upon this to the letter
;
for there

was nothing of the kind about them ; the

others said it only in mockery.* Hence we
learn that on unessential points one must not

spend many words. And besides, the sequel
is enough to bear him out on this point : so

now the discourse is for all in common. " But
this is that which was spoken by the prophet

Joel, And it shall come to pass in the .last

days, saith the Lord God. (v. 16. 17. Joel ii.

28.) Nowhere as yet the name of Christ, nor
His promise: but the promise is that of the

Father.. Observe the wisdom : observe the

considerate forbearance. (avyKaT&paoiv.) He
did not pass on to speak at once of the things

relating to Christ; that He had promised this

after His Crucifixion
; truly that would have

been to upset all. And yet, you will say, here

was sufficient to prove His divinity. True, it

was, if believed (and the very point was that

it should be believed) ;
but if not believed, it

would have caused them to be stoned. "And
I will pour out of My Spirit upon all flesh."

He offers even to them excellent hopes, if

they would have them. And so far, he does
not leave it to be regarded as the exclusive

advantage of himself and his company ;
which

would have made them be looked upon with
an evil eye ;

thus cutting off all envious feel-

ing.
" And your sons shall prophesy." And

yet, he says, not yours this achievement, this

distinction
;
the gift has passed over to your

children. Himself and his company he calls

1 Here our leading Ms. after ov yap <us u/aeis, has anoTrXripov-
Tai, i|)T)tri, Ka't vnoKa.p.l3a.viTai on p.e9vov<riv.

" For not as ye."
It is fulfilled (he says) .mil it is supposed that they are
drunken !

" which may have been said by Chrys., but cer-
not in tliis place.

:; There is no rr.is.in to doubt that the company who wit-
nessed the scenes at Pentecost really supposed the Christians
to be intoxicated. To this opinion they were, of course, the
more readily inclined because of their prejudice against thenew
sect. The force of Peter's refutation of the charge of
drunkenness: "Seeing it is but the third hour, etc., lies

partly in the fact that i \. M. was too early for any such gen-
eral intoxication, and still more in the fact that the third hour
wis the first hour of prayer, at which time it would have been
sacrilege to drink to excess. G. B. S.

their sons, and those [whom he is addressing]
he calls his and their fathers.

" And your

young men shall see visions, and your old men
shall dream dreams; and on My servants and
on My handmaidens I will pour out in those

days of My Spirit ;
and they shall prophesy."

So far he shows that he and his have found

favor, in that they had received (KaraituOevTac)

[the Spirit] ;
not so they whom he is address-

ing ;
for that they had crucified [the Lord].

So Christ also, willing to mitigate their wrath,

said,
"
By whom do your sons cast out dev-

ils?" (Matt. xii. 27.) He did not say, My
disciples ;

for indeed it seemed a flattering
mode of expression. And so Peter also did

not say,
'

They are not drunk, but speak
2
by

the Spirit:' but he takes refuge with the

prophet, and under shelter of him, so speaks.
As for the accusation [of drunkenness], he

cleared himself of that by his own assertion
;

but for the grace, he fetches the prophet as

witness. "
I will pour out of My Spirit upon

all flesh." [" And your sons," etc.] To some
the grace was imparted through dreams, to

others it was openly poured forth. For indeed

by dreams the prophets saw, and received rev-

elations.

Then he goes on with the prophecy, which
has in it also something terrible.

" And I will

show wonders in heaven above, and signs"
["in the earth beneath "]. (v. 19.) In these

words he speaks both of the judgment to come,
and of the taking of Jerusalem.

" Blood and

fire, and vapor of smoke." Observe how he de-

scribes the capture.
" The sun shall be turned

into darkness, and the moon into blood."

(v. 20.) This results from the (dmOimuc) inter-

nal affection of the sufferers. It is said, in-

deed, that many such phenomena actually did

occur in the sky, as Josephus attests. At the

same time the Apostle strikes fear into them,

by reminding them of the darkness which had

lately occurred, and leading them to expect

things to come. " Before that great and not-

able day of the Lord come." For be not con-

fident, he means to say, because at present

you sin with impunity. For these things are

the prelude of a certain great and dreadful

day. Do you see how he made their souls to

quake and melt within them, and turned their

laughter into pleading for acquittal?
3 For if

these things are the prelude of that day, it fol-

lows that the extreme of danger is impending.
But what next ? He again lets them take

a Here the innovator, again mistaking his author's meaning,
as if it were Peter did not say,

" These are not drunk,'* but
what he did say was, "They speak by the Spirit "rinds it

necessary to add, Kai ot>x an-Aws, And not merely so, but,
etc.

3
anroKoyiav, as in 2 Cor. vii. n. "

Yea, what clearing of

yourselves."
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breath, adding, "And it shall come to pass,
that whosoever shall call upon the name of

the Lord, shall be saved." (Rom. x. 13.)

This is said concerning Christ, as Paul af-

firms, but Peter does not venture as yet to

reveal this.

Well, let us look over again what has been
said. It is well managed, that as against
men laughing and mocking, he starts up and

begins with,
" Be this known unto you all

and hearken unto my words." But he begins

by saying,
" Ye men of Judea." By the ex-

pression 'lovdnlot, I take him to mean those

that lived in Judea. And, if you please, let

us compare those expressions in the Gospel,
that you may learn what a sudden change has

taken place in Peter. "A damsel," it is writ-

ten,
" came out unto him, saying, Thou also

wast with Jesus of Nazareth." And, says he,
"

I know not the Man." And being again

questioned,
" he began to curse and to swear."

(Matt. xxvi. 69-72.) But see here his bold-

ness, and his great freedom of speech. He
did not praise those who had said, "We do
hear them speak in our tongues the wonderful

works of God
;

"
but by his severity towards

those others, he made these more earnest, and
at the same time his address is clear from all

appearance of adulation. And it is well to

remark, on all occasions, however the Apos-
tles may condescend to the level of their hear-

ers (av) Kardjacnc;), their language is clear from
all appearance both of adulation and of inso-

lence : which is a difficult point to manage.
Now that these things should have occurred

at
" the third hour," was not without cause.

For a the brightness of this fire is shown at the

very time when people are not engaged in

their works, nor at dinner
;
when it is bright

day, when all are in the market-place. Do
you observe also the freedom which fills his

speech ?
" And hearken to my words." And

he added nothing, but,
"
This," says he,

"
is

that which was spoken by the prophet Joel ;

And it shall come to pass in the last days."
He shows, in fact, that the consummation is

nigh at hand, and the words,
" In the last

days," have a kind of emphasis. [" I will

pour out," etc.] And then, that he may not

1
i. e. The brightness of the miraculous fire appears at a

time when there would be many to see it, people not being en-
gaged in their works, nor within their houses at their noon-
tide meal. CEcumenius evidently had the old text before him,
for he gives the same sense with the slightest verbal altera-
tions. In the Catena the sense is altered by omission of the

negatives.
" When people are about their work, when about

their dinner, etc. The innovator (followed by Edd.) makes it" For when the brightness of the light is shown, then men are
not occupied in the business of dinner (ovi 7Tpi epya . . . ra n-epi
api<TTov), then the day is cheerful (<p<upa, the brisk^jd stirring
time of day), then all are in the market." By TirHnnTrp'ov tou
<|>u>tos he seems to mean bright daylight.

seem to limit the privilege to the sons only, he

subjoins,
" And your old men shall dream

dreams." Mark the sequence. First sons
;

just as David said,
" Instead of thy fathers,

were begotten thy sons." (Ps. xlv. 17.; And
again Malachi

; "They shall turn the hearts

of the fathers to the children. And on my
handmaidens, and on my servants." (Mai. iv.

6.) This also is a token of excellence, for we
have become His servants, by being freed

from sin. And great is the gift, since the

grace passes over to the other sex also, not as

of old, it was limited to just one or two indi-

viduals, as Deborah and Huldah. 1 He did

not say that it was the Holy Ghost, neither

did he expound the words of the prophet ;
but

he merely brings in the prophecy to fight its

own battle. As yet also he has said nothing
about Judas ;

and yet it was known to all what
a doom and punishment he had undergone ;

for nothing was more forcible than to argue
with them from prophecy : this was more for-

cible even than facts. For when Christ per-
formed miracles, they often contradicted Him.
But when Christ brought forward the prophet,

saying, "The Lord said unto my Lord, Sit

Thou on my right hand," they were silent, and
" no man," we read,

" was able to answer Him
a word." (Ps. xc. 1.) And on all occasions

He Himself also appealed to the Scriptures ;

for instance,
"

If he called them gods to whom
the word of God came." (John x. 35.) And
in many places one may find this. On this

account here also Peter says,
"

I will pour out

of my spirit upon all flesh
;

"
that is, upon the

Gentiles also. But he does not yet reveal

this, nor give interpretations ; indeed,
3

it was
better not to do so : (as also this obscure say-

ing,
"

I will show wonders in heaven above,"

put them the more in fear because it was ob-

scure.) And it would have been more an of-

fence, had it been interpreted from the very
first. Then besides, even as plain, he passes
over it, wishing to make them regard it as

such. But after all, he does interpret to them

anon, when he discourses to them upon the

resurrection, and after he has paved the way
by his discourse, {infra v. 39.) For* since

the good things were not sufficient to allure

them, [it is added,
" And I will show wonders,

2 Here, after eis Sevrepav, C. has 'OAiavdnarg. yp. <ca! Aoj9i'di>.

olov Ae. Ka.i Ao&vav. B. after Ae/3. ko.\ '0\Sav adds ir\ \o^vdv)
It does not appear who is meant by this Lobna, unless it orig-
inates in some strange misconception of 2 Kintrs xxiii. 31,

"daughter of Jeremiah of Libnah," LXX. 0. 'I. eie Ao/3i-a.

Clem. Alex. Str. i. . 136. has no such name in his list of Old
Testament prophetesses,

3 Edd. " For it was not expedient, because this also was
obscure. I will show, etc. For it frightened them more, be-

ing obscure. But if he had interpreted, it would even have
offended them more."

* What follows in the edited text is obscure and perplexed.
The original text seems to labor under some defects, besides
the omission of the passages commented upon.
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etc."]. Yet 1
this has never been fulfilled.

For none escaped then [in that former judg-

ment], but now the faithful did escape, in

Vespasian's time. And this it is that the Lord

speaks of,
"
Except those days had been

shortened, not all rlesh should be saved."

[" Blood, and fire, and vapor of smoke."]

(Matt. xxiv. 22.) The worst to come first;
-

namely, the inhabitants to be taken, and then

the city to be razed and burnt. Then he

dwelt upon the metaphor, bringing before the

eyes of the hearers the overthrow and the tak-

ing. "The sun shall be turned into darkness,
and the moon into blood." What means, the

moon turned into blood ? It denotes the

excess of the slaughter. The language is

fraught with helpless dismay, (supra p. 32.)
" And it shall come to pass, every one who
shall call upon the name of the Lord shall be
saved. Every one," he says : though he be

priest (but he does not yet reveal the mean-

ing), though bond, though free. For 3 there is

no male nor female in Christ Jesus, no bond,
no free. (Gal. iii. 28.) Well may it be so,

for all these are but shadow. For if in kind's

palaces there is no high-born nor low-born,
but each appears according to his deeds

;
and

in art, each is shown by his works
;
much

more in that school of wisdom
((pi?.ooo<t>ia).

"
Every one who shall invoke." Invoke : not

any how, for it is written,
" Not every one that

saith unto Me, Lord, Lord :

"
but with (dtadi-

<Tt>c) inward earnest affection, with a life more
than commonly good, with the confidence

which is meet. Thus far, however, he makes
the discourse light, by introducing that which
relates to faith, and that terrible which relates

to the punishment.
4 For in the invocation is

the salvation.

What, I pray you, is this you say ? Do you
talk of salvation for them after the Cross ?

Bear with me a little. Great is the mercy of

God. And this very fact does, no less than
the resurrection, prove him to be God, yea, no
less than His miracles the fact that He calls

these to Him. For surpassing goodness is,

above all things, peculiarly God's own. There-

1 Something seems wanting here: e. g. as above, "There
were signs in heaven, as Josephus relates. This however, in
the full sense, has never been fulfilled.

'' And then, a reference
to the Babylonian compared with the Roman judgment.

2 First blood, i. e. the taking and slaughter of the inhab-
itants: then, fire, etc., i. e. the burning of the cjty.

3 As B. has this sentence, which is in fact necessary to the
sense, the omission of it in C. A. may be referred to the
homceoteleuton, eAeuflepo?.

* teal (=<cai'jrep, or ei icai ?) r/m^tpbi' to Trjs KoAao-eujs. i e. he
alleviates the severity of his discourse by speaking of the
effects of faith, at the same time that he shows the fearfulness
of the punishment. Edd. ftai ov <po/3. upv-muiv to tt)s xoAao-ews,
i. e. light . . . and not fearful, by withdrawing out of sight
what relates to the punishment: which however Ben. renders
as if it were ov to cpo^. And not concealing the fearfulness,
etc."

fore also He says,
" None is good save one,

that is, God." (Luke xviii. 19.) Only let us
not take this goodness for an occasion of

negligence. For He also punishes as God.
In fact, the very punishments here spoken of,

He brought them to pass, even He who said,
"
Every one who shall call on the name of the

Lord, shall be saved." I speak of the fate of

Jerusalem ;* that intolerable punishment: of

which I will tell you some few of the partic-

ulars, useful to us in our contest, both with
the Marcionites and many other heretics.

For, since they distinguish between Christ a

good God, and that evil God [of the Old Tes-

tament], let us see who it was that effected

these things. The evil God, taking ven-

geance for Christ ? or not so ? How then alien

to Him ? But was it the good God ? Nay,
but it is demonstrated that both the Father
and the Son did these things. The Father
in many places ;

for instance, when He says
in the parable of the vineyard,

5

[" He will

miserably destroy those wicked husbandmen"
(Matt. xxi. 41) ; again in the parable of the

marriage feast, the King is said] to send His
armies (ib. xxii. 7) : and the Son, when He
says,

" But those Mine enemies, which would
not that I should reign over them, bring
hither, and slay them before Me." (Luke
xix. 27.)

* * *
.

6 And they sent, saying,
We will not have Thee to reign over us.

Would you like then to hear the things which

actually came to pass? Moreover, Christ
Himself also speaks of the future tribulations,
than which never anv thing: more dreadful
came to pass ;

never any thing more ruthless,

my beloved, than the deeds then done !
7

And He Himself declared it. For what
could you wish to see more grievous than
these ?

* * *
probed them with their dag-

* It is extremely doubtful if Peter understood by
" the great

and terrible day of the Lord "
(20) the destruction of Jerusalem.

(Chrys.) It probably refers to the Parousia which is thought
of as imminent. The "

last days
"

then, would be the days
preceding the Messianic age which is to begin at the Parousia.
This view harmonizes with the Jewish conception and with
the Christian expectation that the then existing period (aluii-

ovto?) was soon to pass into a new age {aiiav \xiXXiav). The
scenes of Pentecost were thought to be the harbingers of this

consummation and were so significant both of the joys and
woes of the impending crisis, that the bold imagery of the

prophet Joel is applied to them. Cf. the prophetic terms in

which the destruction of Jerusalem is foretold an event

closely associated with the personal return of our Lord in

Matt. xxiv.-G. B.
S._5

a>5 oTay Ae-yyj * v raj a/LL7reAuH'L nip-netv ra 0~TpaTeuju.aTa avrov.

Chrys. is misreported here, for the sending forth of the armies
belongs to the parable of the marriage of the king's son.

6 Something must have been omitted here: viz. a brief ex-

position of the parable here referred to. The innovator en-
deavors to mend the text, by leaving out the following sen-
tence.

7 *Slv ov&ev uifjuOTtpov ytyorey, ayainqTOl, tojv Tore Trerrpa.yp.ivtjiV

npayfidruiv. This may be explained as a negligent construc-
tion, but perhaps some words are omitted. The next sentence,
Kai auTos aire^rjivaTo (which phrase is repeated below), refers
to Matt. xxiv. 21.

" There shall be great tribulation, such
as has not been from the beginning of the world to this

time."
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gers !

1 * * * But shall I relate to you the

shocking case of the woman, that tragic tale ?

* * *
(Joseph. B. J. vi. 3. 4. Did not the

actual events cast all misery into the shade ?

But shall I tell you of famines and pesti-
lences? One might speak of horrors without

number : nature was unknown
;
law unknown

;

they outdid wild beasts in ferocity. True,
these miseries came by the fate of wars

;
but

because God, because Christ so willed it to

be. These" facts will apply both against the

Marcionites and against those who do not
believe that there is a hell : for they are

sufficient to silence their impudence. Are
not these calamities more severe than the

Babylonian ?
2 Are not these sufferings more

grievous than the famines of that time ? Yes,
for [" never was the like from the beginning
of the world "]

"
no, nor ever shall be such."

(Matt. xxiv. 21.) And this was Christ's own
declaration. In what sense then, think ye, is

it said that Christ remitted them their -sin ?
3

Perhaps it seems a commonplace question :

but do ye solve it. It is not possible to show

anywhere, even in fiction, any thing like what
the reality was here. And had it been a

Christian that wrote this history, the matter

might be regarded with suspicion : but if he
was a Jew, and a Jewish zealot, and after the

Gospel, how can the meaning of the facts be
otherwise than palpable to all men ? For you
will see the man, how, everywhere, he- always
extols the concerns of the Jews. There is

1
'OiScyio-Kois (dagger-blades, or spear-heads, or spits)

aiiTous SUneipav. In Horn. vi. p. 43. infra, we have the phrase
rive's 6/3eAio"icoi Tren-vpio/ueVoi SieTreipav <rCip.a. It is evident that

something is omitted, and no more probable suppositjpn pre-
sents itself, than that Chrys. here read out from Josephus or
Eusebius the description of the famine among the besieged
I which the reporter of the sermon omitted at the time, intend-
ing to insert it at his leisure); and that the short sentence in
the text is the preacher's own parenthetical explanation of
some part of the description. Thus, B. J. vi. 3. 3. speaking of
the cruelties practised upon dying wretches suspected of hav-
ing food concealed about their persons, Josephus says: 'AAAd
Kal tous eKnviovrai ol A(j<TTat 8ii)pevvu>v, /n>)Tis inr'o koKttov e\wv
Tpo<j>'rjv cKrjTTTOiTO t'ov 6a.va.TOv aiiTio. Perhaps 6(8eA<.'<ricois ai'Toii?

Sieiretpar is C.'s comment upon Siriptvviav. Or, in like manner,
it may refer to the description in B. J. v. 12. 3. how the Aj/o-Tai,
after ransacking the bodies of the dead, tried the edges of their
swords upon them, etc. TVs Te a/i^d; Ttov ^ifyiav iSoKip.a\C,ov iv
rot? TTTu>fj.a.(Ti, xat Tira? tiov ppLfj.p.ivu)v en u'Ta9 &Lrj\avvov eirt

ireioa toO o-iSrjpov. Perhaps, however, the expression may be
taken in a metaphorical sense as in the phrase above cited:

"they pierced themselves (eauroiis for aiiroix;) as with spits or
lancets."

2 Against the Marcionites, he says: You say that the God of
the Old Testament is a cruel God

;
whereas Christ, the good

God, is all mildness. Yet was not the Roman judgment upon
the Jews inflicted by Him ? And was it not beyond compar-
ison more ruthless (uyp-orepov, above) than the Babylonian or
any former judgment, inflicted, as you say, by the God of the
Old Testament ?

3 ni? ovv <f>a.Te <j>Yio-iv, i. e. as it is said in the text, "Every
one that calleth on the name of the Lord shall be saved." The
question is the same as was put in the beginning of this sec-
tion:

" What ? do you speak of salvation for them after cruci-
fying the Lord ' And this, when you have shown us how
fearfully that si.i was visited ?

" This question, as a very sim-
ple one, he leaves the hearers to answer for themselves, by
distinguishing between believers and unbelievers, the penitent
and the hardened. The innovator quite alters the sense ;

"How then say some that Christ remitted them their sin/
"

which makes the next sentence idle.

therefore a hell, O man ! and God is good.
Aye, did you shudder at hearing these horrors ?

But these, which take place here, are nothing
in comparison with what shall be in that

world. Once more I am compelled to seem
harsh, disagreeable, stern. But what can I

do ? I am set to this : just as a severe school-
master is set to be hated by his scholars : so
are we. For would it not be strange indeed,
that, while those who have a certain post
assigned them by kings do that which is

appointed them, however disagreeable the
task may be, we, for fear of your censure,
should leave our appointed task undone ?

Another has a different work. Of you, many
have it for their work, to show mercy, to act

humanely, to be pleasant and agreeable to the

persons to whom you are benefactors. But
to those to whom we do good, we seem stern

and severe, troublesome and disagreeable.
For we do good, not by the pleasure we give,
but by the pain we inflict. So it is also with
the physician : though he indeed is not exces-

sively disagreeable, for the benefit afforded by
his art is had immediatelv

; ours hereafter.

So again the magistrate is odious to the dis-

orderly and seditious
;

so the legislator is

vexatious to them for whom he makes laws.

But not so he that invites to enjoyment, not
so he that prepares public festivities and enter-

tainments, and puts all the people in garlands :

no, these are men that win acceptance, feasting,
as they do, whole cities with all sorts of spec-
tacles

; contributing largely, bearing all the

cost. And therefore those whom thev have

treated, requite them for these enjoyments
with words of welcome and benediction, with

hanging (-n-apaTre-dafiara) of tapestries, and a

blaze of lamps, and with wreaths, and boughs,
and brilliant garments. Whereas, at the

sight of the physician, the sick become sad

and downcast : at sight of the magistrate, the

rioters become subdued : no running riot then,
no gambolling, except when he also goes over

into their ranks.
4 Let us see, then, which

render the best service to their cities
;
those

who provide these festivities, and banquetings,
and expensive entertainments, and manifold

rejoicings ;
or those who restrain all those

doings, bearing before them stocks, scourges,

executioners, dreaded soldiers, and a voice

fraught with much terror: and issuing orders,

4
nA7)i< otclv icdiceiw)? ft? tKtivffi> ixeraaTTJ Trji/ rofii". The

meaning is obscure: for it may be either, that he is displaced
from office (/aeraiTT^i'ai, fieToo-rao-i? are common in this sense),
and makes one of the arao-id.^ovTe'; ; or, that he lays aside the

magistrate and demeans himself to take part in their excesses.

(Toft? is the expression for the attendants of anv high official,

and may perhaps be taken in that sense here). Erasmus goes
wide of the text: nee rxult mt to quod et Me ad hoc ofius
ordinatus est : and so Montf. nee exultantes quod ille ad
officiuiti sit constitutes.
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and making men hang down their heads, and

with the rod dispersing the idlers in the market-

place. Let us see, I say ;
these are the dis-

agreeable, those the beloved : let us see where

the gain rests. (/Jf/ei.)
What comes then of

your pleasure-givers ? A kind of frigid enjoy-

ment, lasting till the evening, and to-morrow

vanished
;
mirth ungoverned, words unseemly

and dissolute. And what of these ? Awe,

sobriety, subdued thoughts ;
reasonableness

of mind, an end of idleness
;
a curb on the

passions within
;

a wall of defence, next to

God, i
against assailants from without. It is

bv means of these we have each our property
but by those ruinous festivities we dissipate it.

Robbers indeed have not invaded it, but

vainglory together with pleasure acts the part
of robber. Each sees the robber carrying off

everything before his eyes, and is delighted
at it ! A new fashion of robbery, this, to

induce people to be glad when one is plunder-

ing them ! On the other part, there is nothing
of the kind : but God, as the common Father,
has secured us as by a wall against all ^depre-

dators], both seen and unseen. 2
For, "Take

heed," saith He,
"
that ye do not your alms

before men." (Matt. vi. i.) The soul learns

from the one, [excess;
3 from the other] to

flee injustice. For injustice consists not

merely in grasping at more wealth than be-

longs to us, but in giving to the belly more
than its needful sustenance, in carrying mirth

beyond its proper bounds, and causing it to

run into frantic excesses. From the one, it

learns sobriety ;
from the other, unchastity.

For it is unchastity, not merely to have carnal

intercourse with women, but even to look upon
a woman with unchaste eyes. From the one,
it learns modesty ;

from the other, conceited

self-importance. For,
"
All things/' says the

Apostle,
" are lawful for me, but not all things

expedient." (i Cor. vi. 12.) From the one,
decent behavior; from the other unseemliness.

For, as to the doings in the theatres, I pass
these. But to let you see that it is not even a

pleasure either, but a grief, show me, but a

1
fifTa i-ov &ebv, omitted in the modern text.

2 Horn, in Matt. lxxi. p. 699. C. Chrys. describes myotonia.
(vainglory) in almsgiving, as the thief that runs away with the
treasure laid up in heaven. And something of this sort seems
to have been in his thoughts here, where however his meaning
is evidently very imperfectly expressed. The texts cited show
that cc, txtlOev, refer to something more than, as above, good
laws and government in general ;

for here he speaks of the
Gospel discipline of the inner man. " Where this restraint is.

no dissipation of our temporal or spiritual wealth has place:
for God, as common Father, has raised a wall to keep out all
robbers both seen and unseen, from all our possessions: from
the former He guards us, by law and good government; from
the latter, by the Gospel prohibition of all vainglory : "Take
heed that ye do not your alms." etc.

3 Mavflai/ei
\lryxv ivrevdev, opp. to UelSnv as in the following

sentences: tKeiflei'
<r<i>(j)po<Tvvr)v pLavOdvei, evrev9ev a.KO\a(xiaveK.

fTridKeiav, ivr. rixpov (k. Koa-fiio-nqra, kvr. a.<T\r)ij.o<Tiivr]v. There-
fore either something is wanting: e. g. ir\eoveiav UeiOev, or
for ivr. we must read e<cci0ei\

single day after the festival, both those who

spent their money in giving it, and those who
were feasted with spectacles : and you shall see

them all looking dejected enough, but most
of all him, your (ineivov) famous man that has

spent his money for it. And this is but fair :

for, the day before, he delighted the common
man, and the common man indeed was in high

good humor and enjoyment, and rejoiced in-

deed in the splendid garment, but then not

having the use of it, and seeing himself stripped
of it, he was grieved and annoyed ;

and
wanted to be the great man, seeing even his

own enjoyment to be small compared with

his.
4

Therefore, the day ?.fter, they change
places, and now he, the great man, gets the

larger share in the dejection.
Now if in worldly matters, amusements are

attended with such dissatisfaction, while dis-

agreeable things are so beneficial, much more
does this hold in things spiritual. Why is it

that no one quarrels with the laws, but on the

contrary all account that matter a common
benefit ? For indeed not strangers from some
other quarter, nor enemies of those for whom
the laws are made, came and made these

orders, but the citizens themselves, their

patrons, their benefactors : and this very

thing, the making of laws, is a token of

beneficence and good-will. And yet the laws

are full of punishment and restraint, and there

is no such thing as law without penalty and
coercion. Then is it not unreasonable, that

while the expositors of those laws are called

deliverers, benefactors, and patrons, we are

considered troublesome and vexatious if we

speak of the laws of God ? When we dis-

course about hell, then we bring forward
those laws : just as in the affairs of the world,

people urge the laws of murder, highway rob-

bery, and the like, so do we the penal laws :

laws, which not man enacted, but the Only-
Begotten Son of God Himself. Let him that

hath no mercy, He says, be punished (Matt.

4 The old text Kai e/SoiiAero eiceivos 6 diaAicrKiov" Kai r^v oixeiav

evnpayiav fiixpav opav irpb<; tt)v exelvov, evidently requires cor-
rection, and the emendation assumed in the translation is, icai

e/3. eicelvos elvai (6 ava\. may perhaps be rejected as a gloss) at

TTjy oixfiav evTrp. p.. opuii' 7r. t. eiceiVou. Thus the whole passage,
from icai 6 p.tt> iSiwrijs, refers to the iS. or person feasted, and
e/ceii-os throughout is the entertainer. The edited text has:
'E/ceu'OS Si 6 ai'aA. Kai rqv olxeCav evirp. p.t.Kpa.v bpav eSoKei ir. T.

ixeivov: of which Erasm. makes, Ille autem qui suviptus im-
pendit et suatn felicitatem parvam cum ea quam ex sumptu
habebat conspicere putabat. But even if this sense lay in the

words, it is not easy to see the connection of the following sen-

tence, Aia toOto, etc., Montf. translates. Qui vera sumptus
fecit, suam pro* illius felicitate parvam putabat, as if iK(Xvo<;

and eKetVou in the same sentence referred to two different and
contrasted persons. The meaning of the passage is, As, on the

day before, the entertainer had to n\eov rrjs ev9vp.ias, it is but
fair that on the following day to n\eov xijs aflujutas should be
transferred to him. This is expressed by Aid toOto tjj uo-t.

avri.Si.S6a<Ti.v dAAjjAoi?.- which however, Erasmus renders, laeirea

sequent:' die reddunt sibi vestes iterum : Montf. redduntur
vestes. (Perhaps there is an allusion to the legal phrase
avTi5oo-is. v. Isocrat. n-epi dl-TlS).
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xviii. 23) ;
for such is the import of the parable.

Let him that remembereth injuries, pay the

last penalty. Let him that is angry without

cause, be cast into the tire. Let him that

reviles, receive his due in hell. If you think

these laws which you hear strange, be not

amazed. For if Christ was not intended to

make new laws, why did He come ? Those
other laws are manifest to us; we know that

the murderer and adulterer ought to be pun-
ished. If then we were meant only to be

told the same things over again, where was

the need of a heavenly Teacher ? Therefore

He does not say, Let the adulterer be pun-

ished, but, whoso looketh on with unchaste

eyes. And where, and when, the man will

receive punishment, He there tells us. And
not in fine public monuments, nor yet some-

where out of sight,
* did He deposit His laws

;

not pillars of brass did He raise up, and en-

grave letters thereon, but twelve souls raised

He up for us, the souls of the Apostles, and
in their minds has He by the Spirit inscribed

this writing. This cite we to you. If this

was authorized to Jews, that none might take

refuge in the plea of ignorance, much more is

it to us. But should any say,
"

I do not hear,

therefore have no guilt," on this very score he

is most liable to punishment. For, were

there no teacher, it would be possible to take

refuge in this plea ;
but if there be, it is no

longer possible. Thus see how, speaking of

Jews, the Lord deprives them of all excuse
;

"
If I had not come and spoken unto them,

they had not had sin:" (John xv. 22): and
Paul again,

" But I say, have they not heard ?

Nay, but into all the earth went forth their

sound." (Rom. x. 18.) For then there is ex-

cuse, when there is none to tell the man
;
but

when the watchman sits there, having this as

the business of his life, there is excuse no

longer. Nay, rather, it was the will of Christ,
not that we should look only upon these written

pillars, but that we should ourselves be such.

But since we have made ourselves unworthy of

the writing, at least let us look to those. For

just as the pillars threaten others, but are not

themselves obnoxious to punishment, nor vet

the laws, even so the blessed Apostles. And
observe

;
not in one place only stands this

pillar, but its writing is carried round about in

all the world. Whether you go among the

Indians, you shall hear this : whether into

Spain, or to the very ends of the earth, there

is none without the hearing, except it be of

his own neglect. Then be not offended, but

give heed to the things spoken, that ye may
be able to lay hold upon the works of virtue,

and attain unto the eternal blessings in Christ

Jesus our Lord, with Whom to the Father and

Holy Ghost together be glory, power, honor,
now and ever, world without end. Amen.

HOMILY VI.

ACTS II. 22.

" Ye men of Israel, hear these my words."

["Ye men of Israel "] : it is not for flattery
that he uses this term; but, as he has borne
hard upon them, he relaxes a little, and puts
them in mind of their great ancestors [Israel].
Here again he begins with an introduction,
that they may not become excited, now that

he is going to make express mention to them
of Jesus : for in what preceded, there was no

1 Eis ava6fifj.aTa oiiSe ei? Kpv^it)v. The modern text has is

a|ora? oii&e eis, Kvpfieis, alluding to the peculiar form of tables
on which the laws of Athens were written. On critK;il

grounds we retain the reading of the old text, which, as being
the more difficult one, is not likely to have been substituted for
the other. Ovk eis ava9r)p.aTa. ; '"not on public monuments for

display." Laws of an Emperor, for instance, engraved on
handsome monuments, may be called avaBrj^ara. Oii&k ri?

KpvfSSr)v, (also an unusual expression), 'nor yet where no one
would see them.'

3 toO TrpOTraTopos, A. C. F. D. and Cat. but toO AainS eixcaipw?,
B.E. Edd. CEcumenius fell into the same mistake and has
roil 77po7raTopos Aaui'S. But it is evident that Chrys. is com-
menting on the address "Ai'Spes 'Io-pa>;AiTai.

reason why they should be excited, while the

Prophet was the subject of discourse : but the

name of Jesus would have given offence at

the very outset. And he does not say,
" Do

as I bid you," but, Hear ; as being not at all

exacting. And observe how he forbears to

speak of the high matters, and begins with

the very low :

"
Jesus," he says : and then

straightway mentions the place He belonged
to, being one which was held in mean estima-

tion : "Jesus of Nazareth
"

: and does not say

anything great about Him, nor even such as

one would say about a Prophet, so far:
"
Jesus," he says,

"
of Nazareth, a man proved

(to be) from God among you." Observe
;
what

great matter was this, to say that He was
sent from God? 3 For this was the point

' "Opa, 7roio' rfv tovto jLte'-ya. to cintiv k. t. A. i. e.
" He S&ys

as yet oii&iv peya, nothing great, concerning Christ: nothing
even that would be great if said of an ordinary Prophet. For,
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which on all occasions both He and John and

the Apostles were studious to show. Thus,
hear John saying:

" The same said unto me,
On whom thou shalt see the Spirit descend-

ing, and abiding on him, this is He." (John
i. 33.) But Christ Himself does this to an

extreme
;
Of Myself I am not come, He sent

Me. (ib. vii. 2S.) And everywhere in the

Scriptures this seems the point most studi-

ously insisted upon. Therefore also this holy
leader of the blessed company, the lover of

Christ, the good shepherd, the man put in

trust with the keys of heaven, the man who
received the Spiritual Wisdom, when he has

first subdued the Jews by fear; and has shown
what great things have been vouchsafed to

the disciples, and what a right they have to

be believed, then first proceeds to speak con-

cerning Him. Only think what boldness it

was to say it, in the midst of the murderers
that He is risen ! And yet he does not all at

once say, He is risen; but what? "He
came," .says he, "from God: this is manifest

by the signs which " he does not yet say,

Jesus Himself wrought: but what? "which
God wrougiit by Him in the midst of you."
He calls themselves as witnesses. " A man
proved (to be sent) from God among you, by
miracles and wonders and signs, which God
wrought by him in the midst of you, as also

ye yourselves know." Then, having fallen

upon the mention of that their sacrilegious

outrage, observe how he endeavors to quit
them of the crime: "Him," he says, "being
by the determinate counsel and foreknowl-

edge of God delivered up": (v. 23) [adding
however,]

"
ye have taken, and by wicked

hands have crucified and slain :

"
for though

it was predetermined, still they were mur-
derers. 1

["By the determinate counsel and

observe: nolov p.e'ya, what sort of great thing- was it, to say
that Christ was sent from God ?

'

In the following sentences
Chrys. seems to have been scarcely understood by his re-

porter. His meaning may be thus represented:
" And yet, so

it is: everywhere in the Scriptures we find examples of this
remarkable p.ei<oo-^:

" Christ was sent from God," seems to be
the point most studiously inculcated (to o-!rov&a6ij.ei>ov) : nay,we find it carried to the utmost i^e9' un-epPoAijs) in some of
Christ's own expressions. And so here: when Peter stands up

he, the leader of the Apostles, the lover of Christ, the good
shepherd, the man entrusted with the keys of the kingdom of
heaven, the man who has received the deposit of the Wisdom
of the Spirit after he has subdued the audience by the
terrors of the coming judgments, has shown that he and his
company have received wonderful gifts as foretold by the
Prophet, and has made it felt that they have a right to be
believed: you may well expect after all this that his first word
about Christ will be something great; that he will certainly
launch out boldly into the declaration, He is risen ! Only
think, though, what boldness to say this in the midst of the
murderers! Nothing of the kind. He begins with, "Jesus
the Nazarene. a man proved to be from God unto you by
signs, etc. which (He did? no, but) God did by Him, etc.
Wait awhile, however: the Orator will say all that needs to be
said in due time."

1 Ei -yap icai upi.crp.ivov r)v, ^aiv, 6p.u)S di'Spocpdroi r/o-av. B.C.
after dwaAA. toO eyxArj/uaTCK, and before the text. As the sen-
tence so placed seemed to make Chrys. contradict himself, the
Other Mss. and Edd. before Ben. omit it. Something is want-

foreknowledge of God :

"
all but using the

same words as Joseph did
; just as he said to

his brethren
;

" Be not angry one with an-

other by the way : God sent me hither." (Gen.
xlv. 5, 24.) It is God's doing. "What of us,

then ?
"

(it might be said,) "it was even well

done on our part." That they may not say
this, therefore it is that he adds,

"
By wicked

hands ye have, crucified and slain."* Here
then he hints at Judas ;

while at the same time
he shows them that it was not from any
strength, of theirs, and would not have been,
if He had not Himself permitted it : it was
God that delivered Him up. He has trans-

ferred the evil entire upon the head of Judas,
now already parted from them

;
for he it was

that delivered Him over to them by the kiss.

Or, "By wicked hands," refers to the sol-

diers : for neither is it simply,
" Ye have

slain," but, By wicked men ye have clone this.2

And observe how everywhere they make it of

great importance that the Passion should first

be confessed. Whom God raised up (v. 24),

says he. This was the great thing ;
and

observe how he sets it in the middle of his

discourse : for the former matters had been
confessed

;
both the miracles and the signs

and the slaying "Whom God," says he,
" raised up, having loosed the pains of death,
because it was not possible that He should be

kept in its power." It is something great
and sublime that he has hinted at here. For
the expression,

"
It was not possible," even

itself is that of one assigning something. 3 It

ing, which perhaps may be supplied from CEcumen. "AAAd
(cat airaWdaro'uiv ovk a<pLr)aiv avrovs -navrr\ toC ey/cArf/naTO?.

'E7rdyet yap, oti Sid \eipuiv avop-wv dpetAeTe.
* In v. 23, the preferable reading- is Sid x etP* avo/juov,"
through the hand of lawless men,

'

instead of Sid xeLP^"'

avopmv of the Text. Recep. So A, B, C, D, Tisch. W. and H.,
Lach. Treg. R. V. This reading is also to be preferred in

accordance with Bengel's first rule of text-criticism Lectio

difficiliorprincipatunt tenet. G. B. S.
2 The confusion may be cleared up by supposing that Chrys.

here commented upon the words Sid \zipiav i.v6p.a>v as admitting
of a double connection: viz.: with 6/cSotoi' \afi6vTes and with

npoo-rr. avei\ere. In the former, it refers to Judas: while at

the same time, it is shown that of themselves they had no
power against Him. He was delivered up by the predestina-
tion and will of God, by means of the wicked hands of Judas ;

upon whom (already gone to his doom) the evil is shifted en-
tire. But again, as Hk&otov is not put simply and without
addition (an-Aws), so neither (ov&c) is dpeiAere: but "

by wicked
hands ye slew." i. e. by the soldiers.

3 The text seems to be corrupt: xa\ avrb SiSoVtos eo-riv tL-

Sei.Kvvcriv 6ti. B. omits eariv ri. Perhaps icai avro is derived
from an abbreviation of KpareiaOai avrov; and Sioovtos eo-rii' ri*

may be,
"

is (the expression) of one assigning something, i. e.

some special prerogative to Him:" or, possibly, "For the

expression, KaBon ovk r/v Swarm- even of itself implies the

granting of something (in His case) :

"
viz. as a postulate. E.

/cai aiir'ov SiSoi'Ta ip,(j>aivei. Karao-\ilv Ktx\ OTl, i. e.
" that it was

even He that gave death the power to hold Him :" this, which
is adopted by Edd. is, however, not a various reading, but
only an attempt to restore the passage. CEcumen. gives no
assistance: he has only. Sid Se tou, k<l96ti ovk r/vSvv. avrov icpaT.,
to p-eyaAeiof avrov Trapio-rrjcri, /cai 6ti ovKeri a.Tto9vr)o-Kei. In the
next sentence E. and Edd. have: "For by

'

pains of death'

Scripture is everywhere wont to express 'danger:'" but
CEcumen. and Cat. agree with the old reading, 7) naAaia.

Possibly the meaning of the whole passage may be somewhat
as follows.

"
It is something great and sublime that Peter has

darkly hinted in saying,
'

it was not possible that He should
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shows that death itself in holding Him had

pangs as in travail, and was sore bestead :

*

whereas, by pains, or, travail-pangs, of death,

the Old Testament means danger and disaster :

and that He so rose as never more to die.

For the assertion,
"
Seeing that it was not

possible that He should be holden of it,"

means this, that His rising was not common
to the rest. Then, however, before their

thoughts can enter at all into his meaning, he

brings David upon them, an authority which

sets aside all human reasoning.
" For David

saith (with reference) to Hun." (v. 25.) And
observe how, once more, the testimony is

lowly. For therefore he begins the citation

further up, with the matters of lowlier import :

therefore x was death not in the number of

grievous things [because], says he,
"

I foresaw

the Lord always before my face, that He is on

my right hand that I should not be moved :

"

(v. 25-27) and,
"

that Thou wilt not leave my
soul in hell." Then, having finished the cita-

tion from the Prophet, he adds
;

" Men and
brethren." (v. 29.) When he is about to say

anything great, he uses this opening address,
to rouse and to conciliate them. " Let me be

allowed," he says,
"
to speak freely to you of

the patriarch David." Remarkable lowliness,
in a case where he was giving no hurt,

nor was there any reason why the hearers

should be angry. For he did not say, This

is not said concerning David, but concern-

ing the Christ. But in another point of view :

be holden of it.' And the very expression k*96ti implies that
there is something to be thought of (comp. Caten. in 1).

Then, in the Old. Test., the expression toWes Oavdrov means
pains in which death is the agent ;

but here they are the pangs
inflicted upon death itself, travailing in birth with Christ
the first-begotten from the dead.' It shows then both that

death could not endure to hold Him, and, that Christ being
raised from the dead dieth no more. For the assertion, etc.

But then, without giving them time to ponder upon the mean-
ing of what he has darkly hinted, he goes off to the Prophet,"
tc. On the expression o>SiWs Aiicu* Mr. Field, Index to Horn.

in Matt. s. v., remarks, that "
it is said sometimes of the child-

bearing woman herself, as p. n3. B., sometimes of the child

born, as p. 375. A., sometimes of the person aiding in the

delivery, as Job xxxix, 2. Hence the obscure passage Acts ii,

34 is to be explained. See Theophylact in I."
* It is noteworthy that this interpretation of vUlvas toO

0a.v6.Tov (24) is exactly that of Meyer who explains thus:
" Death travailed in birth-throes even until the dead was
raised again. With this event these pangs ceased, they were
loosed ; and because Cod had made Christ alive, God has
loosed the pangs of death." Other interpretations are : (1)

The snares or bands of death, on the ground that <i5ii/cs is

used in the lxx. to translate the Hebrew ^anle. g. Ps. xviii. 5),
which has this meaning. So Olsh. (2) That the pains ofJesus
connected with the whole experience of death are meant. He
is popularly conceived as enduring these pains until the res-
urrection when God loosed them, the conception being that he
was under their power and constraint. We prefer this view.
So Lechler, Gloag, Hackett. G. B. S.

1
i. e. The former part of the passage cited, down to,

" Thou
wilt not leave my soul in hell,

'

as far as the words go, is no
more than David might say in reference to himself, or any
other saint: viz. he set God always before his face, etc. there-
fore (fita. tovto, referring to v. 26. Sia toOto v<t>p.\ death was
not in the number of things that cause grief. And St. Peter
instead of going at once to that in the prophecy which is pe-
culiar to Christ, with wise management begins with what is

less exalted, are eio-aywyiKwrepiov \6yu>v Sfo^ei-ois, (F'cumen.
For Sia toOto ov tCiv Ann-ovi'Tun' 6 6dvaTo<;, E. and Edd. have iva

6ei^7j, drt ou ..." to show that death," etc.

by his reverential expression towards the

blessed David, he awed them
; speaking of an

acknowledged fact as if it were a bold thing to

say, and therefore begging them to pardon
him for saying it. And thereupon his ex-

pression is not simply
"
concerning David,"

but "
concerning the patriarch David, that he

is both dead and buried:" he does not also

say,
" and is not risen again," but in another

way (though this too would have been no

great thing to say),
" And his sepulchre is

with us unto this day," he has said what
comes to the same thing. Then and even
so he does not come to the mention of Christ,
but what next ? he goes on with his enco-

mium upon David,
"
Being therefore a prophet,

and knowing that with an oath God had sworn
unto him." (v. 30.) But this he says, that

were it but on account of the honor shown
to David, and the descent from him, they may
accept what is said concerning Christ's resur-

rection, as seeing that it would be an injury to

the prophecy, and a derogating from (7^ elr

abrovr rifles) their honor, if this were not the

fact.
" And knowing," he says,

"
that with

an oath God had sworn unto him " he does

not say simply "promised" "of the fruit of

his loins after the flesh to raise up Christ, to

seat Him upon his throne." Observe how he

has again only hinted at what is sublime. For
now that he has soothed them with his expres-

sion, he confidently adds this : The prophet

[saith it]
" of His resurrection, that neither

was His soul left in hell, nor did His flesh see

corruption." (v. 31.) This again is wonderful :

it shows that His resurrection was not like that

of other men. For though death laid hold on

Him, yet it did not its own work then. And,
as regards the sin, he has spoken of that,

covertly and darkly; of the punishment, he

forbore to add anything ;
but that they had

slain Him, this he has spoken out ; for the

rest he now comes to the sign given by God.
And when it is once proved, that He, the slain,

was just, was dear to God, then, though thou

be silent of the punishmnet, be sure that he

which did the sin will condemn himself more
than ever thou canst condemn him. So then,

that he refers all to the Father, is in order

that they may receive what is said : and that

assertion,
" Not possible," he fetches in from

the prophecy. Well then, let us again look

over what has been said.
"
Jesus of Nazareth, a man proved (to be

sent) from God unto you." (Recapitulation
of v. 22-31) : one, of whom, by reason of His

works, there can be no doubt
;
but who, on

the contrary, is demonstrated. Thus also

Nicodemus said,
" No man can do these

miracles which Thou doest By miracles, and
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wonders, and signs which God wrought by
Him in the midst of you" (John iii. 2): not

secretly. Setting out from facts notorious to

those whom he was addressing, he then comes
to things hidden. Thereupon [in saying,
"
By the determinate counsel and foreknowl-

edge of God,"] (v. 23) he shows that it was
not because they had the power to do it, and
that there was a wisdom and a Divine arrange-
ment in the event, seeing it was from God.
He rapidly passes over the unpleasant part,

[adding, "Whom God raised up," etc.] (v. 24).
For it is always a point of great importance
with them to show that He was once dead.

Though ye should deny it, says he, (eke'cvoi)

those (present) will bear witness to the fact.

[" Having loosed the pangs of death."" He
that gives Death trouble, may much more

give trouble to them that crucified Him : how-
ever, nothing of the kind is here said, as that

He had power to slay you. Meanwhile,
1
let

us also learn thus to hold. For one that is in

pain like a woman in travail, does not liold

the thing held, and is not active but passive ;

and makes haste to cast it off. And it is well

said :

" For David saith in reference to him "

(v 25) ; that you may not refer that saying to

the Prophet. [" Therefore being a Prophet,
and knowing," etc.] (v. 30, 31.) Do you
observe how he now' interprets the prophecy,
and does not *

give it bare of comment ? How
did He "seat Him upon

"
David's "throne ?"

For the kingdom after the Spirit is in heaven.
Observe how, along with the resurrection, he
has also declared the kingdom in the fact of

His rising again. He shows that the Prophet
was under constraint : for the prophecy was

concerning Him. Why does he say, not, Con-

cerning His kingdom (it was a great matter),
but "

Concerning His resurrection ?
" And

how did He seat Him upon his (David's)
throne ? Why, He reigns as King over Jews
also, yea, what is much more, over them that
crucified Him. " For His flesh saw no cor-

ruption." This seems to be less than resur-

rection, but it is the same thing.
"This Jesus" observe how he does not

call Him otherwise "hath God raised up;

I
Teuis ij.ai9diuiy.(v /tat rj^eis ovtim KaTt^av. As the text stands,

this can only mean, "And here bv the bye let us also learn
how to hold last Christ ; not to hold Him with pain, like one
in travail-pangs, who therefore cannot hold fast, but is in
haste to be delivered," etc. But this can hardly have been St.

Chrysostom's meaning-. Something seems to be omitted after
Kal r)nei9 or outu>. Edd. Teto? 6e nai'Odvontv /tai i]Hfls 5ta rav
eipi^ei'ui' ti e'o-ri to KaTexeir. If this is :

" What is the meaning
of the expression Karexeiv, the emphatic Koi rj^ets is superflu-
ous: and besides, the word Karexav does not occur in the text
commented upon. CEcum. and the Catena give no help.

s Edd. /tai yi'uiijt' Ti07)o-i ir/Awy rrti?. "And gives it bare (of
comment), showing." Montf. mistranslates yvuvriv tl0, nu-
dum cxponat, and notices the old reading (A. B. C.) with
the remark, Unus Coder jrpo<t>. ov yviivrjv. Minus recte.
But Chrys. is now commenting on v. ^o, 31.

"
Above, St.

Peter gave the prophecy by itself: now he adds his own expo-
sition and reasoning,

"
Being therefore a Prophet." etc.

whereof all we are witnesses. Being there-

fore by the right hand of God exalted"
( v - Hi 34) : again he takes refuge with the

Father, and yet it had been enough to say
what precedes : but he knows what a great
point this is. Here he has hinted at the
Ascension also, and that Christ is in heaven :

but neither does he say this openly. "And
having received," says he,

" the promise of

the Holy Ghost." Observe how, in the

beginning of his discourse, he does not say
that Jesus Himself had sent It, but
the Father : now, however, that he has men-
tioned His signs and the things done to Him
by the Jews, and has spoken of His resurrec-

tion, he boldly introduces what he has to say
about these matters, again adducing them-
selves as witnesses by both senses : [" He
hath shed forth this, which ye do see and

hear."] And of the resurrection he has made
continual mention, but of their outrageous
deed he has spoken once for all.

" And
having received the promise of the Holy
Ghost," This again is great.

" The
promise," he says ;

because [promised] before
His Passion. Observe how he now makes it

all His [" He hath poured forth this "],

covertly making a great point. For if it was
He that poured it forth, it is of Him that the

Prophet has spoken above,
" In the last days

I will pour forth of My Spirit on My Ser-

vants, and on Mine handmaids, and I will do
wonders in the heaven above, {supra, v. 17.)
Observe what he secretly puts into it ! But
then, because it was a great thing, he again
veils it with the expression of " His having
received of the Father." He has spoken of
the good things fulfilled, of the signs; has
said, that He is king, the point that touched
them

;
has said, that it is He that gives the

Spirit. {Arist. Rhet. 1. 3.) (For, however
much a person may say, if it does not issue
in something advantageous, he speaks to no
purpose.) Just as John :

" The same," says
he,

"
shall baptize you with the Holy Ghost."

(Matt. iii. 11.) And it shows that the Cross
not only did not make Him less, but rendered.
Him even more illustrious, seeing that of old

God promised it to Him, but now has given
it. Or [it may be], "the promise

" which He
promised to us. He so foreknew it about
to be, and has given it to us greater after the
resurrection. And,

" hath poured it out," he

says ; not 3

requiring worthiness : and not

3
Efex > i>y\<r\v, ov/t dfituaa ^r/Tuii', cat ov\ awAis. Edd.'Ef.

4>. EvTaiiOa. to dttuua c/uLtpatret, /tat oti oi>\ airAtos. "Here he
intimates the dignity : and that," etc. But the meaning is," He poured it forth, not requiring merit : i. e. not giving-
here and there to the most deserving, but as the phrase im-

plies, with unsparing liberality." m"* Sa^iAsias. N. /u.e9
r

ti7rep/3oA>);.
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simply ftave, but with abundance. Whence 1

does this appear ? Henceforth after the

mention of His giving the Spirit, he con-

fidently speaks also of His ascension into

heaven ;
and not only so, but again adducing

the witness, and reminding them of that

Person concerning Whom Christ once spake.

(Matt. xxii. 43) "For not David," says he "as-

cended into the heavens, (v. 34.) Here he no

longer speaks in lowly phrase,
2

having the

confidence which results from the things said
;

nor does he say,
" Be it permitted me to

speak," or the like :

" But he saith himself
;
The

Lord said unto my Lord, Sit Thou on My
right hand, until I make Thine enemies Thy
footstool." Now if He be David's Lord,
much more shall they not disdain Him.
"

Sit thou on My right hand
;

" he has set the

whole matter here
;

"
until I make Thine

enemies Thy footstool:" here also he has

brought upon them a great terror, just as in

the be;innin: he showed what He does to

His friends, what to his enemies. And again,
as to the act of subjugation, not to provoke
unbelief, he ascribes it to the Father. Since

then these are great things that he has

uttered, he again brings his discourse down to

lowly matters.
" Let therefore," he says,

"
the

whole house of Israel know assuredly : i. e.

question ye not, nor doubt ye : then also in

the tone of command it follows; "that God
hath made Him both Lord "

this he says
from David " and Christ," (v. 36), this from
the Psalm: 3 For when it would have been

rightly concluded,
" Let therefore the whole

house of Israel know assuredly that
" He

sitteth on the right hand of God, this, which
would have been great, he forbears, and

brings in a different matter which is much
more humble, and the expression

" Hath
made;

"
i. e. hath ordained : so that there is

nothing about (ovcUjoig) communication of

substance here, but the expression relates to

this which has been mentioned. " Even this

Jesus. Whom ye crucified." He does well to

end with this, therebv adtatin- their minds.
For when he has shown how great it is, he
has then exposed their daring deed, so as to

show it to be greater, and to possess them
with terror. For men are not so much

1 n69ev toCto
;
Edd. " Wherefore also to prove this very

thing, he adds what follows." The connection is.
" He has

shed forth. How so? It must be He; for not David as-

cended," etc.
5 Here five of our Mss. have titff vrrep/3oAi)?,

"
hyperbolically:

"

but the reading of E. fj.e9' tmocn-oAij; is attested by CEcumen.
and the Catena.

:
i. e. the expression

" Lord "
is derived from David's.

"
My

Lord:" the expression
"
Christ," or rather k<u XpLtrTov 6 Ocb?

ewoojcr tv. is from the Psalm: meaning perhaps the second
Psalm. Edd. have, "this he says from David and from the
Psalm," after the text.

attracted by benefits as they are chastened by
fear.*

But the admirable and great ones, and
beloved of God, need none of these motives :

men, such as was Paul : not of the kingdom,
not of hell, made he account. For this is

indeed to love Christ, this to be no hireling,
nor to reckon it a matter of trafficking and

trading, but to be indeed virtuous, and to

do all for the love of God. (Rom. ix. 3.) Then
what tears does it not deserve, when, owing
so large a measure, we do not even like

traders seek the kingdom of heaven ! He
promises us so great things, and not even so
is He worthy to be heard ? What can come
up to this enmity!

4 And yet, they are mad
after money-making, though it be with

enemies, though it be with slaves, though it

be with persons most hostile to them, that

they come in contact, though it be with

persons utterly evil, if only they expect that

they shall be enabled by their means to make
money, they will do everything, will flatter,
and be obsequious, and make themselves

slaves, and will esteem them more to be
revered than all men, to get some advantage
out of them : for the hope of money does not
allow them to give a thought to any such con-
siderations as these. But' the Kingdom is not
so powerful as money is

; nay, rather, not in

the smallest proportion as powerful. For 5
it

is no ordinary Being that promises : but this

is greater than evep the Kingdom itself that

we receive it from such a Giver ! But now the
case is the same as if a king, wishing, after

ten thousand other benefits, to make us his

heirs and coheirs with his son [should be

despised] : while some captain of a band of

robbers, who has done ten thousand wrongs
to us and to our parents, and is himself

fraught with ten thousand wickednesses, and
has utterlv marred our honor and our wel-

J

fare, should, on presenting a single penny,

* The two Old Test. pp. (Joel ii. 28-32 ;
Ps. xvi. 8-11) which

occur in this chapter are quoted from the l.xx.. the former
freely, the latter with great exactness. The following pecul-
iarities of phraseology are noticeable in the first passage, tii
" In the last days," more definite expression for the Heb. and
lxx. "afterward." (2) The partitive expression: "I will pour
out 0/ my Spirit," is after the lxx. vs. the original which
reads:

"
I will pour out my spirit." (3) The phrases: "saith

God " and "they shall prophesy" (17, 18) are added to both
Heb. and lxx. (4)

"
Vapor' is from lxx. for Heb. "columns."

Ui If we read teal em<bdrr) at the end of v. 20 (as Mey.. W. and
H.) it is from the lxx. an inaccurate trans, of Hebrew for
"fearful." occasioned by misunderstanding on the part of the

Seventy of the derivation of the Heb. word. The second pp.
follows the lxx. exactly and in several deviations from the

original. G. B. S.
* Alluding to the Psalm above cited, "Until I make Thine

enemies Thy footstool."
5 In the modern text the connection is supplied, and the

thought expanded. "And yet neither i-- it any ordinary being
that promises it : but One who is beyond comparison greater
than the Kingdom itself. Now when the promise is a King-
dom, and God the Giver thereof, it is a great thing, the very
receiving from such a Giver.
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receive our worship. God promises a King-

dom, and is despised : the Devil helps us to

hell, and he is honored ! Here God, there

Devil. But let us see the difference of the

tasks enjoined. For if there were none of

these considerations in the case : if it were

not, here God, there Devil
; not, here one

helping to a kingdom, there to a hell : the

nature itself of the tasks enjoined were suffi-

cient to induce us to comply with the former.

For what does each enjoin? The one,
1 the

things which make glorious; the other,

the things which put to shame : one, the

things which involve in ten thousand

calamities and disgraces ;
the other, the

things which have with them abundant

refreshment. For look : the one saith,
*' Learn ye of Me, for I am meek and lowly of

heart, and ye shall find rest unto your
souls." (Matt. xi. 29) : the other saith, Be
thou savage, and ungentle, and passionate,
and wrathful, and more a wild beast than a

man. Let us see which is more useful, which,
I pray you, more profitable.

"
Speak not of

this," say you .

2

* # * But consider that

he is the devil : above all indeed, if that be

shown : there is need also to undergo toils,

and, on the other hand, the prize of victory
will be greater. For not he that enjoins easy
tasks is the kind (tu/de/tiiv) benefactor, but he

that enjoins what is for our good. Since

fathers also enjoin disagreeable tasks
;

but

for this
3
they are fathers: and so again do

masters to slaves : but kidnappers and

destroyers (Xv/ieuveg) on the other hand, do

1 In the original the pronouns are exdvos (God), oJtos (the
Devil ;

for which however our Mss. have ov ra and avri): then
inversely, eicetvos (the Devil), outos (God). The modern text
reduces the antithesis to regularity by transposing the first

and second clause, with eKetvos, oCto?, in each member. Mr.
Field, however, Horn, in Matt. 709 B. not. has remarked, that
St. Chrys. is negligent in his use of these pronouns, and this

passage may be added to those cited.
2

"IScgfiei' tL \pr)<Ti.nu)Tepov, ri Sal (Se, A. N.) d)<i>eAip.coTepoi'.

(Here N. adds: Mi) toOto Suifxev ri \pr\o-iixu>Ttpov t! Se co<eAip.ui-

Ttpov;) M?7 tovto <>y)<r\v ei7Tfl?' dAA' hi'vor\(jov on 5td/3oA6? k<rTiv

fidAnTTa p-cy av tKeii'O SeL\Srj- 5et Kal novov*; vnorTTrjvai kcll 7rdAu',
t . t. A. The addition in N. is perhaps the result of uninten-
tional repetition. If meant for emendation, it supposes an
antithesis of xPV '- and uxpeAip.wrepoi' . "let us grant which is

more serviceable (to others): but (the question is) which is

more profitable (toone"sself)." This, however, is not what the
context requires. Rather it seems that something is omitted
after eiTrjjs .- e. g. dAA' ISuiuev ri evicoXiarepov, "But let us see
which is more easy." In the following sentence, it is not
clear whether i^dAicrTa p.ei> belongs to Set ko.1 it. v. "of course,
if the former appear to be the case, it is necessary," etc. or, to
the preceding clause, as in the translation: "above all (con-
sider that it is the devil who gives the bidding), if that appear
to be the case ( i. e. that it is the easier of the two): it is need-
ful," etc. Edd. " But not only this, but bethink you that he
indeed is the devil : for above all if that be shown, again the

prize of victory shall be greater."
3 Sia toGto, i. e. by enjoining ra <rvp.(}>epovTa, although (popruca,

are fathers and masters shown to be truly such, whereas kid-

nappers who steal away children, seduce them by promising
pleasure, and Au/aeiive?, masters who ruin their servants, let

them have their own way. Morel. Ben. 'Eicelvoi. Sk avSpair. iea\

\va. nai iravra ii ivaVTia :
" but the others are kidnappers and

destroyers, and all that is contrary (to fathers and masters)."
Savil. as above.

just the reverse. And 4
yet that the commands

of Christ are attended with a pleasure, is

manifest from that saying. For to what sort

do you take the passionate man to belong,
and to what the forbearing and meek ? Does
not the soul of the (kneivov) one 5 seem to be
in a kind of solitary retreat, enjoying exceed-

ing quiet ;
while that of (rovrov) the other is

like a market-place and tumult and the midst

of cities, where great is the clamor of those

going out, the noise of camels, mules, asses:

of men shouting loud to those that meet them,
that they may not be trodden under foot :

and again, of silver-beaters, of braziers, of

men thrusting and pushing this way and that

and some overborne, some overbearing ? But

the soul of (tovtov) the former is like some

mountain-top, with its delicate air, its pure

sunshine, its limpid gushing fountains, its

multitude of charming flowers, while the

vernal meads and gardens put on their

plumage of shrubs and flowers, and glance
with rilling waters : and if any sound is heard

there, it is sweet, and calculated to affect the

ear with a sense of much delight. For either

the warbling birds perch on the outermost

spray of the branching trees, and cicadas,

nightingales and swallows, blended in one

harmony, perform a kind of concerted music;
or the zephyr gently stirring the leaves, draws

whistling tones from pines and firs, resem-

bling oft the notes of the swan : and roses,

violets, and other flowers, gently swayed,
and (nvaviCovTa) dark-dimpling, show like a sea

just rippled over with gentle undulations.

Nay, many are the images one might find.

Thus, when one looks at the roses, one shall

fancy that he beholds in them the rainbow
;

in the violets a waving sea
;

in the lilies, the

sky. But 6 not by the spectacle alone, and
the beholding, does such an one then cause

delight : but also in the very body of him
that looks to the meadow, rather it refreshes

him, and causes him to breathe freely, so that

he thinks himself more in heaven than on

4
Tlkrjv on kou r;8oi>r]i' e\ei ' ^V^ov etelOei'. We have supplied

the interpretation in the translation. 'ExelBev, i. e. from that

saying,
" Come unto Me," etc. D. has evTtvBev : i. e.

"
is man-

ifest from the following consideration."
5 Here is another instance of the negligent use of the pro-

nouns cKelvoi; and oCtos noticed above (note 1
). In the modern

text this is altered, besides other changes intended as im-
provements upon the ornate description following. We have
retainedthe original text throughout.

6 Oil tt) 6ia Sk /uopoi' ovSk ri) oi//ei Te'p7rei (Sav. rkpnono av) Tore
6 toioOtos, dAAa Kal (iv B. C.) Tuj crcup.aTi avrio toO wpos top Aei/u-
Civa opcoi'Tos, (toO tt. t. A. 6. om. Sav. with full stop at avrw.]
eKeivov {yap add. B. Sav.) ixaWov avirjo-i k. t. A. Savile's read-

ing, adopted by Ben. rests on the sole authority of the New
College Ms. and is manifestly a correction, as the Paris Editoi
remarks. (This Ms. has the clause toO .... opaii'ro?, bui

dotted for correction or omission, and the yip is added by ;

later hand.) But the passage seems to be incurably corrupt.
and only so much of the sense can be guessed at, that the de-
light is said not only to affect the eye, but to be felt through
the whole frame of the beholder.
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earth. There is withal a sound of a different

kind, when water from the mountain-steep,
borne by its own force through ravines,

gently plashes over its pebbly bed with lulling

noise, and so relaxes our frame with the

pleasurable sensations, as quickly to draw

over our eyes the soft languor of slumber.

You have heard the description with pleas-

ure : perhaps also it has made you enamored

of solitude. But sweeter far than this soli-

tude is the soul * * of the long-suffering.
For it was not for the sake of describing a

meadow, nor for the sake of making a display
of language, that we have broached this simili-

tude : but the object was, that, seeing how

great is the delight of the long suffering, and

how, by converse with a long suffering man,
one would be far more both delighted and

benefited, than by frequenting such spots,

ye may follow after such men. For when not

even a breath of violence proceeds from such

a soul, but mild and engaging words, then

indeed does that gentle softness of the zephyr
find its counterpart : entreaties also, devoid

of all arrogance, but forming the resemblance

to those winged warblers, how is not this

far better ? For not the body is fanned by
the soft breeze of speech ; no, it refreshes

our souls i heated and glowing. A physi-

cian, by ever so great attention, could not so

speedily rid a man of the fever, as a patient
man would cool, by the breath of his own

words, a person who was passionate and burn-

ing with wrath. And why do I speak of a phy-
sician ? Not even iron, made red-hot and

clipped into water, so quickly parts with its

heat, as does the passionate man when he

comes in contact with the soul of the long-

suffering. But as, if it chance that singing
birds find their way into the market, they

go for nothing there, just so is it with our

precepts when they light upon souls addicted

to wrathful passions. Assuredly, sweeter is

gentleness than bitterness and frowardness.

Well, but the one was God's bidding, the

other the devil's. Do you see that it was

not for nothing that I said, even if there

were no devil or God in the case, the

things enjoined would be enough in them-

selves to (a-oarrjcai) revolt us ? For the one

is both agreeable to himself, and serviceable

to others, the other displeasing to himself,

and hurtful to others. Nothing is more un-

pleasant than a man in a passion, nothing
more noisome, more odious, .more shocking,

1 akka. <iiv\a.s a.vir\(Tiv Sepnaii'O/ueto) *at eoixra. {Oiovtra. A.)

The latter words, "heated and glowing,'" as manifestly un-
suitable to avpa are omitted in the modern text. They seem to

be a fragment of a sentence describing the heat of fever, or of

passion.

as also nothing more pleasing than one who
knows not what it is to be in a passion.
Better dwell with a wild beast than with a

passionate man. For the beast, when once

tamed, abides by its law
;
but the man, no

matter how often you have tamed him, again
turns wild, unless J however he should of

himself settle down into some such habit (of

gentleness). For as a bright sunny day and
winter with all its gloom, so are the soul of

the angry and that of the gentle. However,
let us at present look not to the mischievous

consequences resulting to others, but to

those which affect the persons themselves :

though indeed it is also no slight mischief (to
one's self) to cause ill to another: for the

present, however, let that be the considera-

tion. What executioner with his lash can so

lacerate the ribs, what red-hot lancets (6 leMoiuu)

ever so pierced the body, what madness can

so dispossess a man of his natural reason, as

anger and rage do
t
? I know many instances

of persons engendering diseases by giving
loose to anger : and the worst of fevers are

precisely these. But if they so injure the

body, think of the soul ! For do not argue
that you do not see the mischief, but rather

consider, if that which is the recipient of the

malignant passion is so hurt, what must be

the hurt sustained-by that which engenders it !

Many have lost their eyes, many have fallen

into most grievous disease. Vet he that

bears bravely, shall endure all things easily.

But, however, both such are the troublesome

tasks the devil enjoins, and the wages he

assigns us for these is hell. He is both devil

and foe to our salvation, and we rather do his

bidding than Christ's, Saviour as He is, and

Benefactor and Defender, and speaking as

He does such words, which are both sweeter,

and more reverend, and more profitable and

beneficial, and are both to ourselves and

to those who live in our company the greatest
of blessings. Nothing worse than anger, my
beloved, nothing worse than unseasonable

wrath. It will not have any long delay ; it is

a quick, sharp passion. Many a time has a

mere word been blurted out in anger, which

needs for its curing a whole lifetime, and a

deed been done which was the ruin of the

man -for life. For the worst of it is this, that

in a little moment, and by one act, and by a

single word, full oft has it cast us out from

the possession of eternal good, and brought

5
TrArjr ei ^r; ei? iiv eairror Tiva TOiavnqv KaTacrrri&tie. Edd.

on-af ei? efiV .... Karaa rr)ua<; :
"
having settled himself

down into some such habit"" "Bu\ the old reading is prefera-
ble.

" You may pacify him again and again, but the fit is sub-

dued for the time, not the temper changed. There will be a

fresh outbreak by and bye, unless indeed by self-discipline

(iavTov ko.t.) he bring himself into a habit," etc.
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to nought a world of pains. Wherefore I

beseech you to do all you can to curb this

savage beast. Thus far, however, I have

spoken concerning meekness and wrath
;

if

one should take in hand to treat of other

opposites, as covetousness and the mad

passion for glory, contrasted with contempt of

wealth and of glory ; intemperance with

sobriety ; envy with benevolence
;
and to

marshal them each against its opposite, then

one would know how great the difference.

Behold how from the very things enjoined it

is plainly shown, that the one master is God,
the other the devil ! Why then, let us do
God's bidding, and not cast ourselves into

bottomless pits ; but while there is time, let

us wash off all that defiles the soul, that we

may attain unto the eternal blessings, through
the grace and mercy of our Lord Jesus Christ,
with Whom to the Father and Holy Ghost

together be glory, power, honor, now and

ever, and world without end. Amen.

HOMILY VII.

ACTS II. 37.

"Now when they heard these words (E. V. '

this,') they
were pricked in their heart, and said unto Peter
and to the rest of the Apostles, Men and brethren,
what shall we do ?

"

Do you see what a great thing gentleness
is ? More than any vehemence, it pricks our

hearts, inflicts a keener wound. For as in the

case of bodies which have become callous,
the man that strikes upon them does not

affect the sense so powerfully, but if he first

mollify them and make them tender, then he

pierces them effectually; so in this instance

also, it is necessary first to mollify. But that

which softens, is not wrath, not vehement ac-

cusation, not personal abuse
;

it is gentleness.
The former indeed rather aggravate the cal-

lousness, this last alone removes it. If then

you are desirous to reprove any delinquent,

approach him with all possible mildness. For
see here

;
he gently reminds them of the out-

rages they have committed, adding no com-
ment

;
he declares the gift of God, he goes on

to speak of the grace which bore testimony to

the event, and so draws out his discourse to a

still greater length. So they stood in awe of

the gentleness of Peter, in that he, speaking
to men who had crucified his Master, and
breathed murder against himself and his com-

panions, discoursed to them in the character of

an affectionate father and teacher. Not merely
were they persuaded ; they even condemned
themselves, they came to a sense of their past
behavior. For he gave no room for their an-

ger to be roused, and darken their judgment,
but by means of humility he dispersed, as it

were, the mist and darkness of their indigna-
tion, and then pointed out to them the daring
outrage they had committed. For so it is ;

when we say of ourselves that we are injured,
the opposite party endeavor to prove that they

have not done the injury ;
but when we say,

we have not been injured, but have rather

done the wrong-, the others take the contrary
line. If, therefore, you wish to place your
enemy (elg ay&va) in the wrong, beware of ac-

cusing him
; nay (ayuvtaai), plead for him, he

will be sure to find himself guilty. There is a

natural spirit of opposition in man. Such was
the conduct of Peter. He did not accuse
them, harshly ;

on the contrary, he almost en-

deavored to plead for them, as far as was

possible. And this was the very reason that

he penetrated into their souls. You will ask,
where is the proof that they were pricked ? In

their own words; for what sav thev ? "Men
and brethren, what shall we do ?

" Whom
they had called deceivers, they call "breth-
ren :

"
not that hereby they put themselves

on an equality with them, but rather by way
of attracting their brotherly affection and
kindness : and besides,

1 because the Apostles
had deigned to call them by this title. And,
say they, "What shall we do?" They did

not straightway say, Well then, we repent ;

but they surrendered themselves to the disci-

ples. Just as a person on the point of ship-

wreck, upon seeing the pilot, or in sickness
the physician, would put all into his hands,
and do his bidding in everything ;

so have
these also confessed that thev are in extreme

peril, and destitute of all hope of salvation.

They did not say, How shall we be saved ?

but,
" What shall we do ?

" Here again Peter,

though the question is put to all, is the man to

answer. "Repent," says he, "and be bap-

1 This is strangely rendered by Ben. At alioquin, post-
<!itam illos sic appellare dignati fuerant, et dixerant. Eras-
mus rightly, Et alitcr: quoniam illi eosprimum ita appellare
dignati/uerunt. CEcumen. " And because Peter in the be-
ginning of his discourse had so addressed them, hence they
themselves had a handle for so addressing the Apostles."
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tized every one of you, in the name of Jesus
Christ." (v. 38.) He does not yet say, Be-

lieve, but,
" Be baptized every one of you."

For * this they received in baptism. Then he

speaks of the gain ;

" For the remission of

sins, and ye shall receive the gift of the Holy
Ghost." If you are to receive a gift, if bap-
tism conveys remission, why delay ? He next

gives a persuasive turn to his address, adding,
" For the promise is unto you

"
(v. 39) :

for he had spoken of a promise above.
" And to your children," he says : the gift is

greater, when these are to be heirs of the

blessings. "And to all," he continues, "that

are afar off:
"

if to those that are afar off,

much more to you that are near :

" even as

many as the Lord our God shall call." Ob-
serve the time he takes for saying,

" To those

that are afar off." It is when he finds them
conciliated and self-accusing. For when the

soul pronounces sentence against itself, no

longer can it feel envy.
" And with many

other words did he testify, and exhort, say-

ing." (v. 40.) Observe how, throughout, the

writer studies brevity, and how free he is from
ambition and display.

" He testified and ex-

horted, saying." This is the perfection of

teaching, comprising something of fear and

something of love.
" Save yourselves from

this untoward generation." He says nothing
of the future, all is about the present, by
which indeed men are chiefly swayed ;

he

shows that the Gospel releases from present
z

evils as well.
" Then they that gladly re-

ceived his word were baptized ;
and the same

day there were added unto them about three

thousand souls." (v. 41.) Think you not this

cheered the Apostles more than the miracle ?

" And they continued steadfastly and with one
accord in the Apostles' doctrine and fellow-

ship."* (v. 42.) Here are two virtues, per-
severance and concord. " In the Apostles'

doctrine," he says : for they again taught

1 ToOto yap tv Tia (Sairrur/oiari TTapi\a8ov. St. Chrysostom
cannot mean to say that they received the gift of faith in bap-
tism, not having it before: (see Mark xvi. 16. Acts viii. 37.)
But the meaning seems to be, with allusion to the traditio

symboli in baptism,
" He does not as yet say,

"
Believe:

"
the

question,
" Dost thou believe ?

" would be put to them in their

baptism, when the Creed was delivered to them. So that the

injunction "Believe" is in fact included in the "Be bap-
tized."

- We adopt the reading of A. N. The other Mss. have icai

tu>j/ Trapoi'Twv Kai rutv fxeWovTuiv anaWaTTei kclkuh',
" both from

present and from future evils." Below, v. 42, buoOvna&bv,
which Chrys. seems to have had in his copy, was probably de-
rived into this verse after Trpoencapr. from npocrKapr. bp.o9. v. 46.

* The exact force of Koivuvia. here has been much disputed.
By many it is thought to mean communication (to the needy)
in the having all things common dcoiva), Ols., Lechler, et al.

By others it is understood to refer to the Lord's Supper, but

against this view is the fact that noirai'ia did not become a
name for the sacrament until the third or fourth century.
Others render: fellowship understanding either the parti, ipa-
tion in common meals (aya^ou) or the enjoyment of mutual

sympathy, helpfulness and encouragement the fellowship of
Christian friendship. So Bengel, Mey., Hack., Gloag. This
view is the preferable one. G. B. S.

them; ''and fellowship, and in breaking of

bread, and in prayer." All in common, all

with perseverance.
" And fear came upon

every soul
"

(v. 43) : of those that believed.

For they did not despise the Apostles, like

common men, nor did they fix their regard on
that which was visible merely. Verily, their

thoughts were kindled into a glow.
:i And as

Peter had before spoken much, and declared
the promises, and the things to come, well

might they be beside themselves with fear.

The wonders also bore witness to the words :

"
Many wonders and signs were done by the

Apostles." As was the case with Christ
;

first

there were signs, then teaching, then wonders
;

so was it now. " And all that believed were

together, and had all things common." (v. 44.)
Consider what an advance was here immedi-

ately! For the fellowship was not only in

prayers, nor in doctrine alone, but also in

(7ro?ATsia) social relations. "And sold their

possessions and goods, and parted them to all

men, as every man had need." See what
fear was wrought in them !

" And they parted
them," he says, showing the (70 oikovo/wcw) wise

management: "As every man had need."
Not recklessly, like some philosophers among
the Greeks, of whom some gave up their land,
others cast into, the sea great quantities of

money ;
but this was no contempt of riches,

but only folly and madness. For universally

the devil has made it his endeavor to dispar-

age the creatures of God, as if it were impossi-
ble to make good use of riches. "And con-

tinuing daily with one accord in the temple
"

(v. 46), they enjoyed the benefit of teaching.
Consider how these Jews did nothing else

great or small, than assiduously attend at the

temple. For, as having become more earnest,

they had increased devotion also to the place.
For the Apostles did not for the present pluck
them away from this object, for fear of injur-

ing them. " And breaking bread from house
to house, did take their portion of food with

gladness and singleness of heart, praising
God, and having favor with all the people."

(v. 47.) It seems to me that in mentioning
"bread," he here signifies fasting and hard

life; for they "took their portion of food,"
not of dainty fare. "With gladness," he says.
Seest thou that not the dainty fare, but the

(-po(j>f/r
oh 7/iiw/;-) food made the enjoyment.

For they that fare daintily are under punish-
ment and pain ;

but not so these. Do you see

that the words of Peter, contain this also,

namely, the regulation of life ? ["And single-

3 Of our Mss. N. E. have the true reading, ncirvpuro. which
is attested by the Catena: the rest, n-tTruipuiTo.

" were hard-
ened. "
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ness of heart."] For no gladness can exist

where there is no simplicity. How had they
" favor with all the people ?

" On account of

their alms deeds. For do not look to the fact,

that the chief priests for envy and spite rose

up against them, but rather consider that
"
they had favor with the people."

" And
the Lord added to the Church daily (kwl ru avro)

[together] such as should be saved. And l all

that believed were together." Once more,
the unanimity, the charity, which is the cause

of all good things !

*

[" Now when they heard this," etc.
" Then

Peter said unto them," etc.] (Recapitulation,
v. 37.) What had been said was not enough.
For those sayings indeed were sufficient to

bring them to faith
;
but these are to show

what things the believer behooves to do. And
he said not, In the Cross, but, "In the name
of Jesus Christ let every one of you be bap-
tized." (v. 38.) And he does not put them

continually in mind of the Cross, that he may
not seem to reproach them, but he says sim-

ply, "Repent: and why ? That we maybe
punished ? No :

" And let each of you be

baptized in the name of Jesus Christ, for the

remission of sins." And yet quite other is the

law of this world's tribunals : but in the case
of the Gospel proclamation (fojpvyfiaTog) ;

when
the delinquent has confessed, then is he

saved ! Observe how Peter does not instantly

hurry over this, but he specifies also the con-

ditions, and adds,
" Ye shall receive the gift

of the Holy Ghost ;

"
an assertion accredited

by the fact, that the Apostles themselves had
received that gift. [" For the promise," etc.]

(v. 39.) "The promise," i. e. the gift of the

Holy Ghost.'- So far, he speaks of the easy

1 This citation from v. 44. is not misplaced: it refers to the
words eiri to avro with which in Chrysostom's copy and many
considerable authorities, this verse ended. ('O Kiipios n-poo-e. t.

<rio. Kad' r)M.epa^ eVi to aiiTO. Hirpoi 6e /ecu 'I. dvifia.i.vov k. t. A.

Lachm.) In the opening of the next paragraph, the modern
text has: " And with many other words he testified. This he
says, showing that what had been said," etc. But it is evident
that the recapitulation begins here, with v. 37. and to. \exOivra,
and ixelva, mean the preceding discourse, v. 14-36. ; rawa, not"
the many other words," v. 40. but.

"
Repent and be bap-

tized."
s The main lines of the picture which Luke here draws of

the Apostolic community are: (1) Constant teaching and ex-
uion on the part of the Apostles. (21 Christian fellowship,

with prayer and the regular observance of the Lord's Supper.
(3) The doing of miracles. (4) The contribution of all to the
common fund not all at once, but gradually and as occasion
required as the imperfects and (cafldri dv ti? xpeiav ct-xev (v. 44 >

show. (5) The confident hope and exultant joy with which
the work of the new kingdom was carried forward in the con-
viction that the gospel was for all (v. 39). The naaiv to<s ei?

txaxpav must, we think, refer to the heathen (Calv., Beng., Lech.,
l>r W ., I.ange, Alf., Hack., Gl.)and not merely to distant mem-
bers of the Jew'sh nation (Baumg., Mey. >. G. B. S.

'-' In the old text (Mss. and Catena) after Tiii> nXnovuiv \6yoiv
to Kj>d\ai.ov comes the clause toGto eo-Ti, (^rjo-lr, rj Stuped tow
'

\ lb-, where it is clearly misplaced; for to cukoAoc k. t. A. is," He baptized, and ye shall receive," etc., and tot* enl t'ov fiiov
dyei refers to v. 40.:

" And with many other words," of which
n\t iovujv Ad-j/iov the Kf<j>d\ai.ov is, "Save yourselves," etc.
Hence the clause must belong to v. 39. and accordingly the
Catena gives the whole passage from Afcon-to-Tos 6 Aoyos to eVi
to j3a7TT. efepxoi'Tai. as the comment on v. 38, 39. We have re-

part, and that which has with it a great gift ;

and then he leads them to practice : for it will

be to them a ground of earnestness, to have
tasted already of those so great blessings

["and with many other words did he testify,"

etc.] (v. 40). Since, however, the hearer

would desire to learn what was the sum and,
substance of these further words, he tells us
this : [" Saying, save yourselves from this

untoward generation." [" They then, that

gladly received his words," etc.] (v. 41) they
approved of what had been said, although
fraught with terror, and after their assent

given, proceed at once to baptism.
3 " And

they continued
"

it is written,
"
steadfastly in

the doctrine
"

(or, "teaching ")
"
of the Apos-

tles
"

(v. 42) : for it was not for one day, no
nor for two or three days that they were
under teaching as being persons who had

gone over to a different course of life. 4

[" And they continued with one accord in the

Apostles' doctrine," etc.] The expression is

not, dfiov
"
together," but 6/uoOvfiadbv,

" with

one accord
;

"
(" and daily," he says [after-

wards],
"
they were continuing with one ac-

cord in the temple,") i". e. with one soul.
5 And

here again in his conciseness, he does not relate

the teaching given ;
for as young children, the

Apostles nourished them with spiritual food.

"And fear came upon every soul" (v. 43):
clearly, of those, as wr

ell, who did not believe
;

namely, upon seeing so great a change all at

once effected, and besides in consequence of

the miracles. ["And all that believed were to-

gether, and had all things in common," etc.]

(v. 44.) They are all become angels on a sud-

den
;
all of them continuing in prayer and hear-

ing, they saw that spiritual things are common,
and no one there has more than other, and

they speedily came together (i-2 to avro), to the

same thing in common, even to the imparting
to all.

6 " And all the believing
"

(v. 44), it says,

stored the proper order, and supplied the omitted citations.

The modern text after to xe<j>d/\aiov, has koi toOto irpo<rriOr)(ri,

Seucvvs, on 17 6wpea toC "A. Ilv. "Since the hearer, etc. this

also he adds, showing that it is the gift of the Holy Ghost."
But the "hearer" is the person hearing or reading the narra-
tive.

3 Here E. strangely inserts the formula of recapitulation,
'AAA' lS(up.ev avu>9ev to AeyojAeva .- received by Sav., Ben. but
bracketted by Morel.

4 Here the Mss. have: " And fear came," etc., v. 43, with its

comment, which we have restored to its proper place.
5 Oy\t 6/xov 5e, aAA' o/Liofluu.aSbi' r)<rav

" KaB' Tjp:epaf Te <$fqa\v y

TrpotTKapT. 6u-o#uu.. iv Tip iepu>," tovtcVti, p-id i/zuxjij. B. C. F. D.
St. Chrys. here returns to v. 42. in which he read in his copy
the word 6p.o0vna86i\ Commenting on that expression, he
refers to v. 46 (as his remark on that verse above was that they
were taught, tj)s SiSaoxaAias d-rre\avov, in the Temple). Or
perhaps this clause may have been added by the scribe, be-
cause he did not find Trpoo-Kapr. 6/xoS. in v. 42. but did find it in

v. 46. E. " But he says not 6u;oO, but bp.o9 since it is possible
to be 6p.ov yet not bp.o6., when people are divided in opinion.
And with words he exhorted. And here again," etc. So Edd.

6 'E7rt touto, erri to natTi fMCTaSovvat B. C. D. P. X. Cat. on v.

46, but on v. 45, Cat. has eiri to ai>To, which is doubtless the
true reading : for which the innovator, not understanding it,

has eVi to to. avTwv iriffi SiaSovvai. On eiri to avro compare the
comment on ch. iv. 32. in Horn. xi. . 1.
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were r* to aird: and to see that this does not

mean that they were together in place, observe

what follows ["And had all things common"].
"All," it says: not one with the exception of

another. This was an angelic common-

wealth, not to call anything of theirs their

own. Forthwith the root of evils was cut out.

By what they did, they showed what they had
heard : this was that which he said,

" Save

yourselves from this untoward generation."
" And daily continuing with one accord in the

temple." (v. 46.) Since they are become
three thousand, they take them abroad now :

and x

withal, the boldness imparted by the

Spirit being great : and daily they went up as

to a sacred place, as frequently we find Peter

aud John doing this: for at present they dis-

turbed none of the Jewish observances. And
this honor too passed over to the place ; the

eatinsf in the house. In what house ? In the

Temple." Observe the increase of piety. They
cast away their riches, and rejoiced, and had

great gladness, for greater were the riches

they received without labor (awova Cat. al.

ayada). None reproached, none envied, none

grudged ;
no pride, no contempt was there.

As children they did indeed account them-

selves to be under teaching : as new born

babes, such was their disposition. Yet why
use this faint image ? If you remember how
it was when God shook our city with an earth-

quake, how subdued all men were. {Infra,
Horn. xli. 2.) Such was the case then with

those converts. No knavery, no villany
then : such is the effect of fear, of affliction !

No 3
talk of "mine" and "thine" then.

Hence gladness waited at their table
;
no one

seemed to eat of his own, or of another's
;

I srrant this mav seem a riddle. Neither did thev

consider their brethren's property foreign to

themselves
;

it was * the property of a Master
;

nor again deemed they aught their own, all

was the brethren's. The poor man knew no

shame, the rich no haughtiness. This is glad-
ness. The latter deemed himself the obliged
and fortunate party ;

the others felt them-
selves as honored herein, and closely were

they bound together. For indeed, because

1
oijaa rjj? tovtuiv (N. and Cat. toG ni'eO/naTOs) 7rapp7)ori'as

(irapovo ias B. ) iroAAi); ouo"rjs, Ka9' r)fj.epai> re k. t. A. B. C. D. F. N.
Cat. We have adopted the reading preserved by N. and the
Catena. E. and Edd. " Who also with boldness, seeing: there
was great boldness now, daily went up and continued in the

Temple."
* ical auTrj (1. <zvtt) 6e rj ti^it) eU to>' tottoi" Sie/3ae>' to hi Tu> oiu>

iaSUiv ttoio) oiKco
;

iv to> iepw B. C. D. F. Cat. This ''

eating
in the house "

refers to the clause kAwvtcs tc of oIkov dproi'.
If the passage be sound, Chrys. here represents that the Tem-
ple was honored by the breaking of bread (the Holy Eu-
charist ?), there Edd. from E. koI avrt) Si r) ei? rbf tottoi' tim>)

SiefSouve 7rpb? tov tgv iepoO Aeo"7r6rr)r-
" And the honor itself

paid to the place passed over to the Lord of the Temple."
3 Edd. add, to i)/vxp'ov prj/xa. "That cold expression."
4

Aeo-n-oTtKa, i. e. of Christ their common Master. But
Erasm. Erant enitn ut dominorum, and so Ben.

when people make doles of money, there are

apt to be insults, pride, grudging ;
therefore

says the Apostle,
" Not grudgingly, or of

necessity." (2 Cor. ix. 7.) [" With gladness
and simplicity of heart," etc.] See of how
many things he bears witness to them ! Gen-
uine faith, upright conduct, perseverance in

hearing, in prayers, in singleness, in cheerful-

ness. [" Praising God."] (v. 47.) Two
things there were which might deject them ;

their abstemious living, and the loss of their

property. Yet on both these accounts did

they rejoice. [" And having favor with all

the people." For who but must love men of

this character, as common fathers ? They
conceived no malice toward each other

; they
committed all to the grace of God. [" With
all the people."] Fear there was none

; yea,

though they had taken their position in the

midst of dangers.
5 By singleness, however, he

denotes their entire virtue, far surpassing
their contempt of riches, their abstinence, and
their preseverance in prayer. For thus also

they offered pure praise to God : this is to

praise God. But observe also here how they

immediately obtain their reward. "
Having

favor with all the people." They were en-

gaging, and highly beloved. For who would
not prize and admire their simplicity of char-

acter
;
who would not be linked to one in

whom was nothing underhand ? To whom
too does salvation belong, but to these ? To
whom those great marvels ? Was it not to

shepherds that the Gospel was first preached ?

and to Joseph, e-being a man of simple mind,
insomuch that he did not let a suspicion of

adultery frighten him into doing wrong ?

Did not God elect rustics, those artless men ?

For it is written,
" Blessed is every simple

soul." (Prow xi. 25.) And again,
" He that

walketh simply, walketh surely." (Prov. x.

9.) "True," you will say, "but prudence also

is needed." Why, what is simplicity, I pray
you, but prudence ? For when you suspect
no evil, neither can you fabricate any : when

you have no annoyances, neither can you re-

member injuries. Has any one insulted you ?

You were not pained. Has any one reviled

you? You were nothing hurt. Has he envied

you? Still you had no hurt. Simplicity is a

high road to true philosophy. None so beau-

tiful in soul as the simple. For as in regard
of personal appearance, he that is sullen, and

downcast, and reserved (abwovg), even if he

6 <cai Tai/Ta iv /iroi? kiv&vvok; eV/3ej3A7)icoTu)i' avrw. Erasm.
omits the two last words: Ben. in media pericula conj<
The meaning is:

" N >! even in the midst of dangers, which
they themselves had boldly charged, or. invaded."

8 Although he speaks below of Joseph the Patriarch, it

seems that the husband of Marv is meant here.
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be good-looking, loses much of his beauty ;

while he that relaxes his countenance, and

gently smiles, enhances his good looks
;
so in

respect of the soul, he that is reserved, if he

have ten thousand good points, disfigures

them; but the frank and simple, just there-

verse. A man of this last description may be

safely made a friend, and when at variance

easily reconciled. No need of guards and

outposts, no need of chains and fetters with

such an one ;
but great is his own freedom,

and that of those who associate with him.

But what, you will say, will such a man do if

he fall among wicked people ? God, Who
has commanded us to be simple-minded, will

stretch out His hand. What was more guile-

less than David ? What more wicked than

Saul? Yet who triumphed? Again, in

Joseph's case ; did not he in simplicity ap-

proach his master's wife, she him with wicked
art ? Yet what, I pray, was he the worse ?

Furthermore, what more simple than was
Abel ? what more malicious than Cain ? And
Joseph again, had he not dealt artlessly with

his brethren ? Was not this the cause of his

eminence, that he spoke out unsuspiciously,
while they received his word sin malice ? He
declared once and again his dreams undeserv-

edly ;
and then again he set off to them carry-

ing provisions ;
he used no caution

;
he com-

mitted all to God : nay, the more they held

him in the light of an enemy, the more did he

treat them as brothers. God had power not

to have suffered him to fall into their hands
;

but that the wonder might be made manifest,

how, though they do their worst, he shall be

higher than thev : though the blow do come

upon him, it comes from another, not from
himself. On the contrary, the wicked man
strikes himself first, and none other than him-

self. "For 1

alone," it is said, "shall he
bear his troubles." (Prov. ix. 12.) Ever in

him the soul is full of dejection, his thoughts
being ever entangled : whether he must hear

aught or say aught, he does all with com-

plaints, with accusation. Far, very far from
such do friendship and harmony make their

abode : but fightings are there, and enmities,
and all unpleasantness. They that are such

suspect even themselves. To these not even

sleep is sweet, nor anything else. And have

they a wife also, lo, they are enemies and at

war with all : what endless jealousies, what

unceasing fear ! Ave, the wicked, irovripbq

has his name from jrovelv,
"

to have trouble."

And, indeed, thus the Scripture is ever calling
" wickedness

"
by the name of labor

; as, for

1 Moros -yap, c^tjo-U', drTA>j<rei ra Ka/ta. A. omits this and the
next clause: E. subsiitutes, "so is he even to himself an en-
emy. ( )i such an one the soul is," etc. so Edd.

instance,
" Under his tongue is toil and

labor
;

" and again,
" In the midst of them

(Ps. x. 7 ;
xc. 10 andis toil and labor."

lv. II.)
Now if any one should wonder, whence

those who had at first been of this last class,

now are so different, let him learn that afflic-

tion was the cause, affliction, that school-

mistress of heavenly wisdom, that mother of

piety. When riches were done away with,
wickedness also disappeared. True, say
you, for this is the very thing I am asking
about

;
but whence comes all the wickedness

there is now ? How is it that it came into

the minds of those three thousand and five

thousand straightway, to choose virtue, and
that they simultaneously became Christian

philosophers, whereas now hardly one is to be
found ? how was it that they then were in such

harmony ? What was it, that made them res-

olute and active? What was it that so sud-

denly inflamed them ? The reason is, that

they drew near with much piety ;
that honors

were not so sought after as they are now
;
that

they transferred their thoughts to things
future, and looked for nothing of things pres-
ent. This is the sign of an ardent mind, to

encounter perils; this was their idea of

Christianity. We take a different view, we
seek our comfort here. The result is, that

we shall not even obtain this, when the time
is come. "What are we to do?

" asked those

men. We, just the contrary "What shall

we do ?
" What behooved to be done, thev

did. We, quite the reverse. 2 Those men
condemned themselves, despaired of saving
themselves. This is what made them such as

they were. They knew what a gift they had
received. But how can you become like them,
when you do everything in an opposite spirit ?

They heard, and were forthwith baptized.

They did not speak those cold words which
we do now, nor did they contrive delays

(p. 47, note 3); and yet they had heard all

the requirements : but that word,
" Save

yourselves from this generation," made them
to be not sluggish ;

rather they welcomed the

exhortation
;
and that they did welcome it,

they proved by their deeds, they showed what

3 We adopt the reading preserved by A. N. (what is also
contained in the modern text with additions meant for expla-
nation.)

" Tt 7TOiTq(TUilXV ;" rjputTUJV KtKH. 'H|UetS &k TO ZVaVTLOl''

Tt iroir)<roy.v ; "Airep e6ei yeveaOat eTroiovv. 'Hp.eis 6e tovvolvtiov.

The modern text, after >jp. eiceivoi, inserts, aTroyivuHrxovTes
iavTuiv "

despairing of themselves:" and, after the second
question, \eyofj.ev, e^io'eiKi'u/u.ej'Oi 7rpbc tou? Trapoi'Tas, xai P-eya
cppoi'oOi'Te? e(/>' eavToIs-

"
Say (we), showing off ourselves to

those present, and thinking great things of ourselves." B. C.

omit, perhaps by oversight, the clauses between, Ti n-oitjo-wp.ei'

(B. ri Trot,T)cronev)\ and, "An-ep e8ei. In the following sentences,
the force of the verbs Kareyvuxrav, airiyvuxrav, eyyooo-af might
be rendered thus: "

They knew themselves guilty, knew that
in them was no power to save themselves knew what a gift
they received."
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manner of men they were. They entered at

once the lists, and took off the coat
;
whereas

we do enter, but we intend to right with our

coat on. This is the cause that our antag-
onist has so little trouble, for we get entangled
in our own movements, and are continually
thrown down. We do precisely the same

thing as he who, having
1
to cope with a man

frantic, breathing tire
;
and seeing him, a

professed wrestler, covered with dust, tawny,

stripped, clotted with dirt from the sand and

sun, and running down with sweat and oil and
dirt

; himself, smelling of perfumes, should

put on his silken garments, and his gold
shoes, and his robe hanging clown to his heels,

and his golden trinkets on the head, and so

descend into the arena, and grapple with him.

Such a one will not only be impeded, but

being taken up with the sole idea of not

staining or rending his fine clothes, will

tumble at the very first onset, and withal will

suffer that which he chiefly dreaded, the

damage of those his fond delights. The time

for the contest is come, and say, are you
putting on your silks ? It is the time of

exercise, the hour of the race, and are you
adorning yourself as for a procession ? Took
not to outward things, but to the inward.

For by the thoughts about these things the

soul is hampered on all sides, as if by strong
cords, so that she cannot let you raise a hand,
or contend against the adversary ;

and makes
vou soft and effeminate. One mav think him-

self, even when released from all these ties,

well off, to be enabled to conquer that impure
power. And on this account Christ too did

not allow the parting with riches alone to

suffice, but what saith He ?
"

Sell whatso-
ever thou hast, and give to the poor, and come
and follow Me." (Mark x. 21.) Now if,

even when we cast away our riches, we are

not yet in a safe position, but stand still in

need of some further art and close practice ;

much more, if we retain them, shall we fail

to achieve great things, and, instead thereof,
become a laughing-stock to the spectators,
and to the evil one himself. For even though
there were no devil, though there were none
to wrestle with us, yet ten thousand roads on
all sides lead the lover of money to hell.

Where now are they who ask why the devil

was made (diari 6 J. yeyovev) ? Behold here the

devil has no hand in the work, we do it all our-

selves. Of a truth they of the hills might have
a right to speak thus, who after they had given
proof of their temperance, their contempt of

wealth and disregard of all such things, have

1
7rpb; ai'Spa naii'OiJ.ei'Ov ixu,v ' "''P Tviovra.. E. F. D. and Edd.

omit these words.

4

infinitely preferred to abandon father, and

houses, and lands, and wife, and children. Yei,

they are the last to speak so : but the men who
at no time ought to say it, these do say it.

Those are indeed wrestlings with the devil
;

these he does not think worth entering into.

Vou will say, But it is the devil who instils

this same covetousness. Well, flee from it, do
not harbor it, O man. Suppose now, you
see one flinging out filth from some upper
story, and at the same time a person seeing it

thrown out, yet standing there and receiving it

all on his head : you not only do not pity him,
but you are angry, and tell him it serves him

right ; and,
" Do not be a fool," everyone cries

out to him, and lays the blame not so much
on the other for shooting out the filth, as on
him for letting it come on him. But now, you
know that covetousness is of the devil

; you
know that it is the cause of ten thousand evils;

you see him flinging out, like filth, his noisome

imaginations ;
and do you not see that you

are receiving on your bare head his nastiness,
when it needed but to turn aside a little to

escape it altogether? Just as our man by
shifting his position would have escaped ; so,

do you refuse to admit such imaginations,
ward off the lust. And how am I to do this ?

you will ask. Were you a Gentile, and had

eyes for things present alone, the matter per-

haps might be one of considerable difficulty,
and vet even the Gentiles have achieved as

J

much
;

but you a man in expectation of

heaven and heavenlv bliss and vou to ask,
" How am I to repel bad thoughts ?

" Were I

saying the contrary, then you might doubt :

did I say, covet riches,
" How shall I covet

riches," you might answer,
"
seeing such

things as I do ?
"

Tell me, if gold and

precious stones were set before you, and I

were to say, Desire lead, would there not be
reason for hesitation ? For you would say,
How can I ? But if I said, Do not desire it ;

this had been plainer to understand. I do
not marvel at those who despise, but at those

who despise not riches. This is the character

of a soul exceeding full of stupidity, no
better than flies and gnats, a soul crawling

upon the earth, wallowing in filth, destitute of

all high ideas. What is it you say ? Are you
destined to inherit eternal life; and do you
say, how shall I despise the present life for

the future ? What, can the things be put in

competition?- You are to receive a royal
vest ; and say you, How shall I despise these

rags ? You are going to be led into the king's

a
fiTj yap afj.(t>Tipicrra. to

Trpdv^oTo ; Erasm. negligently, non
sunt leque amabiles illce res: Ben. num res sunt mutuo cotn-

parabiles t
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palace ;
and do you say, How shall I despise

this present hovel ? Of a truth, we ourselves

are to blame in every point, we who do not

choose to let ourselves be stirred up ever so

little. For the willing have succeeded, and
that with great zeal and facility. Would that

you might be persuaded by our exhortation,

and succeed too, and become imitators of

those who have been successful, through the

grace and mercy of our Lord Jesus Christ,
with Whom to the Father and the Holy
Ghost together be glory, and power, and

honor, now and ever, and world without end.
Amen.

HOMILY VIII.

ACTS III. i.

" Now Peter and John went up together into the tem-

ple, at the hour of prayer, being the ninth hour."

Everywhere we find these two Apostles in

great harmony together.
" To him Simon

Peter beckoned." (John xiii. 24.) These two
also

" came together to the sepulchre. (lb.
xx. 3 et seg.) And concerning John, Peter

said unto Christ,
" And what shall this man

do?" (lb. xxi. 21.) Now as for the other

miracles, the writer of this book omits them
;

but he mentions the miracle bv which thev

were all
l

put in commotion. Observe again
that they do not come to them purposely ;

so

clear were they of ambition, so closely did

they imitate their Master. Why now did they
go up to the temple ? Did they still live as

Jews ? No, but for expediency (xpi^'H^i)* A
miraculous sign again takes place, which both
confirms the converts, and draws over the rest

;

and such, as they were a sign for having
wrought.

2 The disease was in the nature of

the man, and baffled the art of medicine.
He had been forty years lame (ch. iv. 20),
as the writer says afterwards, and no one

during all that time had cured him. And the

most obstinate diseases are those which are
born with men. It was a great calamity,
insomuch that even to provide for himself his

necessary sustenance was impossible for him

1 CEcumen. has preserved the true reading: a<^' ov ndiTc;
iKivr\Briaav. Mss. and Cat. eKiVrjfftv. (N. in the margin, bv a
later hand, einxtjo-e.) E. and Edd. b hi n-oAATji' el^e tt)i> IkitA))ii>
kui n-afTas eevuTt, toOto Aeyei.

* There is no evidence that Peter and John attended upon
the Jewish worship simply

" for expediency." There is much
to the contrary. The early Christians had no idea of ceasing
to be Jews. Peter at this time supposed it to be necessary for
the Gentile converts to be circumcised (Gal. ii.). It was inci-
dent to the gradual separation of Christianity from Judaism
that those who had been zealous adherents of the latter should
suppose that its forms were still to be the moulds of the new
system. They were not for this reason less honestly and gen-
uinely Christian, but had not yet apprehended the principle of
Christian liberiy as Paul afterward expounded it. The point
of difficulty was not so much the entrance of the Gentiles into
the Kingdom of God as the question whether they should
enter through the gate of Judaism G. B. S.

2 (cat o'oi' <rrjixfiov r\<ja.v iroujcrai'Tes. E. "And a miracle such
as they had not yet wrought." So Edd.

The man was conspicuous both from the

place, and from his malady. Hear how the
matter is related. "And a certain man, lame
from his mother's womb, was carried, whom
they laid daily at the gate of the temple which
is called Beautiful, to ask alms of them that

entered into the temple."" (v. 2.) He sought
to receive alms, and he did not know who the
men were. "Who seeing Peter and John
about to go into the temple, asked an alms.
And Peter, fastening his eyes upon him, with

John, said, Look on us." (v. 3, 4.) Yet, not
even so were the man's thoughts elevated, but
he persisted in his importunity. For such is

poverty ; upon a refusal, it compels people
still to persist. Let this put us to shame who
fall back in our prayers. But observe, I pray
you, Peter's gentleness : for he said,

" Look
on us." So truly did their very bearing, of

itself, betoken their character. "And he

gave heed unto them, expecting to receive some-

thing of them. Then Peter said, Silver and gold
have I none

;
but such as I have I give thee."

(v. 5, 6.) He did not say, I give thee some-

thing much better than silver or gold : but
what ?

" In the name of Jesus Christ of

Nazareth, rise up and walk. And he took
him by the right hand, and lifted him up."
(v. 7.) Such was also the way of Christ.
Often He healed by word, often by an act, often
also He stretched forth the hand, where men
were somewhat weak in faith, that the cure

might not appear to be spontaneous.
" And

he took him by the right hand, and lifted him
up." This act made manifest the Resurrec-

tion, for it was an image of the Resurrection.
"And immediately his feet and ankle bores
received strength. And he leaping up stood,
and walked." (v. 8.) Perhaps it was by way
of trying himself that he put it thus to further

proof, whether perchance the thing done
might not be to no purpose. His feet were
weak

;
it was not that he had lost them.
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Some say that he did not even know how to

walk.
1 " And entered with them into the

temple." Of a truth it was marvellous. The

Apostles do not urge him
;
but of his own ac-

cord he follows, by the act of following point-

ing out his benefactors.
" And leaping and

praising God
;

"
not admiring them, but God

that wrought by them. The man was grateful.

[''
Now

'2 Peter and John went up together
into the temple," etc.] You observe how

they continued in prayer.
" The ninth

hour :

"
there they prayed together. [" And

a certain man," etc.] The man was in the act

of being carried at that instant. [" Whom
they laid daily :

"
(his bearers carried him

away :) ["at the gate," etc.] just when people
went into the temple. And that you may not

suppose that they carried him for some other

purpose, but that it was in order that he

might receive alms, hear what the writer says :

" so that he might receive alms of those enter-

ing into the temple." (Recapitulation of vv.

1-8.) And this is the reason why he -

also

makes mention of the places, to give evidence

of what he relates.
" And how was it," you

may ask,
" that they did not present him to

Christ ?

"
Perhaps they were certain unbeliev-

ing men, that haunted the temple, as in fact

neither did they present him to the Apostles,
when they saw them entering, after having
done such great miracles. "He asked," it is

written, "to receive an alms." (v. 3.) Their

bearing marked them as certain devout and

righteous men. [" And Peter fastening his

eyes upon him, with John, said," etc.] (v. 4,

5.) And observe how John is everywhere
silent, while Peter makes excuse for him also

;

"
Silver and gold," he says, "have I none."

(v. 6.) He does not say, I have none here,
as we are wont to speak, but absolutely, I

have none. " What then ?
" he might say,

" do

you take no notice of me, your suppliant ?"

Not so, but of what I have, receive thou. Do
you remark how unassuming Peter is, how he

makes no display even to the object of his

beneficence ? [" In the name," etc.
" And

he took him by the hand," etc.] (v. 7.) And
the mouth and the hand did all. Such 3 sort

of persons were the Jews ; lame, and the right

1 OEcumen. "That he leaped was either because he was
incredulous of what had happened, or. by way of trying his

power of stepping more surely and firmly, or, the man did not
know how to walk."

a E. and Edd. " But let us look over again what has been
said.

'

They went up,' he says,
'

at the hour of prayer, the'ninth
hour.' Perhaps just at that time they carried and laid the lame
man, when people," etc. In the old text the clause avrbv
8a<TTa.ovTe<; anriveyxav (which should be oi |3ao"T. ai'Tov) seems
meant to explain <caO" rj^epai'.- they bore him daily, and the
same persons carried him away. w

3 E. and Edd. toioGtoi tw<; Tjaav Kal lov&aloi (for oi 'I.)

^tuAevoyTes . . . oi 5e (for avToii /zaAAoy \prjfj.aTa aiTOvat . . . o'i

Kai Sia toOto . . . "Such sort of people were also [the] Jews,
being lame (i e. like many beggars among ourselvesj: even

thing being to ask for health, these same ask

for money, grovelling on the ground : for this

it was that they beset the temple to get

money. What then does Peter ? He did not

despise him
;
he did not look about for some

rich subject ;
he did not say, If the miracle is

not done to some great one (tif ekcZvov), noth-

ing great is done : he did not look for some
honor from him, no, nor heal him in the

presence of people ;
for the man was at the

entrance, not where the multitude were, that

is, within. But Peter sought no such object;
nor upon entering did he proclaim the matter :

no, it was by his bearing that he attracted the

lame man to ask. And the wonder is, that

he believed so readily. For those who are

set free from diseases of long standing, hardly
believe their verv evesight. Once healed, he
remains with the Apostles, giving thanks to

God. "And he entered," it is said, "with
them into the temple, walking, and leaping,
and praising God." (v. 8.) Observe how
restless he is, in the eagerness of his delight,
at the same time shutting the mouths of the

Jews. Also, that he leaped, was to prevent
the suspicion of hypocrisy ;

for after all, this

was beyond the possibility of deception. For
if previously he was totally unable to walk,
even when hunger pressed hard (and indeed

he would not have chosen to share with his

bearers the proceeds of his begging, if he had
been able to manage for himself), this holds

still more in the present case. And how
should he have feigned in behalf of those who
had given him no alms?

grateful

But the man was

recovery. And thus

him no
even after his

on either side his faith is shown, both by his

thankfulness, and bv the recent event.

He was so* well known to all, that "they
recognized him. And all the people," it says,
"saw him walking and praising God; and

they recognized (k-xeyivuGKov) that it was he
which sat for alms at the Beautiful gate of the

temple." (v. 9.) It is well said,
"
they recog-

nized," inasmuch as he was one unknown now

by reason of what had happened : for we use

this term with regard to objects, which we
find a difficulty in recognizing. [" And they
were filled with wonder and amazement at

when they have only to ask for health, yet they rather ask for

money . . . who even for this reason beset the temple." etc.

But the meaning seems rather to be:
" See here an emblem of

the Jews. Lame, and needing but." etc.
* oi'To* Trace yi'topifio*; fyv on tircyii'UMTKOi', A. B. C. D. E. Sav.

Morel. Ben. But Commelin. and Ed, Par. Ben. 2. after Erasm.

adopt the reading of E. ov uriv jroio-i -yvuipino? fiv 6$tv xai . be-
cause of the following comment on (Treynujo-Kor. But the

meaning is: They were all acquainted with him (it could not
be otherwise}: but seeing him walking and leaping, they
found it difficult to believe that it was he, and yet they could
not doubt it. This is well denoted by iirtyivuHTKov : for we use
this word, cttl tu>i' /hoAi; yi'u>piop.evu>v; strange as it was, they
were satisfied that it was he. the man whom they all knew so
well.
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that which had happened unto him."] Needs
must it be believed that ' the name of Christ

remits sins, seeing it produces even such

effects as this. (" And as he held Peter and

John, all the people came together at the

porch that is called Solomon's, greatly won-

dering." (v. n.) From his good feelings
and love towards the Apostles, the lame man
would not leave them ; perhaps he was thank-

ing them openly, and praising them. " And
all the people," it is said, "ran together unto

them. And when Peter saw them, he an

swcred." (v. 12.) Again it is he who acts,

and addresses the people.
And in the former instance, it was the cir-

cumstance of the tongues that aroused them
to hearing, now it was this miracle

; then, he

took occasion to speak from their accusations :

now, from their supposition. Let us then con-

sider, in what this address differs from the

former, and in what it agrees with that. The
former was held in a house, before any one
has come over, and before they themselves

have wrought anything ; this, when all are

wondering, and the healed man is standing

by ;
when none doubt, as in the other case,

where some said " These men are full of new
wine." (Acts xii. 13.) At the one, he was
surrounded by all the Apostles as he spoke ;

but at this, he has John alone
;
for by this

time he is bold, and become more energetic.
Such is the nature of virtue

;
once started, it

advances, and never stops. Observe also

how it was divinely ordered, that the miracle

should take place in the temple, that others

also might wax bold, while the Apostles work,
not in holes (eif Ka-adbaeiq) and corners, and in

secret : though not in the interior of the temple
either, where the greater number were. How
then, I pray you, was it believed ? The man
himself who was healed proclaimed the bene-
fit. For there was no reason why he should

lie, nor why he should have joined a different

set of people.
- Either then it was because of

the spaciousness of the place, that he there

wrought the miracle, or because the spot was
retired. And observe the event. They went

up for one object, and they accomplished
another. Thus also did Cornelius : he prayed
and fasted 3 * *

*. But hitherto they

1
'

E5ei TTi.<TTtv6y)vai Sioti, B. C. St on A. This seems to be the
comment on the remaining clause of v. 10, which we have sup-
plied: but the meaning is obscure. The modern text has cSei

youy n. on.
2 ov&e yap av e\JjevaaTO, ov8' av err' dAAov? Ttvas rf\6ev. It is

not clear who are the dAAoi nves . and something is wanting.
In fact, this part of the Homily is very defective. The next
sentence seems to refer to the mention of the porch called Sol-
omon's, but evidently supposes something preceding: e. g." The miracle was performed at the Beautiful Gate, beside
which was the Porch called Solomon's."

3 E. and Edd. KopfTjAtos dAAa vri<TTevu>v r)v\ero, icai dAAa opa.
'Cornelius praved with fasting, for one object: and sees a
vision of something other than he thought for.

always call Him,
" of Nazareth." " In the

name of Jesus Christ of Nazareth," said Peter,

walk. For in the first instance, the thing

required was, that He should be believed in.

Let us not, I pray you, give over at the

beginning of the story :
* and if one has

named some particular achievement of virtue,
and then has dropped it for awhile, let us begin
over again. If we get into the right mood
(kv ei-ei),

we shall soon arrive at the end, soon
reach the summit. For earnestness, it is said,

begets earnestness, and dulness begets dulness.

He who has effected some little reformation,

thereby receives encouragement to approach
greater things, and thence again to go on

something more than that
;
and just as it is

with fire, the more wood it lays hold on, the

more vehement it becomes, so likewise zeal,

the more pious reflections it kindles, the

more effectually is it armed against their

opposites. As, for example : There are set

in us, like so many thorns, perjury, falsehood

hypocrisy, deceit, dishonesty, abusiveness,

scoffing, buffoonery, indecency, scurrility;

again under another head, covetousness,

rapacity, injustice, calumny, insidiousness
;

again, wicked lust, uncleanness, lewdness,

fornication, adultery ; again, envy, emulation,

anger, wrath, rancor, revenge, blasphemy,
and numberless others. If we effect a refor-

mation in the first instances, not only in them
will the success have been achieved, but

through them in the following cases also.

For reason has then gained more strength to

overthrow those other vices. For instance, if

he, who has frequently sworn, once extirpates
that satanic habit, he has not only gained this

point, but a habit of piety in other respects
will have been brought in. For no one, I

suppose, averse to swearing would easily con-
sent to do any other wicked act

;
he will feel

a reverence for the virtue already acquired.

Just as the man who wears a beautiful robe,
will blush to roll himself in the mire

;
so is it

also here. From this beginning he will come
to learn not to be angry, not to strike, not to

insult. For if once he has come right in little

matters, the whole affair is done. Often,
however, something of this sort takes place,
that a person has once reformed, and then

again through carelessness falls back into the
old sins but too readily, so that the case be-
comes irremediable. For instance, we have

4 It can hardly be imagined that St. Chrysostom's meaning
is correctly reported here. "Ev apxfj toC

(Siriyr^aTo?, can only
mean, In the beginning of the narrative (of this miracle). It
seems that the case of this man, who at first lies at the gate of
the temple, unable to stir, and in the end, enters with the
Apostles walking and leaping and praising God, furnished the
theme for the ethical part of the discourse. " There is the like
cure for our souls: let us not give over for want of success in
the first attempt, but begin again after every failure."
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made it a law to ourselves not to swear
;
we

have got on well, for some three, or even four

days ;
after that being hard put to it. we

scattered away the whole of our collected

erain ; we then fall into indolence and reckless-

ness. Still it is not right to give over
;
one

must set to work zealously again. For it is

said, he that has built up a house, and then

sees his building pulled clown, will have less

spirit for building again. Yes, but for all this,

one must not be dispirited, but must once more
set to work zealously.

Let us then lay down daily laws for our-

selves. For a time let us begin with the

easier. Let us retrench all that superfluity of

paths, and put a bridle on our tongues ;
let no

one swear by God. Here is no outlay, here

is no fatigue, here is no cost of time. It is

sufficient to will, and all is done. It is a

matter of habit. I beseech and entreat you,
let us contribute thus much of zeal. Tell me,
if I had bid you contribute your money, would
not each one of you readily cast in according
to his ability ? If you saw me in extreme

clanger, would you not, if it had been possible,
have cut off your own flesh to give me ?

Well, I am in danger now, and in great dan-

ger, such indeed that, were I withal confined

to a dungeon, or had I received ten thousand

stripes, or were a convict in the mines, I

could not suffer more. Reach me then the

hand. Consider how great is the danger, that

I should not have been able to reform this

which is least : I say
"

least
"

in regard to the

labor required. What shall I have to say
hereafter, when thus called to account ?

"
Why did you not remonstrate ? why did you

not enjoin ? why did you not lay the law be-

fore them ? why did you not check the diso-

bedient ?
"

It will not be enough for me to

say, that I did admonish. It will be answered,
" You ought to have used more vehement
rebuke

;
since Eli also admonished." (i Sam.

ii. 24.) But God forbid I should compare
you with Eli's sons. Indeed, he did admonish
them and say,

"
Nay, my sons, do not so

;

evil is the report that I hear of you." (1 Sam.
iii. 13.) But subsequently the Scripture saith,

that he did not admonish his sons : since he

did not admonish them severely, or with

threats. For is it not strange indeed, that in

the synagogues of the Jews the laws are in

such force, and whatever the teacher enjoins
is performed ;

while here we are thus despised
and rejected ? It is not my own glory that I

care for (my glory is your good report), but

it is for your salvation. Every day we lift up
our voice, and shout in your ears. But there

is none to hear. Still we take no strong
measures. I fear we shall have to give an

account at the coming Day of this excessive

and unseasonable leniency.

Wherefore, with a loud and clear voice, I

proclaim to all and testify, that those who are

notorious for this transgression, who utter

words which come " of the evil one,"

(Matt. v. 37.) (for such is swearing,) shall not

step over the threshold of the Church. Let
this present month be the time allowed you
for reforming in this matter. Talk not to me,
"
Necessity of business compels me to use

oaths, else people do not believe me." To
begin with this, retrench those oaths which
come merely of habit. I know many will

laugh, but it is better to be laughed at now,
than wept for hereafter. They will laugh, who
are mad. For who, I ask, in his right mind
would laugh at the keeping of the command-
ment ? But suppose they do

; why, it will not

be at us, but at Christ, that such men will

laugh. You shudder at the word ! I knew

you would. Now if this law were of my mak-

ing, at me would be the laughing ;
but if

Another be the Lawgiver, the jeering passes
over to Him. Yes, and Christ was once spit

upon, and smitten with the palm, smitten upon
the face. Now also He bears with this, and
it is no wonder (ovdev airetKog) ! For this, hell

is prepared ;
for this, the worm that dieth not.

Behold, again I say and testify ;
let him laugh

that will, let him scoff that listeth. Hereunto
are we set, to be laughed at and mocked, to

suffer all things. We are "
the offscouring"

(1 Cor. iv. 13) of the world, as blessed Paul

says. If any man refuse to conform to this

order, that man I, by my word, as with a

trumpet's blast, do prohibit to set foot over

the Church's threshold, be he prince, be he

even the crowned head. Either depose me
from this station, or if I am to remain, ex-

pose me not to danger. I cannot bear to

ascend this throne, without effecting some

great reformation. For if this be impossible,
it is better to stand below. Nothing more
wretched than a ruler who does his people
no good. Do exert yourselves, and attend to

this, I entreat you ; and let us strive, and
of a surety more will come of it. Fast, entreat

God (and we will do the same with you)
that this pernicious habit may be eradicated.

It is no great matter,
l to become teachers to

the world
;
no small honor to have it said

everywhere, that really in this city there is

not a man that swears. If this come to pass,

1 OiiSiv /neya (<jt\ ytv, SiSacrx. Tijs oik. Oil fiiicp'ov k. t. A. The
passage is manifestly corrupt, and the Mss. lend no assistance.

Ben. conjecturally. Nihil majus est quain esse doctores orhis :

nee parum^ etc. Ed. Par. Ben. 2. Fortasse, ovKoOr neya. Eut
it is more likely that something is wanting, e. g.

"
It is no

great matter [to be free from the vice of swearing. But to set

an example to others would be a great thing], to be teachers
herein of the whole world." etc.
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you will receive the reward not only of your
own good works

;
indeed what I am to you,

this you will become to the world. Assuredly
others also will emulate you ; assuredly you
will be a candle set upon a candlestick.

And is this, you will say, the whole matter?

No, this is not all, but this is a beginning of

other virtues. He who swears not, will cer-

tainly attain unto piety in other respects,
whether he will or not, by dint of self-respect
and awe. But you will urge that most men
do not keep to it, but fall away. Well, better

one man that doeth the will of the Lord, than

ten thousand transgressors. In fact, hereby
is everything subverted, everything turned

upside down, I mean, because after the

fashion of the Theatre we desire numbers,
not a select number. For what indeed will a

multitude be able to profit? Would you learn

that it is the saints, not the numbers, which
make the multitude ? Lead out to war ten

hundred thousand men, and one saint, and let

us see who achieves the most ? Joshua the

son of Nun went out to war, and alone

achieved all
;

the rest were of no use.
1 Wouldest thou see, beloved, that the great
multitude, when it does not the will of God, is

no better than a thing of naught ? I wish

indeed, and desire, and with pleasure would
be torn in pieces, to adorn the Church with a

multitude, yea, but a select multitude; yet if

this be impossible, that the few should be

select, is my desire. Do you not see, that it

is better to possess one precious stone, than
ten thousand farthing pieces ? Do you
not see that it is better to have the eye sound,
than to be loaded with flesh, and yet deprived
of sight ? Do you not see that it is better to

have one healthy sheep, than ten thousand
with the murrain : that fine children, though
few, are better than many children diseased

withal
;

that in the Kingdom there will be

few, but in hell many? What have I to do
with a multitude ? what profit therein ?

None. Rather they are a plague to the rest.

It is as if one who had the option of ten

healthy persons of ten thousand sick folks,
should take to himself the latter in addition to

the ten. The many who do nothing well, will

avail us only for punishment hereafter, and

disgrace for the time being. For no one will

urge it as a point in our favor that we are

many ;
we shall be blamed for being unprofita-

ble. In fact, this is what men always tell us,
when we say, We are many ;

"
aye, but bad,"

they answer.

Behold again : I give warning, and proclaim
with a loud voice, let no one think it a laugh-
ing matter: I will exclude and prohibit the

disobedient
;
and as long as I sit on this

throne, I will give up not one of its rights. If

any one depose me from it, then I am no

longer responsible ;
as long as I am responsi-

ble, I cannot disregard them
;
on account not

of my own punishment, but of your salvation.

For I do exceedingly long for your salvation.

To advance it, I endure pain and vexation.
But yield your obedience, that both liere and
hereafter you may receive a plentiful reward,
and that we may in common reap eternal

blessings ; through the grace and mercy of

the only-begotten Son of God
;

to Whom with
the Father and the Holy Ghost be glory,

power, and honor, now and ever, world with-

out end. Amen.

HOMILY IX.

ACTS III. 12.

" And when Peter saw it, he answered unto the people,
Ye men of Israel, why marvel ye at this, or why
look ye so earnestly on us, as though by our own
power or holiness we have made this man to
walk ?

"

There is greater freedom of speech in this

harangue, than in the former. Not that he
was afraid on the former occasion, but the

persons whom he addressed there, being jest-
ers and scoffers, would not have borne it.

: AAAa JroC 0eAeis iSelv. a-ya7rijTe, on 6 TroAi/s o\Aos k. t. A.
The modern text, 'O jroAOs o\\os, ayanriri, k. t. A.

Hence in the beginning of that address he
also bespeaks their attention by his preamble ;

" Be this known unto you, and hearken to my
words." (ch. ii. 14.) But here there is no
need of this management. (naTacKevTiq) For
his hearers were not in a state of indifference.
The miracle had aroused them all

; they were
even full of fear and amazement. Wherefore
also there was no need of beginning at that

point, but rather with a different topic ; by
which, in fact, he powerfully conciliated them,
namely, by rejecting the glory which was to
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be had from them. For nothing is so advan-

tageous, and so likely to pacify the hearers, as

to say nothing about one's self of an honorable

nature, but, on the contrary, to obviate all

surmise of wishing to do so. And, in truth,

much more did they increase their glory by

despising glory, and showing that what had

just taken place was no human act, but a Di-

vine work ; and that it was their part to join

with the beholders in admiration, rather than

to receive it from them. Do you see how
clear of all ambition he is, and how he repels

the honor paid to him ? In the same manner
also did the ancient fathers; for instance,

Daniel said,
" Not for any wisdom that is in

me." (Dan. ii. 30.) And again Joseph, "Do
not interpretations belong to God ?

"
(Gen.

xi. 8.) And David,
" When the lion and the

bear came, in the name of the Lord I rent

them with my hands." (1 Sam. xvii. 34.) And
so likewise here the Apostles,

"
Why look ye

so earnestly on us, as though by our own

power or holiness we had made this man to

walk?" (v. 13.) Nay, not even this;
1 for

not by our own merit did we draw down the

Divine influence. "The God of Abraham,
and of Isaac, and of Jacob, the God of our

fathers." See how assiduously he thrusts

himself (eiouftei) upon the fathers of old, lest he

should appear to be introducing a new doc-

trine. In the former address he appealed to

the patriarch David, here he appeals to Abra-

ham and the rest.
" Hath glorified His Ser-

vant -
Jesus." Again a lowly expression, like

as in the opening address.

But at this point he proceeds to enlarge

upon the outrage, and exalts the heinousness

of the deed, no longer, as before, throwing a

veil over it. This he does, wishing to work

upon them more powerfully. For the more
he proved them accountable, the better his

purpose were effected.
" Hath glorified," he

says,
' His Servant Jesus, Whom ye delivered

up, and denied Him in the presence of Pilate,

when he was determined to let him go." The
charge is twofold : Pilate was desirous to let

Him go ; you would not, when he was willing.

1 'AAA' oi/Se tovto- oil yap, k. t A. This seems to refer to

cv<re|3cia-
" but not by our holiness any more than by our own

power." The modern text: Oii&e toGto Vj^uTepoi', 4>r\cnv ovyap,
k. r. A.

" Not even this is our own, he says: for not," etc.
2

or, Child, tok irai&a.. CEcumen. seems to have considered
this as a lowly title, for he savs: "And of Christ he speaks
lowly, T<p n-pocrfleiKu, tov ncuaa.'' But to this remark he adds,
" For that which in itself is glorified, can receive no addition
of glory." Below Kadu>$ iv tu> Tzpooip.iw may refer to the pref-

atory matter (after the citation from Joel) of the sermon in

ch. ii.: see below, in the Recapitulation, whence we might
here supply, avmrtpui i\tyev,

"
'Irja-ovv Tor N*a. *. t. A." "As

in the opening address [above, he said: 'Jesus of Nazareth, a

man approved of God," etc.]." Or,
"

like as in the opening
words of this discourse he speaks in lowly manner of them-
selves." CEcumen. "He still keeps to lowlier matters, both
as to themselves, and as to Christ. As to themselves, in saying
that not by their own power they wrought the miracle. As to

Christ," etc.

"But ye denied the Holy One and the Just,
and desired a murderer to be granted unto

you ;
and killed the Prince (or Author) of

Life : Whom God hath raised from the dead
;

whereof we are witnesses." (v. 14, 15.) Ye
desired a robber instead of Him. He shows
the great aggravation of the act. As he has

them under his hand, he now strikes hard.

"The Prince of Life," he says. In these

words he establishes the doctrine of the Res-
urrection. "Whom God hath raised from the

dead." (ch. ii. 26.) "Whence doth this ap-

pear ?
" He no longer refers to the Prophets,

but to himself, inasmuch as now he has a

right to be believed. Before, when he

affirmed that He was risen, he adduced the

testimony of David
; now, having said it, he

alleges the College of Apostles. "Whereof
we are witnesses, he says.

" And His name, through faith in His

name, hath made this man strong, whom ye
see and know : yea, the faith which is by
Him hath given him this perfect soundness in

the presence of you all." Seeking to declare

the matter (:>/tuv to -n-pay/ia el-mil), he straightway

brings forward the sign :

" In the presence,"
he savs,

" of you all." As he had borne hard

upon them, and had shown that He Whom
they crucified had risen, again he relaxes, by
giving them the power of repentance; "And
now, brethren, I wot that through ignorance

ye did it, as did also your rulers." (v. 17.)

This is one ground of excuse. The second 3 is

of a different kind. As Joseph speaks to his

brethren,
" God did send me before you

(Gen. xlv. 5) ;
what in the former speech he

had briefly said, in the words,
"
Him, being

delivered by the determinate counsel and fore-

knowledge of God, ye have taken," this he

here enlarges upon :

" But what God before

had showed by the mouth of all His Prophets,
that His Christ should suffer, He hath so ful-

filled." (v. 18.) At the same time showing,
that it was not of their doing, if this be

proved, that it took place after God's counsel.

He alludes to those words with which they
had reviled Him on the Cross, namely "Let

Him deliver Him, if He will have Him: for

He said, I am the Son of God. If
4 He trust

in God, let Him now come down from the

cross." (Matt, xxvii. 42, 43.) O foolish men.

were these idle words ? It must needs so

come to pass, and the prophets bear witness

3
i] SevT<ipa eTepo, A. B. C. (N. om. 17) Cat. Namely, the first,

"Ye did it ignorantly, as did also vour rulers." The second,
"

It was ordered by the counsel of God: "
as below, "And he

puts this by way of apology," etc. The Edd. have adopted
the absurd innovation, "'Through ignorance ye did it:' this

is one ground of excuse: the second is. 'As did also your
rulers:'" E. F. D.

,
Ei TriiToiSev, A. C. F. D. N. Cat. and wv after kclto/S. om.

C. F. D. N. Cat.
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thereunto. Therefore if He descended not, it

it was for no weakness of His own that He
did not come down, but for very power. And
Peter puts this by way of apology for the Jews,

hoping that they may also close with what he

says.
" He hath so fulfilled," he says. Do

you see now how he refers everything to that

source ?
"
Repent ye therefore," he says,

" and be converted." He does not add,
"from your sins;" but, "that your sins,

may be blotted out," means the same thing.
And then he adds the gain :

" So shall the

times of refreshing come from the presence of

the Lord." (v. i 9.) This betokens them in a

sad state, brought low by many wars. x For it is

to the case of one on fire, and craving com-

fort, that the expression applies. And see

now how he advances. In his first sermon,
he but slightly hinted at the resurrection, and
Christ's sitting in heaven

;
but here he also

speaks of His visible advent. "And He shall

send Jesus the Christ ordained -

(for you),
" Whom the heaven must (/. e. must of neces-

sity) receive, until the times of the restitution

of all things." The reason why He does
not now come is clear.

" Which God hath

spoken," he continues, "by the mouths of

His holy prophets since the world began.
For Moses truly said unto the fathers, A
Prophet shall the Lord your God raise up
unto you of your brethren, like unto me

;
him

shall ye hear in all things whatsoever he shall

say unto you." Before, he had spoken of

David, here he speaks of Moses. "Of all

things," he says,
" which He hath spoken."

But he does not say,
" which Christ," but,

" which God hath spoken '

by the mouth of all

His holy prophets since the world began."
(v. 20, 21.) Then he betakes him to the

ground of credibility, saying,
" A Prophet shall

the Lord your God raise up unto you of your

1
IIoAcfioit attested by Cat. and CEc. but A. has n-oVois, E.

and Edd. kokoU. In the following sentence, npbs yap toi-

tcavcrovpevov Ka\ napaij.v6i.av en,

i>)TOui'Ta outos Slv app.6cret.ei> 6

Aoyo?, B. and CEc. read x/\avcr6p.evov, C. F. D. N. <\avcrovpevov
("to him that shall weep,") A. Kavcrdpevov, Cat. xavcrovpevov]
the true reading-. The scribes did not perceive that Chr. is

commenting on the word ayai/ziifeu)?, "refrigeration," as im-
plying a condition of burning: hence the alteration, ic\av<r6pe-
vov, or in the " Doric" form (Aristoph.) KXavcrovpevov. E. and
Edd

;
Aib Kai ovtuj? cure v etouj? on Trpo? Toy ira(T\ovTa zeal napapvQ.

(riTovvTa k. t. A.
" Wherefore also he speaks thus, knowing

that it is to the case of one who is suffering-," etc. In the text
here commented upon, bircos av eA0u<ri tcaipol dvaxjr., E. V.
makes on-ius a.v temporal,

" When the times of refreshing," etc.
But here and elsewhere in the N. T. Matt. vi. 5 ;

Luke ii. 35 ;

Acts xv. 17 ; Rom. in. 4 ;
the correct usage is observed, accord-

ing to which. 07ruK av is nearly equivalent to
"
so (shall);

"
i. e." that (otto)?) they may come, as in the event of your repent-

ance (av) they certainly shall." And so Chrys. took the pas-
sage : Elra to icepSos e'irayer "Otros av k. t. A.

" Then he adds
the gain: So shall the times," etc.

3 Toy -rrpOKexti.picrp.evov. Other Mss. of N. T. read Trpoieefcrjpu-
y/xew. whence Vulg. E. V. " which was before preached."

3 E. V. has "all," and so some Mss. ndvruiv, and St. Chrys.
gives it a little further on.

4 Instead of this clause,
"
by the mouth." etc. the Edd. have

from E. "Still by keeping the matter in the shade, drawing
them on the more to faith by gentle degrees."

brethren, like unto me
;
Him shall ye hear in

all things." And then the greatness of the

punishment :

" And it shall come to pass, that

every soul which will not hear that Prophet,
shall be destroyed from among the people.
Yea, and all the prophets, from Samuel and
those that follow, after, as many as have spoken
have likewise foretold of these days." (v. 23, 24.)
He has done well to set the distinction here.

For whenever he says anything great, he ap-

peals to them of old. And he found a text

which contained both truths
; just as in the

other discourse he said,
"
Until He put His

foes under His feet." (ch. ii. 35.) The re-

markable circumstance is, that the two things
stand together ;

that is, subjection and dis-

obedience, and the punishment.
" Like unto

me," he says. Then why are ye alarmed ?

" Ye are the children of the prophets" (v. 25) :

so that to you they spake, and for your sakes
have all these things come to pass. For as

they deemed that through their outrage they
had become alienated (and indeed there is no

parity of reason, that He Who now is cruci-

fied, should now cherish them as His own), he
proves to them that both the one and the
other are in accordance with prophecy. "Ye
are the children," he says, "of the Prophets,
and of the covenant which God made with
our fathers, saying unto Abraham,

' And in

thy seed shall all the kindreds of the earth be
blessed.' Unto you first," he continues,
" God having raised up His Son (t6v Tlaida) sent
Him." " To others indeed also, but to you first

who crucified Him." " To bless you," he adds,
"

in turning away every one of you from his

iniquities." (v. 26.)

Now let us consider again more minutely
what has been read out. (Recapitulation.)
In the first place, he establishes the point that
the miracle was performed by them

; saying,"
Why marvel ye ?

" And he will not let the
assertion be disbelieved : and to give it more
weight, he anticipates their judgment. "Why
look ve," he says, "soearnestlvon us, as though
by our own power or holiness we had made
this man to walk ?" (v. 12.) If this troubles
and confounds you, learn Who was the Doer,
and be not amazed. And observe how on all

occasions when he refers to God, and says
that all things are from Him, then he fear-

lessly chides them : as above where he said,

6
Te'io? Karao-Kevdclei on auTOi erroiricrav to Bavpa. i. e. "by

saying, Why marvel ye? he makes this good at the very out-
set: You see that a miracle has been wrought, and by us (as
the instruments), not by some other man (this is the force of
the auTol here). This he will not allow them to doubt for a
moment : he forestalls their judgment on the matter: you see
that it is done by us, and you are inclined to think it was bv
our own power or holiness," etc. There is no need to insert
the negative, 5 ovk aiirol: Erasm. and Ben. Lat.
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" A man approved of God among you." (ch.

ii. 22.) And on all occasions he reminds

them of the outrage they had committed, in

order that the fact of the Resurrection may be

established. But here he also subjoins some-

thing else; for he no more says, "of Naza-

reth," but what? "The God of our fathers

hath glorified His Servant Jesus." (v. 13.)

Observe also the modesty. He reproached
them not, neither did he say at once,

" Believe

then now : behold, a man that has been forty

years lame, has been raised up through the

name of Jesus Christ." This he did not say,

for it would have excited opposition. On the

contrary, he begins by commending them
for admiring the deed, and again calls them
after their ancestor: "Ye men of Israel."

Moreover, he does not say, It was Jesus that

healed him: but, "The God of our fathers

hath glorified," etc. But then, lest they
should say, How can this stand to reason

that God should glorify the transgressor?
therefore he reminds them of the judgment
before Pilate, showing that, would they but

consider, He was no transgressor; else Pilate

had not wished to release Him. And he does

not say, "when Pilate was desirous," but,
" was

determined to let Him go."
" But ye denied

the Holy One," etc. (v. 13, 14.) Him who
had killed others, ye asked to be released

;

Him Who quickeneth them that are killed, ye
did not wish to have ! And that they might
not ask again, How should it be that God now

glorifies Him, when before He gave no assist-

ance ? he brings forward the prophets, testify-

ing that so it behooved to be.
" But those

things which God before had showed," etc.,

{infra v. 18.) Then, lest they should suppose
that God's dispensation was their own apology,
first he reproves them. Moreover, that the

denying Him "to Pilate's face," was no ordi-

nary thing; seeing that he wished to release

Him. And that ye cannot deny this, the man
who was asked in preference to Him is wit-

ness against you. This also is part of a deep
dispensation. Here it shows their shameless-

ness and effrontery ; that a Gentile, one who
saw Him for the first time, should have dis-

charged Him, though he had heard nothing

striking; while they who had been brought up
among His miracles, have done the very
opposite ! For, as he has said,

" When he

(Pilate) had determined to let Him go," that

it may not be imagined that he did this of

favor, we read,
" And he said, It is a custom

with you to release one prisoner: will ye
therefore that I release unto you this man ?

(Matt, xxvii. 15.)
" But ye denied the Holy One

and the Just." (Mark xv. 6.) He does not

say,
" Ye delivered up ;

"
but everywhere,

" Ye

denied." For, said they,
" We have no king-

but Caesar." (John xix. 15.) And he does
not say only, Ye did not beg off the innocent,

and, "Ye denied
"
Him

;
but." Ye slew" Him.

While they were hardened, he refrained from
such language ; but when their minds are

most moved, then he strikes home, now that

they are in a condition to feel it. For just as

when men are drunk we say nothing to them,
but when they are sober, and are recovered from
their intoxication then we chide them

;
thus

did Peter : when they were able to understand
his words, then he also sharpened his tongue,

alleging against them many charges ; that,

Whom God had glorified, they had delivered

up ;
Whom Pilate would have acquitted they

denied to his face
;

that they preferred the

robber before Him.
Observe again how he speaks covertly con-

cerning Christ's power, showing that He raised

Himself : just as in his first discourse he had

said,
" Because it was not possible that He

should be holden of it
"

(ch. ii. 24), so here

he says, "And killed the Prince of Life."

(v. 15.) It follows that the Life He had was
not from another. The prince (or author) of

evil would be he that first brought forth evil;

the prince or author of murder, he who first

originated murder; so also the Prince (or

Author) of Life must be He Who has Life

from Himself.* " Whom God raised up," he

continues : and now that he has uttered this,

he adds,
" And his name, upon faith in his

name, hath made this man strong, whom ye
see and know; yea, the faith which is by Him
hath given Him this perfect soundness.

[The faith which is by Him $ 6V uvtov
iriorig.]

And *

yet it was ?} elg avrbv mar^,
" the faith which

is in Him "
(as its object) that did all. For

the Apostles did not say,
"
By the name," but,

" In the name," and it was in Him (etc avrbv)

that the man believed. But they did not yet
make bold to use the expression, "The faith

which is in Him." For, that the phrase "By
Him " should not be too low, observe that

after saying,
"
Upon the faith of His name."

he adds,
" His name hath made him strong,"

and then it is that he says,
"
Yea, the faith

which is by Him hath given him this perfect
soundness." Observe how he implies, that in

* Peter sharpens his accusation of them by the following
contrasts: (i) This healing at which you wonder is to the glory
of Christ, not of us. ( . \ God has glorified whom you have be-

trayed and denied. (3) This you did though Pilate himself

would have released him. (4) You preferred to kill the holy
amijust one and let a murderer

g^o
free. (5) You sought to

put to death the Author of Life. Vv. is-15. G. B. S.
1 The meaning of the following passage is plain enough, but

the innovator has so altered it as to make it unintelligible.
Vet the Edd. adopt his reading (E. D. F.) without notice of

the other and genuine reading.
" And yet if it was ij ew avToi-

irurris that did all. and that toTii it was (; avrbv that the man
believed, why did (Peter) say. not Aid tou ovonaros. but "Ev rci

oyojueuri ? Because they did not yet." etc.
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the KaiEKElvo former expression also "Whom
God raised up," he did but condescend to

their low attainments. For that Person
needed not Another's help for His rising

again, Whose Name raised up a lame man,

being all one as dead. Mark how on all occa-

sions he adduces their own testimony. Thus

above, he said,
" As ye yourselves also know;

"

and,
" In the midst of you :

" and here again,
" Whom ye see and know : in the presence of

you all." (ch. ii. 22.) And yet that it was,
" In His name," they knew not : but they did

know that the man was lame, that he stands

there whole. J They that had wrought the

deed themselves confessed, that it was not by
their own power, but by that of Christ. And
had this assertion been unfounded, had they
not been truly persuaded themselves that

Christ had risen again, they would not have

sought to establish the honor of a dead man
instead of their own, especially while the eyes
of the multitude were upon them. Then,
when their minds were alarmed, immediately
he encourages them, by the appellation of

Brethren,
" And now, brethren, I wot, etc."

For in the former discourse he foretold
2
noth-

ing, but only says concerning Christ,
" There-

fore let all the house of Israel know as-

suredly :

"
here he adds an admonition.

There he waited till the people spoke : here,
he knew how much they had already effected,
and that the present assembly was better dis-

posed toward them. " That through igno-
rance ye did it." And yet the circumstances
mentioned above were not to be put to the

score of ignorance. To choose the robber, to

reject Him Who had been adjudged to be

acquitted, to desire even to destroy Him
how should this be referred to ignorance ?

Nevertheless, he gives them liberty to deny
it, and to change their mind about what had

happened.
" Now this indeed, that you put

to death the innocent, ye knew : but that

you were killing
" the Prince of Life," this,

belike, ye did not know." And he exculpated
not them alone, but also the chief contrivers
of the evil,

"
ye and your rulers :

"
for

doubtless it would have roused their opposi-
tion, had he gone off into accusation. For
the evil-doer, when you accuse him of some
wickedness that he has done, in his endeavor
to exonerate himself, grows more vehement.
And he no longer says,

" Ye crucified," "Ye

\
E. has on i/yc^s korrjKtv after ovk jjSeaav instead of after

toCto rj&eaav. So Commel. Erasm. Ed. Par. Hence D. F.
have u in both places, and so Morel. Ben. All these omit on
before lv t<b 6v.

" And yet in His name they knew not that he
stands whole: but this they knew, that he was lame, (that he
stands whole)." Savile alone has retained the genuine read-
ing.

a ovSev npounev, A. B. C. N. i. e. foretold nothing concern-
ing them. Edd. oiiSev n-epi kavrdv tiirev, "said nothing concern-
ing (the hearers) themselves."

killed," but,
" Ye did it

;

"
leading them to

seek for pardon. If those rulers did it

through ignorance, much more did these pres-
ent.* " But these things which God before

had showed," etc. (v. 18.) But it is remark-

able, that both in the first and in the second

discourse, speaking to the same effect, that is,

in the former,
"
By the determinate counsel

and foreknowledge of God
;

" and in this,
" God before had showed that Christ should

suffer;" in neither does he adduce any par-
ticular text in proof. The fact is, that each
one of such passages is accompanied with

many accusations, and with mention of the

punishment in store for them [as] ;

"
I will

deliver up," says one,
" the wicked in requital

for His grave, and the rich in return for His
death." (Is. liii. 9.) And again,

* * *

"Those things," he says, "which God before
had showed by the mouth of all His prophets,
that Christ should suffer, He hath so ful-

filled." It shows the greatness of that " coun-

sel,"
3 in that all spoke of it, and not one

only. It does not follow, because the event
was through ignorance, that it took place irre-

spectively of God's ordinance. See how great
is the Wisdom of God, when it uses the

wickedness of others to bring about that

which must be. " He hath fulfilled," he says :

that they may 'not imagine that anything at

all is wanting; for whatsoever Christ must
needs suffer, has been fulfilled. But do not

think, that, because the Prophets said this,

and because ye did it through ignorance, this

sufficeth to your exculpation. However, he
does not express himself thus, but in milder
terms says,

"
Repent ye therefore." (v. 19.)"

Why ? For * either it was through ignorance,
or by the dispensation of God." " That your
sins may be blotted out." I do not mean the
crimes committed at the Crucifixion

; perhaps
they were through ignorance ;

but so that

your other sins may be blotted out : this
5

only." So shall the times of refreshms: come unto

* There is one extenuating circumstance : they did it in ig-
norance (Cf. Luk. xxiii. 34; 1. Cor. ii. 8 ; Acts xiii. 27). This
fact forms the transition-point to the presentation of a differ-
ent side of the death of Jesus. It was their crime, but it was
also God's plan. They did it from motives of blindness and
hate, but God designed it for their salvation. So that Peter,
in effect, says: There is hope for you although you have slain
the Lord, for his sacrificial death is the ground of salvation.
To this view of the death of Christ he now appeals as basis of
hope and a motive to repentance (ovv v. 19). G. B. S.

3
ji.eydAijv SeUvvtri. riji' PovAtji-, meaning the determinate

counsel of God above spoken of. Above, after (ecu waAi^, some
other citation is wanting, in illustration of his remark that the
prophecies of the Passion are all accompanied with denuncia-
tions of punishment.

4
Vyi-P xara dyvoiav, y Kara. oiKovoixlav . Edd. omit this inter-

locution, Sav. notes it in the margin.
"
Repent ye therefore."

Why repent? for either it was through ignorance, or it was
predestinated. (Nevertheless, you must repent, to the blot-
ting out of your sins, etc.)

6 toOto /uoi-c\ B. C. N. "
this is all :

"
i. e. no more than this:

he does not impute that one great sin to them, in all its hein-
ousness: he only speaks of their sins in general. A. and the
other Mss. omit these words.
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you." Here he speaks of the Resurrection,

obscurely.* For those are indeed times of

refreshing, which Paul also looked for, when
he said,

" We that are in this tabernacle do

groan, being burthened." (2 Cor. v. 4.) Then
to prove that Christ is the cause of the days
of refreshing, he says,

" And He shall send

Jesus Christ, which before was for you
ordained." (v. 20.) He said not,

" That

your sin may be blotted out," but,
"
your

sins
;

"
for he hints at that sin also.

" He
shall send." And whence? 1 "Whom the

heaven must receive." (v. 21.) Still [" must "]

"receive ?
" And why not simply, Whom the

heaven hath received ? This, as if discours-

ing of old times : so, he says, it is divinely

ordered, so it is settled : not a word yet of

His eternal subsistence.
" For Moses indeed

said unto the fathers, A Prophet shall the

Lord raise up for you :

" " Him shall ye hear

in all things that He shall speak unto you :

"

and having said,
" All things which God

hath spoken by the mouth of all His holy

Prophets," (v. 22) now indeed he brings in

Christ Himself. For, if He predicted many
things and it is necessary to hear Him, one
would not be wrong in saying that the Prophets
have spoken these things. But, besides, he

wishes to show that the Prophets did predict
the same things. And, if any one will look

closely into the matter, he will find these

things spoken in the Old Testament, obscurely
indeed, but nevertheless spoken.

" Who was

purposely designed," says he : in Whom a there

is nothing novel. Here he also alarms them,

by the thought that much remains to be ful-

* The reference is hardly to the resurrection, but to the
Parousia. To the hope of this event, always viewed as immi-
nent, all the expressions: "times of refreshing,"

" times of

restitution
" and "these days" (vv. 19-24) undoubtedly refer.

So Olshansen, Meyer, Alford, Hackctt. Gloag. Lechler and
most recent critics. G. B. S.

1 The modern text; "Saying this, he does not declare.
Whence, but only adds," etc. Ak/ujji' St-a(T0ai. Ben. Utique
suscipere. Erasm. adkuc accifiere. It means, Is this still to

take place, that he should say ov 5ei 8efao-9ai, as if the event
were yet future? And the answer is,

" He speaks in reference
to former times, i. e. from that point of view. (So CEcumen. in

loc. to &el cLVTi tou eSei.) And then as to the necessity ; this 6ei

is not meant in respect of Christ's Divine Nature (for of that
he forbears to speak), but the meaning is, So it is ordered,

1 '

etc. The report, however, is very defective, especially in

what follows. He is commenting upon the words. Until the
time of restitution (or making good) of all that God spake."
etc. Trdvrutv i>v e\d\r)crcv 6 eb?, which expression he compares
with what is said of the Prophet like unto Moses, navroiv 00-a

av AaArjcrr). Christ is that Prophet: and what He spake, the

Prophets, obscurely indeed, spake before. He adds, that St.

Peter's mention of the yet future fulfilment of all that the

Prophets have spoken is calculated also to alarm the hearers.
See the further comment on these verses at the end of the re-

capitulation.
2 OC oi>&ev vemrepov. Meaning perhaps, that as Christ was

from the first designed for the Jews, the Gospel is no novelty,
as if nothing had been heard of such a Saviour before. E. D. r .

<o<TTi ov&ev veuirepof, which is placed before the citation to>'

tTpOKe\. Below, A. B. C. N. 'E7rArjpu>o-ei' a i&et. naSelv
; 'En-Ar)-

pui0*7 a Set yeyea^at i\prjv ovfieVuj, which is manifestly corrupt.
We restore it thus: 'ETrAr)pioo-ei'; "A i&ei nadeiv errArjpuJOr), a Se

ytvto-9ai e\pfiv ouSerru). The modern text: 'ErrArjpujo-ei' a c6ei

iraSeiv
; 'E7rArjpu>cro', cirrey. ovk err-A^pu^r)* oViki'v? on a fjitv \prjv

nadeiv, eTrArjpcucrev a 6e (6"toi add. F. I).) yei-:0"(?ai AetrreTai en,

filled. Put if so, how says he, "Hath ful-

filled?" (v. 18.) The things which it was

necessary
"
that Christ should suffer," are ful-

filled : the things which must come to pass,
not yet. "A prophet shall the Lord God
raise up for you from among your brethren,
like unto me." This would most conciliate

them. Uo you observe the sprinkling of low
matters and high, side by side, that He Who
was to go up into the heavens should be like

unto Moses ? And yet it was a great thing
too. For in fact He was not simply like unto

Moses,
3

if so be that "every soul which will

not hear shall be destroyed." And one might
mention numberless other things which show
that He was not like unto Moses ; so that it is

a mighty text that he has handled. "God
shall raise Him up unto you," says Moses,
"from among your brethren," etc.: conse

quently Moses himself threatens those that

should not hear. "Yea, and all the proph-
ets," etc. : all this

4
is calculated to attract

"Yea, and all the prophets," says the Apostle.
"from Samuel." He refrains from enumer,

ating them singly, not to make his discourse

too long; but having alleged that decisive

testimony of Moses, he passes by the rest.

"Ye," he says, "are the children of the

Prophets, and of the covenant which God
made." (v. 25)

" Children of the cove-

nant
;

"
that is, heirs. For lest they should

think that they received this offer from the

favor of Peter, he shows, that of old it was
due to them, in order that they may the rather

believe that such also is the will of God.
" Unto you first," he continues,

" God having
raised up His Son Jesus, sent Him." (v. 26.)
He does not say simply, "Unto you He sent

His Son," but also, after the resurrection, and
when He had been crucified. For that thev

may not suppose that he himself granted them
this favor, and not the Father, he says,

" To
bless you." For if He is your Brother, and
blesses you, the affair is a promise. "Unto

you first." That is, so far are you from hav-

ing no share in these blessings, that He would
have you become moreover promoters and
authors of them to others. For 6

you are not

' C. X. OO yap S'r] Kara Mcucrea ji', ei yap Tras 6 p.rj die. e'foAoOpe-

vOijacTai, jLLvpc'a Se cirrer Ta ficocrui'Ta oti oi'K <tti Kara Majo"ta.

B. omits oil yap .... Jiv, inadvertently passing from ijv ov yap
to the subsequent V - (L y-P- A. omits the words /tvpia ....
oti, which disturb the sense of the passage. In the translation
we have rejected the second yap. For ciirtv. Saw marg. gives
eln-oi ti? av, which we have adopted. The modern text substi-

tutes to, icai, eo-Tai for ei yap, and inserts xa\ dAAa after fivpia Se.

4 TauTa 6Aa drraywya is strangely rendered by Ben. Inec

omnia adjecta sunt. But this is the comment, not upon the

threatening in v. 23, but upon the matters contained in the

following verses, 24-26.
5

Mr) yap <iiv arreppi/ijLiei'Oi hiaKiia&i, B. N. ovkovv fir) yap, A.
n-aAii' p.r) yap, C. p.r) oi>v, F. D. icai yap. Cat. oi'icoOi' fir). E. and
Edd., which also add at the end of the sentence, r) d7rof3:0Arrni-

fot, where the other Mss. have, IlaAn-
r) avao-Tacris. as comment

on drao"Trjo-av.
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'

to feel like castaways.
"
Having raised

up
"

: again, the Resurrection. " In turning

away," he says,
"
every one of you from his

iniquities." In this way He blesses you : not

in a general way. And what kind of blessing
is this ? A great one. For of course not the

turning a man away from his iniquities is it-

self sufficient to remit them also. And if it is

not sufficient to remit, how should it be to

confer a blessing ? For it is not to be sup-

posed that the transgressor becomes forthwith

also blessed
;
he is simply released from his

sins. But this,
x " Like unto me," would no

wise apply.
" Hear ye Him," he says ;

and
not this alone, but he adds,

" And it shall

come to pass, that every soul, which will not

hear that Prophet, shall be destroyed from

among the people." When he has shown
them that they had sinned, and has imparted

forgiveness to them, and promised good
things, then indeed, then he says,

" Moses
also says the same thing." What sort of con-

nection is this :

" Until the times of the resti-

tution;" and then to introduce Moses, saying,
that '

all that Christ said shall come to pass ?

Then also, on the other hand,, he says, as

matter of encomium (so that for this reason

also ye ought to obey) :

" Ye are the children

of the prophets and of the covenant :

"
i. e.

heirs. Then why do you stand affected

towards that which is your own, as if it were
another's ? True, you have clone deeds worthy
of condemnation; still you may yet obtain

pardon. Having said this, with reason he is

now able to say,
" Unto you God sent his Son

Jesus to bless you." He says not, To save

you, but what is greater ;
that the crucified

Jesus blessed His crucifiers.

Let us then also imitate Him. Let us cast

out that spirit of murder and enmity. It is

not enough not to retaliate (for even in the

Old Dispensation this was exemplified) ;
but

let us do all as we would for bosom-friends, as

we would for ourselves so for those who have

injured us. We are followers of Him, we are

His disciples, who after being crucified, sets

everything in action in behalf of his murder-

ers, and sends out His Apostles to this end.

1 To 6e, 'ft? e/xe ovSa.fj.ov Adyop ai> xot - He had before said,
that in the very description of " the Prophet like unto Moses,"
it is shown that He is more than like Moses: for instance,"
Every soul which will not hear," etc. would not apply to

Moses. Having finished the description, he now adds, You
see that the w<; e/u.c nowhere holds as the whole account of the
matter: to be raised up (from the dead) and sent to bless, and
this by turning every one from his iniquities, is not to be sim-
ply such as Moses. The modern text adds,

" Unless it be
taken in regard of the manner of legislation:" i. e. Christ is

like unto Moses considered as Deliverer and Lawgiver, not in

any other respect.
2 E. and Edd. "that they shall hear all things which Christ

shall say: and this not in a general way, but with a fearfui
menace? It is a powerful connection, for it shows that for
this reason also they ought to obey Him. What means it," Children of the Prophets," etc.

And yet we have often suffered justly ;
but

those acted not only unjustly, but impiously ;

for He was their Benefactor, He had done no

evil, and they crucified Him. And for what
reason ? For the sake of their reputation.
But He Himself made them objects of rever-

ence.
" The scribes and the pharisees sit in

Moses' seat
;

all therefore whatsoever they
bid you observe, that do ye, but after their

works do ye not." (Matt, xxiii. 2.) And again
in another place,

" Go thy way, show thyself
to the priest." (ib. viii. 4.) Besides, when He
might have destroyed them, He saves them.
Let us then imitate Him, and let no one be
an enemy, no one a foe, except to the devil.

Not a little does the habit of not swearing:
contribute to this end : I mean to the not

giving way to wrath :

3 and by not giving way
to wrath, we shall not have an enemy either.

Lop off the oaths of a man, and you have

dipt the wings of his anger, you have
smothered all his passion. Swearing, it is

said, is as the wind to wrath. Lower the

sails
;
no need of sails, when there is no wind.

If then we do not clamor, and do not swear, we
have cut the sinews of passion. And if you
doubt this, just put it to experiment. Impose
it as a law upon the passionate man that he
shall never swear, and you will have no neces-

sity of preaching moderation to him. So the
whole business is finished. For 4 even though
you do not forswear yourselves [yet], by
swearing at all, do you not know in what
absurd consequences you involve yourselves

binding yourselves to an absolute necessity
and as with a cord, and putting yourselves to

all manner of shifts, as men studying how to

3
Ae'yio Sy) to ixr) bpyi^oSai, as the explanation of els toOto.

The other text confuses the meaning by substituting xai to /xrj

6py.
" Not to swear, and not to be angry, is a great help to

this." Which increases the "
intricacy

" of which Ben. com-
plains in the following passage, where oaths are first said to be
the wings of wrath, and then are compared to the wind filling
the sails. Here instead of, iocrirtp yap nvtvpa ttj dpyrjs 6 dpos,
<j>r)a-iv, eo-Tt, (cited as an apothegm), the modern text gives s

wo-n-ep yap ny. rj bpyii KaX 6 dp/cos eo"Tt.
" For wrath and swear-

ing is as a wind." The imagery is incongruous: oaths, the

wings of wrath: oaths the wind, and wrath (apparently) the
sails: but the alterations do not mend the sense.

4 Kay yap p.rj 7n.opK7)Te, bpLvvvres bA<o ovk io"Te. The modern
text, Kal ouTe crriopK7jo"T, oiiiTe bfiocrecrOe oAu>;. Ovk io-Te.

Which does not suit the context.
" Make it a law with the

passionate man, never to swear .... The whole affair is

finished, and you will neither perjure yourselves, nor swear at
all." He seems to be speaking of oaths and imprecations, by
which a man in the heat of passion binds himself to do or
suffer some dreadful thing.

"
Suppose you do not perjure

yourself, yet think of the misery you entail upon yourself : you
must either study all sorts of expedients to deliver your soul,
or, since that cannot be without perjury, you must spend your
life in misery, etc. and curse your wrath." 'AvdyKji tipi ko.1

&eo-p.iZ, with comma preceding: so Sav. but A. B. C. avdyin)
nom. preceded by a full stop: "For needs must you, binding
yourselves as with a cord," etc: and so the modern text, with
other alterations (adopted by Sav.) which are meant to sim-

plify the construction, but do not affect the sense. Below,
En-eiSi) yap r)Kovo-aTe, <cai to rr\tov vplv KaTuipOioTai. Ben makes
this a sentence by itself, Quia enii audistis, magna pars ret
a vobis perfecta est. Savile connects it with the following,
<l>epe &-q k. t. A. See p. 53, where he alludes to some who
laughed at him, perhaps even on the spot.
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rescue their soul from an evil which there is

no escaping, or, failing of that, obliged [by
that self-imposed necessity] to spend your life

thenceforth in vexation, in quarrels, and to

curse your wrath ? But all is in vain, and to

no purpose. Threaten, be peremptory (titoptcai),

do all, whatever it be, without swearing ; [so]:
it is in your power to reverse {hvalvaai) both

what you have said and what you have done,
if you have the mind. Thus on the present

day I must needs speak more gently to you.
For since ye have heard me, and the greater

part of the reformation is achieved by you,
now then let us see for what purpose the tak-

ing of oaths was introduced, and why allowed

to be. In relating to you their first origin,
and when they were conceived, and how, and

by whom we shall give you this account in

requital for your obedience. For it is fit that

he who has made his practice right, should be

taught the philosophy of the matter, but he

who is not yet doing the right, is not worthy
to be told the history.

They made many covenants in Abraham's

time, and slew victims, and offered sacrifices,

and as yet oaths were not. Whence then did

they come in ? When evil increased, when all

was confusion, upside down, when men had
turned aside to idolatry : then it was, then,
when men appeared no longer worthy to be

believed, that they called God as witness, as if

thereby giving an adequate surety for what

they said. Such in fact is the Oath : it is a

security where men's principles cannot be
trusted.

1 So that in the indictment of the

swearer the first charge is this, that he is not

to be trusted without a surety, and a great

surety too : for such is the exceeding faithless-

ness, that they ask not man as surety, but will

needs have God! Secondly, the same charge
lies against him who receives the oath : that, in

a question of compact, he must drag in God for

warranty, and refuse to be satisfied unless he

get Him. O the excessive stupidity, the inso-

lence of such conduct ! Thou, a worm, earth

and dust, and ashes, and vapor, to drag in

thy Lord as thy surety, and to compel the

other to drag Him in likewise ! Tell me, if

your servants were disputing with each other,
and exchanging'

2 assurances with each other,
and the fellow-servant should declare that for

his part he would not be satisfied till he had
their common master given him for surety,
would he not have stripes given him without

number, and be made to know that the master
is for other purposes, and not to be put to any

1 ToOto yap opxos earl, Tponiav dn-itrTov/^ei'wv eyyyTj.
2

-m.<TTovixivu>v eauTous, A. B. C. N. as in the phrase iri.<TTov<T6a.i

nva. (opicco),
"
to secure a person's good faith by oath." Edd.

arricrTou/u.eVu)>> eavToi?,
"
being objects of distrust to each other."

such use as this ? Why do I speak of a

fellow-servant? 3 For should he choose any
respectable person, would not that person
consider it an affront ? But I do not wish to

do this, say you.
4 Well : then do not compel

the other to do so either : since where men

only are in question, this is done if your
party says,

"
I give such an one as my surety,"

you do not allow him. " What then," say you,
'* am I to lose what I have given ?

"
I am not

speaking of this
;
but that you allow him to

insult God. For which reason greater shall

be the inevitable punishment to him who
forces the oath upon another, than to him who
takes it : the same holds with regard to him
who gives an oath when no one asks him.
And what makes it worse, is, that every one is

ready to swear, for one farthing, for some

petty item, for his own injustice. All this

may be said, when there is no perjury ;
but if

perjury follow in the train, both he that

imposes and he that takes the oath have
turned everything upside clown. " But there

are some things," you will say,
" which are

unknown." Well take these into account, and
do nothing negligently ; but, if you do act

negligently, take the loss to yourself as your
punishment. It is better to be the loser thus,

than in a very different way. For tell me you
force a man to take an oath, with what expec-
tation ? That he will forswear himself ?

But this is utter insanity ;
and the judgment

will fall upon your own head
;

better you
should lose your money, than he be lost.

Why act thus to your own detriment, and to

the insulting of God ? This is the spirit of a

wild beast, and of an impious man. But you
do this in the expectation that he will not

forswear himself ? Then trust him without

the oath. "
Nay, there are many," you reply,

" who in the absence of an oath would pre-
sume to defraud

; but, once the oath taken,
would refrain." You deceive yourself, man.
A man having once learnt to steal, and to

wrong his neighbor, will presume full oft to

trample upon his oath
;

if on the contrary he

shrinks from swearing, he will much more
shrink from injustice.

" But he is influenced

against his will." Well then, he deserves

pardon.
But why am I speaking of this kind of oaths,

while I pass over those in the market-place ?

For as regards these last, you can urge none

3 6fi6Sov\ov. So the Mss. but we should have expected
Secmo-rqi',

" the master."
4 'AAA' eyui ov 0ovAom<ii, #7j(7i.

"
I do not wish [so to insult

God]. Then do not oblige the other to do so: [nay, do not
suffer him :] just as, should he pretend to name as his surety
some person with whom he has no right to take such a liberty.
<rv ovk avexv you would not allow him." That this is the

meaning, is shown by what follows: on toi' ebi- vfipio-ai ivexV-" he insults God, and you suffer him to do it."



62 THE WORKS OF ST. CHRYSOSTOM. [Homily IX.

of these pleas. For ten farthings you there

have swearing and forswearing. In fact, be-

cause the thunderbolt does not actually fall

from heaven, because all things are not over-

thrown, you stand holding God in your bonds :

to get a few vegetables, a pair of shoes, for a

little matter of money, calling Him to witness.

What is the meaning of this ? Do not let us

imagine, that because we are not punished,
therefore we do not sin; this comes of God's

mercy ;
not of our merit. Let your oath be

an imprecation upon your own child, upon
your own self : say,

" Else let the hangman
lash my ribs." But you dare not. Is God
less valuable than thy ribs ? is He less pre-

cious than thy pate ? Say
" Else let me be

struck blind." But no. Christ so spares us,

that He will not let us swear even by our own
head ; and yet we so little spare the honor of

God, that on all occasions we must drag Him
in ! Ye know not what God is, and with what
sort of lips he behooves to be invoked. Why,
when we speak of any man of eminent worth,
we say,

" First wash your mouth, and then

make mention of him :" and yet, that precious
Name which is above every name, the Name
which is marvellous in all the earth, the Name
which devils hear and tremble, we haul about
as we list ! Oh ! the force of habit ! thereby
has that Name become cheap. No doubt,
if you impose on anyone the necessity of com-

ing into the sacred edifice to take his oath

there, you feel that you have made the oath

an awful one. And yet how is it that it seems
awful in this way, but because we have been
in the habit of using that at random, but not

this ? For ought not a shudder of awe to be
felt when God is but named ? But now,
whereas among the Jews His Name was held

to be so reverend, that it was written upon
plates, and none was allowed to wear the

characters except the high-priest alone : we

bandy about His Name like any ordinary
word. If simply to name God was not allowed

to all
;

to call Him to witness, what au-

dacity is it ! nay, what madness ! For if need
were (rather than this) to fling away all that

you have, ought you not readily to part with

all? Behold, I solemnly declare and testify;
reform these oaths of the forum, these super-
fluous oaths,

1 and bring to me all those who

1 Tou? irepiTTovs, Kai jraira? /ioi ayayere. E. and Edd. for
Toil? 7repiTTOu5 Kai have tou? 6e p.-q irt.0onvovs. The following
passage relates to a practice of swearing by touching the
Sacred Volume on the Holy Table. Against this custom he
inveighs in one of his Sermons ad Pop. Antioch. xv. . 5. (t. ii.

158. E.) "What art thou doing, O man? On the Holy Table,
and where Christ lies sacrificed, there sacrificest thou thy
brother? .... sacrificest him in the midst of the Church, and
that, with the death to come, the death which dieth not?
Was the Church made for this, that we should come there to

take oaths? No, but that we should pray there. Does the
Table stand there, that we should make men swear thereby?

wish to take them. Behold, in the presence
of this assembly, I charge those who are set

apart for the tending of the Houses of

Prayer, I exhort and issue this order to them,
that no person be allowed to take such oaths

at his own discretion : or rather, that none be
allowed to swear in any other way, but that

the person be brought to me, whosoever he be,
since even for these matters less will not serve

but they must needs come before us, just as if

one had to do with little children. May
there be no occasion ! It is a shame in some

things still to need to be taught. Do you
dare to touch the Holy Table, being a person
unbaptized ? No, but what is still worse, you
the baptized dare to lay your hand upon the

Holy Table, which not even all ordained per-
sons are allowed to touch, and so to take your
oath. Now you would not go and lay your
hand upon the head of your child,'

2 and yet
do you touch the Table, and not shudder, not

feel afraid? Bring these men to me; I will

judge, and send them away rejoicing, both the

one and the other.3 Do what you choose
;

I

lay it down as a law that there be no swearing
at all. What hope of salvation, while we thus

make all to have been done in vain ? Is this

the end of your bills, and your bonds, that

you should sacrifice your own soul ? What

gain do you get so great as the loss ? Has he

forsworn himself? You have undone both

him and yourself. But has he not ? even so

still you have undone (both), by forcing him
to transgress the commandment.'4 Let us

cast out this disease from the soul : at any
rate let us drive it out of the forum, out of

our shops, out of our other work-places ;
our

profits will but be the greater. Do not imag-
ine that the success of your worldly plans is

to be ensured by transgressions of the Divine

laws. " But he Tefuses to trust me," say you ;

and in fact I have sometimes heard this said

No, it stands there that we may lose sins, not that we may
bind them- But do thou, if nothing else, at least reverence
the very Volume which thou holdest forth to the other to

swear by: the very Gospel which thou, taking in thine hands,
biddest the other make oath thereby. open it, read what
Christ there saith concerning oaths, and shudder, and desist."

Here, he forbids the sacristans to admit persons for any such

purpose.
" Let such be brought to me, since I must needs be

the person to be troubled with these things, as if you were
little children, needing to be taught such a simple matter as

this."
2

i. e. to take an oath by the head of your child. So in the
Tract, de Virgin, t. i. 309 D. it is remarked, that " men of rude
and dull minds, who do not scruple to swear by God in great
matters and small, and break their oath without remorse,
would not for a moment think of swearing by the head of their

children: although the perjury is more heinous, and the pen-
alty more dreadful, in the former than in the latter case, yet
they feel this oath more binding than that."

3 Kai xaipoi-Ta? eKaTtpovs aTr-on-eV^io. i. e.
" both of them glad

(to be rid of the quarrel):
" unless it is a threat, in the form of

an ironical antiphrasis. In a law-suit one party comes off re-

joicing (xaipwy): here let both exult if they can.
4 Matt. v. 34. "Swear not at all:" which St. Chrysostom

(as the surest remedy) would enforce literally, and without

any exception.
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by some :

" Unless I swear oaths without num-

ber, the man will not trust me." Yes, and for

this you may thank yourself, because you are

so off-hand with your oaths. For were it not

so, but on the contrary were it clear to all men
that you do not swear, take my word for it,

you would be more readily believed upon your
mere nod, than those are who swallow oaths

by thousands. For look now : which do you
more readily believe ? me who do not swear,
or those that do swear ?

"
Yes," say you,

" but

then you are ruler and bishop." Then suppose
I prove to you that it is not only for that

reason ? Answer me with truth, I beseech

you ;
were I in the habit of perpetually swear-

ing, would my office stand me in that stead ?

Not a whit. Do you see that it is not for this

reason ? And what do you gain at all ?

Answer me that. Paul endured hunger ;
do

you then also choose to hunger rather than to

transgress one of the commandments of God.

Why are you so unbelieving? Here are you,

ready to do and suffer all things for the sake
of not swearing : and shall not He reward

you ? Shall He, Who sustains day by day
both takers and breakers of oaths, give you
over to hunger, when you have obeyed Him ?

Let all mev> see, that of those who assemble

in this Church not one is a swearer. By this

also let us become manifest, and not by our
creed alone

;
let us have this mark also to

distinguish us both from the Gentiles and
from all men. Let us receive it as a seal

from heaven, that we may everywhere be seen

to be the King's own flock. By our mouth
and tongue let us be known, in the first place,

just as the barbarians are by theirs : even as

those who speak Greek are distinguished from

barbarians, so let us be known. Answer me :

the birds which are said to be parrots, how
are they known to be parrots ? is it not by
speaking like men ? Let us then be known
by speaking like the Apostles; by speaking
like the Angels. If any one bid you swear
tell him,

" Christ has spoken, and I do not

swear." This is enough to make a way for all

virtue to come in. It is a gate to religion, a

high road leading to the philosophy of piety ;

1

a kind of training-school. These things let

us observe, that we may obtain also the future

blessings, through the grace and mercy of our
Lord Jesus Christ, to Whom with the Father
and the Holy Ghost together be glory, power
and honor, now and ever, world without end.

Amen.

HOMILY X.

ACTS IV. 1.

" And as they spake unto the people, there came unto
them the priests, and the captain of the temple.

"

Ere yet they had time to take breath after

their first trials, straightway they enter into

others. And observe how the events are dis-

posed. First, they were all mocked together ;

this was no small trial : secondly, they enter
into clangers. And these two things do not
take place in immediate succession

;
but when

first the Apostles have won admiration by
their two discourses, and after that have per-
formed a notable miracle, thereupon it is that,
after they are waxen bold, through God's dis-

posal, they enter the lists. But I wish you
to consider, how those same persons, who in

the case of Christ must need look out for one
to deliver Him up to them, now with their

own hands arrest the Apostles, having be-

come more audacious and more impudent
since the Crucifixion. In truth, sin, while
it is yet struggling to the birth, is attended
with some sense of shame

;
but when once

I fully born, it makes those more shameless

who practise it.
" And the captain of the

temple," it is said. The object again was to

attach a public criminality to what was doing,
and not to prosecute it as the act of private
individuals : such in fact was constantly their

plan of proceeding.
"
Being grieved that they taught the peo-

ple." (v. 2.) Not merely because they taught,
but because they declared, not alone that

Christ Himself was risen from the dead, but

moreover, that we through Him do rise again.
" Because thev taught the people, and

preached through Jesus the resurrection of

the dead." So mighty was His Resurrec-

tion, that to others also He is the cause of a

resurrection.*
" And they laid hands on

1 A. B. C. N. Saw Ben. 'OJbs ewl <J>iAo<ro<f>iai- uAa/3eia9

e'tadyovKTa- (N. ayov<ra-) naXaitrrpa TIS ean. E. F. D. omit
euAa|3eias. and so Commel. Morel. It would be better trans-
ferred (as remarked by Ed. Par.) to the next clause :

" a train-

ing-school for piety."
* It is more likely that KaTayyeXeiy iv Tw 'Ir)<roi/ TTji- avatnaoiv

k. r. A. means " to declare in (the case ofi Jesus the resurrec-

tion," i. e. that the reference is specifically to the resurrection
of Jesus instead of (as Chrys.) to the resurrection generally.
G. B. S.
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them, and put them in hold unto the next day ;

for it was now eventide, (v. 3.) What im-

pudence ! They
l feared not the multitude

;

for this also the captain of the temple was

with them : they had their hands still reeking
with the blood of the former victim.

" For it

was now eventide," it is said. It was with

the wish to abate their spirit that those men
did this, and guarded them

;
but the delay

only served to make the Apostles more in-

trepid. And consider who these are who are

arrested. They are the chiefs of the Apos-

tles, who are now become a pattern to the

rest, that they should no longer crave each

other's support, nor want to be together.
"
Hovvbeit, many having heard the word, be-

lieved
;
and the number of the men was about

live thousand." (v. 4.) How was this ? Did they
see them in honor ? Did they not behold

them put in bonds ? Ho*w then did they
believe ? Do you see the evident efficacy ?

And yet even those that believed already

might well have become weaker. But no, it

is no longer so : for Peter's sermon had
laid the seed deep into them, and had taken

a hold upon their understandings. Therefore
were [their enemies] incensed, that they did

not fear them, that they made no account of

their present troubles. For, say they, if He
that was crucified effects such great things,
and makes the lame to walk, we fear not

these men either.'2 This again is of God's

ordering. For those who now believe were
more numerous than the former. Therefore

it was that in their presence they bound the

Apostles, to make them also more fearful.

But the reverse took place. And they exam-
ine them not before the people, but privately,
that the hearers may not profit by their bold-

ness.
" And it came to pass on the "morrow, that

their rulers, and elders, and scribes, and
Annas the High Priest, and Caiaphas, and

John, and Alexander, and as many as were of

the kindred of the High Priest, were gathered

together at Jersualem." (v. 5, 6.) For now

1 So A. C. N. Cat. but B. omits oil*. Edd. "
They had their

hands still reeking with the blood of their former victim and
they were not chilled (h'dpKu>v), but again laid them upon
others, to fill them with fresh blood. Or perhaps also they
feared them as having now become a multitude, and for this
reason the captain," etc. But the statement, ovk eSeta-av to

7rA))0os is explained in the Recapitulation : they led Christ to
trial immediately, for fear of the multitude

;
but not so here.

2 C. D. E. E. Et yap 6 o~Taupw#eW, *f)7j(Tt TOiavTa ep-ya^Tai, koli

Toy x<uA6f deeo-TTjo-ec, ov .V. 3ou|U< Hi ov&i rovrovs. A. B. N. ipyd-
<JTat, ovSe tovtov; <pofiovpi(9a- toi- xioAbi' ai'eo"Trjo"e, and SO Cat.
which however has eo-TJjo-ai'. The meaning is obscure, espe-
cially the emphatic ovSe toutou? : but perhaps it may be ex-
plained:

" He was crucified; they did their worst to Him, to
how little purpose ! therefore neither need we fear these men,
what they can do to us." But the report is otherwise so de-
fective and confused, that perhaps what Chrys. actually said
here was meant of the priests:

" We were able to crucify the
Master, therefore we do not fear these common men. His fol-

lowers, though, as they say.it is He that does these works,
that made the lame man walk."

along with the other evils (of the times 3
),

the

Law was no longer observed. And again
they set off the business with the form of a

tribunal, to constitute them guilty by their in-

iquitous sentence.
" And when they had set

them in the midst, they asked, By what

power, or by what name, have ye done this ?
"

(v. 7.) And yet they knew it well
;

for it was
because they were "

grieved that they

preached through Jesus the resurrection
"

that they arrested them. Then for what pur-

pose do they question them ? They expected
the numbers present would make them recant,
and thought by this means to have put all right

again. Observe then what they say: "And
by what name have ye done this ? Then
Peter, filled with the Holy Ghost, said unto
them." (v. 8.) And now, I pray you, call to

mind Christ's saying ;

" When they deliver

you up unto the synagogues, take ye no

thought how or what thing ye shall speak; for

it is the Spirit of your Father which speaketh
in you. (Luke xii. n, 14.) So that it was a

mighty Power they enjoyed. What then says
Peter? "Ye rulers of the people, and elders

of Israel." Mark the Christian wisdom of the

man
;
how full of confidence it is : he utters

not a word of insult, but says with respect,
" Ye rulers of the people, and elders of

Israel, if we be this day called to account
of the good deed done to the impotent man."
He takes them in hand right valiantly; by
the opening of his speech he exposes

4

them,
and reminds them of the former things : that

it is for a work of beneficence they are call-

ing them to account. As if he had said,
" In

all fairness we ought to have been crowned
for this deed, and proclaimed benefactors

;

but since " we are even put upon our trial for

a good deed done to an impotent man," not a

rich man, not powerful, not noble and yet
who would feel envy in a case like this ?

"

It is a most forcible (airay-)t/ta, al. tTcayyelia)

way of putting the case
;
and he shows that

they are piercing their own selves :

"
By

what means this man is made whole : be it

known unto you all, and to all the people
Israel

; that by the Name of Jesus Christ of

Nazareth :

"
this is what would vex them

most. For this was that which Christ had

3 Something is wanting here: perhaps a remark on the men-
tion of Annas as the high-priest, whereas elsewhere Caiaphas
appears to have been high-priest shortly before.

4 anb tov jrpooi;u.iou Sieicco/u.wo'jjo-ej', i. e.
" You, the rulers of

the people, and elders of Israel, to make it a crime," etc. For
this, which is the reading of the other Mss. and the Catena, E.
alone has <cal SteKwo'sona'e, p.a.\\ov Se avroiis kh\ at'efifiqcrev k. t. K.
" And he rung them, nay, rather also reminded them," etc.
AiaK<uSo)i'i'eii' is a word elsewhere used by St. Chrys., and
would suit the passage very well, either as "he put their un-
soundness to the proof (like false metal, or cracked earthen-
ware)," or "he sounded an alarm in their ears:" but the
other is equally suitable, and better accredited here. Below,
'En-ciSr; Se kou xpivofieBa k. t. A. Cat. ?rei Si. Edd. viiv 8e.
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told the disciples-,
" What ye hear in the ear,

that preach ye upon the housetops. That in

the name of Jesus Christ," he says,
"
of Naza-

reth, Whom ye crucified, Whom God raised

from the dead, even by Him cloth this man
stand here before you whole." (v. 10). (Matt.
x. 27.) Think not, he says that we conceal the

country, or the nature of the death. " Whom
ye crucified, Whom God raised from the dead,
even by Him cloth this man stand before you
whole." Again the death, again the resurrec-

tion.
" This is the stone," he says,

" which
was set at nought of vou builders, which is

become the head of the corner." (v. n.)
He reminds them also of a saying which was

enough to frighten them. For it had been

said,
" Whosoever shall fall on this stone,

shall be broken
;
but on whomsoever it shall

fall, it will grind him to powder. (Matt. xxi.

44.) Neither is there salvation in any other,

(v. 12.) Peter says. What wounds, think you,
must these words inflict on them ! "For there
is none other name," he continues,

" under
heaven given among men, whereby we must
be saved." Here he utters also lofty words.
For when x the object is, not to carry some

point successfully, but only to show boldness,
he does not spare ;

for he was not afraid of

striking too deep. Nor does he say simply,"
By another

;

"
but,

" Neither is there salva-

tion in any other : that is, He is able to save
us. In this way he subdued their threaten-

ing.
" Now when they saw the boldness of Peter

and John, and perceived that they were un-

learned and ignorant men, they marvelled
and they took knowledge of them, that they
had been with Jesus." (v. 13.) The two un-

learned men beat down with their rhetoric

them and the chief priests. For it was not

they that spake, but the grace of the Spirit.
"And beholding the man which was healed

standing with them, they could say nothing
against it." (v. 14.) Great was the boldness
of the man

;
that even in the judgment-hall he

has not left them. For had they said that the

fact was not so, there was he to refute them.
"But when they had commanded them to go
aside out of the council, they conferred among
themselves, saying, What are we to do to these
men ?

"
(v. 15.) See the difficulty they are

in, and how the fear of men again does every-
thing. As in the case of Christ, they were
not able (as the saying is) to undo what is

1 'OTav yap /xrj r; Tt KaTopBuxrau. Quango enim noit est aliguid
prieclare agendum. Ben. Non est corrigendum aliquid,Erasm. But see the comment in the recapitulation.

" Where
need was to teach, they allege prophecies ; where to show
boldness, they affirm peremptorily." KaropOuKrai,

"
to carry

their point," "to come off in the' right ;

"
viz. here, to con-

vince by argument.

done,- nor to cast it into the shade, but for all

their hindering, the Faith did but gain ground
the more

;
so was it now. " What shall we

do ?
" O the folly ! to suppose that those

who had tasted of the conflict, would now take

fright at it : to expect, impotent as their efforts

had proved in the beginning, to effect some-

thing new, after such a specimen of oratory as
had been exhibited ! The more they wished to

hinder, the more the business grew upon their

hands. But what say they ?
" For that

indeed a notable miracle hath been done by
them is manifest to all them that dwell in Jeru-
salem

;
and we cannot deny it. But that it

spread no further among the people, let us

straightly threaten them, that they speak hence-
forth to no man in this name. And they called

them, and commanded them not to speak at all,

nor teach, in the name of Jesus." (v. 16-18.)
See what effrontery is shown by these, and what

greatness of mind by the Apostles.
" But

Peter and John answered and said unto them,
Whether it be right in the sight of God to

hearken unto you more than unto God, judge ye.
For we cannot but speak the things which we
have seen and heard. So when they had fur-

ther threatened them, they let them go, finding

nothing how they might punish them, because
of the people," (v. 19-21.) The miracles shut
their mouths : they would not so much as let

them finish their speech, but cut them short in

the middle, most insolently.
" For all men

glorified God for that which was done. For
the man was above forty years old, on whom
this miracle of healing was showed." (v. 22.)
But let us look over what has been said from
the beginning.

" And as they spake unto the people, etc.

Being grieved that they taught the people,
and preached through Jesus the resurrec-

tion of the dead." (Recapitulation, v. 1, 2.)
So 3 then at first they did all for the sake of

man's opinion (or glory) : but now another
motive was added : that they should not be

thought guilty of murder, as they said subse-

quently,
" Do ye wish to bring this man's

blood on us ?
"

(ch. v. 28.) O the folly !

Persuaded that He was risen, and having re-

ceived this proof of it,
4

they expected that He
Whom death could not hold, could be cast

into the shade by their machinations! What

2
a.varpe\pai. (<>)<tuO to yei'6/iei'or oiiK eVi, A. B. C. Cat. A

proverbial expression. Edd. avaTpuj/at. to yevop.(i'ou ov i<r\v-
<rav,

" Since then they had not power to undo," etc.
3 We have supplied the text, instead of which C. inserts.

" What shall we do to these men ?
"
adopted by E. and Edd.

Below, after the text 5. 2S. E. inserts the latter part of v. 17." Let us straitly threaten them," etc.
4 All our Mss. and Cat. rio-0ei'Tos 6ti ai'to-n), <a\ toOto (A.

C. N'. toutov. Cat. to) t|u. Aa/S., brt sari 0eb?. except that B.
reads oti av t<rrri eris. Hence we read, oti ai'co-Tfj. The repe-
tition of these words may have led to the alteration.
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can match the folly of this!
1 Such is the

nature of wickedness : it has no eyes for any-

thing, but on all occasions it is thrown into

perturbation. Finding themselves overborne,

they felt like persons who have been out-

witted : as is the case with people who have

been forestalled and made a sport of in some
matter. And yet

a

they everywhere affirmed

that it was God that raised Him: but 3
it was

"
in the Name of Jesus

"
that they spake ;

showing that Jesus was risen.
"
Through

Jesus, the resurrection of the dead "
: for

they themselves also held a resurrection : a

cold and puerile doctrine, indeed, but still

they held it. Why this alone, was it not suffi-

cient to induce them to do nothing to them I

mean, that the disciples with such boldness

bore themselves in the way they did ? Say,

wherefore, O Jew, dost thou disbelieve ?

Thou oughtest to have attended to the sign

clone, and to the words, not to the evil dispo-

sition of the many.
"
By their teaching the

people."
4 For already they were in ill repute

with them by reason of what they had done to

Christ ; so that they were rather increasing
their own obloquy.

" And they .laid hands
on them, and put them in hold until the

morrow
;

for it was now eventide." (v. 3.)

In the case of Christ, however, they did not

so; but having taken Him at midnight, they

immediately led him away, and made no

delay, being exceedingly in fear of the multi-

tude : whereas in the case of the Apostles
here, thev were bold. And they no more take

them to Pilate, being ashamed and blushing
at the thought of the former affair, lest they
should also be taken to task for that.

"And it came to pass on the morrow, that

their rulers, and elders, and scribes, were

gathered together at Jerusalem." (v. 5.)

Again in Terusalem : and there it is that

men's blood is poured out ; no reverence for

their city either
;
"And Annas, and Caiaphas,"

etc. (v. 6.) "And Annas," it says,
" and

Caiaphas." His maid-servant it was that

questioned Peter, and he could not bear it : in

1 The modern text adds,
" And marvel not that they again

attempt what had been vainly essayed before."
- Kai \li\v arm xal Kama (\iyov. E. F. D. for the sake of con-

nection insert 6ia touto before eAeyor, adopted in Edd.
3 The same Mss. and Edd. " And that in the Name of Jesus,

this man stands before you whole." And below :

" And be-

sides, they themselves held, etc. . . . : but now they disbe-
lieve and are troubled, taking counsel to do something- to

them." Again, after " the wickedness of the many :

" " And
pray why do they not deliver them up to the Romans? Al-

ready they were,
'

etc. All these variations are due to the

innovator, who did not perceive that the recapitulation began
at the place marked above.

* The modern text inserts Kai ri Sr/noTe ov wapao'iooao-ii'
aiiTous 'Piofiaiots ;

" And why do they not deliver them over to
the Romans? Already they were," etc. And after uio-re

p.a\\ov tavTovs eicaK^oi', the same adds, vncpTiOeixtvoi ttjv avruiv

iv&etgiv and below,
" Hut concerning these, they neither were

nor yet do they take them to Pilate."

his house it was that Peter denied, when An-
other was in bonds there : but now, when he

has come into the midst of them all, see how
he speaks !

"
By what name have ye done

this ?
"

Why dost thou not speak it, what it is,

but keepest that out of sight ?
"
By what

name have ye done this ?" (v. 7.) And yet
he affirmed, It was not we that did it.

" Ye
rulers of the people," etc. (v. 8.) Observe
his wisdom: he does not say outright,

" In the

Name of Jesus we did it," but how ?
" In His

Name this man " He does not sav,
" was

made whole by us; "but "doth stand here
before you whole." And again,

"
If we be

examined concerning the good deed done to

the impotent man." (v. 9.) He hits them

hard, that they are always making a crime of

such acts, finding fault with works of benefi-

cence done to men : and he reminds them of

their former doings, that they run to do murder,
and not only so, but make a crime of doing
good deeds. Do you observe too (in point of

rhetoric) with what dignity they express them-

selves ?
& Even in the use of words they were

becoming expert by practice, and henceforth

they were not to be beaten down.* " Be it

known unto you all," etc. (v. 10.) Whereby
he shows them that they rather do, in spite of

themselves, preach Christ
;
themselves extol

the doctrine, by their examining and question-

ing. O exceeding boldness " Whom ye cru-

cified ! Whom God raised up
"

this is

bolder still ! Think not that we hide what
there is to be ashamed of. He says this all

but tauntinglv : and not merelv savs it, but
dwells upon the matter. "

This," says he, "is

the Stone which was set at naught by you
builders ;" and then he goes on to teach them,

saying in addition, "Which is made the head
of the corner" (v. 11.); that is to say,
that the Stone is indeed approved ! Great
was the boldness they now had, in conse-

quence of the miracle. And when there was
need to teach, observe how they speak and

allege many prophecies ; but when the point
was to use boldness of speech, then they only
speak peremptorily. Thus "

Neither," says
he,

"
is there any other name under heaven

given among men whereby we must be

5
7ra>5 e\i Kai. to /3apu Ta pij/iara ; Kai V tovtols -yvfj.vdovTO.

i. e.
" how their words have the rhetorical quality of to j3apii

grave and dignified impressiveness. Even in these, i. e. in
the use of words," etc.
* Chrys. rightly remarks upon the great boldness and force

of Peter's answer to the Sanhedrin (8-12). The ci avaKpivo-
neSa, k. t. A. (a) is ironical:

"
If for doing a good deed a man

must make answer." Then follow the bold declarations which
are almost of the nature of a challenge (10)

" Be it known to

you //," etc., and the assertion that it was in the name which
they despised the

" Nazarene "
that the miracle had been

wrought and all this is pointed by the contrast: "Ye cruci-
fied" but "God raised" and the charge of opposition to the
divine plan in that they had rejected the stone which God had
made the head of the corner. G. B. S.



HOMII.Y X.l THE ACTS OF THE APOSTLES. 67

saved." (v. 12.) It is manifest to all, he says,

because not to us alone was that Name given ;

he cites even themselves as witnesses. For,
since they asked, "In what name did ye
it ?

" " In Christ's," says he : "there is none
other name. How is it that ye ask ? On all

hands this is palpable.
" For there exists not

another name under heaven, whereby we
must be saved." This is the language of a

soul which has renounced (mTEyvuKviag) this

present life. His exceeding out-spokenness

proves here, that when he speaks in lowly
terms of Christ, he does it not of fear, but of

wise forbearance (ovyicaTaflcuvaw) : but now that

it was the fitting time, he speaks not in lowly
terms : by this very thing intending to strike

dismay into them. Behold another miracle

not less than the former. "And beholding
the boldness of Peter and John," etc. "And
they took knowledge of them that they had
been with Jesus." (v. 13.) Not without a

meaning has the Evangelist set down this pas-

sage ; but in saying,
"
they recognized them

that they had been with Jesus," he means, in

His Passion : for only these were [with Him]
at that time, and then indeed they had seen

them humble, dejected: and this it was that

most surprised them : the greatness of the

change. For in fact Annas and Caiaphas
with their companv were there, and these men
also had stood by Him, and their boldness now
amazed them. " And beholding the bold-

ness." For 1 not only their words; their very

bearing showed it
;

that they should stand

there so intrepidly to be tried in a cause like

this, and with uttermost peril impending over

them ! Not only by their words, but by their

gesture also, and their look and voice, and,
in short, by everything about them, they
manifested the boldness with which they con-

fronted the people. From the things they
uttered, they marvelled, perhaps :

" that they
were unlearned and common men :" for one

may be unlearned, yet not a common or

private man, and a common man, yet not

unlearned. "
Having perceived." it says.

Whence? From- what they said? Peter

1 Ou yap Ta prjaara fioi'ov, icai Ta <r\rj|a<iTa e&eiKWVTO to a<t>pov-

tio-tu)5 ecTTarai rrepi roiovruiv /cptro/ueroi/?. A. C. but the former
has i&eiKvvov, N. eSeucw. Our other Mss. have, ou yap toIs

pijuacri poyoi' e&tiKi'WTO dcf>poi'Tio"Toin'Te? 77. t. Kpii'dfxei'Oi: which
is only an attempt to make the passage grammatical. The
comment is on the word (JeiopoOi'Tes .- they beheld the boldness,
for not words only, their gestures also, declared it. Below, riji*

nappr\(jlav eve(pat vol' rr}v Kara roil AaoC. 'E uiv e<p9eyyovTO eOav~

fxa^ov io~a>s. Edd. rrfv irapp. evetpatvov err! toO AaoC e uic eipBey-

yovTo. "E8avp.a^ov b"e ierui!.
5

cup' Z>v eAeyoi' ; Edd. and Erasm. take this affirmatively:
but this can hardly be the Author's meaning; as he has just
said that ''from the things they uttered, they marvelled "

that
the speakers should be illiterate and common men. Some-
thing perhaps is wanting: e. g. "Not from the matter, but
from the dialect, or from the brevity and abruptness of Peter's

style, or, from the appearance of the men. In the Mss. the
next sentence is. ioo-re eireo-K^av av aiJTois, Extrcma auctori-
tate mandassent its, Erasm. Acrius in eos egissent, Ben.

does not draw out long speeches, but then by
his very manner and method (nfr anayyeTum icai

Tt/q owt<//K>,c) he declares his confidence. "And

they recognized them that they had been with

Jesus." Which circumstance made them be-

lieve that it was from Him they had learned

these things, and that they did all in the

character of His disciples.* But not less

than the voice of these, the miracle uttered a
voice of its own : and that sign itself stopped
their mouths. " And beholding the man,"
etc.] So that they would have been per-

emptory (enionrripav) with them, if the man had
not been with them. "We cannot denv it."

So that they would have denied it, if the thine:

had not been so : if the testimony had not

been that of the people in general.
" But

that it spread no further among the people."
(v. 17.) And yet it was palpable to all men !

But such is the nature of wickedness : every-
where it is shamed. " Let us straitly
threaten them. " What sayest thou ?

Threaten ? And expect ye to stop the preach-

ing? And a
yet all beginnings are hard and

trying. Ye slew the Master, and did not stop
it: and now, if ye threaten, do ye expect to

turn us back ? The imprisonment did not

prevail with us to speak submissively, and
shall ye prevail ? "And they called them,
and commanded them," etc. (v. 18, 19.)
It

4 had been much better for them to let them

go. "And Peter and John answered and
said unto them, Whether it be right in the

sight of God to hearken unto you more than
unto God, judge ye." When the terror was
abated (for that command was tantamount to

their being dismissed), then also the Apostles
speak more mildly : so far were they from

Here and in what follows we have endeavored to restore the

proper order. In the Mss. in consequence, as it seems, of a
confusion between the two clauses, ov SwdueBa apvriaao-Qai,
and ov Svvi.ii.eBa yap . . . /urj \a\elv, the order of the comments
is deranged: viz. "So that they would been with them."
"And they recognized stopped 'their mouths: " "'Whether
it be right judge ye.' When the terror mere bravery.
' Whether it be right,' he says, and,

' We cannot deny it.'

So that they would better to let them go.
' Whether it be

right more than unto God.' Here by God His Resurrec-
tion."

* The author seems to give two different interpretations of
the statement: "They recognized them that they had been
with Jesus." (i) They perceived that these were the men
whom they had before seen in company with Jesus. (2) They
saw that their words and acts betokened association with
Jesus. It is evident that the former only is meant in this

place. G. B. S.
3 Kai'roi 7rai'Ta\oO ai dpxai Seiva'i Kai Sv<tko\oi.

"
If at the

beginning you failed, how can you expect to succeed now?
for the beginning bring always the hardest part of any diffi-

cult undertaking, if you could not stop it then, much less after-
wards." The modern text unnecessarily alters it to oiimo n. ai

a. \aXeirai re Kai 8\.'<tk.

* IIoAAw /oidAAoi' avroit fSeXriov Jiv airovi a<j>eivai. N. has a
colon at avTois, which perhaps is better; then the first clause

may be the comment on to KaS6\ov jx) <p8tyye<r9ai :
"
not to

speak at all: much more to them. It had been better to dis-
miss them (at once)." For this sentence E. alone has, Ilavu ye,
tou? ovSev i'ixa<; Tjyovfj-ei'ov^ Kai aireiXovvTa*; :

"
Aye, men who

make nothing of you for all your threatening:" which is

adopted by Edd.
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mere bravery: "Whether 1
it be right," says

he : and " We cannot [but speak]. Whether
it be right in the sight of God to obey you
rather than God." (v. 20.) Here [by "God"]
they mean Christ, for he it was that com-
manded them. And once more they confirm

the fact of His Resurrection. " For we
cannot but speak the things we have seen and
heard :

"
so that we are witnesses who have a

right to be believed.
" So when they had

further threatened them." (v. 21.) Again
they threatened in vain.

"
They let them go,

finding nothing how they might punish them,
because of the people : for all men glorified

God for that which was done." So then the

people glorified God, but these endeavored
to destroy them : such fighters against God
were they ! Whereby they made them more

conspicuous and illustrious.
" For My

strength," it is said,
"

is made perfect in weak-
ness." (2 Cor. xii. 9.)

Already these as martyrs have borne testi-

mony : set in the battle against all, they said,
" We cannot but speak the things we have
seen and heard." If the things we speak be

false, reprehend them
;

if true, why hinderest

thou? Such is philosophy! Those, in per-

plexity, these in gladness : those covered with

exceeding shame, these doing all with bold-

ness : those in fear, these in confidence. For

who, I would ask, were the frightened ? those

who said,
" That it spread no further among

people," or these who said,
" we cannot but

speak the things we have seen and heard ?
"

And these had a delight, a freedom of speech,
a joy surpassing all; those a despondency, a

shame, a fear
;

for they feared the people.
But these were not afraid of those

;
on the

contrary, while these spake what they would,
those did not what they would. Which were
in chains and dangers ? was it not these last ?

Let us then hold fast to virtue
;

let not

these words end only in delight, and in a cer-

tain elevation of the spirits. This is not the

theatre, for singers (icidapuduv), and tragedians,
and musicians (jadapurrav), where the fruit con-

sists only in the enjoyment and where the

enjoyment itself passes with the passing day.

Nay, would that it were enjoyment alone, and
not mischief also with the enjoyment ! But so

it is : each man carries home with him much
of what he has witnessed there, sticking to

him like the infection of a plague : and one in-

deed, of the younger sort, having culled such
snatches of sons here and there of those

1 E. and Edd. " That a notable miracle is done, we cannot
deny:

"
and below " Here they say. of God, for, 'of Christ.'

Do you see how that is fulfilled which He said unto them,
Behold I send you as sheep in the midst of wolves

;
fear

them not.' Then once more they confirm," etc. For toO
ou, A. B. have toO XpurroC.

satanic plays,
2 as he could fix in his memory,

goes singing them about the house : while an-

other, a senior, and forsooth too staid for such

levity, does not this indeed, but what is there

spoken, both the preachments and the very
words, he remembers it all

;
and another

again, some filthy and absurd ditty. From
this place you depart, taking nothing with

you. We have laid down a law nay, not we :

God forbid ! for it is said,
"
Call no man your

master upon the earth
"

(Matt, xxiii. 8) ;

Christ has laid down a law that none should
swear. Now, say, what has been done with

regard to this law ? For I will not cease

speaking of it
;

"
lest," as the Apostle saith,

"
if

I come again, I must not spare." (2 Cor. xiii.

2.) I ask then, have you laid the matter to

heart ? have you thought of it seriously ? have

you been in earnest about it, or must we

again take up the same subject ? Nay, rather,
whether you have or not, we will resume it,

that you may think seriously about it, or, if

you have laid it to heart, may again do this

the more surely, and exhort others also.

With what then, I pray you, with what shall

we begin ? Shall it be with the Old Testa-

ment ? For indeed this also is to our shame,
that the precepts of the Law, which we ought
to surpass, we do not even thus observe!
For we ought not to be hearing such matters
as these : these are precepts adapted to

the poor Jewish level (-?/g 'lovdaiKyg evTE?xiag) : we
ought to be hearing those counsels of perfec-
tion

;
"Cast away thy property, stand courage-

ously, and give up thy life in behalf of the

Gospel, scorn all the goods of earth, have

nothing in common with this present life
;

if

any wrong thee, do him good ;
if any defraud

thee, bless him
;

if any revile thee, show him
honor

;
be above everything." (S. Ambros.

de Off. i. 2.) These and such as these are

what we ought to be hearing. But here are

we discoursing about swearing; and our case
is just the same as if, when a person ought to

be a philosopher, one should take him away
from the great masters, and set him to spell

syllables letter by letter ! Just think now
what a disgrace it would be for a man having
a flowing beard, arid with staff in hand, and

cope on shoulders,
3
to go to school with chil-

2 The various readings are dap-aruiv for Spandriav, and /u.e'prj

for /AeA7j. Below, tojv 6e *Kt<7 Aeyo/i.eVoji' Kai KT)pvytx(XTtav Kai

pTj/iaTiov- fie'fi.i'rjTai tt6.vtu>v. The mod. omits <cai /c)p. The mean-
ing is,

" He cannot carry away in his memory the preach-
ing which he hears in Church: but the preachments (procla-
mations) which he hears in the theatre he remembers, every
word."

3 A description of the attire of a philosopher. Lucian men-
tions the long beard and the staff, but as the vestment, the
rpifiuiviov or tritum pallium. The eajjiis elsewhere denotes
(in opposition to ejrwp.is) a tunic without sleeves, forming part
of the dress of old men, and slaves, and also used in comedy.
Here it seems to mean a cope, perhaps (Doun. ap. Savil.), the
original of the academic hood, caputiunt.
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dren, and be set the same tasks with them :

would it not be above measure ridiculous ?

And yet the ridicule which belongs to us is

even greater. For not as the difference be-

tween philosophy and the spelling-lesson, so is

that between the Jewish polity and ours : no

indeed, but as the difference between angels
and men. Say now, if one could fetch down
an angel from heaven, and should bid him

stand here and listen to our preaching, as one

whose dutv it is to conform himself thereto,

would it not be shameful and preposterous ?

But if to be yet, like children, under teaching
about these things be ridiculous

;
what must it

be, not even to attend to these things : how-

great the condemnation, how great the shame !

To be Christians still, and to have to learn

that it is not right to swear ! However, let us

put up with that, lest we incur even worse

ridicule.

Well, then, let us speak to you to-day from

the Old Testament. What does it tell us?
" Accustom not thy mouth to swearing ;

neither

use thyself to the naming of the Holy One."

And why ?
" For as a servant that is con-

tinually beaten shall not be without a blue

mark, so he that sweareth." (Ecclus. xxiii.

10.) See the discernment of this wise man.
He did not say,

" Accustom not to swearing
"

thy mind, but "
thy mouth "

; because being
altogether an affair of the mouth, thus it is

easilv remedied. For at last it becomes a

habit without intention
;
as for instance, there

are many who entering the public baths, as

soon as they have passed the threshold, cross

(Horn, in 1 Cor. xi. 7) themselves (aippayi-

lovrai).
1 This the hand has got to do, with-

out any one's bidding, by force of habit.

Again, at the lighting of a candle, often when
the mind is intent on something else, the

hand makes the sign. In the same way also

the mouth, without concurrence of the mind,
articulates the word, from mere habit, and the

whole affair is in the tongue.
" Neither use

thyself," he says, "to the naming of the Holy
One. For as a servant that is continually
beaten shall not be without a blue mark, so he

that sweareth." He speaks not here of false

oaths, but he cuts down all oaths, and to them
also assigns their punishment. Why then,

swearing is a sin. For such in truth is the

soul
;

full of all these ulcers, all these scars.

But you do not see them ? Yes, this is the

mischief of it
;
and yet you might see if you

wished; for God has given you eyes. With

eyes of this kind did the Prophet see, when he

1 Tertull. de Corona militum. "Ad omnem progressum
atque prpmotum, ad omnen aditum ct exituin, ad calceatum,
ad lavacra, ad metisas, ad iumina, ad cubilia, ad sedi/ia,

quacunque tios conversatio exercet. frontem cruets signaculo
ieritnus"

said.
"
My wounds stink, and are corrupt,

because of my foolishness." (Ps. xxxviii. 5.)

We have despised God, we have hated that good
Name, we have trodden Christ under foot, we
have lost all reverence, none names the Name
of God with honor. Yet if you love any one,
even at his name you start to your feet

;
but

God vou thus continuallv invoke, and make

nothing of it. Call upon Him for the benefit

of your enemy; call upon Him for the salva-

tion of your own soul
;
then he will be present,

then you will delight Him ;
whereas now you

provoke Him to anger. Call upon Him as

Stephen did
;

"
Lord," he said,

"
lay not this

sin to their charge." (ch. vii. 59.) Call upon
Him as did the wife of Elkanah, with tears

and sobs, and prayers. (1 Sam. i. 10.) I pre-
vent you not, rather I earnestly exhort you to

it. Call upon him as Moses called upon Him,
yea, cried, interceding for those 2 who had
driven him into banishment. For you to

make mention at random of any person of

consideration, is taken as an insult : and do

you bandy God about in your talk, in season,
out of season ? I do not want to hinder vou
from keeping God always in your mind : nay,
this I even desire and pray for, only that you
should do this, so as to honor Him. Great

good would this have done us, if we had
called upon God only when we ought, and for

what we ought. And why, I would ask, were
such miracles wrought in the Apostles' times,
and not in ours ? And yet it is the same God,
the same Name. But no, the case is not the

same. For then they called upon Him only
for those objects which I have mentioned

;

whereas we call upon Him not for these, but

quite other purposes. If a man refuse to be-

lieve you, and that is why you swear, say to

him, "Believe me:" however, if you will

needs make oath, swear by yourself. I say
this, not to set up a law against Christ's law

;

God forbid
;
for it is said,

" Let your yea be

yea, and your nay, nay (Matt. v. 37) : but by
way of coming down to your present level, that

I may more easily lead you to the practice of

this commandment, and divert you from this

tyrannical habit. How many who have done
well in other respects, have been undone by
these practices ! Shall I tell you why it was

permitted the ancients to take oaths ? (for to

2
i/nip juiv <i>vyaS(v<rdvTiov avrov. When the "intercession"

of Moses is spoken of, it is natural to suppose that the refer-

ence is to Exod. xxxii. n ff. But Sav. and Ben. refer this to

Num. xii. 13. perhaps because of e'0da (LXX. e/SoTjcreh But
the addition,

"
for those who had driven him into banish-

ment," does not suit the latter and less memorable occasion:
for Miriam and Aaron did but "speak against Moses," not

attempt to banish or expel him. More fully expressed, the

meaning may be,
" For a people who began by making him a

fugitive, Ex. 11. 15, Acts vii. 29, and now had put the finishing
stroke to their ingratitude." Comp. Ex. xvii. 4; Num. xiv.

10, 13. etc.
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take false oaths, was not permitted to them

either.) Because they swore by idols. But

are you not ashamed to rest in laws, by which

they in their infirmity were led on to some-

thing better? It is true, when I take a Gen-
tile in hand, I do not immediately lay this in-

junction upon him, but in the first place I ex-

hort him to know Christ
;
but if the believer,

who has both learnt Him and heard Him,
must needs crave the same forbearance with

the Gentile, what is the use, what the gain (of
his Christianity?) But the habit is strong,
and you cannot detach yourself from it ? Well

then, since the tyranny of habit is so great,
transfer it into another channel. And how is

this to be done ? you will ask. What I have
said often, I say also now

;
let there be many

monitors (Koyiaral), let there be many examiners
and censors (k^eraaral, doKipaara'i). Say, if you
chance to put on your

1 mantle inside out, you
allow your servant to correct your mistake,
and ate ashamed to learn of him, although
there is much to be ashamed of in this

;
and

here when you are getting hurt to your soul,

are vou ashamed to be taught better bv

another ? You suffer your menial to put your
dress in order, and to fasten your shoes, and
will you not endure him that would put your
soul in order ? Let even your menial, your
child, your wife, your friend, your kinsman,

your neighbor, be your teachers on this point.
For as when a wild beast is hunted down from
all sides, it is impossible for it to escape ;

so he
that has so many to watch him, so many to re-

prove him, who is liable to be struck at from
all sides, cannot help being on his guard.
The first day he will find it hard to put up
with, and the second, and the third

;
but after

that it will come easier, and, the fourth passed,
there will not even be anything to do. Make
the experiment, if you doubt me

;
take it into

consideration, I beseech you. It is not a

trifling matter to be wrong in, nor yet to come

right in
;
on both sides it is great for evil and

for good. May the good be effected, through
the grace and loving-mercy of our Lord Jesus
Christ, to Whom with the Father and the

Holy Ghost be glory, power, and honor, now
and ever, world without end. Amen.

HOMILY XI

ACTS IV. 2"

"And being let go, they went to their own company,
and reported all that the chief priests and elders
had said unto them."

Not for their own glory did they tell the

tale how should such be their motive ? but
what they displayed was the proofs therein ex-

hibited of the grace of Christ. All that their

adversaries had said, this they told
;

their own
part, it is likely, they omitted : this made the
hearers all the more courageous. What then ?

These again flee to the true Succor, to the
Alliance invincible, and again,

" with one
accord. And when they heard that," it is

said,
" with one accord they lifted up their

voice to God, and said :

"
(v. 24) and with

great earnestness, for it is no prayer made at

random. Observe with what exquisite pro-

priety their prayers are framed : thus, when
they besought to be shown who was meet for

the Apostleship, they said,
"
Thou, Lord,

which knowest the heart of all men, show
"

(ch. i. 24) for it was a subject for Prescience
there : but here, where the thing needed was

1 av ixkv TOi' fiippov eva\ka nepifid\r]. A. N. fiipov. B. C.
piov (the word 0ippo;, birrhus having perhaps become obso-
lete*. Mod. TT\V (<T0flTa.

that the mouths of their adversaries should be

stopped, they speak of lordship ;
wherefore

they begin thus : Lord,
"
(Manord) the God that

madest heaven and earth, and the sea, and
all that in them is : Who,2

by the Holy
Ghost through the mouth of Thy servant,
David our father, didst say, Why did the
heathen rage, and the people imagine vain

things ? The kings of the earth stood up, and
the rulers were gathered together against the

Lord, and against His Christ." (v. 24-26.)
It is to sue God, as one may say upon His
own covenants, that they thus produce this

prophecy: and at the same time to comfort
themselves with the thought, that in vain are
all the imaginations of their foes. This then
is what they say : Bring those words into

accomplishment, and show that they
"
imagine

vain things. For of a truth," they proceed,"
there were gathered together in this city,

against Thy holy Child Jesus, (UaiSa) Whom
Thou hast anointed, both Herod, and Pontius

<

2 The various readings are: 6 toG narpbs rj/ioiv* ciia Uvevp.aTo<;
'Ayiov o-TojxaTo? A. jrcuSd? erov, A. N. rov n. r)fi.>v, om. C. 6 ix
o-Toua-ro? toO w. rj^uiv A. (tat TraiiSo? orou, B. 6 Sia ctto/u.. A. rov
iraidbs (rov, D. F. ToO, om. E.
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Pilate, together with the Gentiles and the

people of Israel, for to do whatsoever Thy
hand and Thy counsel determined before to

be done. And now, Lord, behold their

threatenings." (v. 27-29.) Observe their

largeness of mind (qu.ooookh). These are not

words of imprecation. In saying, "their

threatenings, they do not mean this or that

thing specifically threatened, but only in gen-

eral, the fact of their threatening, perhaps,
as being formidable. In fact, the writer is

concise in his narrative. And observe, they
do not say,

" Crush them, cast them clown
;

"

but what? "And grant unto Thy servants,

that with all boldness they may speak Thy
word." Let us also learn thus to pray. And

yet how full of wrath one would be, when
fallen among men intent upon killing him,

and making threats to that effect ? how full of

animosity? But not so these saints. "By
stretching forth Thine hand to heal, and that

signs and wonders may be done by the Name
of Thy holy Child Jesus." (v. 30.) If in that

Name the mighty deeds are wrought, great
will be the boldness.

"And when they had prayed, the place was

shaken where they were assembled together."

(v. 31.) This was the proof that they were

heard, and of His visitation.
" And they

were all filled with the Holy Ghost." What

means,
"
They were filled ?

" '

It means, They
were inflamed

;
and the Gift burned up within

them. " And they spake the word of God
with boldness. And the multitude of them

that believed were of one heart and of one

soul." (v. 32.) Do you see that together
with the grace of God they also contributed

their part ? For everywhere it ought to be

well observed, that together with the grace
of God they do their part likewise. Just as

Peter said above,
"
Silver and gold have I

none"; and again, that "they were all
1

to-

gether." (ch. iii. 6.) But in this place, having
mentioned that they were heard, the sacred

writer proceeds to speak also of them, what

virtue they showed. Moreover, he is just about

to enter upon the narrative of Sapphira and

Ananias, and with a view to show the detest-

able conduct of that pair, he first discourses

of the noble behavior of the rest. Now say, did

their love beget their poverty, or the poverty
the love? In my opinion, the love begat the

poverty, and then the poverty drew tight the

cords of love. For observe what he says :

"They were all of one heart and of one soul."

1 'Erri to din-cOAt the same, as interpreted in a former Hom-
ily, vii. . 2. For the next sentence, E. has IlaAu' hraiiOa

Sr)\iov Toavrb Atyei, ori roi> ttAtjSov?, k. t. A.
" Here again ex-

plaining the ' to avT'o,'
"

etc. It is in allusion to the same ex-

pression that he says a little further on, 'I6oi> /capita icoi <l/vxh

TO aUTO.

Behold," heart and soul are what make the
"
together."

" Neither said any of them that

aught of the things which he possessed was
his own ; but they had all things common.
And with great power the Apostles rendered

their testimony (airedidow) of the resurrection."

(v. ^2>) The phrase betokens them to be as

persons put in trust with a deposit : he speaks
of it as a debt or obligation : that is, their

testimony they with boldness did render, or

pay off, to all.
" And great grace was upon

them all. Neither was there any among them
that lacked." (v. 34.) Their feeling was just
as if they were under the paternal roof, all for

awhile a

sharing alike. It is not to be said,

that though indeed they maintained the rest,

yet they did it with the feeling that the means
whereof they maintained them were still their

own. No, the admirable circumstance is this,

that they first alienated their property, and so

maintained the rest, on purpose that the main-

tenance might not come as of their own private

means, but as of the common property.
" For

as many as were possessors of lands or houses

sold them, and brought the price of the things
that were sold, and laid them down at the

Apostles' feet
;

and distribution was made
unto every man according as he had need."

(v. 35.) A great mark of honor this, that
"
they laid them at the Apostles' feet. And

Joses, who by the Apostles was surnamed Bar-

nabas, ('
which is, being interpreted, The son

of consolation.')" (v. 36.) 1 do not think that

this is the same with the companion of Mat-
thias

;
for that person was also called Justus

and [Barsabas, but this, Joses and]
" Bar-

nabas "
[" son of consolation "]. I suppose

he also received the name from his virtue, as

being qualified and suited for this duty. "A
Levite, and of the country of Cyprus by
birth." Observe on all occasions how the

writer indicates the breaking up of the Law.

But how was he also a "
Cyprian by birth ?

"

Because they then even removed to other

countries, . and still were called Levites.
"
Having land, sold it, and brought the price,

and laid it at the Apostles' feet.
4 "

Let us now look over again what has been

said. [" And being let go, they went to their

own company, and reported all that the chief

priests and elders had said unto them."

(Recapitulation, v. 23.) See the unostentatious

2
i. e. the nri to avrb is not local, but moral, the union of all

believers in one heart and soul: q. d.
" Do not object that it is

impossible for all believers to be together now."
3 The Catena has preserved the true reading, tu?, for which

A. C. X. have are us, B. F. D. art. E. substitutes vioi.
* A. B. C. N. Tail' 'AttoctoAcoj'. opa to arv<i>oi'. 'l&wfxtv \oiirbv

avutOev to etp^juei'a. Kai Tutv
'

Arroo*T6Au>r Tr/y <f>iAoo-o<2>iai'. The
clause opa to a.Tvcl>oy is to be restored to its place after the sec-

ond Tu>r 'Attoo-toAuii*, as in the modern text, opa tu>i/ 'A. to a. icai
1

T7)V <}>.
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conduct of the Apostles, and their largeness
of mind. They did not go about boasting,
and say, "How we served (cnrexpvoa/iEda) the

priests !

" nor were they ambitious of honor :

but, we read,
"
they came unto their own

company. Observe how they do not cast

themselves upon temptations, but when the

temptations present themselves, with courage
endure them. Had it been some other of the

disciples, perhaps, emboldened by the coun-

tenance of the multitude, he might have

insulted, might have vented ever so many
harsh expressions. But not so these true

philosophers ; they do all with mildness and
with gentleness. "And when they heard

that, we read, with one accord they lifted up
their voice to God. (v. 24.) That shout pro-
ceeded from delight and great emotion. Such
indeed are the prayers which do their work,

prayers replete with true philosophy, prayers
offered up for such objects, by such persons,
on such occasions, in such a manner

;
whereas

all others are abominable and profane.
"
Lord,

Thou the God that madest heaven and earth,
the sea, and all that in them is." Observe
how they say nothing idle, no old wives' talk

and fables, but speak of His power. Just as

Christ Himself said to the Jews,
"

If I by the

Spirit of God do cast out devils : behold the

Father also speaks by the Spirit. For what
saith it ?

"
Lord, the God Who,

1

by the Holy
Ghost, through the mouth of our father Thy
servant David didst say, Why did the nations

rage ?
"

(v. 25.) Scripture is wont thus to speak
of one as of many.

" For of a truth, Lord,

against Thy Holy Child Jesus, Whom Thou
didst anoint,

'2 both Herod and Pontius Pilate,
etc. (v. 27.) Observe how, even in prayer,

they circumstantially describe the Passion,
and refer all to God. That is, Not they had

power to do this : but Thou didst it all, Thou 3

that didst permit, that dost call to account,

1 Against the Arians, who from such texts as Matt. xii. 28,
inferred the inferiority of the Son, Chrys. says, "Observe, the
Father Himself is here said to speak by the Holy Ghost.'"
This is lost in the modern text, which substitutes Swttjp for
IIaTT)p, The text is given in our Mss. with these variations.

Comp. note a. A. C. Aeo-Trora 6 ebs (6 Cat.) roil 7raTpbs rj/xan' (6

N.) Sia III-. 'A (TTo^iaTO? A. B. Aeo-7r. 6 . Tuir ndrpuiv ijfiuv 6 Sid.

flv. 'A Sia crrofi. A. E. F. D. Aecrn-. 6 . 6 Sia o-to/u. A. omit-
ting Bin. Uv. 'A., but recognizing this clause in the comment.
"

< ibserve how they say nothing idle, but speak of His power
only: or rather, just as Christ said to the Jews. If I by the
Spirit of God do speak, so these also say,

' Bv the Holy
Ghost.' Behold, the Saviour also speaks by the Spirit. And
hear what it is that they say,

'

Lord, the God Who by the
mouth of David,'

"
etc.

2 In the Mss. this clause of v. 27, with the following com-
ment, bpa Trios, k. t. A. is set in the midst of the comment on v.

29: viz. before the sentence which (in the old text) also begins
with bpa 77U)?. It is certainly misplaced there. See note 5

.

AiaipoOcrt to 7ra8o? seems to refer to the mention of Herod and
Pontius Pilate.

3 b cjriTpei//a;. b ai iyxaMov icai eis Tre'pa? dyayuif. The mean-
ing seems to be. that though permitting, He calis to account,
and though holding men responsible, yet brought it to pass.
The modern text omits b xal iy<a\uiv, and adds tipyduui at the
end.

and yet didst bring to accomplishment, Thou
the All-skilful and Wise, that didst serve

Thee of Thine enemies for Thine own pleas-
ure, (v. 28.)

" For to do whatever Thy hand,"
etc. Here they discourse of His exceeding
Skill and Wisdom and Power. So then, as

enemies they came together, and with murder-
ous purpose, and as opposing themselves, but

they did what things Thou wouldest :

' For to.

do," as it is said, "whatsoever Thy hand and

Thy purpose determined before to be done."
What means,

"
Thy hand ?

" Here he seems
to me to denote 4 one and the same thing by
power and purpose, meaning that for Thee it

is enough but to will : for it is not by power
that one determines. " Whatsoever Thy
hand," etc. i. e. Whatsoever Thou didst

ordain : either this is the meaning, or, that

by His hand He did effect.
" And now,

Lord, regard their threatenings." (v. 29.) As
at that time, it is said, they

"
imagined vain

things," so "
now," grant that their imagina-

tions may be in vain : i. e. let not their threaten-

ings come into accomplishment. And this

they said not because they would themselves

deprecate any hardship, but for the preaching's
sake. For they do not say,

" and deliver us

out of dangers ;

"
but what ?

" And grant
unto Thy servants, that with all boldness

they may speak Thy word." Thou Who didst

bring to pass the former designs, bring these

also to accomplishment. Observe,
5 how they

affirm God to be the Author of their confi-

dence
;
and how they ask all for God's sake,

nothing for their own glory or ambition.

They promise for their own part, that they
will not be dismayed ;

but they pray that

signs may be wrought
"
by stretching forth

Thy hand to heal, and that signs and wonders

may be done :

"
(v. 30) for without these,

however great the zeal they showed, they
would be striving to no purpose. God as-

sented to their prayer, and manifested this, by
shaking the place. For "when they had

prayed," it is said, "the place was shaken.

(v. 31.) And wherefore this was done, hear
from the prophet, when he says,

" He looketh

on the earth, and maketh it to tremble. (Ps.

4 to avrb Aeycii> tt)c Si/Va/xu' ai /SouAtjv. i. e. "hand " means-
"
power," and " hand "

(or, power) and "
purpose,'" or,

"
will

"

here make one notion,
" Thy will which is also power," for to

Thee to will is to prevail: not two notions, for we do not say
that power determines, but only the will. The Edd. however,
adopt from E. t't\v \eipa for to aiiTo, which spoils the sense.
"
By the hand he means the power and the purpose." Belowr

B. C. have oti rrj x"pi SUrarrev (A. omits the clause), we retain
from E. F. D. SlenparTev. CEcum. " The hand and the coun-
sel mean the same thing: for where there is power, there is no
need of counsel. What Thou didst order from the beginning
is done."

6 Here the Mss. insert, "Ov t^pio-as, 4>ri<riv. "Opa Trios, k. t. A.
" Observe how, even in prayer, they circumstantially describe
the Passion, and refer all to God," etc. And then: " Observe
how they ask all." etc. See note 2

. Here for the latter bpa or
bpa? 7ru)5 of the old text, E. has <=16>s nios.
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civ. 32.) For by this He made it manifest

that He is 'present to their prayers. And

again, another prophet saith,
" The earth was

shaken, and did tremble at the presence of

the Lord." (Ps. xviii. 7 ; lxviii, 8.) And God
did this, both to make it more awful, and to

lead them on to a courageous trust.
" And

they were all filled with the Holy Ghost, and

they spake the word of God with boldness."

They
1

gained increased boldness. As it was
the beginning (of their work), and they had

besought a sensible sign for their persuasion

(t/ooc 70 TreioQijvat avrovg) but after this we no-

where find the like happening therefore great
was the encouragement they received. In

fact, they had no means of proving that He
was risen, save by miraculous signs. So that

it was not only their own assurance (aofaleiai)
that they sought : but that they might not

be put to shame, but that they might speak
with boldness. " The place was shaken," and
that made them all the more unshaken. For
this is sometimes a token of wrath, sometimes
of favor and providence, but on the present
occasion, of wrath. For" in those times it

took place in an unusual manner. Thus, at

the Crucifixion, the earth was shaken : and
the Lord Himself says, ""Then there shall be

famines, and pestilences, and earthquakes in

divers places. (Matt. xxiv. 7.) But then the

wrath of which it was a sign was against the

adversaries : as for the disciples, it filled them
with the Spirit. Observe, even the Apostles,
after the prayer, are '"filled with the Holy
Ghost." "And 3 the multitudes of them
that believed," etc. (v. 32.) Great, you per-

ceive, is the virtue of this thing, seeing their

was need of this (grace) even in that company.
For this is the foundation of all that is good,
this of which he now for the second time
makes mention, exhorting all men to the

contempt of riches: "Neither 4 said any of

1 Edd. KO.L ti? Trappi)<jiav irXtiova. aAei^coi", as the conclusion of
the preceding sentence before the (omitted) text. "And an-
ointing them (as wrestlers) unto greater boldness." Then," For since it was the beginning (of their work), they besought
also a sensjble sign in order that they might be believed (n-pos
to -niaTivOr^vai aiiTou?, but after this, etc.). Great was the en-
couragement they thus received from their prayer. And with
good reason they crave the grace of signs, for they had no
other means.'" etc.

2 'Errei Tore fercos ye-yovef. Kai yap 6t ecrravpuSq, e<ra\ev$r)
) yri- Edd. 'En-i &e toG cruiTrjpiov 7ra0ovs ^ei-u)? Kai 7rapa 4>v<tlv

yeyoi'e- *ai yap totc iraaa icra\fv9r) r; y>).
" But at the Passion

of our Saviour it happened in an unusual manner and preter-
naturally: for then all the earth was shaken." Instead of the
next sentence.

" And the Lord Himself,
"

etc. E. has,
"
to the

intent the power of Him that was crucified should everywhere
be known, and that the Sufferer was God, and not simply man.
But further: although it was a token of wrath, yet was it of
His wrath against the adversaries," etc., but Edd. follow the
old text here.

3 A. B. C. omit the text: D. F. Edd. insert from v. 33, 34." And great grace was upon them all, neither was there any
among them that lacked:" E. "And with great power, etc.
and great grace," etc. Toil npaynaTos r; 8vvap.is, i. e. of the

having all things common, as below, p. 163. C. has nvev^aroi;,
which Savile adopts.

4 The innovator, mistaking the meaning of to Sevrepov (viz

them that aught of the things he possessed
was his own,"

" but they had all things
common." For that this was in consequence
not merely of the miraculous

signs, but of

their own purpose, is manifest by the case
of Sapphira and Ananias. "And with great
power gave the Apostles witness," etc.

(v. 33.) Not in word, but with power the

Apostles exhibited their testimony of the

Resurrection: just as Paul saith, "And my
preaching was not with persuasive words
of human wisdom, but with, manifestation
of the Spirit and of power." And it is not

merely, With power, but, "With great
power." (1 Cor. ii. 4.)

" And great grace,"
it says, "was upon them all; for neither

was there any among them that lacked.

(v. 34.) This is why the grace (was upon
them all,) for that

" there was none that

lacked :
'' that is, from the exceeding ardor

of the givers, none was in want. For they
did not give in part, and in part reserve :

nor yet in giving all, give it as their own.
And they lived moreover in great abundance :

they removed all inequality from among
them, and made a goodly order.

" For as

many as were possessors," etc. And with

great respect they did this : for they did not

presume to give into their hands, nor did

they ostentatiously present, but brought to

the Apostles' feet. To them they left it to

be the dispensers, made them the owners,
that thenceforth all should be defrayed as

from common, not from private, property.*

the reference to ch. ii. 44), has, Saying above (v. 32), Neither
said any of them," etc., and here (v. 34), "Neither was there
any among them that lacked." So Edd.

* The strong expressions of Chrys. concerning the community
of goods at Jerusalem are quite different from the guarded and
limiting statements of most modern commentators who seem
bent upon showing that it was only a case of remarkable liber-

ality, e. g. Hackett in loco :
" Common in the use of their prop-

erty, not necessarily in their possession of it." Our author's
statements agree better with the New Test, notices on the

subject. The main facts are these. (1) There was a real and
general community of property. The statements in Acts on
this point are clear and strong : ko.\ d\ov airavra koivo. tii. 441

They were selling and distributing their real and personal
property ra KT)p.aTa Kai Tas imapfeis (ii. 45). Nor did any one
say that anything of his possessions was his own, a\\ r)i> avrolt
airavTa koivol, (iv. 32) ; "As many as (60-01) were possessors of
lands or houses," sold them, brought the money and distribu-
tion was made to the needs of each (iv. 34. 15), This is more
than distinguished liberality or mere prevailing willingness to

give. (2) This peculiar phenomenon was connected with the
habit of living together as a group or family, on the part of
the Jerusalem Christians (i. 13 ;

ii. 42-44). It was an evidence
that they were peculiarly one in heart and soul, that no mem-
ber of this closely-knit community was allowed to suffer
while others could supply him (iv. 32-34). (3) The arrange-
ment was purely voluntary. There was no law or demand in

the case. Ananias and Sapphira (v. 1-11) were not punished
for contributing to the common treasury only a part of the

price of the land but as verse 4 clearly sJmws, for falsely pre-
senting it as //n- whole. Yet the fact that they wished to have
it thought that they had brought all seems to show that to

bring all was customary and expected. (41 This community
of goods was both local and temporary. It seems to have
been confined to Jerusalem. There is no allusion to it in the

Epistles. It sprang out of the ardor of brotherly love in the

early years of the Christian community at Jerusalem and
in view of the special needs of many of its members. The
special poverty of the church at Jerusalem which made
contributions from other churches necessary, may have
resulted in part, as Meyer suggests, from the working



74 THE WORKS OF ST. CHRYSOSTOM. [Homily XI.

This was also a help to them against vain-

glory. If this were done now, we should

live more pleasant lives, both rich and poor,
nor would it be more pleasant to the poor
than to the rich themselves. And if you

please, let us now for awhile depict it in

words, and derive at least this pleasure
from it, since you have no mind for it in

your actions. For at any rate this is evident,

even from the facts which took place then,

that by selling their possessions they did

not come to be in need, but made them
rich that were in need. However, let us

now depict this state of things in words,

and let all sell their possessions, and bring
them into the common stock in words, I

mean : let none be excited, rich or poor. How
much gold think you would be collected ?

For my part, I conjecture for of course it

is not possible to speak exactly that suppos-

ing all here, men and women, to empty out

their whole property, lands, possessions,

houses, for I will not speak of slaves, since

at that time there was no such thing, but

doubtless such as were slaves they sat at

liberty, perhaps ten hundred thousand

pounds weight of gold would be the amount
collected : nay, twice or thrice as much.
For consider; at what number of "juga"

1

(yokes) is our city rated ? How many (of

the population) shall we say are Christians ?

shall we say an hundred thousand, and the

rest Greeks and Jews ? Then what thousands

(of pounds) of gold would be collected !

And what is the number of poor ? I do not

think more than fifty thousand. Then to

feed that number daily, what abundance
there would be ! And yet if the food were
received in common, all taking their meals

together, it would require no such great

outlay after all. But, you will ask, what
should we do after the money was spent ?

And do you think it ever could be spent ?

Would not the grace of God be ten thousand
fold greater ? Would not the grace of God
be indeed richly poured out ? Nay, should

of this plan. (5) The custom can hardly be explained apart
from the expectation of the nearness of the Parousia. In the
Thessalonian church all labor for self-support was upon the

point of ceasing for the same reason. 1 Thess. iii. 10, sq. G.
B. S.

1 is tt6(tov iouyiop apiBfibv (Twreivei ; The word here used

perplexed the scribes of later times when it had become obso-

lete, and N. has lovKuiv, B. iovyytav, C. oyyiav (sic), only A. ex
corr. lovyutv. The innovator substitutes ixiydSiav and crwreAei.

The meaning is, At what number oijitga is our city assessed
to the imperial tributes? Justinian Novell, xvii. c. 8. pre-
scribes that the imperial n-pdicropes, exactores, shall be com-
pelled to insert in their returns (anoxai) the exact quantity "of
zygocephala or jitga or jugalia or whatever else be the term
used in different localities:" to vocrov riov vyoi<e<}>d\u>v ij

10 vycuy 7) iouyaAi'uu', y\ ottws Srfirort dv avra Kara \topav KaXotev.

See Du Fresne G/oss. s. vv. It seems that each holding of

land was rated or assessed at so manyjuga or yokes of oxen;
moreover the term jugum is equivalent to a measure of land,
as Varro remarks that land is measured in some places by
juga, in others byjugera.

we not make it a heaven upon earth ? If,

where the numbers were three thousand

and five thousand, the doing of this thing
had such splendid success, and none of them

complained of poverty, howr much more

glorious would this be in so vast a multitude ?

And even of those that are without, who would

not contribute ? But, to show that it is the

living separately that is expensive and

causes poverty, let there be a house in which

are ten children : and the wife and the man,
let the one work at her wool, the other bring
his earnings from his outdoor occupation :

now tell me, in which way would these

spend most ? by taking their meals together
and occupying one house, or by living sepa-

rately ? Of course, by living separately.
For if the ten children must live apart, they
would need ten several rooms, ten tables,

ten attendants, and the income otherwise

in proportion. Is it not for this very reason,

that where there is a great number of

servants, they have all one table, that the

expense may not be so great ? For so it

is, division always makes diminution, concord

and agreement make increase. The dwellers

in the monasteries live just as the faithful

did then : now did ever any of these die of

hunger ? was ever any of them not provided
for with plenty of everything? Now, it

seems, people are more afraid of this than

of falling into a boundless and bottomless

deep. But if we had made actual trial of

this,
- then indeed we should boldly venture

upon this plan (ro'v npayfiaroi). What grace
too, think you, would there not be ! For
if at that time, when there was no believer

but only the three thousand and the five

thousand : when all, throughout the world,

were enemies, when they could nowhere look

for comfort, they yet boldly entered upon this

plan with such success
;
how much more

would this be the case now, when by the

grace of God there are believers everywhere

throughout the world ? What Gentile would

be left ? For my part, I think there would

not be one ; we should so attract all, and

draw them to us ? But yet if we do but

make 3
fair progress, I trust in God that

even this shall be realized. Only do as I

say, and let us successfully achieve things
in their regular order

;
if God grant life,

-)

2
i. e. People now are more afraid of this (the cenobiticals

way of life, than they are of launching into the sea of this

world's temptations: whereas if we had made trial of this, we
should boldly venture upon the practice so happily adopted by
the first Christians. (toO npaynaros as above, p. 73. note 3.)

3 'Eav 68<p npofiaivujiJ.ev. B. unnecessarily inserts raviij,

which Ben. adopts.
" Si hac via progredia7nur." 'OSd\ irpo-

fiaivetv (or b&M fia$ieLv) is a common phrase in St. Chrys. Ap-
plied to persons, it means "

to be fairly started and getting
on :

"
to things.

"
to be in train," as in Horn. i. 65<iJ icai rd aAAa

Trpovfiaivev,
" the rest would follow in course."
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I trust that we shall soon bring you over

to this way of life.

In the first place, as regards that law about

swearing : accomplish that
;
establish it firmly :

and let him that has kept it make known him

that has not, and call him to account withal,

and rebuke him sternly. For the supra, Horn.

viii.) appointed time
(/} trpodeofua, is at hand,

and I am holding inquisition in the matter,

and him that is found guilty I will banish and
exclude. But God forbid that any such should

be found among us
;
rather may it appear,

that all have strictly kept this spiritual watch-

word. And as in war it is by the watchword
that friends and strangers are shown, so let it

be now ; for indeed now also we are engaged
in a war

;
that we may know our brethren that

are properly such. For what a good thing it

is that we should have this to be our cogni-
zance both here and in a foreign land ! What
a weapon this, against the very head of the

devil ! A mouth that cannot swear will soon

both engage God in prayers, and smite the

devil a deadly blow. A mouth that cannot

swear will also be incapable of using insulting

language. Cast out this fire from your tongue,
as you would from a house : this fire, drag it

out. Give your tongue a little rest : make the

sore less virulent. Yea, I beseech you, do

this, that I may go on to set you another les-

son : for as long as this is not rightly done, I

dare not pass on to any other. Let this les-

son be got perfectly, and you shall have a

consciousness of the achievement, and then I

will introduce you to other laws, or rather not

I, but Christ. Implant in your soul this good
thing, and by little and little ye shall be a par-
adise of God, far better than that paradise of

old. No serpent among you, no deadly tree,

nor any such thing. Fix this habit deep. If

this be done, not ye only that are present shall

be benefitted, but all that are in all the world
;

and not they alone, but those that are to suc-

ceed hereafter. For a good habit having
once entered, and being kept by all, will be

handed on to long ages, and no circumstances

shall be able to erase it. If he that gathered
sticks on the sabbath was stoned, the man
that is doing a far more heinous work than

that gathering, the man that is amassing a

load of sins, for such is the multitude of oaths,
what shall he undergo ? what shall he not have
to endure ? You will receive great assistance

from God, if this be well achieved by you. If

I were to say, Be not abusive, immediately

you will plead to me your indignation ;
should

I say, Be not envious, you will urge some
other excuse. But in this case you have noth-

ing of the kind to say. On which account I

began with the easy precepts, which indeed is

also the uniform practice in all arts. And

thus one comes to the higher duties, by learn-

ing first those which are easier far. How
easy it is you will see, when by the grace of

God having succeeded in this, you shall re

ceive another precept.
Put it in my power to speak out boldly, in

the presence both of Gentiles and of Jews,
and, above all, of God. Yea, I entreat you
by the love, by the pangs wherewith I have
travailed for vour birth,

" mv little children."

I will not add what follows,
" of whom I

travail in birth again ;

" nor will I say,
"
until

Christ be formed in you." (Gal. iv. 19).
For I am persuaded, that Christ has been
formed in you. Other language I will use

towards you; "My brethren, dearly beloved
and longed for, my joy and my crown."

(Phil. iv. 1.) -Believe me that I shall use no
other language. If at this moment there were

placed upon my head ten thousand richly-

jewelled royal crowns, they could not give me
the joy which I feel at your growth in holi-

ness : or rather, I do not think the monarch
himself has such a joy, as that wherewith I

joy over you. Let him have come home, vic-

torious over all the nations at war with him,
let him have won many other crowns besides

the crown of his right ;
and receive other dia-

dems as tokens of his victory : I do not think

he would joy over his trophies, as I joy over

your soul's progress. For I exult, as if I

had a thousand crowns on my head ; and
well may I rejoice. For if by the grace
of God you achieve this good habit, you
will have gained a thousand battles far more
difficult than his; by wrestling and fighting
with malicious demons, and fiendish spirits,

with the tongue, not with sword, but by
the will. For consider how much is gained, if

so be that you do succeed ! You have eradi-

cated, first, a heinous habit ; secondly, an evil

conceit, the source of all evil, namely, the

opinion that the thing is indifferent and can

do no hurt ; thirdly, wrath
; fourthly, covet-

ousness; for all these are the offspring of

swearing. Nay, hence you will acquire a sure

footing in the way to all' other virtues. For as

when children learn their letters, they learn

not them alone, but by means of them are

graduallv taught to read; so shall it be with

you. That evil conceit will no longer deceive

you, you will not say, This is indifferent
;

you will no longer speak by mere habit, but

will manfully stand against all, so that having

perfected in all parts that virtue which is after

God, you may reap eternal blessings, through
the grace and loving-kindness of His Onlv-

Begotten Son, to Whom with the Father and
the Holy Ghost be glory, power and honor,
now and ever, world without end. Amen.
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HOMILY XII.

ACTS IV. 36, 37.

was done in secret. And great fear

came on all them that heard these things.

* Chrys. evidently regards the death of Ananias and Sap-
phira as a miracle wrought by Peter (so Meyer). All that the
narrative states is that Peter disclosed the sin of Ananias and
foretold the fate of his wife (Lechler). The middle position
seems preferable : Peter acted as the instrument of God, the

agent of the divine retribution. His will acted in conscious
harmony with the divine purpose of which it was the organ
(so Gloag). G. R. S.

And Joses, who by the Apostles was surnamed Barna-

bas (which is, being interpreted, The son of con-

solation), a Levite, and of the country of Cyprus,
having land, sold it, and brought the money, and
laid it at the Apostles' feet."

The writer is now about to relate the affair

of Ananias and Sapphira, and in order to show
that the man's sin was of the worst description,
he first mentions him who performed the virtu-

ous deed
; that, there being so great a multi-

tude all doing the same, so great grace, so

great miracles, he, taught by none of these,
but blinded by covetousness, brought destruc-

tion upon his own head. "
Having land, -

meaning that this was all he possessed, sold

it, and brought the money, and laid it at the

Apostles' feet. But a certain man named
Ananias, with Sapphira his wife, sold a pos-

session, and kept back part of the price, 'his

wife also being privy to it, and brought a

certain part, and laid it at the Apostles' feet."

(ch. v. 1, 2.) The aggravating circumstance

was, that the sin was concerted, and none
other saw what was done. How came it into

the mind of this hapless wretch to commit this

crime ?
" But Peter said, Ananias, why hath

Satan filled thine heart to lie to the Holy
Ghost, and to keep back part of the price
of the land ?

"
(v. 3.) Observe even in this,

a great miracle performed, greater far than the

former.
" Whiles it remained," say she,

" was
it not thine own ? and after it was sold, was it

not in thine own power ?
"

(v. 4.) That is,
" Was there any obligation and force ? do we
constrain you against your will ?

" "
Why

hast thou conceived this thing in thine heart ?

thou hast not lied unto men, but unto God.
And Ananias hearing these words fell down,
and gave up the ghost." (v. 5.) This miracle

is greater than that of the lame man, in respect
of the death inflicted, and the knowing what

|

was in the thought of the heart, even what

And the young men arose, and wound him up,
and carried him out, and buried him. And
it was about the space of three hours after,
when his wife, not knowing what was done,
came in. And Peter answered unto her, Tell

me whether ye sold the land for so much ?
"

(v. 6-8.) The woman he would fain save,
for the man had been the author of the

sin : therefore he gives her time to clear

herself, and opportunity for repentance, say-

ing,
" Tell me whether ye sold the land for

so much ? And she said, Yea, for so much.
Then Peter said unto her, How is it that

ye have agreed together to tempt the Holy
Ghost ? Behold, the feet of them which
have buried thy husband are at the door,
and s'hall carry thee out. Then she fell

down straightway at his feet, and yielded up
the ghost ;

and the young men came in,

and found her dead, and, carrying her forth,
buried her by her husband. And great fear

came upon all the Church, and upon as

many as heard these things." (v. 9-1 1.)

After this fear had come upon them, he

wrought more miracles
;
both Peter and the

rest
;

" And by the hands of the Apostles
were many signs and wonders wrought among
the people ;

and they were all with one
accord in Solomon's porch. And of the rest

durst no man join himself to them," i. e. to the

Apostles ;

" but the people magnified them,"
i.e. the Jewish people. If

1 " no man durst

join himself unto them," the Apostles,
" there

were," however,
" the more added unto the

Lord, believers, multitudes both of men and of

women, insomuch that they brought out into

the streets their impotent folk, and laid them

upon couches and beds, that at the least the

shadow of Peter passing by might overshadow
some of them." (v. 12-15.) For Peter was the

Ei ovSe'is erdA/na KoKKa<T0ai avrois t. anotrr. For el, which
is the reading of A., and seems to be the true reading. B. C. X.
have jj. The passage is corrupt, but the sense may be restored

by inserting the words of the sacred text as above: i. e. To
them, the Apostles, none durst join himself, but believers
were the more added to the Lord, etc. Then 6 yap IleTpb? k.

t. A. falls into its natural place as the comment on Ylerpov ko.v

i) (Txia. But with the other reading, 5). the sense may be com-
pleted as below, p. 78, viz.

"
or, no man durst," etc., [so that

they were allowed to remain undisturbed in Solomon's porch.]
The modern text, after "the people magnified them," sub-
stitutes : Ei/coTJ5- icai yap 6 n. k. t. A.

" With reason. For
indeed Peter was henceforth terrible, inflicting punishment,
exposing even the thoughts of the mind : to whom also they
gave more heed by reason of the miracle," etc.
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wonderful one, and he to whom they more gave
heed both because of his public harangue, the

first and the second and the third, and because
of the miracle

;
for he it was that wrought the

miracle, the first, the second, the third : for

\

the present miracle was twofold : first, the con-

victing the thoughts of the heart, and next

the inflicting of death at his word of com-
mand. " That at the least the shadow of Peter

passing by," etc. This had not occurred
in the history of Christ

;
but see here what

He had told them actually coming to pass,
that

"
they which believe on Me, the works

that I do shall they do also
;
and greater works

than these shall they do." (John xiv. 12.)
" There came also a multitude out of the cities

round about unto Jerusalem, bringing sick

folks, and them that were vexed with unclean

spirits ;
and they were healed every one."

(v. 16.)

And now I would have you observe the way
in which their whole life is interwoven. First,

there was despondency on account of Christ

taken from them, and then came joy because
of the Spirit descending upon them

; again,

dejection because of the scoffers, and then joy
in the result of their own apology. And here

again we find both dejection and gladness.
In that they were become conspicuous, and
that God made revelations to them, there was

gladness : in that they had cut off some of

their own company, there was sadness. Once
more : again there is gladness upon their

success, and again sadness by reason of the

High Priest. And so it will be seen to be the

case throughout. And the same will be found
to hold in the case of the ancient saints like-

wise. But let us look over again what has
been said.

"
They sold them," it is written,

" and

brought the prices, and laid them down at the

Apostles' feet." (Recapitulation, iv, 34-37.)
See, my beloved brethren, how instead of leav-

ing the Apostles to sell, they themselves sold,
and presented the prices to them. " But 1

a certain man named Ananias," etc. (v. 1.)

This history touches Bishops too, and very
forcibly. And the wife of Ananias was privy
to the thing done : therefore he examines her.

But perhaps some one will say that he dealt

very harshly with her. What do you mean ?

What harshness ? If for gathering sticks a

man is to be stoned, much rather ought he
for sacrilege ;

for this money was become
sacred. He that has chosen to sell his goods

1 The modern text inserts here :

" But not so Ananias : lie

secretes a part of the price of the field which he sold : where-
fore also he is punished as one who did not manage his

business rightly, and who was convicted of stealing what was
his own."

and distribute them, and then withdraws

them, is guilty of sacrilege. But if he is

sacrilegious, who resumes from his own, much
more he who takes from what is not his own.
And do not think that because the conse-

quence is not now the same, the crime will

go unpunished. Do you see that this is the

charge brought against Ananias, that having
made the money sacred, he afterwards secreted

it ? Couldest thou not, said Peter, after selling

thy land, use the proceeds as thine own ?

Wast thou forbidden ? Wherefore after thou
hadst promised it ? See how at the very

beginning, the devil made his attack
;

in the

very midst of such signs and wonders, how
this man was hardened! Something of the

same kind had happened upon a time in the

Old Testament. The son of Charmi coveted
the devoted thing : for observe there also what

vengeance ensues upon the sin. Sacrilege,

beloved, is a most grievous crime, insulting,
and full of contempt. We neither obliged thee

to sell, the Apostle says, nor to give thy money
when thou hadst sold

;
of thine own'free choice

thou didst it
; why hast thou then stolen from

the sacred treasury ?
"
Why," he says,

" hath

Satan filled thine heart ?
"

(v. 3.) Well, if

Satan did the thing, why is the man made

guilty of it ? For admitting the influence of

the devil, and being filled with it. You will

say, they ought to have corrected him. But
he would not have received correction

;
for he

that has seen such things as he had seen, and
is none the better, would certainly be none the

better for anything else that could be done
;

the matter was not one to be simply passed
over : like a gangrene, it must be cut out,

that it might not infect the rest of the body.
As it is, both the man himself is benefitted in

regard that he is not left to advance further

in wickedness, and the rest, in that they are

made more earnest; otherwise the contrary
would have ensued. In the next place, Peter

proves him guilty, and shows that the deed

was not hidden from him, and then pronounces
the sentence. But wherefore, upon what pur-

pose hast thou done this ? Didst thou wish

to keep it ? Thou oughtest to have kept it all

along, and never to have professed to give it.

The sacrilege, beloved, is a grievous one.

For another, it may be, coveted what was not

his own : but it was at thy discretion to keep
what was thine own. Why then didst thou

first make it sacred, and then take it ? Out
of excessive contempt hast thou done this.

The deed does not admit of pardon, it is past

pleading for. Therefore let it be no stumbling-
block to any, if at present also there are

sacrilegious persons. If there were such per-
sons then, much more now, when evils are
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many. But let us " rebuke them before all,

that others also may fear." (i Tim. v. 20.)

Judas was sacrilegious, but it was no stum-

bling-block to the disciples. Do you see

how many evils spring from love of money ?

" And great fear, it is said, came on all them
that heard these things." (v. 5.) That man
was punished, and others profited thereby.
Not without cause. And yet, signs had been

wrought before : true, but there was not such
a sense of fear. So true is that saying,
"The Lord is known by executing judgments."
(Ps. ix. 16.) The same thing had occurred

in the case of the Ark : Uzzah was punished
and fear came upon the rest. (2 Sam. vi. 7.)

But in that instance the king through fear

removed from him the Ark
;
but here the

disciples became more earnestly heedful.

[" And it was about the space of three hours

after, when his wife, not knowing what was

done, came in," etc.] (v.7.) But observe how
Peter, instead of sending for her, waited till

she entered
;
and how none of the others

durst carry out the intelligence. Such the

teacher's awfulness, such the disciples' rever-

ence, such the obedience !

" An interval of

three hours," and yet the woman did not
hear of it, and none of those present reported
it, although there was time enough for it to

be noised abroad
;
but they were afraid. This

circumstance the Evangelist relates with

wonder even, when he says,
" Not knowing

what was done, came in."
" And Peter

answered unto her," etc. (v. 8.) And yet she

might have perceived even from this that

Peter knew the secret. For why, . having
questioned none other, does he question you ?

Was it not clear that he asked because he
knew ? But so great was her hardness, it

would not let her attempt to evade the guilt;
and with great confidence she replied ;

for

she thought she was speaking only to a man.
The aggravation of the sin was, that they com-
'mitted it as with one soul, just as upon a

settled compact between them. " How is it

that ye have agreed together," he said,
"
to

tempt the Spirit of the Lord ? behold, the feet

of them which have buried thy husband are at

the door." (v. 9.) First he makes her learn

the sin, and then shows that she will justly
suffer the same punishment with her husband,
since she has committed the same wickedness :

" And they shall carry thee out. And she fell

down straightway at his feet," for she was

standing near him, and yielded up the ghost."

(v. 10.) So entirely by their own act had they
invited upon themselves the vengeance ! Who
after that would not be struck with awe ? who
would not fear the Apostle ? who would not mar-
vel ? who not be afraid ?

" And they were with

one accord, all of them in Solomon's porch," (v.

12) no longer in a house, but having occupied
the very Temple, they there passed their

time ! No longer they guarded themselves

against touching the unclean
; nay, without

scruple they handled the dead. And observe

how, while to their own people they are severe,

against the aliens they do not exercise their

power. "But 1 the people," he says, "magni-
fied them." (v. 13.) And as he had men-
tioned their being "in Solomon's porch," that

you may not wonder how the multitude allowed

this, he tells us that they did not dare even to

approach them : for
" no man," he says, "durst

join himself unto them." " But believers

were the more added unto the Lord, multitudes
both of men and women : insomuch that they
brought forth the sick into the streets, and
laid them on beds and couches, that at the
least the shadow of Peter passing by might
overshadow some of them." (v. 14, 15.)
Great faith, surpassing what had been shown
in the case of Christ. How comes this ? Be-
cause Christ declared :

" And greater works
than these shall he do, because I go unto My
Father." (John xiy. 12.) And these things
the people do, while the Apostles remain there,
and are not moving about from place to place :

also from other places they were all bringing
[their sick] on beds and couches : and from
all quarters accrued to them fresh tribute of

wonder
;
from them that believed, from them

that were healed, from him that was punished;
from their boldness of speech towards those

(their adversaries), from the virtuous behav-
ior of the believers : for certainly the effect

produced was not owing to the miracles only.
For though the Apostles themselves modestly
ascribe it all to this cause, declaring that they
did these things in the name of Christ, yet
at the same time the life and noble conduct
of the men helped to produce this effect.
" And believers were more added unto the

Lord, multitudes both of men and women."
Observe, how he now no longer tells the

number of them that believe
;
at such a rate

was the faith making wav even to an immense

multitude, and so widely was the Resurrection

proclaimed. So then "the people magnified
them :

"
but they were now no longer lightly

to be despised as once they were : for in a

little moment, at a single turn of the scale,

such have been the effects produced by the

fisherman and by the publican ! Earth was
become a heaven, for manner of life, for

boldness of speech, for wonders, for all be-

sides
;
like Angels were they looked upon with

1 Edd. from E.. omitting this and the following sentence,
insert v. 14, 15, and below, John xiv. 12, both of which are

wanting in the old text.
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wonder : all unconcerned for ridicule, for

threats, for perils : compassionate
' were they,

and beneficent ;
some of them they succoured

with money, and some with words, and some
with healing of their bodies and of their

souls
;
no kind of healing (nav tidoc laTpeiag) but

they accomplished.
Peter all but pleads for himself, when at

the point to indict the punishment, and at

the same time gives a lesson to the rest.

For because the act would seem exceeding
stern, therefore it is that he does so much'2

in the case. * In respect of the woman also

the process of judgment was terrible. But 3

see how many evils grow out of the sacrilege :

covetousness, contempt of God, impiety; and

upon these too he pleaded for himself before

the assembly, in that he did not immediately

proceed to punishment, but first exposed the

sin. None groaned, none lamented, all were

terrified. For as their faith increased, the

signs also were multiplied, and great was the

fear among their own company : for the things
which are from without do not so militate

(7io?,euei) against our peace, as do the acts of

our own people. If we be firmly joined to-

gether, no 4 warfare will be hard: but the

mischief would be the being divided and
broken up. Now they went about in the

public place : with boldness they attacked

even the market, and in the midst of enemies

they prevailed, and that saying was fulfilled,
" Be Thou Ruler in the midst among Thine
enemies." (Ps. ex. 2.) This was a greater

miracle, that they, arrested, cast into prison,
should do such acts as these !

If those for lying suffered such things,

1 Edd. from E. " But not only for this reason, but because,
being exceedingly humane and beneficent, they succored
some with money, some with healing of their bodies. Why
hath Satan filled thine heart ? Peter," etc.

2 E. Edd. "therefore both in the case of the man himself,
and in that of the wife, he makes the judgment terrible."

* Our author touches upon the difficulty which has so often
been found in this narrative on account of the apparent dis-

proportion of the penalty to the offence. But it is to be re-

membered that : (1) The narrative presents the sin as the most
heinous lying to God trying to deceive the Holy Spirit
whose organs the Apostles were. It was a deliberate conspir-
acy for this purpose. {2) These persons were members of the
church who professed to possess and should have possessed
the Holy Spirit. Instead they had been overcome by a Sa-
tanic principle which here makes its manifestation in pride
and hypocrisy. The selfishness of the deed is the more griev-
ous because of the great piety and sacrifice of the act which
was counterfeited. Pride is the greater evil, the higher the
virtue which it simulates. (3) Such a retributive miracle, be-
sides being just in itself, may have been specially necessary in

this early stage of the church's life to warn against deception
and fraud and to emphasize the principles of honor in the

early church. " So terrible was this judgment in order to

guard the first operations of the Helv Spirit
"
(Neander). G.

B. S.
3 Edd. from E. " Now if, their sin being inexcusable, he

had not inflicted such punishment on them both, what con-

tempt of God would thence have arisen ! And that this was
the reason, is evident from the fact, that he did not immedi-
ately," etc.

4 E. Edd. "There will be none to War upon us : just as,
if we be put asunder one from another, on the contrary all

will set upon us. Hence it was that they henceforth were of

good courage, and with boldness attacked," etc.

what shall not the perjured suffer? Because
she simply affirmed,

"
Yea, for so much," ye

see what she suffered. Bethink you then
; they

that swear and forswear themselves, of what
should they be worthy ? It

u conies in oppor-

tunely to-day even from the Old Testament to

show you the heinousness of perjury. "There

was," it says, "allying sickle, ten cubits in

breadth." (Zech. v. 2.) The "
living

"
betokens

the swift advent of the vengeance which pur-
sues oaths

;
that it is many cubits in length and

breadth, signifies the force and magnitude of

the woes
;
that it comes Hying

" from heaven,"
is to show that the vengeance comes from
the judgment-seat on high : that it is in the

form of a "
sickle," denotes the inevitableness

of the doom : for just as the sickle, where it

comes and has hooked the neck, is not drawn
back with nothing but itself, but with the

head reaped off, even so the vengeance
which comes upon the swearers is severe, and
will not desist until it have completed its

work. But if we swear and escape, let us

not be confident; this is but to our woe. For
what think ye ? How many, since Ananias
and Sapphira, have dared the same with

them ? How is it then, say you, that they
have not met with the same fate ? Not
because it was allowed in them, but because

they are reserved for a greater punishment.
For those who often sin and are not punished,
have greater reason to fear and dread than

if they were punished. For the vengeance is

increased for them by their present impunity
and the long-suffering of God. Then let us

not look to this, that we are not punished ;

but let us consider whether we have not

sinned : if sinning we are not punished, we
have the more reason to tremble. Say, if you
have a slave, and you only threaten him, ami
do not beat him

;
when is he most in fear,

when most inclined to run away ? Is is not

when you only threaten him ? And hence we
advise each other not to be continually using

6
Ti.vica.ipov KaX euro T>)9 IlaAaaa? Selfou to \aAf7rb>- t)s erriopKicn

Tij/aepor. Meaning perhaps that this had occurred in one .if

the Scripture Lessons for the dav. Below, Ka9dntp yap Spt-

iravov OTrovjrep dv ifinto-f) ovk dv Ka9' iavr'o dvt\Kvo9eir) p.ovov,

dAAa Ka'i a7TOTep.i<on<:>'))S Trjs Kf(fia\r)'!. So A. H. X. S.ivil. and C,
which last however has on-6 for diroTtfivonevr)!;. Hales ap. Sav.

suggests, that aiTOTep.v. Tijs c<p. ought to be rejected : it is better

however to supply eis TpoxiAor before i>nrioxi as in the trans-

lation. The meaning is explained in Sertn. aid. Pop. Antiock.
xv. t. ii. 158. D. "A flying sword, one might managi
im ape from, tipeirdvnv Se tit t'ov Tpd\rj\ov ip.wt<rovcrav <cai drri

cyou'tou yevoflivrfV, oi'Stt? dv Siatfrvyoi, but from a sickle da

round the neck and catching it .is .1 halter would, there ca

no escape." Hence it appears that the innovator has quite
mistaken the Author's meaning. 11'- reads, Yia8dnip yap Spena-
vov eis Tpd\rj\ov ip.Tteo~ov ovk av KaB' iavr'o iw AKVcrtftiTj, flivtl 5e

7ro>s Ti Kai an-oTep.i'op.ei'T)9 Trj? K<J>aAr)s i. e.
"
having cut off

one head, it still remains, that it may cut off mure :

'

which
is irrelevant to the matter in hand. viz. how to op.iraiofiSe?

denotes to <f>vKTov rfi<; r<.pu>pia$. Of the Edd. Savile alone

retains the old and genuine reading. Monti", strangely
remarks.

" Savilianam lectioncm esse Morelliana q-uam sequi-
mur obscurioremJ"
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threats, thereby choosing rather to agitate
the mind by the terror, and lacerating it

worse than with blows. For in the one
instance the punishment is momentary, but

in the other it is perpetual. If then no one
feels the stroke of the sickle, do not look to

this, but rather let each consider whether he

commits such sins. Many like things are

done now as were done before the Flood, yet
no flood has been sent : because there is a

hell threatened, and vengeance. Many sin

as the people did in Sodom, yet no rain of

fire has been poured down : because a river

of fire is prepared. Many go the lengths of

Pharaoh
; yet they have not fared like

Pharaoh, they have not been drowned in a

Red Sea : for the sea that awaits them, is the

sea of the bottomless pit, where the punish-
ment is not accompanied with insensibility,
where there is no suffocation to end all, but
in ever lengthened torture, in burning, in

strangling, they are consumed there. Many
have offended like the Israelites, but no

serpents have devoured them : there awaits

them the worm that never dieth. Many have
been like Gehazi, yet they have not been
struck with leprosy : for instead of leprosy, it

remains for them to be cut asunder, and num-
bered among the hypocrites. Many have
both sworn and forsworn

;
but if they have

indeed escaped, let us not be confident : the

gnashing of teeth awaits them. Yea, here
too they will suffer many grievous woes,

though, it may be, not immediately, but after

further transgressions, that the vengeance
may be the greater ;

for even we often set

out at first with small sins, and then through
great offences lose all. Therefore when you
see anything happening to you, call to mind
that particular sin of yours. The sons of

Jacob are an example of this. Remember

Joseph's brothers ; they had sold their

brother, they had even attempted to slay
him

; nay, they had slain him, as far as

inclination went
; thev had deceived and

grieved the old man
; they suffered nothing.

After many years they are brought into

extreme peril, and now they are put in remem-
brance of this their sin. Exceeding wisely
is this circumstance brought in. Hear what

they say :

" We are verily guilty concerning
our brother." (Gen. xlii. 21.) In this man-
ner then do thou also, when anything hap-

pens, say, We are verily guilty, because we
have not obeyed Christ ;

because we have
sworn

; my much swearing, and my false

swearing, has fallen upon my own head.

Confess thou
;
since they also confessed, and

were saved. For what though the punish-
ment follow not immediately? Since Ahab
also did not immediately after his sin in the

matter of Naboth suffer that vengeance which
he yet at last suffered. (1 Kings xxi. 19.)
And what is the reason of this ? God sets

thee a time, in which to wash thyself clean
;

but if thou persist, at last He will send down
the vengeance. You have seen the fate of

liars. Consider what is the fate of false

swearers
, consider, and desist. It is impossi-

ble a swearer should not forswear himself,
whether he will or not

;
and no perjurer can

be saved. One false oath sufficeth to finish

all, to draw down upon us the whole measure
of vengeance. Let us then take heed to

ourselves, that we may escape the punishment
clue to this offence, and be deemed worthy
of the loving kindness of God, through the

grace and mercies of His only-begotten Son,
with Whom to the Father and the Holy Ghost
be glory, power, and honor, now and ever,
and world without end. Amen.

HOMILY XIII.

ACTS V. 17, 18.

" Then having risen up, the high-priest and they that
were with him (which is the sect of the Sadducees)
were filled with indignation, and laid their hands
on the Apostles, and put them in the common
prison."

"Having risen up," that is, being 1 roused,

being excited at the things taking place,
" the

! CEcumenius has in part preserved the true reading, t. e.

6"t-yep#eis, Kii'^#ets, irl Tots yti'OfJ.ei'Oi<; [text omitted] (TfpoSpoTtpov
aiiTOis e7riTt#Tai. A. B. C. Cat. T. e., 8ir)yep6r), KwijOeis C7rl Tois

yev.
" Kai e#. avTOus ip t. 5." NOr a^oSp. avTois e7riTi'0ei'Tai.

And again after n-paous ecrT0ai, Kai <r<j>oSp. iTTiTiOevTat. (Cat.

eTriTi'fleTai)
- iBeuro airroiis, <j>., ev T. S. "AyyeAos 6e k. t. A. E. D.

high-priest and they which were with him

(which is the sect of the Sadducees) were

F. Edd. "Nothing more reckless than wickedness, nothing
more audacious. Having learned by experience the courage
of these men, from the attempts they had made before, they
nevertheless attempt, and again come to the attack. What
means it,

' And having risen up, the high-priest and they that
were with him ?

' He was roused, it says, being excited at
what had taken place. 'And laid their hands on the Apostles,
and put them in the common prison.' Now they assault them
more vigorously: but did not forthwith, etc. And whence is

it manifest that they assaulted them more vigorously? From
their putting them in the common prison. Again they are in-

volved in danger, and again they experience succor from God.
And in what manner, hear from what follows."
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filled with indignation, and laid their hands

on the Apostles :

"
they now assault them

more vigorously: "and put them in the com-
mon prison ;" but did not forthwith bring
them to trial, because they expected them
again to be softened down, " But the An<rel

of the Lord opened the prison doors, and

brought them forth, and said, Go, stand and

speak in the temple to the people all the words
of this life." "And when they heard that, they
entered into the temple early in the morning,
and taught." (v. 19-21.) This was clone both

for the encouragement of the disciples, and for

the benefit and instruction of the others. And
observe how the proceeding in the present
instance is just the same as in what Christ Him-
self did. Namely, in His miracles though He
does not let men see them in the act of being

wrought, He furnishes the means whereby
they may be apprised of the things wrought :

thus, in His Resurrection, He did not let them
see how He rose : ir. the water made wine,
the guests do not see it done, for they have

been drinking much, and the discernment He
leaves to others. Just so in the present case,

they do not see them in the act of being

brought forth, but the proofs from which they

might gather what had been done, they do
see. And it was by night that the Angel put
them forth. Why was this ? Because x

in

this way they were more believed than they
would have been in the other : so, people

1 *Oti outw fxaWov t) e*ceti'w? ^mo'TevQrjO'av ovto) Kac oi/K av
iirl to epwrfjcrai ^AOoi', ovk av erepui; enio'Teva-av. If it be meant
that the Apostles were more believed because the miracle
itself was not seen, than they would have been if the Angel
had brought them out in open day, this may be understood in

a sense which St. Chrys. expresses elsewhere, viz. with refer-
ence to the nature of faith; "in the latter case there could
have been no room for doubt; people would have been forced
to acknowledge the claims of the Apostles.'' Thus Horn. vi.

in 1 Cor. " Put the case that Christ should come this moment
with all the Angels, reveal Himself as God, and all be subject
unto Him: would not the heathen believe? But will this be
counted unto the heathen for faith? No: this were no faith

;

for a compulsory power from without the visible appearance
would have effected this. There is no free choice in the

matter: ovk tori to npayfia 7rpoacpeo-eu>s." But then the next
sentence ought to be, 'EkciVws -yap ovo" av eiri to ep. t)\0ov ei Si

ov\ ovrtas, ovk av eTepco; en-., or to that effect. Perhaps, how-
ever, the meaning is rather: "

It was so plain to common sense
that a miracle must have been wrought, that had the Angel
brought them out in the sight of all men (ovtu), they could not
have been more believed than they had a right to be as the
case was (cVus). Had the miracle been performed openly
(,ovr<a\ people would have had no occasion even to ask, How is

this? And they who, as it was, were not brought to ask such
a question, would certainly not have believed under any other
circumstances. So in the Old Testament, Nebuchadnezzar,
when he sees the Holy Men praising God in the furnace, is

brought to ask in amazement. Did we not cast three men, etc.:

but these priests are so hardened, that instead of asking as

they ought to have done, How came ye out ? they only ask, as
if nothing had happened. Did we not straitly charge you, etc.

And observe, they have no excuse for their wilful apathy: for

they have had a full report of the circumstances from the offi-

cers: the prison shut, the guards at their posts." If this be
the meaning, we must replace ovk av or oirS av in the sentence
oti oiirui fiaWov k. t. \. But the text is too corrupt to be re-

stored by any simple emendation. Edd. " Because in this

way, etc. especially as they would hot have been brought to

ask the question, nor vet in another case would they them-
selves have believed;" aAAios Te kcu oti ovk av, and out* n'rjv

eTe'pajs av *ai auroi eirio'Tevo'av.

would not even have had occasion to put the

question : they would not in some other way
have believed. So it was in the old times, in

the case of Nebuchadnezzar : he saw them

praising God in the furnace, and then indeed
he was put in amazement. (Dan. iii. 24.)
Whereas then these priests ought as their first

question to have asked, How came ye out ? in-

stead of this, as if nothing had happened, they
ask,

" Did we not straitly charge you not to

speak ?
"

(v. 28.) And observe, by report
of others they are apprised of all the circum-
stances : they see the prison remaining closed

with safety, and the guards standing before
the doors." A twofold security this

;
as was

the case at the sepulchre, where was both
the seal, and the men to watch. See how
they fought against God ! Say, was this of

man's doing, that happened to them ? Who
led them forth, when the doors were shut?
How came they out, with the keepers standing
before the door ? Verily they must be mad or

drunken to talk so. Here are men, whom
neither prison, nor bonds, nor closed doors,
had been able to keep in

;
and yet they expect

to overpower them : such is their childish

folly ! Their officers come and confess what
has taken place, as if on purpose to debar
them from all show of reason. Do you mark
how there is miracle upon miracle, differing
in kind, some wrought by them, others on

them, and these more illustrious than the

others ? "And when they heard that, they
entered into the temple early in the morning,
and taught. But the high-priest came, and

they that were with him, and called the coun-
cil together, and all the senate of the children

of Israel, and sent to the prison to have them

brought. But when the officers came, and
found them not in the prison, they returned,
and told, saying, The prison truly found we
shut with all safety, and the keepers standing
without before the doors : but when we had

opened, we found no man within. Now when
the high-priest and the captain of the temple
and the chief priests heard these things, they
doubted of them whereunto this would grow."

(v. 21-25.) I t3 *s vve^ ordered that the infor-

mation was not brought to them at once, but

they are first utterly at a loss what to think,

that when thev have considered it well and
seen that there is a Divine Power in the case,

then they may learn the whole state of the

case.
" Then came one, and told them, say-

3 Here the Mss. insert v. 21-23, inconveniently; for it inter-

rupts the connection. Chrys. here deviates from his u^u.il

method, not following the narrative point by point, but re-

flecting first upon the conduct of the priests. Of course it is

to be understood, that the whole text, at least to v. 28, had
been first read out.

3 In the Mss. this comment is placed before v. 24.
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ing, Behold, the men whom ye put in prison
are standing in the temple, and teaching the

people. Then went the captain with the

other officers, and brought them without

violence : for they feared the multitude, lest

they should have been stoned." (v. 25, 26.)

O the folly of the men !

"
They feared," saith

he, "the multitude." Why, how had the

multitude helped the Apostles? When they

ought to have feared that God Who was

continually delivering them like winged crea-

tures out of their power, instead of that,
"
they

feared the multitude ! "And the high-priest,"

shameless, reckless, senseless, "asked them,

saying, Did not we straitly command you that

ye should not teach in this name ? and, behold,

ye have filled Jerusalem with your doctrine,
and intend to bring this man's blood upon us."

(v. 27, 28.) What then (say the Apostles)?

Again with mildness they address them
;
and

yet they might have said,
" Who are ye, that

ye countermand God ?
" But what do they

say ? Again in the way of exhortation and

advice, and with much mildness, they make
answer. "Then Peter and the other Apostles
answered and said, We ought to obey God
rather than men." (v. 29.) High magna-
nimity ! He shows them too that they are

fighting against God.i For, he says, Whom
ye killed, Him hath God raised up.

" The
God of our fathers raised up Jesus, Whom ye
slew and hanged on a tree. Him hath God
exalted with His right hand to be a Prince
and a Saviour, for to give repentance to Israel,

and forgiveness of sins." (v. 30, 31.) And
again they refer the whole to the Father, that

He should not seem to be alien to the Father.

"And hath exalted," saith He, "with his right
hand." He affirms not merely the Resurrec-

tion, but the Exaltation also.
" For to give

repentance to Israel." Observe here as

before the gain (to them) : observe the

perfection of doctrine conveyed in the form of

apology. "And we are witnesses of these

things." (v. 32.) Great boldness of speech !

And the ground of their credibility :

" And so

is also the Holy Ghost, Whom God hath given
to them that obey Him." Do you observe
that they allege not only the Spirits testi-

mony ? And they said not,
" Whom He hath

given
"

to us, but,
"
to them that obey Him :

therein alike showing their own unassuming
temper, and intimating the greatness of the

gift, and showing the hearers that it was possi-
ble for them also to receive the Spirit. See,
how these people were instructed both by
deeds and by words, and yet they paid no

1 Here A. B. C. N. insert v. 29 omitted above by the two
first. The following sentence, omitted here by D. E. F. and
inserted after v. 31, is there repeated by A. B. C.

heed, that their condemnation might be just.
For to this end did God suffer the Apostles to

be brought to trial, that both their adversaries

might be instructed, and all might learn, and
that the Apostles might be invigorated to

boldness of speech.
" And they hearing that,

were cut to the heart." (v. 23-) The- others

(on a former occasion)
" when they heard

these things were pricked ;

" here they were
cut (as with a saw) (SiETrpiovro) "and desired to

slay them." (ch. ii. 37.)
But it is necessary now to look over again

what we have read.
" But the angel of the

Lord by night opened the prison doors, and

brought them forth, and said, Go, stand and

speak in the temple to the people all the

words of this life. Brought
3 them forth."

(Recapitulation, v. 19, 20.) He did not bring
them away to benefit themselves thereby, but,
"
Stand," he says,

" and speak in the temple
to the people." But if the guards had put
them out, as those thought, they would have

fled, that is, supposing they had been induced
to come out : and if those had put them forth,

they would not have stood in the temple, but

would have absconded. No one is so void of

sense, as not at once to see this.
" Did we

not straitly charge you?" (v. 28.) Well, if

they undertook to obey you, ye do well to call

them to account : but if even at the very time

they told you they would not obey, what
account have you to call them to, what de-

fence is there for them to make ?
" And

behold ye have filled Jerusalem with your
doctrine, and intend to bring this man's blood

upon us." * Mark the inconsistency of the

2 E. Edd. " Observe the excess of their wickedness. When
they ought to have been struck with alarm at what they heard,
here they are cut (to the heart), and take counsel in their

temerity (/3ouAetWTai eiicrj) to slay (them)." The innovator
did not perceive the reference to ii. 37 in oi aAAoi " ravra a/coiicr-

ai'Tes /caTei'uy7j<rai'."
3 E. and Edd. " '

Having brought them forth.' He does not
himself bring them away, but lets them go : that in this way
also their intrepidity might be known; which also they
showed, in that by night they entered into the temple and

taught." In the following sentence perhaps the purport of

what St. Chrys. said was, that
"

if, as the priests supposed,
the guards had let them out, the guards themselves would
have absconded, and the Apostles would not have stood in the

temple, but would have escaped." Ei ye n<n.a6ivre<; may have
been said of the guards.

"
if they had been bribed or other-

wise induced to let them out ;" but all the Mss. have el ye it.

i^r]K9ov, in the sense,
"
supposing, which is not likely, that the

Apostles had been induced to come forth at the request of the

guards." Savile gives this clause to the latter part, beginning
as E. and Edd. with naXKov 8e ei <!e/3. for kol ei efe/3.

"
Sup-

posing they had been induced to come out, or rather if those
had put them out:" Ben. refers it to what precedes: "they
would have fled, if they had come out at their request: nay,
if those had put them out," etc.

* The meaning of the council's statement :

" Ye intend to

bring this man's blood upon us "
(28) probably is : You would

cause an insurrection against us and thus be avenged for the

crucifixion of Jesus (Meyer) : others take it to mean : You
would carry the idea that we had murdered an innocent man
in crucifying Jesus (Hackett). The strong language of Peter in

reply '29) which seems to imply : We cannot help conse-

quences ;
we must obey God in our preaching and healing,

favors the former view. The confusion of the text of Chrys.
here (see note in loco) makes his view on this point uncertain.
-G. B. S.
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accusations, and the exceeding folly. They
want to make it appear now, that the disposi-

tions of the Jews
l are sanguinary, as if they

were doing these things not for the truth's

sake, but in the wish to be revenged. And
for this reason too the Apostles do not

answer them with defiance (ti/moicoc) : for they
were teachers. And yet where is the man,
who, with a whole city to back him, and
endowed with so great grace, would not have

spoken and uttered something big ? But not

so did these : for they were not angered ; no,

they pitied these men, and wept over them,
and marked in what way they might free them
from their error and wrath. And they no

longer say to them, "Judge ye:" (ch. iv. 19)
but they simply affirm, saying, "Whom God
raised up, Him do we preach : it is by the

will of God that these things are done." They
said not, Did not we tell you even then, that
" we cannot but speak the things which we
have seen and heard ?

"
(ib. 20.) for they are

not contentious for glory ; but they repeat

again the same story, the Cross, the Resur-

rection. And they tell not, wherefore He was
crucified that it was for our sakes : but they
hint at this indeed, but not openly as yet,

wishing: to terrify them awhile. And vet what
sort of rhetoric is here ? None at all,

2 but

everywhere it is still the Passion, and the

Resurrection and the Ascension, and the end
wherefore :

" The God of our fathers raised

up Jesus," etc. (v. 30, 31.) And yet what

improbable assertions are these ! Very im-

probable, no doubt
;

but for all that, not

rulers, not people, had a word to say against
them : but those had their mouths stopped,
and these received the teaching.

" And we,"
saith he,

" are witnesses of these things."

(v. 32.) Of what things? Of His having
promised forgiveness and repentance : for the

Resurrection indeed was acknowledged, now.
But that He giveth forgiveness, both we are

witnesses, and "so is the Holy Ghost," Who
would not have come down, unless sins had
been first remitted : so that this is an indis-

putable proof.
" When they heard that, they

were cut
"

(to the heart),
" and took counsel

to slay them." (v. 33.) Hearest thou of the

1
fyovwa.*; \omov {iov\ovTat 6e(ai Ta? rrpoaipecreis Tan' 'Iov6aiu>i\

As the latter part of the sentence, u; ov Si' a\r)Seiav ravra iroi-

ovvTiov aAA' aiivva<r8at. /3ovAo/iei'au\ seems inapplicable to the
Jews, and to be meant for the Apostles, it may be conjectured
that the true reading is tu>v 'AttootoAioi'.- "that the Apostles
were bent upon having blood.'' But all the Mss. have toW
'lovSaiuiv, and the sense so far is satisfactory: viz. They
want to make it appear now indeed what bloody-minded men
the Jews are: now, not when Christ was crucified.

2 The modern text: "So artlessly did they preach the

Gospel of life. But when he says, 'He hath exalted, he
states for what purpose, namely, 'to give repentance' he
adds, 'to Israel, and remission of sins.' But, it will be said,
these things seemed incredible. How say you ? And why
not rather credible, seeing that neither rulers," etc.

forgiveness of sins, O wretched man, and that

God doth not demand punishment, and dost

thou wish to slay them ? What wickedness
was this! And yet, either they ought to have
convicted them of lying, or if they could not

do that, to have believed : but if they did not

choose to believe, yet they ought not to slay
them. For what was there deserving of

death? Such was their intoxication, they did

not even see what had taken place. Observe,
how everywhere the Apostles, when they have
made mention of the crime, add the mention
of forgiveness ; showing, that while what had
been clone was worthy of death, that which
was given was proffered to them as to bene-

factors ! In what other way could any one
have persuaded them ?

"Then stood up the high-priest," etc. As 3

men in high repute, these (the Apostles) were
about to take their place near to the Prophets.
The Sadducees were they that were most sore

on the subject of the Resurrection. But

perchance some one will say : Why, what

man, endowed with such gifts as the Apostles
were, would not have been great ? But

consider,
4

I pray you, how, before that they
were endowed with the grace, "they were

continuing: steadfastlv with one accord in

prayer" (ch. i. 14), and depending on the

aid from above. And dost thou, my beloved,

hope for the kingdom of heaven, yet endurest

naught ? And hast thou received the Spirit,

yet sufferest not such things, nor encounterest

perils ? But they, before they had breathing-
time from their former dangers, were again
led into others. And even this too, that there

is no arrogance, no conceit, how great a good
a Here begins a second recapitulation or rather gleaning,

partly of matter not touched upon before, partly of further
remarks on what has been said. 'fls evSoxt/iioui'Tts 7765 tov

npofyryruiv iy.zkkov icrTacrOai: This relates to v. 13-16, as the
reason why they were "

filled with indignation." The inno-
vator (E. E. D. Edd.) not perceiving this, alters u; cv&okiijlo-

Crres to rj to? cuSoicinoGi'Ta';, which he joins to the former sen-

tence,
" How else could any one have persuaded them .than

(by treating them) as persons in high repute?" and adds,
"And mark their malignity: they set on them the Sadducees
who were most sore on the subject of the Resurrection: but

they got nothing by their wickedness. But perchance,'
4 St. Chrysostom frequently contends against the common

excuse. "We cannot attain to the holiness of the first Chris-

tians, because there are no miracles now." Thus, he ui

/loin, in Matt. xlvi.. thai it was not their miracles that made
the saints, both of the Old and of the New Testament, great
and admirable, but their virtues: without which, no miracles
would have availed for themselves or others: that if they
wrought miracles, it was after they, by their noble qualities
and admirable lives had attracted the Divine grace: for

miracles proceed from a holy life, and this is also their goal:
only he that lives a holy life receives this grace; and he that
receives it, receives it only that lie may amend the life of
others. . . I.et no man therefore wait for miracles. It afflicts

the evil spirit when he is expelled from ihc body, much moie
when he sees the soul set free from sin: for in this lies Satan's

great power, and to destroy this, Christ died. In expelling
this from thyself, thou hast performed a miracle greater than
all miracles. This is not my doctrine; .it is the doctrine of
the Apostle Paul. 1 Cor. xii. 31, the "more excellent wi
is not miracles, but Charity, the root of all good. If we
practise this we need no miracles

; and if we practise not
from miracles we shall get no good.
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it is ! To converse with mildness, what a

Sain it is ! For not all that thev did was the

immediate work of grace, but there are many
marks of their own zeal as well. That the

gifts of grace shine forth in them, this was
from their own diligence. See, for instance,

from the very beginning, how careful Peter is
;

how sober and vigilant : how they that be-

lieved cast away their riches, had no private

property, continued in prayer, showed that

they were of one mind, passed their time in

fastings. What grace, I ask (alone), did all

this ? Therefore it is that He brings the

evidence home to them through their own
officers. Just as in the case of Christ, it was

their officers who said,
" Never man spake as

this Man speaketh." (John vii. 46.) These 1

(proofs) are more apt to be believed than the

Resurrection. Observe also the moderation

shown by (the rulers) themselves, and how

they give way.
" The high-priest asked

them, saying," etc. (v. 27) : here he reasons

with them, forsooth, in a moderate tone
;

for

he was frightened : indeed to hinder was

what he desired rather than to kill, since that

he cannot do : and with the view to rouse

them all, and show them the extreme danger

they are in,
" And intend," says he (to the

Apostles),
"

to bring this man's blood upon us."

Dost thou still take Him to be but man ? He
wants to make it appear that the injunction
was necessary for their own safety. But

mark what (Peter) says :

" Him hath God
exalted with His right hand to be a Prince

and a Saviour, for to give repentance to

Israel, and forgiveness of sins." (v. 31.)
Here he forbears to mention the Gentiles, not

to give them a handle against him. " And
they desired," it says, "to slay them." (v.

33.) See again these in perplexity, these in

pain : but those in quiet and cheerfulness and

delight. It is not merely, They were grieved,
but "

They were cut
"

(to the heart). Truly
this makes good that proverb,

" Evil do, evil

fare :

"
as we may see in this case. Here

were these men in bonds, set at the bar of

judgment, and the men that sit in judgment
upon them were in distress and helpless per-

plexity. For as he who strikes a blow upon
the adamant, gets the shock of the blow him-

self, so it was with these men. But they saw
that not only was their boldness of speech
not stopped, but rather their preaching in-

creased the more, and that they discoursed

without a thought of fear, and afforded them
no handles against them.

1 TaiiTCL TJj? oi'a<TTa<reu>5 TrurTOTepa. E. omits this, and inserts

aTTrjyyaXai' viro<TTpe\pai'T<; airep elfiov.
"
They reported on their

return just what they had seen:
"

so Edd. except Savile, who
retains the reading of E. and adds to it as above (from N.)

Let us imitate these, my beloved : let us be
undaunted in all our dangers. There is noth-

ing dreadful to him that fears God; but all

that is dreadful is for others. For when a

man is delivered from his passions, and re-

gards all present things as a shadow, say,
from whom shall he suffer anything dreadful?
whom shall he have to fear ? whom shall he
need plead to ? Let us flee to this Rock
which cannot be shaken. If any one were to

build for us a city, and throw up a wall

around it, and remove us to a land uninhab-

ited, where there were none to disturb us, and
there supply us with abundance of everything,
and not suffer us to have aught to trouble us

with anybody, he would not set us in such

perfect safety, as Christ hath done now. Be
it a city made of brass, if you will, surrounded
on all sides with a wall, lofty and impregna-
ble, let there be no enemy near it

;
let it have

land plentiful and rich, let there be added
abundance of other things, let the citizens too

be mild and gentle, and no evil-doer there,
neither robber, nor thief, no informer, no
court of justice, but merely agreements
(awa'Alal/iara) ;

and let us dwell in this city : not

even thus would it be possible to live in

security. Wherefore ? Because there could
not but be differences with servants, with

wives, with children, to be
of much discomfort

of the kind

pain them or cause any discomfort. Nay,
what is more wonderful to say, the very things
which are thought to cause discomfort, be-

came matter of all joy and gladness. For tell

me, what was there for them to be annoyed
at ? what to take amiss ? Shall we cite a

particular case for comparison with them ?

Well, let there be one of consular dignity,
let him be possessed of much wealth, let

him dwell in the imperial city, let him
have no troublesome business with anybody,
but only live in delight, and have nothing else

but this to do, seated at the very summit of

wealth and honor and power : and let us set

against him a Peter, in bonds if you will, in

evils without number : and we shall find that

he is the man that lives the most delightfully.
For when there is such excess of joy, as to be

delighted when in bonds, think what must be
the greatness of that joy ! For like as those

who are high in office, whatsoever evils may
happen, are not sensible of them, but continue
in enjoyment : so did these the more rejoice
on account of these very evils. For it is im-

possible, impossible in words to express how
great pleasure falls to their lot, who suffer for

Christ's sake : for they rejoice in their suffer-

ings, rather than in their good things. Whoso

a groundwork
But here was nothing

for here was nothing at all to
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loves Christ, knows what I say. But what as

regards safety ? And who, I ask, if he were

ever so rich, could have escaped so many
perils, going about among so many different

nations, for the sole purpose i of bringing
about a reformation in their manner of life ?

For it was just as if by royal mandate that

they carried all before them, nay, far more

easily, for never mandate could have been so

effectual, as their words were. For the royal
edict compels by necessity, but these drew
men willingly and spontaneously, yea, and
with hearts above measure thankful. What

royal edict, I ask, would ever have persuaded
men to part with all their property and their

lives
;
to despise home, country, kindred, yea,

even self-preservation ? Yet the voices of

fishermen and tent-makers availed for this.

So that they were both happy, and more pow-
erful and strong than all others. "Yes," say

you,
" those of course were, for they wrought

miracles." {supra, p. 83, note 4.) But I ask,

what miracles did those who believed work,
the three thousand, and the five thousand

;

and yet these, we read, passed their time in

gladness ? And well they might : for that

which is the groundwork of all discomforts,
the possession of riches, was done away with.

For that, that, I say, was ever the cause both
of wars and fighting, and grief, and discom-

fort, and all evils: the thing which makes life

full of labor and troubles, it is that. And
indeed it would be found that many more rich

than poor have reason to be sad. If any
think this is not true, their notion is derived

not from the nature of the things, but

from their own fancv. And if the rich do

enjoy some sort of pleasure, this is not to

be wondered at : for even those who are

covered all over with the itch, have a good
deal of pleasure. For that the rich are for all

the world like these, and their mind affected in

the same sort, is plain from this circumstance.

Their cares annoy them, and they choose to

be engrossed with them for the sake of the

momentary pleasure : while those who are

free from these affections, are in health and
without discomfort. Whether is more

pleasant, I ask, whether of the two more safe?

To have to take thought only for a single loaf

of bread and suit of clothes, or for an im-

mense family, both slaves and freemen, not

having care about himself (only) ? For as

this man has his fears for himself, so have you
for those who depend on your own person.

Why,- I pray you, does poverty seem a thing

1 9v<ti to<tovtoi? ojuuAwi' virep /AeTa<TTacreaK 7roAtTi'as ii6vr)S.
2 Edd. ''.And why." you will ask. "is poverty thought a

thing to be fled from !

"
Why. because other good things are,

in the judgment of many, things to be fled from, not because

they are to be deprecated, but because hard of attainment.

to be shunned ? Just in the same way as

other good things are, in the judgment of

many, things to be deprecated.
"
Yes," say

you, "but it is not that those good things
are subjects for deprecation, but that they are

hard of attainment." Well, so is poverty, not

a thing to be deprecated, but hard of attain-

ment : so that if one could bear it, there

would be no reason to deprecate it. For how
is it that the Apostles did not deprecate it ?

how is it that many even choose it, and so far

from deprecating, even run to it ? For that

which is really a thing to be deprecated,
cannot be an object of choice save to mad-
men. But if it be the men of philosophic and
elevated minds that betake themselves to this,

as to a safe and salubrious retreat, no wonder
if to the rest it wears a different appearance.
For, in truth, the rich man seems to me to be

just like a city, unwalled, situated in a plain,

inviting assailants from all sides : but poverty,
a secure fortress, strong as brass can make it,

and the way up to it difficult.
" And yet," say

you,
" the fact is just the reverse : for these

are they, who are often dragged into courts of

law, these are they who are overborne and
ill-treated." No : not the poor, as poor, but

those who being poor want to be rich. But I

am not speaking of them, but of such as make
it their study to live in poverty. For say,
how comes it that nobody ever drags the

brethren of the hills into courts of law ? and

yet if to be poor is to be a mark for op-

pression, those ought most of all to be dragged
thither, since they are poorer than all others.

How comes it that nobody drags the common
mendicants into the law-courts ? Because

they are come to the extreme of poverty.
How is it that none does violence to them,
none lays vexatious informations against
them ? Because they abide in a stronghold
too safe for that. How many think it a con-

dition hard to struggle against, poverty, I

mean, and begging ! What then, I ask, is it a

good thing to beg ?
"

It is good, if there be

comfort," say you ;

"
if there be one to give : it

is a life so free from trouble and reverses, as

every one knows." But I do not mean to

commend this ; God forbid ! what I advise is

the not aiming at riches.

For say, whom would you rather call

blessed ? those who find themselves at home
with virtue, (jbriTTideiovg irpbg aperijv)

or those who
stand aloof ? Of course, those who are near.

Say then, which of the two is the man to learn

anything that is profitable, and to shine in the

true wisdom ? the former, or the latter ? The
first, all must see. If you doubt it, satisfy

yourself in this way. Fetch hither from the

market-place any of the poor wretches there ;
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let him be a cripple, lame, maimed : and then

produce some other person, comely of aspect,

strong in body, full of life and vigor in every

part, overflowing with riches : let him be of

illustrious birth, and possessed of great power.
Then let us bring both these into the school

of philosophy : which of them, I ask, is more

likely to receive the things taught ? The first

precept, at the outset,
" Be lowly and moder-

ate
"

(for this is Christ's command) : which
will be most able to fulfil it, this one or the

other ?
" Blessed are they that mourn "

(Matt. v. 4) : which will most receive this say-

ing ?
" Blessed are the lowly :

" which will

most listen to this ?
" Blessed are the pure

in heart. Blessed are they which do hunger
and thirst after righteousness. Blessed are

they which are persecuted for righteousness'
sake

"
(ib. 8, 6, 10). Which will with ease

receive these sayings ? And, if you will, let

. us apply to all of them these rules, and see

how they will fit. Is not the one inflamed
and swollen all over, while the other is ever

lowly minded and subdued in his whole bear-

ing ? It is quite plain. Yes, and there is a

saying to that effect among those that are

without: "(I was) a slave,
1

Epictetus by
name, a cripple in body, for poverty a very
Iras, and a friend of the Immortals." For
how, I would ask, can it be otherwise, but
that the soul of the rich must teem with evils

;

folly, vainglory, numberless lusts, anger and

passion, covetousness, iniquity, and what not ?

So that even for philosophy, the former is

more congenially (emTqdeia) disposed than the

latter. By all means seek to ascertain which
is the more pleasant : for this I see is the

point everywhere discussed, whether such an
one has the more enjoyable way of life. And
yet even as regards this, we need not be in

doubt ; for to be near to health, is also to

have much enjoyment. But whether of the

two, I would ask, is best disposed (V-^tfraif)
to the matter now in hand, that which we will

needs carry into accomplishment our law,
I mean the poor man or the rich ? Whether
of them will be apt to swear ? The man who
has children to be provoked with, the man
who has his covenants with innumerable par-

ties, or the man who is concerned to apply for

just a loaf of bread or a garment ? This man
has not even need of oaths, should he wish,
but always lives free from cares of business

;

nay, more, it is often seen that he who is dis-

ciplined to swear not at all, will also despise
riches

;
and one shall see in his whole behav-

1 The Epigram is preserved in the Palatine Anthology,
7- 676.

AoCAos 'E7rtKT7)TO? yevo/jLifv, xai cru>p.aTi nrjpbi,
Ka\ 7re'iai'*Ipo?, kgu ifuAo? dflavaTOi?.

But our Mss. except E., for'Ipos have i<-pb<;, "sacred."

ior his ways all branching off from this one

good habit, and leading to meekness, to con-

tempt of riches, to piety, to subduedness of

soul, to compunction of heart. Then let us

not be indolent, my beloved, but let us again
show great earnestness : they who have suc-

ceeded, that they may keep the success

achieved, that they be not easily caught by
the receding wave, nor the refluent tide carry
them back again [they

~ too who are yet
behindhand, that they may be raised up
again, and strive to make up that which is

wanting. And meanwhile let those who have

succeeded, help those who have not been able

to do the same] : and by reaching out their

hands, as they would to men struggling in the

deep water, receive them into the haven of

no-swearing (avu/uociar). For it is indeed a

haven of safety, to swear not at all : whatever
storms burst upon us, to be in no danger of

sinking there : be it anger, be it insult, be it

passion, be it what it may, the soul is stayed

securely ; yea, though one have vented some
chance word or other that ought not, and had
been better not, to be spoken, yet he has laid

himself under no necessity, no law. {Supra,
Horn. ix. 5. ad. Pop. Ant. viii. 3.) 'See

what Herod did for his oath's sake : he cut

off the head of the Fore-runner. " But be-

cause of his oaths," it says, "and because of

them which sat at meat with him "
(Mark vi.

26), he cut off the head of the Prophet.
Think what the tribes had to suffer for their

oath in the matter of the tribe of Benjamin
(Judges xxi. 5^10) : what Saul had to suffer

for his oath (1 Sam. xiv. 24, etc.). For Saul

indeed perjured himself, but Herod did what
was even worse than perjury, he committed
murder. Joshua again you know how it

fared with him, for his oath in the matter of

the Gibeonites. (Joshua, ch. ix.) For it is in-

deed a snare of Satan, this swearing. Let us

burst 3 the cords
;

let us bring ourselves into

a condition in which it will be easy (not to

2 Something is wanting in the old text to complete the
sense : the matter in the brackets is supplied from E. D. F.
Below, the same have: "to swear not at all: a haven, that one
be not drowned by the storm bursting. For though wrath,
though (sense of) insult, though passion boil over, yea though
anything, be what it may, the soul is in security, so that it

will not even utter aught that should not be spoken: for one
has laid himself," etc.

3
AtappTJu>p.cf Ta crxoivia

1 ev eii/coAi'a KaTacTTr\crii>fi.tv eavTOVf
7rao"7j9 arropia? aTraAAaycup-cy Ka\ ttjs <TaTavt.Kr)s nayiSos. i. e.

" The
cords of this snare are, the ties of worldly business in the pos-
session or pursuit of wealth: there is a condition, as was said

above, in which it is full easy not to swear; let us bring ourselves
into that condition: all that makes us say, 'We cannot help
swearing,' (ndo-ris awopias), let us have done with it, and break
loose from the snare of the devil." The exhortation connects
both parts of the " Morale "

the commendation of voluntary
poverty, and the invective against swearing. In the modern
text iE._F._D. Edd.) this is lost sight of: it reads: 6iapp. to

<j\. icai eV tvK. Ka.TacrTrjcrofi.ev (al. -<roip.fi') 7racnjs <ftv\a<r)f an-aAAa-

yui^ev TJj<; <raT. nay.
" Let us burst the cords, and we shall

bring ourselves into a facility of all watchfulness : let us break
loose," etc.
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swear) ;
let us break loose from every entan-

glement, and from this snare of Satan. Let

us fear the command of the Lord : let us

settle ourselves in the best of habits : that,

making progress, and having achieved this

and the rest of the commandments, we may

obtain those good things which are promised
to them that love Him, through the grace and

loving-kindness of our Lord Jesus Christ, with
Whom to the Father and the Holy Ghost to-

gether be glory, power, and honor, now and

ever, and world without end. Amen.

HOMILY XIV.

ACTS V. 34.

" Then stood there up one in the council, a Pharisee,
named Gamaliel, a doctor of the law, had in

reputation among all the people, and commanded
the men to be put forth a little space."

This Gamaliel was Paul's teacher. And
one may well wonder, how, being so right-
minded in his judgment, and withal learned

in the law, he did not yet believe. But it

cannot be that he should have continued in

unbelief to the end. 1 Indeed it appears

plainly from the words he here speaks. He
"
commanded," it says,

"
to put the men forth

a little space [and said unto them.]
"

Observe how judiciously he frames his speech,
and how he immediately at the very outset

puts them in fear. And that he may not be

suspected of taking their part, he addresses

them as if he and they were of the same

opinion, and does not use much vehemence,
but as speaking to men intoxicated through

passion, he thus expresses himself :

" Ye men
of Israel, take heed to yourselves what ye
intend to do as touching these men." (v. 35.)
Do not, he would say, go to work rashly and
in a hurry.

" For before these days rose up
Theudas, boasting himself to be somebody :

to whom a number of men, about four hun-

dred, joined themselves : who was slain
;
and

all, as many as obeyed him, were scattered,
and brought to naught." (v. 36.) By exam-

ples he teaches them prudence ; and, by way
of encouragement, mentions last the man who
seduced the greatest number. Now before

he gives the examples, he says, "Take heed
to yourselves;

"
but when he has cited them,

then he declares his opinion, and says,
" Refrain from these men." For, says he,

1 In the Clementine Recog-n. i. 65, Gamaliel is spoken of
as having been early a Christian in secret. Lucian the Pres-

byter A.D. 415, writes an account of the discovery in conse-

quence of a vision in which Gamaliel himself appeared to him,
of the reliques of St. Stephen, together with those of Nico-
demus and Gamaliel. See note on St. Augustin Coinm. on
St. John, p. 1048. Photius, Cod. 171, p. 199 read in a work of

Eustratius how Gamaliel was baptized by St. Peter and St.

John. (According to the Jewish tradition. Wolf. Bibl. Hebr.
li. 882. he died President of the Sanhedrim, eighteen years
after the fall of Jerusalem.)

" there rose up Judas of Galilee in the days
of the taxing, and drew away much people
after him : he also perished ;

and all, even
as many as obeyed him, were dispersed. And
now I say unto you, Refrain from these men,
and let them alone : for if this council or

this work be of men, it will come to naught.
But if it be of God, ye cannot overthrow
them." (al. if) (v. 37-39.) Then 2 what
is there, he would say, to hinder you to be
overthrown? For, says he (take heed), "lest

haply ye be found even to fight against God."
He would dissuade them both by the consid-

eration that the thing is impossible, and
because it is not for their good. And he

does not say by whom these people were de-

stroyed, but that there they "were scattered,"
and their confederacy fell away to nothing.
For if, says he, it be of man, what needs any
ado on your part ? but if it be of God, for all

your ado you will not be able to overcome it.

The argument is unanswerable. " And they
were persuaded by him." (v. 40.) How
were they persuaded ? So as not to slay

them, but merely to scourge, For, it says,
" And when they had called the Apostles,
and beaten them, they commanded that they
should not speak in the name of Jesus, and
let them go." See after what great works

they are scourged ! And again their teaching
became more extended : for they taught at

home and in the temple,
" And they departed

from the presence of the council, rejoicing
that they were counted worthy to suffer shame
for His name. And daily in the temple, and
in every house, they ceased not to teach and

preach Jesus Christ, (v. 41, 42.) And in

those days, when the number of the disciples
was multiplied, there arose a murmuring of

the Hellenists against the Hebrews, because
their widows were neglected in the daily

2 The modern text: "As if he had said, Forbear: and if

these men came together of themselves, nothing will hinder
them also to be overthrown." C. reads 17/uas,

" What to bin ler

us?
"

Catena, as above.
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ministration." (ch. vi. i.) Not absolutely in

those immediate days ;
for it is the custom of

Scripture to speak of things next about to

happen, as taking place in immediate succes-

sion. But by
" Hellenists

"
I suppose he

means those who spoke Greek ["against the

Hebrews"] : for
1

they did not use the Greek

language. Behold another trial ! observe how
from within and from without there are

warrings, from the very first !

"
Then," it says,

"the twelve called the multitude of the disci-

ples unto them, and said, It is not reason that

we should leave the word of God, and serve

tables." (v. 2.) Well said : for the needful

must give precedence to the more needful.

But see, how straightway they both take

thought for these (inferior matters), and yet
do not neglect the preaching.

" Because
their widows were overlooked:" for those

(the Hebrews) were treated as the persons of

greater consequence (aKkatuurepoc).
" Where-

fore, brethren, look ye out among you seven
men of honest report, full of the Holy Ghost
and wisdom, whom we may appoint over this

business. But we will give ourselves contin-

ually to prayer, and to the ministry of the

word. And the saying pleased the whole
multitude: and they chose Stephen, a man
full of faith and of the Holy Ghost (v. 3-5.)
so were the others also full of faith

;

2
not to

have the same things happening as in the

case of Judas, as in the case of Ananias
and Sapphira

" and Philip, and Prochoras,
and Nicanor, and Timon, and Parmenas, and
Nicolas a proselyte of Antioch : whom they
set before the Apostles : and when they had

prayed, they laid their hands on them. And
the word of God increased

;
and the number

of the disciples multiplied in Jerusalem
greatly; and a great company of the priests
were obedient to the faith, (v. 5-7.)

But 3
let us look over again what has been

spoken.
" Ye men of Israel take heed to

yourselves." (Recapitulation, v. 35.) See

here, I pray you, how mildly Gamaliel rea-

sons, and how he savs but a few words to

them, and does not recount ancient histories,

although he might have done so. but more
recent instances, which are most powerful to

1 out* yap eAATjuoTi SieAeyovTO. So A. B. C. N. but Cat.
outoi, and E. D. F. add 'E0paioi orres.

" For these used the
Greek language, being Hebrews." There is no need to adopt
this reading: the comment seems to belong to the words,
against the Hebrews: viz. "they murmured against them,
seeing they were overlooked, etc., for neither could these
Hebrews converse with them in the Greek language."

2 dpa (Cat. opa) Kai ixe'ivoi 7rA7jpet.s 7ri<TTews Ji<rav (E. D. F. add
oOs Kai c'feAefai'To). ivo /u.rj 10 aiira k. t. A. The meaning seems
to be: "If Stephen was a man full of faith, so were the others:
(they were careful to choose only such,): in order that," etc.

3 Omitted in the old text: supplied by E. Below, E. omits,"
for. saith the Scripture, in the mouth of two witnesses: " and

amolifics the rest, adding, "even a third, superabundantly:
both showing how well he himself speaks, and leading them
away from their sanguinary purpose."

produce belief. With this view he throws out

a hint himself, saying,
" For before these

days
"

(v. 36) : meaning, not many days be-

fore. Now had he at once said,
" Let these

men go," both himself would have fallen into

suspicion, and his speech would not have
been so effective : but after the examples, it

acquired its own proper force. And he men-
tions not one instance, but a second also :

"for," saith the Scripture, "in the mouth of

two witnesses" (Matt, xviii. 16): and yet he
had it in his power to mention even three.
" Refrain from these men." (v. 38.) See
how mild his manner is, and his speech not

long, but concise, and his mention even of

those (impostors) how free from passion c

" And all, as many as obeyed him, were scat-

tered." And * for all this he does not blas-

pheme Christ. They heard him, all these

unbelievers, heard him, these Jews. [" For if

this council or this work be of men, it will

come to naught."" Well then, since it did

not come to nought, it is not of men. [" But
if it be of God, ye cannot overthrow it."]

(v. 39.) Once more he checks them by
the impossibility and the inexpediency of
the thing, saying,

" Lest haply ye be found
even to fight against God." * And lie does
not say, If Christ be God

;
but the work

(itself) declares (this). He does not pro-
nounce upon it, either that, it is

"
of men," or

that it is
" of God ;" but he leaves the proof

to the future.
"
They were persuaded [by

him]." (v. 40.) Then why, it may be asked,
do ye scourge them ? Such was the incontro-

vertible justness of his speech, they could not
look it in the face

; nevertheless, they sated
their own animosity ;

and again they expected
to terrify them in this way. By the fact also
of his saying these things not in the presence
of the Apostles, he gained a hearing more
than he would otherwise have done

;
and then

the suavity of his discourse and the justness
of what was said, helped to persuade them.
In fact, this man all but preached the Gospel.

4 Edd. from E. "
Saying this, he speaks nothing blasphe-

mous against Christ, but what he most wishes, he effects.
'

If,'

says he,
'

it be of men, it will come to naught.' Here he
seems to me to put it to them by way of syllogism, and to say:
Consequently, since it has not come to naught, it is not of
man. 'Lest haply ye be found even to fight against God.'
Thishe said to check them," etc. Below, dAAd to ipyov tovto
6i)Aoi, might be rendered, "'but he is declaring this work "

(viz.
"

if this work be of men," etc.): the modern text, to yap
epyor toOto fSrjAou.

* Meyer finds in the expression of Gamaliel (38, 39) : "if it

be of men iav y ef av&put7ru>v
" and "

if it is of God ei Si eie

0eov eort'v" an indication that he leaned to the latter opinion.
While this distinction is grammatically valid it can scarcely be
justified as intentional. Gamaliel, although tolerant toward
Christianity, as the Pharisaic party in general were at this
time, was not a Christian in secret, but an orthodox Jew. His
advice was politic even from a Jewish point of view. He saw,
as the more bitter party did not, that this sort of opposition
would only serve to rouse all the energy and perseverance of
the Christian disciples and thus indirectly tend to the increase
and spread of their doctrines among the people. G. B. S.
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" i Ye were persuaded," one may say,
"
that ye

had not strength to overthrow it. Wherefore
did ye not believe ?

" Such is the witness

borne even by enemies. There it is four

hundred, there, four thousand : and here the

first movers were twelve. Let not the number
which added itself affright you. (ch. ii. 41 ;

iv. 4.) He might also have mentioned another

instance, that of the Egyptian, but what he has

spoken is fully sufficient. And he closes his

speech with an alarming topic : "Lest haply,"
etc. And he does not pronounce upon it,

lest he should seem to be pleading their

cause
;
but he reasons by way of syllogism

from the issue of the matter. And he does
not venture to pronounce that it is not of

men, nor yet that it is of God
;
for had he

said that it was of God. they would have

gainsaid him : but had he said that it was of

men, they would again have taken prompt
measures. Therefore he bids them wait for

the end, saying,
"
Refrain," But they once

more threaten knowing indeed that they avail

nothing, but doing after their manner. Such
is the nature of wickedness : it attempts even

impossibilities. "And after this man rose up
Judas," etc. These things Josephus relates

in detail. (Ant. xx. 8
;
ib. v. 2

;
xviii. 1. B.J.

ii. 8. 1.) But what a great thing it was that

he ventured to affirm : that it was of God,
when in the sequel it received its proof from
the events ! Great boldness of speech, great
freedom from all respect of persons!

2 And
he does not say,

" But if ye do not overthrow

it, it is of God;" but,
"
If it be of God, it will

not be overthrown." "And to him they
agreed." (v. 40.) They reverenced the high
character of the man. " And they departed
from the presence of the council, rejoicing
that they were counted worthy to suffer shame
for the name of Christ." (v. 41.) What
miracles so wonderful as this ? Nowhere is

the like of this recorded of the old saints : for

Jeremiah indeed was scourged for the word of

God, and they threatened Elijah, and the rest :

but in this case, even by this very thing, and
not only by their miracles, these showed forth

the power of God. He does not say, that

they were not pained, but that though pained
they rejoiced. How does this appear ?

1 E. F. D. and Edd. (except Savile) add. y.akkov Si novovovx'i
TOcaOra SocaioAoyoiifiei<os wpo? aiirou? dn-OTeiVeTai.

" Or rather
he all but with just remonstrance thus expostulates with them:
"Ye were persuaded," etc. Below, "Eicei Ttxpaicocrioi, extl

TeTpcucurxiAiof cai Si&e k. t. A. But the mention of the four
thousand, here referred to the second instance (Judas of Gal-
ilee), is in fact derived from the case of the Egyptian, ch. xxi.

38, being the third instance which '"he might have cited."

Accordingly the modern text substitutes, "There four hun-
dred stood up, and after this a great multitude."

a E. and Edd. omit the following sentence, substituting the
first two clauses of v. 40 and after

" the character of the man,"
add,

" wherefore also they desist from their purpose of killing
the Apostles, and having only scourged they dismiss them."

From their boldness afterwards: they were
so instant still, even after their beatings, in

preaching the word.
" But in the temple,"

it says,
" and in every house, they ceased

not to teach and preach Jesus Christ."

(v. 42.) "And in those days" when these

things were done, when there were scourg-
ings, when there were threatenings, when the

disciples were multiplying also, it says,
"there arose a murmuring." (ch. vi. i.)
And this comes of the multitude : for it is im-

possible to have strict order in a multitude.
"There arose a murmuring," etc. to, "And-
a great company of the priests were obedient
to the faith. There arose murmuring against
the Hebrews "

for that description of

people seemed to be more honorable "
be-

cause their widows were neglected in the daily
ministration."* (v. 1-7.) So then there was
a daily ministration for the widows. And
observe how he calls it a "ministration"

(rfm-

Kovia), and not directly alms : extolling by this

at once the doers, and those to whom it was
done. " Were neglected." This did not
arise from malice, but perhaps from the care-

lessness of the multitude. And therefore he

brought it forward openly, for this was no
small evil. Observe, how even in the besin-

ning the evils came not only from without, but
also from within. For you must not look to

this only, that it was set to rights, but observe
that it was a great evil that it existed.!
"Then the twelve," etc. (v. 2.) Do you
observe 4 how outward concerns succeed to

inward ? They do not act at their own discre-

3 Standing here by itself, this last clause of v, 7 is quite out
of its place. It is best explained as marking the conclusion of
the text v. 1-7 here again read out. In the old text it is

followed by the comment, 'E/ceiVo yap to yevos i&oxa Ti^noTepoi-
eti/ai- as if "this description of people

" meant the priests:
and then, "And there arose," it says, "a murmuring," v. 1,

We have restored the comment to its proper place. The inno-
vator adds as comment on v. 7: ToOto aii'tTTo/ue'i'ou eari cai

&(itci'VVTO<; on d</>' uti> o Kara XpicrTOu Odvaros eoKtvdfrOi}, rroAAoi
an-b tovtcoi' 7rio-TEi'oucru\

"*' This is by way of hint, to show that
of those very persons, by whose machinations the sentence of
death against Christ was procured, of those same many be-
lieve.

" There arose," it says, "a murmuring," etc. And so
Edd.

* The murmuring arose from the
" Hellenists

" who are not
mentioned by Chrys. (probably because of a defect of the text

These Hellenists are distinguished from the "Hebrews "and
were probably Greek-speaking Jews resident in Jerusalem
who had become Christians and who are here distinguished by
their language from the great mass of the Jewish Christians
who spoke the vernacular. G. B. S.

t The neglect here referred to was doubtless, as Chrys. says,
unintentional (vs. Meyer) and arose from the increasing diffi-

culties of administering the affairs of so large a society as the
Christian community at Jerusalem had now become, on the

plan of a common treasury. The narrative gives the impres-
sion that the complaint was not unfounded. It is not unlikely
that the natural jealousy between the Greek and Palestinian
Jews may have sharpened the sense of neglect. This is the
first record of dissension in the Christian Church. We may
note thus early the conditions which tended to develop a Jew-
ish and a Gentile party in the church

; the germs of dissenting
sects of Ebionites and Gnostics which developed into so many
dangerous and harmful forms in the apostolic, and especially
in the post-apostolic age. G. B. S.

4
'@pa<; to efio iiocSe^dp.ei'a Ta <ra

;
E. omits this and SO Edd.

The antithesis here seems to be, not, as before, of evils from
without and from within the Church; but of the concerns of
the body and of the soul.
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tion, but plead for themselves to the congre-

gation. So ought it to be done now. "
It is

not reason," says he,
"

that we should leave

the word of God, and serve tables." First he

puts to them the unreasonableness of the

thing ;
that it is not possible for both things

to be done with the same attention : just as

when they were about to ordain Matthias, they
first show the necessity of the thing, that one

was deficient, and there must needs be twelve.

And so here they showed the necessity ;
and

they did it not sooner, but waited till the

murmuring arose
; nor, on the other hand,

did they suffer this to spread far. And, lo !

they leave the decision to them : those who

pleased all, those who of all were honestly

reputed, them they present :

*
not now

twelve, but "
seven, full of the Spirit and of

wisdom : well reported of
"

for their conversa-

tion, (v. 3.) Now when Matthias was to be

presented, it was said,
" Therefore must one

of these men which have companied with us

all the time" (ch. i. 21): but not so here:

for the case was not alike. And they do not

now put it to the lot
; they might indeed

themselves have made the election, as moved

by the Spirit : but nevertheless, they desire

the testimony of the people. The fixing
the number, and the ordaining them, and for

this kind of business, rested with them : but

the choice of the men they make over to the

people, that they might not seem to act from
favor : just as God also leaves it to Moses to

choose as elders those whom he knew.

(Num. xi. 16.)
" And of wisdom." For

indeed there needs much wisdom in such
ministrations. For think not, because he
hath not the word committed unto him, that

such an one has no need of wisdom : he does
need it, and much too.

" But we," saith he,
"

will give ourselves continually to prayer, and
to the ministry of the word." (v. 4.) Again
they plead for themselves, beginning and end-
in" with this. "Will give ourselves contin-

ually," he saith. For so it behooved, not just
to do the mere acts, or in any chance way,
but to be continually doing them. " And the

saying," we are told,
"
pleased the whole mul-

titude." (v. 5. 6.) This too was worthy of

their wisdom. All approved of what was said,

so sensible was it.
" And they chose," it

says (again it is the people (avroi) that choose,)
"
Stephen, a man full of faith and of the Holy

Ghost, and Philip, and Prochorus, and

Nicanor, and Timon, and Parmenas, and
Nicolas a proselyte of Antioch : whom they
set before the Apostles : and when they had

1 E. D. F. Morel. Ben. omit this sentence, and go on with,
"Now when Matthias," etc. Savile: And a very good deci-
sion this is. And they present seven, not now twelve, full,"
etc.

prayed, they laid their hands on them." They
separated them from the multitude, and it is

the people (avroi) that draw them, not the

Apostles that lead them. Observe how he

avoids all that is superfluous : he does not tell

in what way it was done, but that they were
ordained (exeiporovr/tir/oav) with prayer : for this

is the meaning of xeiporovia, (i. e.
"
putting

forth the hand,") or ordination : the hand of

the man is laid upon (the person,) but the

whole work is of God, and it is His hand
which toucheth the head of the one ordained,
if he be duly ordained. " And the word of

God," it says,
" increased : and the number of

the disciples multiplied." (v. 7.) It is not for

nothing that he says this : it shows how great
is the virtue of alms and good order. And as

he is about in the sequel to enlarge (ai^'eif)

upon the affair of Stephen, he puts first the

causes which led to it.
" And many," he says,

"of the priests were obedient to the faith."

For 2
since they perceived such to be the mind

of their ruler and teacher, they put the matter
to the test of facts. It is also a subject for

wonder, how it was that the multitude was not
divided in its choice of the men, and how it

was that the Apostles were not rejected by
them. But what sort of rank these bore,
and what sort of office they received, this is

what we need to learn. Was it that of Dea
cons? And yet this is not the case in the

Churches. But 8 is it to the Presbyters that

2
'E7rei67j yap ci&ov tov ap^ovra tcai StSd<TKa\ov Toiavra a7T0<py}-

vafievov, oltt'o Ttav kpymv Koittov r'-qv nelpav eAdjij3ai'oy. Meaning,
perhaps, that these priests, acting upon the counsel of Gama-
liel, put the question to the test of facts and experience, and
learned that it was of God. In the next sentence, a covert
censure seems to be implied : q. d.

" Would it be so now ?

Would there not be parties and factions in the choosing of the
men ? Would not the Bishop's overture be rejected, were he
to propose a plan for ridding himself of the like distracting
demands upon his time ?

8 dAAd Tup TrpecrfivTtpuii' i<jT\v >j oiKovop.ia; interrogatively (so
in Cone, guinisext. Can. xvi., see below), but in the Edd. this
is put affirmatively; Ben. Sedpresbyteroritm erat oeconomia.
Atgui ntillus adhuc erat episcopus. Erasm. Sed presbyter*
oruvt est hcec dispensation tametsi nullus adhuc esset episco
pus." But to say that the olxoi'op.ia, i. e. stewardship and
management of Church funds (in Chrysostom's time), was
vested in the presbyters, would be contrary to facts. There-
fore we take it interrogatively : the answer not expressed,
being, "No: it belongs to the Bishops ." Perhaps, however,
the passage may be restored thus

;
'AAAd t>v TrpeafivTeptav ;

'AAAd tuiv e-KMTKOwiov (or Oi&e twv 7rpetr/3.) iarlv rj oi/c. Kairoi
k. t. A.

"
Well, was it that of presbyters ? Nay, this steward-

ship belongs to Bishops. (Or, No, neither does it belong to

presbyters.) And yet, etc. The following sentence. "O0ee
ouTe SiaKovtav ovre npe<rf}vTeptv oi/uai(Cat. om.)TOoi'0/iia elrai Sr/Kov
Kal <j>avepov, as the text stands, might seem to mean, " Whence
I think that neither of deacons nor of presbyters is the name
clearly and manifestly expressed:

"
i. e. '"there is no express

and clear mention in this narrative either of deacons or of

presbyters : and I account for this circumstance by the fact,
that there were no Bishops." Ben. Unde puto nee diacono-
rutn nee presbyterorum tunc fuisse nomen admissum nee
manifestum. But transposing oVat and eli-ai, or indeed even
as the words stand, we get the sense expressed in the transla-
tion, which is more suitable. So Erasmus: Unde neque
dzaconorum neque presbyteroritm nomen esse opinor quod
c/arnm ac manifestum, St. Chrys. says,

" Their appellation
and office is neither deacons nor presbyters: they were
ordained upon a special emergency." It seems to have been
commonly held in earlier times, that Acts vi. 1-6 is the history
of the first institution of the Diaconate. Thus the Council of
Nicocaesarea ordains (a.d. 314") that in each city, however
large, the number of deacons according to the Canon ought to
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the management belongs ? And yet at present
there was no Bishop, but the Apostles only.
Whence I think it clearly and manifestily fol-

lows, that neither Deacons nor Presbyters is

their designation : but it was for this particular

purpose that they were ordained.* And this

business was not simply handed over to them
without further ceremony, but the Apostles

prayed over them, that power might be given
to them. But observe, I pray you, if there

were need of seven men for this, great in pro-

portion must have been the sums of money
that flowed in, great in proportion also the

number of widows. So then the prayers were
not made in an off-hand way, but with much
deliberate attention : and this office,

1 as well

as preaching, was thus brought to good effect
;

be seven, and for proof appeals to this history, neio-BTJo-ri Si

aTro rjjs j3i0Aou tC>v Trpafeioy. In the third century, Cornelius

Ep. ad Fab. ap. Eus. H'. E. vi. 43 states, that the clergy of
Rome consisted of one Bishop, forty-six presbyters, seven
deacons, etc. (Accordingly St. Jerome, Ep. 146 a/. 101 ad
E->ang. remarks : Diaconos paucitas kotiorabiles facit.
Comp. Sozomen. vii. 19.) But the rule which assigned to each
Bishop seven deacons, neither more nor less, was not always
followed in large cities, as appears even from the Canon above
cited: how greatly that number was exceeded in later times,

may be seen in the Novella of Justinian, when it is enacted
(iii. c. 1.) that the number of deacons in the metropolitan
Church at Constantinople should be a hundred. The Council
or Councils commonly called the fifth and sixth General (Cone.
Quinisextum, or Trullanum,) held under the same Emperor,
a.d. 692, sanctioned this departure from the earlier rule, in the

following Canon (xvi). "Whereas the Book of Acts relates
that seven deacons were appointed by the Apostles, and the
Council of Xeocasarea in its Canons determines that " The
number of deacons in each city," etc. (as above): we. having
applied the sense of the Fathers to the Apostolic text, find that
the said history relates not to the deacons who minister in the

mysteries, but to the service of tables, etc.: the history in the
Acts being as follows,

" And in those days," etc. (Acts vi. 1-

6.) The doctor of the Church, John Chrysostom, expounding
the same, thus speaks:

"
It is a subject for wonder

neither deacons nor presbyters is their designation," (as

above.) Hereupon therefore do we also publish, that the
aforesaid seven deacons be not taken to mean those which
minister in the mysteries, as in the doctrine above rehearsed:
but that these are they which were charged with the service of
the common need of the people then gathered together; albeit
herein these be unto us a pattern of humane and diligent
attendance on them that be in necessity.

* There is no sufficient ground to doubt that this narrative
describes the formation of the diaconate which we find exist-

ing later in the apostolic age (Phil. i. 1
;

1 Tim. iii. 8-12). Al-

though the word SiaKovos does not here occur, we have the cor-

responding verb hia.Kovt.lv and abstract noun SiaKovia (1. 21.

The chief grounds of this opinion are: (1) the substantial

identity of the duties here described and those of the later

diaconate; (2) the almost universal testimony of patristic tra-
dition to their identity : (3) the continuance for centuries of the
number seven in the diaconate of churches (like that at Rome)
where more than seven would naturally be required, out of
deference to the apostolic mode. See Lightfoot, Com. on
P/ulippians, pp. 187-9. G. B. S.

1 icai ToOro, uxnrep to Kr)pvyp.a, oiiruj? r)vveTO- toOto, the

"serving of tables
"

itself: outios, by this arrangement. Td
yap 7rAei(o raurai? rjwov the more time the Apostles had for

prayer, the better for the Church: so much depended on their

prayers. Therefore the plan was every way beneficial : ovtuj
Ta Trvevp.ari.Ka. ejreAeyoi'To, (Erasm. adnumerabantur, Ben.
prcrferebantur, but the meaning is.

"
they chose to them-

selves,") oiiro) Ka\ ajroSr/^uas to-TeAAoi'TO, oi'Tuj? tVe^eipicrt^jjo-ai'
oJtoi t'ov Adyoiv

"
by this arrangement, the Apostles were free

to give their undivided attention to spiritual matters; to leave
Jerusalem, if need were, on journeys to distant places: by this

arrangement, in short, the W'ord was their proper charge-
not secular matters, such as Bishops are now burdened with, in

addition to their proper duties," Comp. note 1
, p. 90. He adds:

The writer, indeed, does not say all this, nor extol the
devotion with which the Apostles gave themselves up to their
work, and how beneficial the arrangement proved: but it is

said,
"

It is not reason," etc. Moses had set the example in
this regard: and in token of their concern for the poor, ob-
serve the charge which they afterwards gave to Paul and
Barnabas, to " remember the poor."

for what they did, they effected mostly by the

means of these (their prayers.) Thus they
were enabled to give their attention to things
spiritual ;

thus were these also free to under-
take long journeys ; thus were these put in trust

with the word. But the writer does not say
this, nor extol them, but that it was "

not rea-

son" that they should leave the work given to

them. Thus they had been taught by Moses's

example not to undertake the management of

everything by themselves. (Num. xi. 14.)

"Only," it is said,
"
that we should remember

the poor." (Gal. ii. 10.) And* how did they
bring these forward ? They fasted.

" Look
you out seven men," etc. (v. 3.) It is not

simply, spiritual men, but, "full of the Spirit
and of wisdom,

"
for it needed very great supe-

riority of mind {puoaooia^) to bear the complain-
ings of widows. For what profits it, that the

dispenser of alms steal not, if nevertheless he
waste all, or be harsh and easily provoked ?

" And they chose Stephen, a man full of faith

and of the Holy Ghost." (v. 5.) And in

this regard Philip also was admirable : for it

is of him that the writer says :

" And we
entered into the house of Philip the Evangelist,
which was one of the seven

;
and abode with

him." (ch. xxi. 8.) Dost thou mark how
matters are ordered quite otherwise than after

the matter of men ?
" And the number of

disciples was multiplied in Jerusalem." (v.

7.) In Jerusalem the multitude increased.

Wonderful, where Christ was slain, there the

preaching increased ! And not only was it

not the case that some were offended then in

the manner of Ananias, but the awe became
even greater : while these are scourged, those

threatening, those tempting the Spirit, those

murmuring. But I would have thee remark
under what circumstances the multitude in-

creased : after these trials, then it was that the

multitude increased, and not before. Mark
also how great the mercy of God. Of those

chief-priests, of the very men who had ind _

nation and sore displeasure and so cried out

and said, "He saved others, Himself He
cannot save ;" of these same. "

Many,
- '

it says,
"were obedient unto the faith." (^Matt. xxvii.

42.)

a nd)? Si rrporjyov toi/tou?: 'EvrjcrTevov. Edd. from E.,
" But how they also brought these forward, learn thou. They
fasted, they continued in prayer. This ought also to be done
now." As there is no mention of fasting in Acts vi. 1-6

perhaps this refeis to the history xiii. 2, 3 of the mission of
Paul and Barnabas, to which he has just alluded. Br
Kal Tavrj] Si Oav/aao-Tos i)v 6 <t>. The clause to which this refers
is misplaced in the old text. viz. before the sentence,

"
In Jer-

usalem," etc. where E. and Edd. restore the proper clause of
v. 7 icai (ir\ridvvtTo, k. t. A. The connection is:

" Tin
desired seven men full of the Holy Ghost and of wisdom:

1

and such was Stephen, "a man full of faith and of the Holy
Ghost:" such doubtless were the others likewise; isupra, p.
88) certainly Philip was eminent in this regard, for [besides
the history of his preaching at Samaria, ch. viii.j he is after-
wards conspicuous in the history as Philip the Evangelist.
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Him therefore let us also imitate. He re-

ceived them, and did not cast them out. So

let us requite those our enemies, who have

wrought us even numberless ills. Whatever

good thing we may have, let us impart to

them : let us not pass them by, in our acts of

beneficence. For if we ought, by suffering ill,

to sate their rage, much more, by doing them

good : for this is a less thing than the other.

For it is not all alike, to do good to an

enemy, and to be willing to suffer greater

wrongs than he wishes (to inflict) :

1 from the

one we shall come on to the other. This is

the dignity of Christ's disciples. Those cru-

cified Him, when He had come for the very

purpose of doing them good; His disciples

they scourged ;
and after all this, He admits

them to the same honor with His disciples,

making them equally partakers of His gifts.

I beseech you, let us be imitators of Christ :

in this regard it is possible to imitate Him :

this makes a man like unto God : this is

more than human. Let us hold fast to

Mercy : she is the schoolmistress and teacher

of that higher Wisdom. He that has learnt

to show mercy to the distressed, will learn

also not to resent injuries ;
he that has learnt

this, will be able to do good even to his

enemies. Let us learn to feel for the ills our

neighbors suffer, and we shall learn to endure

the ills they inflict. Let us ask the person
himself who ill-treats us, whether he does not

condemn himself ? would he not be glad
to show a nobler spirit (j>i?Mtjo(peiv)

? must he not

own that his behavior is nothing but passion,
that it is little-minded, pitiful? would he not

like to be of those who are wronged and are

silent, and not of those who do wrong, and

are beside themselves with passion ? can he

go away not admiring the patient sufferer ?

Do not imagine that this makes men despic-
able. Nothing makes men so despicable, as

insolent and injurious behavior : nothing
makes men so respectable, as endurance under

insolence and injury. For the one is a

ruffian, the other a philosopher ;
the one is

less than man, the other is equal to angels.
For though he be inferior to the wrong-doer,

yet, for all that, he has the power, if he had
the mind, to be revenged. And besides, the

one is pitied by all, the other hated. What
then ? The former will be much the better of

the twro : for everybody will treat the one as a

madman, the other as a man of sense.

1 kcu p.eiova t>eArjcrai iradtiv 7) /3oOAe<ri)ai: SO all our Mss.
Erasm. "t majora voluisse />ati y velvelle" Ben. Et.majora
velte />ati." But the meaning is, "To be ready to suffer

greater wrongs than an enemy chooses to inflict:
"

alluding to

.Matt. v. 30-41 Comp. Horn, xviii. in Matt. p. 238. D. to ical

irapa(T\li' eavTov eis to naOtiv kgikuK' ... to kcu irAeoi' Kapa<r\civ
77 CKeii'OS ^oOAeTai woi>jo"a?. If for fSovKecrdai we read |3ouAcTai,
the sense is clearer: r; /3oi>Aecr#at,

" than that he should wish it,"

is somewhat abrupt

He 2 cannot speak of him in evil sort : yea, thou

fearest, says one, lest perchance he be not

such (as thou wouldest represent). Best that

thou speak not evil in thy thought even; next,
that thou speak it not to another. Pray not

thou to God against this man : if thou hear

him evil-spoken of, take his part : say, It was

passion that spoke such words, not the man
;

say, It was anger, not my friend : his mad-

ness, not his heart. Thus let us account of

each offence. Wait not for the fire to be

kindled, but check it before it comes to that :

do not exasperate the savage beast, rather do
not suffer it to become exasperated : for thou

wilt no longer be able to check it, if once the

flame be kindled. For what has the man
called thee? "Thou fool and simpleton."
And which then is liable to the name ? the

called, or the caller ? For the one, be he ever

so wise, gets the character of being a fool :

but the other, even if he be a simpleton, gets
credit for being wise, and of philosophic

temper. Say, which is the simpleton ? he who

alleges against another what is untrue, or he

who even under such treatment is unmoved ?

For if it be the mark of true philosophy to be
unmoved however moved

;
to fall into a passion

when none moves to anger what folly is it !

I say not yet, how sore a manner of punish-
ment is in store for those who utter such

reproaches and revilings against their neigh-
bor. But how ? has he called thee " a low

fellow and low-born, a sorry creature and of

sorrv extraction ?
"

Asain he has turned the

taunt against himself. For the other will

appear worthy and respectable, but he a sorry
creature indeed : for to cast up such things,
that is to say, meanness of birth, as a disgrace,
is little-minded indeed : while the other will

be thought a great and admirable character,
because he thinks nothing of such a taunt, and
is no more affected bv it than if he were
told 3 that he had about him any other ordinary

2 Ou Svvarai eiirelv avr'ov Kaicu<S' (cat SeSoiKas fiiJTrios ovk fjv,

</>rjo-i>, toioOtos. Here and in the following sentences we seem
to have a string of apothegms from heathen moralists: re
eto9tv eiprj/ueVa, as he says below. But in this sentence the

text appears to be corrupt, and the Mss. lend no real assist-

ance for the reading adopted by Edd. from E. F. D. is only
meant for restoration: viz.

"
Therefore, when any would com-

pel thee to speak evil of some person (/caKTjyopTjcrai Tira, Sav.

marg. airex^ios irpos nva exeiv ^ sav to him,
'

I cannot speak
evil of him: for I fear lest perchance he were not (fjv, Sav. eljj)

such.' "A. as usual in cases of difficulty, omits the passage
as unintelligible. Whether <$>r)<r\v denotes a citation or an
interlocution, and whether r> is the first or the third person,
must be left doubtful; but the words might be rendered,

'" Lest

perchance I. says he, (i. e. the person attacked), be not such."

Below, /u.tj ivTvxw; Kara, toutou tu> ecu is strangely rendered by
Erasm. Ne in hoc cum Deo fugues : "Lest herein thou tight

against God."
3 0T1 e\oi Tt rwv aWmv riov a&ia<j>bpu>i>. E. D. F. Edd. ciiaijS-

cpov
"
something about him, better than other men." Below,

for ivvotjo-avra yap
" for~when one has considered," Edd. have

Vi'or)crai'Ta? 5e mi,
" but when you consider also:

"
i. e. "but

if the case be not so," etc. In fact something is wanting:
for the case here supposed is that the charge is true: the per-
son has been guilty of some immorality, which the other pub-
licly exposes.
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an.d quite indifferent circumstance. But does

he call thee "
adulterer," and such like ? At

this thou mayest even laugh : for, when the

conscience is not smitten, there can be no
occasion for wrath. * * For when one has

considered what bad and disgraceful dis-

closures he makes, still for all that, there

is no need to grieve. He has but laid bare

now, what everybody must be apprised of

by and bye : meanwhile, as regards himself,
he has shown all men that he is not to be

trusted, for that he knows not how to screen

his neighbor's faults : he has disgraced him-

self more than he has the other; has stopped
up against himself every harbor : has made
terrible to himself the bar at which he must
hereafter be tried. For not the person (whose
secrets are betrayed) will be the object of

everybody's aversion, but he, who where he

ought not to have raised the veil, has stripped
off the clothes. But speak thou nothing of

the secrets thou knowest : hold thou thy peace
if thou wouldest bear off the good fame. For
not only wilt thou overthrow what has been

spoken, and hide it : but thou wilt also bring
about another capital result : thou wilt stop
sentence being given against thyself. Does

somebody speak evil of thee ? Say thou :

" Had he known all, he would not have

spoken only thus much." So you admire
what has been said, and are delighted with it ?

Aye, but you must follow it. For when we
tell you all i these maxims of the heathen

moralists, it is not because Scripture does not

contain hundreds of such sayings, but because
these are of more force to put you to the

blush. As in fact Scripture itself is wont to

use this appeal to our sense of shame ; for

instance, when it says,
" Do ye even as the

heathen." (Jer. xxxv. 3.) And the prophet
Jeremiah brought forward into public view the

children of Rechab, how they would not con-

sent to violate the command of their father.

Miriam and her company spake evil of Moses,
and he immediately begged them off from
their punishment; nay, would not so much as

let it be known that his cause was avenged.

(Num. ch. xii.) But not so we : on the con-

trary, this is what we most desire
;

to have all

men know that they have not passed unpun-
ished. How long shall we breathe of the

earth ? One party cannot make a fight.
Pluck the madmen from both sides, you will

exasperate them the more : but pluck from

right or from left, and you have quenched the

passion. The striker, if he has to do with one

1 T<x \eyoneva. trvvdyofiev, B. C. N. omitting efcoOei', which
Saw supplies. A. E. D. F. Ben. Ta tfwOef eipjjjoiei'a. Aeyo/uei\
Below, for xaSujs to. idvr) {(ft-qalv) noirjaaTt, which is not found in

Scripture, E. Edd. have, Ov\l Kal oi iOi'iieoi to avTo ttoiov<tiv;

Matt. v. 47.

who will not put up with blows, is the more
set on : but if with one who yields, he is the

sooner unnerved, and his blow is spent upon
himself. For no practised pugilist so un-

nerves the strength of his antagonist, as does
a man who being injuriously treated makes no
return. For the other only goes off ashamed,
and condemned, first by his own conscience,
and secondly by all the lookers on. And
there is a proverb too, which says, that "

to

honor another, is to honor one's self
"

: there-

fore also to abuse another is to abuse one's self.

None, I repeat, will be able to harm us, unless

we harm ourselves
;
nor will any make me

poor, unless I make myself such. For come,
let us look at it in this way. Suppose that I

have a beggarly soul, and let all lavish all

their substance upon me, what of that ? So

long as the soul is not changed, it is all in

vain. Suppose I have a noble soul, and let

all men take from me my substance : what of

that ? So long as you do not make the soul

beggarly, no harm is done. Suppose my life

be impure, and let all men say just the con-

trary of me : what of that? For though they
say it, yet they do not judge thus of me in

their heart. Again, suppose my life be pure,
and let all say of me just the reverse : and
what of that ? For in their own conscience

they will condemn themselves : since they are

not persuaded of what they say. Just as we

ought not to admit the praise, so neither the

criminations. And why say I these things ?

None will ever be able to plot against us, nor

lay us under any evil charge, if we choose

(that they shall not). For how now, I ask

you ? Let him drag me into a court of justice,
let him lay vexatious informations, let him, if

you will, have the very soul out of me: and
what of that? for a little while, undeservedlv
to suffer these things, what does it signify ?

"
Well,

2 but this," say you,
"

is of itself an
evil." Well, but of itself this is a good, to

suffer undeservedly. What ? would you have
the suffering to be deserved ? Let me men-
tion again a piece of philosophy, from one of

the sages. A certain person, says the story,
had been put to death. And one of the sage's

disciples said to him,
" Woe is me, that he

should have suffered unjustly !

" The other

3 Tovto /nei' ovv avr'o kclkov, ^>r\aiv. Auto nei> ovv tovto KaX'ov to

jui) kixt' a^iav traOtlv. Morel, from E. ko.k'ov for Ka\'ov : which
supposes it to be put interrogatively :

"
this thing itself an

evil, say you?" The philosopher, whose apothegm is here
referred to, is Socrates: of whom Diog. Laert. in I'it. relates:
" His wife having said. Thou art unjustly put to death: <ri &i,

<ij, fiticaiws e|3ouAov; wouldst thou rather it were justly?"
But Xenophon, in Apol. relates a similar answer made to

Apollodorus,
" a simple-minded but affectionate disciple of

Socrates. This, said he, O Socrates, is what hurts me nvs!.
that I see thee unjustly put to death. And he, stroking the
head of his disciple, replied: And wouldest thou, my friend,
rather see me justly than unjustly put to death ?

" Down. ap.
Sav.
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turned upon him,
"
Why, how now ?

"
said he,

" would you have had him justly suffer ?
"

(Soc-
rates ap. Diog. Laert. and Xen. Mem. Socr.)

John also, was not he unjustly put to death ?

Which then do you rather pity : them that

justly suffer death, or [him?
1 Do you not

count them miserable, while] him you even

admire ? Then what is a man injured, when
from death itself he has got great gain, not

merely no hurt ? If indeed the man had been

immortal, and this made him mortal, no doubt

it would be a hurt : but if he be mortal, and
in the course of nature must expect death a

little later, and his enemy has but expedited

his death, and glory with it, what is the harm ?

Let us but have our soul in good order, and
there will be no harm from without. But
thou art not in a condition of glory ? And
what of that ? That which is true of wealth,
the same holds for glory : if I be magnani-
mous (fieya/.oTzpeTrr/g),

I shall need none
;

if vain-

glorious, the more I get, the more I shall

want. In this way shall I most become illus-

trious, and obtain greater glory ; namely, if I

despise glory. Knowing these things, let us
be thankful to Him Who hath freely given us
such a life, and let us ensue it unto His glory ;

for to Him belongs the glory, forever. Amen.

HOMILY XV.

ACTS VI. 8.

"And Stephen, full of faith and power, did great
wonders and miracles among the people."

See how even among the seven one was

preeminent, and won the first prize. For

though the ordination was common to him and

them, yet he drew upon himself greater grace.
And observe, how he wrought no (signs and

wonders) before this time, but only when he

became publicly known
; to show that grace

alone is not sufficient, but there must be ordi-

nation also
;
so that there was a further access

of the Spirit. For if they were full of the

Spirit, it was of that which is from the Laver
of Baptism.

" Then there arose certain of

them of the synagogue." (v. 9.) Again he
uses the phrase of

"
rising up" (avda-maiv,

Horn. xiii. p. 81), to denote their exaspera-
tion and wrath. Here we have a great multi-

tude. And observe the difference in the form
of accusation : for since Gamaliel had stopped
them from finding fault on the former plea,

they bring in another charge.
" And there

rose up, it says, certain of them of the syna-

gogue of those who are called (top Aeyo/uevuv. Edd.

-/,- "Keyojievrig) Libertines, and of the Cyrenians
and Alexandrians, and of them of Cilicia and

Asia, disputing with Stephen. And they were
not able to resist the wisdom and the spirit by
which he spake. Then they suborned men,
which said, We have heard him speak blasphe-
mous words against Moses, and against God."

(v. 9-12.) That they may establish the charge,
the phrase is,

" he speaks against God, and

against Moses." And with this object too

1 We supply this from the modern text, which, however, has
rbv ov\ 0VT105 ;

But e/ceii'oi' is better, as this will account for the
omission. Our Mss. have: tous (Sixaitos anodavovTai;, 77 eice'ivov

they disputed, that they might force him to

say somewhat. But he now discoursed more

openly, and perhaps spoke of the cessation of

the Divine Law : or, spoke it not, but hinted

as much : since had he spoken plainly, there

had been no need of suborned men, nor yet of

false witnesses.* The synagogues were di-

verse : [to wit,
" Of the Libertines "] :

"
of the

Cyrenians, i. e. those in the parts beyond
Alexandria ["of the Alexandrians," etc.].
There also they seem to have had synagogues
according to their different nations

;
for many

stayed behind there, that they might not be

obliged to be continually travelling. The
Libertines perhaps were freedmen of the

Romans. As there were many foreigners

dwelling there, so they had their synagogues,
where the Law was to be read. "Disputing
with Stephen." Observe him, not taking

upon him to teach, but forced to do so. The
miracles once more brought him into ill-will;

but when he overcame in argument, it was
false-witness ! For they did not wish to kill

* The accusations against Stephen were probably true in

part and false in part. He had doubtless spoken against Jew-
ish legalism and narrowness and had perhaps shown the bear-

ing of O. T. prophecy and of Jesus' doctrine of fulfilment

upon the fate of the Jewish svstem. The charge that he had

spoken
"
against Moses "

had, then, a certain verbal truth

which made its moral falseness all the more subtle. The per-
version of his words was due in part to their utter incapacity
to apprehend Christianity as the fulfilment of their own reli-

gion which necessarily involved the passing away of the latter,

and partly from their bitter jealousy and hatred of the Chris-
tian "

sect
" and the determination to find some excuse to

bring against it all the legal and social forces of the whole
Jewish people. In his preaching Stephen had doubtless

sought to set forth the distinctive character of Christianity as
a religion historically founded in Judaism, but not to be lim-

ited and bound by its forms. He but developed germs of truth
found in the teaching of Jesus concerning the Sabbath, cere-
monial purifications, etc. He was the forerunner of Paul, who
brought upon himself the same accusations (Acts xviii. 13 ;

xxi. ei). G. B. S.
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intolerable to them. "They could not resist,

etc. : then they suborned men." Everywhere
out of hand, but by means of a sentence, that

they might hurt their reputation also : and

leaving those (the Apostles), they attack these

(the disciples), thinking in this way to terrify

those also. They say not,
" he speaketh,"

but,
" he ceaseth not to speak. And they

stirred up the people, and the elders, and the

scribes, and came upon him, and caught him,
and brought him to the council, and set up
false witnesses, which said, This man ceaseth

not to speak blasphemous words against this

holy place, and the law." (v. 12, 13.)
" Ceaseth

not," say they, as if he made this his business.
" For we have heard him say that this Jesus
of Nazareth shall destroy this place, and shall

change the customs which Moses delivered

us." (v. 14.) "Jesus," they say,
" the Naza-

rene," as a term of reproach,
"
shall destroy this

place, and shall change the customs." This is

also what they said about Christ.
" Thou that

destroyest this Temple." (Matt, xxvii. 40.)
For great was their veneration for the Temple
(as indeed they had chosen to leave their own

country (ueroiK'iv) in order to be near it) and
for the name of Moses. The charge is twofold.

If
x He "

shall change the customs," He will

also introduce others instead : observe how
the charge is a bitter one, and fraught with

perils.
" And all that sat in the council, look-

ing steadfastly on him, saw his face as it had
been the face of an angel." (v. 15.) So

possible is it even for one in a lower degree
to shine. For what, I ask, had this man less

than the Apostles? He lacked not miracles,
and great was the boldness he exhibited. -

" Thev saw his face." it is said,
"
as it had been

the face of an angel." (Ex. xxxiv. 30.) For
this was his grace, this was the glory of Moses.
God made him thus gracious (kirixapiv) of visage,
now that he was about to say somewhat, thus

at once by his very look to awe them. For
there are, yes, there are faces full-fraught with

spiritual grace, lovely to them that love, awful

to haters and enemies. It mentions also the

reason, why they suffered his oration.
"
Then,"

it proceeds, ''said the high-priest, Are these

things so?" (ch. vii. 1.) Observe, the ques-
tion is put with mildness, that he may effect

some great mischief. For this reason Stephen
too begins his speech in a tone of gentleness,
and says,

"
Men, brethren, and fathers,

1 E. " And observe how the charge is twofold. ' Shall

destroy,' say they, 'the place,' and, 'shall change the
customs. And not only twofold, but bitter." etc. So Edd.
but Savi!. adds, "and shall introduce others instead."

2 A. B. C. N. Ov\i inqfae'iiov ecSe>j<?>), icoi (A. B. ov) jtoAAtji'

en-e5ei|aTo ti)v Trapp-qaiai'. Cat. has 7roAAu>>' for crrjfieiiov, and
reads it affirmatively. Edd. ov^'i o-TjM-eia. eip-yacraTo; oil (D. F.
/cad TToW-qi' k. t. A. Perhaps the passage may be restored thus:
" Did he not work miracles though he needed not many and
show great boldness?

"

hearken
;
The God of glory appeared unto our

father Abraham, when he was in Mesopota-
mia, before he dwelt in Charran." (v. 2.)

Immediately at the outset he overthrows their

conceit, and makes it appear by what he says,
that the temple is nothing, that the customs
are nothing either, without their suspecting
his drift : also that they shall not overcome the

preaching; and that from powerless (a/u/\ai>i)

things God evermore contrives Him powerful

(evfii/xava) instruments. Mark then how these

threads make the texture of the whole speech :

and moreover that having evermore enjoyed ex-

ceeding goodness, they still requited their Ben-
efactor with the opposite conduct, and that they
are now attempting impossibilities.

" The God
of glory appeared unto our father Abraham,
when he was in Mesopotamia, before he came
into Charran." Both the temple was not, and
sacrifice was not, and yet a vision of God was
vouchsafed to Abraham, and yet had he Per-

sians 3 for his ancestors, and was in a strange
land. And he does well at the beginning of

his speech to call Him,
"
the God of glory :

"

seeing that He hath made them that are with-

out honor to be glorious.
" Because "

(says he)
"

it was He that made them glorious, He will

make us also." Observe how he leads them

away from things of the body, from the place,
in the first instance, as the place was in ques-
tion.

" The God of glory," says he : implying
again, that He needs not the glory which comes
from us, which comes by the Temple : for

Himself is the Fountain thereof. Think not,

he would say, in this way to glorify Him.
"And from thy kindred." How 4 then saith

the Scripture, that Abraham's father was will-

ing to go out ? Hence we learn, that it was in

consequence of Abraham's vision, that his father

was moved to join in the migration. (Gen. xi.

31.) "And said unto him, Get thee out of

thy country, and from thy kindred, and come
into a land which I shall show thee." (v. 3.)

It shows how far these men are from being
children of Abraham, how obedient he was.
" And 5 from thy kindred." Uncomfortable

(ipopTtKa) reflections, both, that he endured the

labors, while ye reap the fruits, and that all

your ancestors were in evil case. " Then
came he out of the land of the Chaldaeans,
and dwelt in Charran : and from thence, when

3
Chrys. commonly denotes the oriental nations, generally,

by the name,
" Persians." Ben

4 Edd. from E.
" And how. it may be asked, doth the Script

ure say this concerning Abraham's father? Because i|

not trouble itself about matters that are nut very essential.

What was useful for us to learn, this Only it h.is taught us,

that in consequence of his son's vision, he went out with him :

the rest it leaves untold, by reason that he died soon after

settling in Charran. 'Get thee out of thy kindred.' Here he-

shows that these men," etc.
5 E. Edd. " but these disobedient : or rather, we learn from

what he does, as he was bidden, that he endured," etc.
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his father was dead, He removed him into this

land, wherein ye now dwell. And He gave
him none inheritance in it, no, not so much as

to set his foot on." (v. 4, 5.) See how he raises

their thoughts away from (their possession of)

the land.
l For if He said (that, He will give :

clearlv [all came from him], and nothing from

themselves. For he came, having left both

kindred and country. Wherefore then did

He not give it to him ? Truly it was a figure

of another land. " And He promised to give
it to him." Do you perceive, that he does not

merely resume the thread of his discourse ?

" He gave him not," says he
;

" and He prom-
ised

;
and to his seed after him, when as yet he

had no child." Again, what God can do :

that out of impossibilities, He doeth all
;

For here is a man in Persia, so far. away, and
this man God saith He will make lord of

Palestine. But let us look back to what

was said before.

Whence, I pray you, did that grace bloom

upon the countenance of Stephen ? (Recapi-

tulation.) The writer gives him this report

above, that he was "
full of faith." (ch. vi. S).

For it is possible to have a grace that does

not consist in works of healing :

" For to one
is given the grace of the Spirit (1 Cor. xii. 8,

9) in such and such wise (joiuade). But here,
it seems to me, it says that he was also gra-
cious to look at :" They saw his face as it

had been the face of an angel."
" Full of

faith and of power": (v. 15) which is also

the character given of Barnabas " he was a

good man, full of faith and of the Holy
Ghost." (ch. xi. 24.) Whence we learn that

the sincere and innocent are, above all others,
the 2 men to be saved, and that these same
are also more gracious.

" Then they sub-

orned men, which said, We have heard him

speak blasphemous words." (v. n.) In the

case of the Apostles they were annoyed that

they preached the Resurrection, and that

much people flowed unto them : but in this

case, that they were getting their diseases

healed, (ch. iv. 2.) The things for which

they ought to give thanks, they made matter

of blame : O the madness ! The men who

1 A. C. N. Et yap eiTrei', o"u>o"ei, hr]\ov on, ko.\ ovhkv Trap ai/Twv

Cat. Ou yap K. t. A. B. Ou yap eiTrey, fiujaei, aAA', Ovk o"u>*ce,

8rj\ov on ra nap e/ceifou, Kai ouSei* 7rap avTuc. So E. D. F. Edd.
except that for SrjAov in rd these have StjAiov oti navra. The
meaning seems to be: "

They boasted of their possession of
the land, as the token of God's favor to themselves. See how
Stephen will not allow them to rest in this conceit. Abraham
was ' the friend of God,' yet to him ' He gave none inheri-

tance,' etc. True ' He promised to give it : but if God said

(that) He will give it (spoke of giving it at some future
time) ; this very circumstance shows that the Jews had it from
Abraham, in consequence of God's favor to him; not as
deserved by themselves."

2 tous <ru>op.evov<;. Edd. from E. tou? <?au/u.aop.eVou?,"
they that are admired." Below, all our Mss. and the Catena

have 'Etti fx.ev Ttov ano&ToKwv i\eyov,
" In the case of the

Apostles, they said." We read, conjecturally, r/Xyovv.

overcame them by works, they expected to

overcome by words ! It is just what they did

in the case of Christ, and always they forced

them to words. For they were ashamed to

seize them without more ado, having nothing
to charge them with. And observe, not the

persons themselves who bring them to judg-
ment bear witness against them

;
for they

would have been refuted : but they simply hire

others, that it may not seem to be an act of

mere violence. It is all of a piece with their

proceeding in the case of Christ. And ob-

serve the power of the preaching, that, though
they are not only scourged but stoned, it still

prevails : not 3

only, private individuals as they

are, dragged to the bar, but assailed from all

quarters : and, their enemies themselves being
witnesses, not only were these worsted, but
"
they were not able

" even "
to resist

"
(v. 10),

though they were exceeding shameless : so

mightily did it overthrow them, for all that

they could do with their preposterous figments

(as the saying that He had a devil He that

cast out devils
!).

For the battle was not

man's, but God's against men. And there

were many combined together; not only they
in Jerusalem, but others as well. (v. 9.)

For "we have heard him," say they, "speak-

ing blasphemous words against Moses and

against God." (v. n.) O ye shameless ones!

Ye work blasphemous deeds, and think noth-

ing of it. This is why Moses is added be-

cause the things of God were no great con-

cern to them ; and it is ever and always Moses
that they make mention of :

" This Moses,
which brought us out." (ch. vii. 40.)

" And
they stirred up the people." (v. 12.) Fickle-

ness 4 of the multitude! And yet how could

a man who was a blasphemer have so suc-

ceeded ? How could a blasphemer work such

miracles among the people ? But the undis-

ciplined multitude made them strong who had

3 C. N. have ov^t i&itoTuiv ovTutv dAAd ai eAaut'O/xepcop ndv-

roBev: B. F. D. E. Edd. ovSi es SiKao-nypioi' dyo/ueVcoi', dAAd ical

eA. jr. In the translation we assume the full reading to be,

ou^l, i&iu>Tu>v ovtiov, is 5. dyo/u.eVioi', dAAd Kai e. n. In the next
sentence E. alone (followed by Edd.) has the unnecessary
alteration, 'EvTtiiOev koi \(/vSou.apTvpovvTu>v avruiv, ou p.6iov ovk

ixpaTovv, dAA' k. t. A. A. ou^i IS. bvTtav aAAa Kai p7)TOpiov, oil

p.6vov [ov\ ?] tjttuivto, aAAa Kai [/caTa ?] KpaTOS eviKuiv, KaiTOi

k. t. A. i. e. ["their adversaries "J being not private individ-

uals, but public speakers too, they not only were [not]

worsted, but mightily conquered: [so that '

they were not able

to resist'] though," etc. Below, for irkarTovTas A. E. nparrov-
Ta? C. we read nparrovras Kai wAaTTopTas . after which, Edd.
have (from E. alone) :

" As also in the case of Christ: who did

everything to compass His death : insomuch that it became
manifest to all men that the battle," etc. And, instead of the

next sentence ; "And mark what say the false-witnesses, who
were got up by those who murderously dragged Him before
the council : 'We have heard,'

"
etc.

4 to eupi7uo-To>' toO o^Aou. Edd. add avepe8ioi'Te<;,
"
irritating

the fickle-minded multitude." Below, _for_
'AAA' 6 oxAo? 6

aTaKTOs K, T. A., A. has 'AAA' ov^ o o\Ao? TaOra aAA' ol ypa/j.f*.aTeis.

'H/uel? die. k. t. A.
" But not the multitude (said) this, but the

scribes : We have heard," etc. Edd. from E.,
" But such is

envy : it makes them demented whom it possesses, so that

they do not so much as consider the meaning of the words

they utter."
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the worst of it (in argument). This was what
most annoyed them. " We have heard him,"

they say, "speaking blasphemous words

against Moses and against God "
(v. 13) : and

again, "This man ceaseth not to speak blas-

phemous words against this holy place and
the law," and with an addition, "the cus-

toms " " which Moses delivered to us
"

(v. 14) ;

Moses, not God. Upon the supposition of a

design to overturn their manner of life (noTii-

reiag), they accused him of impiety also. But
to show that it was not in the nature of such
a man to speak such things, and harshly

["Then all," it says, "which were in the

council, looking steadfastly upon him, saw his

face, as it had been the face of an angel "]

(v. 15): so mild was he even in countenance.

For, in cases where persons were not falsely

accused, Scripture mentions nothing of this

kind : but as in this case it was all false accu-

sation, with reason does God rectify it by the

very look of the man. For the Apostles in-

deed were not falsely accused, but were for-

bidden : but this man is falsely accused : and
therefore before all else his countenance

pleads for him. This abashed even the

priest. "And he said," etc. (ch. vji. 1.)

He shows here, that the promise was made
before the Place, before Circumcision, before

Sacrifice, before the Temple, and that it was
not of their merit that these received either

Circumcision or Law, but that the land was
the reward of obedience alone. Moreover,
that neither on the giving of circumcision

does the promise receive its fulfilment. Also,
that these were figures, and (so was) both the

leaving his country at God's command not 1

against the law (for home and country is

where God shall lead): "Then came be out,"
it says, "of the land of the Chaldeans" (v. 4):

and that if one look closely into the matter,
the Jews are of Persian origin : and that, with-

out miracles, one must do as God bids, what-

ever hardships be the consequence ;
since the

Patriarch left both the grave of his father and
all that he had, in obedience to God's com-
mand. But *if Abraham's father was not

allowed to take part with him in the privilege
of migrating to Palestine, because he was un-

worthy : much more shall the children (be ex-

cluded at last), for all that they may have

gone a good distance on the way.
" And He

promised," it says,
"
to give it to him, and to

his seed after him." (v. 5.) Herein is shown
the greatness both of God's goodness and of

Abraham's faith. For the expression,
" when

1 oil irapa tov vby.ov. For this, E. alone has koX ovyyevtiav,
and instead of the text, "Then came he out," etc. icai to

K\rjpovoiJ.iav evroLvOa /j.j) \af}eiv: so Morel. Ben. Savile retains
the reading of E., but adds ov irapa r'ov vop.ov after o-vyyivet.ai'.

as yet he had no child," does show his obedi-

ence and faith.
" Promised to give it to him

and to his seed." And yet the events showed
the contrary : namely, after he came, he had
not "so much as to set his foot on," had not
a child

; which very things were contrary to

his faith.

These things having seen, let us likewise,
whatever God shall promise, receive the same,
however contrary may be the events. And
yet in our case, they are not contrary, but

very suitable. For where the promises are,

there, when the contraries turn out, they are

really contrary ; but in our case it is just the

reverse : for He has told us that we should
have tribulation here, but our rest there.

Why do we confound the times ? Why do we
turn things upside down ? Say, art thou

afflicted, and livest in poverty, and in dejec-
tion ? Be not troubled : for it were worth be-

ing troubled at, wert thou destined to be af-

flicted in that world : as for this present afflic-

tion, it is the cause of rest.
" This sickness,"

saith He, "is not unto death." (John xi. 4.)
That affliction is punishment : this, schooling
and correction. It is a contest, this life pre-
sent: if so, to fight is our business now : it is

war and battle. In war one does not seek to

have rest, in war one does not seek to have

dainty living, one is not anxious about riches,
one's care is not about a wife then : one thing

only he looks at, how he may overcome his

foes. Be this our care likewise : if we over-

come, and return with the victory, God will

give us all things. Be this alone our study,
how we may overcome the devil : though after

all it is not our own study that does it, but

God's grace does- the whole business. Be it

our one study, how we may attract His grace,
how we may draw to ourselves that assist-

ance. "
If God be for us, who can be against

us ?
"

(Rom. viii. 31.) Let us make one thing
our study ;

that He be not our enemy, that

He turn not away from us.

Not the being afflicted is an evil
;
the evil

is, to sin. This is the sore affliction, however
we may pass our days in luxury : not to

speak of the life to come, it is so even in this

life present. Think how our conscience is

stung with remorse, and whether this is not

worse than any kind of torture ! I should

like to put the question searchingly to those

who live in evil ways (h> tcaicolg),
whether they

never come to reflect upon their own sins,

whether they do not tremble, and are in fear

and anguish, whether they do not think those

blessed who live in abstinence, them of the

mountains, them of the strict rule ? (rovg iv

-<>'/'/>) 01/ nn, .,,.) Dost thou wish to find rest in

the life to come ? Suffer affliction in this life
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for Christ's sake : there is nothing equal
to this rest. The Apostles rejoiced when

scourged. Paul gives this exhortation, say-

ing,
"
Rejoice in the Lord." (Philip, iv. 4.)

And how can there be rejoicing, where there

are bonds, where there are tortures, where

there are courts of justice ? There, most of

all, is rejoicing. But 1

say, how can there be

rejoicing, where these are not ? For he who
is conscious of no evil, will have a sort of

exceeding delight, insomuch that in what

degree you speak of tribulation, in the same

you tell of his delight. The soldier who has

received numberless wounds and is come
home again, will he not return with exceeding

delight, with his wounds 2 as his title for speak-

ing up boldly, and as evidence of his glory and
renown ? And thou, if thou be able to exclaim

as Paul does,
"

I bear the marks of Jesus
"

(Gal. vi. 17), wilt be able to become great
and glorious and renowned. " But there is no

persecution." Make thy stand against glory :

and should any one speak anything against

thee, fear not to be evil-spoken of for Christ's

sake : make thy stand against the tyranny of

pride, against the fighting of anger, against
the torment of concupiscence. These also

are "
marks,"

3 these also are torments. For,
I ask, what is the worst in tortures ? Is it

not, that the soul is pained, and is on fire ?

For in the other case, the body too has its

share : but in this, the whole belongs to the

soul. On the soul alone comes all the smart,
when one is angry, when one is envious,
whatever else of this kind one does, or rather

suffers. For, in fact, it is not action, but

passion, not a doing, but a suffering to be

angered, to feel envy : therefore indeed they
are called passions (or sufferings) (jrddi], per-
turbationes) of the soul, yea wounds, and
bruises. For it is indeed a suffering, and
worse than suffering. Bethink you, ye that

are angry, that ye do such things in
"
pas-

sion," in a state of suffering. Therefore he
who is not angry suffers not. Do you mark
that not he who is abused is the sufferer, but

he that abuses, as I said above ? For that he
is a sufferer, is plain in the first place from
the very fact, that such a thing is called by
this name of passion : and it is also plain
from the (effects on the) body : for these are

the affections (nadr]) [or
"
sufferings," as we

call them] engendered by anger, viz. dimness

1 E. F. D. Edd. "And how there maybe rejoicing where
these are, learn (thus). He who in nothing is conscious of

evil," etc.
2

irappTjcrias virode&iv e\oiv Ta Tpau/iara. Ben "
argitmeututu

audaciie." Erasm. " testimonium libertatis."
3

crriyiuaTa, i. e.
"' the marks of Jesus may be gained in these

encounters also, and the spirit of a confessor may be exhibited
under these tortures likewise.

of vision, insanity, and numberless others.
" But he insulted my boy," say you ; "but [he
called him] clown." * Deem it not weakness

thy not doing the same thing thyself. For, I

ask you, was it well done ? You will not say
that : then leave that undone which beins:

done were not well done. I know what pas-
sions are engendered in such cases. "But,"
say you,

" how if he despise me, how if he say
it again ?

" Show him that he is in the wrong :

rebuke him, entreat him : bv meekness anger
is put down : go and expostulate with him.
For though in cases of wrong done to our-

selves it is right not to do even this, yet it is

quite necessary to do it in behalf of others.

Do not look on it as an insult to yourself that

your boy has been insulted : annoyed you
may be for his sake, yet not as if you were
insulted : for it does not follow because your
boy has been ill-treated, that you are dis-

graced, but he is disgraced that did the ill.

Quench (thine anger) that sharp sword : let

it lie in its scabbard. If we have it un-

sheathed, we shall be apt to use it even when
the time is not proper, being drawn on by it :

but if it be hidden, though a necessity should

arise, yet, while we seek it in order 5 to draw

it, the anger will be quenched. Christ would
not 'have us be angry on his account :

(hear what He saith to Peter :

" Put up again

thy sword into the sheath : ") (Matt. xxvi. 52)
and art thou angry on account of a boy ?

Teach thy boy also to be philosophical : tell

him thy own sufferings : imitate (herein) thy
Teacher. (Matt. xxvi. 52.) When they too

(His disciples) were about to be treated with

dishonor, He said not, "I will avenge you:"
but, "to Me also," saith He, "they have done
the same : bear it nobly, for ye are not better

than I." These words too do thou speak to

thy son and thy boy: "Thou art not better

than thy master." But these words of philos-

ophy are counted as the talk of a widow
woman. Alas ! that it is not in the power of

words to bring it home to people in the way
that it is possible to be taught it by actual

experience ! And that you may learn this
;

stand between two combatants, take part
with the wronged, not with the wrong-doers

4 dAAd t'ov aypolicov. Edd. from E., dAAd TOi" oiKenjf .' which
is idle, for it appears below that the irais here is a servant.
We supply eVdAecre or direv: and indeed dv rrdKiv e'nrr) below
shows that the insult spoken of was some contumelious
speech. Also before Mtj vo/aiVrj?, something needs to be sup-
plied, e. g. Mi] aii /oufijjcrTj toOtoj',

" Do not thou imitate him.''
And perhaps indeed rbv dyp. may belong to this:

" He insulted

my boy." But do not thou imitate the rude, uncivil man:
deem it not, etc.

5
cos r)ToviJ.ev crKendaai. A. B. C. The other Mss. omit the

clause, and Edd. except Savile who reads from N. ov ^tovixcv
avTriv andaai,

" we do not seek to draw it." We adopt andcrai.

Below, E. F. D. Edd. tov Accm-drou, "thy Master's suffer-

ings," for aavTov, which the context shows to be the true

reading.
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[that you may learn]
x whether you shall not

see the victory on your side, whether you
shall not get splendid crowns. See, how God
is insulted, and how He answers

;
how gently,

"
Where," saith He,

"
is Abel thy brother ?

"

and what saith the other :

" Am I my brother's

keeper?" (Gen. vi. 9.) What could be

more contumacious than this ? Would any one

have heard it (patiently) even from a son ?

and if from a brother, would he not have

thought such conduct an insult ? What then ?

See how again God gently answers,
" The

voice of thy brother's blood," saith He
"
crieth unto Me." " But God," it will be said,

"
is superior to wrath." Yes, but for this rea-

son the Son of God came down,, that He
might make thee a God as far as human

power can go.
" But I cannot," says one,

"seeing I am man." Well then, let us give

you men for instances. And do not suppose
I speak of Paul or of Peter : no, but of some
of inferior sort, yea, very much lower down.

Eli's menial insulted Hannah, saying,
" Put

away thy wine from thee." (1 Sam. i. 14.)

What could be more insulting than this ?

What then said she ?
"

I am a woman of a

hard lot."
2

Indeed, there is nothing equal to

affliction : she is the mother of true philoso-

phy. But this same woman, though she has

her rival, insulted her not : but what does

she ? She takes refuge with God, and in her

prayer does not even make mention of her,

nor say,
"
Avenge me, for such an one

reproaches me :

"
so magnanimous was that

woman (let us men be ashamed) : and yet ye
know, that there is nothing like jealousy.
The publican, when insulted by the Pharisee,
insulted not in return, though, had he wished

it, he might have done so : but he bore it like

a philosopher, saying,
" Be merciful to me a

sinner." (Luke xviii. 13.) Mephibosheth,
01

having been accused and calumniated by his

servant, neither said, nor did, any evil to him,
not even in the presence of the king himself.

(2 Sam. xix. 26.) Shall I tell you even of

a harlot, what philosophic magnanimity she

showed ? Hear Christ saying, as she was

wiping His feet with her hair, "The publicans
and harlots go into the kingdom before vou."

(Matt. xxi. 31.) Do you see her standing, and

taking courage, and washing away her own
sins ? Observe, how she was not angry even

1 olv ixr) irapa. (Jolvtw ri viKr)Tr]pi.a iS/)S av jii) Aa/xn-pou? Adj3;j5

<TTf<f>dvov<;. This depends on Iva. nafljjs at the beginning: of
the sentence. Erasmus wrongly, "Si non videos:" Ben.
" Si non videbis."

3
yvvr} iv oxATjpa 17/ic'pa ftjil, Chrys. yvvi) 7) (TicATjpa >/nepa (,or

fiiiipa) LXX.
3 Memphibaal^ Chrys. here and Synops. Sacr. Script, t. vi.

440. and Theodoret Qucest. 31, in lib. 2. Reg. Men^'iSoerSe,
LXX. Elsewhere he is called Meribbaal, 1 Chron. viii. :s.

So Jerub/><*/, Judg. vi. 32. Jerub/;s/u//r, 2 Sam. xi. 21.

Memphibaal is compounded of the two forms. Ben.

with the Pharisee, when reproached by him :

"for had He known," says he,
"
that this

woman is a sinner, He would not have suf-

fered her (Luke vii. 39) : and how she said

not to him, "What then ? Say, art thou pure
from sins?

"
but felt more, wept more, and let

fall hotter tears. But if women and publicans
and harlots play the philosopher, and that

before grace (i.
e. of Baptism), what pardon

can they deserve, who, after so great grace,

fight, and worry, and kick one another, worse
than beasts ? Nothing is more base than

passion,- nothing more disgraceful, nothing
more frightful, nothing more odious, nothing
more hurtful. These things I say, not only
in order that towards men we may be gentle,
but also if a wife be a talker, that thou mayest
bear it : let thy wife be to thee a school for

training and exercise (-a'/aicrpa <cai
j vpvdo

For how can it but be absurd, to submit to

exercises which yield no profit, where we
afflict the body, but not to practise exercises at

home, which, even before the contest, present
to us a crown? Does thy wife abuse thee?
Do not thou become a woman : to be abusive
is womanly : it is a disease of the soul, an

inferiority. Think not that it is unworthy of

thee, when thy wife abuses thee. Unworthy
it is, when thou art abusive, but she bears pa-

tiently (ouocooij) : then dost thou act unseemly,
then art thou disgraced : but if, having been

abused, thou bear it, great is the proof of thy

strength. I do not say this, to induce wives
to be abusive : God forbid : but only in case

it should so happen at the instance of Satan.

It is the part of men that are strong, to bear
the weak. And if thy servant contradict thee,

bear it philosophically : not what he deserves

to have said to him, do thou say or do, but

that which it behooves thee both to do and to

say. Never insult a girl by uttering some
foul word against her : never call thy servant,

scoundrel (juapbv) : not he is disgraced, but

thou. It is not possible to be master of one's

self, being in a passion. Like a sea rolling
mountains high, it is all hurly-burly: or even

as a pure fountain, when mire is cast into it.

becomes muddied, and all is in turmoil. You

may beat him, you may rend his coat to rags,
but it is you that sustain the greater dam;i

for to him the blow is on the body and the

garment, but to you on the soul. It is your
own soul that you have cut open ;

it is there

that you have inflicted a wound : you have

flung your own charioteer from his horses,

you have got him dragging along the ground
upon his back. And it is all one, as if one
driver being in a passion with another, should

choose to be thus dragged along. You may
rebuke, you may chide, you may do whatever
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if be, only let it be without wrath and passion.
For if he who rebukes is physician to him
who offends, how can he heal another, when
he has first hurt himself, when he does not

heal himself? Say, if a physician should go
to heal another person, does he first wound
his own hand, first blind his own eyes, and so

set about healing that other ? God forbid.

So also, however thou rebuke, however thou

chide, let thine eyes see clearly. Do not

make thy mind muddy, else how shall the

cure be wrought ? It is not possible to be in

the same tranquillity, being in a passion, and

being free from passion. Why dost thou first

overturn thy master from his seat, and then

discourse with him as he lies sprawling on the

ground ? Seest thou not the judges, how,

when about to hold the assize, they seat them-
selves upon the bench, in their becoming
attire ? Thus do thou likewise dress thy soul

with the judicial robe (which is gentleness).
" But he will not be afraid of me," say you.
He will be the more afraid. In the other

case, though you speak justly, your servant

will impute it to passion : but if you do it with

gentleness, he will condemn himself : and,
what is of the first importance, God will

accept thee, and thus thou wilt be able to

attain unto the eternal blessings, through the

grace and loving-kindness of our Lord Jesus
Christ, with Whom to the Father together
with the Holy Spirit be glory, dominion, and

honor, now and ever, and world without end.

Amen.

HOMILY XVL
ACTS VII. 6, 7.

" And God spake on this wise, That his seed should

sojourn in a strange land
;
and that they should

bring them into bondage, and entreat them evil

four hundred years. And the nation to whom they
shall be in bondage will I judge, said God: and
after that shall they come forth, and serve Me in

this place."

See, what a number of years the Promise
has been given, and the manner of the Prom-

ise, and nowhere sacrifice, nowhere circum-

cision ! He here shows, how God Himself
suffered them to be afflicted, not 1 that He had

anything to lay to their charge.
" And they

shall bring them into bondage," etc. But

nevertheless, they did not these things with

impunity.
" And the nation to whom they

shall be in bondage I will judge, said God."

For,
- to show that they are not to go by this,

in estimating who are pious (by reason of

their saying,
" He trusted in God, let Him

deliver Him,") (Matt, xxvii. 43). He, the

Same that promised, He that gave the land,
first permits the evils. So also now, though
He has promised a Kingdom, yet He suffers

us to be exercised in temptations. If here

the freedom was not to be till after four hun-

dred years, what wonder, with regard to the

Kingdom ? Yet he performed it, and lapse of

time availed not to falsify His word. More-

1 KaiTOt ov&ev e\u>v avTOis eyKaKeiv. A. B. C. N. Cat. E. F.
D. Edd. omit this clause, and read :

"
to be afflicted: and that

they did not," etc. So Edd.
* Iva yap p.Tj tov'tcu (Cat. toutwv, A. C. N. touto B. om.)

vofii&uxriv eu<re/3eis (N. evcrefieiv) elvai., 8ia to \eyeiv k. t. A. The
wording of the passage is not strictly grammatical, but the
sense seems to be as expressed above. E. D. F. omit this sen-
tence, and substitute, Seest thou ?

" So Edd.

over, it was no ordinary bondage they under-

went.* And the matter does not terminate

solely in the punis.hment of those (their op-

pressors) ;
but they themselves also, He saith,

shall enjoy a mighty salvation. Here he

reminds them too of the benefit which they

enjoyed.
" And he gave him the covenant of

circumcision : and so he begat Isaac." Here
he lets himself down to lower matters.
" And circumcised him on the eighth day :

and Isaac (begat) Jacob, and Jacob the twelve

patriarchs." (v. 8). Here 3 he seems to hint

now at the type.
" And the patriarchs moved

with envy, sold Joseph into Egypt." (v. 9.)

Here again, the type of Christ.t Though they
had no fault to find with him, and though he

came on purpose to bring them their food, they
thus ill-treated him. Still here again the

promise, though it is a long while first, re-

ceives its fulfilment.
" And God was with

him "
this also is for them " and delivered

* The relation of v. 6 and 7 to v. 5 is, as Chrys. intimates, to

show that the apparent incongruity between the promise of

God to give the land to Abraham and his seed, and the fact

that Abraham never personally possessed the land, was not
accidental nor did it involve the' failure of the divine promise.
Accompanying the promise were divine assurances (Gen. xv.

13, 14) that a period of bondage and oppression was to precede
the occupation of the land which was to be the inheritance of
the nation. G. B. S.

3 E. Edd. omit this sentence : and below for " Here again,"
etc. the same substitute: "This happened also in the case of

Christ : for indeed Joseph is a type of Him: wherefore also he
narrates the history at large, hinting (at this meaning)."

t If it be too strong language to say. with Chrys., that

Joseph is set forth here as a "
type of Christ," it is clear that

the narrative of his ill-treatment by his brethren, subsequent
exaltation and his return of good for evil to those who had
sold him into bondage, is meant to suggest that their treat-

ment of Jesus had been similar. G. B. S.
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him out of all his afflictions." (v. 10). He
shows that unknowingly they helped to fulfil

the prophecy, and that they were themselves

the cause, and that the evils recoiled on their

own selves. "And gave him favor and wis-

dom in the sight of Pharaoh king of Egypt,
Gave him favor," in the eyes of a barbarian,
to him, the slave, the captive : his brethren

sold him, this (barbarian) honored him.
" Now there came a dearth over all the land

of Egypt and Canaan, and great affliction :

and our fathers found no sustenance. But
when Jacob heard that there was corn in

Egypt, he sent out our fathers first. And at

the second time Joseph was made known to

his brethren." (v. n-13). They came down
to buy, and had to depend upon him for every-

thing. What then did he ? [" He made him-

self known to his brethren : "] not to this

point only did he carry his friendliness
;
he

also made them known to Pharaoh, and

brought them clown into the land. " And
Joseph's kindred was made known unto Pha-

raoh. Then sent Joseph, and called his father

Jacob to him, and all his kindred, threescore

and fifteen souls. So Jacob went down into

Egypt, and died, he, and our fathers, and
were carried over into Svchem, and laid in the

sepulchre that Abraham bought for a sum of

money of the sons of Emmor the father of

Svchem. But when the time of the promise
drew nigh, which God had sworn to Abraham,
the people grew and multiplied in Egypt, till

another king arose, which knew not Joseph.

(v. 13-18). Then again, fresh disappoint-
ment (nve/.-iaria) : first, famine, but they came

through that : secondly, the falling into the

hands of their enemy : thirdly, the being de-

stroyed by the king. Then (to show) God's
fulness of ways and means (eiy/jfaawv),

" In

which time," it says,
" Moses was born, and

was exceeding fair." (v. 20.) If the former cir-

cumstance was wonderful, that Joseph was sold

by his brethren, here again is another circum-

stance more wonderful still, that the king
" nourished

"
the very person who was to

overthrow his dominion, being himself the

person that was to perish. Do you observe
all along a figurative enacting, so to say, of

the resurrection of the dead? But it is not

the same thins: for God himself to do a thing,

and for a thing to come to pass in connection
with man's purpose (npoaipemg). For these

things indeed were in connection with man's

purpose [*but the Resurrection by itself, in-

1
rj 6"e ai'ouTTourts xa6 kavTrfv. This clause is found in the

Catena alone. Something seems to be required as the antith-
esis to the preceding clause, ravra niv yap jieTa irpoaip. ai'Bp.

r/v for which E. Edd. have ravra yoOf ovk an'o jrpomp. av$p. rji'.

"These things however did not come of man's purpose.' At
the end of the next sentence, Edd. (with E. alone) omit the

dependency.]" And he was mighty," it says,
"

in word and in deed "
(v. 22J: he that was

to have died. Then again he shows how un-

grateful they were to their benefactor. For,

just as in the former instance, they were saved

by the injured Joseph, so here again they were
saved by another injured person, I mean,
Moses. " And when he was full forty years
old," etc. For 2 what though they killed him
not actually? In intention they did kill, as

did the others in the former case. There,

they sold out of their own into a strange land :

here, they drive from one strange land into

another strange land : in the former case, one
in the act of bringing them food

;
in this, one

in the act of giving them good counsel
;
one

to whom, under God, the man was indebted
for his life ! Mark how it shows (the truth of)
that saying of Gamaliel's,

"
If it be of God,

ye cannot overthrow it." (ch. v. 39.) See
the plotted-against eventually becoming the

authors of salvation to those plotting against
them: 3

the people, plotting against itself, and
itself plotted against by others

;
and for all

this, saved ! A famine, and it did not con-

sume them : nor was this all : but they were
saved by means of the very person, whom they
had expected to be destroyed (by their means).
A royal edict, and it did not consume them :

nay then most did their number increase, when
he was dead " who knew "

them. Their own
Saviour they wished to kill, but for all that,

they had not power to do it. Do you observe,
that by the means whereby the devil tried to

bring to naught the promise of God, by those

very means it was advanced ?

" And God spake on this wise," etc. (Re-

capitulation, v. 6, 7.) This 4
is suitable to be

said here also: that God is rich in ways and
means to bring us up from hence. For this

above all showed the riches of God's re-

sources, that in its very reverses {cmoarpofq) the

nation increased, while enslaved, while evil-

clause, b o4>ti\wv airodaveiv: and for EiTa nd\iv, have, "This
he says, by way of showing both him tMoses) as saviour, and
these ungrateful to their benefactor."

2 Ti yap (I p.i) avfiAoc aurbf Tip itpayy-a-ri. ; Tip K6yu> avtiXov

uicrirep xaKelvoi. N. and Catena read avt~t\t>\ both times, as if

the Compiler understood the passage in the sense oi a preced-
ing comment extracted from S. Clem. Alex. Strom, "

<t>a<ri Si

oi /auo-Ta! Aoyio /uoVio avc\(iv TOf Ai-yi'rrTioiv the initiated say
that M>>ses struck the Egyptian dead by a word, as in the Acts
Peter is related to have done in the case of Ananias," etc.

But Chrys. nowhere thus interprets the fact, and the context.

wcrTrep KaKeivoi, is against this view. Below, Si <' c>) (itro

ebi>: i. e. the Hebrew whom Moses saved, v. 24, who is here

supposed to be one of the parties in the strife mentioned in v.

26. This however not being clear. A., as usual omits : and the

innovator, assuming the passage to be corrupt, substitutes.
Si uiv ecroi'Tai (xeTa WeoO, giving them counsel by means of which

they shall be with God." So Edd.: onlv Saw notes in the

margin the genuine reading of the other Mss. and Cat.
3 E.

" But do thou, observing this, stand amazed at the
riches of God's wisdom and resources: for, had those not
been plotted against, these had not been saved." So Edd.

* ToOto (ecu fi'Tavda apuoTTti tiirciv. Edd. from E. only, touto
<ai avTous JjpnoTTt Tore tiirtlv: "This was also suitable for

them to say at that lime." It was not perceived that the reca-

pitulation begins here. See note 6
, p. 102.
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entreated, and sought to be exterminated.

And this is the greatness of the Promise.

For had it increased in its own land, it had

not been so wonderful. And besides, it was
not for a short time, either, that they were in

the strange land: but for four hundred years.
Hence we learn l a (great lesson) of philo-

sophic endurance (ou.naooiav') : they did not

treat them as masters use slaves, but as ene-

mies and tyrants and he foretold that they
should be set in great liberty : for this is the

meaning of that expression, "They shall serve

(Me) : and they shall come up hither again
"

(hraWa exav^svcovTai) ;
and with impunity.-

And observe, how, while he seems to con-

cede something to circumcision, he in fact

allows it nothing (v. 8) ;
since the Promise

was before it, and it followed after.
" And

the patriarchs," he says,
" moved with envy.

(v. 9.) Where it does no harm, he humors

(xapi^rai) them :

3
for they prided themselves

much on these also. 4 And he shows, that the

saints were not exempt from tribulation, but

that in their very tribulations they obtained

help. And that these persons did themselves

help to bring about the results, who wished to

cut short these same (afflictions) : just as

these made Joseph the more glorious : just as

the king did Moses, by ordering the children

to be killed : since had he not ordered, this

would not have been : just as also that (He-
brew) drives Moses into exile, that there he

may have the Vision, having become worthy.
Thus also him who was sold for a slave,
makes He to reign as king there, where he

was thought to be a slave. Thus also does
Christ in His death give proof of His power :

thus also does He there rei^n as king; where

they sold Him. " And gave him favor and

wisdom," etc. (v. 10.) This 5 was not only
by way of honor, but that he should have
confidence in his own power. "And he made
him governor over Egypt and all his house."
"Now there came a dearth," etc. On ac-

count of famine such preparations is he

making
" with threescore and fifteen souls,"

1 Edd. from E. D. F. "how they exhibited a great (example
of) philosophy."

2 Edd. (from E. alone) oi ovk aTi/uojpTrri, "not unavenged
(upon their enemies)." But the meaning is, "Their enemies
shall not be able to be avenged of tnem."

3 E. D. F. insert for explanation, irarpiapxas Se <>-qcn tovs
rrpoyouov;: "he calls their ancestors, patriarchs." This is the
"humoring" spoken of above: in C.'s time,

"
patriarch

" had
become a title of honor.

* Edd. from E. " But they not only did not loose (the afflic-

tions), bat even cooperated with those afflicting them, when
they ought rather to have cut through them (the afflictions)."

' Morel. Ben. with E. D. F. omit this clause: Savile trans-

poses it.
" But as this (Joseph) reigns there as king where

they sold him, so does Christ in His death," etc. In the next
sentence, toOto seems to refer to the description in Gen. xli.

42, 43, of the distinctions conferred upon Joseph, which per-
haps Chrys. cited. After this sentence, Edd. have (from E.
only) the formula of recapitulation. 'AAA' XSwixev k. t. A., which
is quite misplaced. Below, A. and the mod. t. insert Opo,
before Sia Ai/iby o'a KaTaer/ceva^et.

he says,
"
Jacob went down into Egypt, and

died, he and our fathers, and were carried

over into Sychem, and laid in the sepulchre
that Abraham bought for a sum of money
from the sons of Emmor the father of Sychem.*
(v. 11-16). It shows, that they were not mas-
ters even to the extent of a burying-place.
" But when the time of the promise drew

nigh, which God had sworn to Abraham, the

people grew and multiplied in Egypt, till an-

other king arose, which knew not Joseph
"

(v. 17, 18). Observe, that it is not during the

four hundred years that He multiplies them,
but (only) when the end was about to draw

nigh. And yet already four hundred years
were passed, nay more, in Egypt. But this is

the wonder of it. "The same dealt subtly
with our kindred, and evil-entreated our fa-

thers, that they should cast out their young
children, to the end they might not live." (v.

19.)
" Dealt subtly :

" he hints at their not

liking to exterminate them openly :

" that

they should cast out their young children," it

says.
" In which time Moses was born and

was exceeding fair." (v. 20.) This is the won-

der, that he who is to be their champion, is

born, neither after nor before, these things,
but in the very midst of the storm (dvnu).
"And was nourished up in his father's house
three months." But when man's help was

despaired of, and they cast him forth, then
did God's benefit shine forth conspicuous.
" And when he was cast out, Pharaoh's daugh-
ter took him up, and nourished him for her
own son." (v. 21.) Not a word of Temple,
not a word of Sacrifice, while all these Provi-

dences are taking place. And he was nour-

ished in a barbarian house. " And Moses
was learned in all the wisdom of the Egyp-
tians, and was mighty in words and in

deeds." (v. 22.) "Was trained," both 6 in

discipline and in letters.
" And when he

was full forty years old." (v. 23.) Forty
Years he was there, and was not found out

from his being circumcised. Observe, how,

being in safety, they overlook their own inter-

ests, both he and Joseph, in order that they
may save others: "And when he was full

forty years old, it came into his heart to visit

his brethren the children of Israel. And see-

ing one of them suffer wrong, he defended

him, and avenged him that was oppressed,

* The reading of toC 2ux^/"- (T. R.), doubtless meaning the
" father of Sychem

"
(Gen. xxxiii. 19). is replaced by Tisch., W.

and H. (after N. B. C.) with ev Sv^eju., making 2vx^ tne name
of the place just mentioned not of the person referred to in

the O. T. The Vulgate renders filii Sichem thus coming into
collision with the O. T. /. c.G. B. S.

6 KaX naiSeia k<u ypafxy-aatv. as the comment on eTraiSei'Sr) V.

22, which must be supplied. Cat. has, ko.\ TraiSeia. ko.\ ypdp.11a.Ta.
E. omits the clause, and substitutes, as the beginning of the
next sentence, 'E|iiot 0avp.a.(av eTrepxcrat. 7ra>s. "To me it

occurs to wonder how he could be forty years," etc. So Edd.
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and smote the Egyptian : for he supposed his

brethren would have understood how that

God by his hand would deliver them : but

they understood not." (v. 23-25.) See how

up to this point he is not yet offensive to

them ;
how they listened to him while he said

all this. And'*' his face," we read, "was as

the face of an angel
"

(ch. vi. 15).
" For he

supposed," etc. And yet it was by deeds

that his championship was shown
;
what intel-

ligence was there need of here ? but still for

afl this "they understood not. And the next

day he showed himself unto them as they

strove, and would have set them at one again,

saying, Sirs, ye are brethren
; why do ye

wrong one to another ?
"

(v. 26-28.) Do you
mark with what mildness he addresses them ?

He who had shown his wrath in the case of

the other, shows his gentleness
x

in his own
case.

" But he that did his neighbor wrong
thrust him away, saying, Who made thee a

ruler and a. judge over us? Wilt thou kill

me, as thou didst the Egyptian yesterday ?
"

Mark
;

the very words which they said to

Christ :

" Who made Thee ruler and judge
over us?" So habitual a thing was it for

Jews to wrong (their benefactors) when in the

act of receiving benefits ! And again, mark
the atrocious baseness : (mapiav al. fioxdvpiav,

Sav. marg.)
" As thou didst the Egyptian

yesterday ! Then fled Moses at this saying,
and was a stranger in the land of Midian,
where he begat two sons." (v. 29.) But

neither did flight extinguish the plan of Provi-

dence, as neither did death (i. e. the death

of Christ).
" And when forty years were expired, there

appeared to him in the wilderness of mount
Sinai an angel of the Lord in a flame of fire

in a bush." (v. 30.) Do you mark that it is

not hindered by lapse of time ? For when he

was an exile, when a stranger, when he had
now passed much time in a foreign land, so

as to have two sons, when he no longer ex-

pected to return, then does the Angel appear
to him. The Son of God he calls an Angel,
as also he calls Him man. (Appears) in the

desert, not in a temple. See how many mira-

cles are taking place, and no word of Temple,
no word of Sacrifice. And here also not sim-

ply in the desert, but in the bush. " When
Moses saw it, he wondered at the sight : and
as he drew near to behold it, the voice of the

Lord came unto him." (v. 31.) Lo ! he was

1
4<f>' cavTou, B. C. F. D. N. but A. E. Edd. ctt'i toutov

"in the case of this man." So perhaps CEcumen. imeiKun;
vvv T<p aSixoOi'Ti 7Tpocr<t>epeTai.. Below, E. Edd. " With the
same spirit they appear to say the same with reference to

Christ,
' We have no king but Caesar.' Thus was it ever

habitual to the Jews to act, even when receiving benefits. Do
you mark their madness? Him who was to save them, they
accuse, by saying,

' As thou,'
"

etc.

deemed worthy of the Voice ako. "
I am the

God of thy fathers, the God of Abraham, and
the God of Isaac, and the God of Jacob."

(v. 32, t,t,.)
Lo !'

2 how He shows that He is

none other than " the God of Abraham, and
the God of Isaac, and the God of Jacob

"
He,

" the Angel of the Great Counsel." (Is. ix. 6.

LXX. "
Wonderful, Counsellor," E. V.) Here

he shows what great loving-kindness God
herein exhibits.

" Then Moses trembled, and
durst not behold. Then said the Lord to

him, Put off thy shoes from thy feet
;
for the

place where thou standest is holy ground."
Not a word of Temple, and the place is holy

through the appearance and operation of

Christ. Far more wonderful this than the

place which is in the Holy of Holies : for

there God is nowhere said to have appeared
in this manner, nor Moses to have thus trem-

bled. And then the greatness of His tender

care.
"

I have seen, I have seen the afflic-

tion of My people which is in Egypt, and I

have heard their groaning, and am come
down to deliver them. And now come, I will

send thee into Egypt." (v. 34.) See, how he

shows, that both by kindnesses, and by chas-

tisements, and by miracles, God was drawing
them to Him : but they were still the same.

That God is everywhere present, they learned.

Hearing these things, let us in our afflic-

tions flee to Him. " And their groaning,"
saith He,

"
I have heard: "

not 3

simply,
"
be-

cause of their calamities." But if any should

ask, Why then did He suffer them to be evil

entreated there ? Why, in the first place, to

every just man his sufferings are the causes

of his rewards. And in the next place, as to

why He afflicted them : it was to show His

power, that He can (do all), and not only so,

but that He may also train them. Observe

in fact
;
when they were in the desert, then

they
" waxed fat, they grew thick, they spread

out in breadth, they kicked
"
(Deut. xxxii. 15) :

and ever and always ease was an evil.

Therefore also from the beginning He said to

Adam :

" In the sweat of thy face thou shalt

eat thy bread." (Gen. iii. 19.) Also 4

(it was)
in order that having come out of much suffer-

ing into rest, they might give thanks to God.
For affliction is a great good. For hear the

Prophet saying,
"

It is good for me, that Thou

a So A. B. N. Cat. (in C. the sentence 'l&ov'\aKi>p is omitted

by an oversight caused by the homieoteleuton 'Iau>.) Edd.
"Not only does he here show that the Angel which appeared
unto him was the Angel of the Great Counsel, but he shows
also what loving-kindness God exhibits by this manifestation."

3
i. e.

"
I have heard their groaning:

"
not simply (" I have

come down) because of their calamities." The expression.
"

I

have heard
"
denotes His ready sympathy. But the modern

y,
'

I have
of their calamities.'
text:

'" He does not simply say. t-e heard :

'

but because

4 Edd. from E. "Therefore in order that having come out
of much affliction into rest, they may not be insolent, he per-
mits them to be afflicted."
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hast humbled me." (Ps. cxix. 71.) But if to

great and wonderful men affliction be a great

(good), much more to us. And, if you will,

let us examine into the nature of affliction as

it is in itself. Let there be some person re-

joicing exceedingly, and gay, and giving a

loose to jollity : what more unseemly, what
more senseless than this ? Let there be one

sorrowing and dejected: what more truly

philosophic than this ? For,
"

It is better,"
we read,

"
to go into the house of mourning,

than into the house of laughter." (Eccles. vii.

2.) But, likely enough, you
: do not like the

saying, and want to evade it. Let us however

see, what sort of man Adam was in Paradise,
and what he was afterwards: what sort of

man Cain was before, and what he was after-

wards. The soul does not stand fast in its

proper place, but, like as by a running tide,

(peii/naror,
Edd. -vsi\uaroc,

" wind ") is raised and

buoyed up by pleasure, having no steadfast-

ness; facile in making professions, prompt at

promising ; the thoughts all in restless com-
motion : laughter ill-timed, causeless hilarity,

idle clatter of unmeaning talk. And why
speak of others ? Let us take in hand some
one of the saints, and let us see what he was
while in pleasure, what again, when in dis-

tress. Shall we look at David himself ?

When he was in pleasure and rejoicing, from
his many trophies, from his victory, from his

crowns, from his luxurious living, from his

confidence, see what sort of things he said

and did :

" But I said in my prosperity," says

he,
"

I shall never be moved." (Ps. xxx. 6.)

But when he has come to be in affliction, hear
what he says :

" And if He say to me, I have

no mind for thee
;

lo ! here am I, let Him do
that which is pleasing in His sight." (2 Sam.
xv. 26.) What can be more truly philosophic
than these words? "Whatsoever may be

pleasing to God," saith he,
" so let it be."

And again he said to Saul :

"
If the Lord stir-

reth thee up against me, may thy sacrifice be

acceptable." (1 Sam. xxvi. 19.) And then too,

being in affliction, he spared even his ene-

mies : but afterwards, not friends even, nor

those who had done him no injury. Again,

Jacob when he was in affliction, said :

"
If the

Lord will give me bread to eat, and raiment

to put on." (Gen. xxviii. 20.) As also the son

of Noah did nothing of the kind erewhile
;

but when he was no longer afraid for his

safety, you hear how wanton he became, (ib.

ix. 22.) Hezekiah too, when he was in afflic-

tion, see what things he did in order to his

1
iLKpov<;(T0c Ta Ae-yo/Liei'a. Edd. StajUcuKaerfle,

lt make a mock
at." Below all the Mss. agree in olos tj v 6 Kdiv irpb tovtov.
Either the text is corrupt, or something' is needed for ex-

planation.

deliverance
;
he put on sackcloth, and such

like
;
but when he was in pleasure, he fell

through the haughtiness of his heart. (2 Kings
ch. xix. 20.) For, saith the Scripture,

" When
thou hast eaten, and drunk, and art filled,

take heed to thyself." (Deut. vi. 11, 12.) For

perilous, as on a precipice's brink, is the post
of affluence. "Take heed," saith he, "to thy-
self." When the Israelites were afflicted, they
became all the more increased in number :

but when He left them to themselves, then

they all went to ruin. And why speak of ex-

amples from the ancients ? In our own times,
let us see, if you please, is it not the case, that

when the most are in good case, they become
puffed up, hostile to everybody, passionate,
while the power is with them : but if it be
taken away, they are gentle, lowly (and as)
human beings, are brought to a consciousness
of their own natural condition. Therefore
the Scripture saith, "Pride hath holden them
unto the end : their iniquity shall go forth as

from fatness." (Ps. Ixxiii. 6. LXX.)
Now these things I have spoken, that we

should not make enjoyment every way our

object. How then does Paul say,
"
Rejoice

alway ?
" He does not say simply,

"
Rejoice,"

but he adds,
"

in the Lord." (Phil. iv. 4.)
This is the greatest joy, such as the Apostles

rejoiced withal
;
the joy of which prisons, and

scourges, and persecutions, and evil report,
and all painful things, are the source, and the

root, and the occasion
;
whence also it comes

to a happy issue. But that of the world, on
the contrary, begins with sweets and ends
in bitters. Neither do I forbid to rejoice in

the Lord, nay, I earnestly exhort to this.

The Apostles were scourged, and they re-

joiced : were bound, and they gave thanks :

were stoned, and they preached. This is the

joy I also would have : from nothing bodily
has it its origin, but from spiritual things. It

is not possible for him who joys after the

fashion of the world, to rejoice also after a

godly sort : for e\ery one who joys after the

world's fashion, has his joy in riches, in lux-

ury, in honor, in power, in arrogance : but
he who rejoices after the mind of God, has
his joy in dishonor for God's sake, in pov-

erty, in want, in fasting, in humbleness of

mind. Seest thou, how opposite are the

grounds (of joy) ? To go without joy here, is

to be without grief also : and to be without

grief here, is to go without pleasure too.

And in truth these are the things which pro-
duce real joy, since the others have the name
only of joy, but they altogether consist of

pain. What misery the arrogant man en-

dures ! How is he CUt short (diandTTTETai) in

the midst of his arrogance, bespeaking for
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himself numberless insults, much hatred, great

enmity, exceeding spite, and many an evil

eye ! Whether it be that he is insulted by
greater men, he grieves : or that he cannot
make his stand against everybody, he is mor-

tified. Whereas the humble man lives in

much enjoyment : expecting honor from none,
if he receive honor, he is pleased, but if

not, he is not grieved. He takes it content-

edlv that he is honored; but 1 above all, none
dishonors him. Now not to seek honor, and

yet to be honored great must be the enjoy-
ment of this. But in the other, it is just
the reverse : he seeks honor, and is not hon-

ored. And the pleasure that the honor

gives is not the same to him who seeks it, as

it is to him who seeks it not. The one, how-
ever much he receives, thinks he has received

nothing : the other, though you give him ever

so little, takes it as though he had received

all. Then acrain, he who lives in affluence

and luxury has numberless affairs of business,
and let his revenues flow in to him ever so

easily, and, as it were, from full fountains, yet
he fears the evils arising from luxurious liv-

ing, and the uncertainty of the future : but

the other is always in a state of security and

enjoyment, having accustomed himself to

scantiness of diet. For he does not so be-

moan himself at not partaking of a sumptuous
board, as he luxuriates in not fearing the un-

certainty of the future. But the evils arising
from luxurious living, how many and great

they are, none can be ignorant : it is neces-

sary, however, to mention them now. Two-
fold the war, in the body, and in the soul :

twofold the storm : twofold the diseases
;
not

only in this respect, but because they are both

incurable, and bring with them great calami-

ties. Not so, frugality : but here is twofold

health, twofold the benefits.
"
Sleep of

health," we read, "is in moderate eating."

(Ecclus. xxxi. 20.) For everywhere, that

which keeps measure is pleasant, that which
is beyond measure, ceases to please. For say
now: on a little spark put a great pile of

fagots, and you will no longer see the fire

shining, but much disagreeable smoke. On a

very strong and large man lay a burden which
exceeds his strength, and you will see him
with his burden lying prostrate on the ground.
Embark too large a freight in your vessel, and

you have ensured a grievous shipwreck. Just

1
;u.aAi<rra Se ov&eis avrbv aTi/xafi. Savile justly retains this

sentence from the old text. Montf. rejects it, as supsrfluous,
and disturbing the sense. Downe ap. Sav. proposes on ovk

r)Tifj.d<T0r) :
" non ambit honorem, seal bene secum actum pittat

si nulla affectus sit ignoniinia." But in the old text there is

no a\\a before ayana : and the meaning is nut, "he thinks
himself well off," etc., nor as Ben.,

" he rejoices that," etc.,

but,
" he is content not to be honored ; knowing this at any

rate, that nobody can dishonor him."

so it is here. For just as in overladen ships,

great is the tumult of the sailors, the pilot,,

the man at the prow, and the passengers,
while they cast into the sea the things above

deck, and things below
;

so here too, with

their vomitings upwards, and their purgings.

downwards, they mar their constitutions, and

destroy themselves. And what is the most
shameful of all, the mouth is made to do the

office of the nether parts, and that becomes
the more shameful member. But if to the

mouth the disgrace be such, think what must
it be in the soul ! For indeed there it is all

mist, all storm, all darkness, great the uproar
of the thoughts, at being so thronged and
crushed, the soul itself crying out at the abuse
done to it : all (the parts and faculties) com-

plaining of one another, beseeching, entreat-

ing, that the filth may be discharged some-
where. And after it is flung out, still the tur-

moil is not at an end
;
but then comes fever

and diseases.
" And how comes it," say you,

"
that one may see these luxurious livers, in

goodly plight, riding on horseback ? What
idle talk is this." say you,

"
to tell us of dis-

eases ? It is I that am diseased, I that am
racked, I that am disgusting, while I have

nothing to eat." Ah me ! for one may well

lament at such words. But the sufferers with

the gout, the men that are carried on litters,

the men that are swathed with bandages, from
what class of people, I ask you, shall we see

these? And indeed, were it not that they
would deem it an insult, and think my words

opprobrious, I would before now have ad-

dressed them even by name. " But there are

some of them, who are in good health as

well." Because thev give themselves not

merely to luxurious living, but also io labors.

Else show me a man, who does nothing what-

ever but fatten himself, free from pain as he

lies there, without an anxious thought. For

though a host of physicians without number
came together, they would not be able to res-

cue him from his diseases. It is not in the

nature of things. For I will hold you a med-

ical discourse. Of the matters sent down into

the belly, not all becomes nourishment ; since

even in the food itself, not all is nutritive, but

part of it in the process of digestion passes
into stool, part is turned into nourishment.

If then in the process of digestion the opera-
tion is perfect, this is the result, and each

finds its proper place ; the wholesome and

a E. Edd. "Thence also the gormandizers cyicr-Tpi(,oimeroO

themselves complain of one another, arc in ill humor, haste to

be rid of the tilth within. Still, even after it is cast out." etc.

And below : "fever and diseases.
'

Yes." say you.
'

they are

sick and are disgusting ; it is waste of words jo tell us all tin-.,

and make a catalogue of diseases : for it is I that am <li^<

etc, . . while these luxurious livers one may see in good;

plight, sleek, merry, riding on horseba k.'
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useful part betakes itself to its appropriate

place, while that which is superfluous and use-

less, withdraws itself, and passes off. But if

it be in too great quantity, then even the nutri-

tive part of it becomes hurtful. And, to

speak by way of example, in order that my
meaning may be clearer to you : in wheat,

part is fine flour, part meal, part bran : now if

the mill be able to grind (what is put in), it

separates all these : but if you put in too

much, all becomes mixed up together. Wine

again, if it go through its proper process of

formation, and under due influence of the sea-

sons, then, whereas at first all is mixed to-

gether, anon part settles into lees, part rises

into scum, part remains for enjoyment to

those that use it, and this is the good part,
and will not readily undergo any change.
But what they call "nourishment," is neither

wine, nor lees, while all are mixed up together.
The same may be seen in the river,

1 when
its waters make a whirling flood. As at such

time we see the fishes floating at top, dead,
their eyes first blinded by the muddy slime :

For when gormandizing, likeso is it with us.

a flood of rain, has drenched the inward parts,
it puts all in a whirl, and makes that the fac-

ulties (loyiGudi), healthy till then and living in

a pure element, drift lifeless on the surface.

Since then by all these examples we have
shown how great the mischief is, let us cease

to count these men happy for that, for which
we ought to think them wretched, and to be-

moan ourselves for that, for which we ought
to count ourselves happy, and let us welcome

sufficiency with a contented mind. Or do you
not hear even what physicians tell you, that
" want is the mother of health ?

"
But what

I say is, that want is mother, not of bodily
health, but also of that of the soul. These

things Paul also, that physician indeed, cries

aloud
;
when he says,

"
Having food and rai-

ment, let us therewith be content." (i Tim.
vi. 8.) Let us therefore do as he bids us,

that so, being in sound health, we may per-
form the work that we ought to do, in Christ

Jesus our Lord, with Whom to the Father and
the Holy Ghost together be glory, dominion,
honor, now and ever, world without end.

Amen.

HOMILY XVII
ACTS VII. 35.

*' This Moses whom they refused, saying, Who made
thee a ruler and a judge over us ? the same did
God send to be a ruler and a deliverer by the

hand of the Angel which appeared to him in the

bush."

This is very suitable to the matter in hand.
" This Moses," he says.

"
This," the man

who had been in danger of losing his life; the

man who had been set at naught by them
;

"this" the man whom they had declined;
"
this

"
same, God having raised up, sent

unto them. " Whom they refused, saying,
Who made thee a ruler ?

"
just as they them-

selves (the hearers) said,
" We have no king,

but Caesar." (John xix. 15.) He here shows

also, that what was then done, was done by
Christ. "The same did God send by the

hand of the Angel," who said unto him,
"

I am
the God of Abraham." " This " same Moses,
he says, and observe how he points to

his renown "this" same Moses, he says,

"brought them out, after that he had showed
wonders and signs in the land of Egypt, and

1 Edd. from E. "in the sea, under a violent storm in win-
ter," and below, "the fishes floating at top, dead, which by
reason of the cold had not power to sink to the bottom."

in the Red sea, and in the wilderness forty

years. This- is that Moses, which said unto
the children of Israel, A prophet shall the

Lord your God raise up unto you of your
brethren, like unto me "

(v. 36, 37) : set at

naught like me. Him, likewise,Herod wished
to kill, and in Egypt He found preservation ;

just as it was with the former, even when He
was a babe, He was aimed at for destruction.
" This is he, that was in the Church in the

wilderness with the Angel which spake to him
in the mount Sina, and with our fathers : who
received the lively oracles to give unto us."

(v. 38.) Again no mention of temple, none
of sacrifice. "With the Angel," it says, "he
received the lively oracles to give unto the

fathers." It shows, that he not only wrought
miracles, but also gave a law, as Christ did.

Just as Christ first works miracles, and then

legislates : so did Moses. But they did not

hear him, keeping their disobedience, even
after the miracles :

" To whom," he says,
" our fathers would not obey :

"
(v. 39) after

the wonders done in those forty years. And
not only so, but just the contrary :

" but
thrust him from them, and in their hearts
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turned back again into Egypt. Saying unto

Aaron, Make us gods to go before us
;
for

as for this Moses, which brought us out of the

land of Egypt, we wot not what is become of

him. And they made a calf in those days,
and offered sacrifice unto the idol, and re-

joiced in the works of their own hands. Then
God turned, and gave them up to worship the

host of heaven; as it is written in the book of

the Prophets, O ye house of Israel, have ye
offered to me slain beasts and sacrifices by
the space of forty years in the wilderness ?

Yea, ye took up the tabernacle of Moloch,
and the star of your god Remphan, figures
which ye made to worship them : and I will

carry you away beyond Babylon." (v. 40, 43.)
The expression,

"
gave them up," means, He

suffered. "Our fathers had the tabernacle of

witness in the wilderness, as he had appointed,

speaking unto Moses, that he should make it

according to the fashion he had seen." (v. 44.)
Even when there was a Tabernacle, yet there

were no sacrifices.
" Did ye offer unto Me slain

beasts and sacrifices?" (Amos v. 25.) There
was "the tabernacle of witness," and yet it

profited them nothing, but they were con-

sumed. But neither before, nor afterwards,
did the miracles profit them aught.

" Which

also, our fathers that came after brought in."

S'eest thou, how the holy place is there wher-

ever God mav be ? For to this end also he

says,
"
in the wilderness," to compare place

with place. Then the benefit (conferred upon
them) : And our fathers that came after

brought it in with Jesus into the possession of

the Gentiles, whom God drave out before the

face of our fathers, unto the days of David
;

who found favor before God, and desired to

find a tabernacle for the God of Jacob, (v.

45, 46.) David "desired to find favor:"
and he builded not, he. the wonderful, the

great; but the castaway, Solomon. "But
Solomon," it says, "built Him an house.

Howbeit the Most High dwelleth not in

(places) made with hands, (v. 47-50.) This

was shown indeed already by what had been
before said : but it is shown also by the voice

of a prophet ;

" What house will ye build for

Me ? saith the Lord God. As saith the

prophet, Heaven is my throne, and earth is

mv footstool : what house will ve build for

me ? saith the Lord : or what is the place of

my rest ? Hath not my hand made all these

things?
"

(Is. lxvi. 1, 2.)

Marvel not, he says, if they on whom Christ

confers His benefits refuse His kingdom, see-

ing in the case of Moses it was just the same.

'Recapitulation).
" He brought them out

;

"

and rescued them not in a general way, but

also while they were in the wilderness.
" Wonders and signs," etc. (v. 35-50.) Do
you mark that they themselves (Stephen's
hearers) are concerned in those old miracles
also ?

" This is that Moses :

"
(v. 37) he,

that conversed with God
; he, that had been

saved out of situations so strange and wonder-
ful

^ he, that wrought so great works, and had
so great power. [" Which said unto the chil-

dren of Israel, A prophet," etc.] He shows,
that the prophecy must by all means be ful-

filled, and that Moses is not opposed to Him.
l "This is he that was in the Church in the

wilderness, and, that said unto the children of

Israel." (v. 38.) Do you mark that thence
comes the root, and that

"
salvation is from

the Jews?" (John iv. 22.)
" With the Angel."

it says, "which spake unto him." (Rom. xi.

16.) Lo, again he affirms that it was He
(Christ) that gave the Law, seeing Moses
was with "Him" in the Church in the

wilderness.* And here he puts them in

mind of a great marvel, of the things clone

in the Mount :

" Who received living oracles

to give unto us." On all occasions Moses is

wonderful, and (so) when need was to legis-
late. What means the expression,

"
Living

oracles" (?.6yca)? Those, whereof the end was
shown by words (dia Myuv) : in other words, he
means the prophecies.f Then follows the

charge, in the first instance, against the patri-
archs [after], the "signs and wonders," after

the receiving of the "
lively oracles : To whom,"

he says,
" our fathers would not obey." (v. 39.)

But concerning: those, Ezekiel savs that thev
are not "living;" as when he says. "And I

gave you statutes that are not good." (Fzek.
xx. 25.) It is with reference to those that he

says,
"
Living. But thrust him from them,

and in their hearts turned back to Fgypt
"

the place where they groaned, where they

! Here the innovator, not perceiving that the renewed expo-
sition began above, inserts the formula 'AAA' i6u)/uei' aru>0<Fi- rd

elptjfj.fva, and then has: "This, it says, is Muses, which said, A
Prophet, etc. To this, I suppose, Christ refers, when He says,
1 Salvation is of the Jews.' hinting at Himself. This is he that
was in the wilderness, with the Angel that spake unto him.
Lo, again he shows, that it was He,' etc. So fcdd.

* The meaning of v. 38 is that Moses became (yev6ii.tvos) a
mediator between God (represented by the Angel) and the

people. Cf. Gal. iii. 19 where the law is said to have been
"ordained through angels, by the hand of a mediator''
(Moses). No mention is made of angels as revellers of the
law in Exodus xix. the first mention of angels in connection
with the giving cf the law being in a highly poetic passage in

Moses' benediction, Deut. xxxiii. 2. (Even here the Heb. text

is uncertain. Cf. the lxx. in loco). The function of angels in

the giving of the law has a prominent place in later Jewish

theology as opposed to the action of mere human ministers
The New Testament notices on the subject reflect this later

phase of thought (Cf. Acts vii. 53 ; Heb. ii. 2). See Lightfoot
on Gal. ii. 19. G. B. S.

t By Adyia ^dvra. are meant living oracles in the sense of op-
erative, effectual, as Jesus affirmed his words to be '

spirit and
life

"
(John vi. 60. They contain vital truth. The law '.'.as

indeed "weak'' (Rom. viil. 3) but it was so "through the

flesh," i. e. human sinfulness. It was not inherently weak
but was so relatively to the great power of sin in man which
needed to be overcome. G. B. S.
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cried, whence they called upon God. " And
said unto Aaron, Make us gods which shall go
before us." (v. 40.) O the folly !

"
Make,"

say they; "that they may go before us."

Whither? "Into Egypt."* See how hard

they were to tear away from the customs of

Egypt ! What sayest thou ? What, not wait

for him that brought thee out, but flee 'the

benefit, and deny the Benefactor ? And mark
how insulting thev are :

" For as for this

Moses," they say :

" which brought us out of

the land of Egypt
" nowhere the name of

God : instead of that, they ascribed all to

Moses. Where '

they ought to give thanks

(to God), they bring Moses forward : where it

was, to do as the Law bade them, they no

longer make account of Moses. " We know
not what is become of him." And yet he

told them that he was going up to receive the

Law : and they had not patience to wait forty

days. "Make us gods" they
2
did not say,

"
a God." And yet one may well wonder at

this, that they do not even know. " And they
made a calf in those days, and offered sacri-

fices unto the idol, and rejoiced in the works
of their own hands" (v. 41): for which they

ought to have hid their faces. What wonder
that ye know not Christ, seeing ye knew not

Moses, and God Who was manifested by such
wonders ? But they not only knew Him not :

they also insulted in another way, by their

idol making.
" Then God turned, and gave

them up to worship the host of heaven." (v.

42.) Hence these same "customs" date their

origin, hence the sacrifices : they were them-
selves the first that made sacrifices to their

idols ! For that is why it is marked,
3 "

They

* It is not probable that this passage (v. 39, 40) means that
the people proposed to return to Egypt (as Chrys.). In the O.
T. the constant representation is that the golden calf (or bull)
was worshipped as the image of the divinity who had led them
out of Egypt (Ex. xxxii. 4 ;

1 Kin^s xii. 28). It seems clearly
implied in Ezek. xx. 7, 8, 24, that the Israelites while in Egypt
had been much addicted to the idolatry of the country. The
meaning here is that, being discouraged and disappointed on
account of Moses' continued absence in the mount, they were
ready to transfer their allegiance from Jehovah to some of the
divinities to whose worship they had previously been accus-
tomed. The worship of cattle was especially common, as of
Apis at Memphis and Mnevis at Heliopolis. G. B. S.

1 "Ei'Oa fj.ii> tvxapio-Telv c'Sei, A. B. C. D. F., but N. and Cat.
a\apL<TTiv. E. Kai ei'Oa faiv aiiTOus axapiOTcti' jjy. Edd. evx-

2 This clause, omitted by A. B. C, is preserved by N. and
the Catena. The calf was one, yet they called it Gods : on
which St. Chrys. remarks elsewhere, that they added polythe-
ism to idolatry. The next sentence may perhaps be completed
thus :

"
that they did not even know that there is One God."

Edd. from E. F. D. " So frantic are they, that they know not
what they say."

3 Sia yap touto eVi<rr)/u.<uVeTai. The meaning is : Stephen was
accused of speaking against

"
the customs," sacrifices, temple,

leasts, etc. Therefore he significantly points to that critical

conjuncture from which these " customs " date their introduc-
tion: namely, the Provocation at Horeb. Prior to that, he
tells of "

living oracles," life-giving precepts: after it, and as
its consequence, sacrifices, etc., those statutes which were not
good, and ordinances by which a man shall not live, as God
says by Ezekiel. Not a word of sacrifice till then: and the first

mention is, of the sacrifices offered to the calf. In like manner,"
they rejoiced,"

"
the people ate and drank, and rose up to

play:
" and in consequence of this, the feasts were prescribed:

ai eu^paivoi'TO, (j>rj(n.v 61a touto Kai ioprai. 'E7ri<T7)|Uaii>Tai

made a calf in Horeb, and offered sacrifices to

the idol :

"
seeing that, before this the name of

sacrifice is nowhere mentioned, but only lively

ordinances, and "
lively oracles. And re-

joiced
"

that is the reason for the feasts.

(Exod. xxxii. 5, 6.)
" As it is written in the Book

of the Prophets
" and observe, he does not

cite the text without a purpose, but shows by
it that there is no need of sacrifices

; saying :

" Did ye offer slain beasts and sacrifice to

Me ?
" He lays an emphasis on this word (to

Me ?).
" Ye cannot say that it was from

sacrificing to Me, that ye proceeded to sacri-

fice to them :

"
by the space of forty years :

"

and this too, "in the wilderness," where He
had most signally shown Himself their Pro-

tector.
"
Yea, ye took up the tabernacle of

Moloch, and the star of your god Remphan :

images which ye made to worship them.t
The cause of sacrifices !

" And I will carrv

you away beyond Babylon." (v. 43.) Even
the captivity, an impeachment of their wicked-
ness !

" But a Tabernacle," say you, "there
was (the Tabernacle)

' of Witness.'
"

(v. 44.)

(Yes,) this is why it was : that they should

might be rendered, "he marks," "puts a mark upon it" (so
the innovator, who substitutes, touto Kai AauiS i-<r).<Tr\p.aiv6iJ.zvos

Ae-yei): we take it passively, "there is a mark set over it it is

emphatically denoted." In the active, the verb taken intransi-

tively means "to betoken or announce itself," "make its first

appearance." In the Treatise adv. Judeeos, iv. . 6. torn. i. 624,
C. St. Chrysostom gives this account of the legal sacrifices :

" To what purpose unto Me is the multitude of your sacrifices ?

etc. (Isaiah i., 11, ff.) Do ye hear how it is most plainly declared,
that God did not from the first require these at your hands?
Had He required them. He would have obliged those famous
saints who were before the Law to observe this practice.
' Then wherefore has He permitted it now ?

' In condescen-
sion to your infirmity. As a physician in his treatment of a
delirious patient, etc.: thus did God likewise. For seeing
them so frantic in their lust for sacrifices, that they were
ready, unless they got them, to desert to idols ; nay not only
ready, but that they had already deserted, thereupon He per-
mitted sacrifices. And that this is the reason, is clear from the
order of events. After the feast which they made to the

demons, then it was that He permitted sacrifices: all but say-
ing: 'Ye are mad, and will needs sacrifice: well then, at any
rate sacrifice to Me.' "(What follows mav serve to illustrate

the brief remark a little further on, Kai
1) cix/u-aAiuo-ia xarriyopia.

TJjs rcatcias.)
" But even this, He did not permit to contim e to

the end, but by a most wise method, withdrew them from
it. . . For He did not permit it to be done in any place of the
whole world, but in Jerusalem only. Anon, when for a short
time they had sacrificed, he destroyed the city. Had He
openly said, Desist, they, such was their insane passion for

sacrificing, would not readily have complied. But now per-
force, the place being taken away. He secretly withdrew them
from their frenzy." So here: " Even the captivity impeaches
the wickedness (which was the cause of the permission of
sacrifice.")

t Our passage here follows the lxx. which speaks of Moloch
and Remphan. The terms in the original (vid. R. V.: -Amos v.

25-27) are " Siccuth
" and " Chiun." It is a disputed point

whether these are in the prophecy names of divinities or
whether they mean respectively

" tabernacle " and "
shrine

"

(or image). The difficulty lies in the ambiguity of the He-
brew text. The name Moloch being akin to the Hebrew
word for king (y^o), confusion might easily arise. The N. T.
text varies from the lxx. only in adding the word Ttpocncwelv
(43) to lay emphasis upon the charge of idolatry, and in replac-
ing Damascus by Babylon (43), an interpretation from the

standpoint of subsequent history. The statement of our text
that the Israelites fell into the worship of these divinities in
the wilderness rests upon extra- Pentateuchal tradition, de-

;

rived, perhaps, from such prohibitions of Moloch-worship and
similar idolatries as are found in Lev. xviii. 21, and Deut. xviii.

10. The charge in the prophecy of Amos is a general one re- J

ferring to the frequent lapses of the people into image-worship
down to his own time. G. B. S.
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have God for Witness : this was all.
" Ac-

cording to the fashion," it says, "that was
shown thee on the mount :

"
so * that on the

mount was the Original. And this Taber-

nacle, moreover,
" in the wilderness," was

carried about, and not locally fixed. And he

calls it,
" Tabernacle of witness :

"
i. e. (for

witness) of the miracles, of the statutes.*

This is the reason why both it and those (the
fathers) had no Temple. "As He had

appointed, that spake unto Moses, that he

should make it according to the fashion that

he had seen." Again, it was none other than

He (Christ) that gave the fashion itself.

"Until the days of David" (v. 45): and
there was no temple ! And yet the Gentiles

also had been driven out : for that is why he

mentions this: "Whom God drave out," he

says,
" before the face of our fathers. Whom

He drave out," he says : and even then, no

Temple ! And so many wonders, and no
mention of a Temple ! So that, although first

there is a Tabernacle, yet nowhere a Temple.
"Until the days of David," he says :. even

David, and no Temple! "And he sought to

find favor before God "
(v. 46) : and built

not : so far was the Temple from being a

great matter! "But Solomon built Him an
house." (v. 47.) They thought Solomon was

great : but that he was not better than his

father, nay not even equal to him, is manifest.
" Howbeit the Most High dwelleth not in

temples made with hands
;

as saith the

prophet, Heaven is My throne, and earth is

My footstool." (v. 48, 49.) Nay, not even
these are worthy of God, forasmuch as they
are made, seeing they are creatures, the works
of His hand. See how he leads them on by
little and little (showing) that not even these

are to be mentioned. And again the prophecy
says openly, "What house will ye build Me?"
etc. (v. 50.)
What is the reason that at this point he

speaks in the tone of invective (KaraoopiKug) ?

Great was his boldness of speech, when at the

point to die : for in fact I think he knew that

this was the case.
" Ye stiffnecked," he says,

" and uncircumcised in heart and ears."

This also is from the prophets: nothing is of

himself. " Ye do always resist the Holy
Ghost : as your fathers did, so do ye." (v.

1 u><tt( iv tuS opei r; vnoypafyr] ye'yoi-e. In the following sen-

tences, there are numerous variations in Edd. from the old

text, but they do not materially affect the sense, and certainly
do not improve it.

* The expression here used 17 o-ktjvtj -rod naprvpiov is the
constant but inexact lxx. translation of

"
|]?1D ?nt<

" tent of

meeting" i. e. the tent where God met the people. From a

misunderstanding of the etymology of ly^a <it being taken
from t\j? to witness, instead of from "ij," to assemble) it was
translated by p-aprvpLov a rendering which has occasioned

frequent misunderstanding. Maprvpiov is rightly used in the
lxx. to render Pt^y (from llj:) in Exod. xxv. 22

; Num. ix. 15.
G. B. S.

51.) When it was not His will that sacrifices

should be, ye sacrifice : when it is His will,

then again ye do not sacrifice : when He would
not give you commandments, ye drew them to

you : when ye got them, ye neglected them.

Again, when the Temple stood, ye worshipped
idols : when it is His will to be worshipped
without a Temple, ye do the opposite. Ob-

serve, he says not,
" Ye resist God," but,

" the

Spirit :

"
so far was he from knowing any dif-

ference between Them. And, what is greater :

"As your fathers did," he says, "so do ye."
Thus also did Christ (reproach them), foras-

much as they were always boasting much of

their fathers.
" Which of the prophets have

not your fathers persecuted ? and they have
slain them which showed before of the coming
of the Just One :

" he still says,
" the Just

One," wishing to check them :

"
of Whom ye

have been now the betravers and murderers "

-two charges he lavs against them -

" who have received the Law by the disposi-
tion of Angels, and have not kept it." (v.

52.) How,
"
By the disposition of Angels?

"

Some say (The Law), disposed by Angels ; or,

put into his hand by the Angel Who appeared
to him in the bush ; for was He man ? No
wonder that He 3 who wrought those works,
should also have wrought these.f " Ye slew

them who preached of Him." much more Him-
self. He shows them disobedient both to

God, and to Angels, and the Prophets, and
the Spirit, and to all : as also Scripture saith

elsewhere :

"
Lord, they have slain Thy

Prophets, and thrown down Thine altars." (i

Kings xix. 10.) They, then, stand up for

the Law, and say,
" He blasphemeth against

Moses :

"
he shows, therefore, that it is they

who blaspheme, and that (their blasphemy is

not only against Moses, but) against God
;

shows that "
they

" from the very beginning
have been doing this: that "they" have
themselves destroved their

"
customs," that

there is no need of these : that while accusing
him, and saying that he opposed Moses, they
themselves were opposing the Spirit : and not

merely opposing, but with murder added to it:

* E. F. D. Edd. add,
" that they knew (Him) not, and that

they murdered (Him):" but the meaning is, that they be-

trayed, and that they murdered : or, as below, Their fathers
slew the Prophets, aiid they. Him Whom they preached.

3 tov iKiiva. Troirjcrai'Ta, A.'B. C. X. Cat. i. e. that Christ. Who.
as the Angel, did those works, etc. The modern te.u tov? ck.

7roujo-ai'Ta5.- that those who did those wickednesses, etc. : ami so

CEc. seems to have taken it:
"

If ye killed them who preached
Him to come, no wonder that ye kill Me," etc. Below. 1

Toivvv avTi7roioO'Teu tou vop.ov, Ko.\ iktyov. A B, N. (N. corrected
outoi i'vv) have Oi toiVvi> k. t. A. and A. Ae^oi'Te^ . "Therefore
they claim not the Law (on their side), saying," etc.

t AyyeAotv (53)
cannot refer (as Chrys.)to the Jehovah-angel

of the bush. It refers to angels as the mediators in the giving
of the law, an idea which appears in the lxx.. the N. T 1

where (Gal. iii. 10 ; Heb. ii. 2) and is prominent in later Jewish
theology (Cf. Josephus, Ant. XV. v. 3) Vid. note *, p. 107.
G. B. S.
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and that they had their enmity all along from

the very beginning. Seest thou, that he

shows them to be acting in opposition both to

Moses and to all others, and not keeping the

Law ? And yet Moses had said,
" A Prophet

shall the Lord raise up unto you : and the rest

also told of this (Christ) that He would come :

and the prophet again said,
" What house will

ye build Me ?
" and again,

" Did ye offer to

Me slain beasts and sacrifices
"
those "

forty

years ?
"

(Deut. xviii. 18.)

Such is the boldness of speech of a man
bearing the Cross. Let us then also imitate

this : though it be not a time of war, yet it is

always the time for boldness of speech. For,
"

I spake," says one,
"

in Thy testimonies

before kings, and was not ashamed." (Ps.
cxix. 46.) If we chance to be among heathens,
let us thus stop their mouths, without wrath,
without harshness. (Comp. Horn, in 1 Cor.

iv. 6
;
xxxiii. 4, 5 ;

Col. xi. 2.) For if

we do it with wrath, it no longer seems to be

the boldness (of one who is confident of his

cause,) but passion : but if with gentleness,
this is boldness indeed. For 1 in one and the

same thing success and failure cannot possibly
go together. The boldness is a success : the

anger is a failure. Therefore, if we are to

have boldness, we must be clean from wrath,
that none may impute our words to that. No
matter how just your words may be, when you
speak with anger, you ruin all : no matter how

boldly you speak, how fairly reprove, or what
not. See this man, how free from passion as

he discourses to them ! For he did not abuse

them : he did but remind them of the words
of the Prophets. For, to show you that it was
not anger, at the very moment he was suffer-

ing evil at their hands, he prayed, saying,
"
Lay not to their charge this sin." So far

was he from speaking these words in anger ;

no, he spake in grief and sorrow for their

sakes. As indeed this is why it speaks of his

appearance, that
"
they saw his face as it had

been the face of an angel," on purpose that

they might believe. Let us then be clean

from wrath. The Holy Spirit dwelleth not

where wrath is : cursed is the wrathful. It

cannot be that aught wholesome should ap-

proach, where wrath goes forth. For as in a

storm at sea, great is the tumult, loud the

clamor, and then would be no time for lessons of

wisdom (6t/.ooo(peiv) : so neither in wrath. If the

soul is to be in a condition either to say, or to be

disciplined to, aught of philosophy, it must first

be in the haven. Seest thou not how, when
we wish to converse on matters of serious im-

1 Ov yap Siivarai opiov Ka\ Kara. TtxvTbv ((cot' ainov A. C. and N.
originally) <cat xaTopBiafxa eieai koX eAoTTujfia. 'H Trapprfcria,

KaropOiop-a' 6 Oujubs, eAaTTio/ua.

port, we look out for places free from noise,
where all is stillness, all calm, that we may
not be put out and discomposed? But if

noise from without discomposes, much more
disturbance from within. Whether one pray,
to no purpose does he pray

" with wrath and

disputings :

"
(i Tim. ii. 8) whether he speak,

he will only make himself ridiculous : whether
he hold his peace, so again it will be even
then : whether he eat, he is hurt even then :

whether he drink, or whether he drink not
;

whether he sit, or stand, or walk
;
whether he

sleep : for even in their dreams such fancies

haunt them. For what is there in such men
that is not disagreeable? Eyes unsightly,
mouth distorted, limbs agitated and swollen,

tongue foul and sparing no man, mind dis-

traught, gestures uncomely : much to disgust.
Mark the eyes of demoniacs, and those of

drunkards and madmen
;
in what do they dif-

fer from each other ? Is not the whole mad-
ness ? For what though it be but for the

moment ? The madman too is possessed for

the moment : but what is worse than this ?

And they are not ashamed at that excuse ;

"
I knew not (saith one) what I said." And

how came it that thou didst not know this,

thou the rational man, thou that hast the gift
of reason, on purpose that thou mayest not
act the part of the creatures without reason,

just like a wild horse, hurried away by rage
and passion ? In truth, the very excuse is

criminal. For thou oughtest to have known
what thou saidst.

"
It was the passion," say

you,
" that spoke the words, not I." How

should it be that? For passion has no power,
except it get it from you. You might as well

say,
"

It was my hand that inflicted the wounds,
not I." What occasion, think you, most needs
wrath ? would you not say, war and battle ? But
even then, if anything is done with wrath, the

whole is spoiled and undone. For of all men,
those who fight had best not be enraged : of

all men, those had best not be enraged, who
want to hurt (rove bfipiC,ovTa). And how is it

possible to fight then ? you will ask. With

reason, with self-command (r-cez) : since

fighting is, to stand in opposition. Seest thou

not that even these (common
1

) wars are regu-
lated by definite law, and order, and times ? .

For wrath is nothing but an irrational impulse :

and an irrational creature cannot possibly per-
form aught rational. For instance, the man
here spoke such words, and did it without

passion. And Elias said,
" How long will ye

halt on both your knees?" (i Kings xviii.

21) and spake it not in passion. And Phin-

ees slew, and did it without passion. For

passion suffers not a man to see, but, just as

in a night-battle, it leads him, with eyes blind-
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folded and ears stopped up, where it will.

Then let us rid ourselves of this demon, at its

first beginning let us quell it, let us put the

sign of the Cross on our breast, as it were a

curb. Wrath is a shameless dog: but let it

learn to hear the law. If there be in a sheep-
fold a dog so savage as not to obey the com-
mand of the shepherd, nor to know his voice,
all is lost and ruined. He is kept along with
the sheep : but if he makes a meal on the

sheep, he is useless, and is put to death. If

he has learnt to obey thee, feed thy dog: he
is useful when it is against the wolves, against
robbers, and against the captain of the rob-

bers that he barks, not against the sheep, not

against friends. If he does not obey he ruins

all: if he learns not to mind thee, he destroys
all. The mildness in thee let not wrath con-

sume, but let it guard it, and feed it up. And
it will guard it, that it may feed in much secu-

rity, if it destroy wicked and evil thoughts, if

it chase away the devil from every side. So
is gentleness preserved, when evil works are

nowhere admitted : so we become worthy of

respect, when we learn not to be shameless.
For nothing renders a man so shameless, as

an evil conscience. Why are harlots without
shame ? Whv are virgins shamefaced ? Is it

not from their sin that the former, from their

chastity that the latter, are such ? For noth-

ing makes a person so shameless, as sin.
" And yet on the contrary," say you,

"
it puts

to shame.'' Yes
;
him who condemns himself :

but him that is past blushing, it renders even
more reckless : for desperation makes daring.
For " the wicked," saith the Scripture,

" when
he is come into the depths of evils, despiseth."

(Prov. xviii. 3.) But he that is shameless, will

also be reckless, and he that is reckless, will

be daring. See in what way gentleness is de-

stroyed, when evil thoughts gnaw at it. This
is why there is such a dog, barking mightily :

we have also sling and stone (ye know what I

mean) : we have also spear and enclosure and
cattle-fold : let us guard our thoughts unhurt.
If the dog be gentle (aaivij) with the sheep, but

savage against those without, and keep vigi-
lant watch, this is the excellence of a dog :

and, be he ever so famished, not to devour
the sheep; be he ever so full, not to spare the

wolves. Such too is anger meant to be : how-
ever provoked, not to forsake gentleness ;

however at quiet, to be on the alert against
evil thoughts : to acknowledge the friend, and
not for any beating forsake him, and for all

his caressing, to fly at the intruder. The
devil uses caressing full oft : let

* the dog

1 Edd. from E. 2aiVet 6 StaoAos TroAAdici? 10s o Kvur, aAAd
yvioTui n-a? 6ti.

" The devil fawns full oft as the dog, but let

every man know that,'' etc. A. B. C. N. u,? o xvtuv jiSem

know at sight that he is an intruder. So also

let us caress
(aaivu/iev) Virtue, though she put

us to pain, and show our aversion to Vice,

though she give us pleasure. Let us not be
worse than the dogs, which, even when
whipped and throttled, do not desert their

master : but if
2
the stranger also feed them,

even so they do hurt. There are times when
anger is useful

;
but this is when it barks

against strangers. What means it,
" Who-

soever is angry with his brother without a

cause ?
"

(Matt. v. 22.) It means, Stand
not up in thine own quarrel, neither avenge
thyself: if thou see another suffering deadly
wrong, stretch out thy hand to help him.
This is no longer passion, when thou art clear
of all feeling for thyself alone. David had

gotten Saul into his power, and was not
moved by passion, did not thrust the spear
into him, the enemy he had in his power ; but
took his revenge upon the Devil. (1 Sam.
xxvi. 7.) Moses, when he saw a stranger doing
an injury, even slew him (Exod. ii. 221:
but when one of his own people, he did
not so : them that were brethren he would
have reconciled

;
the others not so. That

" most meek "
(Num. xii. 3) Moses, as

Scripture witnesseth of him, see how he was
roused ! But not so, we : on the contrary,
where we ought to show meekness, no wild

beast so fierce as we : but where we ought
to be roused, none so dull and sluggish.

(Horn. vi. de laud. J^ai/li, ad Jin.) On no
occasion do we use our faculties to the pur-

pose they were meant for: and therefore it

is that our life is spent to no purpose. For
even in the case of implements; if one use

them, one instead of other, all is spoilt : if one
take his sword, and then, where he should use
it and cut with it, uses only his hand, he does
no good : again, where he should use his

hand, by taking the sword in hand he spoils
all. In like manner also the physician, if

where he ought to cut, he cuts not, and where
he ought not, he does cut, mars all. Where-

fore, I beseech you, let us use the thing

(71J
~ -

1 at its proper time. The proper

(iSe'Tw C.) on. We restore the true reading by omitting iu?.

"The dog" is anger: the devil (Taipei, not <is the dog. but
u/>on the dog. as the oAAorpio? in tl 1

ling sentence.
' Let our faithful watch-dog see at once that he is an intruder."
In the following sentence the image is so far incongruous, as
aaLvutntv here has a different reference: viz. "as the
fauns upon the friend though beaten, so let us," etc.

3 av 6"e aurou? *ai Tpe</>$ 6 aAAoTpios ko.\ outcu /3Aa7rTou<rtr A
/3Aa>^ovo-ii'). The antithesis seems to require the sense to be,"
While, if the Stranger even feed them, for all that, the]

him a mischief." Rut the words rpi<i>xi and /3AairTovo-ci' are

scarcely suitable in the sense, rpo<t>'r)v 6i6<p and AvfMUVOirai.
Edd. have from E. alone, nxis ov jxaAAoi' fi\diiiov<riv ; in the
sense, "If however the stranger (not merely caresses but) also

(regularly) feeds them, how shall they not do more hurt (than
g 1 i ?

"
i. e.

"
If the devil be suffered to pamper our anger,

that which should have been our safeguard will prove a bane
to us. 'Perhaps this is the sense intended in the old reading ;

but if so, ai ovtcu is unsuitable.
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time for anger is never, where we move in our

own quarrel : but if it is our duty to correct

others, then is the time to use it, that we may
by force deliver others. (Horn, in Matt. xvi.

7.) So shall we both be like unto God,

always keeping a spirit free from wrath, and

shall attain unto the good things that are to

come, through the grace and loving-kindness
of our Lord Jesus Christ, with whom, to the

Father and the Holy Ghost together, be glory,

dominion, and honor, now and evermore,
world without end. Amen.

HOMILY XVIII.

ACTS VII. 54.

" When they heard these things, they were cut to
" the

heart, and they gnashed on him with their teeth."

See/ once more, the wrong-doers in trouble.

Just as the Jews are perplexed, saying,
" What

are we to do with these men ?
"
so these also

are "cut to the heart." (ch. iv. 16.) And yet
it was he that had good right to be incensed,

who, having done no wrong, was treated like

a criminal, and was spitefully calumniated.

But the calumniators had the worst of it in

the end. So true is that saying, which I am
ever repeating,

"
111 to do, is ill to fare."

And yet he (in his charges against them) re-

sorted to no calumny, but proved (what he

said). So sure are we, when we are shame-

fully borne down in a matter wherein we have

a clear conscience, to be none the worse for

it.
"

If'
2

they desired," say you, "to kill him,
how was it that they did not take occasion,
out of what he said, that they might kill him ?

"

They would fain have a fair-seeming plea to

put upon their outrage.
" Well then, was not

the insulting them a fair plea?" It was not

his doing, if they were insulted : it was the

Prophet's accusation of them. And besides,

they did not wish it to look as if they killed

him because of what he had said against them

just as they acted in the case of Christ
; no,

1 In our Mss. the Homily opens abruptly with the question.
Ileus ovk e\af3of k toiu eiprjp.eVioi' a<pop;u.7)i' eis to [p.r; Cat.] aveAeti"

avrof ; which is left unanswered, till some way further on.

See note 2
. Montf. notes,

"
Unus, eisrb ^rj aceAeii>." But

this reading does not appear in any of our Mss. though the
Catena has it. Edd. from E, have;

" How it was that they
did not take occasion from what he had said to kill him, but
are still mad, and seek an accusation, one may well wonder.
So ever in trouble are the wrong-doers. Just then as the chief

priests, in their perplexity, said," etc. F. D. adopting part of

this addition,
" but are still mad, and seek an accusation. See,

once more," etc.
2 ovSiv Tiacrxoixev. Kai e/3oiiAoi'T0, <$yqa\v (om. D. F.) aveXtiv

aiiroV. (as if these words were part of_
the sacred text. Then)

Hpofyaaiv ('AAAd 7rp6(p. L). F.) r}9e\ov euAoyoy K. T. A. A. B. C. D.
F. The modern text substitutes, 'E/SouAoito niv ovv ave\elv
aAA' ov TTotovai touto, atriay fleAoyres it\oyov k. T. A. CEcume-
nius, however, begins his comment thus: Ei ifiovKovro ave\tlv,
7ra>s ovk avei\ov i/#ews Tore

;
*Ori ttqq$>o.o~iv evAcyov k. t. A.

Hence we restore the true reading, and the proper order.

Namely, for Kai we read Ei, and transpose to this place, as

part of the interlocution, the question jtu>s oxjk i\af}ov ; So, the

tyr\o-lv is explained, the question is followed by its answer, and
there is no abruptness.

but for impiety : now 3 this word of his was the

expression of piety. Wherefore, as they at-

tempted, besides killing him, to hurt his rep-
utation also,

"
they were cut to the heart."

For they were afraid lest he should on the

contrary become an object of even greater
reverence. Therefore, just what they did in

Christ's case, the same they do here also.

For as He said, "Ye shall see the Son of

Man sitting on the right hand of God "
(Matt,

xxvi. 64), and they, calling it blasphemy,
" ran

upon Him
;

"
just so was it here. There, they

"rent their garments;" here, they
"
stopped

their ears. But he, being full of the Holy
Ghost, looked up steadfastly into heaven, and
saw the glory of God, and Jesus standing on

the right hand of God, and said, Behold I see

the heavens opened, and the Son of Man
standing on the right hand of God. Then

they cried out with a loud voice, and stopped
their ears, and ran upon him with one accord,

and cast him out of the city, and stoned him."

(v. 55-58.) And yet, if he lied, they ought to

have thought him beside himself, and to have

let him go. But he wished to bring them

over,
" and said, Behold," etc., for, since he

had spoken of Christ's death, and had said

nothing of His resurrection, he would fain add
this doctrine also.

"
Standing at the right

hand of God." And in this manner He ap-

peared to him :
4
that, were it but so, the Jews

3 tovto Si euo-e/3tas J)v r'o pfj/aa. i. e. all that Stephen had

spoken in accusation of their wickedness, especially v. 51-53,
was the language of piety, of a devout man zealous for the
honor of God: they could not say, "This is impious;" and

they were waiting to catch at something which might enable
them to cry out,

" He blasphemeth:
"

and, disappointed of

this, they were cut to the heart. Below Ben. retains (from E.

alone) /utj ttoWiv Kaivov Ti 7repi avrbv aAAo yeVrjTai, though Savile

had restored the genuine reading yS) tto.\lv aiSeo-1/u.wTcpos

yeVijTac. They had desired to injure his reputation for sanc-

tity, and now feared that his speech would have the opposite
result.

4 Edd. from E. ovtio 5e aiiTiZ Aeyei (palpal, ai? irov 6"ie'eio-ie,

iea kolv outio 6eu>rrai top Adyop.
" And Stephen describes

Christ as appearing to Him in this manner, as one somewhere
relates at large, in order that," etc.: meaning, that he might
have said "

sitting at the right hand," but forbears to do this,

because it was offensive to the Jews, and accordingly Tews

7repi tt}s ayao'Toio'etjos Kipei Adyoi', Kai <p7jo"iP avrbv \o~ratrQai. The
clause <is nov SUfeio-ip seems to have been intended by the in-
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might receive Him : for since the (idea of His)

sitting (at the right hand of God) was offen-

sive to them, for the present he brings forward

only what relates to His Resurrection. This
is the reason also why his face was glorified.
For God, being merciful, desired to make
their machinations the means of recalling
them unto Himself. And see, how many
signs are wrought !

" And cast him out of

the city, and stoned him." Here again,
" with-

out the city." and even in death, Confession
and Preaching. (Heb. xiii. 21.) "And the

witnesses laid down their clothes at a young
man's feet, whose name was Saul. And they
stoned Stephen, calling

1

upon God, and say-

ing, Lord Jesus, receive my spirit." (v. 59.)
This is meant to show them that he is not

perishing, and to teach them. " And he knelt

down, and cried with a loud voice, Lord, lay
not this sin to their charge." (v. 60.) To
clear himself, and show that neither were his

former words prompted by passion, he says,
" Lord " "

lay not this sin to their charge
"

:

wishing also even in this way to win them
over. For to show that he forgave their wrath
and rage in murdering him, and that his own
soul was free from all passion, was the

way to make his saying to be favorably re-

ceived.

"And Saul was consenting unto his death."

Hereupon arises a persecution, and it becomes
a great one.

" And at that time there was a

great persecution against the Church which
was at Jerusalem. And they were all scat-

tered abroad throughout the regions of Judea
and Samaria, except the Apostles." (ch. viii.

1.) Mark how once more God permits temp-
tations to arise

; mark, and well observe, how
the events are ordered by Divine Providence.

They were admired because of the signs : be-

ing scourged, they were none the worse for it :

(some) were ordained in the matter of the

widows'2
: the word increased : once more, God

novator, not as part of the text, but as a gloss,
" as is some-

where shown at large." But what Chrys. says is, that Christ
was pleased to appear in this attitude to Stephen for the sake
of the Jews, in order, etc. Horn. vi. in Ascens. (Cat. in 1,) he
says,

" Why standing, and not sitting ? To show that He is in

act to succor His martyr. For thus it is said also of the
Father,

' Stand up, O God, and. Now will I stand up, saith the
Lord, I will set him in safety.'

"
Below, Aia toOto k. t. A.

Comp. de Mundi Creat. Horn. ii. t. vi. 447. C. "Why did He
cause the face of Stephen to shine? Because he was to be
stoned as a blasphemer for saying 'Behold,' etc., therefore
God, forestalling this, crowned his face with angelic beauty,
to show those thankless ones, that if he were a blasphemer, he
would not have been thus glorified." But E. (Edd.) in-b

toi/tou (TTo\d^ofj.ai. SeSot;.
"

I conjecture that it was from this
vision (Erasm. from this time: Ben. hence) that his face was
glorified." In the next sentence, Edd. from E. SI uiv e7re0ov-
Aeuoi'TO eKeivoi, Si avTuiV e/3ouAero auTOv? eKKa\c<ra<j9au., ct *cai

turjSkv nXiov eyevero. Kai c/c/SaAoi'Tes k. t. A.
"
by means of the

very machinations wherewith those were assailed He desired
to call (the doers) themselves to Himself, even if nothing more
had been done."

1 A. E. N. Cat. omit the top edy.
a

Ko.TiaTr\ao.v ewi tu>v )(r)puiv, A. C. X. Sav. xeiP Ĵv t Cat.
Xioptui', B. D. E. F. Morel. Ben. versati sunt in regioniius,
Erasm. constituti sunt per regianes, Ben.

permits a great hindrance to arise. And a

persecution of no ordinary kind ["and they
were all scattered," etc.]; for they feared their

enemies, now become more daring : and at

the same time it is shown that they were but

men, these that were afraid, that fled. For,
that thou mayest not say after these things
that

:3

by grace alone they effected (what they
did), they were also persecuted, and them-
selves became more timorous, while their ad-

versaries were more daring.
" And were all

scattered abroad," it says,
"
except the

Apostles." But this was divinely ordered, so

that they should no longer all sit there in Jeru-
salem. "And devout men," it says, "carried

Stephen to his burial, and made great lamen-
tation over him." (v. 2.) If they were "de-

vout," why did they "make great lamentation
over him ?

"
They were not yet perfect. The

man was gracious and amiable : this also

shows that they were men not their fear

alone, but their grief and lamentation. Who
would not have wept to see that mild, that

lamb-like person stoned, and lying dead ?*

Fit eulogy to be spoken over his grave has the

Evangelist recorded, in this one speech,
"
Lay

not this sin to their charge."
" And made,"

he says,
"
great lamentation over him." But

let us look over again what has been said.

He* mentions the cause of his (angelic) ap-

pearance (Recapitulation, vii 54 ;
viii. 2.) ;

" But he, being full of the Holy Ghost, looked

up steadfastly into heaven, and saw the glorv
of God, and Jesus standing on the right hand
of God." And when he said,

"
I see the

heavens opened, they stopped their ears, and
ran upon him with one accord." (v. 56, 57.)
And yet in what respect are these things de-

serving of accusation? " LTpon him," the

man who has wrought such miracles, the man
who has prevailed over all in speech, the man
who can hold such discourse ! As if they had

got the very thing they wanted, they straight-

way give full scope to their rage.
" And the

witnesses," he says,
"
laid down their clothes

3 on rfj \apiTi y.6vov Karuipdovv. Or,
"
that by grace they

only succeeded," i. e. always, without failure^
* Chrys. seems to assume that aiSp<; eOAa/Sti? refers to Chris-

tian men. a view that has been taken by some modern exposi-
tors (as Ewald and DeWette). It is better to understand by the
term, pious Jews who were favorably disposed to Christianity
(So Meyer, Olshausen, Lechler, Lange. G1o.il;. Hacketl). The
usage of uA<x/3>js in the N. T. favors this view as it is

applied
to devout persons who were not Christians ivid. ii. 5 ;

Luke ii.

25) in every case, except in xxii. 12 when it refers to Ananias, a
Christian, but is used in describing him in a legal point of

view: ei>Aa/3ri? aTo t6v v6/j.ov. Moreover, if Christians had
been meant, they would not probably have been designated by
so vague a term, but, as uniformly, would have been called

disciples at brethren. The burial of Stephen by devout Jews
recalls the burial of Jesus bv Jose| h of Arimathaa and Xicode-
mus (John xix. 38, ;;>. G. B. S.

*
Tiji' airiai' T>js 6\j/fio<; i>r)cri.v. B. C. Sav. marc, meaning

1

,

That his face was as the face of an ansrel was caused by the g
<>f Christ which he now beholds. The modern text omits this,

having said the same thing above in the words atrb tovtov, see
note 4, p. 1 1-'.
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at the feet of a young man, whose name was
Saul. (v. 58.) Observe how particularly he

relates what concerns Paul, to show thee that

the Power which wrought in him was of God.
But after all these things, not only did he not

believe, but also aimed at Him with a thou-

sand hands : for this is why it says,
" And

Saul was consenting unto his death." And
this blessed man does not simply pray, but

does it with earnestness: "having kneeled

down." Mark his divine death! So long
1

only the Lord permitted the soul to remain in

him "And having said this, he fell asleep."

(v. 60.)
" And they were all scattered abroad

throughout the region of Judea and Samaria,

(ch. viii. 1.) And now without scruple they
had intercourse with Samaria, whereas it had
been said to them,

" Go not into the way
of the Gentiles" " and into any city of the

Samaritans enter ye not." (Matt. x. 5.)
"
Except the Apostles," it says : they, in this

way also, wishing to win the Jews, but not

to leave the city, and to be the means of in-

spiring others with boldness.

"As for Saul, he made havoc of the

Church, entering into every house, and hal-

ing men and women committed them to

prison." (v. 3.) Great was his frenzy : that

he was alone, that he even entered into houses:

for indeed he was ready to give his life for the

Law. "
Haling," it says,

" men and women :"

mark both the confidence, and the violence,
and the frenzy. All that fell into his hands,
he put to all manner of ill-treatment : for in

consequence of the recent murder, he was
become more daring.

" Therefore they that

were scattered abroad went everywhere
preaching the word. Then Philip went down
to the city of Samaria, and preached Christ

unto them. And the people with one accord

gave heed unto those things which Philip

spake, hearing and seeing the miracles which
he did. For unclean spirits, crying with loud

voice, came out of many that were possessed
with them : and many taken with palsies, and
that were lame, were healed. And there was

great joy in that city. But there was a cer-

tain man, called Simon, which beforetime in

the same city used sorcery, and bewitched the

1 Ben. after Morel, from E. without notice of the true read-

ing (A. B.C. N. Cat.*, received by Savile, has: "Odev fleios

avroii Kai 6 9a.va.TOS ye-yoi'e. Mc^pi. yap tovtov avyKexuipriTO Tat?

i|/uxai5 ev tcu aSr; ?i-ai. (The latter part is adopted also by D.
F. i "Whence also his death became divine. For until this

time it had been granted to the souls to be in Hades." This
comment is derived from St. Cyril. Al. from whom the Ca-
tena cites: "Since we are justified by faith in Him . . . .

He hath wrought a new thing for us, to p.T)iceTt piv eis aSov

Tpe^etr Taj T<ji>t' trio^-dron' airaWarTop.eva'; \l/v%a<; Ka&a Kai npojiqv,

TTepL7T(r9ai Se /AaAAoc et? ^eipa? eou u>yTos: that our souls, on
their deliverance from our bodies, no longer as aforetime
haste into Hades, but are conveyed into the hands of the Liv-
ing God. And knowing this, Saint Stephen said,

" Lord Jesus
receive my spirit." CEcumen. repeats this, almost in the same
words.

people of Samaria." (v. 4-9.) Observe -

another trial, this affair of Simon. "
Giving

out," it says, "that he was himself some great
one. To whom they all gave heed, from the

least to the greatest, saying, This man is the

great power of God. And to him they had

regard, because that of long time he had be-

witched them with sorceries. But when they
believed Philip preaching the things concern-

ing the kingdom of God, and the name of

Jesus Christ, they were baptized, both men
and women. Then Simon himself believed
also : and when he was baptized, he continued
with Philip, and wondered, beholding the

miracles and signs which were done. Now
when the Apostles which were at Jerusalem
heard that Samaria had received the word of

God, they sent unto them Peter and John :

who, when they were come down, prayed for

them, that they might receive the Holy
Ghost." (v. 10-15.) ^nd (yet) great signs
had been done : how then had they not

received the Spirit? They had received the

Spirit, namely, of remission of sins : but the

Spirit of miracles they had not received.
" For as yet He was fallen upon none of

them : only they were baptized in the name
of the Lord Jesus. Then laid they their

hands on them, and they received the Holy
Ghost." (v. 16, 17.) For, to show that this

was the case, and that it was the Spirit of

miracles they had not received, observe how,

having seen the result, Simon came and asked
for this.

" And when Simon saw that through
laying on of the Apostles' hands the Holy
Ghost was given, he offered them money, say-

ing. Give me also this power, that on whom-
soever I lay hands, he may receive the Holv
Ghost." (v. 18, 19.)
"The 3

persecution," say you, "gained
2 In the old text, v. 4-10, are given continuously, and v.

n-19 ; between them the brief comments which we have re-
stored to their proper places, viz. here and after v. 15: and
after v. 19, the comment which we have placed after v. 17. In
the modern text, the first comment (omitting \eyuv elvai k. t. A.)
is placed after v. 10

;
in the second, the words, xal o-7j/M<rta.

fxeyaKa. eyeTo, are omitted; the rest is given after v. 19.
3 The modern text E. F. D. Edd. " But although the per-

secution then most gained strength, nevertheless God again
delivered them, emTetxio-a? auToc; Td o-r)p.eia. Stephen's death,
however, did not quench their rage, nay, increased it rather,
wherefore also the teachers, etc. But observe again how
good things take their turn with thern. and how they are in

joy.
' For there was great joy,' it says,

'

in that city. And
yet there had also been 'great lamentation.' Thus is God
ever wont to do, and to temper things grievous with things
joyful, that He may be more held in admiration. But of a
long time had this disease been upon Simon

;
wherefore not

even thus is he rid of it." But in the genuine text, (A. B. C.
N. Cat. ad. v. 15-17, and 3, 4.) the subject to cfeiAero and
TTtTei\i.<Te is not ebs, but 8iu>yp.'os: and the persons delivered

are not the disciples, but the Samaritans, described as TrpoxaTe-

xd/uc^oi, viz. under the influence of Simon's sorceries. In the
last sentence, the meaning is entirely mistaken : for the voo-Tj/xa
is the infatuation of the Samaritans, not the wickedness of
Simon. 'En-eTeixio-e yap aiirois Ta o-rj/ueia can hardly be rendered
without an awkward periphrasis: en-iTeix. n nn, a phrase fre-

quently used by St. Chrys., means to raise up something
against a person as an e7ri.Te1x1.07ia. (as Decelea in Attica

against the Athenians in the Peloponnesian war:) see Mr.
Field's Index to Horn, in Matt.
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strength." True, but at that very time to

men possessed before (by a hostile power) it

brought deliverance. For it planted the

miracles, like a stronghold, in the heart of

the enemy's' country. Not even the death of

Stephen quenched their rage, nay, increased

it rather: it scattered wide the teachers, so

that the greater became the discipleship.
'And there was joy." And yet there had
been "great lamentation:" true; but mark

again the good
" Of a longtime" was the

malady, but this man brought them deliver-

ance. And how came he to baptize Simon
also? Just as Christ chose Judas. And
"beholding the signs" which he did, foras-

much as the others did not receive the (power
of working) signs, he durst not ask for it.

How was it then that thev did not strike him

dead, as they did Ananias and Sapphira ?

Because even in the old times, he that gath-
ered sticks (on the sabbath-day) was put to

death as a warning to others (Num. xv. 32)
and in no other instance did any suffer the

same fate. So too on the present occasion,
" Peter said to him, Thy money perish, be-

cause thou hast imagined that the gift of God
is to be purchased with money." (v. 20.)

Why had not these received the Holy Ghost,
when baptized ? Either because Philip kept
this honor for the Apostles ; or, because he

had not this gift (to impart) ; or, he was one
of the Seven : which is rather to be said.

Whence, I take it, this Philip was one of the

Seven, the second of them, next to Stephen
but he of the Eunuch one of the Apostles. 1

: So A. B. C. N. Cat. Of the Edd., Savile alone retains this

clause, the rest follow the mod. text, which rejects it. And
indeed it can hardly be doubted, that St, Chrys. himself would
have expunged, or altered this statement, had he revised
these Homilies: for in the next Horn, he shows that the Philip
of vv. 26 ff. was certainly not the Apostle, but probably one of
the seven deacons. The fact seems to be, that having had no
occasion until now to discuss this question, he had assumed
(as others had done before him) that the Philip of the
Eunuch's history was the Apostle of that name: thus in Horn,
ad Gen. xxxv. S 2 (delivered but a few years before), he takes
this for granted. Here, however, he perceives that the Philip
who preached at Samaria could not be the Apostle: but at

present he is still under the impression, that the person by
whom the Eunuch was converted was St. Philip the Apostle,
and accordingly speaks as in the text,

" This Philip, I take it,

was one of the Seven
;
he of the story of the Eunuch was one

of the Apostles." Of course it was impossible on a review of
the circumstances to rest in this conclusion ; and in the very
beginning of the next Homily he tacitly revokes the notion
here advanced, and points out how the command, "

Arise, and
go to the south." must have been addressed to Philip in

Samaria (the deacon), and not Philip the Apostle in Jerusalem.
(See the note there.) The early writers frequently confound
the Philip of this chapter (the deacon and evangelist, Acts
xxi. o, with the Apostle: Polycrates af>. Kits. H. E. iii. 30, and
v. 24. (see Vales and Heinichen on the former passage.) (

Apol. vi. 7. S. Clementine Strom, iii. p. 192. Comp. St. Augus-
tin Serin. 266. 5. S. Isadore of Pelusium. Ep. 44S, in reply
to a correspondent who was not satisfied with his statement

(Ep. 447), that "Philip who baptized the Eunuch and cate-
chized Simon was not the Apostle, hut one of the Seven." and
requested proof from Scripture ('En-eior) koi p.aprvpiav rjTei?

ypa>t>tKrjv .... 'Eireiirj TroAAcil' anoSeieiov ep??,) bids him ob-
serve, ch. viii. 1. that the Apostles remained at Jerusalem: that

Philip the Apostle would have been competent to impart the

gift of the Spirit: and further suggests, that Philip the deacon,
fleeing from the persecution, was on his way through Samaria
to Caesarea his native place, (where we afterwards find him

But observe
; those went not forth: it was

Providentially ordered that these should go
forth and those be lacking, because of the

Holy Ghost : for they had received power to

work miracles, but not also to impart the

Spirit to others: this was the prerogative of

the Apostles. And observe (how they sent)
the chief ones : not any others, but Peter

[and John -].

" And when Simon," it says," saw that through laying on of the Apostles'
hands the Holy Ghost was given." He would
not have said, "And having seen,"

3 unless

there had been some sensible manifestation,*
" Then laid they their hands on them," etc.

Just as Paul also did, when they spake with

tongues, (ch. xix. 6.) Observe the execrable

conduct of Simon. "He offered money,"
with what object ? And yet he did not see

Peter doing this for money. And it was not
of ignorance that he acted thus; it was be-

cause he would tempt them, because he
wished to get matter of accusation against
them. And therefore also Peter says,

" Thou
hast no part nor lot in this matter, for thine

heart is not right before God " because thou
hast thought," etc. (v. 21.) Once more he

brings to light what was in the thoughts, be-

cause Simon thought to escape detection.
"
Repent therefore of this thy wickedness, and

pray God, if perhaps the thought of thine

heart may be forgiven thee. For I perceive
that thou art in the gall of bitterness, and in

the bond of iniquity. Then answered Simon,
and said, Pray ye to the Lord for me, that

none of these things which ye have spoken
come upon me." (v. 22-24.) Even this

4 he

did only formally, as words of course, when

xxi. 9), when these events befell, viz. the preaching, etc., at

Samaria, and the conversion of the Eunuch. In the next sen-
tence, txelvoi (i. e. the Apostles) ovk irjecrav a>Korop.7J0r) tovtov?

(i. e. Philip the deacon and others) efeAOeiy Kai txeivovt (the

Apostles) vo-Tepijo-ai :

" should come alter," or rather,
" should

be lacking, be behindhand, not be forthcoming (at the time i:

"

but Cat. icoi e/ceiVous cTc'pwf,
" and those (the Apostles) other-

wise." The modern text, after ''next to Stephen," proceeds
thus: "Wherefore also, when baptizing, he did not impart the

Spirit to the baptized, for neither had he authority to do so,

since the gift belonged only to the Twelve. But observe;
those went not forth; it was Providentially ordered that these
should go forth, oi Kai vcrTtpovv tt)s \dpiTos Sta to jutJttui \afietv

Uv. *A., who were deficient in the grace because they had not

yet received the Holy Ghost. For they received power, etc.

Consequently, this was the prerogative of the Apostles."
2 Kal opa tovs Kopv<|>aiov5 ovk dAAov? Tii'd? dAAd Uerpoi'. B.

C. I). F. X. Cat. but A. adds, seemingly from a marginal gloss,
ko.1. 'Imavv-qv /urji', "and John, however." E. (Edd.) o&tv koi

tou? Kop. ovk dAAov? Tii'd? tOTlP ioeir tovto iroiovvra';.
" Whence

also the leaders, not any others, areto be seen doing this."
3 Ovk av Si i7rn'. A. II I

> V. ovk av oiSoTai Tore {tirer, C. oik

av dSfv, Cat. Sav. marg. IStv N. Read, ovk av "
iSiov Si" tlwtv.

E. OVK CLV OVTW5 ei7TC('.

Chrys. appropriately remarks that the word iowv (18) im-

plies that there were visible manifestations connected with the

gifts of the Spirit here spoken of. This would seem to s

that when it said i 16) that the Holy Spirit hail not fallen upon
anv of the Samaritans, that the ordinary influences of the

Spirit which accompany conversion, were not referred to, but
some special and miraculous endowments such as the gift of

tongues, and of prophecy and perhaps of miracles were meant.
G. B. S._
* Kai tovto dtf>oo"iu>o*t (p.6vov add. D. F.) evotei, Sfbv KXavatLi

Kal TrciOJjcrai. Cat. d<?>oo-iu>/u.erio9, 1. d<4oo-iovn>uxr,
"
as a mere

d ceremony ominis . ausa."
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he ought to have wept and mourncl as a pen-
itent.

"
If p rchan< e it may be f<

Not as though il would not have Ween

doned, had le wept, bul thi i i i 'Ik: manner

Prophi i
i'' denoun< e ab idutely,

I and not to sav,
"

I towbeit, if thou

do this, th forgiven," but that in

!

i< punishment shall take effect.

a)
"

'I li- '<> 'ii ii were s< attered

abroad, went everywhere, preai hing the

'I." Bul '

f would have thee admire how
even in a season of calamity they neglected
nol the preaching, "Hearing and seeing
the miracli Wen he did." (Recapitulation,
V. 4 6.) I" .1 as in th i a ,i of Mo ,es by

(with the magicians) the mira<

were dent miracl<
i,

10 liere also. 'I here

md so Che le signs were manife it,

I 01 un< lean spirits came out of many
' were pi ed with them

"
(v. j); for this

was a manifest miracle : not as the magi< i ins

did : foi the other (Simon), it is likely, bound

(men with ipells) ;

" and man; ," ii ays,
'

thai were pal .ied and lame were healed."

fhen '

i no de< i ii here foi it needed bul

thai they should walk and work. "And to

ii hi they all gave heed, saying, This (man) i

Powei oi God."
(y. 10.) And thai

fulfilled which was spoken by Christ, "Then
hall - om< fal ii ( 'hi i ii i and false Prophel in

-i mi'-." -(Matt, xxiv. 24.) "And to him

had regard, because that of long time

h< had bewit< h< d them with sor< 1
1 ies." (v,

11
(a)

\nd
yei there oughl to h ivi bi 1 n

nol one demoniac there, i< eing thai oi > long
h< had been bewitt hing them with

bul if there were many demon!

many palsied, these pretem es wi r< not ti uth.

Bul Philip here by his word al 10 won them

oursing 1 om ei ning the kingdom
of ' iii ist. (v, \2.)

" And Simon," it sa
"
being baptised, 1 ontinued with Philip (v.

1
1 nol foi faith's il e, l>nt in ordei thai he

m ;h1 b( 1 om< su< h (as hi I, (/>)
Bul why did

id- nol ' "i re< 1 him instantly ? They n

content with his condemning himself. Foi

' wi, ,1 follows, i" the end ol th< E
position

has bj
n 1 n to I 1

"
1

nius 1on in tin rran Ia11on w i

red to restori thi propel ordei In th< firsl

ild b( observed, that thi portion bi (finning Oi i" v

..

p i ,
1 1 Ben and ending il npStrov

. ,,.,,,,
[

, .

i
|

\ cons! ting a about 10 lini i I intei

thi portion pi il I lini
,

tx ii

.,.., M..i t ., an i hi i ir- k. , j, i H i 1,00 t6\ov, p 149, I These
f tored to theli propel order, which 1 evident fi otn

the 1 port Ii '" B have, to thi end oi

the Ri "
itl portions divldini a - \o 1

t.,.'-. ..'MirTo, , 1.,' -I pa ro, 1 p 1 B thi foi mi '

with thi f v 1. it" "a wiiii v. 7. and both
1 rhi Il may bi lupposed in < ral

position But it I

|j 1

1 on ci impai Ins

them that 1 ich in Itsell 1 ofti n ibrupl ind Ini ompli t< ind

parts fi l i" 1 h othei In a w a) whu h 1 an I

lental I na] ilso bi n mai Iced I hal I hi Ii na th oi

com lining aboul *<5 lini W have
Iced thi order of thi I ind Edd by thi lettei b pi

this too belonged to theii work of tear.!.

<

). But
2 when he had nol p<

to resist, he plays the hypocrite, just asdid
the magicians, who said, "This is the iv

of God." And indeed that he mighi nol be

driven away again, therefore he "continued
with Philip," and did nol pari from him
"And when the Apostles which were at

Jerusalem,
-

'

etc, (v. 1.3, 14.) See how

many thing in brought aboul by G<

Providence ihi'.n^h the death of Stephen I

(a)
I;

Bul they," il says, "having come down,
prayed for them that they might receive the

Holy Ghost: for as yet He was fallen upon
none oi them, Then laid the:}- their hands

upon them, and they received the Holy
( .le. ,1."

(v.
1

g 17.) Seesl deai that it

not to lie done in any ordinary manner, but
it needed great power to give the HolyGhosI ?

I'a ii is not all one, to obtain remission of

sins, and to receive such a power, (h) By
degrees it is, thai those receive the gift. It

1 . a twofold sign ; both the giving to those,

and the nol giving to this man." Whereas
thi n this man ought, "ii the <

ontrary, to have
a ked to receivi thi Holy Ghost, he, because
he cared nol foi thi . a l.s power to give It tci

others And yet those received not
thuj

power to give: bul this man wished to I"'

more illustrious than Philip, he being among
the discipli

'

(a) "He often d th< m money/]
fv. 18, in.) What.'' had h< seen the others

doing this ? had he seen Philip ? I ml he

imagine they did nol 1 now with whal mind hi

cami to them? (/>) "Thy money with thed
to perdition

'

(v. 20) :

-

in< e thou hast not

used il 1 it ought to be used, These are no]
wools of imprei anon, bul of chai tisi mi no

"Tothee,"he .ays, be it (to thee): bi
tig

sn< h. As il one hould sa) . Lei it
p<

ali in", with 1 li v purpose. Hasi t hou so mean
on. .

ptions oi the gifl of < iod, that thou hast

imagined il to be altogether a thing oi man!
hi nol this, (a) Wherefore also Petei well

calls the ali.iu .1 gift :

" Thou hast thought
1 hal the gifl oi God may be pun hased with

money." I >os1 thou observe how on all

occasions 1 hey are . lean f rom money ?
" Foi

thine | M .nt 1 , nol 1 iejit in the sighl of God.1

(v. 21.) I >os1 thou see how he doc, all 01

malic*
' To be sim| le, however, was 1 hd

thing liee. led. (/,) |o,i lit. 1 it l.een done
with simplicity,

'

he would have even wel-

rhis entenci >i < m . .nil to in- out of its
[>l

1
-i ../." ovk oi \ n.r. v k . t. A. mi' III In if ry fitly

1 1 d in thi i
I" I' "A in 1 1 ii oil* itrx- ihtiv t. .iff.

which is otherwisi mutilated iei ' hi tii iti then
"' Between this and the following entenci the M

Edd tfivi thi expi is i 1 1on oi v
'

I i

jlAp
!: ,,.<,. ,s.,,. ..,, in. mi mil' I' I

.' n. ...''.. ... I ii n.i'if-

.'"ii" i r i iii'tiiii i i|i 7i|ii.iii / li '
I I Iii |.rc criinff

rom .. m ;. .|i' ../..,>. (
..'i. i .in. i . Thi connectW
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corned Ins willing mind. Seest thou thai to

have mi'. in conceptions of greal things is to

sin doubly ? A. i ordingly, two things he bids

him :

"
Repent and praj , il haply the thought

. .1 i nine heai i ma) be forgiv en I hee." (v. la.)

Seest thou it was a wicked thought he had

entertained ? Therefore he says,
"

It
haply it

ma) be forgiven thee :

"
bei ause he knew

him to be incoi i igible. (a)
"
Foi t perceive

that thou art in the gall ol bitterness, and in

the bond ol iniquity." (v, 21,.) Words of

exceeding wrath I But otherwise he did not

punish him: that faith may not thereaftei be

ol compulsion ;
that the mattei ma) not seem

to be carried ruthlessly; that he may intro

duce the subject ol repentance: 01 also,

because it suffices foi correction to havecon-
ed him, to have told him what was in his

heart, to have broughl him to (unless himsell

overcome (hnt&hS). For that he says,
"

Pray

ye for me," is .1 confession that he has done

wrong. ,
Observe him,

' what a miscreant he

is; when he was convicted, then he believed I

when again he was convicted, then he be

came humble.'* "Seeing
8 his miracles,"

J

" he was amazed," and came over.
|

He

thought to be able to escape detection: he

thought the thing was an art: but when he

had not power to defeat < . ,) the ApOStleS,
* *

*. (/-) Again, he fears the multitude,
and is afraid to deny it ; ,w\>\ yet he might
have said,

"
I did not know : I did it in sim-

plicity: but he was slunk with dismay, lust

by the former ciic nmsiance, th.it he was OVd
come (bri ed/Ud), by the miracles and secondly

by this, that his thoughts are made manifest.

lost, this passage was not understood, and \ omits it,
i- FT N. read <;<>/'. .a...... and B, D. substitute,

"
If howevei he

bad come (irpofffjAtfev) as he ought i<> have come, he would
Ived, he would noi like .

pi si hav< bi i n driven

ij
i .

.,,.. ai> ' .;.,,.,,,.,, , 1 1, modern text (Edd I alters the
sense : 6po itSn, k.ht.h piapbi up, B/uuac, See how, mis ream

et.
* Simon believed (13) ontj in an intelle. tual sense, being mi

pr<
led with wonder, rather than convinced of sin So, now,

it "i 1 aiamity and pen ilty, noi .. pentam e, whi< ii leads
in in to ask ill.- apostles to pray foi him G B. 5.

'* M.,.i
(
K.,r UUTO .,'.,,,, 1 iv6ixi{*

T.vl./r rival r WpayflO "'* .iiyi.r.r .....i- (SaV, mil::
.11 K.ll

71,111.1 ./A.*. I' V II ( I hi

1 'i .; -. is both .'I. upl .m 1 (I. 1. 1 n\ 1

He is enlarging upon the Utopia ol Simon's conduct, as shown
mill,

preceding art r)\4yx$r) . . . 8w ir&Kiv >|A.,-\i'./
' "

following tentence 11 I"'.ks as 11 the sentem
-I OVN KTyi'.r. V K, T. A, lllir.l belong I"

I
III'.

plaCI
I lii

reading iKtlv r. as*, Is probably the true one 1 8ti '.*>> is

twii ' said ol Simon Pi rhaps thi pa 1 age maj bi n stori d

somewhat thus 1 "Seeing his miracles, hi was amazed,
mi'' over." 1 1. ii i'hi to esi ape di tei tion, li<'

thoughi the thins was an an 1 bui when he had noi powei
I . resist, he plays thi hypocrite, -is the n did, who

" This is the finger 01 God 1 1 n the Apostles,"
(hence thi reading iotii an 1 how by laying on "i hands

. 11 in thought it was an an h thoughi to pui
II with money: bui when he was noi able t" defeat the

Apostles (as i l above, "he wished to gel mai
mi 1 iii< in

'

1 again < thi ii\ poi rlti .

.m.l says,
"
Pray ye for m. 111 From 1 "Seeing

'.vi lughl in ' ams ted iow that all as .. 1

In-,
part) ii Is not said, npo<rr)A<>W, but, 'EJiVtoto \mi win

(ii.i lie noi do 1 iir in! 11 1.1 .11 ..in i'
-

il. thoughi to be abli
CJTf (6/J 6f (11 <K I It

\ I'lf 1
' '

I 7 . 7T,HHT f
f
\0< 1

fherefore he now tikes himsell a Inn- way
oil, in Rome, thinking the Apostle would no1

si ii mi 1 1 mie 1 here.

".And they, when they had testified, and

pie. 11 lied the wold of (lie I ,oid, relm ned in

Jerusalem, (v. 25.) "Testified," probabl) he

( ause 1,1 him (Simon 1. that the) may ni

deceived; that thenceforth the) maybe safe.
"
Having preached," il says, "the word ol the

Lord, they returned to Jerusalem." Win- do

they go thithe 1 again where was the tyrannj
ol the had, where weie those most henl upon
killing them? Just as generals do in wars,

they occupy thai pari ol the scene ol war
which is most distressed. "And preached
the Gospel in many villages of the Samari
tans." Observe them again, how the) do
not (wpoqyovfiivm 1 "I set purpose come in S.1111.1

ria, hut driven l>v stress ol persecution, just

as it was in the case ol ( Inist ; and how when
the ApOStles gO thither, it is to men nnv,

believers, no longei Samaritans. "But when
the .Apostles," it says, "which were at Jerusa-
lem heard this, the) sent unto them Petei and

John. Sent" them, again, to rid them -1

magic. And 'besides, (the Lord) had uiven
them a pattern at the time when the Sam
aritans believed.

" And in many villages,"
it savs, "of the Samaritans, they preached
the Gospel." (John iv. 39.) Observe how
actively employed even their journeys were,
how they do nothing without a purpos

Such travels should we also make. \nd

why do I speak of .travels ? Manv possess

villages and lands, and give themselves no

concern, nor make Any account ol this. Thai
baths may he provided, theii revenues in-

1 teased, COUrtS and buildings <iei led, loi this

they take plenty of pains: hut for the hus

bandry of souls, not so. When you see

thorns answer me you cut them up, you
hum, you utterly destroy them, to rid youi
land of the hint thence arising. And seest

thou the laborers themselves overrun with

thorns, and dost not CUl them up, and an

thou noi afraid ol the Ownei who shall .all

. \,\i.i< H, urn 7 .<;ii. 1 .1.1,. :..i.. ,.i. ,.1 J

,,,,,,,.,,, \ 1: |i I s.iv 111. 111: Bui < in ihI ill. in "i

. ii.
pui them in ihiikI "i tin 'I". " m.' hii i> iii.

1
< in 1,1 hen in'-i they believed

"
whli i> n adl

adopted bj E and E ^<\

\
1 in preaching "i Philip in Samaria was thi first Gentile

,1, foi lli. '.mi. 11 11 in-, w.i. .1 mix. .1 p. .'|.li .m.l

regarded as heathen by the Ii w Ko mi' rest in
1 events took its rise In the bold preaching ol Ste|

( l n ill. . 11. i.l. III. 1 'lli. .in this ill. m. i'

opposition "i thi lewlsh nation .ma the sad calamlt) o

preacher's own death, but on the othei there flowed from

opposition and thi persecution which was consequent upon it

1.. mill lii. 1 hristians were Indeed scattered abi t

by ill 1 1 1 .1' men t, but with them went tl and
. .11 work . .1 heathen missions dated directly back I

1 Stephi 11 1 in en. in In

ion "i the saj m^ ol I . tullian :

I ,

"
. lis.
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thee to account ? For ought not each indi-

vidual believer to build a Church, to get a

Teacher, to cooperate (avvai- peodai) (with him),
to make this above all his object, that all may
be Christians ? Say, how is it likely thy
laborer should be a Christian, when he sees

thee so regardless of his salvation ? Thou
canst not work miracles, and so convert

(-fiaai) him. By the means which are in thy

power, convert him
; by kindness, by good

offices, by gentleness, by courting (/.o/a/ce/a)

him, by all other means. Market-places,

indeed, and baths, the most do provide ;
but

no Churches : nay, sooner everything than

this ! Wherefore I beseech and implore, as a

favor I entreat, yea as a law I lay it down,
that there be no estate to be seen destitute of

a Church. 1 Tell not me, There is one hard

by ;
there is one in the neighboring proper-

ties ;
the expense is great, the income not

great. If thou have anything to expend upon
the poor, expend it there : better there than

here. Maintain a Teacher, maintain a Dea-

con, and a sacerdotal body complete. As by
a bride, whether a wife whom thou takest, or

a daughter whom thou givest in marriage,
2 so

act by the Church : give her a dowry. So
shall thy estate be filled with blessing. For
what shall not be there of all that is good ?

Is it a small thing, tell me, that thy wine-press

i In St. Chrysostom's time, little had been done for the

conversion and instruction of the peasantry: hence in the

latter half of the fourth century paganus came to be as synon-
ymous with " heathen." Even Christian proprietors neglected
their duty in this regard, while they improved their properties,
and swelled their revenues by great oppression of their ten-

ants and laborers: see Horn, in Matt, xliii., lxi. and at the

same time often connived at the practice of the old idolatries,
for the sake of the dues accruing to them from the Temples
which still remained. Thus Zeno of Verona, Serin, xv. p. 120,

complains: In prcediis vestrisfumantia undique sola fana
non nostis, quee, si vera dicenda sunt, dissimulanda subtiliter

custoditis. Jus templorum ne quis vobis eripiat, qtiotidie

litigatis. The Christianity which was outwardly professed in

the country parts was often for want of Churches and Clergy
little more than nominal: and the heathen orator Libanius, in

his Oratio pro Templis, addressed to the Emperor Theodosius,
perhaps did not greatly exaggerate in the following description:
" When you are told, that through this proceeding on your
part (viz. the destruction of the Temples and suppression of

the sacrifices) many are become Christians, you must not

forget to distinguish between show and reality. They are not
a whit changed from what they were before: they only say
they are so. They resort indeed to the public acts of religion,
and mingle themselves with the general body of Christians.

But when they have made a show of praying, they invoke
either none, or the Gods." Moreover, the country clergy were
often themselves ill-taught and needing instruction. Thus
Horn, in Col. (t. xi. p. 392) delivered at Constantinople, Chrys.
says:

" How much instruction is needed by your brethren in

the country, and by their teachers (/cat tous eiceivioi> SiSao-KaA-

ou!) !

" Which perhaps was the result of a law passed a.d. 398,
Cod. Thcodos. xvi. tit. 2 1. 33 which enacted, that the clergy
fur the Churches founded on estates, or in villages, should be
ordained from no other estate or village, but that to which the

Church pertained: and of these a certain number, at the dis-

cretion of the bishop, according to the extent of the village,
etc. On the other hand, Chrys.

" on the Statues," Or, xix. t.

ii. p. 1S9 dwells with much delight on the virtues and patriar-
chal simplicitv of the rural clergy in Syria, and the Christian
attainments of their people.

2 'Qcravet yvvalKa ayayijoi' 77 ruju.0T)y, r] Qvyarepa., Trj 'EkkA. outio

cua/ceicro. Before 9vy., A. B. F. X. insert koX, E. alone Sous,

and so Edd. Perhaps we may read 100-ai'ei i>vp<t>r), r/ yvv. ay., 17

Sous 9vy.

should be blessed
;

3 a small thing, tell me,
that of thy fruits God is the first to taste,

and that the first fruits are there (with Him) ?

And then even for the peace of the laboring

people this is profitable. Then as one whom
they must respect, there will be the presbyter

among them and this will contribute to the

security of the estate. There will be constant

prayers there through thee 4

{infra, note l
, p.

119) hymns and Communions through thee;
the Oblation on each Lord's Dav. For onlv

consider what a praise it will be, that, whereas
others have built splendid tombs, to have it

said hereafter :

" Such a one built this," thou

hast reared Churches ! Bethink thee that

even until the coming of Christ thou shalt

have thy reward, who hast reared up the

altars of God.

Suppose an Emperor had ordered thee to

build an house that he might lodge there,
wouldest thou not have done everything to

please him ? And here now it is a palace
of Christ, the Church which thou buildest.

Look not at the cost, but calculate the profit.

Thy people yonder cultivate thy field : culti-

vate thou their souls : thev bring to thee thv

fruits, raise thou them to heaven. He that

makes the beginning is the cause of all the

rest : and thou wilt be the cause that the

people are brought under Christian teaching

(na-r/xov/ievui') .
both there, and in the neigh-

boring estates. Your baths do but make the

peasants less hardy, your taverns give them a

taste for luxury, and yet you provide these for

credit's sake. Your markets and fairs, {-av>j.

p/peig) on the other hand, promote covetous-

ness. But think now what a thing it would be
to see a presbyter, the moving picture of

Abraham, gray-headed, girded up, digging
and working with his own hands ? What
more pleasant than such a field ! Their vir-

tue thrives. No intemperance there, nay, it is

driven away : no drunkenness and wanton-

ness, nay, it is cast out: no vanity, nay, it is

extinguished. All benevolent tempers shine

out the brighter through the simplicity of

3 " The first-fruits of corn and of grapes, or wine were pre-
sented as oblations at the Altar, and the elements for the Holy
Eucharist thence taken. See Can. Apost. ii. Cod. A/r. c. 37.

Concil. Trull, c. 28. In a Sermon of St. Chrys. on the Ascen-
sion, this peculiar usage is mentioned, that a handful of ears
of corn in the beginning of harvest was brought to the Church,
words of benediction spoken over them, and so the whole field

was considered as blessed. 'Oirep yiverai en-i. tuiv ttcSiW ri>v

o-ra^u706puji', oAtyous Tts <TTa\uas kafSiav, xai fxucpbv Spdyjua
noLTJ&as Kai 7rpocrei'e-yKaji' TaJ 0eai, Sia tou /at/cpou na<ro.v rrjv apou-
pai- euAoyer outoj kol 6 Xpicrrbs k. t. A. (t. ii. 450. C.)

" Neander.
4 oid <re. Erasm. propter te, Ben. pro te, but this would be

virkp crou, as below where this benefit is mentioned, virep tov

KeKTriixevov.
5 aiTicu 7rAeore|tas. Edd. from E. iranovs- ra Si ivravOa ttolv

Tovvayriov.
" make them forward and impudent. But here all

is just the reverse.' Below, o>? e'iKova fiaSi^ovra tou 'A0p. in the
sense above expressed, as if it had been fiaSi^ovaav. E. has eis

for us,
"
walking after the likeness:

"
and Sav. marg, eis olxov

fia.5. p.era rot/ 'Ap.
"
walking into his house after (the manner

of) Abraham."
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manners; How pleasant to go forth and
enter into the House of God, and to know
that one built it himself : to rling himself on
his back in his litter, and x

after the bodily
benefit of his pleasant airing, be present both
at the evening and the morning hymns, have
the priest as a guest at his table, in associat-

ing with him enjoy his benediction, see others

also coming thither! This is a wall for his

field, this its security. This is the field of

which it is said,
" The smell of a full field

which the Lord hath blessed."' (Gen. xxvii.

27.) If, even without this, the country is

pleasant, because it is so quiet, so free from
distraction of business, what will it not be
when this is added to it? The country with

a Church is like the Paradise of God. No
clamor there, no turmoil, no enemies at vari-

ance, no heresies : there you shall see all

friends, holding the same doctrines in com-
mon. The very quiet shall lead thee to

higher views, and receiving thee thus pre-

pared by philosophy, the presbyter shall give
thee an excellent cure. For here, whatever
we may speak, the noise of the market drives

it all out: but there, what thou shalt hear,
thou wilt keep fixed in thy mind. Thou wilt

be quite another man in the country through
him : and moreover to the people there he will

be director, he will watch over them both by
his presence and by his influence in forming
their manners. And what, I ask, would be
the cost? Make for a bes;innin2r a small

house (kv rd~ei vaoi^) to serve as temple. Thy
successor will build a porch, his successor
will make other additions, and the whole shall

be put to thy account. Thou givest little, and
receivest the reward for the whole. At any
rate, make a beginning : lay a foundation.
Exhort one another, vie one with another in

this matter. But now, where there is straw

1 koll piii/ai eoLVTOV vtttiov Kai p.erd t'i\v a'uopav TrJV (TUifXariKTlV
jccu Kv^viKOi.<; Kai eiotfivois v/xyois TTapayeveo~Oai. This passage
has perplexed scribes and editors. Aiuipa

" a swing, swinging
bed, hammock," or, as here,

"
litter," or rather, "a swinging

in such a conveyance: after the swinging motion in his litter,

pleasant and healthful for the body." The meaning is:
" with-

out fatigue, lying at his ease on his back, he is borne to
Church in his litter, and after this wholesome enjoyment for
the body, gets good for his soul, in attending at evening and
morning prayer. Ben. seipsumque projicere supinum, et post
illati: corporeatn quietem: as if it related to taking rest in his
bed. which is inconsistent with the scope of the description.
Krasmus, et quicscere "in villa" securum, et habere " deain-
ulationem ,t servientem corporis "to sleep securely 'in his

villa." and to 'take a walk' which is good for the body."
Xeander simply, tend sick niederzuiverfen,

"
to prostrate him-

self," (viz. on entering the Church) overlooking both vtttiov
and aiujpav uuiix. Of the Mss.. A . for icai pij/ai k. t. A. substi-
tutes, xai nera Tpo<f>'r)v (ruin.

" and after taking food for the

body." C. ex corr. gives iuiav for aiujpae, F. mpav, Sav. marg.
*'

ujpai' al. euav:
"

both unmeaning: X. topav with two letters
erased before it : and B. Kai fiera rtiv ivarqv uipai Tr}s criu/oLaTucij?

fieTaAajSeii' rpoipij? *ai iv \v\v., "and after the ninth hour to

partake of the food for the body, and to attend at evening
and morning hymns:

"
qnte lectio non spernenda videtur? Ben.

On the contrary, it is both needless and unsuitable, for the re-

past is mentioned afterwards. The "hymns" are the i^aAp.09

en-iAv^i'ios s. Av^vocbs, ad incensutn Ittcernte, which was Psalm
cxli. tyakp.b<; eioOirbs, Psalm Ixiii. St. Chrysost. in Psalm cxl.
and Constit. Apost. ii. 59, viii. 37.

and grain and such like to be stored, you
make no difficulty of building : but for a

place where the fruits of souls may be gath-
ered in, we bestow not a thought ; and the

people are forced to go miles and miles, and
to make long journeys, that they may get to

Church ! Think, how good it is, when with
all quietness the priest presents himself in the

Church, that he may draw near unto God,
and say prayers for the village, day by day,
and for its owner ! Say, is it a smali matter,
that even in the Holy Oblations evermore thy
name is included in the prayers, and that for

the village day by day prayers are made unto
God ? How greatly this profits thee for all

else! It chances- that certain (great) per-
sons dwell in the neighborhood, and have
overseers : now to thee, being poor, one of

them will not deign even to pay a visit : but
the presbyter, it is likely, he will invite, and
make him sit at his table. How much o- od
results from this ! The village will in the first

place be free from all evil suspicion. None
will charge it with murder, with theft : none
will suspect anything of the kind. They have
also another comfort, if sickness befall, if

death. Then again the friendships formed
there by people as they go side by side (to
and from the Church) are not struck up at

random and promiscuously : and the meetings
there are far more pleasant than those which
take place in marts and fairs. The people
themselves also will be more respectable,
because of their presbyter. How is it you
hear that Jerusalem was had in honor in the

old times above all other cities? Why was
this ? Because of the then prevailing religion.
Therefore it is that where God is honored,
there is nothing evil : as, on the contrary,
where He is not honored, there is nothing
good. It will be great security both with

God and with men. Only, I beseech you, that

ye be not remiss : only may you put your hand
to this work. For if he who brings out "

the

precious from the vile," shall be "
as the

mouth of God "
(Jer. xv. 19) : he who bene-

fits and recovers so many souls, both that now
are and that shall be even until the comiiiL: of

2 2v/u3airei Tira? e< yeiTovuiv oiicfir (cat e7riTpo7rovv (\eiv. Sav.

marg. Aeyeii/. The meaning is not clearly expressed, but it

seems to be this
;
"It chances that some important personage

has an estate in your neighborhcod, and occasional'.v n
there. His overseer informs him of your Church: he sends for

your presbyter, invites him to his table, gains from him such
information about your village, as lie would never have ac-

quired otherwise; for he thinks it beneath him even to call

upon you. In this way, however, he learns that yours is a
well-ordered village: and should any crime be committed in

that part of the country by unknown persons, no suspicion
even will light upon your people; no troublesome inquisition
will be held, no tine or penalty levied on your estate." The v.

1. Aey*"' cannot be the true reading, but something of this sort
must be supplied: oi Kai \(yovo-u- ai'Tuj. It seems also that

something is wanting between Tiras and cc yeiT. e. g. mis t<c

Tiur SwaruTtpuv iie yeir. oixcic.



120 THE WORKS OF ST. CHRYSOSTOM. [Homily XIX.

Christ, what favor shall not that person reap
from God ! Raise thou a garrison against the

devil : for that is what the Church is. Thence
as from headquarters let the hands go forth

to work : first let the people hold them up for

prayers, and then go their way to work. So

shall there be vigor of body ;
so shall the

tillage be abundant
;
so shall all evil be kept

aloof. It is not possible to represent in

words the pleasure thence arising, until it be

realized. Look not to this, that it brings in

no revenue : if
1 thou do it at all in this spirit,

then do it not at all
;

if thou account not the

revenue thou gettest thence greater than from

the whole estate beside
;

if thou be not thus

affected, then let it alone
;

if thou do not

account this work to stand thee more in stead

than any work beside. What can be greater
than this revenue, the gathering in of souls

into the threshing-floor which is in heaven !

Alas, that ye know not how much-it is, to gain
souls ! Hear what Christ says to Peter,

"Feed My sheep." (John xxi. 15-17.) If,

seeing the emperor's sheep, or herd of horses,

by reason of having no fold or stable, exposed
to depredation, thou wert to take them in

hand, and build a fold or stables, or also pro-
vide a shepherd or herdsman to take charge

of them, what would not the emperor do for

thee in return ? Now, thou gatherest the

flock of Christ, and puttest a shepherd over

them, and thinkest thou it is no great gain
thou art earning ? But, if for offending even

one, a man shall incur so great a punishment,
how can he that saves so many, ever be pun-
ished ? What sin will he have thenceforth ?

for, though he have it, does not this blot it

out? From the punishment threatened to

him that offends, learn the reward of him that

saves. Were not the salvation of even one
soul a matter of great importance, to offend

would not move God to so great anger.

Knowing these things, let us apply ourselves

forthwith to this spiritual work. And let each
invite me, and we will together help to the

best of our ability. If there be three joint-

owners, let them do it by each bearing his

part : if but one, he will induce the others

also that are near. Only be earnest to effect

this, I beseech you, that in every way being
well-pleasing unto God, we may attain unto
the eternal blessings, by the grace and mercy
of our Lord Jesus Christ, with Whom to the

Father and the Holy Ghost together be glory,

dominion, and honor, now and ever world
without end. Amen.

HOMILY XIX.

ACTS VIII. 26, 27.

" And the Angel of the Lord spake unto Philip, say-

ing, Arise and go toward the south unto the way
that goeth down from Jerusalem unto Gaza, which
is desert. And he arose and went."

It seems to me, this
2

(Philip) was one of

the seven
;
for from Jerusalem he would not

have gone southwards, but to the north
;
but

from Samaria it was " towards the south.

The same is desert :

"
so that there is no

fear of an attack from the Jews. And he did

not ask, Wherefore? but "arose and went.

And, behold,
"

it says, "a man of Ethiopia,
an eunuch of great authority under Candace,

queen of the Ethiopians, who had the charge
of all her treasure, and had come to Jerusa-

1 oAcus el oi'Tio Troieis /oir; woirja'r)? . Ben. .9/ omnino id facias,
ne facias tauten. Neander, Jl'enn du so handelst, wirst du
tiic /its thun, as if it were ov 7roirjo-ei?.

2 So all the Mss. and the Catena; except E. which having;
already made Chrys. affirm that Philip was one of the seven,
su/>ra, p. 115, and note ', gives a different turn to this pas-
sage. It seems to me, that he received this command while
in Samaria: because from Jerusalem one does not go south-

ward, but to the north: but from Samaria it is to the south."
An unnecessary comment ; for it would hardly occur to any
reader of the Acts to suppose that Philip had returned to

Jerusalem.

lem for to worship, was returning, and sitting
in his chariot read Esaias the prophet."'

(v. 27, 28.) High encomiums for the man,
that he, residing in Ethiopia and beset with

so much business, and when there was no
festival going on. and living in that super-
stitious city, came "

to Jerusalem for to wor-

ship." Great aho is his studiousness, that

even "sitting in his chariot he read.
3

And,"
it says,

"
the Spirit said unto Philip, Go near,

and join thyself to this chariot. And Philip
ran thither to him, and heard him reading the

prophet Esaias. and said, Understandest thou

3 "
Behold, an eunuch (comp. p. 122, note 4

), a barbarian
both circumstances calculated to make him indisposed to study
add to this, his dignified station and opulence: the very cir-

cumstance of his being on a journey, and riding in a chariot :

for to a person travelling in this way, it is not easy to attend
to reading, but on the contrary very troublesome: yet his

strong desire and earnestness set aside all these hindrances,"
etc. Horn, in Gen. x.xxv. 1. Throughout the exposition of
the history of the eunuch there given (t. iv. p. 350-352) he is

called a barbarian: so in the tenth of the " Eleven Homilies,"
5, t. xii. 303, 394. he is called a ,;

barbarian," and "alien."

dAAd</>t>Aos, but also
" a Jew: " dAA' ov\ 6 /3dpa.po? totc eiceiro?

TaOra ei7re(viz. excuses for delaying baptism Ixai ravralovSaior
>v k. t. A. i.e. as Matthai explains in 1., "a Jewish proselyte.'*
Both expositions should be compared with this in the text.
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what thou readest ? And he said, How can

I, except some man should guide me ?
"

(v. 29-31.) Observe again his piety; that

though he did not understand, he read, and
then after reading, examines. "And he de-

sired Philip that he would come up and sit

with him. The place of the Scripture which

he read was this, He was led as a sheep to

the slaughter ;
and like a lamb dumb before

his shearer, so opened He not His mouth : in

His humiliation His judgment was taken

away : and who shall declare His generation ?

for His life is taken from the earth. And the

eunuch answered Philip, and said, I pray
thee, of whom speaketh the prophet this ? of

himself, or of some other man ? Then Philip

opened his mouth, and began at the same

Scripture, and preached unto him Jesus.*'

(v. 32-35.) Observe how it is Providentially
ordered. First he reads and does not under-

stand ; then he reads the very text in which
was the Passion and the Resurrection and the

Gift. "And as thev went on their way, they
came unto a certain water : and the eunuch

said, See, here is water; what doth hinder me
to be baptized ?

"
(v. 36.) Mark the eager

desire, mark * the exact knowledge.
" And he

commanded the chariot to stand still : and

they went down both into the water, both

Philip and the eunuch ; and he baptized him.

And when they were come up out of the

water, the Spirit of the Lord caught away
Philip, that the eunuch saw him no more : and
he went on his way rejoicing." (v. 38, 39.)
But why did the Spirit of the Lord bear him

away ? (Hereby) the occurrence was shown
to be more wonderful. Even then, the eunuch
did not know him. Consequently this was

done, that Philip might afterwards be a sub-

ject of wonder to him. 2
"For," it says, "he

went on his way rejoicing. But Philip was
found at Azotus : and passing through he

preached in all the cities, till he came to

Ca^sarea." (v. 40.) This (Philip, therefore)
was one of the seven

;
for there in fact he is

afterwards found at Caesarea. It was well and

expedient therefore that the Spirit caught
Philip away; else the eunuch would have de-

sired to go with him,
8 and Philip would have

1 aKpiPaav. Below, opas on Ta S6yp.ara anripTKTfiiva e*X.
The 37th verse (Philip's answer and the Eunuch's confession)
seems to have been absent from St. Chrysostom' copy (unless
indeed it is implied in the passage just cited). It is found in

Laud's Gr. and Lat. copy of the Acts, part is cited by St.

Irenaeus, p. 196. and part by St. Cypr. p. 318, but unknown to

the other ancient authorities.
2 w<TT ovv ixntpov avrbv 0avfiao*#f;r<u , touto iyivcro: i.e. as

below, the eunuch saw that it was the work of God: it was
done in order that he might not think on dVflpwTrds itmv oirAus.
Edd. from E. "

Why. it may be asked, did the Spirit of the
Lord carry Philip away? Because he was to pass through
other cities, and to preach the Gospel. Consequently this

was done, etc. that he might not think what had happened to
him was of man. but of God."

3 <TVva.Tre\0elv (^CEc. (Tvp.nape\9eiv) avTa. As there is no avrbv.

grieved him by declining to comply with his

request, the time being not yet come, (a)
But 4

at the same time here was an encourag-
ing assurance for them that they shall also

prevail over the heathen : for indeed the high
character (to at-ifaurrw) of the ( first; believers

was enough to move them. If however the

eunuch had stayed there, what fault could
have been found ? [But he knew him not] :

for this is why it says, "he went on his way
rejoicing:" so that had he known him, he
would not have been (so) delighted.

"And the Angel of the Lord," etc. (Re-

capitulation, v. 26.) (l>)
See Angels assisting

the preaching, and not themselves preaching,
but calling these (to the work). But the won-
derful nature of the occurrence is shown also

by this : that what of old was rare, and hardly
done, here takes place with ease,

b and see

with what frequency ! (c)
" An eunuch," it

says,
" a man of great authority, under Can-

dace, queen of the Ethiopians."
*

(v. 27.) For
there women bore rule of old, and this was
the law among them. Philip did not yet know
for whose sake he had come into the desert :

(d) but 7 what was there to hinder his learning
all (these particulars) accurately, while in

the chariot ?
" Was reading the prophet

Esaias." (v. 28.) For the road was desert,
and there was no display in the matter. Ob-
serve also at what time : in the most violent

heat (of the day), (e) "And the Spirit said

the meaning seems to be as above expressed, not, "would
have desired Philip to go with him."

4 What follows is confused in the Mss. and Edd.. by trans-

position of the portions of text here marked a, i; and c, <i .

the order in the Mss. being b, a, d. c, e.

5 Kai yap to Tu>y iritnevovrtov o^iotthjtov iKavbv avTovs apai*
d Si fnip.fi.vev (B. cnip.evov) eicei, 77-0101' to eyicATjfia; Meaning,
perhaps, that the character and station of such converts as the
eunuch would weigh much with their countrymen (tou?

dAAo4>uAovs>. Though if the eunuch had stayed behind in

Judea, who could have blamed him ? The modern text ;

"
sufficient to persuade the learners to be roused up them-

selves also to the same zeal.
8

evxepuis, opa p.e9' oo-tjs dcJOoWas. Cat. The Mss. omit

ti>Xep<I)S. He means, angelic manifestations.
* It is probable that this eunuch was an Ethiopian by birth

and a Jewish proselyte. It was customary for such foreign

proselytes, as well as for Jewish non-residents, to go 11(1 to

Jerusalem to worship. Others suppose him to have been a

Jew, resident in Ethiopia: but he is designated as ".in Ethio-

pian." The fact that those in his condition were not admitted
to full standing in the congregation of Israel (Deut. xxiii. i>

is not a sufficient reason for the opinion of Meyer that this

man must have been an uncircumcised heathen a "
proselyte

of the gate," since he could occupy the same relation as native
Jews in his condition. Ethiopia lay to the S. of Egypt and
Candace was queen of Meroe, the northern portion of the

country. Eunuchs not only served as keepers of the harem
but sometimes, as here, as royal treasurers. G. B. S.

7 t! Si eKu}\v<T(V irdl'Ta avTov aicpifSius fiaOftv Kai (V Tw o\*j^iart

ovra
;

Kat yap ipr]p.o$ %v Kai ovk rjv to npayna iniSnis. \\ e

conjecture the first clause to he- meant as the answer to an

objection: How should Philip know all these particulars? It

may indeed relate to the eunuch's accurate knowledge
(dcpi/3eiai above mentioned, note >. The latter part, however,
seems to belong to v. 28 to which the Catena refers the men-
tion of the \a\trTujTarov Kavp.a. Edd. (from E. alone 1.

"
Pray

what hindered, say you, that he should learn all. even when in

the chariot, and especially in the desert ? Because the matter
was not one of display. But let us look over again what lias

been read. And behold." etc.
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unto him." (v. 29.) Not now the Angel
1 but

the Spirit urges him. Why is this ?
"
Then,"

the vision took place, in grosser form, through
the Angel, for this is for them that are more of

the body, but the Spirit is for the more

spiritual. And how did He speak to him ?

Of course, suggested it to him. Why does
not the Angel appear to the other, and bring
him to Philip ? Because it is likely he would
not have been persuaded, but rather terrified.

Observe the wisdom of Philip: he did not ac-

cuse him, not say,
"

I know these things ex-

actly :

"
did not pay court to him, and say,

" Blessed art thou that readest." But mark
his speech, how far it is from harshness alike

and from adulation
;
the speech rather of a

kind and friendly man. " Understandest
thou what thou readest ?

"
(v. 30.) For it

was needful that he should himself ask, him-
self have a longing desire. He plainly inti-

mates, that he knows that the other knew

nothing : and says,
" Understandest thou what

thou readest ?
"

at the same time he shows
him that great was the treasure that lay
therein. It tells well also, that the eunuch
looked not to the outward appearance (axwa)
(of the man), said not,

" Who art thou ?
"
did

not chide, not give himself airs, not say that

he did know. On the contrary, he confesses

his ignorance : wherefore also he learns. He
shows his hurt to the physician : sees at a

glance, that he both knows the matter, and is

willing to teach. Look a how free he is from

haughtiness; the outward appearance an-

nounced nothing splendid. So desirous was
he of learning, and gave heed to his words

;

and that saying,
" He that seeketh, findeth,"

(Matt. vii. 8.) was fulfilled in him. "
And," it

says,
" he besought Philip, that he would

come up and sit with him." (v. 31.) Do you
mark the eagerness, the lonjjins: desire? But
should any say he ought to have waited for

Philip (to speak), (the answer is), he does not

1
<ip7ra<:i: but this, derived from v. 39 Is not the right word

here. This, with the clause immediately preceding in the
Mss., is thus altered by the innovator (E. Edd.): "So little

did P. know (outou? ouk jjfiei *.> for whose sake he was come
into the desert: because also (on. koX, F. D. b9ev) not now an
Angel, but the Spirit bears him away. But the eunuch sees
none of these things, being as yet not fully initiated (dreAi)?,

imperfectus Ben.) ;
or because also these things are not for the

more bodily, but for the more spiritual: nor indeed does he
learn the things which Philip is fully taught (eKoiSda-Kerat.)."

2 "ISfTe (iSe B.) to (toi* N.) arvbov ov&ev Ka^Trp'ov e7re<J>epeT0

<r\ijiu.a. Read to o-x>ji^a. E. D. F. Edd., ElSe and ovSi yap.
Vidit ilium esse a fastu alienum: neque enim splendidum
gestabat vestitum. Ben. and similarly Erasm. as if the mean-
ing were,

" the eunuch saw there was no pride in Philip, for
he had no splendid clothing." But it is the eunuch in whom
this (to aTv<j>ov) is praised, (see below, 4 init.) that he did not
disdain Philip for the meanness of his appearance: comp. Horn.
in Gen. xxxv. 2.

" For when the Apostle {suf>ra, p. 115, note
!
) had said,

" Knowest thou," and came up to him in mean
attire (n-eTa euTeAoO? o-^ij/aaTo?), the eunuch did not take it

amiss, was not indignant, did not think himself insulted ....
but he, the man in great authority, the barbarian, the man
riding in a chariot, besought him, the person of mean appear-
ance, who might for his dress have easily been despised, to
come up and sit with him," etc.

know what is the matter : he could not in the

least tell what the other was going to say to

him, but supposed merely that he was about
to receive some (lesson of) prophecy. And
moreover, this was more respectful, that he
did not draw him into his chariot, but be-

sought him. " And Philip," we have read,
" ran to him, and heard him reading ;

"
even

the fact of his running, showed 3 that he
wished to say (something).

" And the place,"
it says,

" of the Scripture which he read was
this : As a sheep He was led to the slaugh-
ter." *

(v. 32.) And this circumstance, also,
is a token of his elevated mind, (^?o<rop/a?) that

he had in hand this prophet, who is more sub-

lime than all others. Philip does not relate

matters to him just as it might happen, but

quietly: nay, does not say anything until he
is questioned. Both in the former instance
he prayed him, and so he does now, saying,

"
I

pray thee of whom speaketh the prophet
this?" That 4 he should at all know either

that the Prophets speak in different ways
about different persons, or that they speak of

themselves in another person the question
betokens a very thoughtful mind, t Let us be

put to shame, both poor and rich, bv this

eunuch. Then, it says,
"
they came to a cer-

tain water, and he said, Lo, here is water."

(v. 36.) Again, of his own accord he requests,

saying,
" What doth hinder me to be bap-

tized ?
" And see again his modesty : he does

not say, Baptize me, neither does he hold his

peace ;
but he utters somewhat midway be-

twixt strong desire and reverent fear, saying,
"What doth hinder me?" Do vou observe

3 ihiiKvv fiovXoixevov einelv. This seems meant to explain
why the eunuch at once besought Philip to come up into the
chariot: his running showed that he wished to say something.

E. Edd. " was a sign of his wishing to speak, and the read-

ing (a sign) of his studiousness. For he was reading at a time
when the sun makes the heat more violent.''

* The rendering of rj Se nepioxn t>}s ypa^rjs given in the text

(A. V. ) is also that of the R. V. Another interpretation is

preferred by many scholars: " the content of the Scripture"
{ypa<t>r) being used in the limited sense of the particular passage
in question). This view harmonizes with the derivation of

7repiox*j iTrepi-exeiv) meaning an enclosure, or that which i$

enclosed, rpa^rj is also used in the limited sense in v. 35
(So, Meyer, Hackett, and Thayer's Lex.)

4 *H (N. om. Cat. to) bAoos elSevai oti aAAw, ndi (om. C.) irepi
aAAioi' Ae-youo-u' ol TTpofyrjTai, jj

6ti k. t. A. A. B. C. Cat. We
read, to oAios eioei'at

ij ... . But the modern text: "It seems
to me that he knew not that the prophets speak of other per-
sons: or if not this, he was ignorant that they discourse con-
cerning themselves in another person;" omitting the last

clause, <r<j)6Spa ejreo-KefiiueVou (Cat. Trepieo-Ke/n/aeyij) 17 epuJTrjo-i?. In
the next sentence B. has retained the true reading, eKToixiav,
for which the rest have ra.iJ.iav. N. rap.ulav.
tThe eunuch must have heard much said about Jesus at

Jerusalem for he had been crucified but five or six years before.
In this time of persecution and excitement, discussions would
be rife concerning the Christian interpretation of prophecy.
The eunuch seems to have heard two theories concerning the

prophecies (e. g. Is. liii.) relating to the " Servant af Jehovah,"
one that the prophet was speaking of the Messiah (whom the
Christians asserted Jesus to be) and the other that the prophet
spoke concerning himself in these prophecies, an opinion not
wholly abandoned in modern times. The eunuch's sudden
conversion presupposes prolonged consideration of the claims
of Jesus to be the Messiah and a keen interest in religious
truth. G. B. S.
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that he has the doctrines (of faith) perfect?
For indeed the Prophet had the whole, In-

carnation, Passion, Resurrection, Ascension,

Judgment to
'

come. And if he shows ex-

ceeding earnestness of desire, do not marvel.

Be ashamed, all ye as many as are unbaptized.
"
And," it says,

" he commanded the chariot

to stand still.'' (v. 38.) He spoke, and gave
the order at the same moment, before hearing

(Philip's answer).
" And when they were

come up out of the water, the Spirit of the

Lord caught away Philip ;

"
(v. 39) in order

that the occurrence might be shown to be of

God ; that he might not consider it to be

merely man. " And he went," it says,
" on

his way rejoicing." (P. 121, note 2
.)

This

hints, that he would have been grieved had he

known : for the greatness of his joy, having
had the Spirit also vouchsafed to him, he did

not even see things present
" But Philip

was found at Azotus." (v. 40.) Great was the

gain to Philip also : that which he heard con-

cerning the Prophets, concerning Habakkuk.

concerning Fzekiel, and the rest, he saw done
in his own person. (Bel. & Dr. v. 36 ; Ez. iii.

12.) Thence it appears that he went a long

distance, seeing he " was found at Azotus."

(The Spirit) set him there, where he was
thenceforth to preach : "And passing through,
he preached in all the cities, until he came to

Caesarea."
" And Saul, yet breathing out threatenings

and slaughter against the disciples of the

Lord, went unto the high priest, and desired

of him letters to Damascus to the syna-

gogues, that if he found any of this way,
whether they were men or women, he might

bring them bound unto Jerusalem." (ch. ix.

1, 2.) He fiftly mentions Paul's zeal, and
shows that in the verv midst of his zeal he is

J

drawn. " Yet breathing out threatenings
and slaughter," and not yet sated with the

murder of Stephen, he was not yet glutted
with the persecution of the Church, and the

dispersion. Lo, this was fulfilled which was

spoken by Christ, that "they which kill you
shall think they offer worship to God."

(John xvi. 2.) He then in this wise did it,

not as the Jews : God forbid ! For that he

did it through zeal, is manifest from his going
abroad even to strange cities : whereas they
would not have cared even for those in Jeru-
salem

; they were for one thing only, to enjoy
honor. But why went he to Damascus ?

It was a great city, a royal city : he was
afraid lest that should be preoccupied. And
observe his strong desire and ardor (and),
how strictly according to the Law he went to

work : he goes not to the governor, but "
to

the priest. That if he found any of this

way :

"
for so the believers were called, prob-

ably because of their taking the direct way
that leads to heaven. And why did he not

receive authority to have them punished
there, but brings them to Jerusalem ! He
did these things here with more authority.
And mark on what a peril he casts himself.

He l was not afraid lest he should take any
harm, but (yet) he took others also with him,
"that if," it says, "he found any of this way.
whether they were men or women "

Oh, the

ruthlessness ! "he might bring them bound."

By this journey of his, he wished to show
them all (how he would act) : so far were

they from being earnest in this matter.

Observe him also casting (people) into prison
before this. The others therefore did not

prevail : but this man did prevail, by reason
of his ardent mind. "And as he journeyed,
he came near Damascus : and suddenly there

shined round about him a light from heaven :

and he fell to the earth, and heard a voice

saying unto him, Saul, Saul, why persecutest
thou Me?" (v. 3, 4.) Why not in Jeru-
salem ? why not in Damascus ? That there

might be no opening for different persons
to relate the occurrence in different ways, but
that he alone should be the authentic narra-

tor (a^io-ta-oc), he that 2 went for this purpose.
In fact, he says this [both in his oration on

the stairs], and when pleading before Agrippa.
"Fell to the earth": (ch. xxii. 6: xxvi. 12)

for excess of light is wont to shock, because

1 Edd. " on what danger casting himself, stilt even so he is

afraid lest he should suffer some harm. This is the reason

why he takes others with him, probably to rid himself of his

fear: or also, because they were many against whom he was
going, he takes many, in order that the more boldly, whomso-
ever he should rind, both men and women," etc. Just the

opposite to C.'s meaning: viz.
"

It is not to be supposed, be-
cause he took many with him, that he had any fears for him-
self: he was above all such regards. The fact is, he wished
to show them all (both the Jews at Jerusalem, and the com-
panions of his journey), how they ought to act:

"
Sid t)s oSov

7ra<ru' avTois Saai /3oiiAeTO. C. however has ira<rif ainov,
N. TTacnv avTous, meaning: "by means of his journey, he-

wished to show them (the Christians bound) to all." Pel

the true reading is aiiToii r>)r jrpo8u/u.iai', or the like. E, 1>. V.

Edd. "Especially as by means of the journey he wished to

show them all inaaiv avroU), that all depended en him lauToO

to nav ov).
- 6 Sia toGto a7riu>iv i. e. who would have a right to be be-

lieved, because it was known that he left Jerusalem for the

purpose of persecuting. Had it taken place in Jerusalem or in

Damascus, some would have given one a< count of the matter,
some another as, in the case of our Lord, when the \

came to Him from heaven at Jerusalem, "some said it thun-

dered, some that an Angel spake to Him," (so Chrys. explains
below, p. 125) but, happening in the way it did, the person
most interested in it. and who by this very thing was caused
to take so momentous a step, was the authentic narrator; i. e.

the story was to come from him, as the only competent au-

thority: 6.KK' auTO? dfibn-io-To? >ji' 6t7jyoi'M*i < (SO Cat.; C, >'/''

5i))y>j<ra<r0ai.- the other Mss. i)6i7)you/iieio?t 6 &ia toOto airtuf

Infra-i p. 125, outo? hk aiojri<7T<K >/i' ajrayyeAAuji' fiaWoy Ta

iavrov. In tile next sentence, ToOto youf Aeyei, icai jrpbs

'A-ypinrrai' ano\oyoviJ.(vo<;, something seems wanting before ni.

as supplied in the translation: but also both before and
after these words: e. g. For the men which were with him,
heard not the voice, and were amazed and overpowered. In

fact, he says this in his oration on the stairs.
"
They heard not

the voice of Him that spake to me," and when pleading 1"

Agrippa, he says,
" And when we were all fallen to the

ground, I heard a voice." etc.
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the eyes have their measure : it is said also

that excess of sound makes people deaf and

stunned (as in a fit) (amnrtefyas). But 1 him it

only blinded, and extinguished his passion by
fear, so that he should hear what was spoken.
"
Saul, Saul," saith He,

"
why persecutest

thou me ?
" And He tells him nothing : does

not say, Believe, nor anything whatever of the

kind : but expostulates with him, all but say-

ing, What wrong, great or small, hast thou

suffered from Me, that thou doest these

things ?
" And he said, Who art Thou,

Lord ?
"

(v. 5) thus in the first place con-

fessing: himself His servant. " And the Lord

said, I am Jesus, whom thou persecutest :

think not thy warring is with men. 2 And

they which were with him heard the voice of

Paul, but saw no person to whom he answered
for (the Lord) suffered them to be hearers

of what was less important. Had they heard

the other Voice, they would not have be-

lieved
;
but perceiving Paul answering (some

person), they marvelled. " But arise, and go
into the city, and it shall be told thee what
thou must do." (v. 6.) Observe, how He
does not immediately add all, but first softens

his mind. In the same way He called the

disciples also a second time. 3 "It shall be
told thee," etc. : He gives him good hopes,
and (intimates) that he shall recover his sight
also.

'' And the men which journeyed with

him stood speechless, hearing a voice, but

seeing no man. And Saul arose from the

earth
;
and when his eyes were opened, he

saw no man : but they led him by the hand,
and brought him into Damascus "

(v. 7, 8):
the Spoils of the devil (ra cuevr/ airov),

"
his

goods
"
(Matt. xiii. 29), as from some city, yea,

some metropolis which has been taken. And

1 'AAAa toutoi' ixovov tnripiatrt: may be rendered, They all

saw the light, but it blinded only Paul: or, Him however it

only blinded, did not cast him into insensibility, but left him
otherwise in possession of his faculties.

a The remainder of the verse and the first part of v. 6 to

n-pbs avrbf, were absent from Chrysostom's copy (and Cat.
CEc. Theoph.) as from Codd. A. B. C. (of New Test.) and
Laud's Gr. and Lat. of Acts: but the last have the clause,

<TK\t]p6v o-oi it. k. A. after Siookcis, v. 4. St. Hil. omits the clause
durum est, etc. but has, tremens et pavens, etc. "The voice
of Paul:" Didymus in Cat. gives this as Chrysostom's solu-
tion of the seeming contradiction between this statement and
that of St. Paul in xxii. 9.

" In the first narrative, they heard
Paul's voice, saying, Who art thou, Lord ? But saw no man
save Paul: in the second, they saw the light, but did not hear
the voice of the Lord.''

3 ovTia kcu tous p.a9r]Tas eicdXtcrev ck Sevripov (Cat. and Sav.

marg. join e< S. to the next sentence). The meaning is: As
here, there is an interval between the conversion of Saul, and
Christ's announcement of the purpose for which he was
called (which in Acts xxvi. 15, 16 are put together as if all

was said at the same time), so in the case of the disciples,
Andrew, John, and Simon, there was a first call, related in

John i.; then after a while, Christ called them a second time,
(see Horn, in Matt. xiv. 2) namely, to be fishers of men, Matt,
iv. In both cases there was an interval, during which he and
they were prepared for the further revelation of His will con-
cerning them. The mod. t. (E. Edd.) omits this clause, and

substitutes^ ical Si Sjv TrapaKeAevtrai avrbv noieiv irapa\pT)n.a
<. t. A.

' And by what He bids him do, straightway gives
him," etc.

the wonder of it is, the enemies and foes

themselves brought him in, in the sight of all I

" And for three days he neither did eat nor

drink, being blinded." (v. 9.) What could

equal this ? To compensate the discourage-
ment in the matter of Stephen, here is encour-

ment, in the bringing in of Paul : though that

sadness had its consolation in the fact of

Stephen's making such an end, yet it also

received this further consolation : moreover,
the bringing in of the villages of the Samari-

tans afforded very great comfort. But why
did this take place not at the very first, but
after these things ? That it might be shown
that Christ was indeed risen. This furious

assailant of Christ, the man who would not

believe in His death and resurrection, the

persecutor of His disciples, how should this

man have become a believer, had not the

power of His resurrection been great indeed?
Be it so, that the other Apostles favored

(His pretensions
4

)
: what say you to this

man ? Why then not immediately after His
resurrection ? That his hostility might be
more clearly shown as open war. The man
who is so frantic as even to shed blood and
cast men into prisons, all at once believes 1

It was not enough that he had never been in

Christ's company : the believers must be
warred upon by him with vehement hostility :

he left to none the possibility of going beyond
him in fury : none of them all could be so

violent. But when he was blinded,
5 then he

saw the proofs of His sovereignty and loving
kindness : then he answers,

"
Lord, what

wilt Thou have me to do?" that none may
say that he played the hypocrite, he that was
even eager for blood, and went to the priests,
and flung himself upon such dangers, in per-

secuting and bringing to punishment even
them that were in foreign parts under these

circumstances he now acknowledges His

sovereignty. And why was he shone upon by
that light not within the city, but before it ?

The many would not have believed, since

4 'EtTTu iiceivoi. avTu> i\apiC,ovTO. Horn, in illud, Saulus adhuc
spirans, etc. 5, t. iii. p. 105.

" But shameless objectors may
say (of Peter), that because he was Christ's disciple, because
he had been partaker at His table, had been with Him three

years, had been under His teaching, had been deluded and
cajoled by Him (eKoAaxeiiOTj im' avrov a-rrarriSds), therefore it is

that he preaches His resurrection: but when thou seest Paul, a
man who knew Him not, had never heard Him, had never
been under His teaching: a man, who even after His cruci-
fixion makes war upon Him, puts to death them that believe in

Him, throws all into confusion and disorder, when thou seest

him suddenly converted, and in his toils for the Gospel out-

stripping the friends of Christ: what plea canst thou then
have for thine effrontery, in disbelieving the word of the Res-
urrection ?

"

5
'EweiS!) Se tnXripwOr) (fir\ripoif>opri9ri, A. om., Cat. i-mjpwdr),

E. D. F. Edd.) Tij? SeanoTeias aiirov ra Teic/tijjpia Kai t^s-

4>i\a.v9ptoTTLa'; TOTe a7ro;cp<.VeT<u (for T. a. E. D. F. Edd. yvmpi^ei..
Cat. eiSey)- iva iyap add B.) ixrj Ti? ei'TJ) on vneKpivero, 6 (cai

aip.a.Tiov i-7rt9vp.iiv k. t. A. (rj <cai iva /mj Ti? . . . vnexp. n<is yap
o Kai aifi. 67T. k. r. A. E. D. F. Edd.) We read 'EneiSr) Si eVtjpujSt),
. . . Trjy </>. elSe. Tore an. Kupie, K. T. A. 'iva Arj k. t. A.



Homily XIX.] THE ACTS OF THE APOSTLES. 12:

even there (at Jerusalem when the people
heard the voice which came from above, they
said that

"
it thundered

"
(John xii. 29, su-

pra, note -, p. 123) ;
but this man was authority

enough in reporting what was his own affair.

And bound he was brought in, though not

with bonds upon him : and they drew him,
who had expected to draw the others.

" And
he eat not, neither drank :

: '

he condemned
himself for the past, he confessed, prayed,

besought God. But should any say, This was
the effect of compulsion : (we answer) The
same thing happened to Elymas : then how
came it that he was not changed ? (ch. xiii.

de Laud. Pauli Horn. iv. 1, t. ii. p. 491.)
What (evidence) could be more compulsory
than the earthquake at the Resurrection, the

report of the soldiers, the other miracles, the

seeing Himself risen ? But these things do
not compel (belief) they are calculated to

teach (it) yarn hvayKCumtth a?.?,a dida-n-rind). Why
did not the Jews believe when they were told

of these things ? That he spoke truth was
manifest : for he would not have been

changed, had this not happened ;
so that all

were bound to believe. He was not inferior

to them that preached the Resurrection, and
was more credible, by being all at once con-

verted. He had no intercourse with any of

the believers
;

it was at Damascus that he

was converted, or rather before he came to

Damascus that this happened to him. I ask
the Jew : Say, by what was Paul converted ?

He saw so many signs, and was not con-

verted : his teacher (Gamaliel, supra, p. 87,
note

*)
was converted, and he remained

unconverted. Who convinced him and not

only convinced, but all at once inspired him
with such ardent zeal ? Wherefore was it,

that he wished even to go into hell itself
l for

Christ's sake ? The truth of the facts is man-
ifest.

But, as I said, for the present let us take

shame to ourselves (when we think of) the

eunuch, both in his baptism and his reading.
Do ye mark how he was in a station of great

authority, how he was in possession of wealth,
and even on his journey allowed himself no
rest ? What must he have been at home, in

his leisure hours, this man who rested not

even on his travels ? What must he have
been at night ? Ye that are in stations of

dignity, hear : imitate his freedom from

1 Aid Tt ica! ts yeeyvaf 7jvaTO aire\6et.v virep ToO Xpio~TOu ; The
modern text substitutes,

"
that he wished even to be accursed

iRom. l.x. 2.) for Christ." See Horn. xvi. ad Rom. in 1. But

Chrys. elsewhere uses as strong expressions as he does here.
Horn. ii. in 2 Thess. 4 ovSi T>)i' irtlpav T>js yeivvi)<; jjyeiTo Tt tlval

5id Toy rou XpiuTou irodov. And, 5td tov tou X. wodov. KaTafie-

verai <al ei? yeeryai' ep.7reo"eii' xal ttjs |3acriAeias exnecrelv, (cited
in the Ecloga de Laud. Paul. t. xii. p. 659, E.)

pride," (de Lazaro, Cone. iii. 3, t. i. p. 748.

c) his piety. Though about to return home,
he did not say to himself :

"
I am going back

to my country, there let me receive baptism ;

"

those cold words which most men use! No
need had he of signs, no need of miracles :

from the Prophet merely, he believed.
(/>)

Put :i

why is it (so ordered) that he sees

(Philip) not before he goes to Jerusalem, but
after he has been there ? It was not meet
that he should see the Apostles under perse-
cution. Because* he was yet weak, the Pro-

phet was not easy ; (but yet the Prophet 1

catechized him. For even now, if anv of you
would apply himself to the study of the Pro-

phets, he would need no miracles. And, if

2 to dTixpov, above, p. 122,
a

. Comp. x. 5. of the Eleven
Homilies, t. xii. p. 393. "Admire how this man, barbarian as
he was, and alien, and liable to be puffed up with his great
authority, demeaned himself towards a man, p"or, beggarly,
unknown, whom until then he had never set eyes on. ... If

our rulers now, believers though they be, and taught to be
humble-minded, and with nothing of the barbarian about
them, meeting in the public place, I do not say an unknown
stranger, but one whom they know, would be in no gnat
hurry to give him a seat beside him (in their carriage), how
came this man to condescend so much to a perfect stranger
for I will not cease to insist upon this a stranger, I say. one
whom he had never seen, a mean-looking person, apt to be de-
spised for his appearance, as to bid him mount and sit beside
him? Yet this he did, and to his tongue committed his salva-

tion, and endured to put himself in the position of a learner:

yea, beseeches, intreats, supplicates, saying, 'I pray thee, of
whom saith the Prophet this?' and receives with profound
attention what he says. And not only so, but having re-

ceived, he was not remiss, did not put off, did not say.
'

Let
me get back to my own country, let me see my friends, my
family, my kinsfolk' which is what many Christians say now-
a-days when called to baptism:

'

let me get to my country, let

me see my wife, let me see my children with my other kins
folk: with them present, and making holiday with me, so will

1 enjoy the benefit of baptism, so partake of the Grace." But
not these words spake he, the barbarian: Jew as he was. and
trained to make strict account of places, especially with ithe
Law) ever sounding in his ears the duty of observing the

Place, insomuch that he had gone a long journey to Jerusa-

lem, on purpose that he might worship in the place whk 1^ ( d

commanded: and behold, all at once casting away all that he
had been used to in this regard, and relinquishing this strict

observance of place, no sooner is the discourse finished, and
he sees a fountain by the roadside, than he says,

'

See, here is

water, what doth hinder me to be baptized ?
' '

3 The letters (a) Kb) denote the order of the two pans in

Mss. and Edd.
4 Sid to do-fJefes en: Edd. give this to the preceding sentence,

and then: OiiSi irporepov outuk fiv [evico\oi>, lis oTe 7rpo</>JJr>;s

auTOf KaT-q\-q(rei' :

" nor was it so easy before, as 1 it was) when
the Prophet had catechized him :

"
which is irrelevant to the

question : for Philip might have found him engaged in the
same study then as afterwards. The old text has: ovk jjv

cOkoAo;, 6 7rpo<?>JTT)s yap auTor KaTr)\rq<r(v. but A. rightly .units

yap. Something is wanting ; e.g. either, "until Philip cate-

chized him," or rather, "but yet the
1

1 techized him."
What follows is much confused in the Mss. By

"'
the prophecy

itself" Chrys. probably means more than the two verses given
in the Acts, viz. Isai. li'ii. 7-12." It is likely he had heard that

He had been crucified," so C. D. F. (i. e. as appears further

on. t he eunuch when at Jerusalem had heard of the Cruci-

fixion, had seen the rent in the rocks, etc.. another reason why
it was tit that he should have tirst visited Jerusalem:) but B .

"Perhaps he had not heard:" and E. Edd.. "Hence he
learnt." After " taken from the earth." C. alone has. *ai t..

dAAa 60-' (sic I dfiapTiar ov tn-oujov-r. the Others, oti ap. oi'ic rB

after which Savile alone adds, "nor was guile found in His
mouth." After eo-Taupiu(9i) something is wanting, e, g.

1

(pa9tv or KaTj]\TJ0r). In xai Ta dAAa there seems to tie a rcl< 1

ence to the sequel in
' the prophecy itself." viz.

" and th(

which may be read in Isaiah, as that He did no sin.'" etc. A.,
as usual, omits the whole passage: E. refashions it thus;
"Hence He learnt that He was crucified, that His Ii!

taken away from the earth, that He did no sin, that He pre-
vailed to save others also, that His generation is not to b(

clared, that the rocks were rent, that the veil was torn, that

dead men were raised from the tombs- or rather, all these

things Philip told him." etc. so Edd.
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you please, let us take in hand the prophecy
itself.

" He was led as a sheep to the

slaughter; and like a lamb dumb before his

shearer, so opened He not His mouth : in His
humiliation His judgment was taken away :

and who shall declare His generation ? for

His life is taken from the earth. *
(v. 22, 23.)

It is likely he had heard that He was cruci-

fied, [and now he learns], that
" His life is

taken away from the earth," and the rest :

that
" He did no sin, nor deceit in His

mouth :

"
that He prevailed to save others

also : [and] who He is, Whose generation is

unutterable. It is likely he had seen the

riven rocks there (on the spot), and (had
heard) how the veil was rent, and how there

was darkness, and so forth : and all these

things Philip mentioned, merely taking his

text from the Prophet. It is a great thing,
this reading of the Scriptures ! That was ful-

filled which was spoken by Moses,
"

Sitting,

lying down, rising up, and walking, remember
the Lord thy God." (Deut. vi. 7.) For the

roads, especially when they are lonely, give
us opportunity for reflection, there being none
to disturb us. Both this man is on the road,
and Paul on the road : howbeit the latter no
man draws, but Christ alone. This was too

great a work for the Apostles : and, greater
still, in that, the Apostles being at Jerusalem,
and no person of authority at Damascus, he
nevertheless returned thence converted : yet
those at Damascus knew that he did not come
from Jerusalem converted, for he brought
letters, that he might put the believers in

bonds. Like a consummate Physician, when
the fever was at its height, Christ brought
help to him : for it was needful that he should

* In the quotation the N. T. follows the LXX. (Is. liii: 7, 8),
which but imperfectly renders the original. The meaning- is
obscure in Hebrew, but the best rendering is probably that of
theR. V. which renders v. 8 thus: "

By oppression and judgment
he was taken away ;

and as for his generation, who among them
considered that he was cut off out of the land of the living?

"

for which the LXX. and N. T. have: " In his humiliation his
judgment was taken away: His generation who shall declare,
for his life is taken from the earth." It is almost useless to in-
quire what the LXX. translators could have meant by this

rendering. Concerning the meaning of the first clause, there
are four theories: (1) The judgment announced by His
enemies was taken away, i. e., annulled by God (Bengel,
Lechler). (2) His judicial power was taken away during his
humiliation, i. e., he did not appear as men's judge (Humph-
rey). (3) His judgment (punishment) was taken away, i. e.,
ended by death (Meyer, Robinson). (4) The judgment due
him the rights of justice was withheld by his enemies
(Gloag, Hackett).
The latter part of the LXX. trans.: "who shall declare,"

etc., has been understood in the following ways: (1) Who
shall declare his divine Sonship ? the reference being to the" eternal generation

"
of the Son (the Patristic view). (2) Who

shall declare the number of his spiritual seed, i. e.. predict
the extent of his kingdom ? (the Reformers). (3) Who shall
declare the wickedness of his contemporaries, for he was put
to death (Meyer, De Wette, Lechler, Alford, Gloag). This
interp. assigns to the word "generation," the same mean-
ing which the R. V. gives to it in the original passage and
is the preferable view. It should be admitted that this is
a probable theory of what the LXX. ought to have meant bv
the words which they used

;
that they did consciously mean

this is far less certain. G. B. S.

be quelled in the midst of his frenzy. For
then most of all would he be brought down,
and condemn himself as one guilty of dread-
ful audacity, (a) For these things Paul

deplores himself, saying,
" Howbeit for this

cause I obtained mercy, that in me first Jesus
Christ might show all His long suffering.

(1 Tim. i. 13-16.) Verily one has reason
to admire this eunuch. He did not see

Christ, he saw no miracle : he beheld Jeru-
salem standing yet entire (awecTUTa) : he
believed Philip. How came he to behave
thus ? His soul was earnest

due/jepifivi/^v?)).
Yet the thief (on the cross) had seen mira-
cles : the wise men had seen a star

; but this

man, nothing of the kind. So great a thing
is the careful reading of the Scriptures !

What of Paul then ! did he not study the law ?

But he, it seems to me, was specially reserved,
for the purpose which I have already men-
tioned by anticipation, because Christ" would
fain draw to Himself the Jews by induce-
ments from every quarter. For had they
been in their right mind, nothing was so

likely to do them good as this
;
for this, more

than miracles and all else, was calculated to

attract them : as,
2 on the other hand, nothing

is so apt to prove a stumbling block to men of
duller minds. See then how, after the Apos-
tle, we have God also doing miracles. They
accused the Apostles after these [miracles of

theirs] ; they cast them into prison : see

thereupon God doing the miracles- For
instance, the bringing them out of prison,
was His miracle : the bringing Philip, His
miracle : the bringing Paul over, was His.
Observe in what way Paul is honored, in

what way the eunuch. There, Christ appears,
probably because of his hardness, and because
Ananias 3 would not (else) have been per-
suaded. Conversant with these wonders, let

us show ourselves worthy. But many in these

times, even when they come to church, do not
know what is read

;
whereas the eunuch, even

in public (en-' ayopai) and riding in his chariot,

applied himself to the reading of the Script-
ures. Not so you : none takes the Bible
in hand : nay, everything rather than the
Bible.

Say, what are the Scriptures for ? For as
much as in you lies, it is all undone. What is

1

uxrnep ov' ovSer outw (TKai'SaXi^tiv elioQe tou? 7ra^vTepov5: i.e.

Saul's conversion would have weighed with the Jews ei vovv
fixer, but it was a great stumbling-block to them as -naxv-repoi:
"as indeed nothing is so apt to prove a stumbling-block to
men of duller minds," as this is viz. the sudden conversion of
one of their own party to the opposite side.

2 koX ort ov/c av cTreio-Sr/ 'Avwias, A. B. C. But Edd. omit
Ananias: "because he iPaul)would not otherwise have been
persuaded." In the next sentence, C. F. have 'E>'Tpe<f)6p.ei'oi,
"nurtured:" B. ii'Tpv^uvres,

"
luxuriating:

"
A. E. D. Edd.

ef(7Tp(/>6juei'Ot.
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the Church for ? Tie up l the Bibles : per-

haps the judgment would not be such, not

such the punishment : if one were to bury
them in dung, that he might not hear them, he
would not so insult them as you do now. For

say, what is the insult there ? That the man
has buried them. And what here ? That we
do not hear them. Say, when is a person
most insulted when he is silent, and one
makes no answer, or, when he does speak
(and is unheeded) ? So that the insult is

greater in the present case, when He does

speak and thou wilt not hear : greater the

contempt.
"
Speak not to us" (Is. xxx. 10),

we read, they said of old to the Prophets : but

ye do worse, saying, Speak :

~ we will not do.

For there they turned them away that they
should not even speak, as feeling that from
the voice itself thev sot some sort of awe and

obligation ;
whereas you, in the excess of your

contempt, do not even this. Believe me, if

you stopped our 3 mouths by putting your
hands over them, the insult would not be
so great as it is now. For sav, whether shows

greater contempt, he that hears, even when

hindering by this action, or, he that will not

even hear ? Say if we shall look at it as a

case of an insult offered suppose one person
to check the party insulting him, and to stop
his mouth, as being hurt by the insults, and
another person to show no concern, but pre-
tend not even to hear them : whether will

show most contempt ? Would you not say
the latter? For the former shows that he
feels himself hit : the latter all but stops the

mouth of God. Did ye shudder at what was
said ? Why, the mouth by which God speaks,
is the mouth of God. Just as our mouth is

the mouth of our soul, though the soul has no

mouth, so the mouth of the Prophets is the

mouth of God. Hear, and shudder. There,
common (to the whole congregation) stands
the deacon crying aloud, and saying,

" Let us

attend to the reading." It is the common
voice of the whole Church, the voice which he

utters, and yet none does attend. After him

begins the Reader,
" The Prophecy of

Esaias," and still none attends, although
Prophecy has nothing of man in it. Then

1
&j)rrov. i.e. tie them up, and keep them shut. E. Edd. nard-

\u)<roi\
"
Bury." Below, for ical fir) clkovoi avTiov, we read ir<z

iu.>). C. however has olkovh., which may imply that the sentence
should be joined to the preceding one. ov roiavrt] 6Aa<ns, ci tis

KaTa\ut(TLfv aiiTa iv KOTrpw, xai ei firj axoiftt olvtwv :
" not such

the punishment, were one to bury, etc., as it is if he refuse to
hear them."

2 All the Mss. and Edd. Mtj AoAIt6, "Speak not." But the
context plainly requires the sense,

"
Speak on, if you will: we

will not do what you bid us:" though it should rather be,
Oi/K aKOVOfil . r

* E. VfiZv,
"
your mouths," so Edd. except Sav. and below,

6 aKOVatv ai firf 7rei(?6fxer05 jtiet^orto? KaTac/>poi'ei, where the old
text has, 6 aKOviov juet. tear. *cai Sid toutou KioAutof,

"
by this,"

viz. by putting his hand on the speaker's mouth.

after this, he says,
" Thus saith the Lord,*

and still none attends. Then after this

punishments and vengeances, and still even
then none attends. But what is the common
excuse? "

It is always the same things over

again." This it is most of all, that ruins you.
Suppose you knew the things, even so you
certainly ought not to turn away : since in the

theatres also, is it not always the same things
acted over again, and still you take no dis-

gust ? How dare you talk about " the same

things," you who know not so much as the

names of the Prophets ? Are you not
ashamed to say, that this is why you do not

listen, because it is
" the same things over

again," while you do not know the names
of those who are read, and this, though alwavs

hearing the same things? You have yourself
confessed that the same things are said.

Were I to say this as a reason for finding
fault with you, you would need to have re-

course to quite a different excuse, instead of

this which is the very thing you find fault

with. Do not you exhort vour son ? Now if

he -should say,
"
Always the same things !

"

would not you count it an insult? It would
be time enough to talk of "the same things,"
when we both knew the things, and exhibited
them in our practice. Or rather, even then,
the reading of them would not be superfluous.
What equal to Timothy ? tell me that : and

yet to him says Paul,
" Give attention to

reading, to exhortation. (Tim. iv. 13.) For
it is not possible, I say not possible, ever to

exhaust the mind of the Scriptures. It is a
well which has no bottom. "

I said,'" saith

the Preacher, "I am become wise: 5 and then

it departed from me." (Eccles. vii. 24.)
Shall I show you that the things are not " the

same ?
" How many persons, do you sup-

pose, have spoken upon the Gospels ? And
yet all have spoken in a way which was new
and fresh. For the more one dwells on them,
the more insight does he get, the more does

he behold the pure light. Look, what a

number of things I am going to speak of :

say, what is narrative ? what is prophet v ?

what is parable ? what is type ? what is alle-

gory ? what is symbol? what are Gospels?
Answer me only to this one point, which is

4 When the Deacon had ordered silence by proclaiming, if

need were, several times,npotreyujui' ! the Reader commenced,
the Lesson, if from the < Mil Testament or the Gospels, with
the formula, TdSe Ayei Ki'pio?. "Thus saith the Lord:'' dor
the Epistles, with, "Dearly beloved Brethren.") See //<>;</.

in 2 Tkess. iii. $ 4. p. 527. I>.

5 YAttov, eo o<2>icr0rj', <j>T/<ri,
ku'i tot dmoTr) an iy.ov. Ben. ren-

dering the passage with Erasmus, "
Deceptus sum, tt

recessii .1 me," remarks. "
I do not see how this agrees with

what precedes." The Paris Editor,
" Novi. inquiunt, tt turn

mihi efflH.rit," as if it were a proverb. In the LXX. it is,

EiVa, <TOtt>t<T8r)aotJ.a.t., icai avrrj lixaKpvvOr) an' tfxov. E. V.
"

I

said 1 will be wise, but it was far from me."
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plain : why are they called Gospels, "good
tidings ?

" And yet ye have often heard that

good news ought to have nothing sad in it :

yet this
"
good news "

has abundance of sad-

ness in it.
" Their fire," it saith,

"
shall never

be quenched : their worm shall not die :

"

(Mark ix. 44.)
" Shall appoint his portion,"

it saith,
" with the hypocrites," with them that

are "cut asunder : then shall He say, I know

you not : Depart from Me, ye that work ini-

quity." (Matt. xxiv. 51; vii. 23.) Surely,
l

we do not deceive ourselves, when we

imagine thqt we tell you in your own mother-

tongue ('EAArfviari) these good tidings ? You

look downcast
; you are stunned

; you are

struck all of a heap, unable to hold up your
heads. " Good news "

should have nothing in

it of a duty to be done, but rather should

counsel what is good : whereas these " Gos-

pels
" have endless duties to be done. And

again, to mention other things, as for instance,

Except a man hate father and mother, he is

not worthy of Me "
(Luke xiv, 26) : and

"
I am not come to bring peace upon earth,

but a sword" (Matt. x. 34; Luke xii. 51) : and
" In the world ye shall have tribulation

John xvi. 33.) excellent 2
good tidings these,

are they not ! For good news is such as

this "You shall have this and that good
thing:" as in common life men say one to

another,
" What shall I have for my good

news ? Your father is coming, or, your
mother:" he does not say, "You must do
this or that." Again, tell me, how do the

Gospels differ from the Prophets ? Why
are not the Prophecies also called Gospels,

1 'Apa /xr; arraru>^xei' eairrous, vop.iC,ovTe<; tclvto. KKi)vi.<tti vij.lv

Ae'yeu- ; Mss. and Edd., apa ,u.r) without the interrogation.
lien.

"
Igitur ne decipiamus nosnietif>sos h&c Grceco more

Jici." The meaning seems to be,
" When we tell you these

thing* as eirayyeAm, do we deceive ourselves in thinking that
we are speaking Greek that we are using the term aright ?

Yet to judge, from your looks', one may see that they are any-
thing but edayyeAia to you. 'Yuets KaTri<j>elre , i//ieis KKu>it>to<Tde'

a.TTOir\riKTOL Tilyxa-vere koltui kvtttovtss.'" The innovator (E.
Edd.) quite alters the meaning, as if it were,

" You look as in-
different as if it were no concern of yours ;

"
viz.

"
Or, have

you nothing to do with thesa things? But you are struck deaf
<KeKjJ/>aj(r0e), and as if you were in a tit, hang down your
heads." Below, for koX iraXiv erepa epto, olov, the same have,
oiairip sort ai ra Toiaura, such as are also these."

5 Edd. KaAa ye- pii yap Tana ev'ayyeAta.- read KaAuye (ovyap;)
TaOra euayyeAia. Ii> the next sentence, Ti p.01 nop ei)ayyeAuoi< ;

Ben. '"

Quid mihi est evangeliorum."

good tidings ? For they tell the same things :

for instance, '"The lame shall leap as an
hart." (Is. xxxv. 6.) "The Lord shall

give the word to them that preach the

Gospel" (Ps. lxviii. n): and, "A new
heaven and a new earth." (Is. Ixv. 17.)

Why are not those alsa called Gospels ? But

if, while you do not so much as know what
"
Gospels

"
mean, you so despise the reading

of the Scriptures, what shall I say to you ?

Let me speak of something else. Why four

Gospels ? why not, ten ? why not twenty ? If

"many have taken in hand to set forth a

narrative
"
(Luke i. 1), why not one person ?

Why they that were disciples (i. e. Apos-
tles)? why they that were not disciples? But

why any Scriptures at all ? And yet, on the

contrary, the Old Testament says,
"

I will

give you a New Testament." (Jer. xxxi. 31.)
Where are they that say,

"
Always the same

things ?
"

If ye knew these, that, though a
man should live thousands of years, they are

not " the same things," ye would not say this.

Believe me, I will not tell you the answers to

any of these questions ;
not in private, not in

public : only, if any find them out, I will nod
assent. For this is the way we have made you
good-for-nothing, by always telling you the

things ready to your hands, and not refusing
when we ought. Look, you have questions

enough : consider them, tell me the reasons.

Why Gospels? Why not Prophecies? Why
duties, to be done, in the Gospels ? If one is at

a loss, let another seek the answer, and contrib-

ute each to the others from what he has : but
now we will hold our peace. For if what has
been spoken has done you no good, much less

would it, should we add more. We only pour
water into a vessel full of holes. And the

punishment too is all the greater for you.
Therefore, we will hold our peace. Which
that we may not have to do, it rests with your-
selves. For if we shall see your diligence,

perhaps we will again speak, that both ye may
be more approved, and we may rejoice over

you, in all things giving glory to the God and
Father of our Lord Jesus Christ : to Him be

glory and dominion now and ever, and world
without end. Amen.



Homily XX.] THE ACTS OF THE APOSTLES. 129

HOMILY XX.

ACTS IX. 10, is

" And there was a certain disciple at Damascus, named
Ananias ; and to him said the Lord in a vision,
Ananias. And he said, Behold, I am here,
Lord. And the Lord said unto him. Arise, and go
into the street which is called Straight, and inquire
in the house of Judas for one called Saul, of Tarsus :

for, behold, he prayeth, and hath seen in a vision

a man named Ananias coming in, and putting his

hand on him, that he might receive his sight."

What may be the reason that He neither

drew any one of high authority and impor-
tance, nor caused such to be forthcoming for

the purpose of instructing Paul ?
1 It was,

because it was not meet that he should be
induced by men, but only by Christ Himself:
as in fact this man taught him nothing, but

merely baptized him
; for, as soon as baptized

(Qunotielg), he was to draw upon himself the

grace of the Spirit, by his zeal and exceeding
earnestness. And that Ananias was no very
distinguished person, is plain. For,

" the

Lord," it says,
"
spake unto him in a vision,

and Ananias answered and said, Lord, I have
heard by many of this man, how much evil he
hath done to Thy saints at Jerusalem." (v.

13.) For if he spoke in objection to Him,
much more would he have done so, had He
sent an Angel. And this is why, in the former

instance, neither is Philip told what the matter
is

;
but he sees the Angel, and then the Spirit

bids him go near to the chariot. But observe
here how the Lord relieves him of his fear :

" He is blind," saith He,
" and prayeth, and

art thou afraid?" In the same way Moses
also is afraid : so that the words betokened
that he was afraid, and shrunk from the task,
not that he did not believe. He said,

"
I

have heard from many concerning this man."
What sayest thou ? God speaketh, and thou
hesitatest? They did not vet well know the

power of Christ.
" And here he hath author-

ity from the chief priests to bind all that call

on Thy name." (v. 14.) How was that

known ? It is likely that they, being in fear,

1 CEcumen. adds from some other source,
" but Ananias who

was one of the Seventy:
"
and afterwards. " And this Ananias

was a deacon, as Paul himself testifies in the Canons: "
the lat-

ter from Ammonius the Presbyter, in the Catena. Below, Kai
OTt (Cat.,*Ori yap)ov twv <r'>6Spa imcrrjijLujv rjr, SfjAoj', C. comp. p.
279. But Edd. " But that Ananias also was one of the very
distinguished persons, is plain both from what (the Lord) re-
veals and says to him, and from what he himself says in an-
swer: Lord, I have heard,'' etc'

made minute enquiries. He does not say
this, as thinking that Christ does not know
the fact, but,

" such being the case, how," says
he, "can these things be?" As in fact those

(in the Gospel) say,
" Who can be saved ?

"

(Mark x. 26.) This is done, in order that

Paul may believe him that shall come to him :

"he hath seen in a vision:" it hath showed
him beforehand: "he prayeth," saith (the

Lord) : fear not. And observe, He speaks
not to him of the success achieved : teaching
us not to speak of our achievements. And,

-

though He saw him afraid, for all this He
said it not.

" Thou shalt not be disbelieved :

"

" he hath seen," saith He,
"

in a vision a man
(named) Ananias :

"
for this is why it was

"
in a vision," namely, because he was blind.

And not even the exceeding wonderfulness of

the thing took possession o\ the disciple's

mind, so greatly was he afraid But observe :

Paul being blind, in this way He restored to

sight.
" But the Lord said unto him, Go thy

way : for he is a chosen vessel unto Me, to

bear My name before the Gentiles, and kings,
and the children of Israel : for I will show
him how great things he must suffer for My
name's sake." (v. 15, 16.)

" Not only," saith

He,
"
shall he be a believer, but even a

teacher, and great boldness shall he show :

' before Gentiles and kings' such shall be
the spread of the doctrine ! that just as He
astonished (him) by the former, so He may
(startle him even more) by the latter.*

" And
Ananias went, and entered into the house, and

laid his hands upon him, and said, Brother

2 Kal $>oflovii.evov t6u>i\ ovSe outws <7rfi\ Ou<c anKTrriOrjaj].

The mod. t. prefixes MaAAoc Si, and adds, aAAa n
; 'Arao-ras

7ropeii9i)Ti.
"
Nay, even seeing him afraid, even then He said

not, Thou shalt not be disbelieved : tErasm. negligently. Be
not unbelieving:) but what? Arise," etc. So Morel. Sav.
but Ben. puts a full stop at iSuiv: as if the meaning were,

" be-
cause He would teach us,'' etc.: or rather, because He also

saw him to be afraid. Nor did He speak thus. Thou shalt

not," etc. But the full stop should be placed at elirtv:
"
nay,

though he saw him afraid, He did not tell him what had hap-

pened to Paul the victory He had wor over this adversary.
But only, Fear not to be disbelieved for he hath seen,"
etc.

3 iVa oxrirep icrr\r)TT(v tou'tgj, oOtoj aU'oj. iSav. marg. toOto,

KaKflvo.) "That as He (Cliristi astonished (Ananias) by the

one, so He may by the other." toutoj, by the announcement of

Saul as a believer; iictivw, by that of his becoming a preacher,
and before Gentiles and kings. (Chrvs, i^ negligent in his use
of the pronouns outo? and ixelvoi.) fir it may be.

"
that a-

(Saul) astonished (ment bv his conversion, so by his wonderful
boldness as a preacher. . Edd. omit this, and substitute,

" as

to prevail over all nations and king
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Saul" he straightway addresses him as a

friend by that name "Jesus, Who appeared
unto thee in the way in which thou earnest"

and yet Christ had not told him this, but he

learnt it from the Spirit "haih sent me unto

thee, that thou mayest receive thy sight, and
be filled with the Holy Ghost." (v. 17.) As
he said this, he laid his hands upon him.
" And immediately there fell from his eyes as

it had been scales." (v. 18.) Some say this

was a sign of his blindness. Why did he not

blind his eyes (entirely) ? This was more won-

derful, that, with his eyes open, he did not See :

(v. 8) which was just his case in respect -of

the Law, until
* the Name of Jesus was put on

him. " And he received sight forthwith, and

arose, and was baptized. And having taken

food, he recovered strength." (v. 19.) He
was faint, therefore, both from his journey and
from his fear

;
both from hunger, and from

dejection of mind. Wishing therefore to

deepen his dejection, He made the man blind

until the coming of Ananias : and, that he

might not imagine the blindness to be (only)

fancy, this is the reason of the scales. He
needed no other teaching : that which had be-

fallen was made teaching (to him).
" And he

was with the disciples which were at Damascus
certain days. And straightway in the syn-

agogues he preached Jesus,
"

that He is the

Son of God." (v. 20.) See, straightway he was
a teacher in the synagogues. He was not a

ashamed of the change, was not afraid while

the very things in which he was glorious afore-

time, the same he destroved. Even 3 from his

first appearance on the stage here was a man,
death-dealing, ready for deeds of blood : seest

thou what a manifest sign (was here) ? And
with this very thing, he put all in fear : for,

said they, Hither also is he come for this very

thing.
" But all that heard him were amazed,

and said: Is not this he that destroyed them
which called on this name in Jerusalem, and
came hither for that intent, that he might
bring them bound unto the chief priests ?

But Saul increased the more in strength, and

1 " But when was the name of Jesus put upon Paul, that he
should recover his sight ? Here is either something- wrong in

the text, or we must say that Ananias put the name of Jesus
on Paul, when, having laid his hands on him, he told him that
it was Jesus from whom he should receive his sight." Ben.,
who surely must have overlooked the clause bn-ep ena9e v en-i tou

vonov, to which these words belong. Above, Twe<; $ao-i -nj?

7Tj)puio-eu)s elvai toOto o-rmtlov, the meaning is, that this falling
off the scales, etc., is an emblem of his mental blindness, and
of his recovery therefrom. The innovator, not understanding
this, alters it to, raura? rives ($>aai tt}? it. avrov eli'ai atTta?.
'' Some say that these were the cause of his blindness:

" which
is accepted by Edd. And below,

"
lest any should imagine,"

etc., where tis, E. bracketted by Sav., adopted by the other
Edd. is due to the same hand.

2 For 'Irio-ovv (the reading accredited by the leading author-
ities in v. 20) here and in the second exposition, E. alone has
Xpio-roi' Cwith text recept.) adopted by Edd.

3 Kai evQeujs ck ttpooiv-Luv , QavaTtiiV 6 ai>#piu7ros r\v viz. ch. vii.

58. C. has Oavdrutv, for which A. conjecturally substitutes
$avfXa(TTo<;.

confounded the Jews which dwelt at Damas-
cus, proving that this is very Christ." (v. 21,
22.) As one learned in the Law, he stopped
their mouths, and suffered them not to speak.
They thought they were rid of disputation in

such matters, in getting rid of Stephen, and
they found another, more vehement than
Stephen.*

(Recapitulation.) But let us look at what re-

lates to Ananias. * The Lord said not to him,
Converse with him. and catechize him. For if,
when He said,

" He prayeth, and hath seen a
man laying his hands upon him." (v. 11, 12.)
He did not persuade him, much less had He
said this. So that he shall not disbelieve

thee,
" he hath seen in a vision." Observe

how in the former instance neither is Philip
told all immediately. Fear not, He saith :

"for this man is a chosen vessel for Me.
(v. 15.) He more than sufficiently released
him of his fear, if the case be so that this man
shall be so zealous in our cause, as even to

* The narratives given by Paul himself of his conversion in
Acts xxii. and xxvi. as well as allusion to the subjects in his
epistles, present some harmonistic difficulties, which have,
however, been greatly exaggerated by a criticism which is
unfavorable to the historical character of the Acts. The con-
stant factors in all the accounts are : the light from heaven,
the voice of Jesus and Saul's answer, and the solemn charge
commissioning Saul to bear the name of Christ to the Gentiles.
In Acts xxvi. the interview with Ananias is omitted

;
in chap.

xxii. it is narrated, but the occasion of Ananias' going to
Saul is not given ; in chap. ix. the Lord is represented as speak-
ing to him and bidding him go, and it is affirmed that at the
same time Saul has a vision of his coming. In xxii. the address
of Ananias is considerably more extended than in ix. Some
minor points of difference have been noted, as: in ix. 7 it is
said that Saul's companions heard the voice but saw no one,
while in xxii. 9, it is said that they saw the light but heard not
the voice of Him who spoke. The discrepancy is resolved by
many by translating ^Kovcrav (xxii. 9)

" understood "an admis-
sable sense (so, Lechler, Hackett, Lange). It is certainly an
unwarranted criticism which rejects the common matter ol the
various narratives upon the ground of such incidental varia-
tions in the traditions in which a great and mysterious expe-
rience has been preserved. G. B. S.

* SfteOos St icaAeiTai ficKaiws' Stucvi/vToi; roil \6yov iln ovk earn.

<f>v<ri.K7i 17 (taxia- (TKeCos, <$>r)c\v, eicAoyijs' to SoKifjiOv -yap e/cAey-
o>e#a. A. B. C. N. i. e.

"
Justly is he called a o-xeOos, for he is

well-fitted for the work of Christ by his energy and earnest-
ness. These need but to be turned to the right objects. It is

contrary to right reason to say, that evil is a physical quality
or essence, and therefore unchangeable. (See this argued
Horn. lix. in Matt. p. 596.)

_
A fit implement, therefore, and of

no common kind: a o-kcvos txAoy^s, of all others to be chosen,
because of its approved suitableness for the purpose." Thus
St. Chrysostom constantly interprets this expression. Horn.
xviii. in Rom. 6 t. ix. 638. "When the stars were created,
the Angels admired: but this man Christ Himself admired,
saying, A chosen vessel is this man to Me !

" Comm. in c. 1. Gal.
9, t. x. 674

" Called me by His grace. Yet God saith, that He
called Him, because of his virtue, (5ta -n\v apeT-qv,) saying, A
chosen vessel, etc.: i. e. fit to do service, and do a great work . .

But Paul himself everywhere ascribes it all to grace." Horn.
iii. in x Tim. 1, t. xi. 562. "God, foreknowing what he would
be before he began to preach, saith, A chosen vessel, etc. For
as they who in war bear the royal standard, the labaritm as we
call it, have need of much skill and bravery not to deliver it

into the enemy's hands, so they that bear the name of Christ,"
etc. And de Compunct. ad Detnetr. lib. i.

,
t. i 138. "Since

grace will have our part, (w. jrap' rjpW ^tjtci,) therefore some
it follows and abides with, from some it departs, and to the
rest it never even reaches. And to show that God first exam-
ined well the bent of the will (n-poai'peo-is.) and thereupon gave
the grace before this blessed man had done aught wonderful,
hear what the Lord saith of him: A chosen vessel," etc. The
modern text:

" And having said 2e0os, so as to show that the
evil in him (17 ko.kio. avjov) is not physical, He adds, e/cAoyrjs, to
declare that he is also approved; for," etc. CEcumen. SeUvva-iv
on ovk eo-ri <t>v<r<.Kr) r; xaxia auriu,

" The Lord shows that vice is

not natural to him."
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suffer many things. And justly he is called
" a vessel

"
(or, instrument) for reason

shows that evil is not a physical quality :

" a

vessel of election" (or, chosen instrument),
He saith

;
for we choose that which is ap-

proved. And let not any imagine, that

(Ananias) speaks in unbelief of what was told

him, as imagining that Christ was deceived :

far from it ! but affrighted and trembling, he
did not even attend to what was said, at hear-

ing the name of Paul. Moreover, the Lord
does not tell that He has blinded him : at the

mention of his name fear had prepossessed
his soul :

"
see," he says,

"
to whom Thou art

betraying me: 'and hither for this very pur-

pose is he come, to bind all that call upon
Thy Name.' I fear, lest he take me to Jeru-
salem : why dost Thou cast me into the mouth
of the lion ?

" He is terrified, even while he

speaks these words
;
that from every quarter

we may learn the energetic character (aperqv)
of the man. For that these things should be

spoken by Jews, were nothing wonderful : but
that these (the believers) are so terrified,, it is

a most mighty proof of the power of God.
Both the fear is shown,, and the obedience

greater after the fear. For there was indeed
need of strength. Since He says,

" a vessel

of election," that thou mayest not imagine
that God is to do all, He adds,

"
to bear My

Name before Gentiles and kings, and the chil-

dren of Israel. Ananias has heard what he
most desired that against the Jews also he
will take his stand : this above all gave him

courage.
" For I," saith He,

"
will show him

how great things he must suffer for My
Name's sake." At the same time also this is

said by way of putting Ananias to the blush :

If he, that was so frantic, shall suffer all

things, and thou not willing even to- baptize
him !

"
It is well," saith he :

"
let him con-

tinue blind
"

(this
*

is why he says these

words):
" he is blind : why dost Thou at all

bid me open his eyes, that he may bind (men)
again ?

" Fear not the future : for that open-
ing of his eyes he will use not against you,
but for you (with reference to that saying," That he may receive his sight" (v. 12),
these words are spoken) : for not only will he
do you no harm, but he "

will suffer many
things." And what is wonderful indeed is,

1 Sia tovto ravra \eyci; i.e. Ananias' objection, (v. 13) in
fact comes to this: this was the feeling which prompted
his words. The innovator substitutes, oid toCto vvv ij/xepo?,
on. . .

"
therefore is he now gentle, because he is blind:" E.

Edd. The meaning is;
" In saying,

'

I will show him how
much he shall suffer,' etc. the Lord rebukes Ananias' reluc-
tance to baptize him, and restore his sight : his answer,

'

Lord,
I have heard,' etc. was in fact as good as saying. Let him
remain blind, it is better so." The parenthetic, n-pb? rb,'lva
avafi\4\^r), ravra elpjjTou, looks like a marginal note of one who
did not perceive the connection. E. makes it, "To that say-
ing,

' That he may receive his sight,' let this be added."

-that he shall first know "how great things
he shall suffer," and then shall take the field

against the perils.
" Brother Saul, the Lord

Jesus
"

he saith not,
" Who made thee blind,"

but,
" Who appeared with thee in the way,

hath sent me unto thee that thou mayest
receive thy sight" (v. 17): observe this man
also, how he utters nothing boastful, but just
as Peter said in the case of the lame man,
"
Why look ye on us, as though by our own

power or holiness we had made him to walk,"

(ch. iii. 12) so here also he saith, "Jesus,
Who appeared unto thee." (b) Or,

8
(he saith

it) that the other may believe : and he saith

not, He that was crucified, the Son of God,
He that doeth wonders: but what? "He
that appeared unto thee :

"
(speaking) from

what the other knew : as Christ also added
no more, neither said, I am Jesus, the Cruci-

fied, the Risen : but what ?
" Whom thou

persecutest." Ananias said not,
" The perse-

cuted," that he may not seem as it were to

rave over him (k-tM,vciav), to deride him,
"Who appeared unto thee in the way :

" and

yet He did not (visibly) appear, but was seen

by the things done. And immediately he

added, wishing to draw a veil over the accu-
sation : "That thou mayest receive thy sight."
I came not to reprove the past, but to bestow
the gift : "that thou mayest receive thy sight,
and be filled with the Holy Ghost'" (a)
With hands laid on, he spake these words.
" And immediately there fell from his eyes,"
etc. (v. 18) : a double blindness is re-

moved. And why saith it, "Having taken

food, he was strengthened ?
"

(v. 19.) Be-
cause they that are in such case become re-

laxed : he had no heart to partake of food be-

fore, until he obtained the mighty gifts, (c)
It seems to me, that both Paul and Cornelius,
at the very instant when the words were

spoken, received the Spirit. And yet (in this

case) the giver was no great one. So true is

it, that there was naught of man's in the

things done, nor aught was done by man, but

God was present, the Doer of these things.
And at the same time (the Lord) both teaches
him to think modestlv of himself, in that He
does not bring him to the Apostles who were
so admired, and shows that there is nothing
of man here. He was not filled, however,
with the Spirit which works signs: that in this

way also his faith might be shown ; for he

2 Kai to 6*tj SavfjLaarbv on 7rpoTpoy irtitjerai, Kai Tore. So all

our Mss. (Cai r.. ?rp 1 We conjecture the true reading to be,
bri irpoTfpoi' io-*Tai.- "he shall first know," viz. "how many
things he must suffer," etc. v. 16.

3 In the Mss. and Edd. the portions here marked />.

occur in the order a, /. <r. The clause ij uio-re jrio-TtGo-ai ixilvov

being thu^ thrown out of i'- 1 1 'nnect ion, perplexed the scribes:
Cat. omits >), "until he obtained tin- mighty gifts, so that he
{(Kflrov. Ananias ?.) believe;'.." A. E. F. D.' reject the clause

tlier. X. uio-Tf ai. n. i.
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wrought no miracles.
" And straightway," it

says,
"
in the synagogues he preached Jesus

"

(v\ 20) not that He is risen not this :

no, nor that He liveth : but what ? immedi-

ately he strictly expounded the doctrine
" that this is the Son of God. And all that

heard him were amazed," etc. (v. 21.) They
were reduced to utter incredulity. And yet

they ought not to have wondered only, but to

worship and reverence. "Is not this he,"
etc. He had not merely been a persecutor, but
"
destroyed them which called on this Name "

they did not say,
" on Jesus ;

"
for hatred,

they could not bear even to hear His name
and what is more marvellous still,

" and came
hither for this purpose," etc.

" We cannot

say, that he associated with the Apostles be-

fore." See by how many (witnesses) he is

confessed to have been of the number of the

enemies ! But Paul not only was not con-

founded by these things, nor hid his face for

shame, but " increased the more in strength,
and confounded the Jews" (v. 22), i. e. put
them to silence, left them nothing to say for

themselves,
"
proving, that this is very Christ."

'"
Teaching," it says : for this man was a

teacher.
" And after that many days were fulfilled,

the Jews took counsel to kill him."* (v. 23.)
The Jews again resort to that valid argu-
ment (iaxvpbv av/Joyttj/Jov) of theirs, not now seek-

ing false-accusers and false-witnesses
; they

cannot wait for these now : but what do they ?

They set about it by themselves. For as

they see the affair on the increase, they do
not even use the form of a trial.

" But their

laving await was known of Saul. And they
watched the gates day and night to kill him."

(v. 24.) For this was more intolerable to

them than the miracles which had taken

place than the five thousand, the three

thousand, than everything, in short. And
observe him, how he is delivered, not by
(miraculous) grace, but by man's wisdom
not as the apostles were (ckeiiv/, ch. v. 19)
that thou mayest learn the energetic (ape-?/v)

character of the man, how he shines even
without miracles.

" Then the disciples took
him by night," that the affair might not be

suspected,
" and let him down by the wall in

* It is noticeable that in chap. xxii. 17, Paul is reported as con-
necting his going to Jerusalem directly with the narrative of
his conversion, while in Gal. i. 16, 17 he states that it was not
until three years after his conversion that he went up to Jeru-
salem. The various notices can only be matched together on
the view that the coming to Jerusalem mentioned in ix. 26 was
the same as that of Gal. i. 18, and that this occurred about three
years after his conversion. The r)/u.epai ixavai of v. 23 must
therefore include the time spent in Arabia (Gal. i. 17), after
which Paul must have returned to Damascus, before going up
to Jerusalem. In this way the narratives can be harmonized
without admitting a contradiction (as Raur, Zeller, De Wette);
it is probable, however, that Luke did not know of the visit to
Arabia, but connected Paul's going to Jerusalem closely with
his conversion. G. IB. S.

havinga basket." f (v. 25.) What then ?

escaped such a danger, does he flee ? By no

means, but goes where he kindled them to

greater rage.

(Recapitulation, v. 20, 21.) "And straight-

way in the synagogues he preached Jesus
"

for he was accurate in the faith
"
that

this is the Son of God. But all that

heard him were amazed," etc., for indeed it

was incredible.
" But Saul increased," etc.

Therefore "
after many days

"
this happens :

viz. the Jews
" took counsel to kill him.

And their laying await was known of Saul."

(v. 22-24.) What does this mean? It

is likely that for awhile he did not choose to

depart thence, though many, perhaps, besought
him

; but when he learnt it, then he permitted
his disciples : for he had disciples immediately." Then the disciples," etc. (v. 25.) Of
this occurrence he says :

" The ethnarch of

Aretas the king kept the city of the Damascenes
with a garrison, desiring to apprehend me."

(2. Cor. xi. 32.) But observe the Writer

here,
1 that he does not tell the story ambi-

tiously, and so as to show what an important
person Paul was, saying,

" For they stirred up
the king," and so forth : but only,

" Then
the disciples took him by night, and let him
down by the wall in a basket :

"
for they

sent him out alone, and none with him. And
it was well they did this : the consequence
being, that he showed himself to the Apostles in

Jerusalem. Now they sent him out, as bound
to provide for his safety by flight : but he did

just the contrary he leaped into the midst
of those who were mad against him. This
it is to be on fire, this to be fervent indeed !

From that day forth he knew all the com-
mands which the Apostles had heard :

" Ex-

cept a man take up his cross, and follow

Me." (Matt. x. 38.) The very fact that he
had been slower to come than the rest made
him more zealous : for

"
to whom much is

forgiven
"
(Luke vii. 47) the same will love

more, so that the later he came, the more he

tThe best textual authorities (A. B. C. N.) and critics (Tisch.
W. and H., Lechler, Meyer, Gloag) here read: "his (Saul's)

disciples," So R. V. . . . The reference is to the band of con-
verts whom he had been successful in winning at Damascus.
In Paul's own narrative of his escape from Damascus (2 Cor.
xi. 33) he states more specifically that he was let down
"
through a window, through the wall.'

1 '' This may have been
either through the window of a house overhanging the wall,
or through a window in the face of some portion of the wall
(Cf. Josh. ii. 15; 1 Sam. xix. 12). G. B. S.

1 toxitov: Edd. t'ov evayye\<.<TTrii>: and below from E. alone,
" oAAa n-dfov on iirqyei.pai> Toy /3ao-iAea, not speaking ambitiously,
and making Paul illustrious, but only (saying) that they stirred

up the king." But he does not say it, and his not saying it is

the very thing which Chrys. commends: aAA' 6pa toOto^ ov

tf)t\oTLfxoj<; Aeyoyra, ov6~ \afj.irpby SeLKVvvra tov n.,
"
'KirrfyeLpav

yap," <}>r)<Tii>:

" Tor PacriAe'a." The <p7jo-lv here is put hypotheti-
cally, "as if he had said," or "when he might have said."
The sentence, however, requires something to complete it.

such as we have added in the translation.
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loved :

* * * J and having done ten thousand

wrongs, he thought he could never do enough
to cast the former deeds into the shade.

"Proving" (v. 22), it says: i. e. with mild-

ness teaching. And observe, they did not say
to him, Thou art he that destroyed : why art

thou changed ? for thev were ashamed : but

they said it to themselves. For he would
have said to them, This very thing ought to

teach you, as in fact he does thus plead in his

speech before Agrippa. Let us imitate this,

man : let us bear our souls in our hands

ready to confront all dangers. (That he fled

from Damascus) this was no cowardice :

2 he

preserved himself for the preaching. Had he
been a coward, he would not have gone to

Jerusalem, would not immediately have com-
menced teaching : he would have abated

somewhat of his vehemence : for he had been

taught by the fate of Stephen. He was no

coward, but he was also prudent (phcovopac6s)

(in husbanding himself). Wherefore he

thought it no great thing to die for the Gos-

pel's sake, unless he should do this to great

advantage : willing not even to see Christ,
Whom most of all he longed to see, while the

work of his stewardship among men was not

yet complete. (Phil. i. 23, 24). Such ought
to be the soul of a Christian. From 3

his first

appearance from the very outset, the charac-

ter of Paul declared itself : nay even before

this, even in the things which he did " not

according to knowledge
"
(Rom. x. 2), it was

not bv man's reasoning that he was moved to

act as he did.
4 For if. so long afterwards, he

was content not to depart, much more at the

beginning: of his trading vovage, when he had
but just left the harbor ! Many things Christ

leaves to be done by (ordinary) human wis-

dom, that we may learn that (his disciples)
were men, that it was not all everywhere to

be done by grace : for otherwise they would
have been mere motionless logs : but in many
things thev managed matters themselves.

This is not less than martyrdom, to shrink

from no suffering for the sake of the salvation

of the many. Nothing so delights God.

Again will I repeat what I have often said :

and I repeat it, because I do exceedingly

'

'AAA' cye6pa(N. kve&pa) enoiei t'ov irpurtov \povov, xal juvpia

<j8ixT)xuj?. ouSei' r/yeiTo ixai'bc, k. t. A. So all our Mss. except E.
If HveSpa be not corrupt, it seems to be used in a sense
unknown to the Lexicons. Edd. from E. "Therefore it is

that he so pillories (<rn)AiTevei>i>) his former life, and brands
[a-Ti^uiv) himself repeatedly, and thinks nothing enough." etc.

2 Horn. xxv. in 2 Cor. p. 615. Horn. v. tie Laud. S. Pauii, t.

ii. 501.
3 Horn, xxvi. in 2 Cor.

p. 617, B._
4 MaAAoc Se Kal Trpb tovtov, koX tv 015 ov ara yvitaiv irroiei,

cvk (B. ov&i, A. om. afOpuiirwii) xii'OUfi^>'OS AoyKT/Uf SieTrpaTTexo.
i. e.

" Even as a persecutor, he was not swayed by common
worldly considerations." The mod. t. (Edd.) perverts the
Author's meaning:

"
nay even before this. For in the

things, etc. he was moved by man's reasoning to act as he
did."

desire it : as Christ also did the same, when

discoursing concerning forgiveness :

" When
ye pray, forgive if ye have aught against any
man :" (Mark xi. 25.) and again to Peter He
said,

"
I say not unto thee, Forgive until

seven times, but until seventy-times seven."

(Matt, xviii. 22.) And Himself in fact for-

gives the transgressions against Him. So do
we also, because we know that this is the

very goal of Christianity, continually discourse

thereof. Nothing is more frigid than a

Christian, who cares not for the salvation of

others. Thou canst not here plead poverty :

for she that cast down the two mites, shall be

thine accuser. (Luke xxi. 1.) And Peter

said,
" Silver and gold have I none." (Acts

iii. 6.) And Paul was so poor, that he was
often hungered, and wanted necessary food.

Thou canst not plead lowness of birth : for

they too were ignoble men, and of ignoble

parents. Thou canst not allege want of edu-

cation : for they too were "unlearned men."

(Acts iv. 13.) Even if thou be a slave there-

fore and a runaway slave, thou canst

perform thy part : for such was Onesimus :

yet see to what Paul calls him, and to how

great honor he advances him :

"
that he may

communicate with me," he says,
"

in my
bonds." (Philem. v. 13.) Thou canst

not plead infirmity : for such was Timothy,
having often infirmities

; for, says the apostle,
" Use a little wine for thy stomach's sake,
and thine often infirmities." (1 Tim. v. 23.)

Every one can profit his neighbor, if he will

fulfil his part. See ye not the unfruitful

trees, how strong they are, how fair, how

large also, and smooth, and of great height ?

But if we had a garden ;
we should much

rather have pomegranates, or fruitful olive

trees : for the others are for delight to the

eye, not for profit, which in them is but

small. Such are those men who only con-

sider their own interest : nay, not such even

since these persons are fit only for burning :

whereas those trees are useful both for build-

ing and for the safety of those within. Such

too were those Virgins, chaste indeed, and

decent, and modest, but profitable to none

(Matt. xxv. : 1) wherefore they are burned.

Such are they who have not nourished Christ.

For observe that none of those are charged
with particular sins of their own, with forni-

cation, for instance, or with perjury ;
in short.

with no sin but the having been of no use to

another. Such was he who buried his talent,

showing indeed a blameless life, but not

being useful to another, (ib. 25.")
How can

such an one be a Christian ? Say, if the

leaven being mixed up with the flour did not

change the whole into its own nature, would
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such a thing be leaven ? Again, if a perfume
shed no sweet odor on those who approach it,

could we call it a perfume ? Say not,
"

It is

impossible for me to induce others (to become

Christians)" for if thou art a Christian, it is

impossible but that it should be so. For as

the natural properties of things cannot be

gainsaid, so it is here : the thing is part of the

very nature of the Christian. Do not insult

God. To say, that the sun cannot shine,
would be to insult Him : to say that a Chris-

tian cannot do good, is to insult God, and call

Him a liar. For it is easier for the sun not

to give heat, nor to shine, than for the Chris-

tian not to send forth light : it is easier for

the light to be darkness, than for this to be
so. Tell me not that it is impossible : the

contrary is the impossible. Do not insult

God. If we once get our own affairs in a

right state, the other will certainly follow as a

natural and necessary consequence. It is

not possible for the light of a Christian to be
hid

;
not possible for a lamp so conspicuous

as that to be concealed. Let us not be care-

less. For, as the profit from virtue reaches
both to ourselves, and to those who are
benefited by it : so from vice there is a two-
fold loss, reaching both to ourselves, and to

those who are injured by it. Let there be (if

you will) some private man, who has suffered
numberless ills from some one, and let no one
take his part, yet let that man still return good
offices

;
what teaching so mighty as this ? What

words, or what exhortations could equal it ?

What wrath were it not enough to extinguish
and soften ? Knowing therefore these

things, let us hold fast to virtue, as knowing
that it is not possible to be saved otherwise,
than by passing through this present life in

doing these good works, that we may also

obtain the good things which are to come,
through the grace and mercy of our Lord

Jesus Christ, with Whom to the Father to-

gether with the Holy Spirit be glory, might,
honor, now and ever, world without end.
Amen.

HOMILY XXL
ACTS IX. 26, 27.

"And when Saul was come to Jerusalem, he assayed to

join himself to the disciples: but they were all

afraid of him, and believed not that he was a dis-

ciple. But Barnabas took him, and brought him
to the Apostles, and declared unto them how he
had seen the Lord in the way."

One may well be much at a loss here to un-
derstand how it is that, whereas in the Epistle
to the Galatians Paul says,

"
I went not to Jeru-

salem," but " into Arabia" and "
to Damascus,"

and,
" After three years I went up to Jerusa-

lem." and "
to see Peter" (Gal. i. 17), (laropyaai

Cat.) here the writer says the contrary. (There,
Paul says,)

" And none of the Apostles saw I
;

but here, it is said (Barnabas), brought him to

the Apostles." Well, then, either (Paul)
means,

"
I went not up with intent to refer

or attach myself to them (avaOiadai) for what
saith he ? "I referred not myself, neither

went I to Jerusalem to those who were Apos-
tles before me :

m or else, that the laying

1 St. Chrysostom's exposition cannot be correctly reported
here. Perhaps what he did say, was in substance as follows :" but I went into Arabia, and returned again unto Damascus:
whence we learn, that the plot against him at Damascus was
after his return from Arabia, and then the visit (to Jerusalem),
after the escape from Damascus. Certainly of his own accord
he went not to the Apostles," etc. (So far. the first hypothesis,
viz. that the visit. Acts ix. and the visit in Gal. are one and the
same. Then) " or else. Paul does not mean this visit (viz. after
the flight from Damascus), but passes it by, so that the order

await for him in Damascus was after his

return from Arabia
;

2 or else, again, that the

visit to Jerusalem was after he came from
Arabia. Certainly of his own accord he went
not to the Apostles, but "

assayed to join him-
self unto the disciples" as being

3 a teacher,
not a disciple

"
I went not," he says,

" for

this purpose, that I should go to those who
were Apostles before me : certainly, I learnt

nothing from them." Or,
4 he does not speak

(in his narration) is as follows : I went to Arabia, then to

Damascus, then viz., at some time during the residence in

Damascus, to Jerusalem (to see Peter), then to Syria, i. e. back
to Damascus : whereas, had he related matters fully, it should
have been, that he went into Arabia, thence to Damascus, then
to Jerusalem to see Peter, thence to Damascus again, then
again to Jerusalem after the escape from D., thence to
Csesarea."

2
_For rj ei

/u.r) touto, E. gives (as emendation) elra 7raAt>>, and
iieelOev for air'o "Apa/3ias, but retains the fj ei ^.tj touto of the pre-
ceding clause, which equally needs correction.

3 E. F. D. Edd. " As vot being a teacher, but a disciple :

"

the reading of A. B. C. N. is attested by Cat. CEc. but below it

is said that he joined himself to the disciples, ore y.a.SyfTr\v oktu,
Infra, note ', p. 135.

4 Here should begin the alternative to the former hypothesis
(beginning i) rolvvv tovto <J>7)o-iV) perhaps, with 7), ei ju.tj touto.
Cat. has aTrr)\8ov. ^AfW, which we adopt, as the mention of

Syria shows that the narrative in Gal. i. 17-21, is referred to
;

the subject therefore of Aeyet, a^njo-iv is Paul, and TaOV>)i>
means the visit in Acts ix. The next sentence, for 7) ei htj toOto
nd\iv k. t. A. requires to be remodelled as above, e. g. Seov

Ae'yeii' <m ef 'Apa|3ia? ei? Aaji. ii7roo"Tpe^ia?, du-ijAOev ei? 'Iepoo"-

6Aup.a, eiTa ei? Aa^x. aTT^A^e 7raAiy, etTa irakiv ei? 'Iepoo
-

., eiTa

efe7re>!i>#>7 ei? Kaio-apeiav. The reporter, or redactor, seems to
have intended a recital of St. Paul's movements before as well
as after his conversion: viz. (from Tarsus) he went up to
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of this visit, but passes it by, so that the order

is,
"

I went into Arabia, then I came to

Damascus, then to Jerusalem, then to Syria :

"

or else, again, that he went up to Jerusalem,
then was sent to Damascus, then to Arabia,
then again to Damascus, then to Ca;sarea.

Also, the visit
"
after fourteen years," prob-

ably, was when he brought up the [alms to

the] brethren together with Barnabas : (Gal.
ii. 1) or else he means a different occasion.

(Acts xi. 30.) For the Historian for concise-

ness, often omits incidents, and condenses the

times. Observe how unambitious the writer

is, and how he does not even relate (related
in c. xxii. 17-21) that vision, but passes it by.
" He assayed," it says,

"
to join himself to

the disciples. And they were afraid of him."

By this again is shown the ardor of Paul's

character : not (only) from the mouth of

Ananias, and of those who wondered at him

there, but also of those in Jerusalem :

"
they

believed not that he was a disciple :

"
for

truly that was beyond all human expectation.!
He 1 was no longer a wild beast, but a man
mild and gentle ! And observe how he does

Jerusalem, then was sent (by the high-priest) to Damascus:
then (.after his conversion) went into Arabia (the mod. substi-

tutes, Syria): then returned to Damascus: then (omitting all

the rest) to Coesarea. In the Comment, on Gal. i. t. x. 675, D.

Chrys. expounds thus: " Whereas he says,
'

I went not up, this

also may be said, that he went not up at the outset of his preach-
ing, and, when he did, it was not for the purpose of learning.

* Chrys. here confuses the visits of Paul to Jerusalem.
That mentioned in Acts xi. 30, was the second visit, when he
went to carry the gift of aims to the poor. The visit men-
tioned in Gal. ii. 1, synchronizes with Acts xv. 1, sq., when
Paul went to attend the Apostolic council. G. B. S.

t The incredulity of the Christians at Jerusalem concerning
the genuineness of Saul's conversion is difficult to understand,

especially since they must have heard of the miraculous man-
ner of it. It can, however, more readily be conceived of if, as

.we suppose, the three years absence from the city had inter-

vened, and during this period, Saul had been unheard of. The
impression might havegone abroad that he had fallen back into

his old Jewish life. Certainly the persecution which the

Christians at Jerusalem had suffered at his hands would incline

them to be incredulous concerning his conversion, unless there

were positive proof of it. When it is said (27) that Barnabas

brought Paul "to the apostles" in Jerusalem, we must hold

this statement subject to the modification made in Paul's own
statement (Gal. i. 18) that during this visit he saw, of the apos-
tles, only Peter and James, the Lord's brother. These may
have been the only apostles then in the city, for Paul's stay
was but for fifteen days. The purpose of this visit was to see

Peter (Gal. i. 18). G. B. S.
1 A. B. C. /ceii'0. Bapi>a|3as Se ai'0p<o7ros e7rii/cj)? icol ijp.epo? Vv

'

xai bpo k. t. A. Cat. eicei. Bapr<i/3as avOpui-nos tmeiKrjs r)V ko.\ opa.
The epithet rj/uepos. "tamed." was felt to be unsuitable to

Barnabas, hence Cat. omits it, CEc. substitutes (from below)
xa't xp-t\<iT~oi; cr<f>6Spa. The mod. t. transposes the clause to the

comment on v. 27. The fact seems to be, that Bapi-a^as Si is

out of its place, and that av6p. en-, /cai rj^.. is a description of

Saul's present bearing contrasted with his former character:
and that the sentence should begin with kxdvo, somewhat in

this way: ov yap r\v ofTio? jrpocr8o>a'as ai'Bpunrun)^. 'Eice ivo e. g.
to driptov, that raging wild-beast, now was a man, mild and

gentle. Below, all the Mss. have are p.a.9r)Tr)v ovtix, which is

not easily reconciled with the former passage (note c). There
it is represented, that he assayed to join himself to the disciples
as being a teacher, and not a disciple: here, that he did this as

being a disciple, and 6id to p.erpia^ei.i'. CEc. combines this

with the former statement :
" he went not to the Apostles, but

assayed," etc., p.erpi.d^uiv. art &i&. C>v, icai ov p.a.6., where Henten.
renders, modeste de se sentiens

"
quum tauten

"
prtreeptor esset

*t non diseipulus : rather, forbearing to put himself forward
as he might have done, seeing he was himself a teacher, etc.

The Catena has the Sia. to p.eTpieiv after airiovra. and again
after ovto. Hence the tiue reading may be, ko.1 opa avTov ov

jrpos T. air. an-ioi'Ta. aAAa Trpos tous p.a.0i)Tas oii\ are p.a0T\Tr)v

OkTa, aAAa ctia to p.TpiaeiF.

not go to the Apostles, such is his forbear-

ance, but to the disciples, as being a disciple.
He was not thought worthy of credit.

" But
Barnabas" " Son of Consolation" is his ap-

pellation, whence also he makes himself easy
of access to the man : for " he was a kind man "

(ch. xi. 24), exceedingly, and this is proved
both by the present instance, and in the affair

of John (Mark)
"
having taken him, brought

him to the Apostles, and related to them how
he had seen the Lord in the way."'- (xv. 39.)
It is likely that at Damascus also he

had heard all about him : whence he was not

afraid but the others were, for he was a man
whose glance inspired fear.

"
How," it says,

" he had seen the Lord in the way, and that

He had spoken unto him, and how in Damas-
cus he had spoken boldly in the name of the

Lord. And he was with them coming in and

going out at Jerusalem, and speaking boldly
in the name of Jesus

"
(v. 28) : these things

were demonstrative Of the former, and by his

acts he made good what was spoken of him.
" And he spake, and disputed with the Hel-

lenists." (v. 29.) So then the disciples were

afraid of him, and the Apostles did not trust

him
; by this therefore he relieves them of

their fear. "With the Hellenists :" he means
those who used the Greek tongue : and this he

did, very wisely ;
for those others, those pro-

found Hebrews had no mind even to see him.
" But they," it says,

" went about to slay
him:*' a token, this, of his energy, and

triumphant victory, and of their exceeding

annoyance at what had happened. Thereupon,
fearing lest the issue should be the same as in

the case of Stephen, they sent him to Caesarea.

For it says,
" When the brethren were aware

of this, they brought him clown to Ccesarea,

and sent him forth to Tarsus" (v. 30), at the

same time to preach, and likely to be more in

safety, as being in his own country. But ob-

serve, I pray you, how far it is from being the

2 'A. B. C. (and Cat.) give the text,
" But Barnabas in the

way," continuously, and then the comments all strung to-

gether. Also the clause "
it is likely about him" is placed

last, after yopybs i\v 6 avqp. This expression (Cat. adds yapi

may denote either the quick, keen glance of Paul's eye, or the

terror with which he was regarded
"
to them the man had a

terrible look with him." The modern text:
" ' But Barnabas

in the way.' This Barnabas was a mild and gentle sort of

man. 'Son of Consolation' is the meaning of his name:
whence also he became a friend to Paul. And that he was ex-

ceedingly kind and accessible, is proved both from the matter

in hand, and from the affair of John. Whence he is not afraid,

but relates
' how he had seen,' etc.' in the name ot the 1

Jesus.' For it is likely, etc. Wherefore also ravra tttivtw

icaTao-<cevao-Tt/co 7roiu>i\ o^a Tail' ipyuif <fc3aiujo-e 10 \e\JtiTa.

In the original text it is simply Tavra extiyav Karao-nevao-racd.

nai St-a. tuv ipyutv f'/3/3aiW la Xt\i#eira. which being put 1

v. 28, would mean, that the conduct of Paul "in Damascus." the

7r<i? errappTjo-.. evidenced the truth of what he said, about the

Lord's appearing to him in the way. Hence in the mod. text:
" wherefore Barnabas making the latter prove the former,

confirmed bv (Paul's) deeds the things told of him." (But

Ben., Ideo lure ad ilia prteparant, dum illc operihus diet,'

fir-mat. Erasm., Ideo et hate prataratoria fa ft operihus

eonfirmans ea quie dieta erar.-:.i We have transposed the

clause, as comment on v. 28.
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case that everything is done by (miraculous)

grace; how, on the contrary, God does in

many things leave them to manage for them-

selves by their own wisdom and in a human

way ;
so x to cut off the excuse of idle people :

for if it was so in the case of Paul, much more
in theirs.* "Then, it says, "the Church

throughout all Judea and Galilee and Samaria

had peace (they), being edified, and walking
in the fear of the Lord, and abounded in the

comfort of the Holy Ghost." 2
(v. 31.) He is

about to relate that Peter goes down (from

Jerusalem), therefore that you may not impute
this to fear, he first says this. For while there

was persecution, he was in Jerusalem, but

when the affairs of the Church are everywhere
in security, then it is that he leaves Jerusalem.
See how fervent and energetic he is ! For he

did not think, because there was peace, there-

fore there was no need of his presence. Paul 3

departed, and there was peace : there is no
war nor disturbance. Them, they respected

most, as having often stood by them, and as

being held in admiration by the multitude :

but him, they despised, and were more savage

against him. See, how great a war, and imme-

diately, peace ! See what that war effected.

It dispersed the peace-makers. In Samaria,
Simon was put to shame : in Judea, the affair

of Sapphira took place. Not that, because

there was peace, therefore matters became re-

laxed, but such was the peace as also to need
exhortation.

" And it came to pass, as Peter

passed throughout all quarters, he came down
also to the saints which dwelt at Lydda."

1 This and the next clause are transposed in the Mss. so
that en-' avrdv would mean "in the case of the brethren."

* The reason given in v. 30 for Paul's leaving Jerusalem is,

that he was in danger of being slain by his opponents ;
that

assigned by himself in xxii. 17, 18 is a revelation of the Lord
given to him when in a trance in the temple, warning him that
Jerusalem would not receive his message, and charging him to

go unto the Gentiles. The two explanations have a common
element in the opposition of the Jews and Hellenists at Jerusa-
lem to Paul and their rejection of his message.

"
Paul, not-

withstanding the opposition and machinations of the Jews,
may have felt desirous to remain: he had a warm heart
toward his brethren according to the flesh

;
he was eager for

their conversion ; and it required a revelation from Christ
himself to cause him to comply with the importunity of his
friends and to depart. Luke mentions the external reason ;

Paul the internal motive." (Gloag.) G. B. S.
4 A. B. C. of N. T. and vulg. Hieron. have the singular

throughout ;
and so Cat. in 1. Edd. from E. the plural

throughout: our other Mss. oi/cofio^.ou/uei'oi and rropevonevoi
(F. D. Trepiircreuofiei'oi),

"
they being edified," etc., in apposition

with 'Ec<cAr)<ria.
3

i. e.
"

If Paul had remained there would not have been
peace and quiet." It is doubtful, as the text stands, whether
the subject to jJ^oOi'To is, the Jewish believers, or, the adver-
saries: and KaTei^povovv, riypiaivov seem inconsistent as pred-
icated of the same persons. Perhaps what Chrys. said is not
fully reported, and the text may be completed thus: (comp. p.

304,) "therj is no war from without, nor disturbance within.
For the Jewish believers respected the Apostles, as having
often stood by them, and the unbelievers durst not attack
them as being had in admiration by the people: but as for

Paul, the one partyviz. the zealous Jewish believers, 'the

profound Hebrews,' despised him, while the others viz. the
unbelievers were more savage against him." Edd. (from E.
alone).

" And why, you may ask, does he this, and '

passes
through' when there is peace, and after Paul's departure, i. e.

why does Peter delay his journey until Paul is gone, and all is

quiet ? Because them they most respected, as having," etc.

(v. 32.) Like the commander of an army, he
went about, inspecting the ranks, what part
was compact, what in good order, what need-

ed his presence. See how on all occasions he

goes about, foremost. When an Apostle was
to be chosen, he was the foremost : when the

Jews were to be told, that these were " not

drunken," when the lame man was to be

healed, when harangues to be made, he is

before the rest : when the rulers were to be

spoken to, he was the man
;
when Ananias,

he (ch. i. 15; ii. 15; iii. 4-12; iv. 8; v.

3-15.) : when healings were wrought by the

shadow, still it was he. And look : where
there was danger, he was the man, and where

good* management (was needed); but where
all is calm, there they act all in common, and
he demands no greater honor (than the

others). When need was to work miracles, he
starts forward, and here again he is the man to

labor and toil.
" And there he found a cer-

tain man named ^Eneas, which had kept his

bed eight years, and was sick of the palsy.
And Peter said unto him, yEneas, Jesus Christ

maketh thee whole : arise, and make thy bed.

And. he arose immediately." (v. 33-34.)
And why did he not wait for the man's faith,

and ask if he wished to be healed ? In the

first place, the miracle served for exhortation

to many : hear then how great the gain.
" And all that dwelt at Lydda and Saron saw

him, and turned to the Lord." (v. 35.) For
the man was notable. "

Arise, and make thy
bed :

" he does well to give a proof of the

miracle : for they not only released men of

their diseases, but in giving the health they
gave the strength also. Moreover, at that

time they had given no proofs of their power,
so that the man could not reasonably have
been required to show his faith, as neither in

the case of the lame man did they demand it.

(ch. iii. 6.) As therefore Christ in the begin-

ning of His miracles did not demand faith,

so neither did these. For in Jerusalem
indeed, as was but reasonable, the faith of

the parties was first shown
;

"
they brought

out their sick into the streets, but as Peter

passed by, his shadow at least might fall upon
some of them" (ch. v. 15); for many
miracles had been wrought there

;
but here

this is the first that occurs. For of the

miracles, some were wrought for the purpose
of drawing others (to faith) ;

some for the

comfort of them that believed. " Now there

was at Joppa a certain disciple named Tabi-

4 Kai ii'9a olxovop-ia.- evda Si, k. t. A. It does not appear what
oIicoi'<Wa can be intended, unless it be the order taken for the

appointment of the deacons, but this was the act of all the

Apostles, vi. 2. Hence perhaps the reading should be : evBa Se

oiKovo/iua, Kai tvda. ..." But where management (or regula-
tion) only is concerned, and where all is peace," etc.
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tha, which by interpretation is called Dorcas :

this woman was full of good works and alms-

deeds which she did. And it came to pass in

those days, that she was sick, and died : whom
when they had washed, they laid her in an

upper chamber. And forasmuch as Lydda
was nigh to Joppa, and the disciples had heard
that Peter was there, they sent unto him two

men, desiring him that he would not delay to

come to them.'' (v. 36-3S). Why did they
wait till she was dead ? Why was not Peter

solicited Qokv/j/) before this ? So right-minded
(o;/o<7ooo[T7ff) were they, they did not think it

proper to trouble (aKtiXkeiv) the Disciples about
such matters, and to take them away from the

preaching : as indeed this is why it mentions
that the place was near, seeing

l

they asked
this as a thing beside his mark, and not now
in the regular course. " Not to delav to come
unto them :

"
for she was a disciple. And

Peter arose, and went with them. And
when he was come, they led him into the upper
chamber." (v. 39.) They do not beseech, but
leave it to him to give her life (aur/jpiav.) See -

what a cheering inducement to alms is here !

'"And all the widows," it says, "stood round
him weeping, and showing the coats and gar-
ments which Dorcas had made while she was
with them." Peter went into the apartment,
as one who took it calmly, but see what an
accession came of it ! It is not without a

meaning that the Writer has informed us of

the woman's name, but to show that the name
she bore ((pepuvv/nog f/v) matched her charac-

ter
;
as active and wakeful was she as an ante-

lope. For in many instances there is a Prov-
idence in the giving of names, as we have
often told you. "She was full," it says, "of

good works :

"
not only of alms, but " of good

works," first, and then of this good work in

particular.
"
Which," it says,

" Dorcas made
while she was with them." Great humility !

Not as we do; but they were all together in

common, and in company with them she made
these things and worked. " But Peter put
them all forth, and kneeled down, and prayed ;

1 ciirou (rjirov, B.) ev Ta|et napepyov toGto tJtovv (fiv, C),
vporfyovtievutt &e ovk ti. piaiir/Tpia yap ty. A. B. C. Cat. But
Edd. uxttc i>nai on ev k. t. A. and p.a^TJTpia yap r\v before
7rpor)y. CEcum. ev Taifei yap Trap, tovto tJtovv, pad. yap ljv,

omitting npo-qy. Si ovkhti.
"

If the place had not been near,
they would not have made the request: for it was asking him
to put himself out of his way. to do this over and above, and
not in the regular course." This is a hint to the hearers that

they should show the like forbearance and discretion, in not
giving their Bishop unnecessary trouble.

2 'Opas fAeTj/iiOO-WTjs ttoo-t) yn-erai npoTpoirr/. Edd. from E,,
"Thus is here fulfilled the saying, 'Alms delivereth from
death. And all the widows,'

"
etc. Below, for Eis ttjv oixiav

icr/jei o HtTpos tu9 <2>iAoo"0(puH'* opa 5e noo~r) rj cjri'Soats ye'-yoi'ei' :

the same have,
" WT

here she was laid out dead, they take Peter,
Toi\a oioixaoL jrpbs (piXoo-Oipiav ai>Ta> Tt xapieo-i>ai, perhaps
thinking to give him a subject for elevated thought. Seest
thou," etc. The meaning seems to be,

" Peter went to see the
dead body, expecting no miracle, but only as one who could
bear such sights, and would teach others to do so: but see
what a mighty additional boon came of it !

"

and turning him to the body said, Tabitha,
arise. And she opened her eyes : and when
she saw Peter, she sat up." (v. 40.) Why
does he put them all out ? That he may not
be confused nor disturbed by their weeping.
" And having knelt down, he prayed." Ob-
serve the intentness of his prayer. "And 8

he gave her his hand." (v. 41.) So did
Christ to the daughter of Jairus : "And
(says the Evangelist) having taken her by the

hand." Mark severally, first the life, then the

strength brought into her, the one by the

word, the other by his hand " And he gave
her his hand, and lifted her up, and when he
had called the saints and widows, presented
her alive :" to some for comfort, because they
received back their sister, and because they
saw the miracle, and for kindly support
(irpdoraoiav) to others. " And it was known
throughout all Joppa ;

and many believed in

the Lord. And it came to pass, that he tar-

ried many days in Joppa with one Simon a tan-

ner." (v. 42-43.) Mark the unassuming con-

duct, mark the moderation of Peter, how he
does not make his abode with this lady, or some
other person of distinction, but with a tanner :

by all his acts leading men to humility, neither

suffering the mean to be ashamed, nor the

great to be elated !

"
Many days ;

" * for

they needed his instruction, who had believed

through the miracles. Let us look then again
at what has been said.

"
Assayed," it says,

"
to join himself to the

disciples." (Recapitulation, v. 26.) He did

not come up to them unabashed, but with a
subdued manner. "

Disciples
" 6

they were
all called at that time bv reason of their great

virtue, for there was the likeness of the disci-

ples plainly to be seen.
" But they were all

afraid of him." See how they feared the

clangers, how the alarm was yet at its height
in them. "But Barnabas," etc. (v. 27.) it

seems to me that Barnabas was of old a friend

of his
" and related," etc. : observe how

Paul says nothing of all this himself : nor

would he have brought it forward to the

others, had he not been compelled to do so.
" And he was with them, coming in and go-

ing out at Jerusalem, and speaking boldly in

the name of the Lord Jesus." (v. 28, 29.)
This gave them all confidence. " But they

3 In the Mss. Kai <cpaTjjo-as, $n\ai, ttjs \tipot. 'Opa (E. Edd.
'EvraOda Seno-vcri > Kara p. epos k. t. A. But the passage cited is

from Luke viii. 52, Kai cpaT7)<ras rijs xetpo? avTJjs. i<i>u>vr)o-t k. t .A.

to which, and probably to the iKpaAwv fu w&max there preced-
ing, St. Chrys. here referred.

4 Edd. from E. os Kai Sta tovto expire 8w\0tu\ ina&r] ttji;

ai/Tov 6i6a<r*aAias 5eoi'TO oi n-io-reuo-ai'Te?.
" Who also for this

reason judged it right to make this circuit, because those who
had believed needed his instruction."

5 The modern text: "He calls by the name of 'disciples'
even those who were nut included in the company of the
twelve (Apostlesi, because they were all called disciples,"
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went about to slay him : which when the

brethren knew," etc. (v. 30.) Do you observe

how both there (at Damascus), and here, the

rest take care for him, and provide for him the

means of departure, and that we nowhere find

him thus far receiving (direct supernatural)
aid from God ? So the energy of his char-

acter is betokened. " To Caesarea, and sent

him forth to Tarsus:
"

so that, I suppose, he

did not continue his journey by land, but

sailed the rest of it. And this (departure) is

Providentially ordered, that he might preach
there also : and so likewise were the plots

against him ordered by God's Providence,
and his coming to Jerusalem, that the story
about him might no longer be disbelieved.

For there he was "
speaking boldly," it says,

"
in the name of the Lord Jesus ;

and he

spake and disputed against the Hellenists
;

and again,
" he was with them coming in and

going out. So 1 the Church throughout all

Judea and Galilee and Samaria had peace
"

i. e. it increased : and peace with itself, that

peace which is peace indeed : for the war
from without would have done them no harm

"
they being edified, and walking in the

fear of the Lord, and abounded in the con-

solation of the Holy Ghost." And the spirit

consoled them both by the miracles and by
the works, and independently of these in the

person of each individual.
" And it came to

pass, etc. And Peter said unto him, Eneas,"
etc. (v. 32-34.)

Q But before discourse, be-

fore exhortations, he says to the lame man
himself,

"
Jesus Christ maketh thee whole."

This word he believed in any wise, and was
made whole. Observe how unassuming he is:

for he said not,
" In the Name," but 3 rather

as a sign he narrates the miracle itself, and

speaks as its Evangelist.
" And having

seen him," it says,
"

all that dwelt in Lydda,

1 Here the modern text has:
" And the Churches had peace,

being edified, and walking in the fear of the Lord: "
i. e. they

increased, and (had peace), peace as it is in itself, the true

peace, e\pr)vr\v avr'rjv Sijttou rrpb? eauTrjy, T]i' onus etprjerjv." (The
singular r; 'EkkA. being altered to the plural, the reference in

7rpb5 kavT7)v was not perceived.)
" With good reason. For the

war from without exceedingly afflicted them. ' And were
filled with the consolation of the Holy Ghost.'

" See p. 136,
note 3

.

2 Something must be supplied: e. g. "He did not wait for

Eneas to ask, or to show his faith, as above, p. 301. Edd.
from E. '"And it came to pass maketh thee whole.' It is

not the word of one making a display, but of confidence that
the thing shall be. And it does very much seem to me, that
the sick man believed this word, and was made whole. That
Peter is unassuming, is clear from what follows. For he said

not, In the Name of Jesus, but rather as a miracle he narrates
it.

' And they that dwelt at Lydda saw, and turned unto the
Lord.' It was not for nothing that I said, that the miracles
were wrought in order to persuade and comfort. ' But in

Joppa and died.' Do you mark the miracles everywhere tak-

ing place? It is not merely said, etc. Wherefore also they do
not call Peter until she was dead. ' And having heard, (that
Peter was there) the disciples sent," etc.

3 'AAA' to? cnqiAelov LtaWov avrb (auTo; B.) Si-qyetrat KaX cvay-
yekiierai:

' he speaks not in the form of command or promise,
but of narration: he relates it, Evangelist-like, as a fact.''

and Saron, turned unto the Lord. Now
there was at Joppa," etc. (v. 35, 36.) Ob-
serve everywhere the signs taking place. But

let us so believe them, as if we were now be-

holding them. It is not simply said, that

Tabitha died, but that she died, having been
in a state of weakness. And (yet) they did

not call Peter until she died; then "
they sent

and told him not to delay to come unto them."

Observe, they send and call him by others.

And he comes : he did not think it a piece of

disrespect, to be summoned by two men :

for, it says,
"
they sent two men unto him."

Affliction, my beloved, is a great thing, and
rivets our souls together. Not a word of

wailing there, nor of mourning. See 4 how

thoroughly matters are cleansed !

"
Having

washed her," it says, "they laid her in an

upper chamber :

"
that is, they did all (that

was right) for the dead body. Then Peter

having come,
" knelt down, and prayed ; and

turning him to the body, said, Tabitha, arise."

(v. 40.) They did not perform all their mira-

cles with the same ease. But this was profit-

able for them : for truly God took thought not

only for the salvation of others, but for their

own. He that healed so many by his very

shadow, how is it that he now has to do so

much first ? There are cases also in which

the faith of the applicants cooperated. This

is the first dead person that he raises. Ob-,

serve how he, as it were, awakes her out of

sleep : first she opened her eyes : then upon
seeing (Peter) she sat up : then from his hand
she received strength.

" And it was known

throughout all Joppa, and many believed in

the Lord." (v. 42.) Mark the gain, mark the

fruit, that it was not for display. Indeed,
this is why he puts them all out, imitating his

Master in this also.

5 For where tears are or rather, where mir-

acles are, there tears ought not to be ; not

where such a mystery is celebrating. Hear,
I beseech you : although somewhat of the like

kind does not take place now, yet in the case

of our dead likewise, a great mystery is cele-

4 'Opa 7ru>s StaKa9aipeTai ra TTpaypcara (omitted in E. D. F.

Edd.): i. e. how the Gospel has purged away all excess of

mourning, and all noisy demonstrations of grief. St. Chrys.

frequently inveighs against the heathenish customs of mourn-

ing for the dead!; which were still practised such as the hiring
of heathen mourning-women: Horn, in Matt. xxxi. p. 207. A.
"

I confess to you, I am ashamed when I see the troops of

women tearing their hair, gashing their flesh, as they move
through the market and this under the very eyes of the

heathen." Cone, in Laz. v. t. i. p. 765 D. where the Christian

mode of interment is described; viz. the procession of clergy
with psalms and hymns of praise, lighted tapers, etc. comp.
Horn. iv. in Heb. (ii. 15.)

6 "Ei't^a yap Saxpua, fxaWov Se li'&a da.vfxa.Ta, oi Sel SaKpva
irapeipai- evda toiovtov /u.vorijpioj' TeAeiTcu. It seems, he was
going to say,

" Where tears are, it is no tit time for miracles,"
but corrects himself, for put in that way the proposition was
not true. The innovator weakly substitutes, "For where
tears are, such a mystery ought not to be performed : or rather,
where miracles are, there tears ought not to be."
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brating. Say,
1

if as we sit together, the Em-

peror were to send and invite some one of us

to the palace, would it be right, I ask, to

weep and mourn ? Angels are present, com-
missioned from heaven and come from thence,
sent from the King Himself to call their

fellow servant, and say, dost thou weep?
Knowest thou not what a mystery it is that

is taking place, how awful, how dread, and

worthy indeed of hymns and lauds ?

Wouldest thou learn, that thou mayest know,
that this is no time for tears ? For it is a

very great mystery of the Wisdom of God.
As if leaving her dwelling, the soul goes forth,

speeding on her way to her own Lord, and
dost thou mourn ? Why then, thou shouldst

do this on the birth of a child : for this in

fact is also a birth, and a better than that.

For here she goes forth to a very different

light, is loosed as from a prison-house, comes
off as from a contest.

"
Yes," say you,

"
it is

all very well to say this,
a in the case of those

of whose salvation we are assured." Then,
what ails thee, O man, that even in the case

of such, thou dost not take it in this way ?

Say, what canst thou have to condemn in the

little child ? Why dost thou mourn for it ?

What in the newly baptized ? for he too is

brought into the same condition : why dost

thou mourn for him ? For as the sun arises

clear and bright, so the soul, leaving the body
with a pure conscience, shines joyously. Not
such the spectacle of Emperor as he comes in

state to take possession of the city (km(3aivovra

TTo/.eug), not such the hush of awe, as when the

soul having quitted the body is departing in

company with Angels. Think what the soul

must then be ! in what amazement, what won-

der, what delight ! Why mournest thou ?

Answer me. But it is only in the case of sin-

ners thou doest this ? Would that it were so,

and I would not forbid your mournings, would
that this were the object ! This lamentation

were Apostolic, this were after the' pattern of

the Lord
;
for even Jesus wept over Jerusalem.

I would that your mournings wrere discrimi-

nated by this rule. But when thou speakest
the words of one 3 that would call back (the

1 The rest of the Horn, is given in the Florilegium or Ecloga,
in t. xii. eel. xlv. the only instance in which these Homilies
have been employed in that compilation. Its author used the
old text: it does not appear that any of his various readings
were derived from the modern text.

2 en-i nil' euSoKiV""': i. e. those who are certainly not repro-
bates iovx iSoiciVioi'i. In the next sentence. E. Edd. ai ri 7rpb?

<T, ai'T^ptuTre ;
o~v yap ouSt" eTri tuh* 6v5ok. toOto 7rotet9. Ben. lit

quid hoc ad te, o homo? tu enim erga prohos hoc nor.

Erasm. tu enim ncquc apud irobatissimos hoc agis. The
Other Mss. and Eel. ti ovv . . . on.

3 "Qtclv Be avaKa\ovp.evos prjp.aTa Ae'yfls teal o~vvrji)eiav Kat

Trpoaracriav, so Mss. and Edd. but Eel. avaKaX.ovy.ivov, which we
adopt. To the same purport, but more fully, Horn. xii. in i

Cor. p. 392. (and Eel. xlv.)
"

If when some (friend) were taken
into the palace and crowned, thou shouldest bewail and
lament, I should not call thee the friend of him that is crowned,

dead), and speakest of thy long intimacy and
his beneficence, it is but for this thou mourn-
est (not because he was a sinner), thou dost
but pretend to say it. Mourn, bewail the

sinner, and I too will give a loose to tears
; I,

more than thou, the greater the punishment
to which he is liable as such: I too will

lament, with such an object. But not thou
alone must lament him that is such ; the whole

city must do the same, and all that meet you
on the way, as men bewail them that are led

to be put to death. For this is a death in-

deed, an evil death, the death of sinners.

But (with you) all is clean reversed. Such la-

mentation marks a lofty mind, and conveys
much instruction

;
the other marks a littleness

of soul. If we all lamented with this sort of

lamentation, we should amend the persons
themselves while yet living. For as, if it

rested with thee to apply medicines which
would prevent that bodily death, thou wouldest
use them, just so now, if this death were the

death thou lamentest, thou wouldest prevent
its taking place, both in thyself and in him.
Whereas now our behavior is a perfect riddle

;

that having it in our power to hinder its com-

ing, we let it take place, and mourn over it

when it has come. Worthy indeed of lamen-
tations are they (when we consider), what
time as they shall stand before the judgment
seat of Christ, what words thev shall then

hear, what they shall suffer ! To no purpose
have these men lived : nay, not to no pur-

pose, but to evil purpose ! Of them too it

may be fitly said,
"

It were good for them had

they never been born." (Mark xiv. 21.) For
what profit is it, I ask, to have spent so much
time to the hurt of his own person? Had it

been spent only to no purpose, were not that,

I ask you, punishment enough ! If one who
has been an hired servant twenty years were
to find that he has had all his labor in vain,

would he not weep and lament, and think him-

self the most miserable of men ? Why, here

is a man who has lost all the labor of a

whole life: not one day has he lived for him-

self, but to luxury, to debauchery, to covetous-

ness, to sin, to the devil. Then, say, shall

we not bewail this man ? shall we not try to

snatch him from his perils ? For it is, yes, it

is possible, if we will, to mitigate his punish-

ment, if we make continual prayers for him.

if for him we give alms. However unworthv

but very much his hater and enemy.
' Rut now, say you,

not bewail him, but myself.' But neither is this the part of a

friend, that for thine own sake thou wouldest have him still in

the contest, etc. 'But I know not where he i- crone.' How
knowest thou not. answer me ? For whether he lived rightly
or otherwise, it is plain where he will go. 'Why. this is the

very reason why I do bewail because he departed a sinner.'

This is mere pretence. If this were the reason of thy lament-

ing him that is gone, thou oughte^t while he was alive to have
amended him, and formed his manners.'' etc.
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he may be, God will yield to our importunity.
For if * Paul showed mercy on one (who had

no claims on his mercy;, and for the sake of

others spared one (whom he would not have

spared), much more is it right for us to do

this. By means of his substance, by means
of thine own, by what means thou wilt, aid

him: pour in oil, nay rather, water. Has he

no alms-deeds of his own to exhibit ? Let

him have at least those of his kindred. Has
he none done by himself ? At least let him

have those which are clone for him, that his

wife may with confidence beg him off in that

day, having paid down the ransom for him.

The more sins he has to answer for, the

greater need has he of alms, not only for this

reason, but because the alms has not the same
virtue now, but far less : for it is not all one
to have done it himself, and to have another

do it for him
; therefore, the virtue being less,

let us by quantity make it the greatest. Let
us not busy ourselves about monuments, not
about memorials. This is the greatest me-
morial : set widows to stand around him.
Tell them his name : bid them all make for

him their prayers, their supplications : this

will overcome God : though it have not been
done by the man himself, yet because of him
another is the author of the almsgiving. Even
this pertains to the mercy of God :

" widows

standing around and weeping
" know how to

rescue, not indeed from the present death,
but from that which is to come. Many have

profited even by the alms done by others on
their behalf : for even if they have not got
perfect (deliverance), at least they have found
some comfort thence. If it be not so, how
are children saved ? And yet there, the chil-

dren themselves contribute nothing, but their

parents do all : and often have women had

1 Ei yap nauAo? ertpov ^Ae'rjtre, irai Si aAAous dAAwi/ (Eel. d\\ov)
e</>etVaTO. 7roAAui ixaWov ij/uai tovto Sel iroifii'. But E. Edd. Ei
6ta IlaOAof ertpous 6ie<ru)<TC, (cai Si dAAous aAAtor <|>ei6eTat, wu>s

oii\i xai Si i/gas to auTo tovto ep-ya<reTai ;
"If (God) for Paul's

sake saved others, and for some men's sake spares other men,
how shall He not for our sakes do this same thing ?

"
In Horn.

xli. in i Cor. p. 393. B. Chrys. uses for illustration Job's sacri-
fice for his sons, and adds,

" For God is wont to grant favors
to others in behalf of others, eTe'pots vnep (Teputv \apiC,to-0ai..
And this Paul showed, saying, 'Ira iv 7roAA<p jrpo<rwrra>, k. t. A.
2 Cor. i. 11." But here the reference seems to be to '2 Cor. ii.

10,
" To whom ye forgive anything, I forgive also

,
for if I

fqrgave anything, to whom I forgave it,
'

for your sakes '

for-
gave I it in the person of Christ." St. Chrysostom constantly
leaches, as here, that the souls of the departed are aided by
the prayers, alms, and Eucharistic oblations of the living,
Horn. xli. in 1 Cor. u. s.

" Even if he did depart a sinner,

;
w

,
e ouKht to succor him, in such sort as may be (ws av

olov Ti f)), not by tears, but by prayers and supplications, and
alms and oblations. For not idly have these things been
devised, nor to no purpose do we make mention of the
departed in the Divine Mvsteries, and for them draw near,
beseeching the Lamb Which lieth there. Which taketh away
the sins of the world, but in order that some consolation may
thence come to them. Nor in vain does he that stands beside
the altar, while the dread Mysteries are celebrating, cry out," For all that sleep in Christ, and for them that make the
memorials for them.'

"
See also Horn. iii. ad Phil. p. 217, 218.

Comp. St. Cyrill. Hier. Cutech. Mystag. v. 9, St. Augustin,
Serm. 172.

their children given them, though the children

themselves contributed nothing. Many are

the ways God gives us to be saved, only let

us not be negligent.
How then if one be poor ? say you. Again

I say, the greatness of the alms is not esti-

mated by the quantity given, but by the pur-

pose. Only give not less than thine ability,
and thou hast paid all. How then, say you,
if he be desolate and a stranger, and have
none to care for him ? And why is it that

he has none, I ask you ? In this very thing
thou sufferest thy desert, that thou hast none
to be thus thy friend, thus virtuous. This is

so ordered on purpose that, though we be not
ourselves virtuous, we may study to have
virtuous companions and friends both wife,
and son, and friend as reaping some good
even through them, a slight gain indeed, but

yet a gain. If thou make it thy chief object
not to marry a rich wife,

2 but to have a devout

wife, and a religious daughter, thou shalt gain
this consolation

;
if thou study to have thy

son not rich but devout, thou shalt also gain
this consolation. If thou make these thine

objects then wilt thyself be such as they.
This also is part of virtue, to choose such

friends, and such a wife and children. Not
in vain are the oblations made for the

departed, not in vain the prayers, not in vain
the almsdeeds : all those things hath the

Spirit ordered,
8

wishing us to be benefited
one by the other. See : he is benefited, thou
art benefited : because of him, thou hast

despised wealth, being set on to do some gen-
erous act : both thou art the means of sal-

vation to him, and he to thee the occasion of

thine almsgiving. Doubt not that he shall

get some good thereby. It is not for nothing
that the Deacon cries,

" For them that are

fallen asleep in Christ, and for them that

make the memorials for them." It is not the

Deacon that utters this voice, but the Holy
Ghost : I speak of the Gif^. What sayest
thou ? There is the Sacrifice in hand, and all

things laid out duly ordered : Angels are

there present, Archangels, the Son of God is

there : all stand with such awe, and in the

general silence those stand by, crying aloud :

2
evAo^T) yvi'dlita Ka'i OvyaTpiov ayayiaBai crtp.v6v. A. B. C.

In the Edd. xal 0vy. o-fp.rbi', is transposed after p.r) irAovToOi'Ta
vibv KaTaXine'iv oAA' tvXafiri; and so in the Eel. which however
retains ay, between 9vy. and o-ep.v6v. In the old text, wife and
daughter are mentioned first, as the persons most apt to per-
form these offices of religion : in ayayio-dat. there is a zeugma ;"
to take to wife, and to have wife and daughter, etc."
3 Horn. iii. in Phil, adJin. Ovk cikt) TavTa tvoixodtTrjih) inrb tu>v

anoo-ToKuiv k. t. A.
" Not idly were these things enacted by the

Apostles, that in the dread mysteries there is mention made of
the departed : they know that to them great is the gain which
accrues, great the benefit. For when the whole congregation
stands there, all lifting up their hands, the sacerdotal body
(TrA7jpcjp.a iepaTiKov), and the dread sacrifice is laid out, how
shall we fail to prevail with God, in supplicating for these ?

"
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and thinkest thou that what is done, is done
in vain ? Then is not the rest also all in vain,

both the oblations made for the Church, and
those for the priests, and for the whole body ?

God forbid ! but all is done with faith. What
thinkest thou of the oblation made for the

martyrs, of the calling made in that hour,

martyrs though they be, yet even "
for

martyrs?
" 1

It is a great honor to be named
in the presence of the Lord, when that memo-
rial is celebrating, the dread Sacrifice, the

unutterable mysteries. For just as, so long
as the Emperor is seated, is the time for the

petitioner to effect what he wishes to effect,

but when he is risen, say what he will, it is all

in vain, so at that time, while the celebration

of the mysteries is going on, it is for all men
the greatest honor to be held worthy of men-
tion. For look : then is declared the dread

mystery, that God gave Himself for the

world : along with that mystery he seasonably

puts Him in mind of them that have sinned.

For as when the celebration of Emperors'
victories is in progress, then, as many as had
their part in the victory receive their meed of

praise, while at the same time as many as

are in bonds are set at liberty in honor of the

occasion
;
but when the occasion is past, he

that did not obtain this favor then, no longer

gets any : so is it here likewise : this is the

time of celebration of a victory. For, saith

it,
" so often as ye eat this bread, ye do show

forth the Lord's death." Then let us not

approach indifferently, nor imagine that these

things are clone in anv ordinarv sort. But it

is in another sense - that we make mention of

martyrs, and this, for assurance that the Lord
is not dead : and this, for a sign that death

has received its death's blow, that death

itself is dead. Knowing these things, let us

devise what consolations we can for the

departed, instead of tears, instead of laments,
instead of tombs, our alms, our prayers, our

oblations, that both they and we may attain

unto the promised blessings, by the grace and

loving-kindness of His only-begotten Son our
Lord Jesus Christ, with Whom to the Father
and the Holy Ghost together be glory, domin-

ion, honor, now and ever, world without end.

Amen.

HOMILY XXII.

ACTS X. 1-4.

" There was a certain man in Caesarea called Cornel-

ius, a centurion of the band called the Italian

band, a devout man, and one that feared God
with all his house, which gave much alms to the

people, and prayed to God alway. He saw in a

vision evidently about the ninth hour of the day
an angel of God coming in to him, and saying
unto him, Cornelius. And when he looked on
him, he was afraid, and said, What is it. Lord ?

And he said unto him, Thy prayers and thine

alms are come up for a memorial before God."

This man is not a Jew, nor of those under
the Law, but he had already forestalled our

manner of life.* Observe, thus far, two per-

1 Ti oiei to virep txaprvpuiv npo(T<f>epe<T9a.i, to (cATjOfji-ai if tKeCvrj

Trj u>pa (cav /napTi'pes were, Kai' Ikou A. virip fj.aprvpioi' ; There is no
reason to suppose (as Neander, Der HeiligeJohannes Chrysos-
tomus, t. ii. p. 162) that the words xav fj.dprvpe<; k. t. X. are

part of the Liturgy: the meaning is. Think what a great thing
it is to be mentioned in that Prayer of Oblation

; to be men-
tioned as the martyrs are mentioned, for of them also, martyrs
though they be, the same form of expression is used, vnip
naprvpuii'. la the Liturgy of St. Chrysostom the words are,
Etl TTpo<r<f>pofii' cot t'tji' XoyLtcrii' TauTTjf AaTpetaf virep Ttov ev
7TLCTTet ai'anavotJiei'uiV TrporraTopajr, iranpuiVy 7raTpiap\uii\ 7rpOff>T/Tto',

ano&ToAwr, KrjpvKutv, evayye\t<jTuii', papTvpuv k. t. A. See St.

Augustin, Horn, on St John, p. S42. note a.
* The conversion of Cornelius marks an important step in

the progress of the gospel. Hitherto Christianity had been
confined to Jews, Hellenists, and that mixed people the Samar-
itans (unless, as is improbable, the Ethiopian chamberlain
formed an exception^. Now a beginning was made of receiv-

ing the Gentiles, and in connection with that apostle to whom
Christ had committed a certain leadership and privilege of

sons, both of high rank, receiving the faith, the

eunuch at Gaza and this man
; and the pains

taken on behalf of these men. But do not

imagine that this was because of their high
rank : God forbid ! it was because of their

piety. For that the Scripture mentions their

opening the doors to the Kingdom (ch. Acts xv. 7). The nar-
rative is one of the important notices in the N. T. concerning
the gradual realization of Christ's command to make disciples
of all nations, and shows, so far as it relates to Peter, with hi >w

great difficulty the most enlightened of the early Christians
conceived of Christianity becoming free from the forms of
Judaism. Cornelius was doubtless a Roman who had become
dissatisfied with the idolatrous religion of his people and who
had been attracted by the influences of the Jewish religion to

the worship of the true God. There is no evidence, how-
ever, that he was a proselyte to the Jewish religion. He could
not have failed to hear of Jesus and his disciples. Probably
Philip, the deacon, was at this time residing m Caesarea and
Peter had been preaching and working miracles in the neigh-
boring towns. It is not unlikely that the vision which he had,

appealed to thoughts and convictions concerning the gospel
which had been growing stronger in his own mind. To the

vision of Cornelius, that of Peter forms the complement,
They symbolize the great facts that while God in his

provi-
dence was preparing his apostles for the larger truth of Chris-

tianity for the world, he was also preparing the Gentile v.

for the reception of the gospel. It is noticeable that the three
centurions who appear in the N. T. are favorably mentioned.
(Matt. viii. 10; xxviii. 54, and this passage). G. B. S.

2
i. e. not to intercede on their behalf, but for commemora-

tion of Christ's victory over death, achieved in Himself and
in them. The Eucharist is. s, . to say, Christ's firtpiVta, in

which the Martyrs are eulogized as sharers of His triumph
(and this is our commemoration of truth), and the prisoners
are set at liberty (and in this sense we name our dead).
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dignified stations, is to show the greatness
of their piety ;

since it is more wonderful

when a person being in a position of wealth

and power is such as these were. What
makes the praise of the former is, his under-

taking so long a journey, and this when there

was no (festival) season to require it,
1 and his

reading on his road, and while riding in his

chariot, and his beseeching Philip, and num-
berless other points : and the great praise of

the latter is, that he makes alms and prayers,
and is a just man, holding such a command.
The reason why the writer describes the man
so fully, is, that none may say that the Scrip-
ture history relates falsehoods: "Cornelius,"
he says,

" a centurion of the band called

the Italian band." (v. i.) A "band," c-ttpa,

is what we now call a " numerous." a "A
devout man," he says,

" and one that feared

God with all his house "
(v. 2) : that you

may not imagine that it is because of his high
station that these things are done. When
Paul was to be brought over, there is no

angel, but the Lord Himself : and He does

not send him to some great one, but to a very

ordinary person :

3 but here, on the contrary,
He brings the chief Apostle (to these Gen-

tiles), not sends them to him : herein con-

descending to their weakness, and knowing
how such persons need to be treated. As
indeed on many occasions we find Christ

Himself hasting (to such), as being more
infirm. Or (it may be) because (Cornelius) was
not able himself to leave his home. But here

again is a high commendation of alms, just
as was there given by means of Tabitha. " A
devout man," it says,

" and one that feared

God with all his house." Let us hear this,

whoever of us neglect them of our own house,
whereas this man was careful of his soldiers

also. "And that gave alms," it says, "to all

the people." Both his doctrines and his life

were right.
" He saw in a vision evidently,

about the ninth hour of the day, an angel of

1 Kai to, /nrjSe KaipoG icaAoih'To?. As above xix. p. 120, note 2
.

Chrys. remarks, that there was no festival which required the
presence of the eunuch at Jerusalem. Probably he was led to
this by the circumstance, that the incident of the eunuch
occurs after the Martyrdom of St. Stephen and the Conversion
of St. Paul, i. e. according to the Church Calendar, between
the 26th of December and the 25th of January.

2 '

27reipa and cohors in Polyb. differ. The Greeks call the
cohort Aoxos, it contained about five hundred men. Polyb. vi.
(cai p.tv p.cpo; (KatTTOv exdAeo-e Kai Tayp.a Kai anelpav Kai o"rjp.eioi'.

Casaubon: Ac singutas partes appellant ordinem, manipuliim y

six'" 11 >ii." Downe ap. Sav.
3 aAAi frpbs evTtAij. The innovator (E. Edd.) having- made

Chrys. say above, Horn. xx. 1, that Ananias -was a man of
note, here alters the text to:

" But the Lord Himself appears:
neither does He send him to some one of the Twelve, but to
Ananias." Below xa\ ovk aiirovs 7re/n7rei wpb? avrbv; meaning,
it seems, Cornelius and his house. The same hand substitutes
(for explanation of the plural, avruiv rrj ao-fleveia),

" as He did
Philip to the eunuch, condescending to their infirmity." And
in the following sentence

;

" Since Christ Himself is often seen
going to them that are ill, and in their own persons unable to
come to Him."

God coming in to him, and saying unto him,
Cornelius." (v. 3.) Why does he see the

angel ? This also was in order to the full

assurance of Peter, or rather, not of him, but
of the others, the weaker ones. " At the
ninth hour," when he was released from his

cares and was at quiet, when he was engaged
in prayers and compunction.

" And when he
looked on him, he was afraid." (v. 4.)
Observe how what the angel speaks he does
not speak immediately, but first rouses and
elevates his mind. At the sight, there was
fear, but a fear in moderation, just so far as

served to fix his attention. Then also the

words relieved him of his fear. The fear

roused him : the praise mitigated what was

unpleasant in the fear.
"
Thy prayers," saith

he,
" and thine alms are come up for a memo-

rial before God. And now send men to

Joppa, and call for one Simon, whose sur-

name is Peter, (v. 5.) Lest they should
come to a different person, he designates the
man not only by his surname, but by the

place. "And the same," saith he, "is lodg-

ing with one Simon a tanner, who hath his

house by the seaside." (v. 6.) Do you mark
how the Apostles, for love of solitude and

quiet, affected the retired quarters of the

cities ?
" With one Simon a tanner :

" how
then if it chanced that there was another ?

Behold, there is another token, his dwelling
by the seaside. All three tokens could not

possibly coincide (elsewhere). He does not
tell him for what purpose, that he may not
take off the intense desire, but he leaves him
to an eager and longing expectation of what
he shall hear. "And 4 when the An:el
which spake unto Cornelius was departed, he
called two of his household servants, and a

devout soldier of them that waited on him

continually ;
and when he had declared all

these things unto them, he sent them to

Joppa." (v. 7, 8.) Do you see, that it is not
without a purpose that the writer says this ?

(it shows) that those also " who waited on him

continually
" were such as he. " And when

he had declared the whole matter unto
them :

"
observe the unassuming character of

the man : for he does not say, Call Peter to

me : but, in order also to induce him to

come, he declared the whole matter : this

was so ordered by Providence
;

for he did

not choose to use the authority of his rank to

fetch Peter to him ; therefore " he declared
the matter;

" such was the moderation of the
man : and yet no great notion was to be
formed of one lodging with a tanner. " And

4 The clause ovtos KaXr/crei. o-ol ti ere Set iroteiv is not recog-
nized by Chrys., nor by the leading authorities. See infra, p.
145, note 6

.
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on the morrow, as they journeyed, and drew

nigh to the city" v. 9. observe how the

Spirit connects the times : no sooner than

this, and no later, He causes this to take

place
" Peter about the sixth hour went up

upon the housetop to pray :

"
that is, pri-

vately and quietly, as in an upper chamber.
" And he became very hungry, and would
have eaten

;
but while they made ready, there

fell upon him a trance.'' (v. 10.) What
means this expression,

1
^araai-,

" trance ?
"

Rather, there was presented to him a kind of

spiritual view (ffeupia) : the soul, so to say,
was caused to be out of the body (k$i<rrr}).
" And saw heaven opened, and, knit at the

four corners, a certain vessel descending unto

him, as it had been a great sheet, and let

down to the earth : wherein were all manner
of fourfooted beasts of the earth, and wild

beasts, and creeping things, and fowls of the

air. And there came a voice to him, Rise,
Peter

; kill, and eat. But Peter said, Not so,

Lord
;
for I have never eaten anvthing: that

is common or unclean. And the voice spake
unto him again the second time, What God
hath cleansed, that call not thou common.
This was clone thrice : and the vessel was
received up again into heaven." (v. 11-16.)
What is this? It is a symbol of the whole

1 ti i<jTiv exo-Tacris. Because the word also, and more com-
monly, means the being beside one's self, amazed, or stupefied
by excess of grief, Chrys. explains that it denotes the being rapt
out of the bodily consciousness: it was not that Peter was out
of his mind, but his soul out of the body. (St. Augustin, Serin.
266, 6,

'" orantis mens alienata est; sed ab infimis ad su-
per ua; non ut deviaret, sed tit zu'deret." ) Comp. Exp. in Psa.
115. t. v. p. 312, D. " In Gen. ii. 21. the eKo-mo-is which fell

upon Adam denotes a kind of insensibility, for xo-t. means to

tfu> eavToii yeve&Sai: and in Acts x. 10 it denotes xdpov riva Kal to

efu> aio-Crjo-euK yevicffai : and everywhere eKOTao-19 implies this.

It comes, either by the act of God: or because the excess of

calamity causes a kind of stupor, xapos. For calamity likewise
is wont to occasion eTT. and xdpos." Didymus (or some
other author) in the Catena :

"
They that have chosen to be

disciples of frantic women, I mean, they of Phrygia (the
Montanists), affirm that the Prophets, when possessed by the
Holy Ghost, were not in a condition to be strictly cognizant of
their own thoughts, being borne away from themselves at the
instant of prophesying. And they think to confirm their
error by this Scripture, which says, that Peter e'feo-TaiceVai.
But let these silly ones, these indeed frantic persons, know
that this is a word of many significations. It denotes the
amazement of wonder: and the being wrapt above sensible
objects, led on to spiritual things: and the being beside one's
self (7Tapa.-o>Teii/i which is not be said either of Peter, or of
the Prophets. Nay Peter, in his trance, was strictly cogni-
zant, so as to report what he had seen and heard, and to be
sensible of what the things shown were symbolical. The
same is to be said of all the Prophets that their consciousness
kept pace with the things presented to their view." Comp.on

this_ subject, .S\ Epiphan. adv. Hirrcs. Montan. 2. ocra yap
ot 7rpo0rjrai (iprjKarri. p-erd o-vveo-cco? Trapa.KO\ovdovi'T(s ei/uicyyoi'TO.
Euseb. _H. JE. v. 17. relates that Miltiades wrote a treatise
Jrepi toO p.r) Seiv 7rpo()>)7-rji' ev eKaxoicrei. AaAeii\ See also 5".

Hcironym. Free/, in Esai. "
Neque vera ut Montanus cum

tnsanis fceminis somniat. proplietce in ccstasi locuti sunt, ut
nescirent quid loquerentur, et cum alios erudirent, ipsi igno-
rarcnt quid dicerent." Id. Prcem. in Xahum. I^nrf'. in
Abac, and, on the difference between the heathen fiavTu; and
the divinely inspired Prophet, St. Chrysost. Horn. xxix. in 1

Cor. p. 259, C. touto yap fj.dvTeti><; iSioi', to e'feo'TTjicei'ai k. t. \.
and Expos, in Psa. xliv. p. 161. -C. The clause Teo-o-apo-ii'
apvai? Se&enevov, before o-Kevos ti, (A. B. C.) agrees with the
Lat. ot S. Hilar, p. 750.

'

exquatuor principiis ligatum vas
guoddatn," etc.

world. The'2 man was uncircumcised : and
for he had nothing in common with the

Jews they would all accuse him as a trans-

gressor :

" thou wentest in to men uncircum-

cised, and didst eat with them : (ch. xi. 3)."
this

3 was a thing altogether offensive to

them : observe then what is providentially

managed. He himself also says,
"

I have
never eaten :

"
not being himself afraid far

be the thought from us but it is so contrived

by the Spirit, in order that he may have it to

say in answer to those accusing him, that he
did object : for it was altogether necessary
for them to observe the Law. He was in the

act of being sent to the Gentiles : therefore

that these also may not accuse him, see how
many things are contrived (by the Providence
of God). For, that it may not seem to be a

mere fancy, "this was done thrice. 1 4 said."

saith he,
" Not so, Lord, for I have never

eaten aught common or unclean. And the

voice came unto him, What God hath

cleansed, that call not thou common." (ch.

2 St. Chrysostom's exposition, as we gather it from this and
the following Homily, seems to be in substance as follows
St. Peter was not ignorant of nor averse to, the counsel of
God in respect of the free admission of the Gentiles. He did
not need instruction on this point for himself, and the vision
was not so mlich intended for his instruction or assurance, as
for reproof to the Jewish believers who were not yet enlight-
ened in this mystery. (Even the token which was given in the
descent of the Holy Ghost on Cornelius before baptism, was
for them, not for him.) He needed but a command to act

upon it without hesitation. But because this would certainly
be regarded as a flagrant offence by the weaker brethren, for
their sakes this symbolical lesson is given: and the circum-
stances are so contrived (oiKoyo^errai) as to silence their objec-
tions. It is so ordered, that the matter of accusation is put by
them in this form. "Thou didst go in to men uncircumcised,
and didst eat with them." Had they said,

" Thou didst baptize
such," St. Peter could not have alleged that he did it reluc-

tantly: but to the charge of unclean eating he had his answer:
"

I did object; I said, not so. Lord, for nothing common or
unclean," etc. This carried with it his exculpation from the
whole matter of offence: for they would apply it thus
" he baptized these Gentiles, but not without objecting to the
command; not until his reluctance was overruled,' though
in fact St. Peter had no such reluctance.

3 ToOto Ttdvv aiiToi? TTpocriaTaro (B. and Sav. marg. 7rapicrTaToi
Erasm. Et hoc it/is valde frequens erat. Ben. Et illis

admodum cordi erat. But Horn. xxiv. 2. tea nj Tpoo-Ti]
( irpoo-o-Tjj ) aiiTois, Ben. remarks that ttpocrioTaaBai. in the sense
"offendere" is frequent in St. Chrysostom. It properly
applies to food against which the stomach rises:

"
to raise

the gorge, to be nauseous, disgusting, offensive." See Field
Annotat. in Horn, ad Matt. p. 319. B. ToOto, i. e. the going in

to men uncircumcised, and eating with them. Comp. /torn.
Ii. in Matt. p. 317. (Am. ed.)

" Such was the strict observance in

respect of meats, that, even after the Resurrection, Peter said,
'Not so. Lord,' etc. For though 'he said this for the sake
of others, and so as to leave himself a justification against
those who should accuse him, and that he may show that he did
object.' (6ti <cai avrdnov), and for all this, the point was not
conceded to him, still it shows how much was made of this
matter."

4 Here besides the clause,
"
this was done thrice," something

is wanting: c. g.
" And observe how Peter relates the matter.

and justifies himself." viz. in xi. 8,
"

I said," saith he.
" Not so.

Lord, for nothing common or unclean hath ever entered my
mouth." Here for eliroi'. B. has tlittv. which is adopted by the
modern text, in which the whole passage is refashioned thus
" Since then they would all accuse him as a transgressor, and
this was altogether offensive to them, of necessity it is man-
aged (o'ikov.) that he says,

"
I never ate:

"
not being himself

afraid. God forbid ! but. as I said, being managed io'tKoi'op.ovp.-

evos) by the Spirit, that he may have a justification to those ac-

cusing him. namely, that he did object: for they made a great
point of keeping the Law. He was sent to the Gentiles:
therefore, that these also may not have to accuse him. as I said

before, these things are contrived, or also, that it may not
seem to be a fancy.

' he said, Not so, Lord,'
"

etc.
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xi. S, with x. 14.) It seems indeed to be

spoken to him, but the whole is meant for the

Jews. For if the teacher is rebuked, much
more these.* The earth then, this is what the

linen sheet denotes, and the wild beasts in it,

are they of the Gentiles, and the command,
" Kill and eat," denotes that he must go to

them also
;
and that this thing is thrice done,

denotes baptism.
" What God hath cleansed,"

saith it,
"

call not thou common." Great dar-

ing ! Wherefore 1 did he object ? That
none may say that God was proving him, as

in the case of Abraham, this is why he says,
" Not so, Lord," etc. not gainsaying just as

to Philip also He said,
" How many loaves

have ye ?
" Not to learn, but tempting, or

"proving him." 2 And yet it was the same

* Peter's vision fitly represents the divine lesson concerning
the destination of the gospel and the manner of its progress.
None of the apostles doubted that Christianity was for the
Gentiles : the great question was, whether it was to be

preached to them through the medium of Judaism. Should it

still be held within Jewish forms? Should circumcision and
observance of the Mosaic law be required ? This was a great
practical question in the days of transition from Judaism to

Christianity. Later Paul became the champion of the idea
that it was to be cut loose from the Jewish system. Peter and
James came but slowly to this idea. The destruction of Jeru-
salem and the fall of the Jewish state brought the question to

a decisive settlement. Apart from this, however, the Pauline

type of teaching on this point constantly gained ground and
influence. The vision of Peter takes its place in the gradual
development of the idea that Christianity was free from
the law an idea on which he seems after this to have held a
somewhat uncertain and vacillating position, so that Paul
"resisted him to the face" for his declining to eat with the
Gentiles at Antioch on account of the presence of certain dele-

gates from Jerusalem a practice in which he had, before their

coming, engaged (Gal. ii. 11, 12). It is not strange that perplex-
ing questions arose concerning the relations of the new system
to the old at this time. The general line of procedure was
settled by the apostolic conference at Jerusalem (Acts xv. , Gal.
i., ii.) and was substantially determined by the apostle Paul.
While as matter of fact, the Church has always followed the
lead of Paul in this matter, the most diverse views still prevail
among Christians as to the relation, theoretically considered,
of Christianity to Judaism and the Old Testament Scriptures.
G. B. S.

1 St. Chrys. seems here to be controverting a different expo-
sition. He will not allow that the vision was meant for in-

struction to St. Peter, as if he were in ignorance up to this

time of the counsel of God concerning the Gentiles. Let it

not be said, that like as God did tempt Abraham, so He was
putting Peter to the proof whether ne would obey the call to
the Gentiles, as if Peter understood the vision in that sense.
Had he so understood the command,

"
Kill and eat," he would

not have objected; for he could not be either ignorant or un-
willing. But he did not so understand it, and his objection
was solely to the matter of eating. And as he needed not the
lesson (it was intended for others): so neither did God need
to learn his willingness. When God tempts, or proves, it is

not to learn something that He did not know before; as, when
Christ said to Philip. "Whence shall we buy bread that these

may eat? this He said tempting, or, proving him. for He Him-
self knew what He would do." He put that question to Philip
that he might the more admire the greatness of the miracle
which he was about to work, (see note 2

.) But nothingof the
kind can be said here; the case is not parallel; the command
to baptize the Gentiles would not surprise Peter; he expected
no less from the beginning. His objection, then, was to the
thing itself, the command, "kill and eat." And no wonder,
for the same Lord had in the Law strictly commanded to dis-

tinguish between clean and unclean, while there in the sheet
ware animals of all sorts indiscriminately.

'' Hon. xlii. in Ev.Joann. 2. "What meaneth, Tempting,
or, proving him ? was" He ignorant what would be said by him?
This cannot be said, . . . We may learn the meaning from the
Old Testament. For there also it is said, After these things
God did tempt Abraham, etc, He did not say this in order to
learn by the proof whether he would obey or not how should
it be so? for He knoweth all things before they come into
existence : but on both occasions it is spoken after the manner
of men. As. when it is said, He searcheth the hearts of men,
it inJicates the search, not of ignorance, but of perfect knowl-

(Lord) that had discoursed above (in the

Law) concerning things clean and unclean.

But in that sheet were also
"

all the four-

footed beasts of the earth :

"
the clean with

the unclean. And 3 for all this, he knew not
what it meant. " Now while Peter doubted
in himself what this vision which he had seen

should mean, behold, the men which were
sent from Cornelius had made enquiry for

Simon's house, and stood before the gate,
and called, and asked whether Simon, which
was surnamed Peter, were lodged there.

But while Peter," it says, "doubted in him-

self" (v. 17, 18), the men come at the right
moment to solve his doubt : just as (the Lord)
suffered Joseph first to be perturbed in mind,
and then sends the Angel : for the soul with

ease accepts the solution, when it has first

been in perplexity. His perplexity neither

lasts long (when it did occur), nor (did it

occur) before this, but just at the moment
when they

" asked whether he were lodging
there. While Peter thought on the vision,
the Spirit said unto him, Behold, three men
seek thee. Arise therefore, and get thee

down, and go with them, doubting nothing :

for I have sent them." (supra, p. 142, and

145, note 7
; v. 19, 20.) And this again is a

plea for Peter in answer to the disciples, that

he did doubt, and was instructed to doubt

nothing. "For I," saith He, "have sent

them." Great is the authority of the Spirit !

What God doth, this the Spirit is said to do.

Not so the Angel, but having first said, "Thy
prayers and thine alms have ascended, for a

memorial before God," to show that he is sent

from thence, then he adds,
" And now send

men," etc. : the Spirit not so, but,
" For I

have sent them. Then Peter went down to

the men which were sent unto him from
Cornelius

;
and said, Behold, I am he whom

edge; so when it is said, He tempted, tried, or proved, it

means no other than that He perfectly knew. Or. it may
mean, that He made the person more approved: as Abraham
there, so Philip by this question, leading him into the sure

knowledge of the sign :

"
i. e. bringing more home to his mind

the greatness of the miracle, by leading him in the first place
to estimate the utter inadequacy of the means.

3 Either this refers to the clause.
" This was done thrice,'

etc., which should be inserted; or, the connection may be
This very circumstance of the clean and unclean being to

gether in the sheet (as in the Ark), might have led him to an
apprehension of the thing symbolized, viz., that he was not
commanded to

"
kill and eat

"
the unclean wich the clean (by

the same Lord who of old had commanded a distinction
of meats), but that the time was come to baptize all nations
without respect of persons. But, obvious as it may seem.
St. Peter was still ignorant what it meant : as the Writer
adds. And while Peter was at a loss to know what the vision
should mean, etc. In E. (Edd.) the whole passage from "

that
this is thrice done, denotes baptism," is refashioned thus :

" ' Not so, Lord, for I have never eaten aught common or un
clean.' And why, it may be asked, did he object? That
none may say that God was tempting him, as in the case of

Abraham, when he was ordered to offer up his son as a
sacrifice : as in the case of Philip, when he was asked by
Christ, How many loaves have ye ? not that he may learn,
did He so ask, but proving him. And yet in the Law Moses
had distinctly enjoined concerning clean and unclean, both of
land and sea; and yet for all this he knew not."
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ye seek : what is the cause wherefore ye are

come? And they said, Cornelius the cen-

turion, a just man, and one that feareth God
and of good report among all the nation of

the Jews, was warned from God by an holy

angel to send for thee into his house, and to

hear words of thee.'' (v. 21, 22.) They
speak his praises, so as to persuade him that

an Angel has in fact appeared unto him.

"Then called he them in,"
1

(/>) that they may
suffer no harm,

" and lodged them :

"
thence-

forth he without scruple takes his meals with

them. "And on the morrow Peter went

away with them, and certain brethren from
Ca:sarea accompanied him. And the morrow
after, they entered into Caesarea." (v. 23,

24.) The man was a person of note, and it

was in a city of note that he then was.

(a) But let us look over again what has
been said.

" There was a certain man in

Caesarea," etc. (Recapitulation, v. 1, 2.)

Observe with whom the beginning of the Gen-
tiles is made with " a devout man," and
one proved to be worthy by his works. For

if, though the case be so, they are still of-

fended, if this had not been the case, what
would not have been the consequence ! But 2

mark the greatness of the assurance, (c) To
this end 3

all is done (in the way it is done),
and the affair takes its beginning from Judea.
(d)

" He saw in a vision, evidently," etc.

(v. 3). It was not in his sleep that the Angel
appeared to him, but while he was awake, in

the daytime,
" about the ninth hour. He 4

saw an Angel of God coming in. unto him, and

saying unto him, Cornelius. And when he
looked on him, he was afraid." So occupied
was he with himself. Implying, that it was in

consequence of the Angel's calling him by a

voice that he saw him
; as, had he not called

him, he would not have seen him : so taken

up was he with the act in which he was en-

1 The letters a, 6, c, d, denote the order of the parts in the
old text. But C. has the formula of recapitulation, both in the

beginning of (a), and again in (d), before the verse,
" And the

Angel said," etc. : E. D. F. Edd. retain it only in the latter

place.
* "AAV opa. nocrr) acr<t>d\eia., i. e. how it is made infallibly cer-

tain, that it was the purpose of God to admit the Gentiles
without circumcision. It might indeed be inserted in (7>),

after (rvvSianaTai. :
" he has no scruples but mark the great-

ness of the assurance he has received." In the modern text,
the connection is,

" He called them in, and lodged them. See
what security : I0e'a rrdo-jj a.trij>a.\ei.a) in order that they should
take no harm, he calls them in, and thenceforth without
scruple," etc. i. e.

" how sure he feels that he is doing right in

receiving them : with what assuredness of mind he does this."
But Sav. " See what security for them, in order that they
should take no harm."

3 Ati tovto Trai-Ta yiverai, A. B. C. X. Cat. But Edd. Aid
(tai err' auTcu lravTa. ojxoC OLKOvotxtlTan :

" wherefore both in his

person at once all the circumstances are providentially ordered,
and "

etc.
4 Here after the clause, outoj? eavTcj Tvpo<rel\ev (meaning, as

afterwards explained, that he did not notice the Angel until
he spoke), A. B. C. have. Ae'yei 6e 6 ay-yeAo? k. t. A. Edd. 'AAA.'

ificajLLev di'mdcv ra eiprjp.ei'a. Kai ein-ey 6 dyyeAos K. T. A.

IO

gaged.
5 But the Angel says to him,

"
Thy

prayers and thine alms are come up for a

memorial before God, and now send men to

Joppa, and call for one Simon, who is called

Peter." (v. 5.) So far, he signified that the

sending for him would be for good conse-

quences, but in what way good, he did not

intimate. 8
So, neither does Peter relate the

whole matter, but everywhere, the narratives

are in part only, for the purpose of making
the hearers apply their minds to what is said.
" Send and call for Simon :

"
in like manner

the Angel only calls Philip. "And 7 as they
went on their journey, and drew nigh to the

city
"

(v. 9) : in order that Peter should not

be in perplexity too long.
" Peter went up

upon the housetop," etc. Observe, that not

even his hunger forced him to have recourse

to the sheet.
"
Rise, Peter," saith the

Voice,
"

kill and eat." (v. 13.) Probably
he was on his knees when he saw the vision.

To me 8
it seems that this also denotes the

Gospel (or, "the Preaching"). That the

thing taking place was of God (the circum-

stances made evident, namely), both that he
sees it (descending) from above, and that he
is in a trance

; and, that the voice comes from

thence, and the thrice confessing that the

creatures there were unclean, and its coming
from thence, and being drawn back thither

(all this), is a mighty token of the cleanness

(imparted to them). But why is this done ?

6 The old text : "And thy prayers, saith he. So far," etc.

Edd. " And send for Simon, who is called Peter. So far,
etc."

6 The text is defective here. He seems to be commenting
upon the variations of the different narratives : viz. the writer
himself v. 6. mentions only the command to send for Peter.

(p. 142, note 4
.) The messengers v. 22 add, "And to hear

words of thee." Cornelius, v. 32, "who, when he com-
eth, shall speak unto thee." St. Peter 11, 14,

" who shall tell

thee words, whereby thou and all thy house shall be saved."
" On the other hand," he says, "neither does Peter, though
he is more full on this point, relate all that the Angel said, but

gives only the substance." See the comment on 11. 14.
7 The modern text, omitting this clause, and the comment.

inserts the rest of the verse, "Peter went up," etc.: and has

below, But that Peter may not be in perplexity too long, he
hears a voice saying, "Rise, Peter, kill and eat." But the

meaning is. The Spirit caused the vision to take place when
they were near the city, that Peter might not be too long in

doubt : as above, on the same clause,
" Observe how the

Spirit connects the times," etc.
8

'EftOL SoKel Kal (om. A. B.) to (om. Cat.) K^pvyixa touto

elvai lorn, Cat.) *Oti ffeioi' >)
to yivoiievov to re diu)9ev ISeiv,

to Te iv eKo-Toio-ei -yci'to-flat. (Here 617A01, SeiKwaiv, or the like,

must be supplied. CEcumcn. Aet/ci'i>Tai &e oti Bet'ov k. t. A.

In the modern text the wording is slightly altered, but the

sense is the same. In the latter part, for oti dxaBapra tjv exel,

CEcumen. has iicelva: the modern text substitutes icoi to to'is

touto ytveaOai, Ka\ to ovpa^oi' dveui\8r)vai, kcl'i to (KeiOtr k. t. A.

and at the end, ToG 6(lov f'^ai to rrpay/uia for KatfapoTJjTOf.

Above, he had said that the sheet was a symbol of the world;
now he adds, that the command " Kill and eat" denotes the

Gospel, to be preached universally: that the descent of the

sheet from heaven, and the circumstance of Peter's being in a

spiritual trance, shows that the thing was of God not a

<f>a>'Tacria. Again: that it is all done thrice, denotes baptism:
thrice the Voice says, Kill and eat: thrice Peter confesses that

the creatures are unclean: thrice it is declared that God hath
cleansed them: nay. thrice these unclean creatures are let

down from heaven, and drawn up thither again: a mighty
proof that they are now clean, and of the Kingdom of
' teaven.
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Fori the sake of those thereafter, to whom he

is about to relate it. For to himself it had

been said,
" Go not into the way of the Gen-

tiles." (Matt. x. 5.)
* * For if Paul needed

both (to give) circumcision, and (to offer)

sacrifice, much more (was some assurance

needed) then, in the beginning of the Preach-

ing, while they were as yet weaker. (Acts xvi.

3; xxi. 16.) Observe 2 too how he did not

at once receive them. For, it says, they

"called, and asked, whether Simon, which

was surnamed Peter, were lodging there."

(v. 18.) As it was a mean looking house,

they asked below, they inquired
3
of the neigh-

bors. "And while Peter thought, the Spirit

said unto him, Arise, get thee down, and go,

nothing doubting, for I have sent them."

(v. 19, 20.) And he does not say, For to this

end did the vision appear unto thee
; but,

"
I

have sent them. Then Peter went down "

(v. 21) this is the way the Spirit must be

obeyed, without demanding reasons. For it

is sufficient for all assurance to be told by
Him, This do, this believe : nothing more (is

needed)
" Then Peter went clown, and said,

Behold, I am he whom ye seek :

4 what is the

cause wherefore ye are come ?
" He saw a

1 It was remarked above, that St. Chrysostom's exposition
proceeds upon the assumption, that St. Peter did not need the
instruction for himself. Here the reporter has not fully

expressed his meaning: which should be to this effect. "Since
it had been said at the outset to Peter and the other Apostles,
' Go not into the way of the Gentiles,' though after the
Resurrection they were commanded to

'

baptize all nations,'
it is no marvel that the less enlightened brethren needed some
strong assurance on this behalf. And if at a later time, we
find Paul, to conciliate the Jewish believers, causing Timothy
to be circumcised and himself offering sacrifice, much more
was some condescension to their infirmity needed now."
Didymus in the Catena puts the question,

" How was it that
Peter needed a revelation in the matter of Cornelius, when the
Lord after his Resurrection had expressly ordered to

'

baptize
all the nations ?

'

or how came it that the Apostles in Jeru-

salem, having heard of the affair of Cornelius, disputed with
Peter ?

" To which he answers: " Peter did undoubtedly need
the revelation; for he knew not that the distinction of circum-
cision and uncircumcision was to cease: knew not for certain
that the Lord meant the Gentiles to be baptized apart from
the visible worship under the Law, unlil the Lord manifested
this mystery to him, convincing him both by the emblem of
the sheet, and by the faith and grace of the Holy Spirit given
to the Gentiles, that in Christ Jesus there is no distinction of
Jew and Greek: of which thing because the Apostles at Jeru-
salem were ignorant, therefore they contended with Peter,
until they also learnt the hidden riches of God's mercy over
all mankind." St. Cyril, Alex., also, c. Julian, (ibid.i explains,
that

"' Peter was fain to dwell in the Jewish customs, and, in

a manner, was loath to go on to the better, because he was
overawed by the types: therefore he is corrected by this vis-

ion."
2 E. D. F. Edd. omit this clause, see note x: and A. B. for

oiiSk . . . eSefaro have ov&ev . . . e'Sei'faTO, which is evidently
corrupt.

" Neither did he at once receive these Gentiles: not
until the Spirit expressly commanded him."

3 So Cat. and the Mss. except E., which has oit tous ytirovas
ripuiTiov, and so CEcumen. But the meaning seems to be, that
not expecting to find so mean a house, and thinking they
might have come wrong, they asked below, in the street, i. e.

inquired of the neighbors.
4 Here Edd. from E. have,

" Wherefore did he not receive
them immediately, but asks this question ?

" but D. F. insert it

as above, "Opa 7ru> ovk ev9iws auroiis eoVfaro, with the addition,
aAAa Trvi'ddverai.. In the next sentence : A. B. C. Cat. elSev

crTpaTicoTTji/. d&ev a.v&p<i>irov i. e. Saw a soldier, saw him, as he
would have seen any common man, without fear. For this. D.
F. have ifie o~TpaTiioTae dvdpuiirov;. E. Edd. eiSe o*TpariujTas
ovras Tou? c TricrTai'Tas. Below, for icai i)T>jo-as A. B. C. Cat.
which the other Mss. omit, we correct, bv e^rrjo-ai'.

soldier, saw a man :

5
it was not that he was

afraid, on the contrary, having first confessed
that he was the person whom they sought,,
then he asks for the cause (of their coming) ;

that it may not be supposed that the reason
of his asking the cause, was, that he wished
to hide himself : (he asks it) in order, that if

it be immediately urgent, he may also go
forth with them, but if not, may receive them
as guests.

" And 6
they said, etc. into his

house." (v. 22.) This he had ordered them.
Do not think he has done this out of con-

tempt : not as of contempt has he sent, but so
he was ordered. " And Cornelius was wait-

ing for them, and had called together his

kinsmen and near friends." (v. 24.) It was

right that his kinsmen and friends should be

gathered to him. But being there present,*

they would have heard from him (what had

happened).
See how great the virtue of alms, both in

the former discourse, and here ! There, it

delivered from death temporal; here, from
death eternal; and opened the gates of

heaven. Such are the pains taken for the

bringing of Cornelius to the faith, that both
an angel is sent, and the Spirit works, and
the chief of the Apostles is fetched to him,
and such a vision is shown, and, in short,

nothing is left undone. How many centu-

rions w?ere there not besides, and tribunes,
and kings, and none of them obtained what
this man did ! Hearr all ve that are in mili-

tary commands, all ye that stand beside kings.
"A just man," it says, "fearing God; devout

(v. 2, and 22) ;
and what is more

"

than all,

with all his house. Not as we (who) : that

our servants may be afraid of us, do every-

thing, but not that they may be devout.

And 8 over the domestics too, so *
*. Not

9 In the old text, the last words of the citation, v. 22. eis rbv
oIko^ aiiTov. the rest being lost, are joined on to'iva fewVj : Cat.
ei? r'ov oIkov aiiTous. Edd. from E. D. F. " But why do they
say,

' Sends for thee into his house ?
' Because he had given

them this order. And perhaps also, by way of apology, they
as good as say, Do not find fault (tnq&iv Karayvws-) not as of

contempt has he sent, etc." In A. B. C. Cat. /u.tj KaTa<f>povrjo~n';,
tor which Sav. marg. has 10? dv eiTroiei', /u.ij /cara<p., is corrupt:
perhaps it should be /ajj vop.i<rj)<;, on. Karefipovriae ere- ov\ <us K -

T. A.
6 'a\X' (A. Kal) Ktl 7rapovTos ai'ToO r/KOVirav dv (A. loOra

axoveiv). We read, wdpovres, and conjecture the meaning to
be. But they being there present, would have heard from Cor-
nelius an account of all that had happened to him. Edd. from
E. D. F. "AAAws 6e Kal eicel Tvapoi'T(<; judAAor aiiTov r)Kov<rav av.
" And besides by being there present they would the more
hear him (Peter).'" what he had to say.

7 The modern text:
" and what is greater, that he was such

with all his house. So intent was he, and so set upon this, that
he not only well ordered his own affairs, but also over his

household (en-i ttjs oiKeTti'a?) he did the same. For not as we,
who," etc.

6 A. B. Kal C7U ttjs oiiceTeca? Si ovtios. 'AAA' ovtos ov\ outojs,
aAAa ju.erd rrj<; otKta? aTrdar}^. ut<nrtp yap k. t. A. C.. kgu enl T.

oik. 6e ovkctl /caucus, aAAa Sucaitu?- uxrnep yap k. t. A. Below, the
modern text has,

" he feared God with all his house, as being
the common father, not only of all who were with him, but
also of the soldiers under him." In the next sentence, *Opa 8e

ti 4>wn' Ka <- a-vTos, the meaning seems to be,
" Observe what is

said of him by the soldier whom Cornelius sent:
' A just man,
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so this man
;
but he was " one that feared

God with all his house" (v. 2), for he was
as the common father of those with him, and
of all the others (under his command.) But
observe what (the soldier) says himself. For,

fearing
* *

,
he adds this also :

" well re-

ported of by all the nation." For what if he
was uncircumcised ? Nay, but those give
him a good report. Nothing like alms : great
is the virtue of this practice, when the alms
is poured forth from pure stores

;
for it is like

a fountain discharging mud, when it issues

from unjust stores, but when from just gains,
it is as a limpid and pure stream in a paradise,
sweet to the sight, sweet to the touch, both

light and cool, when given in the noon-day
heat. Such is alms. Beside this fountain,
not poplars and pines, nor cypresses, but

other plants than these, and far better, of

goodly stature : friendship with God, praise
with men, glory to Godward, good-will from
all

; blotting out of sins, great boldness, con-

tempt of wealth. This is the fountain by
which the plant of love is nourished

:.
for

nothing is so wont to nourish love, as the

being merciful : it makes its branches- to lift

themselves on high. This fountain is better

than that in Paradise (Gen. ii. 10); a foun-

tain, not dividing into four heads, but reach-

ing unto Heaven itself : this gives birth to

that river
" which springeth up into eternal

life
"

(John iv. 14) : on this let Death light,
and like a spark it is extinguished by the

fountain : such, wherever it drops, are the

mighty blessings it causes. This quenches,
even as a spark, the river of fire : this so

strangles that worm, as naught else can do.

(Mark ix. 44.) He that has this, shall not

gnash his teeth. Of the water of this, let

there be dropped upon the chains, and it

dissolves them : let it but touch the fire-

brands,
1

it quenches all. A fountain does
not give out streams for a while and anon run

dry, else must it be no more a fountain,
but ever gushes : so let our fountain give out

more copiously of the streams of mercy (in

alms). This cheers him that receives : this

is alms, to give out not only a copious, but a

perennial, stream. If thou wouldest that God
rain down His mercy upon thee as from foun-

and one that feareth God:' and then for fearing (lest Peter
should refuse to come to him, as being a Gentile) he adds this

' and well reported of by all the nation of the Jews." Edd.
from E. alone: "But hear also what they say besides: for of

necessity that is added. ' Well reported of by all the nation,'
that none may say. What, if he was uncircumcised ? Even
those, saith he, give him a good report. Why then, there is

nothing like alms; or rather great is the virtue of this thing,
when, etc.

1 kolv ei? tol? Ka^jLirdSat; (E. Edd., KafMLyov;) a\prjTai ((unc&fl, E.
D. F. Edd.) In the next sentence, Avtij r; nriyq k. t. A. the pro-
noun must be omitted. E. D. F., Edd.,

" As therefore the
fountain in Paradise (or, in a garden) does not give out
streams," etc.

tains, have thou also a fountain. And 4
yet

there is no comparison (between God's foun-

tain and thine) : for if thou open the mouths
of this fountain, such are the mouths of God's
Fountain as to surpass every abyss. God
does but seek to get an opportunity on our

part, and pours forth from His storehouses
His blessings. When He expends, when He
lavishes, then is He rich, then is He affluent.

Large is the mouth of that fountain : pure
and limpid its water. If thou stop not up the

fountain here, neither wilt thou stop up that

fountain. Let no unfruitful tree stand be-

side it, that it may not waste its spray. Hast
thou wealth ? Plant not poplars there : for

such is luxury : it consumes much, and shows

nothing for it in itself, but spoils the fruit.

Plant not a pine-tree such is wantonness in

apparel, beautiful only to the sight, and use-

ful for nothing nor yet a fir-tree, nor any
other of such trees as consume indeed, but
are in no sort useful. Set it thick with young
shoots : plant all that is fruitful, in the hands
of the poor, all that thou wilt. Nothing
richer than this ground. Though small the

reach of the hand, yet the tree it plants starts

up to heaven and stands firm. This it is to

plant. For that which is planted on the earth
will perish, though not now, at any rale a
hundred years hence. Thou plantest many
trees, of which thou shalt not enjoy the fruit,

but ere thou canst enjoy it, death comes upon
thee. This tree will give thee its fruit then,
when thou art dead. If thou plant, plant not
in the maw of gluttony, that the fruit end not
in the draught-house : but plant thou in the

pinched belly, that the fruit may start up to

heaven. Refresh the straightened soul of the

poor, lest thou pinch thine own roomy soul.

See you not, that the plants which are over-

much watered at the root decay, but grow
when watered in moderation ? Thus also

drench not thou thine own bellv, that the root

of the tree decay not : water that which is

thirsty, that it may bear fruit. If thou water
in moderation, the sun will not wither them,
but if in excess, then it withers them : such is

the nature of the sun. In all things, excess is

bad
;
wherefore let us cut it off, that we also

may obtain the things we ask for. Fountains,
it is said, rise on the most elevated spots.
Let us be elevated in soul, and our alms will

flow with a rapid stream : the elevated soul

cannot but be merciful, and the merciful can-

not but be elevated. For he that despises

- KaiVoiy oiiSev laov. *Avyap <rii Tavrrj? k. t. A. Edd., Ov&kv
TauTrj? Xaov. *Av <rv touttjs k. t. A.

"
Nothing like this foun-

tain. If then," etc. Below, *Ot<ii> avaMtrxj], oTay hanava,
k. t. A. in itself, may perhaps be better referred to the giver of
alms: "when (one) expends, when one lavishes (alms)," etc.

but in that case the connection is obscure.
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wealth, is higher than the root of evils.

Fountains are oftenest found in solitary

places : let us withdraw our soul from the

crowd, and alms will gush out with us. Foun-

tains, the more they are cleaned, the more

copiously they How : so with us, the more we

spend, the more all good grows. He that has

a fountain, has nothing to fear : then neither

let us be afraid. For indeed this fountain is

serviceable to us for drink, for irrigation, for

building, for everything. Nothing better than

this draught : it is not possible for this to

inebriate. Better to possess such a fountain,

than to have fountains running with gold.
Better than all gold-bear' ng soil is the soul

which bears this gold. For it advances us,

not into these earthly palaces, but into those

above. The gold becomes an ornament to

the Church of God. Of this gold is wrought
"the sword of the Spirit (Eph. vi. 17), the

sword by which the dragon is beheaded.
From this fountain come the precious stones

which are on the King's head. Then let us

not neglect so great wealth, but contribute

our alms with largeness, that we may be
found worthy of the mercy of God, by the

grace and tender compassion of His only be-

gotten Son, with Whom to the Father and

Holy Ghost together be glory, dominion, honor,
now and ever, world without end. Amen.

HOMILY XXIII.

ACTS X. 23, 24.

"Then called he them in, and lodged them. And
on the morrow Peter went away with them, and
certain brethren from Joppa accompanied him.

And the morrow after they entered into Caesarea.

And Cornelius waited for them, and had called

together his kinsmen and near friends."

" He called them in, and lodged them."

Good, that first he gives the men friendly

treatment, after the fatigue of their journey,
and makes them at home with him

;

" and on
the morrow," sets out with them." And
certain accompany him : this too as Provi-

dence ordered it, that they should be wit-

nesses afterwards when Peter would need to

justify himself. " And Cornelius was waiting
for them, and had called together his kins-

men and near friends." This is the part of a

friend, this the part of a devout man, that

where such blessings are concerned, he takes

care that his near friends shall be made par-
takers of all. Of course (his

" near "
friends),

those in whom he had ever full confidence;

fearing, with such an interest at stake, to

entrust the matter to others. In my opinion,
it was by Cornelius himself that both friends

and kinsmen had been brought to a better

mind. "And as Peter was coming in, Cor-
nelius met him, and fell down at his feet, and

worshipped him." (v. 25.) This, both to

teach the others, and by way of giving thanks
to God, and showing his own humility :

thereby making it plain, that though he had
been commanded, yet in himself he had great

piety. What then did Peter ?
" But Peter

took him up, saying, Stand up ;
I myself also

am a man." (v. 26.) Do you mark how,

before all else (the Apostles) teach them this

lesson, not to think great things of them ?

" And as he talked with him, he went in, and
found many that were come together. And
he said unto them, Ye know how that it is an
unlawful thing for a man that is a Jew to keep
company, or come unto one of another

nation; but God hath showed me that I

should not call any man common or unclean."

(v. 27, 28.) Observe, he straightway speaks of

the mercy of God, and points out to them that

it is a great grace that God has shown them.

Observe also how while he utters great things,
at the same time he speaks modestly. For he

does not say, We, being men who do not

deign to keep company with any (such), have
come to you : but what says he ?

" Ye know "

God commanded this
l "

that it is against
law to keep company with, or come unto, one
of another nation." Then he goes on to say,
" And to me God has shown" this he says,
that none may account the thanks due to him

"
that I should call no man "

that it may
not look like obsequiousness to him,

" no
human being," savs he "common or un-

clean."* (v. 29.) "Wherefore also" that

1 So Mss. and Edd. but the clause 6 ebs touto eKe'Aeuo-e

might be better transferred, in the sense,
"

It is only in obedi-
ence to God's command that I come to you." Below, Eira
iva /UTjSei? avriZ Tr)v x-PLV *X7I 'A. B. C. D. F. Cat.) eirdyei

(om. C.) ti 4>ri<Ti.v; (A. B. C. but Cat. for en-ayei Ti <j>r)criv; has,
ravra </>r)crii") Kai efj.o\ k. t. A. We read, EiTa iirayei, Kcu

ejaoi eSeifei' 6 ebs (Vra firjScl? auTco t>)1' \dpiv e\Jl TaOra 4>rj<r'tv)

txrjSeya K. T. A.
* By saying

"
it is not lawful," Peter does not refer to any

specific command in the Mosaic law forbidding intercourse
with Gentiles. The separateness of the Jewish people from
the heathen world had. indeed, its basis in the Levitical sys-
tem, especially in the regulations concerning ceremonial clean-
ness. Still the Jews had constant commercial relations with
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they may not think the affair a breach of the

law on his part, nor (Cornelius) suppose that

because he was in a station of command,
therfore he had complied, but that they may
ascribe all to God,

" wherefore also I came
without gainsaying as soon as I was sent

for :

"
(though) not only to keep company,

but even to come unto (him) was not permit-
ted.

"
I ask therefore, for what intent ye

have sent for me." Already Peter had heard

the whole matter from the soldiers also, but

he wishes them first to confess, and to make
them amenable to the Faith. What then does

Cornelius ? He does not say, Why, did not

the soldiers tell thee ? but observe again, how

humbly he speaks. For he says,
" From the

fourth day I was fasting until this hour
;
and

at the ninth hour I prayed in my house, and,

behold, a man stood before me in bright

clothing, and said, Cornelius, thy prayer is

heard, and thine alms are come up for a

memorial before God. And at the ninth

hour," he says, "I was praying." (v. 30, 31.)
It seems to me, that this man had also fixed

for himself set times of a life under stricter

rule, and on certain days.
1 For this is why

other nations. Peter here refers, no doubt, to the customary
and traditional exclusiveness of his nation which had become
a social as well as a religious trait, and which had been
extended far beyond the purport of the Mosaic requirements,
which had for their end the preservation of the truth and
purity of the religion of the nation. This exclusive and
jealous spirit is frequently reflected in the N. T. and contempo-
raneous literature. The Jewish Christians accuse Peter (Acts
xi. 3) of eating with the uncircumcised. On another occasion,
the prejudices of his'kinsmen and friends intimidated him and
constrained him to break off his custom of associating with
the Gentile Christians at meals (Gal. ii. n sq.).

"
Moses, says

Josephus,
" does not allow those who come to us without liv-

ing according to our laws to be admitted into communion with
us " {Contra Afiion. ii. 29). Tacitus accuses the Jews of har-

boring
" the bitterest animosity against all other nations"

(Hist. v. 5) and Juvenal says that they will not point out the

way except to those of their own religion, and that they will
" conduct those only to the fountain inquired after who are cir-

cumcised "
(Sat. xiv. 103). How great was the lesson then,

which Peter had been taught in the vision ! It is not strange
that it was only gradually learned and practised. G. B. S.

1 Kai kv no-iv rj/nepais- so all the Mss. with Cat. (eV ncrie 17/u.)

and CEcum. If the text be not corrupt, Chrys. must be
understood to interpret dn-6 TerapTTj? r\p.. of the

"
fourth day of

the week :

"
i. e. Cornelius had anticipated, among other

pious observances, this practice also, viz. of the Wednesday
fast. Otherwise, there is no intelligible connection for the

following words, Aid yap touto eln-ei', 'Att'o TerapTtjs T/jut'pas.

This, he says, was an advance in piety: and then it was that
the Angel appeared to him. Then he proceeds to argue, that
that it is not " four days ago," for the time does not amount
to that number of days: the day on which Peter arrived was
not the fourth, but between that and the day on which Cor-
nelius prayed, there are but two entire days. It seems that
this must be St. Chrysostom's meaning, though it is obscured
by mistakes of the scribes. B. C. av-nj pia r)u.ipn- /cat iqv

r/kSoi' jii'a' icai Trj rpiTj) efidvr)- u>s e'vat. Sevripav >ie?' >)' fpocrrjO-
aro. (A. omits the passage.) E. D. F. Edd. aiirrf pia ripepa-
ai 7Ji> drrrjASoi' oi 7re/a<i>0eVTes, pia- Kai i)V JjAflor, pia- Kai T17

TfTapTT) eijmi'ij' d>s tlvcu SevTfpav pe9' fjV npoaiqv^aTO. Cat. and
CEc. agree with E. D. F. in supplying the clause omitted in B.

C, to which however they add napa KopvrjAiov ; they have
also TerdpTTfj eifiavri, but for the last clause they read, wcrei

Tpi.-nqv iopav pe9' iji- Trpo<T7)va.To. But the sense intended bv
Chrys. should be :

"
This, the day (on which they left

Joppa), is one day (before the day on which Cornelius is

speaking): and the day on which the messengers from Cor-
nelius came, one day : (therefore the second day before that
on which Cornelius is speaking :i and on the third day
(previous) the Angel appeared: so that, exclusively of the day
on which Cornelius is speaking, and that on which Cornelius
prayed, there are two days." This sense will be satisfied by

he says,
" From the fourth day."

* See how
great a thing prayer is ! When he advanced
in piety, then the Angel appears to him.
" From the fourth day :

"
i. e. of the week

;

not "four days ago." For, "on the morrow
Peter went away with them, and on the mor-
row after they entered into Ca^sarea :

"
this

is one day : and the day on which the persons
sent came (to Joppa) one day : and on the

third (the Angel) appeared: so that there are

two clays after that on which (Cornelius) had
been praying.

"
And, behold, a man stood

before me in bright clothing :

"
he does not

say, an Angel, so unassuming is he :

" and

said, Cornelius, thy prayer is heard, and thine

alms are had in remembrance in the sight of

God. Send therefore to Joppa, and call

hither Simon, whose surname is Peter : he is

lodged in the house of one Simon a tanner bv
the seaside : who, when he cometh, shall

speak unto thee. Immediately therefore I

sent to thee
;
and thou hast well done that

thou art come. Now therefore are we all

here present before God, to hear all things
that are commanded thee of God." (v. 31-
^7,.) (b) See'2 what faith, what piety! He

reading, avTq pia rjptpa' Kai r)v rjXOoi' ot 7rep$(?ei'Tes Trapd Kop-
VYjAiov, pia 1 Kai t/J TpiTj) i^avr)' ware eti'at &vb lqpcpa? p*0' i]V

npoo-r)va.To. The scribes, mistaking both the drift and the
method of the calculation, supposed avrrj r/p. to mean " the

day of Peter's arrival:
"

but the day before that was the day
on which they came away (dn-rjAiW) from Joppa, and on the

previous day the messengers arrived (^A^ov), and on the day
before that, which is therefore the fourth, the Angel appeared:
hence they insert the words Kai t/v d7rrjAt>oi' . . . pia, in order
to make out the calculation, i. e. to verify the day of the
Vision as the fourth day before that on which Cornelius is

speaking. So Cat. CEc. and E. D. F. But B. C. retain the

original reading, and only mistake the abbreviated form iocne

elvai. /3' rip.., i. e. Svb ij^tpas, as if it meant "the second day,"
Sevrtpav rip.epa.i>: which reading, though unintelligible, was
retained by the later Editors. But what Chrys. means to

say, is, that, not reckoning the day of the vision and
the day of the meeting, there are two whole days:
therefore the day of the vision was not "

the fourth

day hence:" consequently, that it means "the fourth day
of the week." This hasty and ill considered interpreta-
tion of the expression airb Tfrdprr;? Tjpepa?, was suggested by
the circumstance that the ruie was to fast on the dies statio-
11 inn, TtTpas and 7rpocrdj3/3aTov, to

" the ninth hour:" so that
the practical scope of the interpretation may be of this kind:
"See how this man. Gentile as he was, had forestalled our
rule of discipline: he fasted on the fourth day of the week,
and to the ninth hour of the day: and see how God was
pleased to approve of his piety, by sending the Angel to him
on that day, and at that hour. But you who know the rule,
and why it is prescribed, do not obey it," etc. On the

Stationum, see Tertull. de Jcjvn. 1. where in defence of the

Montanists, who extended the fast beyond the ninth hour,
(or 3 p. m.) he says: Arguunt nos quod stationes plerumque
in vesperam producamus; ib, 10. sEque stationes nostras ut

indignas, quasdam vero ft in serum constz'tufas, novitatis

nomine incusant, hoc quoquc munus et ex arbitrio obeundum
esse dicentes. et non ultra iionani detinendutn, suo set

more: i. e. the Catholics maintained, that the fast on these

days ought not to be compulsory, nor to be prolonged beyond
Che ninth hour, Epiphan, Expos, Fid.%. 22. 61 oAov p.iv toO

eTou? r) vqemia <f>vAaTTCTat iv Trj avrfj d-yia kolOo^iki) eKKA>fcria,

cpry/xi Se TeTpdcit Kai 7rpocra/3j3dTiu fwc tupat ei*cdT7j5.
* It is wholly improbable that otto TerpaTr)<; r/ptpaq refers to

the fourth day of the week, as Chry>. supposes, The meaning
is that, four days ago (reckoning from the time when he

speaking) he was praying ("observing the ninth hour of

prayer") until the time of day at winch In- was now saying
these words to Peter. There is still less ground for Chry-,
ostom's interpretation if with Lechler. Tischendorf, and West-
cott and Hort vT)<rTevu>v be omitted from the text. G. B. S.

2 The letters <;, /. c, d. mark the order of these portions in

B. C. At the end of (a) the clause, "We are present," etc. is



;o THE WORKS OF ST. CHRYSOSTOM. [Homily XXIII.

knew that it was no word of man that Peter

spake, when he said, "God hath shown me."

Then says the man,
" We are present to hear

all things that are commanded thee of the

Lord, (a) Therefore it was that Peter asked,
" For what intent have ye sent for me? " on

purpose that he might so speak these very
words. (//)

" Then Peter opened his mouth,
and said, Of a truth I perceive that God is no

respector of persons : but in every nation he

that feareth Him, and worketh righteousness,
is acceptable to him." (v. 34, 35.) That is,

be he uncircumcised or circumcised. (V) This

also Paul declaring, saith,
' : For there is no

respect of persons with God." *
(Rom. ii. n.)

(e)
What then ? (it may be asked) is the man

vonder in Persia acceptable to Him ? If he be

worthy, in this regard he is acceptable, that it

should be granted him to be brought unto

faith (7J KciTa^tufifjvaL ->/s ttigteuc). The Eunuch
from Ethiopia He overlooked not. " What
shall one say then of the religious men who
have been overlooked ?

"
It is not the case,

chat any (such) ever was overlooked. But
what he says is to this effect, that God rejects
no man.t

" In every nation, he that feareth

God and worketh righteousness :

"
(by right-

eousness) he means, all virtue. Mark, how
he subdues all elation of mind in him. That

(the Jews) may not seem to be in the condi-

tion of persons cast off (he adds), "The word
, t .

repeated. In A the order is, a, d, the rest being omitted:
in the modern text, a, d,c, b : and the text,

" Now therefore
are we all present," etc. between (c) and (t). With the inter-

pretation of Scktos comp. Severianus of Gabala in the Catena on
X. 4. ovx elrrev ev TTavTi e9vei 6 ttouhv &iKOLLdavvr]V cru>erai, dAAa
6eKTo? ktTTiv. TovTea'Tii', at<K yiverat. tov 5e^#7ji'ai. And St. Chrys.
I/oiu. vili. in i Cor. C. Sextos a.i>Tu> tart- Tovrecm, xaAei
Kai eTrianaTai auToe 7rpb? ttji> akr)Qeiav. Paul is cited as an
instance: persecutor as he was,

"
yet, because he led a blame-

less life, and did not these things of human passion, he was
both accepted and far outwent all. But if some one should

say.
' How is it that such an one, the Greek, kind as he is and

good and humane, continues in error ?
'

I answer, that he has
a fault of a different kind, vainglory or sluggishness of mind,
or not being in earnest about his salvation, but thinking that all

the circumstances of his life are mere chance-medley and hap-
hazard. But by

' him that worketh righteousness,' Peter
means, him that is blameless in all things (comp. infra p. 151.)

' How is it then,' you will say,
' that impure persons

have been accounted worthy to have the Gospel preached to
them {<aTr)^iu>dri<Tav toO (cr)pii-y/u.aTos) ?

' Because they were will-

ing and desirous. For some, even which are in error, He
draws, when they become cleansed from their vices

;
and

others coming of their own aecord. He repulses not : many
also have inherited their piety from their ancestors."

* The word 7rpo<ru>7roA>jp.7rr>)?
"
respector of persons

"

(personarum acceptor, 1'n/g.) is a term founded upon the

phrase, kaufSavav -Kpbaunrov, an imitation of the Hebrew
S'JC NK>J, to accept the person, the presence; to have a favor-
able or partial regard to the outward appearance, as opposed
to u>)5 2>'Z'n, to turn away the face (of the petitioner) i. e. to

deny him favor or acceptance (1 Kgs. ii. 16, 17, 20
;
2 Chron. vi.

42 ; cf. Gen. xxxii. 21
; 1 Kgs. v. i.) G. B. S.

t The pertinent comments of Dr. Gloag may here be fitly
introduced (v. 35) :

"
Peter is here speaking of the admissi-

bility of the Gentiles into the Church of Christ ; and he here
asserts that there is no natural obstacle in the way of any one
who fears God and works righteousness ; that there is now no
barrier such as circumcision, no external hindrance, but that
all are equally acceptable to God. As Meyer well puts it,

5e<cTos aviTw etrriv indicates the capability in relation to God to
become a Christian, but not the capability to be saved without
Christ

; or, as Bengel observes, non indifferentissimus relig-
iontim, sed indifferentia nationum hie asseritur." (Gloag,
Com. in loco). G. B. S.

which He sent unto the children of Israel,

preaching peace by Jesus Christ : He is Lord
of all (v. 36) : this he says also for the sake
of those present (of the Jews), that He may
persuade them also : this is why he forces

Cornelius to speak.
"
He," saith he,

"
is

Lord of all." But observe at the very outset,
"The word," says he, "which He sent unto
the children of Israel

;

" he gives them the

preeminence. Then he adduces (these Gen-

tiles) themselves as witnesses :

" ve know,"

says he,
" the matter which came to pass

throughout all Judea, beginning at Galilee

then he confirms it from this also
"
after the

baptism which John preached (v. 37) ("even
Jesus of Nazareth, how God anointed Him
with the Holy Ghost and with power." (v. 38.)
He does not mean, Ye know Jesus, for they
did not know Him, but he speaks of the

things done by Him : %
" Who went about

doing good, and healing all that were op-

pressed of the devil : by this
x he shows that

many cases of lost senses or paralyzed limbs
are the devil's work, and a wrench given to

the body by him : as also Christ said.
" For

God was with Him." Again, lowly terms.
" And we are witnesses of all things which He
did, both in the country of the Jews, and in

Jerusalem
"

(v. 39) : both "
we," saith he, and

ye. Then the Passion, and the reason why
they do not believe :

" Whom also they slew,
and hanged on a tree. Him God raised up
the third day, and showed Him openly ;

not
to all the people, but unto witnesses chosen
before of God, even to us, who did eat and
drink with Him after He rose from the dead,

(v. 40, 41.) This is a proof of the Resurrec-
tion.

" And he commanded us to preach unto
the people, and to testify that it is He which
was ordained of God to be the Judge of quick
and dead." (v. 42.) This is great. Then he
adduces the testimony from the Prophets :

" To Him give all the prophets witness, that

through His name, whosoever believeth in

Him shall receive remission of sins. (v. 43.)

% There is no sufficient reason for the statement of Chrys.
that those to whom Peter spoke did not know Jesus. It is

meant that they were acquainted with the chief facts of his
life. Grammatically \v\aovv (38) must be construed as the

object (resumed in another form) of vp.ai% oi&are (37). Resi-
dents in Caesarea must have heard of Jesus' teaching and mir-
acles, during his lifetime on earth. Moreover, the apostles
had taught in the neighboring cities and wrought miracles,
and probably Philip had been for some little time residing and
laboring in Caesarea itself (Acts viii. 40). G. B. S.

1 'Ei'Teuflei' SeiKi'vo'i 7roAAa<j TrTjpaicTei? 5ia/3oAi*eas Kai Siaop

Tpo<pT]i'

(B., 6ia(7Tpo$a9> (TtiijutaTOs (Cat.. <ru>p.aTuu') vtt' cxetVou yevofxevas.
The term 7rrjpu>cri5 here includes loss of sight, speech, hearing,
palsied or withered limbs. " He shows that these are diabol-
ical, and that they are a violent wrenching, or distortion, of
the body from its proper condition, caused by him." The
sense requires either 8ia<rTpo<t>a<; or yevofiivrfv . The next sen-
tence, iocnrep Kai 6 Xpicrrb? e\eyev, omitted by Edd., though, ex-

cept E., all the Mss. and Cat. have it. may refer to such ex-

pressions as that in Luke xiii. 16. Or, it may be in its proper
place after the following clause,

" For God was with Him: "

again, a lowly expression: just as Christ spake: "for My
Father is with Me."



Homily XVIII.] THE ACTS OF THE APOSTLES. 151

This is a proof of that which was about to be :

this is the reason why he here cites the

Prophets.
But let us look over again what relates

to Cornelius. (Recapitulation.) He sent, it

it says, to Joppa to fetch Peter. " He was

waiting for him," etc; see how fully he be-

lieved that Peter would certainly come : (/>)
" and 1 fell down at his feet, and worshipped
him." (v. 24, 25.) (a) Mark how on every
side it is shown how worthy he is ! (So)
the Eunuch there desired Philip to come up
and sit in the chariot (ch. viii. 31), although
not knowing who he was, upon no other

introduction (i-ayye/Jaf) than that given by
the Prophet. But here Cornelius fell at his

feet, (c)
" Stand up, I myself also am a

man." (v. 26.) Observe how free from
adulation his speech is on all occasions,
and how full of humility. "And conversing
with him, he came in." (a) (v. 27.)

Conversing about what ? I suppose saying
these words :

"
I myself also am a man."

(e) Do you mark (Peter's) unassuming
temper ? He himself also shows that his

coming is God's doing :

" Ye know that it

is unlawful for a man that is a Jew," etc.

(v. 28.) And why did he not speak of the

linen sheet ? Observe Peter's freedom from
all vainglory : but, that he is sent of God,
this indeed he mentions

;
of the manner in

which he was sent, he speaks not at present ;

when the need has arisen, seeing he had

said, "Ye know that it is unlawful for a

man that is a Jew to keep company with,

or to come unto, one of another nation," he

simply adds,
" but to me God hath shown,"

etc. There is nothing of vainglory here.
" All ye," he says,

" know." He makes
their knowledge stand surety for him. But

Cornelius says,
" We are present before

God to hear all things that are commanded
thee of the Lord "

(v. 33) : not, Before man,
but,

" Before God." This is the way one

ought to attend to God's servants. Do you
see his awakened mind? do you see how

worthy he was of all these things? "And
Peter," it says,

"
opened his mouth, and

said, Of a truth I perceive that God is no

respecter of persons." (v. 34.) This he
said also by way of justifying himself with

the Jews then present. For, being at the

point to commit the Word to these (Gentiles),
he first puts this by way of apology. What
then ? Was He " a respecter of persons"
beforetime ? God forbid ! For beforetime

likewise it was just the same :

"
Every one,"

1 The letters -denote the order of the parts in the Mss. and
Edd.

as he saith,
" that feareth Him, and worketh

righteousness, would be acceptable to Him."
As when Paul saith,

" For when the Gentiles

which have not the Law, do by nature the

things of the Law." (Rom. ii. 14.) "That
feareth God and worketh righteousness :

"

he assumes - both doctrine and manner of

life: is "accepted with Him;" for, if He
did not overlook the Magi, nor the Ethiopian,
nor the thief, nor the harlot, much more them
that work righteousness, and are willing, shall

He in anywise not overlook.
" What say

you then to this, that there are likely per-
sons (k-niKfic), men of mild disposition, and

yet they will not believe ?
"

(Above, p. 149,
note '".) Lo, you have yourself named the

cause : they will not. But besides the likely

person he here speaks of is not this sort of

man, but the man "that worketh righteous-
ness :

"
that is, the man who in all points is

virtuous and irreproachable, when he has
the fear of God as he ought to have it. But
whether a person be such, God only knows.
See how this man was acceptable : see how,
as soon as he heard, he was persuaded.
"
Yes, and now too," say you,

"
every one

would be persuaded, be who he may." But
the signs that are now, are much greater
than those, and more wonderful. Then Peter

commences his teaching, and reserves for

the Jews the privilege of their birth.
" The :i

word," he says,
" which He sent unto the

children of Israel, preaching peace (v. 36),
not bringing judgment. He is sent to the

Jews also : yet for all this He did not spare
them. "

Preaching peace through Jesus
Christ. He is Lord of all." First he dis-

courses of His being Lord and in exceeding
elevated terms, seeing he had to deal with a

soul more than commonly elevated, and that

took all in with ardor. Then he proves how
He was Lord of all, from the things which

He achieved "
throughout all Judea. For ye

know," saith he, "the matter which came to

pass throughout all Judea:
"

and, what is the

wonderful part of it,
"
beginning at Galilee :

after the baptism which John preached." I v.

37.) First he speaks of His success, and then

again he says concerning Him, "Jesus of Naz-

areth." Why, what a stumbling-block, this

2 <cai Soyixa. T40ij<ri (E. Edd. tladytt.) xai wo\iTeiav. i. e.
"

it is

assumed, or the case is put. that the person has the right doc-
trine, of the One True God (that feareth God), and that he
is of a right conversation (that worketh righteousness.)"

3 In the Mss. and Edd. the order is confused. In the old

text: '"The word Lord of all. First he discourses with
ardor. Vet for all this He did not spare them. Then he

proves how He is Lord of all. Which He sent, preaching
good tidings, not bringing judgment, [t,.] He is sent from
God to the Jews. Then He shows this withal from the things
which He achieved," etc. So, with verbal alterations, the
modern text, except that it omits the clause, ov firjy ovSi ovtuj?

e<bti<raTO.
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birthplace!
" How i God anointed Him with

the Holy Ghost and with power, (v. 38.)
Then again the proof how does that appear ?

from the good that He did.
" Who went

about doing good, and healing all that were op-

pressed of the devil :

" and the greatness of

the power shown when He overcomes the

devil; and the cause, "Because God was with

Him." Therefore also the Jews spake thus :

" We know that Thou art a teacher come from

God : for none can do these miracles except
God be with him." (John iii. 2.) Then,
when he has shown that He was sent from

God, he next speaks of this, that He was
slain : that thou mayest not imagine

"

aught
absurd. Seest thou how far they are from

hiding the Cross out of view, nay, that to-

gether with the other circumstances they put
also the manner ?

" Whom also," it says,
"
they slew by hanging on a tree. And

gave Him," it is added,
"
to be made mani-

fest not to all the people, but to witnesses

before ordained of God, even unto us :

"

and yet it was (Christ) Himself that elected

them
;
but this also he refers to God. " To

the before-ordained," he says, "even to us,
who did eat and. drink with Him after that

He was risen from the dead. (v. 39, 41.)
See whence he fetches his assurance of the

resurrection. What is the reason that bein:
risen he did no sign, but only ate and drank ?

Because the Resurrection itself was a great

sign, and of this nothing was so much 3 a sign
as the eating and drinking. "To testify,"
saith he in a manner calculated to alarm
that they may not have it in their power
to fall back upon the excuse of ignorance :

and he does not say,
"
that He is the Son of

God," but, what would most alarm them,
'

that it is He which is ordained of God,
to be the Judge of quick and dead." (v.

42.)
" To him give all the Prophets wit-

ness," etc. (v. 43.) When by the terror he
has agitated them, then he brings in the

pardon, not spoken from himself but from
the Prophets. And what is terrifying is

from him, what is mild from the Proph-
ets.

All ye that have received this forgiveness,
all ye to whom it has been vouchsafed to

attain unto faith, learn, I beseech you, the

greatness of the Gift, and study not to be in-

1 Here also the order in the Mss. is confused. "
Again

proof. How God with power. Whence does this appear?
who went about of the devil. Then from the good that He
did, and the greatness," etc. The modern text has the same
order, and the alterations do not affect the sense.

2
Perhaps it should be ^airacrdrj,

" that he (Cornelius) may
not imagine," etc., therefore he mentions first the Divine Mis-
sion, then the Crucifixion.

3
TavTT/5 6"e oiiikv oOtu> <j-r)fj.tlov )Xf~i$ov r)v. w? to <JayeiV <cai Kielv.

Cat. rightly omits intl^ov r^v. E. Edd. outws eis a7rbSeifii' neiov,

solent to your Benefactor. For we obtained

forgiveness, not that we should become worse,
but to make us far better and more excellent.

Let none say that God is the cause of

our evil doings, in that He did not punish,
nor take vengeance. If (as it is said) a ruler

having taken a murderer, lets him go, say, is

he (not)
i

judged to be the cause of the mur-
ders afterwards committed ? See then, how
we expose God to the tongues of the wicked.
For what do they not say, what leave un-

uttered? "(God) Himself," say they, "al-
lowed them

;
for he ought to have punished

them as they deserved, not to honor them, nor
crown them, nor admit them to the foremost

privileges, but to punish and take vengeance
upon them : but he that, instead of this, hon-
ors them, has made them to be such as they
are." Do not, I beseech and implore you, do
not let any man utter such speech as far as we
are concerned. Better to be buried ten thou-
sand times over, than that God through us
should be so spoken of ! The Jews, we read,
said to (Christ) Himself,

" Thou that de-

stroyest the Temple, and in three days build-

est it up, come down from the Cross
"

(Matt.
xxvii. 40) : and again,

"
If Thou be the Son of

God :

"
but the reproaches here are more

grievous than those, that
5

through us He
should be called a teacher of wickedness 1

Let us cause the very opposite to be said, by
having our conversation worthy of Him that

calleth us, and (worthily) approaching to the

baptism of adoption. For great indeed is the

might of baptism (tbarricfiarog) : it makes them

quite other men than they were, that partake
of the gift ;

it does not let the men be men

4 The original reporter seems to have misifnderstood what
was said. If eiiri not be retained, we must read oux'i avrbs.

The sense is,
" Take tieed lest any lay the blame of your evil

doings upon God. For you know what would be said of a
magistrate who should let a murderer go unpunished; that he
would be held responsible for all the murders that may be
afterwards done by that man, or in consequence of his impu-
nity. Dread lest through your misconduct God be thus blas-

phemed." But as if Chrysostom's meaning had been, Since
God's purpose in forgiving us our sins was, that we should
lead more virtuous and holy lives, therefore let none presume
to say that God, by forgiving us, is the cause of the evil

doings of which we are afterwards guilty "the modern text

(E. D. F. Edd.) goes on thus: " For say, if a magistrate, etc.

is he judged to be the cause of the murders thereafter com-
mitted ? By no means. And how is it that we ourselves,

while, by the things we dare to do. we expose God to be
insulted by godless tongues, do not fear and shudder? For
what," etc.

6 E. D. F. Edd. "
Therefore, that it may not be possible

for Him through us to be called, etc., and lest by the very fact

of His being thus blasphemed ;
we ourselves become liable to

the punishment thereof (' For through you,' it is written,
' My

Name is blasphemed among the Gentiles,') let us cause the

very opposite to be said, by having our conversation worthy
of Him that calleth us. and (worthily) approaching to the bap-
tism of adoption. For great indeed," etc. In C. it is:
" teacher of wickedness. Let us cause the very opposite to be
said. For great indeed." etc. B.

" teacher of wickedness.
For great indeed," etc. But the genuineness of_ the
latter clauses, dfioj? tov (caAoGvTos rroAiTevoVei'oi al tu! tjjs-

vio0etjia.<; npoaiovTes jSo.7rno-/xaTi, which are also needed by the

following context, is attested by A. which retains them; for
this Ms. abridges much, but never borrows from the modern.
text.
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(and nothing more). Make thou the Gentile

(ror ]:>>/,)</), to believe that great is the might
of the Spirit, that it has new-moulded, that it

has fashioned thee anew. Why waitest thou for

the last gasp, like a runaway slave, like a

malefactor, as though it were not thy duty to

live unto God ? Why dost thou stand affected

to Him, as if thou hadst in Him a ruthless,

cruel Master ? What can be more heartless

(li'vxporffior), what more miserable, than those

who make that the time to receive baptism ?

God made thee a friend, and vouchsafed thee

all His good things, that thou mayest act the

part of a friend. Suppose you had done some
man the greatest of wrongs, had insulted him,
and brought upon him disgraces without end,

suppose you had fallen into the hands of the

person wronged, and he, in return for all this,

had honored you, made you partaker of all

that he had, and in the assembly of his

friends, of those in whose presence he was in

suited, had crowned you, and declared that

he would hold you as his own begotten son,
and then straightway had died : say, would

you not have bewailed him ? would you not

have deemed his death a calamity ? would you
not have said, Would that he were alive, that

I might have it in my power to make the

fit return, that I might requite him, that I

might show myself not base to my benefactor ?

So then, where it is but man, this is how you
would act

;
and where it is God, are you

"eager to be gone, that you may not requite

your benefactor for so great gifts ? Nay
rather, choose the time for coming to Him so

that you shall have it in your power to requite
Him like for like. True,

1

say you, but I can-

not keep (the gift). Has God commanded im-

possibilities? Hence it is that all is clean re-

versed, hence that, all the world over, every

thing is marred because nobody makes it his

mark to live after God. Thus those who are

yet Catechumens, because they make this

their object, (how they may defer baptism to

the last,) give themselves no concern about

leading an upright life : and those who have
been baptized (owr/o-ftvref), whether it be be-

cause they received it as children, or whether
it be that having received it in sickness, and
afterwards recovered (aveveyraJiref), they had no

1 Here all the Mss. have Ti <ev-yeis ; ti Tpe'/iis: ri Se&oucas ;

(Edd. omit the two latter clauses. i which, being out of place
here, and required below, we have transposed to the begin-
ning of the set of questions Mtj yap ovk evi k. t. A. Below, he
laments that the Catechumens, while delaying their baptism,
if possible, to their dying hour, think themselves no way con-
cerned to iead a virtuous life: of the baptism he distinguishes
three classes: i. those who received the sacrament in infancy:
2. those who were baptized in sickness and fear of death, but
afterwards recovered: both which sorts, he says, are alike
careless (the former because baptized in unconscious infancy),
the latter because they did not think to survive, and had no
hearty desire to live to the glory of God ; 3. those baptized
in mature age. and in health

;
and these also, if at the time

their affections were kindled, soon let the flame go out.

hearty desire to live on (to the glory of God
I,

so it is, that neither do these make an earnest

business of it : nay, even such as received it in

health, have little enough to show of any good
impression, and warmly affected for the time,
these also presently let the fire go out. Win-
do you flee ? why do you tremble ? what is it

you are afraid of ? You do not mean to say
that you are not permitted to follow your busi-

ness ? I do not part you from your wife 1

No, it is from fornication that I bar you. 1

do not debar you from the enjoyment of your
wealth? No, but from covetousness and

rapacity. I do not oblige you to empty out

all your coffers ? No, but to give some small

matter according to your means to them that

lack, your superfluities to their need, and not

even this unrewarded. We do not urge you
to fast ? We do but forbid you to besot

yourselves with drunkenness and gormandiz-
ing. The things we would retrench are but

the very things which bring you disgrace;

things which even here, on this side of hell-

fire, you yourselves confess to be things to be
shunned and hated. We do not forbid you to

be glad and to rejoice ? Nay, only rejoice
not with a disgraceful and unbecoming merri-

ment. What is it you dread, why are you
afraid, why do you tremble ? Where mar-

riage is, where enjoyment of wealth, where food

in moderation, what matter of sin is there in

these things ? And vet, thev that are without

enjoin the opposites to these, and are obeyed.
For thev demand not according to thy means,
but they sav, Thou must give thus much : and
if thou allege poverty, they will

2 make no ac-

count of that. Not so Christ : Give, saith

He, of what thou hast, and I inscribe thee in

the first rank. Again those say, If thou wilt

distinguish thyself, forsake father, mother,,

kindred, friends, and keep close attendance

on the Palace, laboring, toiling, slaving, dis-

tracted, suffering miseries without number.
Not so Christ; but keep thou, saith He, at

home with thy wife, with thy children, and as

for thy daily occupations reform and regulate
them on the plan of leading a peaceable life,,

free from cares and from perils. True, say

you, but the other promises wealth. Aye. but

Christ a kingdom, and more. He promises
wealth also with it. For,

" Seek ye," saith

2 ovSsv TrpocrnoirjaovTai, meaning perhaps, "they will in-
tend to make no account of that : they will say that ihat makes,

no difference." Edd. from E. only, ovSi oituk aininai-rai,

"they do not desist for all that." Below: <cai aina ravra
&idir\a.TTtKa.l puffyii^e: i. e. Christ does not require you to

abandon your calling in life, but these same occupations and
dunes of your station He bids you to mould and bring into

entire conformity with His commandments: tov anpaynova.
Biov r)v ita'i axivSvvov: something is wanting, the sense being,
"
making it your object (not to obtain distinction, wealth, etc,

but' to lead a quiet life in godliness and honesty.'" Savile
reads trjfli.
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He,
" the kingdom of Heaven, and all these

things shall be added unto you
"
(Matt. vi. 33) :

throwing in,
:

by way of additional boon, what
the other holds out as the main thing : and the

Psalmist says, he has " never seen the right-

eous forsaken, nor his seed begging their

bread." (Ps. xxxvii. 25.) Let us set about

practising virtue, let us make a beginning ;
let

us only lay hold on it, and you shall see

what the good will be. For surely in these

(worldly) objects you do not succeed so with-

out labor, that you should be so faint-hearted

for these (higher) objects that
z

you should

say, Those are to be had without labor, these

only with toil. Nay, what need to tell you
what is the true state of the case ? those are

had only with greater labor. Let us not re-

coil from the Divine Mysteries, I beseech

you. Look not at this, that one who was bap-
tized before thee, has turned out ill, and has
fallen from his hope : since among soldiers

also we see some not doing their duty by the

service, while we see others distinguishing
themselves, and we do not look only at the

idle ones, but we emulate these, the men who
are successful. But besides, consider how
many, after their baptism, have of men be-

come angels ! Fear the uncertainty of the

future. " As a thief in the night," so death
comes : and not merely as a thief, but while
we sleep it sets upon us, and carries us off

while we are idling. To this end has God
made the future uncertain, that we may spend
our time in the practice of virtue, because of

the uncertainty of expectation. But He is

merciful, say you. How long shall we hear
this senseless, ridiculous talk? / affirm not

only that God is merciful, but that nothing
can be more merciful than He, and that He
orders all things concerning us for our good.
How many all their life do you see afflicted

with the worst form of leprosy ! Q v iM^avn

did] ovrag, "Elephantiasis,") how many blind from
their earliest youth even to old age ! others
who have lost their eyesight, others in pov-
erty, others in bonds, others again in the

mines, others entombed {KaTaxuaftivrac) together,
others (slaughtered) in wars ! These things
say you, do not look like mercy. Say, could
He not have prevented these things had He
wished, yet He permits them? True, say you.

1 Ktti firi TTpoo-OrJKTj? p-'pei, a 7rpo>;youp.eVa)S exeivof <cai ovk
elSev, 4>ri<Ti., SiKaiov k. t. A. The modern text(E. D. F. Edd.)
inverts the meaning: Kai exeiyos hZv ovSe ev n-poerflrj/cTj? fuepei,
oJtos Se ai irpor)yovn<ivuis.

" And the former does not even by-
way of additional boon ihold out this), the latter (Christ) as the
main thing." Adding,

"
I have been young, saith (the Psalm-

ist), for indeed I am become old : and I never saw," etc.
3 E. D. F. Edd. '

Yes.' say vou, 'those (are to be had)
without labor, these with labor. Away with (such talk): it is

not, no it is not so, but if one must say the truth, those (objects)
are more yoked with toils, and are achieved with greater toil

;

but these, if we choose, easily."

Say, those who are blind from their infancy,

why are they so ? I will not tell you, until

you promise me to receive baptism, and, being
baptized, to live aright. It is not right to give

you the solution of these questions. The

preaching is not meant just for amusement.
For even if I solve this, on the back of this

follows another question : of such questions
there is a bottomless deep. Therefore 3 do
not get into a habit of looking to have them
solved for you : else we shall never stop ques-

tioning. For look, if I solve this, I do but
lead the way to question upon question, num-
berless as the snowflakes. So that this is

what we learn, rather to raise questions, not to

solve the questions that are raised. For even
if we do solve them, we have not solved them

altogether, but (only) as far as man's reason-

ing goes. The proper solution of such ques-
tions is faith : the knowing that God does all

things justly and mercifully and for the best :

that to comprehend the reason of them is im-

possible. This is the one solution, and an-

other better than this exists not. For sav,

what is the use of having a question solved ?

This, that one needs no longer to make a

question of the thing which is solved. And if

thou get thyself to believe this, that all things
are ordered by the Providence of God, Who,
for reasons known to Himself, permits some

things and actively works others, thou art rid

of the need of questioning, and hast gotten
the gain of the solution. But let us come
back to our subject. Do you not see such

numbers of men suffering chastisements ?

God (say you) permits these things to be.

Make the right use of the health of the body,
in order to the health of the soul. But you
will say, What is the use to me of labors and

toil, when it is in my power to get quit of all

(my sins) without labor ? In the first place,
this is not certain. It may happen, that a

person not only does not get quit of his sins

without labor, but that he departs hence with

all his sins upon him. However, even if this

were certain, still vour argument is not to be

tolerated. He has drawn thee to the con-

tests : the golden arms lie there. When you
ought to take them, and to handle them, you
wish to be ingloriously saved, and to do no

good work ! Say, if war broke out, and the

Emperor were here, and you saw some charg-

ing into the midst of the phalanxes of the

enemy, hewing them down, dealing wounds by
thousands, others thrusting (with the sword's

3 r
il(TTG /X>J TTpO? TOVTO 0leTe edUTOUS, TTpOS TO \vO~LV ^TJTCtJ'. A.

B. C. Sav. But the modern text has m>'oi' for rrpos tovto, and
adds a\Ka <coi wpb? to p.rj r)Telv: "therefore accustom your-
selves not only to seek the solution (of the questions), but also
not to raise the questions." Below : uio-Te tovto nav66.voiJ.ev (so
A. D. F. Sav. the rest, HavOdviotxev) /j.dk\ov ^riTilv, ovxt (Edd.
rj) Ta ^r\rrj9ivTa kveiv.
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point), others bounding (now here, now there),
others dashing on horseback, and these

praised by the Emperor, admired, applauded,
crowned : others on the contrary thinking
themselves well off if thev take no harm, and

keeping in the hindmost ranks, and sitting

idly there; then after the close of the war, the

former sort summoned, honored with the

greatest gifts, their names proclaimed by the

heralds : while of the latter, not even the

name becomes known, and their reward of

the good obtained is only that they are safe :

which sort would you wish to belong to ?

Why, if you were made of stone, if you were
more stupid even than senseless and lifeless

things, would you not ten thousand times

rather belong to the former? Yea, I beseech
and implore you. For if need were to fall

righting, ought you not eagerly to choose this?

See you not how it is with them that have
fallen in the wr

ars, how illustrious they are,
how glorious? And yet they die a death,
after which there is no getting honor from the

emperor. But in that other war, there is

nothing of the kind, but thou shalt in any
wise be presented with thy scars. Which
scars, even without persecutions, may it be

granted all us to have to exhibit, through
Jesus Christ our Lord, with Whom to the

Father and the Holy Ghost together be glory,

dominion, honor, now and ever, and world

without end. Amen.

HOMILY XXIV.
ACTS X. 44, 46.

" While Peter yet spake these words, the Holy Ghost
fell on all them which heard the word. And they
of the circumcision which believed were aston-

ished, as many as came with Peter, because that on
the Gentiles also was poured out the gift of the

Holy Ghost. For they heard them speak with

tongues, and magnify God."

Observe God's providential management.
He does not suffer the speech to be finished,
nor the baptism to take place upon a com-
mand of Peter, but, when He has made it evi-

dent how admirable their state of mind is, and
a beginning is made of the work of teaching,
and they have believed that assuredly baptism
is the remission of sins, then forthwith comes
the Spirit upon them. Now this is clone by
God's so disposing it as to provide for Peter a

mighty ground of justification.* And it is not

simply that the Spirit came upon them, but,
"
they spake with tongues :

" which was the

thing that astonished those who had come to-

* This is the only instance in the Acts in which the Holy
Spirit is said to be given anterior to baptism (cf. xix. 5, 6)

which was generally accompanied by the laying on of hands
by the apostles. A special reason is observable here which
greatly diminishes the force of Baur's objections to the his-

toricity of the narrative drawn from this exceptional order of
events, viz: the marked receptivity of Cornelius and his com-
pany. Perhaps it was intended by divine providence to

signalize this bringing in of the first fruits of the Gentiles by
showing how little the gifts of grace are conditioned upon
outward rites. Some critics suppose that this gift of the
Spirit before baptism was granted to impress Peter with the
idea of the admissibility of the Gentiles, but this seems
unnecessary, as he had been taught this lesson already by the
vision and had distinctly avowed his conviction (v. 35).

Chrysostom's exposition is in the line of the latter interpreta-
tion

; he forcibly calls this gift of the Spirit an dn-oAoyia
fityaAT) for Peter. The principle which Bengel lays down in
his comments liberum gratia habet ordinem together with
the special significance of the occasion is a sufficient explana.
tion of the apparentlv exceptional manner of the bestowment
of the Spirit here. G. B. S.

gether. They altogether disliked the matter,
wherefore it is that the whole is of God

;
and

as for Peter, it may almost be said, that he is

present only to be taught
x

(with them) the

lesson, that they must take the Gentiles in

hand, and that they themselves are the per-
sons by whom this must be done. For where-
as after all these great events, still both in

Caesarea and in Jerusalem a questioning is

made about it, how would it have been if these

(tokens) had not gone step by step with the

progress of the affair? Therefore it is that

this is carried to a sort of excess."
2 Peter

seizes his advantage, and see the plea he

makes of
^

it. "Can any man forbid water,
that these should not be baptized, which have

received the Holv Ghost as well as we ?
"

(v. 47.) Mark the issue to which he brings it
;

how he has been travailing to bring this forth.

So (entirely) was he of this mind !

" Can any
one, he asks,

" forbid water ?
"

It is the lan-

guage, we may almost say, of one triumph-

antly pressing his advantage (.'- /roc)

1 icai 6 neTpo? <rxe&ov an-Auj? 7rdpe<rTi 7rai5ei>ojie"os. Erasm.

fere simpliciter attest ut discat. Not meaning that St.

Peter needed to be taught (see above p. 146, note '), but that

such is the oiKorofita for his exculpation it is made to ap-

pear as if he needed the lesson and was now taught it. and had
his misapprehensions rectified in common with them Ben.,

entirely mistaking the meaning, has quasi fortuito
docens.

a Kai Sid tovto ntd' i>jrepl3oAj)s -yiVerai. Erasm. /.:'

/itrc cum excellentia quadamfi.eba.nt, Ben. Idco /:, modo
singularifiunt. But the meaning is, "There is a lavish array
of Divine interpositions. The mission of the Antrel to Cor-

nelius, Peter's vision, the command given by the Spirit, above
all, the gift of the Holv Ghost and the speaking with tongues
before the baptism. This last was in itself an unanswerable
declaration of the will of God. and sufficed for the Apostle's
justification. The others are k n-epiovo-tas, arguments ex
abundant! "
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against such as would forbid, such as should

say that this ought not to be. The whole

thing, he says, is complete, the most essential

part of the business, the baptism with which

we were baptized.
" And he commanded

them to be baptized in the name of Jesus
Christ." (v. 48.) After he has cleared him-

self, then, and not before, he commands
them to be baptized : teaching them by the

facts themselves. Such was the dislike

the Jews had to it ! Therefore it is that

he first clears himself, although the very
facts cry aloud, and then gives the command.
" Then prayed they him "

well might they do
so "

to tarry certain days :

" and with a good
courage thenceforth he does tarrv.

" And the Apostles and brethren that were
in Judea heard that the Gentiles had also

received the word of God. And when Peter

was come up to Jerusalem, they that were of

the circumcision contended with him, saying,
Thou wentest in to men uncircumcised, and
didst eat with them." (ch. xi. 1-3.) After

such great things,
"
they of the circumcision

contended :

"
not the Apostles ;

God forbid !

It means, they took no small offence.* And
see what they allege. They do not say, Why
didst thou preach ? but, Why didst thou eat

with them ? But Peter, not stopping to notice

this frigid objection for frigid indeed it is

takes his stand Qararai) on that great argu-

ment, If they had the Spirit Itself given them,
how could one refuse to give them the bap-
tism ? But how came it that in the case of

the Samaritans this did not happen, but, on
the contrary, neither before their baptism nor
after it was there any controversy, and there

they did not take it amiss, nay, as soon as

they heard of it, sent the Apostles for this

very purpose ? (ch. viii. 14.) True, but
neither in the present case is this the thing
they complain of

;
for they knew that it was

of Divine Grace : what they say is, Why didst

thou eat with them ? Besides, the difference '

is not so great for Samaritans as it is for Gen-
tiles. Moreover, it is so managed (as part of

the Divine plan) that he is accused in this

* Some critics (as Meyer, Olshausen) have affirmed the oppo-
site of what Chrys. states, in regard to the 6i ex 7repiTo;uijs.
He excludes the apostles from this category; they would include
them. The 61 ix 7reptTo^r/s, however, seem to have been a
special class of Christians in the mind of the writer. In

expressing the fact that the Church learned of the reception
of the Gentiles, the "

apostles and brethren " are named, but
when the narrative advances to the thought of the contention
against Peter on account of it, a new term is chosen; the
writer could not allow the same subject to stand for the verb
SceicptVoi'To, but chooses another term 61 ix 7repiTo/arjs. The
two subjects, then, can hardly be identical. The phrase more
probably denotes judaizing Christians, i. e. those who gave
special prominence to the Law and the necessity of circum-
cision (So Lechler, Gloag, Alford). G. B. S.

1 "AAAios Se oil toctoOtoi' to Siaipopov ^.afiapeiTaiV xal i0va>v.
Edd. 1 from K. alone.) for ov to<tovtov have 7roAi> xal anapoi',"
great and infinite the difference between Samaritans and

Gentiles."

way : on purpose that they may learn : for

Peter, without some cause given, would not
have related the vision. But observe his free-

dom from all elation and vainglory. For it

says,
" But Peter rehearsed the matter from

the beginning, and expounded it by order unto

them, saying, I was in the city of Joppa, pray-
ing :

" he does not say why, nor on what occa-
sion :

" and in a trance I saw a vision, a
certain vessel descend, as it had been a great
sheet, let down from heaven by four corners;
and it came even to me (v. 4, 5): upon the
which when I had fastened mine eyes, I consid-

ered, and saw fourfooted beasts of the earth,
and wild beasts, and creeping things, and fowls
of the air. And I heard a voice saying unto

me, Arise, Peter; slay and eat." (v. 6, 7.) As
much as to say, This of itself was enough to

have persuaded me my having seen the linen

sheet : but moreover a Voice was added.
" But I said, Not so, Lord : for nothing com-
mon or unclean hath at any time entered into

my mouth." (v. 8.) Do you mark? "I did

my part," says he :

"
I said, that I have

never eaten aught common or unclean :

"

with reference to this that they said,
" Thou

wentest in, and didst eat with them." But
this he does not say to Cornelius : for there

was no need to mention it to him. " But the

voice answered me again from heaven, What
God hath cleansed, that call not thou com-
mon. And this was done three times: and all

were drawn up again into heaven." (v. 9, 10.)
The essential points were those 2

(that ensued
at Caesarea) ;

but by these he prepares the

way for them. Observe how he justifies him-
self (by reasons), and forbears to use his

authority as teacher. For the more mildly he

expresses himself, the more tractable he makes
them. " At no time," says he,

" has aught
common or unclean entered into my mouth.

And, behold this too was part of his defence

three men stood at the house in which I

was, sent to me from Caesarea. And the

Spir.it bade me go with them, nothing doubt-

ing." (v. 11, 12.) Do you mark that it is

to the Spirit the enacting of laws belongs !

" And these also accompanied me" nothing!
can be more lowly, when he alleges the breth-

ren for witnesses! "these six men, and we;
entered into the man's house : and he showed
us how he had seen an angel in his house,
which stood and said unto him, Send men to;

Joppa, and call for Simon, whose surname is

Peter; who shall tell thee words, whereby thoiji

2 A. B. C. (after v. n. which we have removed), 'Exeiva.

drayKoua ^i> (read 10 av.) aK\a Sia. tovtioi> avra KaTacrKevd^ei..

By exflva. he means, what we have heard above, what hap-
pened at Caesarea. The modern text (Edd.): "What points
were essential, he relates, but of the rest he is silent: or rather

by these he confirms them also, ai avra icaTao-Kudet."
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and all thy house shall be saved." (v. 13, 14.)

And he does not mention the words spoken

by the Angel to Cornelius,
"
Thy prayers and

thine alms are come up for a memorial before

God, that he may not disgust them
;
but what

says he ?
" He shall tell thee words, whereby

thou and all thy house shall be saved :

"
with

good reason this is added. 1 Also he says

nothing of the man's fitness (e-ieiKEg).
" The

Spirit/' he might say,
"
having sent (me), God

having commanded, on the one part having
summoned (me) through the Angel, on the

other urging (me) on, and solving my doubt
about the things, what was I to do ?

" He says
none of these things, however : but makes his

strong point of what happened last, which even
in itself was an incontrovertible argument.
" And as I began to speak," etc. (v. 15.)
Then why did not this happen alone ? Of

superabundance (etc x-Eptovaiag) this is wr

rought
by God, that it might be shown that the be-

ginning too was not from the Apostle. But
had he set out of his own motion, without any
of these things having taken place, they would
have been very much hurt: so 2

that from the

beginning he disposes their minds in his favor
* *

: savins: to them,
" Who have received

the Holy Ghost even as we." And not con-

tent with this, he reminds them also of the

words of the Lord :

" Then remembered I the

word of the Lord, how that he said, John in-

deed baptized with water
;
but ye shall be

baptized with the Holy Ghost." (v. 16.) He
means, that no new thing has happened, but

just what the Lord foretold. "But a
there

was no need to baptize?" (Comp. p. 158.)
But the baptism was completed already. And
he does not say, J ordered them to be bap-
tized : but what says he ?

" Forasmuch then
as God gave them the like gift as He did unto

us, who believed on the Lord Jesus Christ
;

what was I. that I could withstand God ?
"

(v. 17.) He shows that he had himself clone

nothing : for the very thing which we have

obtained, he savs, that same did those men

1 tovto eiicoTio? 7Tf>o<T/cfiTat. i. e. though this was not men-
tioned before <see above, p. 145. note "i with pood reason it

is added here: viz. for Peter's justification. Edd. from E."
that he may not disgust them: but what had nothing great

in it.
' He shall speak, etc. Do you mark how for this reason

I mentioned before, he hastens on ?' But the saying, "He
shall speak," etc. was great, even greater than that which he
omits: but this was not necessary, the other (Chrvs. means)
made a strong point for Peter's defence, and therefore is

added.
2 dvioOei' aiiTuiv riji- Stapocai' onceioi, viz. by letting them see

how all along it was not his doing. Then before Aeyoji* 7rp6?
auTous, something is wanting: e. g. "Which done, he urges
most effectively,

' Who havereceived.' "
etc.

3 E. D. F. Edd. " But there was no need to baptize, it may
be said, for the baptism was complete, when the Spirit fell

upon them.' Therefore he does not say, I first ordered them
to be baptized, but what? 'Can any man forbid water that
these should not be baptized ?

'

By this showing that he did
nothing himself. What therefore we have obtained, those
received."

receive. That he may more effectually stop
their mouths, therefore he says,

" The like

gift." Do you perceive how he does not
allow them to have less : when they believed,

says he, the same gift did God give unto them,
as He did to us who believed on the Lord,
and Himself cleanses them. And he does
not say, To you, but to us. Why do you feel

aggrieved, when we 4
call them partakers

(with us?) "When they heard these things,

they held their peace, and glorified God, say-

ing, Then hath God also to the Gentiles

granted repentance unto life." (v. 18.) Do
you mark that it all came of Peter's discourse,

by his admirably skilful way of relating the

facts ? They glorified God that He had given
repentance to themselves

(jcal avrois) also : they
were humbled by these words. Hence was
the door of faith opened thenceforth to the

Gentiles. But, if you please, let us look over

again what has been said.
" While Peter yet spake," etc. (Recapit-

ulation.) He does not say that Peter was

astonished, but,
"
They of the circumcision :"

since he knew what was in preparation. And
yet they ought to have marvelled at this, how
they themselves had believed. When they
heard that they had believed, they were not

astonished, but when God gave them the

Spirit. Then 5 "answered Peter and said,"
etc. (v. 47.) And therefore it is that he

says, "God hath shown that I should not call

common or unclean any human being." (v.

28.) He knew this from the first, and plans
his discourse beforehand (with a view to it).

Gentiles ? What Gentiles henceforth ? They
were no longer Gentiles, the Truth being
come. It is nothing wonderful, he says, if

before the act of baptism they received the

Spirit : in our own case this same happened.
Peter shows that not as the rest either were

they baptized, but in a much better way.
This is the reason why the thing takes place
in this manner, that thev may have nothing to

say, but even in this way may account them

equal with themselves. "And they besought
him," it says, "to tarry certain days." (v. 48. I

" And the Apostles and brethren, etc. And
they of the circumcision contended with him."

(ch. xi. 1. 2.) Do you remark how they were

4 orav Vp/uiei? oiirov! kou'uii'Ovs Aeyw/otei';
" when we put them

on a level with us the Apostles and first disciples, in r< s

that they received the Spirit in the same manner as w<
received, and as the rest of you did not ?

'"

6 Tore 6 II. varepoi' ffioraTai' <cal Sia. touto cf)<Tii'.
" But

when God gave them the Spirit, then Peter afterwards i^

astonished,'' etc. This Is evidently corrupt. Tore 6 n.seems
to be part of the text v. 46. totc aweicpiOr) o II. For voTtpoi-
efurraTai we may perhaps restore, ku'i n-pos tovto 6 II. vorepoi'
io-TaTai. "On this Peter afterwards insists (as above, p.
and with a view to this he says ibefore), 'God ha'.h shown
me,'

"
etc. The innovator substitutes:

" When Peter ex-

pounded to them his trance, saying,
' God hath shown me,'

"

etc. So Edd.
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not kindly disposed towards him ? Saying
Thou wen test in to men uncircumcised, and

didst eat with them." (v. 3.) Do you note

what zeal they had for the Law ? Not Peter's

authority abashed them, not the signs which

had taken place, not the success achieved,
what a thing it was, the Gentiles having
" received the word ;" but they contended

about those petty things. For if none of

those (signs) had taken place, was not the

success (itself) enough? 1 But not so does

Peter frame his defence : for he was wise, or

rather it was not his wisdom, but the Spirit

that spake the words. And by the matter of

his defence, he shows that in no one point was

he the author, but in every point God, and

upon Him he casts the whole. " The

trance," he says "it was He that caused

me to fall into it, for "I was in Joppa," etc.:

the vessel it was He that showed it
;

I

objected : again, He spake, and even then I

did not hear : the Spirit commanded me to

go, and even then though I went, I did not

run : I told that God had sent me, and after

these things, even then I did not baptize, but

again God did the whole. God baptized

them, not I." And he does not say, Was it

not right then to add the water ? but, imply-

ing that nothing was lacking,
" What was I,

that I should withstand God ?
" What a

defence is here ! For he does not say, Then

knowing these things, hold your peace ;
but

what ? He stands their attack, and to their

impeachment he pleads "What was I, to be
able to hinder God ?

"
It was not possible

for me to hinder a forcible plea indeed, and
such as might well put them to shame.
Whence being at last afraid,

"
they held their

peace and glorified God."
In like manner ought we also to grlorify

God for the good things which befall our
ought

good tiling

neighbors, only
- not in the way that the

1 Et yap pnqSkv tovtiov ^r, ovk r)pKi to /caTop^wua; Of the
Edd. only Savile puts this, as it ought to be, interrogatively:
Ben. renders, non sat fuisset priestiu in.

2
ti.OVOV JUT) KaOaTTtp Ot AoLTTOt TUV V0<})U)TL(TTUiV CTTT/pea^Ol'TCU,

OTO.V aAAous optjuri <ujTio"(?eVTas, Ka\ ev9it<; airiovras. Aodeiv 6et

top eb^, kuv TrafTe? (TuiQuitriv Kai av tav 6e\r}<; k. t. A. Above
Horn. i. p. 20, it is said,

"
the sick man "

having received bap-
tism in the prospect of death,

"
if he recovers, is as vexed "

because of his baptism "as if some great harm had happened
to him." And so it might have been said here,

" not (to feel)
as some of the newly-baptized (are apt to do, who) are annoyed
(or aggrieved, Znriped^ovTai), when they see others" etc.: i. e.

who, seeing such cases, think themselves ill used that they
were not allowed to defer their baptism to the last moment,
but were forced upon the alternative either of leading a strict

life, or of forfeiting the grace of baptism. But the assertion
oi Aoin-oi rif vo<f>. is too sweeping, and the word inripeaiovrau
is scarcely suitable to this sense: it should rather have been
Betvona6ov(Ttv or avaioTra9ov<Tii'. The meaning, not fully ex-

pressed, is: '"only not. like as the rest of the newly-baptized
are insulted, taunted or jeered (by some), when they see
others," etc.: i. e. it is right to glorify God, only not to imagine
that God is glorified by those who, exulting in the safety of
their friends who received baptism at the point of death, taunt
the rest of the newly baptized, saying. See, these men are
safe: they are baptized to some purpose: while you have
received the gift, only to be in danger of losing it." He adds,

rest of the newly-baptized are insulted, when

they see others receiving baptism, and

immediately departing this life. It is right to

glorify God, even though all be saved : and
as for thee, if thou be willing, thou hast

received a greater gift (than they) : I do not
mean in respect of the baptism, for the gift
there is the same for him as for thee, but in

regard that thou hast received a set time for

winning distinction. The other put on the

robe, and was not suffered to exhibit himself

therewith in the procession, whereas to thee,
God hath given full opportunity to use thine

arms for the right purpose, thereby to make
proof of them. The other goes his way, hav-

ing only the reward of his faith : thou
standest in the course, both able to obtain an
abundant recompense for thy works, and to

show thvself as much more glorious than he,

as the sun is than the smallest star, as the

general, nay rather as the Emperor himself,
than the lowest soldier. Then blame thyself,
or rather not blame, but correct : for it is not

enough to blame thyself ;
it is in thy power

to contend afresh. Hast thou been thrown ?

hast thou taken grievous hurt ? Stand up,
recover thyself : thou art still in the course, the

meeting (dearpov) is not yet broken up. Do
you not see how many that have been thrown
in the wrestling have afterwards resumed the

combat ? Only do not willingly come by thy
fall. Dost thou count him a happy man for

departing this life ? Much rather count thy-
self happy. Was he released of his sins ?

But thou, if thou wilt, shalt not only wash

away thy sins, but shalt also have achieve-

ments (of good works), which in his case is

not possible. It is in our power to recover

ourselves. Great are the medicinal virtues

(<pdpfiaKo) of repentance : let none despair of

himself. That man truly deserves to be

despaired of, who despairs of himself ; that

man has no more salvation, nor any hopes.
It is not the having fallen into a depth of

evils, it is the lying there when fallen, that is

dreadful, it is not the having come into such
a condition, it is the making light of it that is

impious. The very thing that ought to make
thee earnest, say, is it this that makes thee

reckless ? Having received so many wounds,
hast thou fallen back ? Of the soul, there

"It is right to glorify God, though all be saved "though
that were the case with all except yourself, that they passed
at once from baptism to that world, with the gift unimpaired,
and no more in danger to be lost.

" And as for you, if you
will, you have received a greater gift," than they: etc. For
e7T7)pe<ioi'Tai, A. has e7rr;peaov<mv and this is adopted by the

innovator, who alters the passage thus (E. Edd.): "to glorify

God, aAA' oiiK eTTriped^eiv (adopted by F. D.) KaQdnep 01 7roAAo't

rail" veo<p<oT. 7TT)peaovo-u', when they see, etc. It is right to

glorify God, ai brt fxeveiv ov o~vyxlupel ''Clare nal crii eav 9e\r}<;

k. t. A. (Erasm. et non insultare ; Ben. non autein itisi<,:.r

illis.)
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can be no incurable wound
;

for the body,
there are many such, but none for the soul :

and yet for those we cease not in our

endeavors to cure them, while for these we
are supine. Seest thou not the thief (on the

cross), in how short a time he achieved (his

salvation) ? Seest thou not the Martyrs, in

how short a time they accomplished the

whole work ?
" But martyrdom is not to be

had nowadays." True, but there are con-

tests to be had, as I have often told you, if we
had the mind. " For they that wish," says
the Apostle,

"
to live godly in Christ Jesus,

shall suffer persecution." (2 Tim. iii. 12.)

They that live godly are always undergoing
persecution, if not from men, at any rate

from evil spirits, which is a more grievous

persecution. Yes, and it is in consequence,
first and foremost, of ease and comfort, that

those who are not vigilant undergo this. Or,
thinkest thou it is a trifling persecution to be

living at ease ? This is more grievous than

all, this is worse than persecution. For, like

a running flux, ease makes the soul languid

(\avvol): and as summer and winter, so perse-
cution and ease. But to show you that this is

the worse persecution, listen : it induces

sleep in the soul, an excessive yawning and

drowsiness, it stirs up the passions on every
side, it arms pride, it arms pleasure, it arms

anger, envy, vainglory, jealousy. But in time

of persecution none of these is able to make
a disturbance ; but fear, entering in, and

was such a thing as dainty living, that such

things as dress and ornaments exist at all

(bn kunuor u/u)c terra) ? Seest thou that now is

the persecution, with our passions, like wild

beasts, setting upon us on every side ? Now
is the trying persecution, both in this regard,
and especially if it is not even thought to be

persecution at all. For this (persecution) has
also this evil in it, that being war, it is

thought to be peace, so that we do not even
arm ourselves against it, so that we do not
even rise : no one fears, no one trembles.
But if ye do not believe me, ask the heathen,
the persecutors, at what time was the conduct
of the Christians more strict, at what time
were they all more proved ? Few indeed had

they then become in number, but rich in

virtue. For say, what profit is it, that there
should be hay in plenty, when there might be
precious stones ? The amount consists not in

the sum of numbers, but in the proved worth.
Elias was one : yet the whole world was not
worth so much as he. And yet the world
consists of myriads : but thev are no mvriads,
when they do not even come up to that one.
"
Better :

is one that doeth the will of God,
than ten thousand who are transgressors :"

for the ten thousands have not yet reached
to the one. " Desire not a multitude of

unprofitable children." (Ecclus. xvi. 1.)
Such bring more blasphemy against God,
than if they were not Christians. What need
have I of a multitude ? It is (only) more

plying the lash vigorously, as one does to a food for the fire. This one might see even in

barking dog, will not let any of these passions
so much as attempt to give tongue. Who
shall be able in time of persecution to indulge
in vainglory? Who to live in pleasure?
Not one : but there is much trembling and

fear, making a great calm, composing the

harbor into stillness, filling the soul with awe.

I have heard from our fathers (for in our own
time God grant it may not happen, since we
are bidden not to ask for temptation), that in

the persecution of old time one might see men
that were indeed Christian. None of them
cared for money, none for wife, none for

children, nor home, nor country : the one

great concern with all was to save their lives

(or, souls). There were they hiding, some in

tombs and sepulchres, some in deserts: yes
tender and dainty women too, fighting all

the while with constant hunger. Then think

whether any longing for sumptuous and
daintv livinsr at all came into the mind of

a woman, while in hiding beside a coffin

(napa ?.dpvani), and waiting for her maid-servant

to bring her meal, and trembling lest she

should be taken, and lying in her terror as in

a furnace : was she even aware that there ever

the body, that better is moderate food with

health, than a (fatted) calf with damage.
This is more food than the other: this is food,
but that is disease. This too one may see in

war: that better are ten expert and brave

men, than ten thousand of no experience.
These latter, besides that they do no work,
hinder also those that do work. The same
too one may see to be the case in a ship, viz.

that better are two experienced mariners,
than ever so great a number of unskilful

ones : for these will sink the ship. These

things I say, not as looking with an evil eye
upon your numbers, but wishing that all of

you should be approved men, and not trust

in your numbers. Many more in number
are they who go down into hell : but greater
than it is the Kingdom, however few it

contain. As the sand of the sea was the

1
KpelatTbiv cts iroLU)V to 6i\rjfj.a Ki'pioi', r\ fivpioi jrapeU'op-oi.

St. Chrys. repeatedly cites this, and almost in the same words,
as a text of Scripture, and the Edd. refer it to Ecclus. xvi. -.

but there it is, icpet'o-o-uu' yap els r) \1A101 (with ti" various read.
ing), and here the following words, oi (B. tii yap papioi irpbt
rbv ito, B. F. era ov&firui i<p8aoav, seem to be meant as part of
the citation. For these K. Edd. substitute. ToOto xai ti? o-o<j>6?

ai>'iTTop:e>'os oC'tuj ttws 4>tj<ti. Savile adopts both, but reads
ou yap /xvpioi.
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multitude of the people (Israel) yet one man
saved them. Moses was but one, and yet he

availed more than they all: Joshua was one

and he was enabled to do more than the

six hundred thousand. Let us not make
this our study merely, that (the people) may
be many, but rather, that they may be excel-

lent
;

when this shall have been effected,

then will that other follow also. No one

wishes at the outset to make a spacious house,

but he first makes it strong and sure, then

spacious : no one lays the foundations so

that he may be laughed at. Let us first

aim at this, and then at the other. Where
this is, that also will be easy : but where

this is not, the other, though it be, is to no

profit. For if there be those who are able

to shine in the Church, there will soon be
also numbers : but where these are not, the

numbers will never be good for anything.
How many, suppose you, may there be in

our city who ar.e likely to be saved (rohr cru^o/nE-

vovi) ? It is disagreeable, what I am going to

say, but I will say it nevertheless. Among
all these myriads, there are not to be found

one hundred likely to be saved : nay, even as to

these, I question it. For think, what wicked-

ness there is in the young, what supineness
in the aged! None 1 makes it his duty to

look after his own boy, none is moved by
anything to be seen in his elder, to be

emulous of imitating such an one. The

patterns are defaced, and therefore it is that

neither do the young become admirable in

conduct. Tell not me, "We are a goodly
multitude :

"
this is the speech of men who

talk without thought or feeling (ipvxpuv.) In

the concerns of men indeed, this might be
said with some show of reason : but where
God is concerned, (to say this with regard
to Him) as having need of us,

2 can never
be allowed. Nay, let me tell you, even in the

former case, this is a senseless speech
(j>i>xp6v). Listen. A person that has a great
number of domestics, if they be a corrupt
set what a wretched time will he have of it !

For him who has none, the hardship, it

seems, amounts to this, that he is not waited
on: but where a person has bad servants,
the evil is, that he is ruining himself withal,
and the damage is greater (the more there

are of them.) For it is far worse than having
to be one's own servant, to have to fight with

others, and take up a (continual) warfare.

These things I say, that none may admire the

1 OuStls ttjv CTTi/iieAeiai' e^ei toO 7rai5b; tov eauTou - ouSets e\eL
r)\ov Trpb? npecrfivTrjf l&uiv (ii/i7)cra<T#a<.. i. e.

" The young are
neglected by their own parents and masters, and elsewhere
they see no good example of the old to move them to virtue."

2 'Etti Se rov 0eoO toO fieo^ecou rjjator, ovk en. So A. B. C.
The modern text, toO ov&.

Church because of its numbers, but that we

may study to make the multitude proof-worthy;
that each may be earnest for his own share of

the duty not for his friends only, nor his

kindred as I am always saying, nor for his

neighbors, but that he may attract the

strangers also. For example, Prayer is going
on

;
there they lie (on bended knees), all the

young, stupidly unconcerned (iiwxpol), (yes,)
and old too: 3

filthy nuisances rather than

young men
; giggling, laughing outright,

talking for I have heard even this going
on and jeering one another as they lie along
on their knees : and there stand you, young
man or elder : rebuke them, if vou see them

(behaving thus) : if any will not refrain, chide
him more severely : call the deacon, threaten,
do what is in your power to do : and if he
dare do anything to you, assuredly you shall

have all to help you. For who is so irrational,

as, when he sees you chiding for such conduct,
and them chidden not to take your part ?

Depart, having received your reward from
the Prayer. In a master's house, we count
those his best-disposed servants, who cannot
bear to see any part of his furniture in

disorder. Answer me
;

if at home you should

see the silver plate lie tossed out of doors,

though it is not your business, you will pick
it up and bring it into the house : if you
see a garment flung out of its place, though
you have not the care of it, though you
be at enmity with him whose business it is,

yet, out of good-will to the master, will you
not put it right ? So in the present case.

These are part of the furniture : if you see

them lying about in disorder, put them to

rights : apply to me, I do not refuse the

trouble : inform me, make the offender known
to me : it is not possible for me to see all :

excuse me (in this). See, what wickedness

overspreads the whole world ! Said I with-

out reason that we are (no better than ) so

much hay (disorderly as) a troubled sea ?

I am not talking of those (young people),
that they behave thus

; (what I complain of,

is) that such a sleepy indifference possesses
those who come in here, that they do not

even correct this misbehavior. Again I see

others stand talking while Prayer is going on
;

while the more consistent
4 of them (do this)

3 wa^Te; vioi \jjv\poi koX yepovrts. The last word roust be

corrupt, for he is speaking only of the young: perhaps it

should be yepLovrei; with some genitive, e. g.
"

full of folly,"
or "evil thoughts." Then. KaBap^ara /naAAoi' T) veoi., more tit

to be swept away from the floor as filthy litter than to be
regarded as young men. But KaOap/xa, in the sense derived
from the heathen ritual, has no equivalent in our language-
it means, what remains of the sacrifice used for lustration or
atonement, which as having taken into itself the uncleanness
or the guilt which was to be removed, \tas regarded with the
utmost abhorrence.

4 oi S en-ieiKecrrepoi olvtuiv. Erasm., Et quidam ex illis,

atikuc meliores scilicet. Ben. alios inodestiores scilicet.
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not only during the Prayer, but even when
the Priest is giving the Benediction. O,
horror! When shall there be salvation?

when shall it be possible for us to propitiate
God ? Soldiers

1

go to their diversion, and

you shall see them, all keeping time in the

dance, and nothing done negligently, but,

just as in embroidery and painting, from the

well-ordered arrangement in each individual

part of the composition, there results at

once an exceeding harmony and good keep-

ing, so it is here : we have one shield, one

head, all of us (in common): and if but some
casual point be deranged by negligence,
the whole is deranged and is spoilt, and the

good order of the many is defeated by
the disorder of the one part. And, fearful

indeed to think of, here you come, not to

a diversion, not to act in a dance, and yet

you stand disorderly. Know you not that

you are standing in company with angels ?

with them you chant, with them sing hymns,
and do you stand laughing ? Is it not

wonderful that a thunderbolt is not launched

not only at those (who behave thus), but

at us ? For such behavior might well be

visited with the thunderbolt. The Emperor
is present, is reviewing the army : and do

But the irony is not of this kind, and the word here has its

proper sense: "men whose conduct is more of a piece, the
more consistent of them." Some stand and talk during the

firayers,
yet kneel and are silent for the Benediction: but

hese make no such inconsistent pretence: they do not commit
this absurdity at least. Comp. Horn. i. in. Oziatn, 4, t. vi. p.
101. "A grievous disease prevails in the Church: when we
have purposed to hold converse with God, and are in the act
of sending up the doxology to Him, we interrupt our business,
and each takes his neighbor aside to talk with him about his
domestic concerns, about the goings on in the agora, the

public, the theatre, the army: how this was well managed,
that neglected: what is the strong point, and what the weak
point in this or that business: in short, about all sorts of

public and private matters they talk here with one another.
Is this pardonable ? When a man speaks with the earthly
sovereign, he speaks only on the subjects the sovereign
chooses to speak and put questions about, and if against the
will of the sovereign he should presume to start any other

subject, he would bring upon himself the severest punish-
ment. And you, who are speaking with the King of kings,
to Whom the angels minister with dread reverence, do you
leave your converse with Him to talk about mire, and dust,
and spiders for that is what earthly things are ? But you say,
the public affairs are in such a bad way, and there is much to
talk of and much to be anxious about. And whose fault is

that ? They say. The blunders of our rulers are the cause.
No, not the blunders of our rulers, but our sins: the punish-
ment of our faults. It is these have ruined all. have brought
upon us all our sufferings, wars, and defeats. Therefore it we
had an Abraham, a Moses, a David, a Solomon, for our ruler,

yea. the most righteous of men. it would signify nothing as
far as the cause of all our evils is concerned . . . And if we
have one of the most iniquitous of men, a blundering ill-

managing person for our ruler, it is our own folly and wicked-
ness that has brought this upon us, it is the punishment of
our sins. Therefore let each when he comes here think of his
own sins, and not complain of others." Horn. ix. in 1 Tii/t. he
complains of the women talking in Church.

1 The illustration is taken from some kind of shield dance,
which formed one of the amusements of the camp, skilfully
executed by a large body of soldiers. The innovator, (E. D.
F. Edd.) not understanding the allusion, substitutes :

"
If you

go to a diversion, you will see all keeping time in the dance,
and nothing done negligently. As therefore in a well-har-
monized and curiously wrought lyre, one well sounding
symphony results from the orderly arrangement severally of
the component parts, so here there ought to result from all

one symphonious harmony. For we are become one Church.
we count as members,

'

fitly joined together
'

of one Head,
we all make one Body: if any carnal point be done negligently,
the whole, etc. Thus the good order," etc.

II

you, even with His eyes upon you, stand

laughing, and endure to see another laugh-

ing ? How long are we to go on chiding,
how long complaining ? Ought not such
to be treated as very pests and nuisances;
as abandoned, worthless reprobates, fraught
with innumerable mischiefs, to be driven

away from the Church ? When will these

forebear laughing, who laugh in the hour of

the dread Mystery (ev i>i>u QpUjiq) ? when refrain

from their trifling, who talk at the instant

of the Benediction ? Have they no sense
of shame before those who are present ?

have they no fear of God ? Are our own
idle thoughts not enough for us, is it not

enough that in our prayers we rove hither

and thither, but laughter also must needs

intrude, and bursts of merriment ? Is it a

theatrical amusement, what is done here ?

Aye, but, methinks, it is the theatres that

do this : to the theatres we owe it that the

most of you so refuse to be curbed by us,
and to be reformed. What we build up here,
is thrown down there : and not only so, but
the hearers themselves cannot help being
filled with other filthinesses besides : so that

the case is just the same as if one should
want to clean out a place with a fountain

above it discharging mire
;
for however much

you may clean out, more runs in. So it is

here. For when we clean people out, as

they come here from the theatres with their

filthiness, thither they go again, and take

in a larger stock of filthiness, as if they lived

for the purpose of only giving us trouble, and
then come back to us, laden with ordure,
in their manners, in their movements, in

their words, in their laughter, in their idle-

ness. Then once more we begin shovelling
it out afresh, as if we had to do this only
on purpose that, having sent them away
clean, we may again see them clogging
themselves with filth. Therefore I solemnly

protest to you, the sound members, that this

will be to you judgment and condemnation,
and I give you over to God from this time

forth, if any having seen a person behaving

disorderly, if any having seen any person

talking, especially in that part (of the Service),

shall not inform against him, not bring him
round (to a better behavior). To do this is

better than prayer. Leave thy prayer and
rebuke him, that thou mayst both do him

good, and thyself get profit, and so we may
be enabled all to be saved and to attain unto

the Kingdom of Heaven, through the grace
and loving-kindness of our Lord Jesus Christ,

with Whom to the Father and the Holy
Ghost together be glory, dominion, honor,
now and ever, and world wirhout end. Amen.
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HOMILY XXV.
ACTS XI. 19.

" Now thev which were scattered abroad upon the

persecution that rose about Stephen travelled as

far as Phenice, and Cyprus, and Antioch, preach-

ing the word to none but unto the Jews only."

The persecution turned out to be no slight

benefit, as
"
to them that love God all things

work together for good." (Rom. viii. 28.)

If they had made it their express study how
best to establish the Church, they would have

done no other thing than this they dispersed
the teachers.* Mark in what quarters the

preaching was extended. "
They travelled,"

it says,
"
as far as Phenice and Cyprus and

Antioch
;

to none however did they preach
the word but to Jews only." Dost thou

mark with what wise purposes of Providence

so much was done in the case of Cornelius ?

This serves both to justify Christ, and to

impeach the Jews. When Stephen was slain,

when Paul was twice in danger, when the

Apostles were scourged, then the Gentiles

received the word, then the Samaritans.

Which Paul also declares :

" To you it was

necessary that the Word of God should first

be spoken ;
but since ye thrust it from you,

and judge yourselves unworthy, lo, we turn

unto the Gentiles." (ch. xiii. 46.) Accord-

ingly they went about, preaching to Gentiles

also.
" But some of them were men of Cy-

prus and Cyrene, who, when they were come
to Antioch, spake unto the Greeks, preaching

* The narrative beginning with xi. 19, may be considered as
a resumption of viii. 4, sq. where the preaching of Philip in

Samaria is referred to the persecution at Jerusalem as its

occasion. The dispersion of the disciples now becomes the
means of a great extension of the Gospel and the founding of
the first Gentile Church (at Antioch in Syria). This is the
third great movement in the spread of early Christianity.
The order is: U) The preaching of Philip in Samaria, (2) The
conversion of Cornelius and his company the first Gentile
additions to the church. (3) This mission which resulted in
t lie founding of the church at Antioch. But at this time
Divine Providence was preparing an agent who was destined
soon to enter upon his great life work as the Christian mission-
ary to the Gentile world, to prove the chief means of spreading
the gospel throughout the Roman world this was the former
persecutor Saul, now transformed into the great apostle to the
Gentiles. The conversion of Cornelius must have occurred
about eight years after the ascension of Jesus. During this
time the church had continued Jewish. But in this very
period the conditions were preparing for the extension of

Christianity to the Gentile world. Stephen had caught
glimpses of the largeness of God's truth and purposes. Peter
had learned that God is no respecter of persons. The mother
church at Jerusalem now finds that God's grace has outrun all

their former conception of its scope ;
consecrated and able

men like Barnabas and Paul are rising up to labor in the line
of the more comprehensive conception of Christianity's
method and purpose which is now dawning upon the con-
sciousness of the church. G. B. S.

the Lord Jesus:" (v. 20.) for it is likely both
that they could now speak Greek, and that

there were such men in Antioch.t
" And the

hand of the Lord," it says, "was with them,"
that is, they wrought miracles; "and a great
number believed, and turned unto the Lord."

(v. 21.) Do you mark why now also there was
need of miracles (namely) that they might be-

lieve ?
" Then tidings of these things came unto

the ears of the church which was in Jerusalem :

and they sent forth Barnabas, that he should

go as far as Antioch." (v. 22.) What may
be the reason that, when such a city received

the word, they did not come themselves ?

Because of the Jews. But they send Barna-
bas. However, it is no small part of the

providential management even so that Paul

comes to be there. It is both natural, and it

is wisely ordered, that they are averse to him,
and (so) that Voice of the Gospel, that Trum-

pet of heaven, is not shut up in Jerusalem.
Do you mark how on all occasions, Christ

turns their ill dispositions to needful account
and for the benefit of the Church ? Of their

hatred to the man, He availed Himself for

the building up of the Church. But observe

this holy man Barnabas, I mean how he
looked not to his own interests, but hasted to

Tarsus. "
Who, when he came, and had seen

the grace of God, was glad, and exhorted them

all, that with purpose of heart, they would
cleave unto the Lord. For he was a good
man, and full of the Holy Ghost, and of faith :

and much people was added unto the Lord."

(v. 23, 24.) He was a very kind man, and

single-hearted, and considerate (ov^vtjftoviKog).

"Then departed Barnabas to Tarsus, for to

seek Saul." (v. 25.) He came to the ath-

letic wrestler, the general (fit to lead armies),

t While the textual evidence for the reading 'EAArji'io-Ta?

(v. 20.) predominates over that for the reading "EAArp-a? (A. C),
yet the latter is the reading adopted by Meyer, Tischendorf,
and most critics (not so, W. and H.) on grounds of internal evi-

dence, such as : (i ) That they should preach to Hellenists men
of Jewish nationality residing out of Judea would be nothing
noteworthy, since they had long been received into the Chris-
tian community. (2) The contrast between vv. 19 and 20 would
be greatly weakened, if not lost, on the supposition that Hel-
lenistic Jews were meant. If this view is correct, they now
preached to the Greeks, the uncircumcised heathen, and the
Antioch Church was founded and its reception into Christian

fellowship approved by the mother church at Jerusalem.
Antioch now became an important centre of Christian work,
second only to Jerusalem. Here Paul labored a year, and from
Antioch he went forth to his three great missionary journevs.
G. B. S.
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the champion of single combat, the lion I

am at a loss for words, say what I will the

hunting-dog, killer of lions, bull of strength,

lamp of brightness, mouth sufficing for a

world. " And when he had found him, he

brought him to Anlioch." (v. 26.) Verily
this is the reason why it was there they were

appointed to be called Christians, because

Paul there spent so long time !

" And it

came to pass, that a whole year they
assembled themselves with the Church,
and taught much people. And the disciples
were first called Christians at Antioch."* No
small matter of praise to that city! This is

enough to make it a match for all, that for so

long a time it had the benefit of that mouth,
it first, and before all others : wherefore also

it was there in the first place that men were
accounted worthy of that name. Do you ob-

serve the benefit resulting (to that city) from

Paul, to what a height that name, like a

standard (aijuelov), exalted it ? Where three

thousand, where five thousand, believed,
where so great a multitude, nothing of the

sort took place, but they were called "
they

l

of the way :

"
here they were called Christians.

" And in these days came prophets from

Jerusalem unto Antioch." (v. 27.) It was
need that the fruit of alms should also be

planted there. And see how of necessity

(avayicaiug) (it comes about that) none of the

men of note becomes their teacher. They
got for their teachers, men of Cyprus, and

Cyrene, and Paul though he indeed sur-

passed (the Apostles) themselves since Paul
also had for teachers Ananias and Barnabas.
But - here of necessity (this was the case).
" And there stood up one of them named

* The name Christians was probably given by the Gentiles.
The word appears but twice, besides here, in the N. T. (Acts
xxvi. 8

;
1 Pet. iv. 16), and in both cases it is implied that the

name was a name applied to the disciples of Jesus by others.
The Jews could hardly have originated the name since Christ
was to them but the Greek equivalent for their sacred name
Messiah, and from that word they would not have formed a
name for the hated sect. The Jews called them rather Naza-
renes (Acts xxiv. 5). The Romans seem to have misunder-
stood the origin of the name, as Tacitus says: Auctor nominis
ejus (Christiant) C/iristus, as if Christus was an appellative
instead of a title. G. B. S.

- a\\' oi t>7s bSov ixovov y\kovov, so Cat. CEcum. which we
adopt. A. B. C. <iAA' on, the modern text dAA' ert.

2 avayKaiws Si ivravOa, as above Trios dr<ryKaiu>s. But in the
Mss. part of the text v. 28. being transposed, it reads " But
here of necessity he says there will be a great dearth," etc.

Below, Ei Si clutous i)y, rracTio? eSei Kai ovra TTav<raa0a\.. Ti

rjSiKrjaav 'EAAryyes, 'iva Kai avroi ruii' KaKtov p.Ti\ioo-ii' \
vSoki-

lir)crai yap avrovs (iaAAoy *XPr) v > <>Tl to avrutv erroiovv, K, T. A.

'AAA' ei Sia rd <axa, 4>r)triv, k. t. A. So the old text in Mss. and
Cat. The meaning is obscure, but on the whole it seems most
probable that all this is an interlocution of an objector.

"
It'

as you say, it was because of the Jews, assuredly it ought, even
when it was there, to have ceased (and not gone on to the rest
of the world 1. What harm had the Gentiles done, that they
should share in the punishment ? Why, they ought rather to
have been distinguished by special marks of the Divine favor,
because they were doing their part (in executing God's judg-
ments upon the Jews), were slaving, punishing, etc. Observe,
too, the time when this visitation first came precisely when
the Gen''les were added to the Church. Whereas if, as you
say, it was because of the evils the Jews inflicted upon the
believers, these (the believers, Jews and Gentiles) ought to

Agabus, and signified by the spirit that there

would be great dearth throughout the world,
which also came to pass in the days of Clau-

dius Caesar." (v. 28.)
"
By the Spirit," it

says : for, that they may not imagine that

this was the reason why the famine came,

(namely) because Christianity was come in,

because the demons were departed, the Holy
Ghost foretells it : this, however, was nothing
wonderful, for in fact Christ predicted it.

Not this was the reason, else this must have
been the case from the beginning : but it was
because of the evils done to the Apostles
and God had borne long with them

; but, when

they pressed upon them, a great famine ensues,

betokening to the Jews the coming woes. "
If

it was because of them, in any wise it ought
to have stopped (there), when it did exist.

What harm had the Gentiles done, that they
should have their share in the evils ? They
ought rather to have been marked as ap-

proved (ikhKiuf/aai), because they were doing
their part, were slaying, punishing, taking ven-

geance, persecuting on every side. And mark
also at what time the famine comes : precisely
when the Gentiles were thenceforth added to

the Church. But if, as you say, it was be-

cause of the evils (done by the Jews), these

ought to have been exempted." How so?

Christ, forestalling this objection, said, "Ye
shall have tribulation." (John xvi. 33.) (It

is) just as if you should say, They ought not
to have been scourged either. "Then the

disciples, every man according to his ability,
determined to send relief unto the brethren
which dwelt in Judea." (v. 29.) Mark how
the famine becomes to them the means of

salvation, an occasion of alms-giving, a har-

binger of many blessing. And (so it might
have been) to you, one may say, if you were
so minded, but ye would not. But it is pre-

dicted, that they might be prepared before-

hand for almsgiving. "Unto the brethren

which dwelt in Judaea ;

"
for they were endur-

ing great hardships, but before this, they were
not suffering- from famine. "Which also thev

did, and sent it to the elders by the hands of

Barnabas and Saul." (v. 30.) Do you mark

have been exempted," etc. The modern text has: "But even
if (aAA' ei Kail it were because of them, yet because of the rest

{Sia roil'; dAAoii?) it ought, even when it was, to have ceased.
For what harm had the Gentiles done, that even they, having
done no harm, should have their share of the evils? But if

not because of the lews verily they ought rather to have been
even marked objects of favor," i P< rhaps this was in-

tended to mean: "
Suppose il v. is inflicted by the demons, the

Gods of the heathen, because of the Christians, why were the
Gentiles included ? And as for the Jews, if it was not, as I

say. sent by God because of their wickedness, but as the
heathen s.iv. was a token of the anger of their Gods because of
the new religion, why assuredly the Jews ought to have beer.
marked objects of favor because they were doing all thc\'

could to exterminate the faith." But if so, it doe? not appear
how the next sentence, was understood,

" And observe at what
time," etc.



164 THE WORKS OF ST. CHRYSOSTOM. [Homily XXV.

them, that no sooner do they believe than

they bring forth fruit, not only for their own,
but for those afar off? And Barnabas is sent

and Saul, to minister (the same.) Of this

occasion ('Evrartfa)
he says (to the Galatians),

" And James, Cephas, and John gave to

me and Barnabas the right hands of fellow-

ship, only
"

(they would)
"
that we should

remember the poor." (Gal. ii. 9.) James
was yet living.

1

" Now they which were scattered abroad

upon the persecution," etc. (Recapitulation.)
Do you mark how even in the tribulation

instead of falling to lamentations and tears,

as we do, they give themselves up to a great
and good work ?

" Travelled as far as

Phenice, and Cyprus, and Antioch," and
there with more security preached the word.
" And some of them, which were men of

Cyprus and Cyrene," etc. (v. 20.) And they
did not say,

"
(What), we, Cyrenians and

Cyprians, to attack this splendid and great

city !

"
but trusting in the grace of God, they

applied themselves to the work of teaching,
nor did these (Gentiles) themselves think

scorn to learn anything of them. Mark how

by small means all is brought about : mark
the preaching how it spreads : mark those in

Jerusalem, having like care for all, holding
the whole world as one house. "

They heard
that Samaria had received the word, and "

(ch. viii. 14) to Samaria they send the Apos-
tles : they heard what had befallen at

Antioch, and to Antioch they send Barna-

bas : they also send again, and (these) proph-
ets. For the distance was great, and it

was not meet the Apostles at present should

separate from thence, that they might not be

thought to be fugitives, and to have fled from
their own people. But then, almost precisely,
is the time of their parting from Jerusalem,
when the state (of the Jews) was shown to be

past remedy, when the war was close at hand,
and they must needs perish : when the sen-

! "En 'IaicajSo? e"r). So, except E., all our Mss. Ben. finds it

strange that this clause is added in some Mss. " For what is it

to the matter in hand, that James was yet living? And which
James ? For James the brother of John is mentioned presently
afterwards, as slain with the sword: and James the brother of
the Lord, Bishop of Jerusalem, is repeatedly mentioned as liv-

ing, in the subsequent history. Then for what purpose should
it be noticed here that he was alive ? And yet why the copy-
ists should add this clause, is not easy to see." The copyists
are not in fault. St. Chrys. (not fully reported) is identifying
this visit to Jerusalem with the visit mentioned in Gal. ii.

The mention there made (v. 9) of James, whom at the moment
he takes to be James the brother of John (especially as he is

named with Cephas and John), leads him to remark, "James
was yet alive:" i. e. when Paul and Barnabas went up with
the alms, and when this conference ensued. (Acts xi.) A sim-
ilar inadvertency with respect to St. Philip has been noted
above, p. 115, note ' E. substitutes too-oCtoi' <o<f>e'Aei o Aip.6?.
and connects the following sentence with this by leading Kai
bpa avToix;, where the rest have 'Opas ain-ous, as if the 0Ai\//is
here spoken of was the famine: which however had not yet be-
gun. Hence Ben. lit ?/</,- illos ex fame, etc. In like man-
ner the innovator has mistaken the connection below. See note
', p. 165. In fact, the Recapitulation begins here.

tence was made absolute. For, until Paul
went to Rome, the Apostles were there (at

Jerusalem). But they depart, not because
afraid of the war how should it be so ?

seeing those they went to, were those that

should bring the war : and moreover the war
breaks out only after the Apostles were dead.

For of them (the Apostles) says,
" The wrath

is come upon them unto the end." (i Thess.
ii. 16.) The more insignificant the persons, the

more illustrious the grace, working great
results by small means. " And 2 he exhorted
them to cleave unto the Lord, for he was a

good man." (v. 23, 24.) By
"
good man," I take

it, he means one that is kind, (xp>/arw) sin-

cere, exceedingly desirous of the salvation of

his neighbors
" for he was a good man, and

full of the Holy Ghost and of faith. To 3 cleave

unto the Lord with purpose of heart
"

(this
is said) : with encomium and praise.

" And
much people was added unto the Lord :

"

for like rich land this city received the word,
and brought forth much fruit.

" Then departed
Barnabas to Tarsus," etc. (v. 25.) But why
did he take him off from Tarsus and bring
him here ? Not without good reason

;
for

here were both good hopes, and a greater

city, and a great body of people. See how

grace works all, not 4 Paul : by small means the

affair was taking its commencement. When
it is become difficult the Apostles take it up.

Why did they not before this seen Barnabas ?

Because they had enough to do (r'/ax6?.nv-o)

with Jerusalem. Again they justified them-
selves" to the Jews, that the Gentiles were

receiving (itpooeXapfiave) the word, even with-

out enjoying so great attention. There is

about to be a questioning : therefore the affair

of Cornelius forestalled it. Then indeed they

say,
" That we to the Gentiles, and they to the

Circumcision." (Gal. ii. 9.) Observe, hence-

forth the very stress of the famine introduces

the fellowship on the part of the Gentiles,

namely, from the alms. For they receive the

offerings sent from them.

2 Here Edd. from E. insert the formula of recapitulation,
dAA* uSuj/j 1 1' k. t. A.

3 Edd, from E.:
" Wherefore also with purpose of heart he

exhorted all: that is, with encomium and praise:" as if tt,

irpo9i<rci Tr)? KapSias belonged to 7rapoAet, in the sense,
" with

heartfelt earnestness he exhorted.'
4 oil IlaGAov Sid p.ixpi>v ap\r)v to Trpa-y/ua Ad/i(3ar. C. omits

IlaCAoi-- Sid, D. om. ou IlauAov. Edd. from E.,
" not Paul :

and how by the small means, the affair took its beginning, but
when it became conspicuous, then they sent Barnabas. And
why did they not send him before this ? They took much fore-

thought for their own people, and did not wish the Jews to
accuse them because they received the Gentiles: and yet be-
cause of their inevitably mixing with them, since there was
some questioning about to arise, the matters relating to Corne-
lius forestalled (this). Then indeed they say," etc.

6 The meaning seems to be, that they let the preaching to

the Gentiles take its course at first ;
and were enabled to say

to the Jews,
"
See, the Gentiles receive the word without

encouragement from us: ai ou too-civttjs djroAauoi'Ta. e7ri/u.e-

Aeias."
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" Now 1
they which were scattered abroad,"

etc. (v. 19) and not as we who pass our time in

lamentations and tears, in our calamities
;
but

with more fearlessness they passed their time,

as having got to a distance from those hinder-

ing them, and as being among men not afraid

of the Jews : which also helped. And they
came to Cyprus, where they had the sea

between them, and greater freedom from

anxiety: so" they made no account of the

fear of men, but (still) they gave the prece-
dence to the regard of the Law :

"
they spake

to Jews only. But there were in Antioch cer-

tain men of Cyprus and Cyrene :

"
these, of

all others, least cared for the Jews :

" who

spake unto the Greeks, preaching the Lord

Jesus." (v. 20.) Probably it was because of

their not knowing Hebrew, that they called

them Greeks. And " when "
Barnabas, it

says,
" came and had seen the grace of God,"

not the diligence of men " he exhorted

them to cleave unto the Lord "
(v. 23) : and

by this he converted more. " And much peo-

ple was added unto the Lord." Why do they
not write to Paul, but send Barnabas ? They
They did not yet know the virtue of the man :

but it is providentially ordered that Barnabas
should come. As there was a multitude, and
none to hinder, well might the faith grow, and
above all because they had no trials to

undergo. Paul also preaches, and is no

longer compelled to flee. And it is well

ordered, that not they speak of the famine,
but the prophets. The men of Antioch also

did not take it amiss that they sent not the

Apostles, but were content with their teachers :

so fervent were they all for the word. They
did not wait for the famine to come, but

before this thev sent :

"
according as each had

the ability." And observe, among the Apos-
tles, others are put in charge with this trust,

but here Paul and Barnabas. For this was
no small order (0'movouia) of Providence. Be-

sides, it was the beginning, and it was not

fit they should be offended.
" As each had the ability, they sent." But

now, none does this, although there is a

1 The matter contained in this second recapitulation looks as
if it were derived from a different, and in part fuller, report.
The innovator as above (note >, p. 164) connects it with the pre-
ceding: "they receive the offerings sent from them; who
also, not as we," etc.

2 Kai ovk i\d\ovv 7W Xoyov ct p.r} 'Iov5at'ois juoyots* oiTaj9 toi'

fj.iv Tu>i> av9pu)TTuiv *$>6fiov ovSiv ijyovvTO' rbv Si ToO I'djuou

7rpOTtjLtwi'. 'lovSaiois fidfot; i\d\ovv. For irpoeTtniov, A. B.

Troocerinovv. The passage is corrupt, but the sense is suffi-

ciently plain, and is thus expressed by E. Edd. " Which thing
itself helped not a little. But they tame also to Cyprus, where
was great fearlessness iaStis). and greater freedom from anx-
iety. 'But to none,' it says, 'did they speak the word save to
Jews only.' Not because of the fear of men, of which they
made no account, did they this thing:

"
but keeping the law,

and still bearing them, kcu avTovs ert Sta&a<TTaovTe<;.
"

Below,
v. 23, Edd. from E,

"
Perhaps by praising the multitude and

receiving them, by this he converted more: as above, plcto.

iyKu>/xiov Kai inait'ov.

famine more grievous than that. For the

cases are not alike, for (all) to bear the calam-

ity in common, and, while all (the rest)

abound, for the poorer to be famishing. And
the expression shows that the givers also were

poor, for, it says,
" as each of them had the

means." A twofold famine, even as the

abundance is twofold : a severe famine, a

famine not of hearing the word of the Lord, but
of being nourished by alms. 3

Then, both the

poor in Judea enjoyed the benefit, and so did

those in Antioch who gave their money; yen,
these more than those : but now, both we and
the poor are famishing : they being in lack of

necessary sustenance, and we in luxurious

living,
4

lacking the mercy of God. But this

is a food, than which nothing can be more

necessary. This is not a food, from which
one has to undergo the evils of repletion :

not a food, of which the most part ends in

the draught. (a(peti[>um.) Nothing more beau-

teous, nothing more healthful, than a soul

nurtured by this food : it is set high above all

disease, all pestilence, all indigestion and

distemper : none shall be able to overcome it,

(eAeZv) but just as, if one's body were made
of adamant, no iron, nor anything else, would
have power to hurt it, even so when the soul

is firmly compact by almsgiving, nothing at all

shall be able to overcome it. For say, what
shall spoil this ? Shall poverty ? It cannot

be, for it is laid up in the royal treasuries.

But shall robber and housebreaker ? Nay,
those are walls which none shall be able to

break through. But shall the worm ? Nay,
this treasure is set far above the reach of this

mischief also. But shall envy and the evil

eve? Nav, neither bv these can it be over-

come. But shall false accusations and plot-

tings of evil ? No, neither shall this be, for

safe as in an asylum is this treasure. But it

were a shame should I make it appear as if

the advantages which belong to almsgiving
were only these (the absence of these evils),

and not (the presence of) their opposites.
For in truth it is not merely that it is secure

from ill-will
;

it also gets abundant blessing
from those whom it benefits. For as the

cruel and unmerciful not only have for

enemies those whom they have injured, but

those also who are not themselves hurt, partake
the grief and join in the accusation : so those

that have done great good have not only those

who are benefited, but those also who are not

3 He means. There is no lack of wealth, no lack of hearing
the word of God: this is the <i<i>floi-ia 6ittA>j. Yet many poor
around us are famishing, and the rich who might aid them,
starve their own souls, by their neglect of almsgiving: iin-AoGs

Aifids.
4

17/xei? Si iv crTTaTd\rj tou eAt'ovs bvr; toG 0oO. Read ;/ueis Si

(cv (TtraTaXf) OVTts), tou eAe'oi'f tov eou, sc. diropovvTts. The
mod. text substitutes o-rrrirfi for <rnaTa.\jj,



i66 THE WORKS OF ST. CHRYSOSTOM. [Homily XXV

themselves affected, to speak their praises.

Again (that), it is secure from the attacks of

the evil-disposed, and robbers, and house-

breakers what, is this all the good, or is it

this that besides the not suffering diminu-

tion, it grows also and increases into multi-

tude ? "What more shameful than Nebuchad-

nezzar, what more foul, what more iniquitous?
The man was impious ;

after tokens and signs
without number he refused to come to his

senses (avzveyKelv), but cast the servants of God
into a furnace : and (yet) after these doings,
he worshipped. What then said the Prophet ?

"
Wherefore," saith he,

" O king let my coun-

sel be acceptable unto thee, ransom (/rr/yuoai)

thy sins by alms, and thine iniquities by
mercies to the poor : peradventure there shall

be pardon for thy transgressions." (Dan. iii.

27.) In so speaking, he said it not doubting,

nay, with entire confidence, but wishing to

put him in greater fear, and to make a

stronger necessity of doing these things. For
if he had spoken it as a thing unquestionable,
the king would have been more supine : just
as it is with us, we then most urge some per-
son (whom we wish to persuade), when 1

they

say to us,
" Exhort such an one," and do not

add,
" he will be sure to hear," but only,

"
per-

adventure he will hear :

"
for by leaving it

doubtful, the fear is made greater, and urges
him the more. This is the reason why the

Prophet did not make the thing certain to

him. What sayest thou ? For so great

impieties shall there be pardon ? Yes.

There is no sin, which alms cannot cleanse,

none, which alms cannot quench : all sin is

beneath this : it is a medicine adapted for

every wound. What worse than a publican ?

The very matter (j-odemq) (of his occupation)
is altogether one of injustice : and yet
Zaccheus washed away all these (sins).
Mark how even Christ shows this, by the care

taken to have a purse, and to bear the con-

tributions put into it. And Paul also says,
"
Only that we remember the poor

"
(Gal. ii.

10) : and everywhere the Scripture has much
discourse concerning this matter. " The ran-

som," it saith,
" of a man's soul is his own

wealth
"
(Prov. 13, 8) : and with reason : for,

saith (Christ),
"

if thou wouldest be perfect,
sell what thou hast, and give to the poor, and

come, follow Me." (Matt. xix. 21.) This

may well be part of perfection. But alms

'

Ka9dirf> tcdi rjfjLeis rore fjid\i<TTa ddovfj-ev Tira?, oral' Xeywariv
rip.lv . . . icai /urj <= Traydyuinev, A. B. C. We read riva, and
en-aydyuxrii'.

" When people bid us exhort some person, add-
ing, Peradventure he will hear, not. He will certainly hear,
we are then most urgent in our endeavor to persuade him."
The mod. text orav \eyiop.ev. i. e.

" When we would induce
some persons to exhort some one, we the more effectually urge
them 10 do so, when we say. Peradventure he will hear," etc.
The sense would be improved by reading rj/aas . . u)i>oO<ri rives,"
persons then most urge us, when they say," etc.

may be done not only by money, but by acts.

For example : one may kindly stand (irpuorijvat
>

by a person (to succor and defend him), one

may reach to him a helping hand : the ser-

vice rendered {-poa-aaia) by acts has often

done more good even than money. Let us
set to work all the different kinds of alms-

giving. Can you do alms by money ? Be
not slack. Can you by good offices ? Say
not, Because I have no money, this is nothing.
This is a very great point : look upon it as

if you had given gold. Can you do it by kind
attentions (depa-eiar) ? Do this also. For

instance, if you be a physician, (give) your
skill : for this also is a great matter. Can
you by counsel ? This (service) is much
greater than all : this (alms) is better than all,

or it is also more, by how much the gain it

has is greater. For in so doing you put away
not starvation, but a grievous death, (ch. iii.

6
; vi. 4.) With such alms the Apostles above

measure abounded : therefore it was that the

distribution of money they put into the hands
of those after them, themselves exhibiting the

(mercy) shown by words. Or is it, think you,
a small alms, to a lost, castaway soul, a soul

in uttermost jeopardy, possessed by a burning
fever (-vpuaeuc), to be able to rid it of its

disease ? For example, do you see one pos-
sessed by love of money ? Pity the man. Is

he in danger of suffocation ? Quench his fire.

"What if he will not be persuaded?" Do
your part, and be not remiss. Have you seen
him in bonds ? for wealth is indeed bonds.

(Matt. xxv. 35 ff.) Go to him, visit him, con-

sole him, try to release him of his bonds. If

he refuse, he shall bear the blame himself.

Have you seen him naked, (

and a stranger?
for he is indeed naked, and a stranger to

heaven. Bring him to your own inn, clothe

him with the garment of virtue, give him the

city which is in heaven. " What if I myself be
naked ?

"
say you. Clothe also yourself first :

if you know that you are naked, assuredly
you know that you need to be clothed

;
if you

know what sort of nakedness this is.
2 What

numbers of women now wear silken apparel
but are indeed naked of the garments of

virtue ! Let their husbands clothe these

women. " But they will not admit those gar-
ments

; they choose to have these." Then
do this also first : induce them to have a long-

ing for those garments : show them that they
are naked : speak to them of judgment to

2 ei TauTrjs (mod. text adds y.6vov) tt} yv/u.rdnjTos eniuracrairov
rpoTvov: which might also be taken with the following sentence.
If you know what sort of nakedness this is (why then, only
think) what numbers of women, etc. A. has noo-ai ovv. The
mod. text adds, ovvrjo-rj yvwvai paSiws Ka'i rt)v aiirrjs KaraaroX-qv."

If you know the sort of nakedness this is, you will easily be
able to know the (manner of; clothing it."



Homily XXV.] THE ACTS OF THE APOSTLES. 167

come : answer me,
1 what is the clothing we

shall need there ? But if ye will bear with

me, I also will show you this nakedness. He
that is naked, when it is cold, shrinks and

shudders, and stands there cowering, and with

his arms folded : but in summer heat, not so.

If then I shall prove to you that your rich

men, and rich women, the more they put on,
the more naked they are, do not take it amiss.

How then, I ask you, when we raise the sub-

ject of hell-fire, and of the torments there ?

Do not these shrink and shudder more than
those naked ones ? Do they not bitterly

groan and condemn themselves? What ? when

they come to this or that man, and say to him,

Pray for me, do they not speak the same
words as those (naked wretches) ? Now
indeed, after all that we can say, the naked-
ness is not yet apparent : but it will be plain

enough there. How, and in what way ?

When these silken garments and precious
stones shall have perished, and it shall be
onlv bv the garments of virtue and of vice

that all men are shown, when the poor
shall be clad with exceeding glory, but the

rich, naked and in disgraceful sort, shall be
haled away to their punishments. What
more naked (Edd.

" more dainty") than that

rich man who arrayed himself in purple ?

"What poorer than Lazarus ? Then which of

them uttered the words of beggars ? which of

them was in abundance ? Sav, if one should
deck his house with abundance of tapestry

hangings, and himself sit naked within, what
were the benefit ? So it is in the case of

these women. Truly, the house of the soul,
the body I mean, they hang round with

plenty of garments: but the mistress - of the

house sits naked within. Lend me the eyes
of the soul, and I will show you the soul's

1 E Edd. '

Say, We need other (garments) there, not these."
Below, depovs Si, oiix in: i. e. cold, not heat, makes the

naked body shudder; not cold, but hell-tire, the naked soul.

nakedness. For what is the garment of the

soul ? Virtue, of course. And what its naked-
ness ? Vice. For just as, if one were to

strip any decent person, that person would
be ashamed, and would shrink and cower
out of sight ; just so the soul, if we wish
to see it, the soul which has not these

garments, blushes for shame. How many
women, think you, at this moment feel

ashamed, and would fain sink to the very
depth, as if seeking some sort of curtain, or

screen, that they may not hear these words ?

But those who have no evil conscience, are

exhilarated, rejoice, find delight, and gayly
deck themselves (eyKdXkuir%ovrai) with the

things said. Hear concerning that blessed

Thekla,
-
how, that she might see Paul, she

gave even her gold : and thou wilt not give
even a farthing that thou mayest see 'Christ :

thou admirest what she did, but dost not

emulate her. Hearest thou not that
" Blessed

are the merciful, for they shall obtain

mercy ?
"

(Matt. v. 7.) What is the gain of

your costly garments ? how long shall we
continue agape for this attire ? Let us put
on the glory of Christ : let us array ourselves

with that beauty, that both here we may be

praised, and there attain unto the eternal good
things, by the grace and mercy of our Lord

Jesus Christ, with Whom, to the Father and
the Holy Ghost together, be glory, dominion,
honor, now and ever, world without end.

Amen.

2 In the "Acts of Paul and Thekla," Grab. Spicileg. Patr. t.

i. p. 95. reprinted with a translation by Jeremiah Jones, ('

the Canon of the X. T., vol. ii. p. 353 ff. the incident is thus
related (ch. ii.):

" When the proconsul heard this, he ordered
Paul to be bound, and to be put in prison But Thekla
in the night taking off her earrings, gave them to the turnkey,
and he opened for her the doors, and let her in: and having
given to the keeper of the prison a silver mirror, she was
admitted unto Paul, and having sat at his feet, heard from
him the mighty works of God.*' The earliest notice of this

work occurs in Tertull. de Bapt. c. 17: Thekla is mentioned,
or her history referred to, by other ancient writers, as St. Greg.
Naz., Sulpic. Severus, St. Augustin; see Jones u. s. p. 387 ff.

A Homily in her praise ascribed to St. Chrysostom, t. ii. p. 749,
is justly placed by Savile among the a^^t/JaAAo/xei-a.
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HOMILY XXVI.

ACTS XII. i, 2.

" Now at that time Herod the King stretched forth his

hands to vex certain of the Church. And
he killed James the brother of John with the

sword. And because he saw it pleased the

lews, he proceeded further to take Peter also.

Then were the days of unleavened bread. "

" At that time," of course meaning the time

immediately following: for 1
this is the custom

of Scripture. And he well says that Herod
" the king

"
(did this) : this was not he of

Christ's time. Lo, a different sort of trial

and mark what I said in the beginning, how
things are blended, how rest and trouble

alternate in the whole texture of the history
not now the Jews, nor the Sanhedrim, but

the king. Greater the power, the warfare

more severe, the more it was done to obtain

favor with the Jews.
"
And," it says,

" he
slew James the brother of John with the

sword :

"
(taking him) at random and without

selection. But, should any raise a question,

why God permitted this, we shall say, that it

was for the sake of these (Jews) themselves :

thereby, first, convincing them, that even

when slain (the Apostles) prevail, just as it

was in the case of Stephen : secondly, giving
them opportunity, after satiating their rage,
to recover from their madness

; thirdly, show-

ing them that it was by His permission this

was done. "And when he saw," it says,
"

that it pleased the Jews, he proceeded
further to seize Peter also. O excessive

w-ickedness ! On whose behalf was it, that

he gratified them by doing murders thus with-

out plan or reason? "And it was the day
of unleavened bread." Again, the idle pre-
ciseness of the Jews : to kill indeed they

1 The modern text (E. D. F. Edd.)
" But here it is said in

this sense, elsewhere in a different sense. For when Matthew
says,

'

In those days cometh John preaching',' he speaks it not
as meaning the days immediately following, but 'those' in
which the things he relates were about to take place. For it

is the custom of Scripture to use this mode of speech, and at
one time to expound in their sequence the things successively
taking place, at another to relate as in immediate succession
the things about to take place afterwards. And he well says
that Herod the king did this, for this was not he of Christ's
time: " as if Chrys. meant, He does right to call him king, for
this was not the'tetrarch of the Gospel history. But this is

merely a parenthetic remark: the point to which the KaAw?
Aeyei refers is this that the persecution is now raised by a
king, not by the Jews: "he does well to designate Herod as
the king, thereby showing that the trial here was of a different

kind, more severe, as the power wielded against them was
greater."

forbade not, but - at such a time thev did such

things !

" Whom having arrested, he put in

ward, having delivered him to four quater-
nions of soldiers." (v. 4.) This was done
both of rage, and of fear.

" He slew," it

says, "James the brother of John with the

sword." Do you mark their courage ? For,
that none may say that without danger or fear

of danger they brave death, as being sure of

God's delivering them, therefore he permits
I some to be put to death, and chief men too,

1 Stephen and James, thereby convincing their

slayers themselves, that not even these things
make them fall away, and hinder them.

!

" Peter therefore was kept in prison : but

, prayer was made without ceasing of the

I

Church unto God for him." (v. 5.) For the

j

contest was now for life and death : both the
I slaying of the one made them fearful, and the

casting of the other into prison.
" And when

Herod would have brought him forth, the

same night Peter was sleeping between two

soldiers, bound with two chains; and the

keepers before the door kept the prison.

And, behold, the angel of the Lord came

upon him, and a light shined in the prison :

and he smote Peter on the side, and raised

him up, saying, Arise up quickly. And his

chains fell off from his hands." (v. 6, 7.) In

that night He delivered him. " And a light
shined in the prison," that 3 he might not
deem it fancy : and none saw the light, but he

only. For if, notwithstanding this was done,
he thought it a fancy, because of its unex-

pectedness ;
if this had not been, much more

would he have thought this : so 4
prepared

was he for death. For his having waited

there many days and not being saved caused
this. Why then, say you, did He not suffer

him to fall into the hands of Herod,
5 and

then deliver him ? Because that would have

brought people into astonishment, whereas

2 iv hk xatpw toiovtw TOiauTa UnpaTTOv. So Mss. and Edd.
But the Catena has ev &k /tcupuj toiovtu) irpaTTtiv ovk fj9e\ov."
They had no objection to killing, but they had rather not

do it at such a time."
3 This seems more suitable to the clause, "And his chains fell

off from his hands: but see below in the recapitulation, p. 170.
4

i. e. so unexpected was it. so entirely had he made up his
mind that he was to be put to death, that he thought it all a
dream.

6
1. e. on the morrow, to be led out to execution, and then

and there deliver him.
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this was credible :
1 and they would not even

have been thought human beings. But in the

case of Stephen, what did He not do ? Did
He not show them his face as it had been the

face of an an^rel ? But what in short did He
leave undone here also? "And the angel
said to him, Gird thyself, and bind on thy
sandals." (v. 8.) Here again it shows, that

it was not done of craft : for one that is in

haste and wishes to break out (of prison), is

not so particular as to take his sandals, and

Gfird himself. "And he did so And he

said unto him, Put on thv cloak, and follow

me. And he went out, and followed him
;

and wist not that it was true which was
done by the Angel ; but thought he saw a

vision. When they were past the first and
the second ward, they came unto the iron gate
that leadeth unto the city ;

which opened to

them of its own accord." (v. 9, 10.) Be-

hold, a second miracle. " And they went

out, and passed on through one street
;
and

forthwith the angel departed from him. And
when Peter was come to himself, he said,

Now I know of a surety, that the Lord hath

sent His Angel, and hath delivered me out of

the hand of Herod, and from all the expecta-
tion of the people of the Jews." (v. 10, n.)
When the angel departed, then Peter under-

stood :

" Now I perceive," says he, not then.

But why is this so, and why is Peter not sensi-

ble of the things taking place, although he

had already experienced a like deliverance,
when all were released ? (ch. v. 18.) (The
Lord) would have the pleasure come to him
all at once, and that he should first be at

liberty, and then be sensible of what had

happened. The circumstance also of the

chains having fallen off from his hands, is a

strong argument of his not having fled.
2

" And when he had considered the thing, he

came to the house of Mary the mother of

John, whose surname was Mark
;
where many

were gathered together praying." (v. 12.)

Observe how Peter does not immediately
withdraw, but first brings the good tidings to

his friends.
" And as Peter knocked at the

door of the gate, a damsel came to hearken,
named Rhoda. And when she knew Peter's

voice, she opened not the gate for gladness,"
Mark even the servant-girls, how full of

1 toCto 6e ttlcttov eyeftTo. That would have astonished :

this was calculated to obtain belief. E. D. F. Edd. toOto 6

virep avTtov eye^eTo.
" But this was done for their sakesfor they

would not have been counted human beings, if he had done
all after the manner of God, i Aeon-pen-uK rravra orotei."

2 In the old text this sentence and the next are transposed.
The mod. text has restored the true order, but for riSov'rfv has

aTraWayr^v.
"
his deliverance to come to him all at once."

The connection may be thus supplied,
" When he came to him-

self, he found himself there at large, and with his hands no
longer chained. And this circumstance again is a strong evi-

dence that he had not fled."

piety they are,
" but ran in, and told how

Peter stood before the gate." (v. 13-15.) But

they, though it was so, shook their heads

(incredulously) :

" And they said unto her,
Thou art mad. But she constantly affirmed

that it was even so. And they said, It is

his angel. "But Peter continued knocking:
and when they had opened the door, and saw

him, they were astonished. But he, beckon-

ing unto them with the hand to hold their

peace, declared unto them how the Lord had

brought him out of the prison. And he said,

Go show these things unto James, and to the

brethren. And he departed, and went into

another place." (v. 16, 17.) But let us re-

view7 the order of the narrative.

(Recapitulation.)
" At that time," it says," Herod the king stretched forth his hands to

afflict certain of the Church." (v. 1.) Like a

wild beast, he attacked all indiscriminately
and without consideration. This is what
Christ said :

"
My cup indeed ye shall drink,

and with the baptism wherewith I am baptized,
shall ye be baptized." (Mark x. 39.) (p)
"And 3 he killed James the brother of John.'*

(v. 2.) For there was also another James,
the brother of the Lord : therefore to distin-

guish him, he says,
" The brother of John."

*

Do you mark that the sum of affairs rested in

these three, especially Peter and James ? (a)
And how was it he did not kill Peter imme-

diately ? It mentions the reason :

"
it was the

day of unleavened bread :

" and he wished
rather to make a display (kKTrouirevaai)

with the

killing of him. "And when he saw it pleased
the Jews." (v. 3.) For their own part, they
now in consequence of Gamaliel's advice,
abstained from bloodshedding : and besides,
did not even invent accusations

;
but by

means of others they compassed the same
results. (c) This (counsel of Gamaliel's)

above all was their condemnation : for the

preaching was shown to be no longer a thing

3 The order in Mss. and Edd. is a, fi, c. Avtji,
in the begin-

ning of (t) evidently refers to tt)s irapaneoeux; t>)s Yaix. in (a).
* James the brother of John was the son of Zebedee, com.

monlv called the " elder " James. He was the first of the

apostles to suffer martyrdom. The other James, called " the
Lord's brother

"
(Gal. i, 19.) mentioned in v. 17 (cf. Acts xv.

13 ; xxi. 18) was the Bishop of Jerusalem, a man of much im-

portance and influence in the apostolic church, whom Paul
reckons among the "pillars" (Gal. ii. 9). Chrys. gives no
opinion here concerning him. Three views have prevailed in,

the church: (1) that he was the same as the apostle. James,
the son of Alphxus and is called the "brother

'

of Jesus in

the loose sense of that word in which it is taken as equivalent
to "relative." (2) That he was the son of Joseph bv a former

marriage. (3) That he was the son of Joseph and Mary the
reai brother of Jesus and is called an apostle in Gal. i. 19, \n

the more comprehensive sense which that word acquired ac-

cording to which it was applied also to Paul and Barnabas
(Acts xiv. 14 >. This view seems to me the correct one. There
were also other brothers (Matt.xii. 46 : xni. 5?. 56) Joses, Simon
and Judas, and sisters who are not personally named. Chrys.
seems to have held view (9) in his earlier writings, but to have
adopted view (1), following Jerome. (Cf. Lightfoot on Gala-

tians, pp. 289, 290). G. B. S.
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of men. " He proceeded further to kill Peter

also." (ch. v. 8.) In very deed was that

fulfilled,
" We are accounted as sheep for the

slaughter." (Psa. xliv. 13.)
"
Seeing," it

saws,
"

it was a pleasing thing to the Jews."
i Rom. viii. 36.) A pleasing thing, bloodshed,
and unrighteous bloodshed, wickedness, im-

piety !

: He ministered to their senseless

(ardiroiq) lusts: for, whereas he ought to have

done the contrary, to check their rage, he

made them more eager, as if he were an exe-

cutioner, and not a physician to their diseased

minds. (And this) though he had number-

less warnings in the case of both his grand-
father and his father Herod, how the former

in consequence of his putting the children to

death suffered the greatest calamities, and the

latter by slaying John raised up against him-

self a grievous war. But
'2 as they thought

* * He feared lest Peter, in consequence of

the slaying of James, should withdraw
;
and

wishing to have him in safe keeping, he put
him in prison :

" and delivered him to four

quaternions of soldiers
"

(v. 4) : the stricter

the custody, the more wondrous the display.
<k Peter therefore was kept in prison." (v.

5.) But this was all the better for Peter, who
was thereby made more approved, and
evinced his own manly courage. And it says,
" there was earnest prayer making." It was
the praver of (filial) affection : it was for a

father thev asked, a father mild.
" There

was," it says, "earnest prayer." Hear how

they were affected to their teachers. No
factions, no perturbation :

3 but they betook
them to prayer, to that alliance which is in-

deed invincible, to this they betook them for

refuge. They did not say,
" What ? I, poor

insignificant creature that I am, to pray for

him !

"
for, as they acted of love, they did not

give these things a thought. And observe,
it was during the feast, that (their enemies)
brought these trials upon them, that their

worth might be the more approved.
" And

when Herod," etc. (v. 6.) See Peter sleep-

ing, and not in distress or fear ! That same

night, after which he was to be brought forth,

he slept, having cast all upon God.
" Between two soldiers, bound with two

1 A. B. C KaKia, acre/3eia. Cat . <>oyos dStKO? KaKtac
; ao*e/3eta

Tais k. t. A. Mod. text substitutes for these two words, noAAij
Vj dvota tou 'HpuiSov.

2 KaSuK 6e aJoi'To A. B. C. Either this is out of its place, or
the sentence is incomplete. The mod. text substitutes,

" And
when he had apprehended him, he put him in prison."

3 oiiK karaaiacrav, ovk e6opvfir)9i)<Ta.v: alluding perhaps to the
factious and turbulent proceedings, which in his time often
ensued when a Bishop was removed or at the point of death.
But possibly i<rraa. is corrupt. Below, ToGto Se Jjv virip

IleTpou, etc. the meaning seems to be,
" That Herod was per-

mitted to do this, and that Peter was delivered into his hands,
not withdrawing upon the death of James, was all the better
for Peter: it gave fresh proof of his worth, it showed how-

courageous he was in himself, independently of supernatural
aid.'

chains." (comp. 1 Pet. v. 7.) Mark, how-

strict the ward ! "And says, Arise." (v. 7.)
The guards were asleep with him, and there-

fore perceived nothing of what was happening.
"And a light shined." What was the light
for ? In order that Peter might see as well

as hear, and not imagine it to be all fancy.
And the command,

" Arise quickly,
i "

that he

may not be remiss. He also smote him
;

so

deeply did he sleep, (a)
"
Rise," says he,

"
quickly :

"
this is not to hurry him (dopv-

(Jovvtoq) but to persuade him not to delay. (c)

"And "
immediately' "his chains fell off from

his hands." (b) How ? answer me : where
are the heretics? let them answer. "And
the Angel said unto him," etc. (v. 8) by
this also convincing him that it is no fancy :

to this end he bids him gird himself and put
on his shoes, that he may shake off his sleep,
and know that it is real, (a) (e) "And he
wist not that it was true that was done by

1

the

Angel, but thought he saw a vision" (v. 9):

(<?)
well he might, by reason of the excessive

greatness (virep/ioT^v) of the things taking place.
Do you mark what a thing it is for a mir-

acle to be excessive (v-ep.3o/.^ oq/xeiov) ? how it

amazes (kKKAfp-TEi) the beholder ? how it will

not let the thing be believed ?
5 For if Peter

"
thought he saw a vision," though he had

girded himself and put on his shoes, what
would have been the case with another?
"
And," it says,

" when they had passed the

first and the second ward, thev came to the

iron gate, which opened unto them of its own
accord

"
(v. 10) : and yet the things that had

happened within (the prison) were more
marvellous : but this was now more after the

manner of man. " And having gone out, they
went alone: one street and immediately (all

'until') the Angel departed from him."

(v. 11.) When there was no hindrance, then

the Angel departed. For Peter would not

have gone along (jirpoijMev),
there being so

many hindrances. " And when he came to

himself :

"
for in very truth, it was indeed an

amazement (Smr^fff).
"
Now," saith he,

"
I

know "
now, not then, when I was in the

4 A. B. C. Cat. KaX to " iv Taxei," iaare /u.r) paOvnycraf /cat

67rAr)|ei' avrov (C. xai K7rA7)fts J)V eis avrov) outiu a0eu9
exaOevSev. Perhaps C. has preserved the true reading, see on
v. 11. If so, it should be transposed with the part marked (a),
viz.

"
by the Angel: and it was an amazement to him, so

deeply did he sleep: but he thought he saw a vision." The
letters as usual denote the order of parts in the Mss. Before
(/'). the clause, "And he passed the first and second ward," is

inserted. It is not easy to see what can be the reference of the

question, Ilius; 7ro0 eicrif oi aiperiKoi; it can hardly be meant
for the mention of the sandals and cloak, v. 8. for the persons
who objected to the Christians, that, according to Christ's

command, they ought to have no shoes, nor two coats, etc.

were not heretics, but heathens: see Horn, in Mud, Salutate
Prise, et Aq. t. iii. 181. and Horn. ix. in Philip, t. xi. 272 (the
latter cited in the Catena here).

5 A. B. C. Cat aTTLcrrri^rivai,
" be disbelieved ?

" But this is

evidently corrupt.
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prison,
"
that the Lord hath sent His Angel,

and hath delivered me out of the hand of

Herod and from all the expectation of the

people of the Jews. And when he had con-

sidered
"

(v. 12). it says : viz. where he was,

or, that he must not without more ado depart
but requite his Benefactor :

" he came to the

house of Mary the mother of John." Who is

this John? Probably
1 he that was always

with them : for this is why he adds his dis-

tinctive name (Yd Trapdov/uov),
" whose surname

was Mark." But observe,
"
praying

"
in the

night, how much they got by it : what a good
thing affliction is

;
how wakeful it made them !

Do you see how great the gain resulting from
the death of Stephen ? do you see how great
the benefit accruing from this imprisonment ?

For it is not by taking vengeance upon those

who wronged them that God shows the great-
ness of the Gospel : but in the wrong-doers
themselves,- without any harm happening to

those, he shows what a mighty thing the afflic-

tions in themselves are, that we may not seek
in any wise deliverance from them, nor the

avenging of our wrongs. And mark how the

very servant-girls were henceforth upon an

equality with them. " For joy," it says, "she

opened not." (v. 13, 14.) This too is well

done, that they likewise may not be amazed

by seeing him at once, and that they may be

incredulous, and their minds may be exer-

cised. "But ran in," etc. just as we are wont
to do, she was eager to be herself the bringer
of the good tidings, for good news it was
indeed. " And they said unto her, Thou art

mad : but she constantly affirmed that it

was even so : then said they, It is his Angel."
(v. 15.) This is a truth, that each man has
an Angel.* And what would the Angel ?

3

It was from the time (of night) that they
surmised this. But when he " continued

knocking, and when they had opened, and

1 tcrw? eKeiro? b <iei avToi? avvuiv. CEcumen. may have read
out eieelvo?, for he has, ii'a Seif rj oti ov toO act <tvv6vto<; avToc?
'Itoavvov tJ]v ^iiJTepa 4>i)<ti.v :

"
to show that he does not mean

the mother of John (the Apostle) who was always with them,
he adds his distinctive name."

2 iv aiiTois tois aSiKovcriv. Perhaps it may mean. He brings
it home to the conviction of the wrong-doers themselves, etc.

'Ekcci'uji'. 1. e. the enemies. But a6iKovju.ei'oi? would suit the
meaning better than clSlkovctiv, and then ixtivuiv would be
right : otherwise it should be aiiruv.

* The interpretation of Chrys. regarding the idea of the

company assembled in Mary's house expressed by :

"
It is his

angel." is doubtless correct. Others interpret :

"
It is his

messenger
" a messenger sent by Peter to them, but it is said

that Rhoda recognized Peter's voice (14). Others understand
angel in the sense of spirit a view which is not sanctioned
by linguistic usage. Their idea was that Peter's guardian
angel who had taken on his form and appearance was before
the door. The belief in guardian angels attending individuals
was common in later Jewish theology as well as in the Greek
and Roman religions, it was doubtless stimulated in the early
church by the saying of Jesus concerning children: "In
heaven their angels do always behold the face of my Father
who is in heaven "

(Matt, xviii. 10), which seems to sanction
the idea (cf. Heb. 1. 14k G. B. S.

3 Kai ri /3ouAerai 6 a-y-yeAos ; A. B. C. Cat. The mod. text
substitutes,

" And whence did it come into their minds at that
time to surmise that it was an Angel 5

saw him, they were astonished. But he

beckoning to them with his hand "
(v. 16, 17),

made them keep quiet, to hear all that had

happened to him. He was now an object of

more affectionate desire to the disciples, not

only in consequence of his being saved, but

by his sudden coming in upon them and

straightway departing. Now, both his friends

learn all clearly; and the aliens also learn, if

they had a mind, but they had not. The
same thing happened in the case of Christ.
" Tell these things," he says,

"
to James, and

to the brethren." How free from all vain-

glory ! Nor did he say, Make known these

things to people everywhere, but,
"

to the

brethren. And he withdrew to another

place :

"
for he did not tempt God, nor fling

himself into temptation : since, when they
were commanded to do this, then they did it.

"Go," it was said, "speak in the temple to

the people." (ch. v. 20.) But this the Angel
said not (here) ;

on the contrary, by silently

removing him and bringing him out by night,
he gave him free permission to withdraw
and this too is done, that we may learn that

many things are providentially brought about
after the manner of men so that he should
not again fall into peril. For that they may
not say,

"
It was his Angel,"

4
after he was

gone, they say this first, and then they see

himself overthrowing; their notion of the

matter. Had it been the Angel, he would
have knocked at the door, would not have re-

tired to another place. And 5 what followed

in the clay, make them sure.
" So Peter was kept in the prison," etc.

(v. 5.) They, being at large, were at prayer :

he, bound, was in sleep.
" And he wist not

that it was true." (v. 9.) If he thought it

was true that was happening, he would have

been astonished, he would not have remem-
bered 6

(all the circumstances) : but now, seem-

ing to be in a dream, he was free from pertur-
bation. "When," it says, "they were past
the first and the second ward "

see also how

strong the guard was "
they came unto the

iron gate." (v. 10.) '"Now know I that the

Lord hath sent His Angel." (v. n.) Win-
is not this effected by themselves ?

'

(I

answer,) By this also the Lord honors them,

4 i. e. It was so ordered (wko>'6ht)to> that the notion of its

being his Angel came into their minds before they saw him. in

order that it might not be possible for them to think this

after he was gone.
s nTToOTai Se avTou? icai to iv r\fi.epa. yevofifvov. 1. e.

" When it was day there was no small stir among the soldiers,

etc. v. iS. The innovator, not perceiving the meaning, sub
stitutes itou to i7) iv iffiepa -yi'<:<ri*at,

" And its not happening
by day, confirms their belief."

s
eflvrttjiovevaev. i. e. astonishment would have deprived

him ot the power of remembering, and afterwards relating the

circumstances, v. 17.
7 Here, and on former occasion, v. n. Hence the plural Si

iavrCiv.
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that by the ministry of His Angels he rescues

them. Then why was it not so in the case of

Paul ? There with good reason, because the

jailer was to be converted, whereas here, it

was only that the Apostle should be released,

(ch. xvi. 25.) And God disposes all things in

divers ways. And there too, it is beautiful,

that Paul sings hymns, while here Peter was

asleep.
" And when he had considered, he

came to the house of Mary," etc. (v. 12.)

Then let us not hide God's marvels, but for

our own good let us study to display these

abroad for the edifying of the others. For as

he deserves to be admired for choosing to be

put into bonds, so is he worthy of more

admiration, that he withdrew not until he had

reported all to his friends. "And he said,

Tell James and the brethren." (v. 17.) That

they may rejoice : that they may not be

anxious. Through these * those learn, not

those through him : such thought had he for

the humbler part !

Truly, nothing better than affliction not

above measure (avfi/iirpov). What think you
must have been their state of mind how full

of delight ! Where now are those women,
who sleep the whole night through ? Where
are those men, who do not even turn them-
selves in their bed ? Seest thou the watchful

soul ? With women, and children, and maid-

servants, they sang hymns to God, made
purer than the sky by affliction. But now, if

we see a little danger, we fall back. Nothing
ever was more splendid than that Church.
Let us imitate these, let us emulate them.
Not for this was the night made, that we
should sleep all through it and be idle. To
this bear witness the artisans, the carriers,
and the merchants (to this), the Church of

God rising up in the midst of the night. Rise
thou up also, and behold the quire of the

stars, the deep silence, the profound repose :

contemplate with awe the order
(o'lxovo/uiav) of

thy Master's household. Then is thy soul

purer : it is lighter, and subtler, and soaring

disengaged : the darkness itself, the profound
silence, are sufficient to lead thee to compunc-
tion. And if also thou look to the heavens
studded with its stars, as with ten thousand

eyes,
2

if thou bethink thee that all those multi-

tudes who in the daytime are shouting, laugh-

ing, frisking, leaping, wronging, grasping,

threatening, inflicting wrongs without number,

1 Sid roxiruiv (the persons assembled in the house of Mary)
eiceiioi (James and the brethren), ovk eiaivoi. Sid tovtov. This
is corrupt, but the meaning is, James and the more important
of the brethren learn the particulars through these in-
ferior persons, not these through those, but through Peter
himself. Mod. text, iva Sid rovrtav txelvoi ixavxidvuicnv, ovk
avTot Si tKtii'uiV.

2 Mod. text adds, "thou wilt enjoy all pleasure, being led
forthwith to reflect on the Creator.

lie all one as dead, thou wilt condemn all the

self-willedness of man. Sleep hath invaded
and defeated (gTieyi-ev) nature : it is the image
of death, the image of the end of all things.
If

3 thou (look out of window and) lean over
into the street, thou wilt not hear even a

sound : if thou look into the house, thou wilt

see all lying as it were in a tomb. All this

is enough to arouse the soul, and lead it to

reflect on the end of all things.
Here indeed my discourse is for both men

and women. Bend thy knees, send forth

groans, beseech thy Master to be merciful :

He is more moved by prayers in the night,
when thou makest the time for rest a time for

mourning. Remember what words that king
uttered :

"
I have been weary with my groan-

ing : every night will I wash my bed, I will

water my couch with my tears." (Ps. vi. 6.)
However delicate a liver thou mayest be, thou
art not more delicate than he : however rich

thou mayest be, thou art not richer than
David. And again the same Psalmist saith,
" At midnight I rose to give thanks unto Thee
for the judgments of Thy righteousness."

(Ps. cxix. 62.) No vainglory then intrudes

upon thee : how can it, when all are sleeping,
and not looking at thee ? Then neither sloth

nor drowsiness invades thee : how can they,
when thy soul is aroused by such great things ?

After such vigils come sweet slumbers and
wondrous revelations. Do this, thou also the

man, not the woman only. Let the house be
a Church, consisting of men and women. For.

think not because thou art the only man, or

because she is the only woman there, that this

is any hindrance. " For where two," He
saith,

" are gathered together in My Name,
there am I in the midst of them." (Matt.
xviii. 20.) Where Christ is in the midst,
there is a great multitude. Where Christ is,

there needs must Angels be, needs must

Archangels also and the other Powers be
there. Then ve are not alone, seeing ve have
Him Who is Lord of all. Hear again the

prophet also saying,
" Better is one that doeth

the will of the Lord, than ten thousand trans-

gressors." (comp. Ecclus. xvi. 3.) Nothing
more weak than a multitude of unrighteous
men, nothing more strong than one man who
lives according to the law of God. If thou
hast children wake up them also, and let thy
house altogether become a Church through
the night : but if they be tender, and
cannot endure the watching, let them stay
for the first or second prayer, and then
send them to rest : only stir up thyself,

3 *Av StaKui^r;? eis tov (ntvunrov. The <TTefu)7roi, angiportus
or vici are the lanes or alleys in the quarters formed by inter-
section of the broad streets, 7rA.aTeiai.
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establish thyself in the habit. Nothing is

better than that storehouse which receives

such prayers as these. Hear the Prophet
speaking :

"
If I remembered Thee upon my

bed, I thought upon Thee in the dawn of the

morning." (Ps. Ixiii. 7.) But you will say :

I have labored much during the day, and I

cannot. Mere pretext this and subterfuge.
For however much thou hast labored, thou

wilt not toil like the smith, who lets fall such a

heavy hammer from a great height upon the

(metal flying off in) sparks, and takes in the

smoke with his whole body : and yet at this

work he spends the greater part of the night.
Ye know also how the women, if there is need
for us to go into the country, or to go forth

unto a vigil, watch through the whole night.
Then have thou also a spiritual forge, to

fashion there not pots or cauldrons, but thine

own soul, which is far better than either

coppersmith or goldsmith can fashion. Thy
soul, waxen old in sins, cast thou into the

smelting-furnace of confession : let fall the

hammer from on high : that is, the condem-
nation of thy words (ruv p^fiaruv T7jv na-ayvumv) :

light up the fire of the Spirit. Thou hast a

far mightier craft (than theirs). Thou art

beating into shape not vessels of gold, but
the soul, which is more precious than all gold,
even as the smith hammers out his vessel.

For it is no material vessel that thou art

working at, but thou art freeing thy soul from
all imaginations belonging to this life. Let a

lamp be by thy side, not that one which we
burn, but that which the prophet had, when
he said, "Thy law is a lamp unto my feet."

(Ps. cxix. 105.) Bring thy soul to a red heat,

I

by prayer : when thou seest it hot enough,
draw it out, and mould it into what shape thou

wilt. Believe me, not fire so effectual to burn
off rust, as night prayer to remove the rust of

our sins. Let the night-watchers, if no one

else, shame us. They, by man's law, go their

rounds in the cold, shouting loudly, and walk-

ing through lanes (a-evu-uv) and alleys, often-

times drenched with rain and (all) congealed
with cold, for thee and for thy safety, and the

protection of thy property. There is he tak-

ing such care for thy property, while thou
takest none even for thy soul. And yet I do
not make thee go thy rounds in the open air

like him, nor shout loudly and rend thy sides :

but in thy closet itself, or in thy bedchamber,
bend thy knees, and entreat thy Lord. Win-
did Christ Himself pass a whole night on the

mountain ? Was it not, that He might be an

ensample to us ? Then is it that the plants

respire, in the night, I mean : and then also

does the soul take in the dew even more than

they. What the sun has parched by day
becomes cool again at night. More refresh-

ing than all dew, the tears of the night
descend upon our lusts and upon all heat and
fever of the soul, and do not let it be affected

in any such way. But if it do not enjoy the

benefit of that dew, it will be burnt up in the

daytime. But God forbid (it should be so '
1 !

Rather, may we all, being refreshed, and en-

joying the mercy of God, be freed from the

burden of our sins, through the grace and

mercy of our Lord Jesus Christ, with Whom
to the Father together with the Holy Spirit
be glory, might, honor, now and ever, world

without end. Amen.

HOMILY XXVII.

ACTS XII. iS, 19.

" Now as soon as it was day, there was no small stir

among the soldiers, what was become of Peter.

And when Herod had sought for him, and found
him not, he examined the keepers, and command-
ed that they should be put to death. And he
went down from Judea to Cassarea, and there
abode."

Some persons, it is likely, are at a loss how
to explain it, that God should quietly look on
while (His) champions- are put to death, and

1 Mod. text dAAa jirj ye'poiTO ^7)5eia iifiujy vneKKavfxa tov jrupbs
iiceivov yti>e<r&a<.: "God forbid that any of you should become
the fuel of tha" fire."

2
trepielSev tov? dtMrj-rds aTroAAv/ierovs ; i. e. those (as St. Ste-

phen, St. James) engaged in contending for the heavenly
prize. The mod. t. substitutes,

"
Many are quite at a loss, how

now again the soldiers on account of

Peter : and yet it was possible for Him after

(delivering) Peter to rescue them also. But
it was not yet the time of judgment, so as to

render to each according to his deserts. And
besides, it was not Peter that put them into

his hands. For the thing that most annoyed
him was the being mocked

; just as in the

case of his grandfather when he was deceived

by the wise men, that was what made him

God could quietly look on while his children (or servants?
Tou? jraiSas, Ben. infantes) were put to death because of Him,
and now again," etc. After this sentence, the same inserts

from the recapitulation: "Rut if the Anjjel," etc. to
" why did He not rescue him ? and besides"
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(feel) cut to the heart the being (eluded
and) made ridiculous. 1 " And having put
them to the question," it says,

" he ordered

them to be led away to execution." (Matt. ii.

1 6.) And yet he had heard from them for he

had put them to the question both that the

chains had been left, and that he had taken

his sandals, and that until that night he was
with them. "

Having put them to the ques-
tion :

"
but what did they conceal ?

2 Why
then did they not themselves also flee ?

" He
ordered them to be led away to execution :

"

and yet he ought to have marvelled, ought to

have been astonished at this. The conse-

quence is, by the death of these men (the

thing), is made manifest to all : both his wick-

edness is exposed to view, and (it is made
clear that ) the wonder (is) of God. " And he
went down from Judea to Cassarea, and there

abode : and Herod was highly displeased Avith

them of Tyre and Sidon : but they came with

one accord to him, and, having made Blastus

the king's chamberlain their friend, desired

peace ;
because their country was nourished

by the king's country. And upon a set day
Herod, arrayed in royal apparel, sat upon his

throne, and made an oration unto them. And
the people gave a shout, saying,

'

It is the

voice of a god, and not of a man,' And im-

mediately the angel of the Lord smote him,
because he gave not God the glory : and he
was eaten of worms, and gave up the ghost."

(v. xx. 23.)
* * But see how (the writer)

here does not hide these things.
3

Why does
he mention this history ? Say, what has it

to do with the Gospel, that Herod is incensed
with the Tyrians and Sidonians ? It is not
a small matter, even this, how immediately
justice seized him

; although not because of

Peter, but because of his arrogant speaking.
And yet, it may be said, if those shouted,
what is that to him ? Because he accepted
the acclamation, because he accounted him-
self to be worthy of the adoration. Through
him those most receive a lesson, who so

thoughtlessly flattered him (al. ol koTmkevovteq).
Observe again, while both parties deserve

1 ixaWov olvtov en-oiei SiaTrpt'eo-tfai (as in ch. vii. 54, cut to the
heart with passion) xal KarayeAadrov etvai. The last words are
either misplaced, or something is wanting : perhaps (after
Sianpie<r\fai), to o'lcucpouecrtfcii xa\ /carayeAacrTOi' efvcu.

2
i. e. what was to be drawn from them by the torture ?

Had they let him out, they would have contrived appearances.
or would themselves have fled. But the reporter's notes of
what St. Chrys. said, seem to be very defective, and the
arrangement much confused.

3 a\\' bpa ttu)? oiiT09 oi> (cpv'jrrei toOto. In the recapitulation
(see note 3

. p. 175) he says, that the death of Herod was regarded
as a judgment for his having slain James and the soldiers.
Here, it seems, he must have said something to that effect; then.
" but observe how St. Luke does not conceal the true state of
the case, viz. that he was punished not for this, but for the sin
which he proceeds to mention." We have transposed the text
v. 20-23. Mss. and Edd. place it before ov paxp'oi' ovSi toOto
e" ittiv. thus separating these words from their connection with
the preceding question.

punishment, this man is punished. For this

is not the time of judgment, but He punishes
him that had most to answer for, leaving the

others to profit by this man's fate.*
" And the

word of God," it says, "grew," i. e. in conse-

quence of this,
" and multiplied." (v. 24.) Do

you mark God's providential management ?
" But Barnabas and Saul returned from Jeru-
salem, when they had fulfilled their ministry,
and took with them John, whose surname was
Mark." (v. 25.)

" Now there were in the

Church that was at Antioch, certain prophets
and teachers ; as Barnabas, and Simeon
that was called Niger, and Lucius of Cyrene,
and Manaen, which had been brought up with
Herod the tetrarch, and Saul."f (ch. xiii. 1.)
He still mentions Barnabas first : for Paul
was not yet famous, he had not yet wrought any
sign. "As they ministered to the Lord, and

fasted, the Holy Ghost said, Separate Me Bar-

nabas and Saul for the work whereunto I have
called them. And when they had fasted and

prayed, and laid their hands on them, they sent
them away." (v. 2, 3.) What means,

" Min-

istering?
"

Preaching.
"
Separate for Me," it

says,
" Barnabas and Saul.'*

1 What means,
"
Separate for Me ?

" For the work, for the

Apostleship. See again by what persons he
is ordained (yvfivorepa. Cat. asiivorepa, "more
awful.") By Lucius the Cyrenean and Manaen,
or rather, by the Spirit. The less the per-

sons, the more palpable the grace. He is

ordained henceforth to Apostleship, so as to

preach with authority. How then does he
himself sav,

" Not from men, nor bv man ?
"*

*
Josephus' narrative of the death of Herod (A nt. xix. 8, 2) is

of peculiar interest here on account of its substantial agree-
ment with that of Luke. The following points of agreement
may be noted : (1) The place was Caesarea. (2) He was
attacked by disease in a public assembly when, arrayed in gor-
geous apparel, he received the impious flatteries of the people.
(3) His disease and death were a penalty for accepting the flat-

tery of those who accorded to him divine honors. Thus the
main outlines are the same. Josephus introduces some histor-
ical notices, such as that the occasion was a celebration in
honor of the Emperor Claudius, which are wanting in Luke.
He also relates that after receiving the people's flattery, Herod
observed an owl perched on a rope above him, which he inter-

preted at once as an omen of the fate which soon befell him.
The supernatural element " an angel smote him "

is wanting
in Josephus. The Jewish historian is less specific in describing
the disease which he speaks of as violent pains in the bowels
and adds that after the attack, Herod lingered five days and
died in the fifty-fourth year of his age and the seventh of his

reign. G. B. S.

t At this point (ch. xiii.) begins the second part of the Book
of Acts which has chiefly to do with the missionary labors of
Paul. It is a reasonable supposition that the previous chap-
ters rest upon different documents from those which follow.
From chapter xvi. onward occur the so-called " we "

pas-
sages (e. g. xvi. 10; xx. 6. xxi. 1

;
xxvii. 1) in which the writer,

identifying himself with his narratives, indicates that he writes
from personal knowledge and experience. The appointment
of Barnabas and Saul at Antioch for missionary service,
marked an epoch in the history of the early church and prac-
tically settled the questions relating to the admission of the
Gentiles to the Christian community. G. B. S.

4 Mss. and Edd. 6i avdpuwaiv, but the singular is implied
below in ov\ vnb rovSe. In the old text. B. C. Cat. " Not from
men nor by men ? Because not man called nor brought him
over : that is, neither by men ; therefore he says, that he was
not sent(B., I was not sent) by this," etc. The mod. text

" Not
from men neither by men. The one, not from men, he uses to
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(Gal. i. i.) Because it was not man that

called or brought him over : this is why he

says,
" Not from men. Neither by man,"

that is, that he was not sent by this (man),
but by the Spirit. Wherefore also (the writer)
thus proceeds :

" So they, being sent forth by
the Holy Ghost, departed unto Seleucia

;
and

from thence they sailed to Cyprus.
"

(v. 4.)

But let us look over again what has been said.

(Recapitulation.)
" And when it was day,"

etc. (v. 18.) For 1
if the Angel had brought

out the soldiers also, along with Peter, it

would have been thought a case of flight.

Then why, you may ask, was it not otherwise

managed ? Why, where is the harm ? Now,
if we see that they who have suffered unjustly,
take no harm, we shall not raise these ques-
tions. For why do you not say the same of

James ? Why did not (God) rescue him ?

"There was no small stir among the soldiers."

So (clearly) had they perceived nothing (of
what had happened). Lo, I take up the plea
in their defence. The chains were there, and
the keepers within, and the prison shut, no-

where a wall broken through, all told the

same tale : the man had been carried off :

2

why dost thou condemn them ? Had they
wished to let him off, they would have done
it before, or would have gone out with him.
" But he gave them money ?

"
(ch. iii. 6.)

And how should he, who had not to give even
to a poor man, have the means to give to

these ? And then neither had the chains

been broken, nor were they loosed. He
ought to have seen, that the thing was of

God, and no work of man. " And he went
down from Judea to Caesarea, and there

abode. And Herod was highly displeased
with them of Tyre and Sidon," etc. (v. 19.)
He is now going to mention (a matter of) his-

tory : this is the reason why he adds the

names, that it may be shown how he keeps to

the truth in all things.
"
And," it says,

" hav-

ing made Blastus the king's chamberlain their

friend, they desired peace ;
because their

country was nourished by the king's country."
(v. 20, 21.) For probably there was a

famine. " And on a set day," etc. (Joseph.
Ant. xix.) Josephus also says this, that he
fell into a lingering disease. Now the gener-

shovv that not man. etc. : and the other, neither bv men, that
he was not sent by this (mam, but by the Spirit. Wherefore,"
etc.

1 Here he further answers the question raised in the opening
of the discourse. The mod. text transposes it to that place,
beginning the recapitulation with, ""And when it was day
there was no small stir among the soldiers because of Peter,
and having put the keepers to the question, he ordered them
to be led away to execution.' So senseless was he, oiirat ovk

jJcrdeTo,
that he even sets about punishing them unjustly."

The latter clause is added by the innovator. For rjat^ero Cat.
has preserved the true reading, rVt^oi-ro.

2
ai'ap7ra<TT05 6 ai'C*pco7ro; yeyofe. Ben. homo tile raptus non

est.

ality were not aware of this,
8 but the Apostle

sets it down : yet at the same time their igno-
rance was an advantage, in regard that they
imputed what befell (Agrippa) to his putting

James and the soldiers to death. Observe,
when he slew the Apostle, he did nothing of

this sort but when (he slew) these
;

in fact he
knew not what to say about it :

4 as being at a

loss, then, and feeling ashamed, "he went
down from Judea to Cajsarea." I suppose it

was also to* bring those (men of Tyre and

Sidon) to apologize, that he withdrew (from
Jerusalem) : for with those he was incensed,
while paying such court to these. See how
vainglorious the man is : meaning to confer
the boon upon them, he makes an harangue.
But Josephus says, that he was also arrayed
in a splendid robe made of silver. Observe
both what flatterers those were, and what a

high spirit was shown by the Apostles : the
man whom the whole nation so courted, the
same they held in contempt, (v. 24.) But
observe again a great refreshing granted to

them, and the numberless benefits accruing
from the vengeance inflicted upon him. But
if this man, because it was said to him,

"
It

is the voice of God and not of a man (v. 22 >

although he said nothing himself, suffered

such things: much more should Christ, had
He not Himself been God (have suffered)
for saying always as He did,

" These words
of mine are not Mine "'

(John xiv. 10 ; xviii.

36) -and,
"
Angels minister to Me," and

such like. But that man ended His life

by a shameful and miserable death, and
thenceforth no more is seen of him. And
observe him also, easily talked over even by
Blastus, like a poor creature, soon incensed
and again pacified, and on all occasions a

slave of the populace, with nothing free and

independent about him. But mark also the

authority of the Holy Ghost :

" As they min-

istered to the Lord, and fasted, the Holy
Ghost said, Separate Me Barnabas and
Saul." (ch. xiii. 2.) What being would have

dared, if not of the same authority, to say
this ?

"
Separate," etc. But this is done,

3
i. e. of the circumstances related v. 22. .;. Below, n\'r)v

dAAd Kai rj dyyoia wtieAti, i. e. to the believers : and yet. as he

says above, the writer does not conceal the facts: see note s
, p.

174.
4 Mss. and Edd. ovSev toioCtoi' eipydcraTO' ort Si Toi>Tot>?,

\011rbv ev a(j>a(ria iji' . what this means, is v.rv ODSCUre, only
the last clause seems to be explained by the following, are ovv

f|Tropi)Kii5 leal ai<rxui'ri/uei"o?. i. e. not knowing what I" think of
it. he withdrew from Jerusalem. Hen. quando ilios. nihil
dicebat. Erasm.. et quando alios, tiiltit <rV tilt's traditur.
Below. 'E^oi Soicel kcli ejcetpovs frpo? rr)i' ano\oyiar ivayutp

aTrayayftv cupyiTO ydp CKClPOlf, toutous oi'Tuj 8(pancvu}i'. Bj
kciVov5. EKeiPOif, he means the Tyrians and Sidonians: anay.

ayeiv. sc. eavrdi', to have withdrawn himself from Jerusalem.
to Csesarea. nearer to Tyre and Sidon. The innovator substi-

tutes, 'E/oiol Sokci Ka'i nceiPOVS anayaydv |3oi'Ad/oiefO?. Jrpb?

airoXoyiav f)\9e toutoji' 1

lipyi^ero ydp k. t. A. which Ben. render^
Mihi -. idi-tur. cum tilt's aiducere veltet, ad /10s venisse t< t sesa

tret.
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that they may not keep together among them-

selves. The Spirit saw that they had greater

power, and were able to be sufficient for

many. And how did He speak to them?

Probably by prophets : therefore the writer

premises, that there were prophets also. And

they were fasting and ministering : that thou

mayest learn that there was need of great sobri-

ety. In Antioch he is ordained, where he

preaches. Why did He not say, Separate for

the Lord, but,
" For me ?

"
It shows that He

is of one authority and power.
" And when

they had fasted," etc. Seest thou what a

great thing fasting is ?
" So they being sent

forth by the Holy Ghost :

"
it shows thai the

Spirit did all.

A great, yes a great good is fasting : it is

circumscribed by no limits. When need was
to ordain, then they fast : and to them while

fasting, the Spirit spake. Thus much only
do I enjoin : (I say) not fast, but abstain from

luxury. Let us seek meats to nourish, not

things to ruin us
;
seek meats for food, not

occasions of diseases, of diseases both of soul

and body : seek food which hath comfort, not

luxury which is full of discomfort : the one is

luxury, the other mischief
;
the one is pleas-

ure, the other pain ;
the one is agreeable to

nature, the other contrary to nature. For

say, if one should give thee hemlock juice to

drink, would it not be against nature ? if one
should give thee logs and stones, wouldest

thou not reject them ? Of course, for they are

against nature. Well, and so is luxury. For

just as in a city, under an invasion of enemies
when there has been siege and tumult, great
is the uproar, so is it in the soul, under inva-

sion of wine and luxury.
" Who hath woe ?

who hath tumults ? who hath discolnforts and

babblings ? Are they not they that tarry

long at the wine ? Whose are bloodshot

eyes ?
"

(Prov. xxiii. 29, 30,) But yet, say
what we will, we shall not bring off those who

give themselves up to luxury, unless 1 we

bring into conflict therewith a different affec-

tion. And first, let us address ourselves to the

women. Nothing uglier than a woman given
to luxury, nothing uglier than a woman given
to drink. The bloom of her complexion is

faded : the calm and mild expression of the

eyes is rendered turbid, as when a cloud inter-

cepts the rays of the sunshine. It is a vulgar,

(avelebBepov) slave-like, thoroughly low-lived

habit. How disgusting is a woman when
from her breath you catch sour whiffs of

ovk a7TO(7Tja"o/ief av jaij erepov ai'Tto'T^o'Wjuei' 7ra#o?

(Mod, text Trpbs t. and to n-aOos), i. e. unless, as Solomon does
in the last clause of the text cited, we set against this lust a
different affection, viz. vanity, especially female vanity, regard
to personal appearance. Hence that last clause might be
better transposed to the end of this sentence.

fetid wine : a woman belching, giving out a

fume (^xwov) of decomposing meats
;

herself

weighed down, unable to keep upright ;
her

face flushed with an unnatural red; yawning
incessantly, and everything swimming in a

mist before her eyes ! But not such, she that

abstains from luxurious living : no (this
abstinence makes her look) a more beautiful,
well-bred (aufpoveaTepa) woman. For even to

the body, the composure of the soul imparts
a beauty of its own. Do not imagine that

the impression of beauty results only from the

bodily features. Give me a handsome girl, but
turbulent (TSTapay/uivriv), loquacious, railing,

given to drink, extravagant, (and tell me) if

she is not worse-looking than any ugly
woman ? But if she were bashful, if she
would hold her peace, if she learnt to blush, if

to speak modestly (nvunhpuq), if to find time
for fastings ;

her beauty would be twice as

great, her freshness would be heightened, her
look more engaging, fraught with modesty
and good breeding (aucppoaivriq ml koghiotii-oq).

Now then, shall we speak of men ? What can
be uglier than a man in drink ? He is an

object of ridicule to his servants, of ridicule

to his enemies, of pity to his friends
;
deserv-

ing condemnation without end : a wild beast

rather than a human being ;
for to devour

much food is proper to panther, and lion, and
bear. No wonder (that they do so), for those

creatures have not a reasonable soul. And
yet even they, if they be gorged with food
more than they need, and beyond the measure

appointed them by nature, get their whole

body ruined by it : how much more we ?

Therefore hath God contracted our stomach
into a small compass ;

therefore hath He
marked out a small measure of sustenance,
that He may instruct us to attend to the soul.

Let us consider our verv make, and we
shall see there is in us but one little part that

has this operation for our mouth and tongue
are meant for singing hymns, our throat for

voice therefore the very necessity of nature

has tied us clown, that we may not, even invol-

untarily, get into much trouble (-payfiareiav)

(in this way). Since, if indeed luxurious liv-

ing had not its pains, nor sickness and infirmi-

ties, it might be tolerated : but as the case is,

He hath stinted thee by restrictions of nature,
that even if thou wish to exceed, thou mayest
not be able to do so. Is not pleasure thine

object, beloved ? This thou shalt find from
moderation. Is not health ? This too thou

shalt so gain. Is not easiness of mind ?

This too. Is not freedom ? is not vigor and

good habit of body, is not sobriety and alert-

ness of mind ? (All these thou shalt find) ;
so

entirely are all good things there, while in the
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other are the contraries to these, discomfort,

distemper, disease, embarrassment waste of

substance (avetevdepla). Then how comes it,

you will ask, that we all run eagerly after this ?

It comes of disease. For say, what is it that

makes the sick man hanker after the thing
that does him harm ? Is not this very hanker-

ing a part of his disease ? Why is it that the

lame man does not walk upright ? This very
thing, does it come of his being lazy, and not

choosing to go to the physician ? For there

are some things, in which the pleasure they
bring with them is temporary, but lasting the

punishment : others just the contrary, in which
the endurance is for a time, the pleasure

perpetual. He, therefore, that has so little

solidity and strength of purpose as not to

slight present sweets for future, is soon over-

come. Say, how came Esau to be overcome ?

how came he to prefer the present pleasure
to the future honor ? Through want of solid-

ity and firmness of character. (Gen. xxv. 33.)
And this fault itself, say you, whence comes
it ? Of our ownselves : and it is plain from
this consideration. When we have the mind,
we do rouse ourselves, and become capable of

endurance. Certain it is, if at any time ne-

cessity comes upon us, nay, often only from a

spirit of emulation, we get to see clearly what
is useful for us. When therefore thou art

about to indulge in luxury, consider how brief

the pleasure, consider the loss for loss it is

indeed to spend so much money to one's own
hurt the diseases, the infirmities : and despise

luxury. How many shall I enumerate who
have suffered evils from indulgence ? Noah
was drunken, and was exposed in his naked-

ness, and see what evils came of this. (Gen.
ix. 20.) Esau through greediness abandoned
his birthright, and was set upon fratricide.

The people of Israel "sat down to eat and to

drink, and rose up to play." (Ex. xxxii. 6.)
Therefore saith the Scripture,

" When thou
hast eaten and drunken, remember the Lord

thy God." (Deut. vi. 12.) For they fell over
a precipice, in falling into luxury.

" The
widow," he saith,

"
that liveth in pleasure, is

dead while she liveth" (1 Tim. v. 6): and

again, "The beloved waxed sleek, grew thick,
and kicked" (Deut. xxxii. 15): and again the

Apostle,
" Make not provision for the flesh, to

fulfil the lusts thereof." (Rom. xiii. 14.) I

am not enacting as a law that there shall be

fasting, for indeed there is no one who would
listen

;
but I am doing away with daintiness,

I am cutting off luxurv for the sake of vour
own profit: for like a winter torrent, luxury
overthrows ail : there is nothing to stop its

course : it casts out from a kingdom : what is

the gain of it (rt rb -'/iov) ? Would you enjoy |

a (real) luxury? Give to the poor; invite

Christ, so that even after the table is removed,
you may still have this luxury to enjoy. For

now, indeed, you have it not, and no wonder:
but then you will have it. Would you taste a

(real) luxury ? Nourish your soul, give to her
of that food to which she is used : do not kill

her by starvation. It is the time for war, the

time for contest : and do you sit enjoying
yourself ? Do you not see even those who
wield sceptres, how they live frugally while

abroad on their campaigns? "We wrestle

not against flesh and blood" (Eph. vi. 12);
and are you fattening yourself when about to

wrestle? The adversary stands grinding his

teeth, and are you giving a loose to jollity, and

devoting yourself to the table ? I know that

I speak these things in vain, yet not (in vain)
for all. "He that hath ears to hear, let him
hear." (Luke viii. 8.) Christ is pining through
hunger, and are you frittering yourself away
(diac-xqs) with gluttony ? Two inconsistencies

(Avo afiETpiai). For what evil does not luxury
cause ? It is contrary to itself : so that I

know not how it gets its name : but just as

that is called glory, which is (really) infamy,
and that riches, which in truth is poverty, so

the name of luxury is given to that which in

reality is nauseousness. Do we intend our-

selves for the shambles, that we so fatten our-

selves ? Why cater for the worm that it may
have a sumptuous larder ? Why make more
of their humors (ixvpag) ? Why store up in

yourself sources of sweat and rank smelling ?

Why make yourself useless for everything ?

Do you wish your eye to be strong? Get

your body well strung ? For in musical

strings, that which is coarse and not refined, is

not fit to produce musical tones, but that

which has been well scraped, stretches well,

and vibrates with full harmonv. Why do you

bury the soul alive? why make the wall about

it thicker? Why increase the reek and the

cloud, with fumes like a mist steaming up from

all sides ? If none other, let the wrestlers

teach you, that the more spare the body, the

stronger it is : and (then) also the soul is

more vigorous. In fact, it is like charioteer

and horse. But there you see, just as in the

case of men giving themselves to luxury, and

making themselves plump, so the plump
horses are unwieldy, and give the driver much
ado. One may think one's self (ayamrcbv) well

off, even with a horse obedient to the rein and

well-limbed, to be able to carry off the prize :

but when the driver is forced to drag the

horse along, and when the horse falls, though
he goad him ever so much, he cannot make
him get up, be he ever so skilful himself, he

will be deprived of the victory. Then let us

12
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not endure to see our soul wronged because

of the body, but let us make the soul herself

more clear-sighted, let us make her wing light,

her bonds looser : let us feed her with dis-

course, with frugality, (feeding) the body only
so much that it may be healthy, that it may be

vigorous, that it may rejoice and not be in

pain : that having in this sort well ordered our

concerns, we may be enabled to lay hold upon
the highest virtue, and to attain unto the

eternal good things by the grace and loving-
kindness of our Lord Jesus Christ, with Whom,
to the Father and Holy Ghost together, be

glory, dominion, honor, now and ever, world
without end. Amen.

HOMILY XXVIII.

ACTS XIII. 4, 5.

"So they, being sent forth by the Holy Ghost, de-

parted unto Seleucia ;
and from thence they sailed

to Cyprus. And when they were at Salamis, they

preached the word of God in the synagogues of

the Jews : and they had also Johi> to their min-

ister."

As soon as they were ordained they went

forth, and hasted to Cyprus, that being a

place where was no ilhdesign hatching against

them, and where moreover the Word had been

sown already. In Antioch there were (teach-

ers) enough, and Phoenice too was near to

Palestine
;
but Cyprus not so. However, you

are not to make a question of the why and

wherefore, when it is the Spirit that directs

their movements : for they were not only or-

dained by the Spirit, but sent forth by Him
likewise.

" And when they were come to

Salamis, they preached the word of God in

the synagogues of the Jews." Do you mark
how they make a point of preaching the word
to them first, not to make them more conten-

tious ?
* The persons mentioned before

"spake to none but to Jews only
"

(ch. xi. 19),

and so here they betook them to the syna-

gogues.
" And when they had gone through

the isle unto Paphos, they found a certain

sorcerer, a false prophet, a Jew, whose name
was Bar-jesus : which was with the deputy of

the country, Sergius Paulus, a prudent man
;

who called for Barnabas and Saul, and desired

to hear the word of God. But Elymas the

:;: That Barnabas and Saul preached first to the Jews for the
reason mentioned by Chrysostom is wholly improbable. The
mission to the Gentiles entrusted to them never cancelled, in

their minds, their obligation to the Jews as having in the plan
of God an economic precedence. Paul not only maintained
throughout his life an ardent love and longing for his people
1 Rom. is.) and a confident hope of their conversion (Rom. xi.),

but regarded them as still the people of privilege, on the prin-
ciple: To the Jew first, and also to the Greek." (Rom. i. 16.)
This view, together with the fact that they were Jews, con-
stitutes a sufficient explanation for their resort to the syna-
gogues. Additional reasons may be found in the fact that in

the synagogues might be found those who were religiously in-
clined of both Jewish and Gentile nationality and who were
therefore most susceptible to the influence of Christian truth,
and in the fact that the freedom of speech in the synagogue-
service offered the most favorable opportunity to expound the

Gospel. G. B. S.

sorcerer (for so is his name by interpretation)
withstood them, seeking to turn away the

deputy from the faith." (v. 6-8.) Again a

Jew sorcerer, as was Simon. And observe
this man, how, while they preached to the

others, he did not take it much amiss, but

only when they approached the proconsul.
And then in respect of the proconsul the

wonder is, that although prepossessed by the

man's sorcery, he was nevertheless willing to

hear the Apostles. So it was with the Samar-
itans : and from the competition (avyKpiaeug) the

victory appears, the sorcery being worsted.

Everywhere, vainglory and love of power are

a (fruitful) source of evils !

" But Saul, who
is also Paul," (v. 9) here his name is changed
at the same time that he is ordained, as it

was in Peter's case,f "filled with the Holy
Ghost, looked upon him, and said, O full of

all guile and all villany, thou child of the

devil :

"
(v. 10) and observe, this is not abuse,

but accusation : for so ought forward, impu-
dent people to be rebuked "thou enemy of all

righteousness ;

" here he lays bare what was
in the thoughts of the man, while under pre-
text of saving he was ruining the proconsul :

"
wilt thou not cease," he savs,

"
to pervert

the ways of the Lord?" (He says it) both

confidently {a^ionicTuq), It is not with us thou

art warring, nor art thou fighting (with us),

but " the ways of the Lord " thou art pervert-

ing, and with praise (of these, he adds) "the

t Chrysostom here hints at the most probable explanation ot

the change of name in the Acts from Saul to Paul, although
that change is not strictly simultaneous with his ordination
which occurred at Antioch (v. 3), whereas the first use of the
name " Paul "

is in connection with his labors at Paphos, after

he had preached for a time in Salamis. It seems probable
that, as in so many cases, Paul, a Hellenist, had two names, in

Hebrew Saul, and in Greek Paul, and that now when he enters

distinctively upon his mission to the Gentiles-, his Gentile
name comes into exclusive use. (So, among recent critics,

De Wette, Lechler, Alford, Neander, Gloag.) Other opinions
are: (1) that he took the name Paul signifying little out of

modesty (Augustin); (2) that he was named Paul, either by him-
self (Jerome), by his fellow-Christians (Meyer) or by the pro-
consul (Ewaid), in honor of the conversion of Sergius Paulus.
G. B. S.
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right
"

ways.
" And now, behold, the hand

of the Lord is upon thee, and thou shalt be
blind." (v. ii.) It was the sign by which he
was himself converted, and by this he would
fain convert this man. As also that expres-
sion, "for a season," puts it not as an act of

punishing, but as meant for his conversion :

had it been for punishment, he would have
made him lastingly blind, but now it is not so,
but "

for a season "
(and this), that he may

gain the proconsul. For, as he was prepos-
sessed bv the sorcerv, it was well to teach him
a lesson by this infliction (and the sorcerer

also), in the same way as the magicians (in

Egypt) were taught by the boils. * (Ex. ix.

ii.)
" And immediately there fell on him a

mist and a darkness : and he went about seek-

ing some to lead him by the hand. Then the

deputy, when he saw what was done, believed,

being astonished at the doctrine of the

Lord." (v. 12.) But observe, how they do
not linger there, as (they might have been

tempted to do) now that the proconsul was a

believer, nor are enervated by being courted
and honored, but immediately keep on with
their work, and set out for the country on the

opposite coast. "Now when Paul and his

company loosed from Paphos, they came to

Perga in Pamphylia ;
and John departing

from them returned to Jerusalem. But when
they departed from Perga, they came to An-
tioch in Pisidia, and went into the synagogue
on the sabbath day, and sat down." (v. 13, 14.)
And here again they entered the synagogues,
in the character of Jews, that they might not
be treated as enemies, and be driven away :

and in this way they carried the whole matter

successfully.
" And after the reading of the

Law and the Prophets, the rulers of the syna-
gogue sent unto them, saying, Ye men and
brethren, if ye have any word of exhortation
for the people, say on." (v. 15.) From this

point, we learn the history of Paul's doings,
as in what was said above we have learned
not a little about Peter. But let us review
what has been said.

(Recapitulation.)
" And when they were

come to Salamis," the metropolis of Cyprus,
"they preached the word of God." (v. 5.)

They had spent a year in Antioch : it behooved
that they should go hither also (to Cyprus)
and not sit permanently where they were (the
converts in Cyprus): needed greater teachers.
See too how they remain no time in Seleucia,

knowing that (the people there) might have

* It can hardly be meant that' the smiting of Elymas with
blindness was not a judicial infliction to himself

\
but that the

proconsul should see it rather on its merciful side as being
only <*xpi KaipoO. The Hebraistic use of Xeip Kvpi'ov clearly
implies a divine judgment upon Elymas as does the whole
force of the narrative. G. B. S.

reaped much benefit from the neighboring
city (of Antioch) : but they hasten on to the

more pressing duties. When they came to

the metropolis of the island, they were earnest
to disabuse (diopdaaai) the proconsul. But that

it is no flattery that (the writer) says, "he was
with the proconsul, a prudent man" (v. 7), you
may learn from the facts

;
for he needed not

many discourses, and himself wished to hear
them. And 1 he mentions also the names.
* * *

Observe, how he said nothing to the

sorcerer, until he gave him an occasion : but

they only "preached the word of the Lord."
Since (though Elymas) saw the rest attending
to them, he looked only to this one object,
that the proconsul might not be won over.

Why did not (Paul) perform some other mira-

cle? Because there was none equal to this,

the taking the enemy captive. And observe,
he first impeaches, and then punishes, him.
He shows how justly the man deserved to

suffer, by his saying, "O full of all deceit"

(v. 10) : (" full of all,") he says : nothing want-

ing to the full measure : and he well says, of

all
"
deceit," for the man was playing the part

of a hypocrite.
" Child of the devil," because

he was doing his work :

"
enemy of all right-

eousness," since this (which they preached)
was the whole of righteousness (though at

the same time): I suppose in these words he

reproves his manner of life. His words were
not prompted by anger, and to show this, the

writer premises, "filled with the Holy Ghost,"
that is, with His operation. "And now be-

hold the hand of the Lord is upon thee."

(v. 11.) It was not vengeance then, but heal-

ing : for it is as though he said :

"
It is not

I that do it, but the hand of God." Mark
how unassuming! No "light,"- as in the

case of Paul, "shone round about him."

(ch. ix. 3.) "Thou shalt be blind," he says.
"not seeing the sun for a season," that he

may give him opportunity for repentance : for

we nowhere find them wishing to be made
conspicuous by the more stern (exercise of

their authority), even though it was against
enemies that this was put forth : in respect of

those of their own body (they used severity),

1 Kai Ta bvofiara &k Ac'-yei* c7Ti6t) Trpotr^aTuj? cypa&of bpa
k. t. A. A. B. C. X. Cat. It is not clear whether this relates
to the two names, Barjesus and Elymas. (if so we might
read fypa<e>\

" since he wrote just before, (whose aame was
Barjesus, but now Elymas, for so is his name interpreted,"' )

or to the change of the Apostle's name, "Then Saul, who is

also called Paul" (and then perhaps the sense of the latter
clause may be. Since the chance of name was recent : ereiirj

npo<T<t>dTu><; ntTeypd(j>r) or the like.) The mod. text substitt

"But he also recites the names of the cities: showing that
since they had but recently received the word, there was
need ifor them) to be confirmed, to continue in the faith: for
which reason also they frequently visited them."

- Mod. text omits this sentence. The connection is: Paul in-
flicts this blindness upon him. not in vengeance, but in order to
his conversion, remembering how the Lord Himself had dealt
with him on the way to Damascus. But it was not here, as
then no "

light shown round about him from heaven.''
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and with good reason, but in dealing with

those without, not so
;
that (the obedience of

faith) might not seem to be matter of compul-
sion and fear. It is a proof of his blindness,

his
"
seeking some to lead him bv the hand."

(ch. v. i. ft.) And 1 the proconsul sees the

blindness inflicted,
" and when he saw what

was done, he believed :

" and both alone be-

lieved not merely this, but, "being astonished

at the doctrine of the Lord" (v. 12) : he saw-

that these things were not mere words, nor

trickery. Mark how he loved to receive in-

struction from his teachers, though he was in

a station of so high authority. And (Paul)
said not to the sorcerer,

" Wilt thou not cease

to pervert" the proconsul?"
2 What may be

the reason of John's going back from them ?

For "John," it says, "departing from them
returned to Jerusalem

"
(v. 13) : (he does it)

because they are undertaking a still longer

journey : and yet he was their attendant, and
as for the danger, they incurred it (not he).

Again, when they were come to Perga, they

hastily passed by the other cities, for they
were in haste to the metropolis, Antioch.

And observe how concise the historian is.

"
They sat down in the synagogue," he says,

and, "on the sabbath day" (v. 14, 15): that

they might prepare the way beforehand for the

Word. And they do not speak first, but

when invited : since as strangers, they called

upon them to do so. Had they not waited,
there wrould have been no discourse. Here
for the first time we have Paul preaching.
And observe his prudence : where the word
was already sowr

n, he passes on : but where
there was none (to preach), he makes a stay :

as he himself writes : "Yea, so have I strived

to preach the Gospel, not where Christ was
named." (Rom. xv. 20.) Great courage this

also. Truly, from the very outset, a wonder-
ful man ! crucified, ready for all encounters

(~apa-e-a-//iivos), he knew how great grace he
had obtained, and he brought to it zeal equiv-
alent. He was not angry with John : for this

was not for him: 3 but he kept to the work,
he quailed not, he was unappalled, when shut

up in the midst of a host. Observe how

1 Kai (E*Ta mod.) (bpa C. N. Cat.) iyv ifqpucnv (Cat. Trvpuxrii')
6 avB. Kai (om. Cat.) (idi'oj 7rio-Tevcrcv (mod. evdix; rrnrreuei).
The reading in Cat. is meant for emendation: " And mark the
fervor (or kindling, viz. of the proconsul's mind): the proc.
alone believed" etc.

Mod. text adds,
"
but, the ways of the Lord, which is more:

that he may not seem to pay court."'
3 oil yap toutou r\v.

" Down, renders it non enim iriz dedi-
tus erat, he was not the man for this (anger): or perhaps, For
he (John) was not his. not associated by him, but by Barna-
bas." Ben. But the meaning should rather be,

" So great a
work was not for him (Mark) ;

he was not equal to it." The
connection is of this kind: "Paul knew how great grace had
been bestowed on him, and on his own part he brought cor-

responding zeal. When Mark withdrew, Paul was not angry
with him, knowing that the like grace was not bestowed on
him, therefore neither could there be the like o-n-ouSr) on his

part."

wisely it is ordered that Paul should not

preach at Jerusalem : the very hearing that he
is become a believer, this of itself is enough
for them

;
for him to preach, they never would

have endured, such was their hatred of him :

so he departs far away, where he was not
known. But 4

it is well done, that "they
entered the synagogue on the sabbath day"
when all were collected together.

" And after

the reading of the Law and the Prophets, the
rulers of the synagogue sent unto them, say-

ing, Ye men and brethren, if ye have any
word or exhortation for the people, say on."

(v. 15.) Behold how they do this without

grudging, but no longer after this. If ye did

wish this (really), there was more need to

exhort.

He first convicted the sorcerer (and showed),
what he was

;
and that he was such, the sign

showed :

" thou shalt be blind, not seeing the

sun
"

this was a sign of the blindness of his

soul : "for a season" (v. n): he says, to bring
him to repentance. But, oh that love of rule !

oh, that lust of vainglory ! how it does over-

turn and ruin everything ;
makes people stand

up against their own, against each other's

salvation; renders them blind indeed, and

dark, insomuch that they have even to seek
for some to lead them by the hand ! Oh that

they did even this, oh that they did seek were
it but some to lead them by the hand ! But

no, they no longer endure this, they take the

whole matter into their own hands. (This

vice) will let no man see : like a mist and
thick darkness it spreads itself over them, not

letting any see through it. What pleas shall

we have to offer, we who for one evil affec-

tion, overcome another evil affection {supra

p. 176), but not for the fear of God! For ex-

ample, many who are both lewd and covetous,
have for their niggardliness put a bridle upon
their lust, while other such, on the contrary,
have for pleasure's sake, despised riches.

Again, those who are both the one and the

other, have by the lust of vainglory overcome

both, lavishing their money unsparingly, and

practising temperance to no (good) purpose;
others again, who are exceedingly vainglori-

ous, have despised that evil affection, submit-

ting to many vile disgraces for the sake of

their amours, or for the sake of their money:
others again, that they may satiate their anger,
have chosen to suffer losses without end, and

4 In Mss. and Edd. this portion, to the end of the paragraph,
is placed after the part relating to Elymas, "He first con-
victed," etc. and immediately before the Morale, as if the oc-
casion of the invective against 4>t.\apxia and Kevo&ogia. were
furnished by the conduct of the rulers of the synagogue: but
see above, p. 178, in the expos, of v. S. iravTa\ov 17 xevoSoljia
Kai

i) <f>iKapxia alnai rav Katcu>v, and below, the allusion to the
blindness of Elymas.
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care for none of them, provided only they may
\\'i >rk their own will. And yet, what passion
can do with us, the fear of God is impotent to

effect ! Why speak I of passion ? What
shame before men can do with us, the fear of

God has not the strength to effect ! Many
are the things we do right and wrong, from a

feeling of shame before men
;

but God we
fear not. How manv have been shamed bvJ J

regard to the opinions of men into flinging

away money ! How many have mistakenly
made it a point of honor to give themselves

up to the service of their friends (only), to

their hurt ! How many from respect for their

friendships have been shamed into number-
less wrong acts ! Since then both passion
and regard for the opinion of men are able to

put us upon doing wrong things and right, it

is idle to say,
" we cannot :

" we can, if we
have the mind : and we ought to have the

mind. Why canst not thou overcome the

love of glory, when others do overcome it,

having the same soul as thou, and the same

body ; bearing the same form, and living the

same life ? Think of God, think of the glory
that is from above: weigh against that the

things present, and thou wilt quickly recoil

from this worldly glory. If at all events thou
covet glory, covet that which is glory, indeed.

W7

hat kind of glory is it, when it begets in-

famy ? What kind of glory, when it compels
one to desire the honor of those who are in-

ferior, and stands in need of that ? Real
honor is the gaining the esteem of those who
are greater than one's self. If at all events
thou art enamoured of glory, be thou rather

enamoured of that which comes from God. If

enamoured of that glory thou despisest this

world's glory, thou shalt see how ignoble this

is : but so long as thou seest not that glorv,

neither wilt thou be able to see this, how foul

it is, how ridiculous. For as those who are

under the spell of some wicked, hideously

ugly woman, so long as they are in love with

her, cannot see her ill-favoredness, because
their passion spreads a darkness over their

judgment : so is it here also : so long as we
are possessed with the passion, we cannot

perceive what a thing it is. How then might
we be rid of it ? Think of those who (for the

sake of glory) have spent countless sums, and
now are none the better for it: 1 think of the

1 Ka\ ov&iv air' avrjjs <cap7rov/ie-ov?, i. e. reaping' no fruit from
it (the glory which they sought here) where they are now.
Mod. text ovSiv aw' avrmv Kapnuxra/iivov^ ;

"
reaped no fruit

while here, from their money which they squandered "mis-

dead, what glory they got, and (now) this

glory is nowhere abiding, but all perished and
come to naught : bethink thee how it is onlv
a name, and has nothing real in it. For say,
what is glory ? give me some definition.

"The being admired by all," you will say.
With justice, or also not with justice ? For if

it be not with justice, this is not admiration,
but crimination

(i<aTq?opia), and flattery, and

misrepresentation (dtaflofy). But if you say,
With justice, why that is impossible : for in

the populace there are no right judgments;
those that minister to their lusts, those are

the persons they admire. And if you would

(see the proof of this), mark those who give
away their substance to the harlots, to the

charioteers, to the dancers. But you will say,
we do not mean these, but those who are just
and upright, and able to do great and noble

good acts. Would that they wished it, and they
soon would do good : but as things are, they
do nothing of the kind. Who, I ask you, now
praises the just and upright man ? Nay, it is

just the contrary. Could anything be more

preposterous than for a jnst man, when doing
any such good act, to seek glory of the many

as if an artist of consummate skill, employed
upon an Emperor's portrait, should wish to

have the praises of the ignorant ! Moreover,
a man who looks for honor from men, will

soon enough desist from the acts which virtue

enjoins. If he will needs be gaping for their

praises, he will do just what they wish, not
what himself wishes. What then would I

advise you ? You must look only to God, to

the praise that is from Him, perform all
1

things which are pleasing to Him, and go
after the good things (that are with Him), not
be gaping for anything that is of man : for

this mars both fasting and prayer and alms-

giving, and makes all our good deeds void.

Which that it be not our case, let us flee this

passion. To one thing alone let us look, to

the praise which is from God, to the being
accepted of Him, to the commendation from
our common Master; that, having passed
through our present life virtuously, we may
obtain the promised blessings together with

them that love Him, through the grace and

mercy of our Lord Jesus Christ, with whom to

the Father, together with the Holy Ghost, be

glory, might, honor, now and ever, world
without end. Amen.

taking the meaning of the passage, which is, '.' They got what
they sought, but where is it now ?

"
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HOMILY XXIX.

ACTS XIII. 16, 17.

" Then Paul stood up, and beckoning with his hand

said, Men of Israel, and ye that fear God, give
audience. The God of this people of Israel chose

our fathers, and exalted the people when they
dwelt as strangers in the land of Egypt, and with

an high arm brought He them out of it."

Behold Barnabas giving place to Paul

how should it be otherwise ? to him whom he

brought from Tarsus
; just as we find John on

all occasions giving way to Peter : and yet
Barnabas was more looked up to than Paul :

true, but they had an eye only to the common

advantage.
" Then Paul stood up," it says ;

this
1 was a custom of the Jews

" and beck-

oned with his hand." And see how he pre-

pares the way beforehand for his discourse :

having first praised them, and showed his

great regard for them in the words,
"
ye that

fear God," he so begins his discourse. And
he says not, Ye proselytes, since it was a term
of disadvantage.'

2 " The God of this people
chose our fathers : and the people

"
See, he

calls God Himself their God peculiarly, Who
is the common God of men

;
and shows how

great from the first were His benefits, just as

Stephen does. This they do to teach them,
that now also God has acted after the same

custom, in sending His own Son
; (Luke xx.

13): as (Christ) Himself (does) in the parable
of the vineyard

" And the people," he says,
" He exalted when it sojourned in the land of

Egypt" and yet the contrary was the case :

3

true, but they increased in numbers
;
more-

over, the miracles were wrought on their

account :

" and with an high arm brought He
them out of it." Of these things (the won-

ders) which were done in Egypt, the prophets

1
i. e. for one of the congregation to expound or preach : or

perhaps rather, to preach standing, not sitting, as Christian

bishops did for their sermons. We have transposed the com-
ment to its proper place. Mod. text adds,

" Wherefore he too
in accordance with this discourses to them."

2
on-ep r\v <ri//x$opas ovofia, in regard that a proselyte might be

deemed inferior to a Jew of genuine descent, "a Hebrew of
the Hebrews."

3 Kal (jlt)i> rovvavriov ye'yoi'ei'. Here also we have transposed
the comment to the clause to which it belongs. In the Edd. it

comes after " And with a high arm," etc. whence Ben. mistak-

ing its reference says, "i.e., if I mistake not, God brought
them out of Egypt, that he might bring them into the Land of
Promise: but, for their wickedness, the contrary befell ; for
the greatest part of them perished in the wilderness." It

plainly refers to ii^uia-ev i. e. how is it said, that He exalted
them in Egypt, where, on the contrary, they were brought
low? This is true but He did exalt them by increasing them
into a great multitude, and by the miracles which He wrought
on their behalf.

are continually making mention. And ob-

serve, how he passes over the times of their

calamities, and nowhere brings forward their

faults, but only God's kindness, leaving those

for themselves to think over.
" And about

the time of forty years suffered He their

manners in the wilderness." (v. 18.) Then
the settlement. " And when he had destroved
seven nations in the land of Canaan, He
divided their land to them by lot." (v. 19.)
And the time was long ;

four hundred and

fifty years.
" And after that He gave unto

them judges about the space of four hundred
and fifty years, until Samuel the prophet."*

(v. 20.) Here he shows that God varied His

dispensations towards them (at divers times).
" And afterward they desired a king :

" and

(still) not a word of their ingratitude, but

throughout he speaks of the kindness of God.
" And God gave unto them Saul the son of

Cis, a man of the tribe of Benjamin, by the

space of forty years." (v. 21.)
" And

when he had removed him, He raised up unto

them David to be their king: to whom also

He gave testimony, and said, I have found
David the son of Jesse, a man after Mine own

heart, which shall fulfil all My will. Of this

man's seed hath God according to His prom-
ise raised unto Israel a Saviour, Jesus." (v.

22, 23.) This was no small thing that Christ

should be from David. Then John bears wit-

ness to this :

" When John had first preached
before His coming the baptism of repentance
to all the people of Israel. And as John ful-

filled his course, he said, Whom think ye that

* Upon the reading of the T. R. (A. V.) the period of the

Judges is here stated to have been 450 years. This agrees with
the chronology of the book of Judges and of Josephus, but con-
flicts with 1 Kings vi. 1 where we are told that

"
in the four

hundred and eightieth year after the children of Israel were
come out of the land of Egypt, in the fourth year of Solomon's
reign over Israel, he began to build the house of the Lord."
This would give but 331 years for the period of the Judges.
It is the view of many critics that Paul has here followed a
different chronology from that of 1 Kings which was also in

use among the Jews and was followed by Josephus (so Meyer.)
But if the reading of Tischendorf, Lechler, and Westcott and
Hort (R. V.) is adopted and it is sustained by A. B. C. N the

difficulty, so far as Acts xiii. 21 is concerned, disappears. This

reading places ixera raira after <o9 fTeciv sq. and inserts a

period after nevrriKovra. Then the translation would be,
" He

gave them their land for an inheritance for about four hundred
and fifty years. And after these things He gave them
judges," etc. On this reading the 450 years is the period of

their inheritance, approximately stated, up to the time of the

judges. The point from which Paul reckoned is not stated
and is uncertain. This is the.preferable reading and explana-
tion. G. B. S.
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I am ? I am not He. But, behold, there

cometh one after me, whose shoes of His feet

I am not worthy to loose." (v. 24, 25.) And
John too not merely bears witness (to the

fact), but (does it in such sort that) when men
were bringing the glory to him, he declines it :

for it is one thing (not to affect) an honor

which nobody thinks of offering; and another,
to reject it when all men are ready to give it,

and not only to reject it, but to do so with

such humility.
" Men and brethren, children

of the stock of Abraham, and whosoever

among vou feareth God, to vou is the word of

this salvation sent. For they that dwell at

Jerusalem, and their rulers, because they
knew Him not, nor yet the voices of the

prophets which are read every sabbath day,

they have fulfilled them in condemning Him.
And though they found no cause of death in

Him, yet desired they Pilate that He should

be slain." (v. 26-28.) On all occasions we
find them making a great point of showing
this, that the blessing is peculiarly theirs, that

they may not flee (from Christ), as thinking

they had nothing to do with Him, because

they had crucified Him. " Because they
knew Him not," he says : so that the sin was
one of ignorance. See how he gently makes
an apology even on behalf of those (crucifiers).

And not only this : but he adds also, that thus

it must needs be. And 1 how so ?
"
By con-

demning Him, they fulfilled the voices of the

prophets." Then again from the Scriptures.
* And when they had fulfilled all that was
written of Him, they took Him down from the

tree, and laid Him in a sepulchre. But God
raised Him from the dead. And He was
seen many days of them which came up with

Him from Galilee to Jerusalem, who are His
witnesses unto the people "(v. 29-31) that

He rose again.
" And we declare unto vou

glad tidings, how that the promise which was
made unto the fathers, God hath fulfilled the

same unto us their children, in that He hath

Taised up Jesus again ;
as it is also written in

the second Psalm, Thou art My Son, this day
have I begotten Thee. And as concerning
that He raised Him up from the dead, now no
more to return to corruption, He said on this

wise, I will give you the sure mercies of

David. Wherefore he saith also in another

Psalm, Thou shalt not suffer Thine Holy One
to see corruption. For David, after he had
served his own generation by the will of God,

1 Kai TtoQtv on avitjrr) <f>*/<7t Kai fidprvpts Citm*. EiTa iraAii'

airb toiv ypa<t>u>v, followed by V. 20-37. ^'e read, Kai iroSti-;

<>Tl Ta$ i.'lioras TtjiV 7TpO<.. KpU'OLVTeS TOUTOy 7rA7Jpu><7CU\ EiTa nd\iv
curb t. yp. v. 29-31, ending, Kai ndprvpes avrov titriv irpb<; rbv
Aabi- on aveori). The mod. text "And that no man may say.
And whence is this manifest that He rose again ? He says
that (word). And are His witnesses. Then again He presses
them from the Scriptures, v. 29-37."

fell on sleep, and was laid unto his fathers,
and saw corruption: but He, Whom God
raised again, saw no corruption. Be it known
unto you therefore, men and brethren, that

through this Man is preached unto you the

forgiveness of sins : and by Him all that

believe are justified from all things, from
which ye could not be justified by the law of

Moses." (v. 32-39.) Observe ' how Paul
here is more vehement in his discourse : we
nowhere find Peter saying this. Then too he
adds the terrifying words :

" Beware therefore,
lest that come upon you, which is spoken of in

the prophets ; Behold, ye despisers, and won-

der, and perish : for I work a work in your
days, a work which ye shall in no wise believe,

though a man declare it unto you." (v. 40.

41.)

(a) Observe 3 how he twines (the thread of)

his discourse (alternately) from things present,
from the prophets. Thus, "from 4

(this

man's) seed according to the promise
"

i v.

23) : (V) the name of David was dear to them
;

well then, is it not (a thing to be desired) that

a son of his, he says, should be their king ?

(b) then he adduces John : then again the

prophets, where he says,
"
By condemning

they fulfilled," and again,
" All that was writ-

ten :

"
then the Apostles as witnesses of the

Resurrection : then David bearing witness.

For neither the Old Testament proofs
seemed so cogent when taken by themselves
as they are in this way, nor yet the latter testi-

monies apart from the former : wherefore he
makes them mutually confirm each other.
" Men and brethren," etc. (v. 26.) For
since they were possessed by fear, as having
slain Him, and conscience made them aliens

(the Apostles), discourse not with them as unto

Christicides, neither as putting into their

hands a good which was not theirs, but one

peculiarly their own. (d)
" For they that

dwell at Jerusalem, and their rulers :

"
as

2 This comment, which in the Mss. and Edd. is ins.

after v. 37, refers to the following verses 3S, 39. i. e. to wh
there said of the insufficiency of the Law for justification : we
have therefore transposed it.

3 In the old text the parts lie in the order here shown bj
letters a, b, etc. The confusion may tit- explained by the

scribe's copying in the wrong order (mm the four pages of his

tablets: viz. in the first place, in the order 1, ;. .. 4 : then

1,3 : and lastly, .:, 1. In the modern text, a different arr.

ment is attempted by which all is thrown into worse confu-
sion. Thus it was not perceived that Chrys. having in a cur-

sory way read through v. 24-41, begins his exposition in d<

with the remark of the Apostle's passing and repassing from
the Old to the New Test, and vii t versa, viz. alleging tirst the

Promise, then John, then the Prophets, then the Apostles, then
David and Isaiah, v. 24-34 : then comments upon the matters

contained in these and the following verses, and then as 1

goes over the whole again in a second exposition. Now tin-

innovator makes the recapitulation begin immediately after

(a), commencing it at v. 26, and collecting the comments in

this order: v. 26-32 : v. 94-36 : V. 17-41
* The transposition of the part (c), makes this read in the

Mss. and Edd. as if it were parallel with drrb tu>i* xapivnov
New Testament facts), anb T<or Upo^rjruir lOld Testament tes-

timonies).
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much as to say, not ye, but they :

* and again,

apologizing even for those,
" Because they

knew Him not, and the voices of the Prophets
which are read every sabbath day, in con-

demning Him, they fulfilled them." A great

charge it is against them that they continually

hearing heeded not. But no marvel : for what

was said above concerning Egypt and the wil-

derness, was enough to show their ingratitude.

And observe how this Apostle also, as one

moved by the Spirit Himself,
1

continually

preaches the Passion, the Burial, (g)
" Hav-

ing taken Him down from the tree." Ob-

serve, what a great point they make of this.

He speaks of the manner of His death.

Moreover they bring Pilate (conspicuously)

forward, that (the fact of) the Passion may be

proved by the mention of the tribunal (by
which he was condemned), but at the same

time, for the greater impeachment of those

(His crucifiers), seeing they delivered Him up
to an alien. And he does not say, They made
a complaint (against Him), (evervx<n>, al. evrvy-

xdvei) but,
"
They desired, though having

found no cause of death
"

(in Him),
" that He

should be slain, (e) Who appeared," he says,
"

for many days to them that came up with

Him from Galilee to Jerusalem." (Rom. xi.

2.) Instead of
2 * * he says, "Who are His

witnesses unto the people," to wit,
" The men

which came up with Him from Galilee to

Jerusalem.
" Then he produces David and

Esaias bearing witness. " The faithful (mer-

cies)," the abiding (mercies), those which
never perish, (h) Paul loved them exceed-

ingly. And observe, he does not enlarge on
the ingratitude of the fathers, but puts before

them what they must fear. For Stephen in-

deed with good reason does this, seeing he
was about to be put to death, not teaching
them

;
and showing them, that the Law is

even now on the point of being abolished :

(ch. vii.) but not so Paul
;

he does but

threaten and put them in fear. (/) And he

does not dwell long on these,
3

as taking it for

* It is probable that Chrys. has pointed out the true con-
nection of thought as established by yap 1,27).

" The word of
this salvation is sent unto you (of the dispersion) on the

ground that the Jews at Jerusalem have rejected it.'' (So

Meyer, Gloag.) The more common explanation is : The word
is sent unto you because the Jews have fulfilled the prophecies
which spoke of the rejection of the Messiah and have thus

proved that He is the Messiah. (De Wette, Hackett. Lechler.)
G. B. S.
1

i. e. Though not one of the original witnesses, v. 31, yet,

being one who has been moved or raised up. kkivtipcvov, by
the Spirit of Christ Himself, he preaches as they did, insisting
much on the Passion, etc.

2 'Arri toD. Oi av&pes oi crvvavafZai'Tei; k. t. A. Perhaps the
sense may be supplied thus : 'Avri toO, Ov ndvTts ij/u-eis kcrp-tv

^.apTupes, ii. 32. ov linei? Mapr. eauev. iii. 15. Instead of saying
as Peter does,

" Whereof we are witnesses."
3 Kai ov/t eyxpovi^ci tou'tois, as in the recapitulation on v. 40,

41. xai bpa, Tpa\i) ov irux; virorefiveTai. Hence it is clear that

Toiirots refers not to
"
the sure mercies of David," as in Mss.

and Edd. (end of e), but to the threats and terrors (end of h).

Below, for dAA' InxTci'i'ei Trjf KoXaaiv the sense of eiriTeii'ei (not
as Ben. minatur, but intcntat,

" makes much of, aggravates,

I

granted that the word is of course believed
;

nor enlarge upon the greatness of their pun-
ishment, and assail that which they affection-

ately love, by showing the Law about to be
cast out : but dwells upon that which is for

their good (telling them), that great shall be
the blessings for them being obedient, and

great the evils being disobedient.

But let us look over again what has been
said. "Ye men of Israel," etc. (v. 16-21.)
The Promise then, he says, the fathers re-

ceived
; ye, the reality. (_/) And observe, he

nowhere mentions right deeds of theirs, but

(only) benefits on God's part: "He chose:
Exalted : Suffered their manners :

"
these are

no matters of praise to them :

"
They asked,

He gave." But David he does praise (and
him) only, because from him the Christ was to

come. "
I have found David, the son of

Jesse, a man after Mine own heart, which
shall fulfil all My will." (v. 22.) (/) Observe
also, it is with praise (that he says of him),
" David after that he had served the will of

God :

"
just as Peter seeing it was then the

beginning of the Gospel making mention of

him, said,
" Let it be permitted me to speak

freely of the patriarch David." (ch. ii. 29.)

Also, he does not say, Died, but,
" was added

to his fathers. (&) Of this man's seed," etc.
" WT

hen John," he says,
" had first preached

before His entry
"

by entry he means the In-

carnation " the baptism of repentance to all

the people of Israel." (v. 23-25.) Thus
also John, writing his Gospel, continually has

recourse to him : for his name was much

thought of in all parts of the world. And
observe, he does not say it

" Of this man's

seed," etc. from himself, but brings John's

testimony.
" Men and brethren, children of the stock

of Abraham " he also calls them after

their father
" unto you was the word of

this salvation sent." (v. 26.) Here the

expression, "Unto you," does not mean,
Unto (you) Jews, but it gives them a right
to sever themselves from those who dared

that murder. And what he adds, shows

this plainly. "For," he says, "they that

dwell at Jerusalem, because they know Him
not." (v. 27.) And how, you will say,
could thev be ignorant, with John to tell

them ? What marvel, seeing they were so,

with the prophets continually crying aloud

to them ? Then follows another charge :

dwells upon the greatness of)", and the whole scope of the

passage, require us to read ovSi. Then, cai ixeripx^Tai with
the negative extending to the whole clause, "and (like Ste-

phen) assail that which is dear to them. (viz. their preeminence
as Jews,) by showing the Law on the point of being cast out :"

then, dAAd (so we restore for icai) iu o-vfi.<j>. ivSiarp., but dwells,
etc.
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" And having found no cause of death in

Him :

"
in which ignorance had nothing to

do. For let us put the case, that they did

not hold Him to be the Christ: why did

they also kill Him ? And "
they desired

of Pilate, he says, that He should be slain."

(v. 28.) "And when they had fulfilled all

that was written of Him." (v. 29.) Observe
what a point he makes of showing that the

(whole) thing was a (Divine) Dispensation.
See,

1

by saying what did they persuade
men ? (By telling them) that He was
crucified? Why, what could be less per-
suasive than this ? That He was buried

by them to whom it was promised that He
should be salvation ? that He who was
buried forgives sins, yea, more than the

Law (has power to do) ? And (observe),
he does not say, From which ye would not,

but,
" from which ye could not be justified

by the Law of Moses." (v. 39.)
"
Every

one," he says : be who he may. For those

(ordinances) are of no use, unless there be
some benefit (accruing therefrom.) This
is why he brings in forgiveness later : and
shows it to be greater, when, the thing being
(otherwise) impossible, yet this is effected.

"Who are His witnesses," he says, "unto
the people

"
the people that slew Him.

Who would never have been so, were thev
not strengthened by a Divine Power : for

they would never have borne such witness

to blood-thirsty men, to the very persons
that killed Him. But,

" He hath raised

up Jesus again : This day," he says,
"

I

have begotten thee." *
(v. 33.) Aye, upon

this the rest follows of course. Why did

he not allege some text by which they would
be persuaded that forgiveness of sins is by
Him ? Because the great point with them
was to show, in the first place, that He
was risen : this being acknowledged, the
other was unquestionable. "Through this

man," nay more, by Him,
"

is remission of

1 Edd. " But let us hear ri koI AeyovTej oi 'Ajtoo-t. entLO-av,
on i<TTavp^9ri, by saying what, by what announcement, the
Apostles persuaded (men) that He was crucified." For ti
tovtov aiTi.8. B. has to t. a. "(yea), what is more incredible
still." Both clauses must be read interrogatively. The scope
of the whole passage (which is obscure in the original) is, the
supreme importance of the article of the Resurrection, Leave
that out, and see what the preaching of the Apostles would
have been

;
how it would have been received.

* The reading :
" In the Second Psalm

"
is the best attested

and is followed by the T. R., R. V. and Wescott and Hort.
Ilpuirti) is found in D. and is supported by the Fathers. It is
the more difficult reading and for this reason is preferred by
Tischendorf, Lachmann. Meyer. Alford and Gloag. If it is cor-
rect, we must suppose that what we now call the first psalm
was considered introductory and that our second psalm was
counted as the first. In some Heb. Mss. this order actually
occurs. The reading Sevrepo}, however, is better supported.
The expression :

"
this day have I begotten thee" refers evi-

dently to the resurrection of Christ. (Cf. Heb. i. 5 ; Rom. i. 4.)
The resurrection is conceived as the solemn inauguration of
Christ into his office as theocratic king represented under the
figure of begetting. G. B. S.

sins." (v. 38.) And besides, he wished
to bring them to a longing desire of this

great thing. Well then, His death was not

dereliction, but fulfilling of Prophecy. For
the rest, he puts them in mind of historical

facts, wherein they through ignorance suf-

fered evils without number. And this he
hints in the conclusion, saying,

"
Look, ye

despisers, and behold." And observe how,
this being harsh, he cuts it short. Let
not that, he says, come upon you, which
was spoken for the others, that "

I work
a work which ye shall in no wise believe,

though one declare it unto you." (v. 41.)
Marvel not that it seems incredible : this

very thing was foretold from the first

(that it wouid not be believed).
"
Behold,

ye despisers," as regards those who dis-

believe in the Resurrection.
This too might with reason be said to

us :

2 " Behold ye despisers." For the

Church indeed is in very evil case, although

ye think her affairs to be in peace. For
the mischief of it is, that while we labor

under so many evils, we do not even know
that we have any. "What sayest thou?
We are in possession of our Churches, our
Church property, and all the rest, the services

are held, the congregation comes to Church

every day."
3

True, but one is not to judge
of the state of a Church from these things.
From what then ? Whether there be piety,
whether we return home with profit each

day, whether reaping some fruit, be it much
or little, whether we do it not merelv of

routine and for the formal acquittance of

a duty ((loootov/xevoi). Who has become a

better man by attending (daily) service for

a whole month ? That is the point : other-

wise the very thing which seems to bespeak
a flourishing condition (of the Church,)
does in fact bespeak an ill condition, when
all this is done, and nothing comes of it.

Would to God (that were all), that noth-

ing comes of it : but indeed, as things

are, it turns out even for the worse. What
fruit do ve get from vour services? Surelv

if you were getting any profit by them,

ye ought to have been long leading the

life of true wisdom (r^g Qdaootpiae), with so

many Prophets twice in every week dis-

coursing to you, so many Apostles, and

Evangelists, all setting forth the doctrines

of salvation, and placing before you with

much exactness that which can form the

character aright. The soldier by going to

> We have transposed this clause from before,
"
Behold,"

etc. preceding.
3 Mod. text needlessly adds. Ka\ KaTajipovovntv; "And do

we make light of these things ?
"
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his drill, becomes more perfect in his tactics :

the wrestler by frequenting the gymnastic

ground becomes more skilful in wrestling :

the physician by attending on his teacher

becomes more accurate, and knows more,
and learns more : and thou what hast

thou gained ? I speak not to those who
have been members of the Church only
a year, but to those who from their earliest

age have been attending the services.

Think you that to be religious is to be

constant in Church-going (irapafiaXXeiv rq

cwaS-Ei) ? This is nothing, unless we reap
some fruit for ourselves : if (from the gather-

ing together in Church) we do not gather

(avvayoftev) something for ourselves, it were

better to remain at home. For our fore-

fathers built the Churches for us, not just
to bring us together from our private houses

and show us one to another : since this

could have been done also in a market-

place, and in baths, and in a public proces-
sion : but to bring together learners and

teachers, and make the one better by means
of the other. With us it has all become
mere customary routine, and formal discharge
of a duty : a thing we are used to : that is

all. Easter comes, and then great the

stir, great the hubbub, and crowding of

I had rather not call them human beings,
for their behavior is not commonly human.
Easter goes, the tumult abates, but then the

quiet which succeeds is again fruitless of

good.
"
Vigils, and holy hymn-singing."

And what is got by these ? Nay, it is all

the worse. Many do so merely out of

vanity. Think how sick at heart it must
make me, to see it all like (so much water)

poured into a cask with holes in it ! But

ye will assuredly say to me, We know the

Scriptures. And what of that ? If ye ex-

emplify the Scriptures by your works, that

is the gain, that the profit. The Church
is a dyer's vat : if time after time perpet-

ually ye go hence without receiving any
dye, what is the use of coming here con-

tinually ? Why, the mischief is all the

greater. Who (of you) has added ought to

the customary practices he received from
his fathers ? For example : such an one has

a custom of observing the memorial of his

mother, or his wife, or his child : this he
does whether he be told or whether he
be not told by us, drawn to it by force of

habit and conscience. Does this displease
thee, you ask? God forbid : on the contrary,
I am glad of it with all my heart : only,
I would wish that he had gained some fruit

also from our discoursing, and that the effect

which habit has, were also the effect as re-

gards us 1

(your teachers) the superinducing
of another habit. Else why do I weary my-
self in vain, and talk uselessly, if ye are to

remain in the same state, if the Church
services work no good in you ? Nay, you
will say, we pray. And what of that ?

" Not

every one that saith unto Me, Lord, Lord,
shall enter into the Kingdom of heaven

;

but he that doeth the will of My Father
which is in heaven." (Matt. vii. 21.) Many
a time have I determined to hold my peace,

seeing no benefit accruing to you from my
words

;
or perhaps there does accrue some,

but I, through insatiableness and strong
desire, am affected in the same way as those
that are mad after riches. For just as they,
however much they may get, think they
have nothing; so I, because I ardently desire

your salvation, until I see you to have made
good progress, think nothing done, because
of my exceeding eager desire that you
should arrive at the \ery summit. I would
that this were the case, and that my eager-
ness were in fault, not your sloth : but I fear

I conjecture but too rightly. For ye must
needs be persuaded, that if any benefit had
arisen in all this length of time, we ought
ere now to have done speaking. In such

case, there were no need to you of words,
since both in those already spoken there

had been enough said for you,
2 and you

would be yourselves able to correct others.

But the fact, that there is still a necessity
of our discoursing to you, only shows, that

matters with you are not in a state of high
perfection. Then what would we have to

be brought about? for one must not merely
find fault. I beseech and entreat you not
to think it enough to have invaded 3 the

Church, but that ye also withdraw hence,

having taken somewhat, some medicine, for

the curing of your own maladies : and, if not
from us, at any rate from the Scriptures, ye
have the remedies suitable for each. For

instance, is any passionate ? Let him attend

to the Scripture-readings, and he will of a

surety find such either in history or exhorta-

tion. In exhortation, when it is said, "The
sway of his fury is his destruction

"
(Ecclus.

i. 22); and, "A passionate man is not

seemly
"

(Prov. xi. 25) ;
and such like : and

Morel. Ben. aft -q^un'.
iv

By our means," idque unum froban-
dum

y Ed. Par. but eii' q/uui> is not as he renders it, in nobis ;

the meaning is.
" where habit works, this is the effect (in the

case of habit) : I wish it were so in the case of us (where we
work 1."

2 Mod. text
"
Having been so sufficiently spoken, that ye are

able to correct others, eiye inrovTuiv uxieAeid tis \>im.v Trpocriyiv-
ero, since in their absence some benefit accrued to you."

3 ottux; eis 'EKK\ri<Tta.v ep.fla.\r]Te, oAA' omas Ti Kal Xafiovres

ava\iopriTe. (Above we had the phrase irapafSdWeiv tj; <rvvdl-ei.)

Here the metaphor is taken from an invading army, So be-

low, p. 1S8, ixr) tixSa\r\<; eis ayopap.



Homily XXIX.
| THE ACTS OF THE APOSTLES. 187

again,
" A man full of words shall not pros-

per" (Ps. cxl. 11); and Christ again, ''He
that is angry with his brother without a

cause (Matt. v. 22); and again the Prophet,
" Be ye angry, and sin not

"
(Ps. iv. 4) ; and,

" Cursed be their anger, for it was fierce."

(Gen. xlix. 7.) And in histories, as when
thou hearest of Pharaoh filled with much
wrath, and the Assyrian. Again, is any
one taken captive by love of money ? let

him hear, that
" There is not a more wicked

thing than a covetous man : for this man
setteth even his own soul for sale (Ecclus.
ix. 9) ;

and how Christ saith,
" Ye cannot

serve God and mammon "
(Matt. vi. 24) ;

and the Apostle, that "the love of money
is a root of all evils" (1 Tim. vi. 10); and
the Prophet,

"
If riches flow in, set not

your heart upon them" (Ps. lxii. 10); and

many other like sayings. And from the

histories thou hearest of Gehazi, Judas, the

chief scribes, and that
"
gifts blind the eyes

of the wise." (Exod. xxiii. 8 and Deut. xvi.

19.) Is another proud ? Let him hear,
that

" God resisteth the proud
"

(James
iv. 6) ; and,

" Pride is the beginning of sin
"

(Ecclus. x. 14) and, "Every one that hath
a high heart, is impure before the Lord."

(Prov. xvi. 5.) And in the histories, the

devil, and all the rest. In a word, since it

is impossible to recount all, let each choose
out from the Divine Scriptures the remedies
for his own hurts. So wash out, if not the

whole at once, a part at any rate, part to-

day, and part to-morrow, and then the whole.

And with regard to repentance too, and

confession, and almsgiving, and justice also,
and temperance, and all other things, thou
wilt find many examples.

" For all these

things," says the Apostle,
" were written

for our admonition." (1 Cor. x. n.) If then

Scripture in all its discoursing is for our

admonition, let us attend to it as we ought.

Why do we deceive ourselves in vain ? I fear

it may be said of us also, that
" our days

have fallen short in vanity, and our years
with haste." (Ps. Ixxvii. 33.) Who from

hearing us has given up the theatres ? Who
has given up his covetousness ? Who has
become more readv for almssrivinsr ? I would
wish to know this, not for the sake of vain-

glory, but that I may be inspirited to more
zeal, seeing the fruit of my labors to be

clearly evident. But as things now are, how
shall I put my hand to the work, when I see
that for all the rain of doctrine pouring
down upon you shower after shower, still

our crops remain at the same measure, and
the plants have waxed none the higher ?

Anon the time of threshing is at hand (and)

He with the fan. I fear me, lest it be all

stubble : I fear, lest we be all cast into the

furnace. The summer is past, the winter is

come : we sit, both young and old, taken

captive by our own evil passions. Tell not

me, I do not commit fornication : for what
art thou the better, if though thou be no
fornicator thou art covetous ? It matters not

to the sparrow caught in the snare that he
is not held tight in every part, but only by
the foot : he is a lost bird for all that

;
in the

snare he is, and it profits him not that he has
his wings free, so long as his foot is held

tight. Just so, thou art caught, not by
fornication, but by love of money : but caught
thou art nevertheless; and the point is, not

how thou art caught, but that thou art caught.
Let not the young man say, I am no money-
lover : well, but perchance thou art a

fornicator : and then again what art thou the

better ? For the fact is, it is not possible for

all the passions to set upon us at one and the

same time of life : they are divided and
marked off, and that, through the mercy of

God, that they may not by assailing us all at

once become insuperable, and so our wres-

tling with them be made more difficult. What
wretched inertness it shows, not to be able

to conquer our passions even when taken one

by one, but to be defeated at each several

period of our life, and to take credit to our-

selves for those which (let us alone) not in

consequence of our own hearty endeavors,
but merely because, by reason of the time of

life, they are dormant ? Look at the chariot-

drivers, do you not see how exceedingly
careful and strict they are with themselves

in their training-practice, their labors, their

diet, and all the rest, that they may not be

thrown down from their chariots, and dragged

along (by the reins) ? See what a thing
art is. Often even a strong man cannot

master a single horse : but a mere boy
who has learnt the art shall often take

the pair in hand, and with ease lead them
and drive them where he will. Nay, in

India it is said that a huge monster of an

elephant shall yield to a stripling of fifteen,

who manages him with the utmost ease. To
what purpose have I said all this? To show

that, if by dint of study and practice we can

throttle into submission (ayxo/uv) even elephants
and wild horses, much more the passions
within us. Whence is it that throughout life

we continually fail (in every encounter 1?

We have never practised this art : never in

a time of leisure when there is no contest,

talked over with ourselves what shall be use-

ful for us. We are never to be seen in our

place on the chariot, until the time for the
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contest is actually come. Hence the ridicu-

lous figure we make there. Have I not often

said, Let us practise ourselves upon those

of our own family before the time of trial ?

With our servants (waifo?) at home we are

often exasperated, let us there quell our

anger, that in our intercourse with our friends

we may come to have it easily under control.

And so, in the case of all the other passions,
if we practised ourselves beforehand, we
should not make a ridiculous figure in the

contests themselves. But now we have our

implements and our exercises and our train-

ings for other things, for arts and feats of the

palrestra, but for virtue nothing of the sort.

The husbandman would not venture to

meddle with a vine, unless he had first been

practised in the culture of it: nor the pilot to

sit by the helm, unless he had first practised
himself well at it : but we, in all respects

unpractised, wish for the first prizes ! It

were good to be silent, good to have no com-
munication with any man in act or word,
until we were able to charm (nare 6elv) the

wild beast that is within us. The wild

beast, I say : for indeed is it not worse than

the attack of any wild beast, when wrath and
lust make war upon us ? Beware of invading
the market-place (m?) kfifialric ? ayop&v) with these

beasts, until thou have got the muzzle well

upon their mouths, until thou have tamed
and made them tractable. Those who lead
about their tame lions in the market-place,
do you not see what a gain they make of it,

what admiration they get, because in the
irrational beast they have succeeded in pro-

ducing such tameness but, should the lion

suddenly take a savage fit, how he scares all

the people out of the market-place, and then
both the man that leads him about is himself
in danger, and if there be loss of life to others,
it is his doing? Well then do thou also

first tame thy lion, and so lead him about, not
for the purpose of receiving money, but that

thou mayest acquire a gain, to which there
is none equal. For there is nothing equal to

gentleness, which both to those that possess it,

and to those who are its objects, is exceeding
useful. This then let us follow after, that

having kept in the way of virtue, and with all

diligence finished our course therein, we may
be enabled to attain unto the good things

eternal, through the grace and mercy of our
Lord Jesus Christ, with Whom to the Father
and the Holy Ghost together be glory,

might, honor, now and ever, world without
end. Amen.

HOMILY XXX.
ACTS XIII. 42.

"And as they were going out (text rec.
' from the syn.

of the Jews,') they besought (the Gentiles) that

these words might be spoken unto them on the

following sabbath."

Do you mark Paul's wisdom ? He not only
gained admiration at the time, but put into

them a longing desire for a second hearing,
while in what he said he dropped some seeds

(el-uvTiva aTzep/iara) as it were, and forbore to

solve (the questions raised), or to follow out
the subject to its conclusion, his plan being to

interest them and engage their good-will to

himself,
1 and not make (people) listless and

indifferent by casting all at once into the
minds of those (who first heard him). He
told them the fact, that

"
through this Man is

1 Mss. and Edd. an-ap-rio-at *ai oiiceicotTai eaiiTcp. The Catena
has preserved the true reading a^aprrjcrai. in the sense, to
make them hang- upon (him for further communications).
Below, tu> trdvra. dQpoov ei? ra? eKtiviov pl\pai i^/v^as, the Keii>tt>v

distinguishes the first hearers from the people generally : if he
had spoken all at once to those, the consequence would have
been xa^oTepous epyd<racr0ai, not that "

nearly the whole city"
should assemble on the following sabbath.

remission of sins announced unto you," but
the how, he did not declare. " And when the

congregation was broken up, many of the Jews
and worshipping proselytes followed Paul
and Barnabas "

after this point he puts Paul
first

2

"who, speaking unto them, persuaded
them to continue in the grace of God."

(v. 43.) Do you observe the eagerness, how
great it is? They "followed" them, it says.

Why did they not baptize them immediately ?

It was not the proper time : there was need to

persuade them in order to their steadfast abid-

ing therein. "And the next sabbath day
came almost the whole city together to hear
the word of God." (v. 44.)

" But when the

Jews saw the multitudes, they were filled with

envy, and contradicted the things spoken by
Paul, contradicting and blaspheming." (v. 45.)
See malice wounded in wounding others : this

2 Edd. from E. F. avrbs eauTou instead of toO navAoC. We
have restored the comments to their proper clauses in the
Scripture text.
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made the Apostles more conspicuous the

contradiction which those offered. In the

first instance then they of their own accord

besought them to speak (and now they op-

posed them) :

"
contradicting," it says,

" and

blaspheming." O recklessness !

" Then Paul

and Barnabas waxed bold, and said, It was

necessary that the word of God should first

have been spoken to you : but seeing ye put it

from you, and judge yourselves unworthy of

everlasting life, lo, we turn to the Gentiles."

(v. 46.) Do you mark how by their con-

tentious behavior they the more extended the

preaching, and (how the Apostles here) gave
themselves the more to the Gentiles, having

(by this very thing) pleaded their justification,

and made themselves clear of all blame with

their own people (at Jerusalem)? (c) Seei

how by their '"envy" they bring about great

things, other (than they looked for) : they

brought it about that the Apostles spake out

boldly, and came to the Gentiles ! For this

is why he says, "And speaking out boldly,
Paul and Barnabas said." They were to go
out to the Gentiles : but observe the boldness

coming with measure :

2 for if Peter pleaded
in his justification, much more these needed a

plea, none having called them there, (ch. xi.

4.) But by saying
" To you first," he showed

that to those also it was their duty (to

preach), and in saying
"
Necessary," he

showed that it was necessary to be preached
to them also.

" But since ye turn away from
it" he does not say, "Woe unto you," and
"Ye are punished," but " We turn unto the

Gentiles." With great gentleness is the bold-

ness fraught ! (a) Also he does not say,
" Ye

are unworthy," but " Have judged yourselves

unworthy. Lo, we turn unto the Gentiles.

For so hath the Lord commanded us, saying,
I have sent thee to be a light of the Gentiles,
that thou shouldest be for salvation unto the

ends of the earth." (v. 47.) For that the

Gentiles might not be hurt at hearing this,

as
d

if the case were so that, had the Jews
been in earnest, they themselves would not

have obtained the blessings, therefore he

brings in the prophecy, saying, "A light of

the Gentiles," and,
"
for salvation unto the

ends of the earth. And hearing
"

(this)
" the

Gentiles
"

(v. 48) this, while it was more

1 The order of the exposition in the Mss. and Edd. marked
by the letters a, />, etc. is much confused, but not irremediably.
The matter falls into suitable connection, when the parts are
taken in the order c, a, </, /.

2 aAA' bpot t'tjv napp'qaiai' fxeTa fxerpov -yu'op.errji'. A. p.Ta to

fieTpou. Mod. text (nerpo). If this be not corrupt, it may be ex-

plained by the clause at the end of c, woAAijs eTrienctias r; n-app.

yip.ovcra, but then the connection with the following ei yap
Ilerpos k. t. A. is obscure. Perhaps from A. we may restore
>AeT<i to llerpov :

"
the boldness coming to them after the affair

of Peter."
3

tus eK ttj? iKeivtov <7Trov5r]S fxrj (om. A. B.) Tvy\dvovTa tuh'

ayadiiv.

cheering to them, seeing the case was this,

that whereas those wrere of right to hear first,

they themselves enjoy the blessing, was at the

same time more stinging to those " and the

Gentiles," it says,
"
hearing

"
(this)

" were glad,
and glorified the word of the Lord : and be-

lieved, as many as were ordained unto eternal

life
"

: i. e., set apart for God.* Observe how
he shows the speediness of the benefit :

" And
the word of the Lord was borne through all

the region," (v. 49) AuyfpeTo,
4 instead of

dienofiiCfro,
" was carried or conveyed through

(it)." (d) "But the Jews stirred up the devout

and honorable women, and the chief men of

the city, and raised persecution against Paul

and Barnabas, and expelled them out of their

coasts." (v. 50.) "The devout women," (p)
r" instead of the proselyte-women. They did

not stop at
"
envy," but added deeds also.

(e) Do you see what they effected by their

opposing the preaching? to what dishonor

they brought these ("honorable women")?
" But they shook off the dust of their feet

against them, and came unto Iconium." (v.

51.) Here now they used that terrible sign
which Christ enjoined,

"
If any receive you

not, shake off the dust from your feet
"

(Matt. x. 14; Mark vi. 11); but these did it

upon no light ground, but because they were

driven away by them. This was no hurt to

the disciples ;
on the contrary, they the more

continued in the word : "And the disciples
were filled with joy, and with the Holy
Ghost "

(v. 32) for the suffering of the teacher

does not check his boldness, but makes the

disciple more courageous.
" And it came to pass in Iconium, that they

went both together into the synagogue of the

Jews." (ch. xiv. 1.) Again they entered into

the synagogues. See how far they were from

* The expression :

" As many as were ordained to eternal

life believed," has been both minimized and exaggerated.

Chrys. points the way to its correct interpretation in saying :

"set apart for God and adding later: "not in regard of

necessity." The writer is by no means seeking to define a

doctrine of the divine plan in its bearing upon human sel

termination, but pointing out a historical sequence. Those
who became believers were as truly so in God's plan as they
aresoinfact. The passage says nothing of the relation of

God's ordainment to the believer's choice. It is an exam]
the Pauline type of thought which grounds salvation upon the

eternal purpose of God. Whoever are saved in fact, win-

saved in God's purpose. If as matter of fact they are Saved
on condition of faith and not through the enforcement of a

decretum absolutum, then it is certain that their salvation as

foreseen in God's purpose does not exclude their self-determi-

nation and personal acceptance.- <i. B. S,

4
6ie<J>epeTo, was published, E. V. hiafyiptiv oyyeAtat,

"
ti

tidings, and 6'iacpe'peTm 6 Ad-yos,
"

tin- saying IS bruited,

classical, but perhaps the expression was not familiar to

Chrysostom's hearers.
6 Avri toO, ovk t(jTr)(jav p\e\p\ rov >)Aou. As in the Mss. this

clause follows that at the end of a, o.vt\ tou, okcom's'to. the

(ii-ri toO may be only an accidental repetition. At the ei

this clause, the Mss. have bpo iraAir nios torn. A. C, '

SiuiKond'Oi, and then. wJk (C. Cat.) trfpa Karatrx. (beginning of

c.) The former clause, as the conclusion of i, may be com-

pleted with "
they extend the preaching." or the like. Hut

probably SiuHcdMfi'oi is due lo the scribes, who seem to have
understood by iv^ov here the zeal of the Apostles, not the envy
of the Jews. v. 45.
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becoming more timid ! Having said,
" We

turn unto the Gentiles," nevertheless 1

(by

going into the synagogues) they supera-

bundantly fortify their own justification (with
their Jewish brethren).

" So that," it says,
"a great multitude both of Jews and Greeks

believed." For it is likely they discoursed as

to Greeks also.
" But the unbelieving Jews

stirred up the Gentiles, and made their minds
evil affected against the brethren." (v. 2.)

Together (with themselves) now they took to

stirring up the Gentiles too, as not being
themselves sufficient. Then why did the

Apostles not go forth thence ? Why, they
were not driven away, only attacked. "Long
time therefore abode they speaking boldly in

the Lord, which gave testimony unto the

word of His grace, and granted signs and
wonders to be clone by their hands." (v. 3.)
This caused their boldness

;
or rather, of their

boldness indeed their own hearty good-will
was the cause therefore it is that for a long
while they work no signs while the conver-

sion of the hearers was (the effect) of the

signs,
2

though their boldness also contributed

somewhat. " But the multitude of the city
was divided : and part held with the Jews, and

part with the Apostles." (v. 4.) No small

matter this dividing. And this was what the

Lord said,
"

I am not come to bring peace,
but a sword." (Matt. x. 34.)

" And when
there was an assault made both of the Gen-

tiles, and also of the Jews with their rulers, to

use them despitefully, and to stone them, they
were ware of it, and fled unto Lystra and

Derbe, cities of Lycaonia, and unto the region
that lieth round about : and there they
preached the Gospel." (v. 5-7.) Again, as if

they purposely wished to extend the preach-

ing after it was increased, they once more
sent them out. See on all occasions the per-
secutions working great good, and defeating
the persecutors, and making the persecuted
illustrious. For having come to Lystra, he
works a great miracle, by raising the lame
man.3 "And there sat a certain man at Lys-

1 K ttoAA))s 7repioucrias ojiiws avoupovoiv aiiriov t'i)V airoXoyiav.
The sense is evidently as above, but ivaip. will hardly bear
this meaning, and perhaps was substituted for some other
word by the copyist, who took it to mean, "They leave the
Jews no excuse." The connection is, It was not because they
were less bold than when they said,

" We turn unto the Gen-
tiles," that they still went to the Jews first : but ex abundantt
they enabled themselves to say to their brethren at Jerusalem,
We did not seek the Gentiles, until repulsed by the Jews.

2 tuiv ai\p.tiuiv iqv. A . has ar-qfuelov jjr. In the preceding clause,
C, n^xpi woAAoO (Trifj.ela jroioCtrt, the rest ov jtoiovo-i. The an-
tithesis Ttjv p.ev (om. A.) Trappritriav . ... to Si iriarevaai must
be rendered as above : not as Ben. immo fiduciam addebat
ipsorum alacritas. . . . Quod autcm aiiditorcs crederent in-
ter signa repiitandiim.

3 Here all the Mss. have <cal /tieyaAj) rrj cpunij (to which mod.
text adds /ecu 7ra>s, aKove.) then the text 8, 9, 10, followed by Aia
ti, p.ey. Trj <t>. and so all the Edd. But in fact that clause is

only the reporter's abbreviation of the Scripture text, nal [tc
Aiio-Tpoi?. . . . toj txeyd\r) rrj fyuvrj, followed by its comment.

tra, impotent in his feet, being a cripple from
his mother's womb, who never had walked :

the same heard Paul speak : who steadfastly

beholding him, and perceiving that he had
faith to be healed, said with a loud voice

"

why with a loud voice ? that the multitude
should believe " Stand upright on thy feet."

(v. 8, 9.) But observe, he gave heed, it says,
to the things spoken by Paul. 4 Do you mark
the elevation of the man's mind (<pi?Mmxp(av) ?

He was nothing defeated (-apeplprj) by his

lameness for earnestness of hearing.
" Who

fixing his eyes upon him, and perceiving," it

says,
"
that he had faith to be made whole."

He was already predisposed in purpose of

mind.5 And yet in the case of the others, it

was the reverse : For first receiving healing in

their bodies, they were then taken in hand for

cure of their souls, but this man not so. It

seems to me, that Paul saw into his soul.

"And he leaped," it says, "and walked."

(v. 10.) It was a proof of his perfect cure,
the leaping.

" And when the people saw
what Paul had done, they lifted up their

voices, saying in the speech of Lycaonia, The
gods are come down to us in the likeness of

men. And they called Barnabas, Jupiter;
and Paul, Mercurius, because he was the

chief speaker. Then the priest of Jupiter,
which was before their city, brought oxen and

garlands unto the gates, and would have done
sacrifice with the people, (v. 11-13.) But
this purpose was not yet manifest, for they
spake in their own tongue, saying,

" The gods
in the likeness of men are come down to us :

"

therefore the Apostle said nothing to them as

yet. But when they saw the garlands, then

they went out, and rent their garments,
"Which when the Apostles, Barnabas and
Paul, heard of, they rent their clothes, and
ran in among the people, crying out, and say-

ing, Sirs, why do ye these things ? We also

are men of like passions with you." (v. 14, 15.)
See how on all occasions they are clean from
the lust of glory, not only not coveting, but
even repudiating it when offered : just as

Peter also said,
"
Why gaze ye on us, as

though by our own power or holiness we had
made him to walk" (ch. iii. 12)? so these

also say the same. And Joseph also said of

the dreams,
"
Is not their interpretation of

God? "
(Gen. Ix. 8.) And Daniel in like man-

ner,
" And to me also, not through the wis-

dom that is in me was .it revealed." (Dan.
ii. 30.) And Paul everywhere says this, as

4 Mod. text adds, tovto yap eo-ri to riKovcrev. Below irapt-

pXaB-q is an expression taken from the foot-race : this was a
race in which his lameness was no hindrance.

5
'HSt; Mtiwro tt/v Trpoaipecriv. Strangely rendered by Eras-

mus, Jam prteelcctione assumptus familiariter erat, and Ben.
Jam prceelectionem in familiaritatcm assumserat.
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when he says,
" And for these things who is

sufficient ? Not that we are sufficient of our-

selves to think (aught) as of ourselves, but

our sufficiency is of God." (2 Cor. ii. 16
;

iii. 5.)

But let us look over again what has been said.

(Recapitulation.)
" And when they were

gone out," etc. (v. 42). Xot merely were the

multitudes drawn to them, but how ? they be-

sought to have the same words spoken to them

again, and by their actions they showed their

earnestness.
" Now when the congregation,"

etc. (v. 43.) See the Apostles on all occa-

sions exhorting, not merely accepting men,
nor courting them, but,

"
speaking unto them,"

it says,
"
they persuaded them to continue in

the grace of God. But when the Jews," etc.

(v. 45.) Why did they not contradict before

this ? Do you observe who on all occasions

they were moved by passion ? And they not

only contradicted, but blasphemed also. For
indeed malice stops at nothing. But see what
boldness of speech !

"
It was necessary," he

says,
"
that the word should have been spoken

first to you, but since ye put it from you,"

(v. 46) it
1 is not put as affronting (though)

it is in fact what they did in the case of the

prophets :

" Talk not to us," said they, "with
talk" (Is. xxx. 10): "but since ye put it

from you" it, he saith, not us: for the affront

on your part is not to us. For that none may
take it as an expression of their piety (that he

says,)
" Ye judge not yourselves worthy,"

therefore he first says,
" Ye put it from you,"

and then,
" We turn unto the Gentiles." The

expression is full of gentleness. He does
not say, We abandon you, but so that it is

possible he would say that we may also

turn hither again : and this too is not the

1 ovSei' vfipuTTiKoi', 6 S-q kcu e7u tok' Trpo<f>. eiToiovi'. The mean-
ing appears from the context to be: he speaks throughout
with much eiriei/eeia. When he says dTru>0eio-0e, he does not
upbraid them with this as v|3pis, a personal outrage to himself
and Barnabas, though in fact he might have done so, being
just what their fathers did to the prophets : but he does not
say, Ye repulse us, for the affront is not to us. And he says
it to show that in what he is going to say,

" Ye judge your-
selves not worthy of eternal life,'' he does' not mean that thev
do this of humility. In short, he says it not by way of com-
plaint, but to justify what he adds,

"
Lo, we turn to the Gen-

tiles."
! Mod. text omits this clause, which we take as an interlocu-

tion : q. d. "If the Lord ordered you to go to the Gentiles,
why did ye not do this in the first instance?" In the next
Sentence, A. C. Kai tovto ov nap rip.tor Trap vpllov Si ytyoi** to, npb
vpLtav (B.. with accidental omission, xal toGto npb iifiuc.
Ovtui yap), meaning,

" And this is not our doing, but yours,
the ' before you :

'

i.e. the Gentiles hearing the word bef< >re

you. But Cat., Kai tovto ov irpb vpwi'. Trap i>p.ior 6e k. t. A. (at-
tested by the mutilated reading in B.i which we have ex-
pressed in the translation. The mod. text has tt\t)v tovto ov
nap r;p.u)r. Trap vauiy Si yeyovc to irpb vpiUiv 6<eiAoiv which Ben.
takes to be corrupt, but leaves in the text, only adopting in the
translation to Trap ijuiiu o^eiAor, which interpres legisse -z'ide-

tur. Downe a/. Sav. proposes to wpb toutuji' vfxiv 6</>ciA6/ue>'oe
</ b$>el\ov. Sed prtestare videtur lectio ouam propono,
quamque s'ecutus est vetus Interpres Latinus, Ben. forgetting
that the Latin version is Erasmus's ( Veruntamen hoc non ex
nobis /ucitmis. A vobis dutcmfactum est. quod a nobis opor-
tebat, Erasm.) and was made from E. which has no such read-
ing here. Ed. Par. Ben. 2. expresses the sense of E. thus,
Quod nos oporteat ante vos gentes erudire,' it is your doing
that it is become our duty to teach the Gentiles before you.

consequence of the affront from you,
"

for so

hath (the Lord) commanded us." (v. 47.)
" Then why have ye not done this ? "2 It was
indeed needful that the Gentiles should hear,
and this not before you : it is your own doing,
the " before you."

" For so hath the Lord
commanded us : I have set thee for a light of

the Gentiles, that thou shouldest be for salva-

tion," i. e. for knowledge which is unto salva-

tion, and not merely of the Gentiles, but of all

men,
" unto the ends of the earth As many

as were ordained unto eternal life
"

(v. 48.) :

this is also a proof, that their having received

these Gentiles was agreeable with the mind
of God. But "

ordained," not in regard of

necessity :

" whom He foreknew," saith the

Apostle,
" He did predestinate." (Rom. viii.

29.)
" And the word of the Lord," etc. (v. 49.)

No longer in the city (only) were (their doc-

trines) disseminated, but also in the (whole)

region. For when they of the Gentiles had
heard it, they also after a little while came
over. " But the Jews stirred up the devout

women, and raised persecution" observe even
of what is done by the women, they are the

authors " and cast them," it says,
" out of

their coasts
"

(v. 50), not from the city merely.
Then, what is more terrible,

"
they shook off

the dust of their feet against them, and came
unto Iconium. But the disciples, it says, were
filled with joy, and with the Holy Ghost."

(v. 51, 52.) The teachers were suffering

persecution, and the disciples rejoiced.
" And so spake, that a great multitude,"

etc. (ch. xiv. 1.) Do you mark the nature

of the Gospel, the great virtue it has ?
" Made

their minds evil-affected," it says, "against the

brethren :

"
(v. 2.) i. e. slandered the Apostles,

raised numberless accusations against them :

(these people, being simple,
3
they

" made evil-

affected," disposed them to act a malignant
part. And see how on all occasions he refers

all to God. "Long time," he says, "abode

they speaking boldly in the Lord, which gave

testimony unto the word of His grace." (v. 3.)

Think not this (expression,
" Gave testimony,")

hath aught derogatory
4

1 to the Lord's Divine

Majesty):
" Who witnessed," itissaid, "before

Pontius Pilate." (1 Tim. vi. 13.) Then the

boldness " and granted signs and wonders
to be done by their hands." Here he speaks

3 an-Ado-Toi'? 6rTas<i.e. the Gentiles who would otherwise
have received the Apostles) icaicowpws filitfiiitav, evidently the

interpretation of tKaKuo-ai : not evil-treated the Apostles, etc.
4 M>) toOto tAaTTuio"<os e'rai >o/i'0"r>?. The innovator 'Kild.i.

mistaking the meaning, connects tins and the following clauses

thus: "For when they said, ot< yap t'Acyoi-. "Which wit-

nessed," saith it, "before Pontius P., then the (His ?) boldness
was shown, but here he speaks concerning the people :

"
what

he meant is not easy to see. nor does it much matter. Bel"W,
ivTavBa rrepi tov AaoO $>r)criv. i. e. the Trappiio-ia is in referen

their own nation (Israeli: they spake ooldly to the Gentiles,
fearless of the reproaches of the Jews.
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it as concerning their own nation.
" And the

multitude of the city," etc. (v. 4, 5.) Ac-

cordingly they did not wait for it, but saw the

intention of attacking them,* and fled, on no
occasion kindling their wrath,

1 "
to the cities

of Lycaonia, Lystra, and Derbe, and the ad-

jacent region." (v. 6.) They went away into

the country, not into the cities only. Observe
both the simplicity of the Gentiles, and the

malignity of the Jews. By their actions they
showed that they were worthy to hear : they
so honored them from the miracles only. The
one sort honored them as gods, the other per-
secuted them as pestilent fellows : and (those)
not only did not take offence at the preaching,
but what say they ?

" The gods, in the like-

ness of men, are come down to us
;
but the

Jews were offended.
" And they called Barna-

bas, Jupiter; and Paul, Mercurius." (v. 11,

12.) I suppose Barnabas was a man of digni-
fied appearance also. Here was a new sort

of trial, from immoderate zeal, and no small

one : but hence also is shown the virtue of the

Apostles, (and) how on all occasions they
ascribe all to God.

Let us imitate them : let us think nothing
our own, seeing even faith itself is not our own,
but more God's (than ours).

2 " For by grace
are ye saved through faith; and this,"saith he,
"
not of ourselves

;
it is the gift of God." (Eph.

ii. 8.) Then let us not think great things of

ourselves, nor be puffed up, being as we are,

men, dust and ashes, smoke and shadow.
For say, Why dost thou think great things of

thyself ? Hast thou given alms, and lavished

thy substance ? And what of that ? Think,
what if God had chosen not to make thee

rich ? think of them that are impoverished, or

rather, think how many have given (not their

substance only, but) their bodies moreover,
and after their numberless sacrifices, have 3

felt still that they were miserable creatures !

* It seems clear from the fact that the apostles are said to
have been aware (v. 6) of what the Jews had done against
them, that the word bpixri (v. 5) can hardly mean an " assault "

(A. V.) or even " onset
"
(R. V.) in the sense of any open vio-

lence. There would be no propriety in Luke adding that they
became aware of an attack upon them. 'Op/u.rj must have here
the sense of afipetitus aniini a strong movement of mind, an
intention to attack them "

Trieb," "Drang." (Meyer.) The
word occurs in but one other passage (Jas. iii. 4) where the
op/mrj of the pilot is spoken of as directing the ship, evidently,
meaning the

"
purpose

" or "
intention. (So Trench, Gloag,

Meyer, Lechler, Alford.) G. B. S.
1 ovSa^ov tov 6vp.bv aiiTuiv eKKai'oi'Tes (restored to its fitting-

place after KaTeifrvyov), i. e. as on all occasions we find them for-

bearing to kindle the wrath of their enemies, so here, seeing
the intended assault, they fled. Mod. text h'0a ovSap.ov and
eKKaieiv r)v y

"
fled to Derbe," etc. where (the enemies) had no-

where power to let their wrath blaze against them : so that

they went away into the country-parts, etc.
2 So the order must be restored instead of, kcu toOto $7)0-1 5id

7ricrTeu>5 ovk e rj/uuH'* aAAa to TrAeoy ToO eou' 0eoO yap <f>r}o~i to

Supov. The mod. text, "And that it is not ours, but the more
(part) God's :

" hear Paul saying,
" And this not of ourselves,

it is the gift of God :

"
omitting Sia Trio-reo)?, which is essential

to the sense. Perhaps we may read, ai toOto, <pr)o-i, to" Sia IT."
3 eavTout eTaAai'icrai',

"
not as thou, eavTovs e/u.aicapio-aj'."

Thou gavest for thyself, Christ (not for Him-
self, but) for thee : thou didst but pay a debt,
Christ owed thee not. See the uncertainty of

the future, and " be not high-minded, but
fear

"
(Rom. xi. 20) ;

do not lessen thy virtue

by boastfulness. Wouldest thou do some-

thing truly great ? Never let a surmise of thy
attainments as great enter thy mind. But thou

art a virgin ? So were those in (the Gospel)
virgins, but they got no benefit from their

virginity, because of their cruelty and in-

humanity.
4

(Matt. xxv. 12.) Nothing
like humility : this is mother, and root,
and nurse, and foundation, and bond
of all good things : without this we are

abominable, and execrable, and polluted.
For say let there be some man rais-

ing the dead, and healing the lame,
and cleansing the lepers, but with 5

proud
self-complacency: than this there can be noth-

ing more execrable, nothing more impious,

nothing more detestable. Account nothing
to be of thyself. Hast thou utterance and

grace of teaching ? Do not for this account

thyself to have aught more than other men.
For this cause especially thou oughtest to be

humbled, because thou hast been vouchsafed
more abundant gifts. For he to whom more
was forgiven, will love more (Luke vii. 47) :

if so, then oughtest thou to be humbled also,

for that God having passed, by others, took

notice of thee. Fear thou because of this :

for often this is a cause of destruction to thee,
if thou be not watchful. Why thinkest thou

great things of thyself ? Because thou
teachest by words ?' But this is easy, to

philosophize in words : teach me by thy life :

that is the best teaching. Sayest thou that it

is right to be moderate, and dost thou make a

long speech about this thing, and play the

orator, pouring forth thy eloquence without a

check ? But " better than thou is he "
shall

one say to thee,
" who teaches me this by his

deeds
"

for not so much are those lessons

wont to be fixed in the mind which consist in

words, as those which teach by things : since

if thou hast not the deed, thou not only hast

not profited him by thy words, but hast even
hurt him the more " better thou wert silent."

Wherefore ?
" Because the thing thou pro-

posest to me is impossible : for I consider,
that if thou who hast so much to say about it,

4 Sia ttji/ (ifiOTrjTa Kai T>)V airavOpuiriav. A Strong expression,
but so in the Homily on the Parable of the Virgins, Matt. p.

751, Am. Ed. p. 470, he interprets that the oil is charity (alms-
giving), and that even virgins, lacking this,

"
are cast out with

the harlots:
"

Kai. tov andi'OpioTrov r.ai Tor dve\erjfXoi'a io~rr]o~i

/XT* aUTOJf (SC. TU>y TTOpl'UV).
6

(lera airovoias, so Horn. xxxi. p. 196, ovk direi>ori97)o~ai',
"
they

did not bear themselves proudly.
'

6 ovkovv Kai TaneivovoSai \pr/.
"

if he to whom most is for-

given, loveth most, so ought he to whom more is given, to
humble himself more."
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succeedest not in this, much more am I excus-

able." For this cause the Prophet says,
" But

unto the sinner said God. Why declarest

thou My statutes ?
"

(Ps. Ix. 16.) For this is a

worse mischief, when one who teaches well in

words, impugns the teaching by his deeds.

This has been the cause of many evils in the

Churches. Wherefore pardon me, I beseech

you, that my discourse dwells long on this evil

affection (nadei). Many take a deal of pains
to be able to stand up in public, and make a

long speech : and if they get applause from
the multitude, it is to them as if they gained
the very kingdom (of heaven) : but if silence

follows the -close of their speech, it is worse
than hell itself, the dejection that falls upon
their spirits from the silence ! This has
turned the Churches upside down, because
both you desire not to hear a discourse cal-

culated to lead you to compunction, but one
that may delight you from the sound and com-

position of the words, as though you were

listening to singers and minstrels (mOapuduv ml

Kidapia-uv, supra p. 6S) : and we too act a pre-

posterous and pitiable part in being led by
vour lusts, when we ought to root them out.

And * so it is just as if the father of a poor
cold-blooded child (already, more delicate than

it ought to be, should, although it is so feeble,

give it cake and cold (drink) and whatever

only pleases the child, and take no account of

what might do it good ;
and then, being re-

proved by the physicians, should excuse him-

self by saying,
" What can I do ? I cannot

bear to see the child crying." Thou poor,
wretched creature, thou betrayer ! for I cannot
call such a one a father : how much better were
it for thee, by paining him for a short time, to

restore him to health forever, than to make
this short-lived pleasure the foundation of a

lasting sorrow ? Just such is our case, when
we idly busy ourselves about beautiful expres-
sions, and the composition and harmony of

our sentences, in order that we may please,
not profit: (when) we make it our aim to be

admired, not to instruct
;

to delight, not prick
to the heart

;
to be applauded and depart with

praise, not to correct men's manners ! Believe

me, I speak not other than I feel when as

I discourse I hear myself applauded, at the

moment indeed I feel it as a man (for why
1 itai TavTov yiVtTai, oto^ av et Til irarrfp <l/v\pov (mod. text

om. I Kai Trepa rov Seoi'TO? na.A9a.Kov TraiSiov k. t. A. nAaKOvvTa
int.Su> iced ipvxpbv /cai bcra Te'prrei fiovov k. t. A. Erasmus trans-
lates loosely, videns puerum. quern supra modum tenere amat .

agrotum, illi frigida et quacumque oblectant. porrigat.
Ben., si pater nimis molli puero. etsi infirmanti,frigidatn
placentam et qme solum oblectant porrigat. If the text be not

corrupt, 7re'pa rov S. /uaAO. may mean, "
brought up more ten-

derly than need be although ill," and \jjv\pov, "silly." Hut
the If/vxpbv following may rather imply the physical sense as
above expressed : the child is a poor creature, with no warmth
or life in it, yet the father instead of warm and nourishing
food, gives it cake and cold drink, etc.

l 3

should I not own the truth ?) : I am delighted,
and give way to the pleasurable feeling : but
when I get home, and bethink me that those
who applauded received no benefit from my
discourse, but that whatever benefit they
ought to have got, they lost it while applaud-
ing and praising, I am in pain, and groan, and

weep, and feel as if I had spoken all in vain.

I say to myself :

" What profit comes to me
from my labors, while the hearers do not

choose to benefit by what they hear from us?"

Nay, often have I thought to make a rule which
should prevent all applauding, and persuade
you to listen with silence and becoming order-

liness. But bear with me, I beseech you, and
be persuaded by me, and, if it seem good to

you, let us even now establish this rule, that

no hearer be permitted to applaud in the midst
of any person's discourse, but if he will needs

admire, let him admire in silence : there is

none to prevent him : and let all his study
and eager desire be set upon the receiving
the things spoken. What means that noise

again ?
2

I am laying down a rule against this

very thing, and you have not the forbearance
even to hear me ! Many will be the good
effects of this regulation : it will be a disci-

pline of philosophy. Even the heathen philoso-

phers we hear of their discoursing, and no-

where do we find that noisy applause accom-

panied their words : we hear of the Apostles,

making public speeches, and yet nowhere do
the accounts add, that in the midst of their

speeches the hearers interrupted the speakers
with loud expressions of approbation. A
great gain will this be to us. But let us

establish this rule: in quiet let us all hear, and

speak the whole (of what we have to say).
For if indeed it were the case that we departed

retaining what we had heard, what I insist

upon is, that even so the praise is not benefi-

cial
3 but not to go too much into particulars

(on this point) ;
let none tax me with rudeness

but since nothing is gained by it, nay, it is

even mischievous, let us loose the hindrance,
let us put a stop to the boundings, let us

retrench the gambollings of the soul. Christ

spoke publicly on the Mount : yet no one

said aught, until He had finished His dis-

course. I do not rob those who wish to be

applauded: on the contrary, I make them to

- Aia ti (KpoTrjtraTt; even now while he was protesting
against this evil custom, derived trom the theatres, some of

the hearers could not refrain from expressing their approba-
tion by applause. Comp. de Sacerdot. lib. v. init. Hem. xv.

in Rom. fin, Horn. vii. in Las. $ I. xvii. in Matt. ^ -.

3 /uaAioTo fj.ii' oii&i ovtui xPj<7i^S eJrauo?. i. e. as appears
from the context.

"
to the preacher :

"
it docs him no good, it

is even a harm, both by hindering him kiuAumi) and by elat-

ing his mind < oxipTijjiaTa Kai irrjSijfiaTa rij? <ii'\rj?>. In the in-

termediate clause, <iAA" oi'K av riKpif}oAoyr)o-ap.riv, fii) fit Tt?

aypoiKia? ypa^eruj, the meaning implied seems to be "as it

would be easy to show, were it not ungracious to point out

to you how little your praise- is worth."
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be more admired. It is far better that one's

hearer, having listened in silence, should by
his memory throughout all time applaud, both

at home and abroad, than that having lost all

he should return home empty, not possessed
of that which was the subject of his applauses.
For how shall the hearer be otherwise than

ridiculous ? Nay, he will be deemed a flat-

terer, and his praises no better than irony,
when he declares that the teacher spoke beau-

tifully, but what he said, this he cannot tell.

This has all the appearance of adulation.

For when indeed one has been hearing min-

strels and players, it is no wonder if such be

the case with him, seeing he knows not how
to utter the strain in the same manner : but

where the matter is not an exhibition of song
or of voice, but the drift and purport of

thoughts and wise reflection (<pilooo<pias), and it

is easy for every one to tell and report what
was said, how can he but deserve the accusa-

tion, who cannot tell what the matter was for

which he praised the speaker ? Nothing so

becomes a Church as silence and good order.

Noise belongs to theatres, and baths, and

public processions, and market-places : but

where doctrines, and such doctrines, are the

subject of teaching, there should be stillness,

and quiet, and calm reflection, and a haven
of much repose (jpi/Moocpta. nai iro/iix 6

m/j/'/v).

These things I beseech and entreat: for I go
about in quest of ways

1

by which I shall

be enabled to profit your souls. And no
small wr

ay I take this to be : it will

profit not you only, but us also. So
shall we not be carried away with pride

(iK-paxr/'/.tCeofiai), not be tempted to love

praises and honor, not be led to speak those

things which delight, but those which profit :

so shall we lay the whole stress of our time

and diligence not upon arts of composition
and beauties of expression, but upon the

matter and meaning of the thoughts. Go
into a painter's study, and you will observe

1
nepi'eimi yap tovtovs t)tu>i\ Read Tponovs. Mod. text adds

TravTas ei&tva. to the former sentence, and here II. yap ko.1

avTos Tpovovi TracTOiovs iirt^Tuiv.

how silent all is there. Then so ought it to

be here : for here too we are employed in

painting portraits, royal portraits (every one
of them), none of any private man, by means 2

of the colors of virtue How now ? Applaud-
ing again ? This is a reform not easy, but

(only) by reason of long habit, to be effected

The pencil moreover is the tongue, and the

Artist the Holy Spirit. Say, during the cele-

bration of the Mysteries, is there any noise ?

any disturbance ? when we are baptizing
(pawTiZufif-tia), when we are doing all the other
acts? Is not all Nature decked (as it were)
with stillness and silence ?

3 Over all the face

of heaven is scattered this charm (of repose).
On this account are we evil spoken of

even among the Gentiles, as though we did all

for display and ostentation. But if this be pre-

vented, the love of the chief seats also will be

extinguished. It is sufficient, if any one be
enamoured of praise, that he should obtain it

after having been heard, when all is gathered
in.

4
Yea, I beseech you, let us establish this

rule, that doing all things according to God's

will, we may be found worthy of the mercy
which is from Him, through the grace and

compassion of His only begotten Son our Lord

Jesus Christ, with Whom to the Father to-

gether with the Holy Spirit be glory,

dominion, honor, now and ever, world without
end. Amen.

2 6z Tuif xpw/Aaru)!' I-?;? apeTTjs. Erasm. and Ben. ungram-
matically, propter (ob) coloris virtutevi ; as meaning that
such is the virtue or value of the colors, that they are fit to be

employed only on imperial portraits. But the connection is

plainly this :

" the colors are the hues of virtue, the pencil is

the tongue, the Artist the Holy Spirit.'' In the next sentence
the old text has : oi)K Vko\ov tovto aAAd to /u>) ttoAAt) <jvvr)9eia.

KaropBuiBrfvai, which is corrupt, unless indeed it may be con-
strued,

" but (it is) the not being, by reason of long habit, suc-

cessfully achieved : i. e. it only shows that I have not, such is

the force of long habit, succeeded in carrying my point." The
mod. text Ovk tvic. to 7rpayju.a fioxei, /cai touto oil (j>v<ret. aAAa tu>

avvr\9iia TroAAjrj firjmo KaropSovv avTo /otejua#r)xcVai.
"

It seems to

be no easy matter, this : and this, not naturally, but by reason
that from long habit you have not yet learnt to effect this re-

formation."
3 ovie rjcrux'a (cat criyfj (Mss. r)<xv\ia Kai ctyr)) Ta jrafTa.

xeicrioTiTjTai (mod. text aTex'). We alter the punctuation, and
understand by to. irapra not "all the proceedings Ln Church,"
but "

all nature."
4 oTay n-ai'Ta cruAAe'yr), when all (that he has spoken) is

gathered in by diligent attention of the hearers. Mod. text
orav tous xapnovs o-vAAe'yf),

" when he collects the fruits."
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HOMILY XXXI.
ACTS XIV. 14, 15.

" Which when the Apostles, Barnabas and Paul,
heard of, they rent their clothes, and ran in among
the people, crying out, and saying, Sirs, why do

ye these things ? We also are men of like pas-
sions with you, and preach unto you that ye should
turn from these vanities unto the living God, which
made heaven, and earth, and the sea, and all things
that are therein."

Mark the vehemence with which all this is

done by the Apostles: "rent their clothes,
ran in, cried out," all from strong affection

of the soul, revolted x

by the things that were
done. For it was a grief, indeed a grief in-

consolable, that they should needs be thought
gods, and introduce idolatry, the very thing
which they came to destroy ! This also was a

contrivance of the devil but he did not prevail.
2

But what say they ?
" We also are men of like

passions with you." At the very outset they
overthrew the evil. They said not simply,
"
Men," but " As ye." Then, that they may

not seem to "honor the gods, hear what they
add :

"
Preaching unto you, that ye should

turn from these vanities unto the living God,
Who made heaven, the sea, and all things
that are therein." Observe how they nowhere
mention things invisible.

3

(l>)
For* they had

1 A. B. C. Cat. a7ro<xrpe</>0/ixe>'>)5 Mod. text d7TO<7Tpe<|>d/uci'0(.,

and adds kclI -nei'Sovs o-7jp.eta. TroioGi'Tes, and so CEcumen.
4 A. B. C. dAA' ov\ y)av\a.(jav. The true reading is pre-

served by Cat. dAA' ovk. laxvutv. Mod. text dAA' oiij( 770-uxd-

3 All our Mss. t(ov 7rpo<7)Tu>e. From the recapitulation we
restore rov dopdrutv. The meaning may be, He abstains from
the mention of things invisible, because he would recall them
from their polythesim, therefore avoids whatever would seem
to favor the notion of inferior gods. With the restoration

dopoTwf we obtain a suitable connection for the part />, both
grammatically (in respect of the //r. ep-affof), and in respect
of the sense : they spoke only of things visible, for they had
learned not always to speak according to the dignity of the

subject, but according to the needs of the hearers. In the
next sentence (a) in A. B. C. ti ovv el rrdvTiuv ctrri o'r/p.ioupyb?,
6id ti p.>7 Kal cis TaOra -npovoel; we may understand by ei?

Tavra " the nations of the world, or their doings:" but the
sense perhaps would be improved by supplying tU after ei,

and restoring els for eis. Perhaps also ravxa is a corruption
of ndvra.

"
If One be the Maker of all, why not One also

direct all by His Providence :

"
i. e. if One Creator, why not

One Providence ? Why imagine a number of inferior Provi-
dences? Mod. text

" nowhere mentioning the Prophets, nor,
saying for what reason, being Maker of ail, He left the Gen-
tiles independent, ii i0vr) d<J>>j/cei' aiiToVop-a."

4 From this point to the end of the recapitulation the mat-
ter required to be rearranged. The letters show the sequence
of the parts in the old text : in the mod. text a partial restora-
tion of the order has been attempted. The " method "

of the

derangement explains itself thus the true order being
denoted by the figures 1, 2. 3, etc. we have two portions trans-

posed into the order, 2, 1; (,/): then four portions taken
alternately in the order 1, 3, 2, 4. (c to/") : then again two
portions in the order 2, 1, (g; h) . then again four portions in
the alternate order 1. 3, 2, 4, (i to in) : and lastly, two in the
order 2, 1.

learnt that one should study not so much to

say somewhat worthy of God, as to say what
is profitable for the hearers, (a) What' then ?

if He be Maker of all things, why does He
not also attend to these things by His Provi-

dence ?
" Who in times past suffered all

nations to walk in their own ways
"

(v. 16)
but wherefore He suffered them, this he does
not say, for at present he keeps to the matter
of immediate importance, nowhere bringing
in the name of Christ. Observe, he does not
wish to swell the accusation against them,
but 5

rather that thev themselves should refer

all to God. "
Nevertheless, He left not Him-

self without witness, in that He did good,
giving you rain from heaven, and fruitful

seasons, filling your hearts with food and

gladness." (v. 17.) (V) See how covertly he

puts the accusation "in that He did good,"
etc. And yet if God did this, He could not
have "

let them alone
;

" on the contrary,

they ought to be punished, for that, enjoying
so great benefits, they had not acknowledged
Him, not even as their feeder.* "From
heaven," he says,

"
giving you rain." Thus

also David said,
" From the fruit of their corn

and wine and oil were thev made to abound "

(Ps. iv. 7), and in many places speaking of

5 dAAd jidAAoi' C7ri Tor cov to -nkv dyfiv ai'TOus CKtivovt, A. B.
C. As v. 17,

"
Nevertheless," etc. is placed in the Mss. before

"
Observe, he does not wish," etc. the intention is that to ndv

should refer to the contents of that verse :

" he does not say
this to increase their culpability, but he wishes them to refer
all to God." But then exeiVovs is idle, accordingly mod. text
substitutes TraiSeuei. We have removed the text v. 17. to the
end of this sentence, so that its comment is {r\ opa irw?

AavOavovTux; k. t. A., and opa 00 |3ovAeTai k. t. A. will belong to
v. 16, and to rrdi' will refer to their ignorance and walking in

their own ways. So Cat. seems to take it, reading ayei i?

aiiToi/s (ciVous, viz. he rather refers the whole to God, man
to those (the heathen* themselves.

* There was doubtless something polemic in the words of
vv. 16, 17 inasmuch as the apostle ascribes to the

"
living < ri id

alone the blessings which the heathen were won) to attribute
to their divinities. The language has also a conciliatory ele-

ment. Their guilt is mitigated, no doubt, by their limited

light, but by no means removed, because G i had given them
evidences of his goodness and power in the return ol seasons
and harvests. The thought is closely akin to that in the ad-
dress at Athens (xvii. 23-31) where God is said to have over
looked the times of the ignorance of the heathen, and to that
of Rom. i. 18

}2 ; ii. 14. 15. where emphasis is laid upon the

revelation the heathen world which renders their

sinful lives without excuse. The three passages combined
yield the follow ins.' ideas : (1) God has revealed Himself to

the heathen in nature and conscience. (2) 1 h:s revelation is

sufficient to found responsibility. (3) As obedience to this

inner law would merit God's approval (Rom. ii. 14), so diso-
bedience to it would merit his displeasure. 1 \s matter of
fact the Gentiles have not followed the light which they had
and thus they have wickedly brought upon themselves the
wrath of God and the penalties ol his moral law G. B. S.
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Creation, he brings forward these benefits :

and Jeremiah mentions first Creation, then

Providence (shown) by the rains, so that the

Apostle here discourses as taught from those

Scriptures.
"
Filling," he says,

" with food

and gladness." (Jer. v. 24.) With large

liberality (oi/onuinr) the food is given, not

merely for a frugal sufficiency, nor stinted by
the need. " And saying these things, they

scarcely stopped the multitudes
"

(v. 18) in-

deed by this very thing they gained most
admiration

" from sacrificing to them." Do

you observe that this was the point with them

to put an end to that madness ?
" But there

came," it says, "certain Jews from Antioch

and Iconium
"

(v. 19). Indeed children of

the devil, that not in their own cities only, but

also beyond them, they did these things, and
as much made it their study to make an end
of the preaching, as the Apostles were in

earnest to establish it !

" and having per-
suaded the multitude and stoned Paul, they

dragged him out of the city.'' (e) So then,
the Gentiles regarded them as gods, but these
"
dragged

"
him,

" out of the city, supposing
he had been dead. Having persuaded the

multitude
"

for it is not likely that all thus

reverenced them. In the very city in which

they received this reverence, in the same were

they thus terribly ill treated. And this also

profited the beholders. " Lest any man," he

says,
" should think of me above that which

he seeth me to be, or that he heareth aught
from me." (v. 20.)

" Howbeit as the disciples
stood round about him, he rose up and came
into the city." (d) Here is fulfilled that

saying,
"
My grace is sufficient for thee, for

My strength is made perfect in weakness."

(2 Cor. xii. 9.) Greater this than the raising
of the lame man ! (/)

" Came into the city."
Do you mark the zeal, do you mark how
fervent he 1

is, how set on fire! He came
into the city itself again : for proof that if on

any occasion he did retire, it was because he

had sown the word, and because it was not right
to inflame their wrath, (h) Then they went
over all the cities in which they had been in

danger.
" And on the morrow," it says,

" he

went forth with Barnabas to Derbe. And
when they had preached the Gospel to that

city, and had taught many, they returned

again to Lystra, and to Iconium, and Antioch,

confirming the souls of the disciples, and ex-

horting them to continue in the faith, and
that we must through much tribulation enter

into the kingdom of God." (v. 21, 22.) This

1 R. and mod. text have ir69ov " his affection," C. and Cat.

om, A. "
his zeal, fervent and set on fire." Below, for Karear-

TrapKtvai, mod. text j3ovAc<rSot o-Trcipat, "because he wished
to sow the word (elsewhere)."

they said, this they showed. But it is pur-

posely so done, not only by
2

the Apostles,
but by the disciples also, that they may learn

from the very outset both the might of the

preaching, and that they must themselves also

suffer such things, that they may stand nobly,
not idly gaping for the miracles, but much
more (ready) for the trials. Therefore also

the Apostle himself said,
"
Having the same

conflict which ye saw in me and heard."

(Phil. i. 30.) Persecutions succeeded to per-
secutions : wars, fightings, stonings. (g)
These things, not less than the miracles, both
made them more illustrious, and prepared for

them a greater rejoicing. The Scripture no-

where says that they returned rejoicing be-

cause they had done miracles, but (it does

say that they rejoiced), that
"
they were

counted worthy for that Name to suffer

shame." (ch. v. 41.) And this they were

taught of Christ, saying,
"
Rejoice not that

the devils obey you." (Luke x. 20.) For the

joy indeed and without alloy is this, to suffer

aught for Christ's sake. (z) "And that

through much tribulation :

" what sort of

cheering (npoTpo-nTi) is this ? how did they per-
suade them, by telling them at the outset of

tribulations ? Then also another consola-

tion.
3 "And when they had appointed for

them elders in everv Church* and had

prayed with fasting, they commended them to

the Lord, on whom they believed, (v. 23.)
Do you mark Paul's ardor ? Then other con-

solation :

" Commended them," it says,
"
to the

Lord. And after they had passed throughout
Pisidia, they came to Pamphylia. And when

they had preached the word in Perga, they
went down into Attalia (v. 24, 25): (/) and
thence sailed to Antioch, from whence they

2 ou 61a tSiv olttocttoXuv k. t. A. so all our Mss. The sense
rather requires &<.a tous air. or eVe/ca tiLv an. ' for the sake of
the Apostles," etc.

3
wapafj.v9t.a. i, e. by the ordination of alders, as explained

below in the recap.
" but there they needed 7roAA>js napaixvOia^,

and especially they of the Gentiles, who behooved to be

taught much." The 0ep/u.oT7)s of Paul, shown in his zeal for

the establishment of the Gospel among the Gentiles : see
below at the end of the recap. Then, elra olAAt) trapa^vOia, if

it be not an accidental repetition of the clause before v. 23.
must be referred to the clause.

"
They commended them to

the Lord," which it follows in the Mss.
* The appointment of elders in every church (which the

apostles visited on this journey) is made by Paul and Barna-
bas. Meyer supposes that the apostles only superintended the

popular choice by the church itself. The word employed
(^eipoToreio), meaning to stretch forth the hand, as in voting
would seem especially appropriate to the idea of a popular
election, but the participle here employed i\eipoTovri<Ta.vT^) has
not the church but Paul and Barnabas for its subject. It

seems necessary, therefore, to take it in the general and de-
rived sense to elect to choose. There were several elders for
each church as there had been several for each synagogue, the
model for the constitution of the early churches. They were
also called bishops ieTrio-K07roii. These with the deacons were
the only church officers. (Phil. i. 1.) Their duty was to be

leaders, teachers, and rulers in the churches. They were at

once pastors, teachers and rulers. Their functions were coor-

dinate. No one of them was above the others in any particu-
lar church. Each church had several co-pastors, teachers or

bishops. G. B. S.
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had been recommended to the grace of God
for the work which they fulfilled." (v. 26.)

Why do they come back to Antioch ? To

report what had taken place yonder. And
besides, there is a great purpose of Providence

concerned : for it was needful that they
should thenceforth preach with boldness to

the Gentiles. They come therefore, reporting
these things, that they may be able to know
them : and it is providentially ordered, that

just then came those who forbade to keep

company with the Gentiles in order that from

Jerusalem they might obtain great encourage-
ment, and so go their ways with boldness.

And besides, it shows that in their temper
there was nothing of self-will : for they come,
at the same time showing their boldness, in

that without the authority of those (at Jerusa-

lem) they had preached to the Gentiles, and
their obedience, in that they refer the matter

to them : for they were not made arrogant,
as (a-evoi/Or/aav) having achieved so great suc-

cesses.
"
Whence," it says,

"
they had been

recommended to the grace of God for the

work which they had fulfilled." And yet more-

over the Spirit had said,
"
Separate Me Bar-

nabas and Saul for the work whereunto I

have called them." (ch. xiii. 2.)
" And when

they were come, and had gathered the Church

together, thev rehearsed all that God had
done with them, and how He had opened the

door of faith unto the Gentiles. And there

they abode long time with the disciples."

(v. 27, 28.) For the city being great had
need of teachers. But let us look over again
what has been said.

(Recapitulation.)
" Which when the Apos-

tles," etc. (v. 14). First by the sight they
checked them, by rending their garments.
This did Joshua the son of Nun upon the

occasion of the defeat of the people. Then
think not that this action was unworthy of

them : for such was the eagerness, they
would not otherwise have restrained it,

would not otherwise have quenched the

conflagration (nbpav). Therefore when need
is to do something that is fit to be done,
let us not decline it. For if even after all

this they hardly persuaded them, if they
had not acted thus, what might have been
the consequence ? For if they had not done
thus, thev would have been thought to make
a show of humility (raireivoQpweiv), and to be
all the more desirous of the honor. And
observe their language, how in rebuking it

is moderated, alike full of wonder and of

rebuke. This above all it was that hindered

them, the saying,
"
Preaching unto you to

turn from these vanities unto God." (v. 15.)
We are men indeed, they say, but greater

than these : for these are dead things,
Mark how they not only subvert (the false),
but teach (the true), saying nothing about

things invisible " Who made," say they,
"heaven and earth, and the sea, and all things
that are therein. Who in times past," etc.

(v. 16, 17.) He names as witnesses even
the years (in their courses).

1 "And there

came thither certain Jews," etc. (v. 19.)
O that Jewish madness! Among a people
that had so honored the Apostles, they had
the hardihood to come, and to stone Paul.
" And they dragged him out of the city,"

being afraid of those (others),
"
Supposing

he had been dead." (k)
"
Howbeit," etc.

"and came into the city." (v. 20.) For that

the spirits of the disciples might not be
downcast because they who were accounted

gods suffered such treatment, they came in

unto them and discoursed. " Then on the

morrow," etc. And observe, first he goes
forth to Derbe, and then comes back to

Lystra and Iconium and Antioch, (v. 21)

giving way to them while their passions
are roused, but when they have ceased, then

attacking them again. Do you mark, that

it was not by (supernatural) grace that they
managed all that they did, but by their own

diligence?
"
Confirming," it says

" the souls

of the disciples:" eiritrrripc^avTec, "further

establishing ;

"
so that they were established,

but they added more thereto.
" And that

we must," etc. (v. 22) : they foretold

(this), that they might not be offended.
" And when they had appointed for them,"
etc. Again the ordinations accompanied
with fastings : and again fasting, that

purifying of our souls. (;;/)
"And having

prayed," it says,
" with fastings, they com-

mended them unto the Lord
"

(v. 23) : they

taught them to fast also in their trials. (0)

Why did they not make elders in Cyprus nor

in Samaria? Because the latter was near

to Jerusalem, the former to Antioch, and
the word was strong there

;
whereas in those

parts they needed much consolation, espe-

cially they of the Gentiles, who behooved
to have much instruction.

" And when

they were come," etc. (v. 27.) They
came, teaching them that with good reason

had they been ordained by the Spirit.

() They said not what they themselves,
but "what God had done with them." It

seems to me, that they mean their trials. It

was not for nothing that they come here, nor

! Tor? eviavTOVf. Cat. tov? iviavaiaiovt uerovt,
"

the yearly
rains." Below, our Mss. have,

" And out of the city." I

afraid of those, O the madness! "thev dragged him." etc.

(a> tt)s fiaWas ! repeated from above). Mod. text But "out of

ihe city they dragged
"

ihimi. perhaps being afraid of him,
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to rest, but providentially guided by the

Spirit, to the end that the preaching to

the Gentiles might be firmly established.

(/) And mark Paul's ardor. He does not

ask whether it be right to speak to Gentiles,

but he straightway speaks : therefore it is

that he says,
"

I did not refer myself to

flesh and blood." (Gal. i. 16.)

For it is indeed 1 a great thing, a great, a

generous soul (like this) ! How many have

since believed, and none of them all has

shone like him ! What we want is earnest-

ness, exceeding ardor, a soul ready to en-

counter death. Else is it not possible to attain

unto the Kingdom, not being crucified. Let

us not deceive ourselves. For if in war
it is impossible to come off safe while

living daintily, and trafficking, and huck-

stering and idling, much more in this

war. Or think ye not that it is a war worse
than all others ? {Infra, p. 204, note 1

.)

"For we wrestle not," he says, "against
flesh and blood." (Eph. vi. 12.) Since

even while taking our meals and walking,
and bathing, the enemy is present with us,

and knows no time of truce, except that of

sleep only : nay, often even then he carries

on the war, injecting into us unclean

thoughts, and making us lewd by means
of dreams. We watch not, we do not rouse

ourselves up, do not look to the multitude

of the forces opposed to us, do not reflect,

that this very thing constitutes the greatest
misfortune that though surrounded by so

great wars, we live daintily as in time of

peace. Believe me, worse than Paul suffered

may have to be suffered now. Those enemies
wounded him with stones : there is a wound-

ing with words, even worse than stones.

What then must we do ? The same that he
did : he did not hate those who cast stones

at him, but after they had dragged him out,

he entered again into their city, to be a

benefactor to those who had done him such

wrongs. If thou also endurest him who
harshly insults thee, and has done thee

wrongs, then hast thou too been stoned. Say
not,

"
I have done him no injury." For

what injury had Paul done, that he should
be stoned ? He was announcing a Kingdom,
he was bringing men away from error, and

bringing them to God : benefits these, worthy
of crowns, worthy of proclamation by voice
of herald, worthy of a thousand good things
not of stones. And yet (far from resenting)

' Meya yap ootids pe-yaAr; i|/i>x) ytwaia: for this, which is evi-
dently-meant as eulogy of St Paul, the mod- text substitutes
Mfya ovtujs ayaOov rj 9\i>pis; ko\ p.eyaA7js v!<u\7)? xal ycvvaias
/caTopfona.

" A great benefit indeed is affliction, and an
achievement of a great and generous soul."

he did 2

just the contrary. For this is the

splendid victory. "And they dragged him,"
(v. 19) it says, These too they often drag:
but be not thou angry ;

on the contrary,

preach thou the word with gentleness. Hath
one insulted thee ? Hold thy peace, and
bless if thou canst, and thou also hast

preached the word, hast given a lesson of

gentleness, a lesson of meekness. I know
that many do not so smart under wounds,
as they do under the blow which is inflicted

by words : as indeed the one wound the body
receives the other the soul. But let us not

smart, or rather feeling the smart let us
endure. Do you not see the pugilists, how,
with their heads sorely battered, they bite

their teeth into their lips, and so bear their

smarts kindly ? No need to grind the teeth,
no need to bite (the lips). Remember thy
Master, and by the remembrance thou hast

at once applied the remedy. Remember
Paul : reflect that thou, the beaten hast con-

quered, and he the beater, is defeated
;
and

by this hast thou cured the whole. It
3
is

the turning of the scale a moment and thou
hast achieved the whole : be not hurried

away, do not even move, thou hast extin-

guished the whole (fire). Great 4

eloquence
of persuasion there is in suffering aught for

Christ : thou preachest not the word of

faith, but thou preachest the word of patience

(uOnao6iac). But, you will say, the more he
sees my gentleness, the more he sets upon
me. Is it for this then that thou art pained,
that he increases thy rewards the more ?

" But 5
this is the way," you say,

"
to make

him unbearable." This is mere pretext of

thine own littleness of mind : on the contrary,
the other is the way to make him unbearable,

namely, that thou avenge thyself. If God
had known, that through forbearance of

revenge, the unjust became unbearable, He
would not have done 8

this Himself: on
the contrary, He would have said, Avenge
thvself : but He knew, that ether than this

is the more likely way to do good. Make
not thou a law contarv to God : do as He
bids thee. Thou art not kinder than He
that made us. He hath said,

" Bear to be

s <iAA' optu; Ta.va.vria. eirotet. But A. eiravev, mod. text eiratr^ei-," the treatment he received was just the opposite to these

(honors)."
3 rods bSovras ivo6.Kvov<jiv. Erasm. dentibus studentes,

evSaKovTes mod. text for which, as '"

gnashing the teeth
" does

not suit the context, Ben. gives dentes excussi.
4

po7r>J ecrri. Kai to TTav KaTuip0ii}<ra<; eutJe'ws, p.rj (rvvap-nayrj^ pijSe

Kii'T)0jjs. Mod. text pon-rj etrri,
" be not hurried, and thou." etc

;

pr) kic,
" do not move, and," etc. Below peydArj Trapap.vdla.

meaning either consolation to the beholders, or rather as
below, a soothing of the excited passions of the opponent.

5 'AAA' axpjjcrros yiverai : i. e. It is bad for himself that he
should go unpunished : so he becomes good for nothing."

iiroirja-fv : i. e.
" He would not Himself have exercised this

forbearance." Mod. text iirira^ev,
" He would not have en-

joined this."
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wronged :" thou sayest,
"

I requite wrong
for wrong:, that he may not become unbear-

able." Hast thou then more care for him
than God has ? Such talk is mere passion
and ill temper, arrogance and setting up laws

against God's laws. For even if the man
were hurt (by our forbearance), would it not

be our duty to obey? When God orders

anything:, let us not make a contrarv law.
" A submissive answer," we read, turneth

away wrath" (Prov. xvi. 1): not an answer

of opposition. If it profits thee, it profits

him also : but if it hurts thee who art to set

him right, how much more will it hurt him ?

"
Physician, heal thyself." Hath one spoken

ill of thee? Commend him thou. Hath he

reviled thee ? Praise him thou. Hath he

plotted against thee ? Do him a kindness.

Requite him with the contrary things, if

at least thou at all carest for his . salvation,

and wish not thou to revenge thine own

suffering. And yet, you will say, though he

has often met with long-suffering from me,
he has become worse. This is not thine

affair, but his. Wilt thou learn what wrongs
God suffered ? They threw clown His altars,

and slew His prophets (1 Kings xix, 10),

vet He endured it all. Could He not have
J

launched a thunderbolt from above? Nay,
when He had sent His prophets, and they
killed them, then He sent His Son (Matt.
xxi. 37), when they wrought greater impieties,
then He sent them greater benefits. And thou

too, if thou seest one exasperated, then yield
the more : since this madness has greater
need of soothing (-apaudiai). The more

grievous his abuse of thee, the more meek-
ness does he need from thee : and even as

a gale
1 when it blows strong, then it requires

yielding to, so also he who is in a passion.
When the wild beast is most savage, then

we all flee : so also should we flee from him
that is angry. Think not that this is an

honor to him : for is it an honor we show to

the wild beast, and to madmen, when we turn

aside out of their way ? By no means :

it is a dishonor and a scorn : or rather not

dishonor and scorn, but compassion and

humanity. Seest thou not how the sailors,

when the wind blows violently, take down
their sails, that the vessel may not sink ?

how, when the horses have run awav with

the driver, he only leads them into the

(open) plain, and does not pull against them
that he may not voluntarily exhaust his

strength ? This do thou also. Wrath is a

1 All our Mss. Kai KaOanep 7rupcTb? oTav aipo&pov 7ri'eu<r;j, and
this the Edd. retain without remark. We restore irveil^o, or

di'tjoios . . . <T<f>65pa. Between nreO^a and dye/uos as an inter-
linear correction arose the absurd reading lrvperos.

fire, it is a quick flame needing fuel : do
not supply food to the fire, and thou hast

soon extinguished the evil. Anger has no

power of itself
;
there must be another to

feed it. For thee there is no excuse. He
is possessed with madness, and knows not

what he does
;

but when thou, seeing what
he is, fallest into the same evils, and art not

brought to thy right senses by the sight,
what excuse can there be for thee ? If

coming to a feast thou see at the very outset

of the feast some one drunken and acting

unseemly, would not he, who after seeing him
makes himself drunk, be much more inexcus-

able ? Just so it is here. Do we think it

any excuse to sav, I was not the first to

begin ? This is against us, that even the

sight of the other in that condition did not

bring us to our right senses. It is just
as if one should say,

"
I did not murder

him first." For this very thing makes thee

deserving of punishment, that even upon
the warning of such a spectacle thou didst not

restrain thyself. If thou shouldest see the

drunken man in the act of vomiting, retching,

bursting, his eyes strained, filling the table

with his filthiness, everybody hurrying out

of his way, and then shouldest fall into the

same state thyself, wouldest thou not be more
hateful ? Like him is he that is in a passion :

more than he who vomits, he has his veins

distended, his eyes inflamed, his bowels

racked; he vomits forth words far more filthy

than that food
;

all crude what he utters,

nothing duly digested, for his passion will

not let it be. But as in that case excess of

fumes (py/wi ), making an uproar in the stom-

ach, often rejects all its contents ;
so here,

excess of heat, making a tumult in the soul

suffers him not to conceal what it were right

to leave unsaid, but things fit and unfit to be

spoken, he says all alike, not putting the

hearers but himself to shame. As then we

get out of the way of those that vomit, so let

us from those who are angry. Let us cast

dust upon their vomit : By doing what ?
'

By holding our peace : let us call the dogs
to eat up the vomit. I know that ye are

disgusted at hearing this: but I wish you
to feel this same disgust when ye see these

things take place, and not to be pleased at

the thing. The abusive man is filthier than

the dog that returneth to its own vomit.

For if indeed having vomited once he were

done with it, he would not be like that dog:
but if he vomits the same things again, it

is plain that he does so from having eaten

3 In the mod. text ti noiovvres
;

is placed before Konf en-i/3.

and cri-ywi'TeT is connected with roi'? vra? KaAto/ueiv
"
by hold-

ing our peace let us call the dogs," etc.
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the same again. What then is more abom-
inable than such an one ? What filthier than

that mouth which chews such food? And

yet this is a work of nature, but the other not
;

or rather both the one and the other are

contrary to nature. How ? Since it is not

according to nature to be causelessly abusive,
but against nature : he speaks nothing then

like a man, but part as beast, part as mad-
man. As then the disease of the body is

contrary to nature, so also is this. And
to show that it is contrary to nature, if he

shall continue in it, he will perish by little

and little : but if he continue in that which
is natural, he will not perish. I had rather

sit at table with a man who eats dirt, than

with one who speaks such words. See ye
not the swine devouring dung? So also

do these. For what is more stinking than

the words which abusive men utter ? It is

their study to speak nothing wholesome,
nothing pure, but whatever is base, whatever
is unseemly, that they study both to do and

say : and what is worse, they think to dis-

grace others, while they in fact are disgrac-

ing themselves. For that it is themselves

they disgrace is plain. For, leaving out

of the question those who speak lies (in
their railings), say it be some notorious

harlot, or even from the stage some other

(abandoned creature), and let that person be

having a fight with some other person : then
let the latter cast this up to the former (what
she or he is), and the former retort upon
the latter the same reproach : which of

them is most damaged by the words? For 1

the former is but called what in fact he
or she is, which is not the case with the other :

so that the first gets nothing more in the way
of shame (than there was before), while to

the other there accrues a great accession
of disgrace. But again, let there be some
hidden actions (mod. text dpyaafiEva

" which have
been done"), and let only the person
abusing know of them : then, holding his

peace until now, let him openly parade
(eK-ofi-EvhtS) the reproach : even so, he himself
is more disgraced than the other. How ?

by making himself the herald of the wicked-

ness, so a

getting for himself either the

1 In the original the sense is perplexed by the negligent use
of the demonstr. outos and eKelvos, suf>ra p. 42. The
meaning is :

"
B. (the second person mentioned) says to A.

(suppose a nopvi) 7rep(>ai<js),
" You are so and so,'' such being

the fact : she retorts with a like reproach, which is not true :

whether is most damaged (u0pio-T<u) ? Not she, for being
what the other calls her she is just where she was before.
The disgrace is to him

; and that, not from her words, for they
do not fit: but from his own indecent railing: so that he
thinking to disgrace her has more disgraced himself. He is
more disgraced by calling the other the thing that she is, than
by being called by her the thing that he is not."

2
a<rvpci>)<ria; airiiTTov &6a.v Aa)3cot> : which being unintelligi-

imputation of not being privy to any such

thing, or the character of one not fit to be
trusted. And you shall see all men forth-

with accuse him: "If indeed he had been

privy to a murder being done, he ought to

have revealed it all :" and so they regard
him with aversion as not human even, they
hate him, they say he is a wild beast, fierce

and cruel : while the other they pardon
much rather than him. For we do not so
much hate those that have wounds, as
those that compel one to uncover and show
them. Thus that man has not only dis-

graced the other, but himself as well and
his hearers, and the common nature of men :

he has wounded the hearer, done no good.
For this reason Paul says :

"
If there be

any word that is good for edifying, that
it may minister grace unto the hearers."

(Eph. iv. 29.) Let us get a tongue speaking
only good things, that we may be lovely
and amiable. But indeed, everything is come
to that pitch of wickedness, that many boast
of the very things, for which they should hide
their faces. For the threats of the many
are of this kind: "thou canst not bear my
tongue," say they. Words, these, worthy
only of a woman, of an abandoned drunken
old hag, one of those that are dragged (to

punishment)
3

in the forum, a procuress.

Nothing more shameful than these words,

nothing more unmanly, more womanlike,
than to have your strength in the tongue,
and to think great things of yourself because

you can rail, just like the fellows in proces-
sions, like the buffoons, parasites, and flatter-

ers. Swine they are rather than men, who
pride themselves upon this. Whereas you
should (sooner) have buried yourself, and
if another gave you this character, should
recoil from the charge as odious and

unmanly, instead of that you have made
yourself the herald of (your own) disgrace
(v/3i>euv). But you will not be able to hurt

him you speak ill of. Wherefore I beseech

you, considering how the wickedness is

come to such a height, that many boast of

it, let us return to our senses, let us recover
those who are thus mad, let us take away
these councils 4 out of the city, let us make

ble, must be restored by replacing 17 before aavv. and before
airTTov (so mod. text rightly for cuntnov).

" He gets the Sofa,
either of dcrweiS. in which case he is a foul calumniator, or of an
awio-To? :

" which latter in the way in which it is put supra
Horn. xiv. p. 193 : "as regards himself, he has shown all men
that he is not to be trusted, as not knowing how to screen his

neighbor's faults."
3 Tcoi' tt' dyopd<; (Tvpofieviov, not as Ben. eorum quiforum fre-

quentant : but, "one of those old hags, bawds, and the like,
whom for their crimes you may see dragged by the officers to
punishment, and screaming out their foul-mouthed railings."

4 toCto 6k T7j9 7r6AeuK rd avve&pia.. So all our Mss.: perhaps
Taura? ra? (rvvrjOeias.
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our tongue gracious, let us rid it of all evil

speaking, that being clean from sins, we may
be able to draw down upon us the good-will
from above, and to have mercy vouchsafed

unto us from God, through the grace and

compassion of His only-begotten Son, with
Whom to the Father, together with the

Holy Spirit, be glory, might, honor, now and
ever, world without end. Amen.

HOMILY XXXII.

ACTS XV. 1.

" And certain men which came down from Judea
taught the brethren, and said. Except ye be cir-

cumcised after the manner of Moses, ye cannot be

saved."

Mark ! how at every step of the right prog-
ress in respect of the Gentiles, the begin-
ning is brought in as matter of necessitv.

Before this (Peter) being found fault with,

justified himself, and said all that he said

in the tone of apology, which was what
made his words acceptable : then, the Jews
having turned away, upon this (Paul) came
to the Gentiles. Here again, seeing another

extravagance coming in, upon this (the apos-

tle) enacts the law. For as it is likely that

they, as being taught of God, discoursed to

all indifferently, this moved to jealousy them
of the Jews (who had believed). And they
did not merely speak of circumcision, but

they said. Ye cannot even be saved.

Whereas the very opposite to this was the

case, that receiving circumcision they
could not be saved. Do vou mark how

closely the trials succeed each other, from

within, from without ? It is well ordered too,

that this happens when Paul is present, that

he may answer them. " When therefore Paul

and Barnabas had no small dissension and

disputation with them, they determined that

Paul and Barnabas, and certain other of

them, should go up to Jerusalem unto the

apostles and elders about this question."

(v. 2.) And Paul does not say, What ? Have
I not a right to be believed after so many
signs ? but he complied for their sakes.

"And being brought on their way by the

1 "Opa -no.VTa.xov Trj? ft? id eOvq oiop6u><T(u>s (the putting things
right, the introduction of the right and proper course : mod.
text /u.eTa/3oi(Tio;) a vaykaiav Ti]v dp,\>]w sicayotiivrjv. Mod. text
air' avTaiv eio-ay. which Ben. renders, vide ubigut transition ad
Gentcs necessario a Judtris inductum. But the meaning is:
"
Throughout, it is so ordered by the Providence of God. that

the Apostles do not seem to act spontaneously in this matter,
but to be led by the force of circumstances." The persons
(Peter, Paul, James) are not specified, the sense being : First,

upon fault being found, there is apologizing and self-justify-
ing : then, upon the Jews' open aversion, the preaching comes
to the Gentiles : now, upon a new emergency, a law is enact-
ed. In the next sentence, B. C. b~\.a$oau>%; A. and mod. text

<iSc.a<|>6pu>5, which we retain.

Church, they passed through Phenice and

Samaria, declaring the conversion of the
Gentiles : and they caused great joy unto all

the brethren." (v. 3.) And observe, the

consequence is that all the Samaritans also,

learn what has come to the Gentiles : and

they rejoiced.
" And when they were come

to Jerusalem, they were received of the

Church, and of the apostles and elders, and

they declared all things that God had done
with them." (v. 4.) See what a providence
is here !

" But there rose up certain of the

sect of the Pharisees which believed, saving.
That it was needful to circumcise them, and
to command them to keep the law of Moses.
And the apostles and elders came together
to consider of this matter. And when
there had been much disputing, Peter rose up
and said unto them, Men and brethren, ye
know how that of old days God made choice

among us, that the Gentiles by my mouth
should hear the word of the Gospel, and
believe." (v. 5-7.) Observe Peter from the

first standing aloof (kc^u/mo^Ivov) from the affair.

and even to this time judaizing. And
yet (says he)

'

ye know." (ch. x. 45; xi, 2.)

Perhaps those were present who of old

found fault with him in the matter of Cornel-

ius, and went in with him (on that occasion):

for this reason he brings them forward as wit-

nesses. " From old days," he says.
" did

choose among you." What means,
"
Among

you ?
"

Either, in Palestine, or, you being
present.

"
By my mouth." Observe how he

show's that it was God speaking by him, and
no human utterance.

" And God, that know-
eth the hearts, gave testimony unto them :

"
he

refers them to the spiritual testimony :

"
by

giving them the Holy Ghost even as unto us."

(v. 8.) Everywhere he puts the Gentiles upon
a thorough equality.

" And put no difference

between us and them, having purified their

hearts by faith." (v. 9.) From faith alone,

he says, they obtained the same gifts. This

is also meant as a lesson to those

(objectors) : this is able to teach even them
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that faith only is needed, not works nor cir-

cumcision. For indeed they do not say all

this only by way of apology for the Gentiles,

but to teach (the Jewish believers) also to

abandon the Law. However, at present this

is not said.
" Now therefore why tempt ye

God, to put a yoke upon the neck of the

disciples?" (v. 10.) What means, "Tempt
ye God ?

" As if He had not power to save

by faith. Consequently, it proceeds from a

want of faith, this bringing in the Law.

Then he shows that they themselves were

nothing benefited by it, and he turns the

whole (stress of his speech) against the Law,
not against them, and (so) cuts short the accu-

sation of them : "which neither our fathers

nor we were able to bear. But we believe

that through the grace of the Lord Jesus we
shall be saved, even as they." (v. n.) How
full of power these words ! The same that

Paul says at large in the Epistle to the

Romans, the same says Peter here.
" For if

Abraham," says (Paul),
" was justified by

works, he hath whereof to glory, but not

before God." (Rom. iv. 2.) Do you per-
ceive that all this is more a lesson for them
than apology for the Gentiles ? However, if

he had spoken this without a plea for speak-

ing, he 1 would have been suspected : an occa-

sion having offered, he lays hold of it, and

speaks out fearlessly. See on all occasions

how the designs of their foes are made to

work with them. If those had not stirred the

question, these things would not have been

spoken, nor what follows.*

(Recapitulation.) (/>) But 2 let us look more

1 Mod. text !<rtus ouSa/xws vn-on-ros SJv,
"
perhaps he would not

have been any way suspected."
* With Luke's narrative of the Apostolic council at Jerusa-

lem should be compared Paul's (Gal. ii.) which gives addi-
tional particulars. The conference marked an epoch in the

history of the church. Here came into decisive conflict two
opposing tendencies the Pharisaic tendency which insisted
that the Gentiles must enter the Kingdom through the door
of the law, and the catholic spirit which, following the prin-
ciples of Stephen's apology and appreciating the revelations
made to Peter, insisted that adherence to the Mosaic law was
not only unnecessary, but was positively inconsistent with the
freedom and completeness of Christ's salvation. The decree
of the council was, no doubt, of great service in checking the

Judaizing tendencies of the early church. It was in the line
of this decree that the work of Paul was done, as the cham-
pion of catholic Christianity. The chief points to be noted in

v. 1-12 are : (i) The representatives of the narrower Jewish
view came to Antioch on purpose to antagonize the work of
Paul and Barnabas among the Gentiles (v. i). (2) They took
the extreme position that salvation depended on circumcision
and caused great anxiety and debate among the Gentile Chris-

tians regarding their relations to the Mosaic law (v. 2). (3I
The Apostles and messengers who were sent to appeal the

question to the leaders of the mother church at Jerusalem an-
swered their objections by the fact of the Gentiles' conver-
sion (v. 3-5). (4) Peter's position was now clear and pro-
nounced. This is implied even in his subsequent conduct at
Antioch whence he withdrew from the Gentiles (Gal. ii. 11 sq.)
which Paul represents as an inconsistency. (5) Peter's view is

first given both on account of his prominence among the Apos-
tles and because he had been the first to bear the gospel to the
Gentiles. G. B. S.

2 In the Mss. and Edd. the part marked (S) is transposed to
the beginning (c) of the remarks introductory to the morale, so

closely at what has been said.
" And cer-

tain men," etc. In Jerusalem, then, there

were not anv believers from among: the Gen-
tiles : but in Antioch of course there were.
Therefore 3 there came down certain yet

laboring under this disease of the love of

rule, and wishing to have those of the Gen-
tiles attached to them. And yet Paul, though
he too was learned in the Law, was not thus

affected.
" When therefore Paul and Barna-

bas had no small disputation with them." etc.

(v. 2.) But when he returned from thence,
the doctrine also became more exact. For
if they at Jerusalem enjoin no such thing,
much more these (have no right to do so).

"And being brought on their way," etc,
"
they caused no small joy to the brethren."

(v. 3.) Do you mark, as many as are not

enamoured of rule, rejoiced in their believing?
It was no ambitious feeling that prompted
their recitals, neither was it for display, but
in justification of the preaching to the Gen-
tiles, (v. 4.) Thus they say nothing of what
had happened in the matter of the Jews.

4

" But there arose up certain of the sect of the

Pharisees which believed," etc. (v. 5.) (a)
But even if they would needs bring over the

Gentiles to their side, they learn that neither

must the Apostles overlook it.
5 " And the

Apostles and elders," etc. (v. 6.)
"
Among

us," he says,
" God chose :

" and " from old

clays :

"
long ago, he says, not now. And ,J

this too is no small point at a time when
Jews believed, not turned away (from the

Gospel).
"
Among us

;

"
an argument from

the place :

" of old days," from the time.

And that expression,
" Chose :

"
just as in

their own case 7 he says not, (so) willed it. but,

that the Recapitulation (announced by mod. text at the end of
the first sentence of (a) is split into two halves and the latter

given first. In the old text the two parts (/> (c) make the en-
tire Recapitulation, so that it is by no means aKpifiio-Tepov .

3 Mod. text
" Therefore they depart (thither) and stay no

short time there (ch. xiv. 28).
' But there arose certain of the

Pharisees (v. 5) yet laboring under the disease," etc.
4 toii' ei? tous lov&aiov; avfxfSefi^KoTuiv : i. e. of the dispute

about circumcision, see below p. 203, note 7
. The first sentence

of (c)
" Great effrontery (this) of the Pharisees," etc., would

come in suitably here, but it is required for introduction of the
sentence which follows it,

" But see the Apostles," etc.
5 Here mod. text has the formula, 'AAA' l&o>p.tv aviaSev ra

eipr)fj.va.
6 Kai tovto Se ov /in.-p"' 'lovBaiuiv iricrTevavTwv Kai toutoh' ovk

a7ro<7Tpa$efTan', dirb rov tottov, anb tov Kaipov. Mod. text substi-
tutes the sense of the latter words : Svo tovtois b Ac-yei ttmt-

Tourcu, tu> Kcupw Kai to> Tonw : but for the former, ov paKp'oi' &e

to Kai 'lovBaiujv ttlo~Tv6vtix}U tovto aTroaTpa^rji'at, quod etiam

Judceis crcdentibus hoc avertatur. Ben. We reject toutu^,
which disturbs the sense. He says :

"
Long ago therefore

why raise this question now, which was settled in those early-

days, when Jews received the faith, not rejected it with aver-
sion ? which aversion of theirs is now the occasion of the

preachers' turning to the Gentiles. Yet even then the will of
God was plainly declared. Thus the Apostle argues strongly
both from the place here in the midst of the Jews and from
the time."

7
uio-nep 7r' avriov ; referring to i. 24. as below on Kap&ioyvwo--

T7)5. He means,
"

It was a purpose of the Lord, and a high
distinction : therefore he does not say. He would, or was will-

ing that the Gentiles should hear, but He elected me for this

work, as He elected us to the Apostleship."
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" Chose that the Gentiles by my mouth
should hear the word of the Gospel and
believe." Whence is this proved ? From the

Spirit. Then he shows that the testimony

given them is not of grace merely, but of

their virtue. " And God which knoweth the

hearts bare them witness
"

(v. 8) ; having
afforded to them nothing less (than to us),

for, he says,'" Put no difference between us

and them." (v. 9.) Why then, hearts are

what one must everywhere look to.
1 And it

is very appositely said, "God that knoweth
the hearts bare them witness :

"
as in the

former instance,
"
Thou, Lord, that knowest

the hearts of all men." (ch. i. 24.) For to

show that this is the meaning, observe what
he adds,

" Put no difference between us and
them." When he has mentioned the testi-

mony borne to them, then he utters that

great word, the same which Paul speaks,
" Neither circumcision availeth anything, nor

uncircumcision." (1 Cor. vii, 19.)
" That he

may make the twain one in Himself." (Eph.
ii. 5.) Of all these the seeds lie in Peter's

discourse. And he does not say (between)
them of the circumcision, but " Between us,"
that is the Apostles, "and them." Then,
that the expression, "no difference

"
may not

seem an outrage, After faith, he says
" Hav-

ing purified their hearts by faith
"

(v. 10)

He thoroughly cleansed them first." Then he

shows, not that the Law was evil, but them-

selves weak. " But we believe that through
the grace of the Lord Jesus we shall be saved
even as they." (v. 11.) Mark how he ends
with a fearful consideration. He 8 does not

discourse to them from the Prophets, but
from things present, of which themselves
were witnesses. Of course 1

(the Prophets)
also themselves anon add their testimony

(infra v. 1 5 ),
and make the reason stronger

by what has now come to pass. And
observe, he first permits the question to be
moved in the Church, and then speaks.
" And put no difference between "

he said

1 *Apa /capSiat 6ei no.vTa.xov C,t\T(iv . i. e.
" He implies that God,

as knowing the hearts of all men saw the titness of these Gen-
tiles, therefore chose them, and made no distinction between
us and them in point of fitness. Consequently, the heart, not
circumcision, is what we must everywhere look to. Xay. he
adds, this same expression. KapSio-yi'uJo-Tr/s was used by the

Apostles on the occasion above referred to : so that Peter, by
using it here also, declares the Gentiles to be upon a par with
the Apostles themselves : no difference between us the Apos-
tles, and them."

2 Mss. 'Efeicat9ape -rrpoTepov Tor \6yoi', ii Tore k. t. A. Either
rbv Aoyof has come in from another place (perhaps after eis

(po^epor K<xTeA.T)e below), or some words are lost, e. g. jri'o-Tei T>j

ei? rbi' Abyop.
3 The <po3epbi> is in the k<x9' hv rpri^-ov KaKeivoi. " Our

danger, through the Law. is greater than theirs. Not only are

they put upon a par with us. but we may be thankful to be
put upon a par with them." To bring out this point, he
reviews the tenor and drift of St. Peter's speech.

4 Eticdru; Kai avroi Aoiirbi' T7tp.aprvpo0cri ; that avTol means
the Prophets (cited by St. James), seems to be shown by roU
ri&T) yfvofiivoi.';,

" what they long ago foretold, which is even
now come to pass."

not, them of the circumcision, but "
us and

them," i. e. the Gentiles : for
5

this (gradual
advance) little by little is stronger.

"
Why

therefore tempt ye God ?
" who is become

(the) God of the Gentiles: for this was tempt-
ing :

6 * * * whether He is able to save even
after the Law. See what he does. He shows
that they are in danger. For if, what the
Law could not do, faith had power to do,
" we believe that through the grace of the

Lord Jesus we shall be saved even as they
"

(comp. Gal. ii. 16): but faith falling off,

behold, themselves (are) in destruction.

And he did not say, Why do ye disbelieve ?

which was more harsh, but,
"
Tempt God,"

and that when the fact is demonstrated.

(Y) Great effrontery this, of the Pharisees,
that even after faith they set up the Law, and
will not obey the Apostles. But see these,
how mildly they speak, and not in the tone of

authority : such words are amiable, and more

apt to fix themselves in the mind. Observe,
it is nowhere a display of words, but demon-
stration by facts, by the Spirit. And yet,

though they have such proofs, they still

speak gently. And observe they
7 do not

come accusing those at Antioch, but "
declar-

ing all things that God had done with them :

"

(v. 4) but thence again these men lay hold

upon the occasion (to compass their own

objects),
" but there rose up." etc. (v. 1.) Such

were the pains they took in their love of

power : and it was not with the knowledge of

the Apostles that they Paul and Barnabas
were blamed. But still they brought forward
none of these charges : but when thev have

proved the matter, then (the Apostles) write

in stronger terms.

For gentleness
8

is everywhere a great good :

5 to yap KarafiiKpov touto i<r\vpoTpoi' yet'O/ueroi' tuu' 0vuv
toOto yap 7reipaoi'Tos rjt- k. t. A. Mod. text toOto yap icaTa

puKp'ov eTrayonevov eyii-eTO io-\vpoTepoi'' ticeii'O Se ireip. jjr. The
meaning is :

" He does not come at once to the point, but
advances to it gradually : first,

' Put no difference though,
as he afterwards shi ws, if there be a difference it is in their
favor : we are not to think it much that they are to be saved as

we, but that we may trust to be saved ' even as they.'
"

'' Above, it was "
disbelieving God. as not able to save by

faith." Here. " Vou are tempting God by four unbelief:
whereas the question is not so much whether He can s. tvc
without the Law, as <i Siiiarai ical nerd io/hoi- (B. toO io/hovi
o-ujo-ai."

7 ovk a7rcp\orTai 8ia/3aAAoi'Te9 toi \- iv 'Apt. This also 5]

the en-ieiKeia of Paul and Barnabas, that when they come to

Jerusalem, we do not find them complaining of the Jews who
had come to Antioch. but ihey confine themselves to the
recital of "all that God had done with them." v. 4: as he had
said above, ov6er \eyov<rt Trtp'i tuu' eis tovs 'Iovfiaioiw <xvp.&t&T)K6-
tuiv. The next clause, 'AAA' t'lceiSer TraAw \ap.fi<xvovoiv atjop/nrji-

may be referred to the Apostles,
"
they again take advai

of this opportunity, viz. ol the Judaizing opposition,
lish the freedom of the Gentiles." We have referred it to the
Pharisaic brethren, v. ;. for the sake of connection with the

following oi'Tios
-

iiuKintv to 6iAap\eu\ In the next clause, <cai

(mod. text o'i *cai 1 oifK ei&oTwf twi 1 aTroo-ToAaji' ipLtpL^Orjaav^ Sav.

marg. has Vejt<p0j<rar. these Judai/.ers were not sent with
knowledge of the Apostles

S 'Emeuceia, gentleness, in the sense of moderation and
forbearance, keeping -Tie's temper: here distinguished from
the temper of the iir\po?, which is unruffled only because he
does not feel, and that of the flatterer, who puts up with
everything for the sake of pie..
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gentleness, I say, not stupid indifference :

gentleness, not adulation : for between these

there is a vast difference. Nothing ruffled

Paul, nothing discomposed Peter. When thou

hast convincing proofs, why lose thy temper,
to render these of none effect ? It is impos-
sible for one who is out of temper ever to

persuade. Yesterday also we discoursed

about anger ;
but there is no reason why we

should not to-day also ; perchance a second

exhortation coming directly after the first will

effect somewhat. For indeed a medicine

though of virtue to heal a wound, unless it be

constantly renewed, mars all. And think not

that our continual discoursing about the same

things is a condemning of you : for if we con-

demned you, we should not discourse
;

but

now, hoping that you will gain much, we

speak these things. Would indeed that we
did speak constantly of the same things:
would that there were no other subject of our

discourses, than how we might overcome our

passions. For is it not contrary to all reason,
that while emperors, living in luxury and so

great honor, have no subject of discourse

either while sitting at table, or at any other

time, save only how to overcome their ene-

mies 1 and therefore it is that they hold their

assemblies each day, and appoint generals
and soldiers, and demand taxes and tributes

;

and that of all state affairs, the moving causes

are these two, the overcoming of those who
make war upon them, and the establishing of

their subjects in peace we have no mind for

such themes as this, nor ever even dream of

conversing upon them : but how we may buy
land, or purchase slaves, and make our prop-

erty greater, these are subjects we can talk

about every day, and never be tired of them :

while concerning things in ourselves and

really our own, we neither wish to speak our-

selves, nor so much as dream of tolerating

advice, nor of enduring to hear others speak-

ing about them ? But answer me, what do

you talk about ? About dinner ? Why that is

a subject for cooks. Of money? Nay, that

is a theme for hucksters and merchants. Of

buildings ? That belongs to carpenters and
builders. Of land ? That talk is for hus-

bandmen. But for us, there is no other

proper business, save this, how we may make
wealth for the soul. Then let not the dis-

1 He means, that to /3a<riAeis, when there is an enemy in the
field against them, the engrossing theme of discourse, even at

table, is how to overcome their enemies. Such was probably
the state of things when this Homily was preached : for the
note of time in Horn. xliv. implies that it was delivered either
at the close of 400 or the beginning of 401 A. D.: now the
former of these years was signalized by the revolt and defeat
of Gainas. Hence the following passage might be rendered.
"
they are holding assemblies each day, appointing generals

and demanding taxes," etc. The war ended Dec. 400, in the
defeat of Gainas.

course be wearisome to you. Why is it that

none finds fault with the physician for always
discoursing of the healing art, nor with people
of other crafts for talking about their peculiar
arts ? If indeed the mastery over our pas-
sions were really achieved, so that there were
no need of putting us in mind, we might
reasonably be taxed with ambition and dis-

play : or rather, not then either. For even if

it were gained, for all that, there would be
need of discoursing, that one might not re-

lapse and remain uncorrected : as in fact

physicians discourse not only to the sick, but
also to the whole, and they have books on this

subject, on the one part how to free from

disease, on the other how to preserve health.

So that even if we are well, still we must not

give over, but must do all in order to the

preserving of our health. And when we are

sick there is a twofold necessity for advice :

first, that we may be freed from the disease
;

secondly, that having been freed, we may not

fall into it again. Well then, we are discours-

ing now by the method of treating the sick,

not by the rules for the treatment of the

healthy.
How then may one root out this evil pas-

sion ? how subdue (i-oaKe/daece) this violent

fever ? Let us see whence it had its birth, and
let us remove the cause. Whence is it wont
to arise ? From arrogance and much haughti-
ness. This cause then let us remove, and the

disease is removed together with it. But what
is arrogance ? whence does it arise ? for per-

haps we are likely to have to go back to a still

higher origin. But whatever course the rea-

son of the thing may point out, that let us

take, that we may go to the bottom of the

mischief, and pluck it up by the roots.

Whence then comes arrogance ? From our

not looking into our own concerns, but in-

stead of that, busying ourselves about the

nature of land, though we are not husband-

men, and the nature of gold, though we are

not merchants, and concerning clothing, and

everything else : while to ourselves and our

own nature we never look at all. And who,

you will say, is ignorant of his own nature ?

Many : perhaps all, save a few : and if ye will,

I will show the proof of it. For, tell me, what
is man ? If one were asked, will he be able

to answer outright to the questions, In what
he differs from the brutes, in what he is akin

to the heavenly inhabitants, what can be made
of man ? For as in the case of any other

material, so also in this case : man is the

subject-matter, but of this can be made either

an angel or a beast. Does not this seem a

strange saying ? And yet ye have often heard

it in the Scriptures. For of certain human
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beings it was said.
" he is the angel of the

Lord" (Mai. ii. 7): and "from his lips."

saith it,
"
they shall seek judgment

"
(Mai.

iii. 1) : and again,
"

I send My angel before

Thy face :

"
but of some,

"
Serpents, genera-

tion of vipers." (Matt. xii. 34.) So then, it

all depends upon the use. Why do I say, an

angel ? the man can become God, and a child

of God. For we read,
"

I have said, Ye are

gods, and all of vou are children of the Most

High." (Ps. lxxxii. 6.) And what is greater,
the power to become both God and angel and
child of God is put into his own hands. Yea,
so it is, man can be the maker of an angel.
Perchance this saying has startled you ? Hear
however Christ saying :

" In the Resurrection

they neither marry nor are given in marriage,
but are like unto the angels." (Matt. xxii. 30.)
And again,

" He that is able to receive

it, let him receive it." (Matt. xix. 12.) In a

word, it is virtue which makes angels : but

this is in our power : therefore we are able to

make angels, though not in nature, certainly
in will. For indeed if virtue be absent, it is

no advantage to be an angel by nature
;

and
the Devil is a proof of this, who was an angel
once : but if virtue be present, it is no loss to

be a man by nature
;
and John is a proof of

this, who was a man, and Elias who went up
into heaven, and all those who are about to

depart thither. For these indeed, though
with bodies, were not prevented from dwell-

ing in heaven : while those others, though
without bodies, could not remain in heaven.
Let no one then grieve or be vexed with his

nature as if it were a hindrance to him, but
with his will. He (the Devil) from being
incorporeal became a lion : for lo ! it saith,
" Our adversary, as a roaring lion, walketh

about, seeking whom he may devour (1 Pet. v.

S ) : we from being corporeal, become angels.
For just as if a person, having found some

precious material, should despise it, as not

being an artificer, it will be a great loss to

him, whether it be pearls, or a pearl shell, or

any other such thing that he has seen ; so we

likewise, if we are ignorant of our own na-

ture, shall despise it much : but if we know
what it is, we shall exhibit much zeal, and

reap the greatest profits. For from this

nature is wrought a king's robe, from this a

king's house, from this nature are fashioned a

king's members : all are kingly. Let us not

then misuse our own nature to our hurt. He
has made us " a little lower than the ang<

(Ps. viii. 5), I mean, by reason of death : but

even that little we have how recovered.

There is nothing therefore to hinder us from

becoming nigh to the angels, if we will. Let

us then will it, let us will it, and having exer-

cised ourselves thoroughly, let us return

honor to the Father, and the Son. and the

Holy Spirit, now and ever, world without end.

Amen.

HOMILY XXXIII.

ACTS XV. 13, 15.

" And after they had held their peace, James answered,

saying, Men and brethren, hearken unto me : Sy-
meon hath declared how God at the first did visit

the Gentiles, to take out of them a people for his

name. And to this agree the words of the

prophets."

This (James) was bishop, as they say, and
therefore he speaks last, and herein is fulfilled

that saying,
" In the mouth of two or three

witnesses shall every word be established."

(Deut. xvii. 6
;
Matt, xviii. 16.) But observe

the discretion shown by him also, in making
his argument good from the prophets, both

new and old.
1 For he had no acts of his own

1 All our Mss. and the Cat. aio re viutv ano T 7raAcu<ui*

(3e(3aiouMf"0'' Toil' Trpo4>r]Ttav rbr Aoyof. which must be rendered,
"
Confirming the word of the prophets :

"
so Ed. Par. Ben. 2,

where the other Edd. have iraA. 7rpo<. /3e. k. t. A., which is in

fact what the sense requires :
" from the prophets, new (as

Symeon) and old."

to declare, as Peter had and Paul. And in-

deed it is wisely ordered that this (the active)

part is assigned to those, as not intended, to

be locally fixed in Jerusalem, whereas (James)

here, who performs the part of teacher, is no

way responsible for what has been clone,

while however he is not divided from them in

opinion* (b) "Men and brethren." he says,

"hearken unto me." Great Is the moderation

of the man. His also is a more complete

oration, as indeed it puts the completion to

the matter under discussion, (a) "Symeon,"
he says, "declared:" i namely.) in Luke, in

that he prophesied.
" Which Thou hast pre-

pared before the face of all nations, a light to

* This was James, the Lord's brother (Gal. i. 19), wl

cording- to the uniform tradition of the early church. \\ .1-. the

Bishop of Jerusalem. He evidently was the chi.

presides at this conference, and when Judaizing teachers
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lighten the Gentiles, and the glory of Thy
people Israel." 1

(V) "How God at the first

did visit the Gentiles, to take out of them a

people for His Name." (Luke ii. 25.) Then,
since that (witness), though

2 from the time in-

deed he was manifest, yet had not authority

by reason of his not being ancient, therefore

he produces ancient prophecy also, saying,
" And to this agree the words of the Proph-

ets, as it is written : After this I will return,

and will build again the tabernacle of David,
which is fallen down

;
and I will build again

the ruins thereof, and I will set it up." (v.

16.) What? was Jerusalem raised up ? Was
it not rather thrown down? What 3 sort of

raising up does he call that which took place
after the return from Babylon ?

" That the

residue of men,
1 ' he says,

"
may seek the

Lord, even all the Gentiles upon whom My
Name is called." (v. 17.) Then, what makes
his word authoritative

" Saith the Lord, which
doeth all these things :

"
and, for that this is

no new thing, but all was planned from the be-

ginning,
" Known unto God are all His works

from everlasting."
*

(v. 18.) And then again

afterwards went down to Antioch from Jerusalem they are

spoken of as coming "from James" (Gal. ii. 12). From this it

has been inferred that he was the leader of a Judaistic party,
but this view is inconsistent with his address here and also
with Paul's testimony who says that the "pillar" apostles"
imparted nothing

"
to him. that is, did not correct or sup-

plement his teaching. He was no doubt of a conservative
tendency respecting the questions in dispute and may not
have been always self-consistent, as Peter certainly was not,
but there can be no doubt of his substantial agreement with
Paul. His doctrine of justification by works as well as by faith
in his epistle is not against this view, since he uses both the
words "

faith
" and " works "

in a different sense from Paul,
meaning by the former "

belief " and by the latter the deeds
which are the fruit of the Christian life, instead of meritorious
obedience to the Mosaic law. G. B. S.

1 Edd. em.\uipi.d^tv, Cat. eyxpovie<.v, substituted for the less
usual tyx<piaeiv of A. B. C. Sav. Below, 2up.euji>, <J>t)o-'u', e|>jy>j-
aa-to iv Tul Xovxa wpo^rjTeuo-a?. Cat.

" He who in Luke prophe-
sied, Lord, now lettest Thou Thy servant depart." It is remark-
able that it does not occur to Chrys. that Symeon is Simon
Peter, though 2 Pet. i. 1 has Svftewi' neTpos in the Cod. Alex-
andr.. and many other Mss." In the Mod. text Chrys. is made
to say :

" Some say that this is he who is mentioned by
Luke : others, that he is some other person of the same name.
(Acts xiii. 1?) But whether it be the one or the other is a
point about which there is no need to be particular : but onlv
to receive as necessary the things which the person declared."

2 a7rb jitey toO \p6vov S^Aos rfv, to fie ol^iottiutov ovk fl\e : the
former clause seems to be corrupt. The sense in general is,

He was manifestly (a prophet 1, but had not the same authority
as the old prophets. Probably the form of opposition was
this: iTretS't] eKeiyos airu juiey

* *
6"r)Ao9 r}i\ anb Se tov \povov to

a|i67UcrT0i> ovk tl\e Sia to /uctj 7T<xAat6s fiyou. "Since Symeon,
though from * * he was manifestly (a prophet), yet from
time had not the like authority because he was not ancient."

3 Mod. text,
" But it is not of these things that he speaks.

And what raising up, you will say, does he mean ? That
after Babylon." We point it, noiav Aeyei iyepo-iv -riji' fiera

Ba^v\uiva; "Was it raised up? was it not rather razed to
the ground (by the Romans) ? True it was rebuilt after the
return from Babylon, but what sort of raising up does he call

that?" For the answer to these questions, not given here,
see the Recapitulation (note 4

, p. 207).
* Most modern texts omit tt6.vto. at the end of v. 17 and then

join directly to it yvuaTa an aiun'o? only, dropping out the
words of the T. R.: eari Tip Seiu'Trai'Ta Ta epya avrov. This
reading yields the following translation: "the Gentiles upon
whom my name is called, saith the Lord, who maketh these

things known from the beginning of the world." (So Tisch-
endorf, Alford, Meyer, Westcott and Hort, Gloag, R. V.).
This reading encounters the difficulty that the words vmffio
an' aiiavos are considered as a part of the quotation which, in

reality, they are not. It is probable that this fact may have
led to their expansion into an independent sentence. G. B. S.

his authority (kuI to aiiufia Tra/.n^) (as Bishop) :

" Wherefore my sentence is, that we trouble

not them, which from among the Gentiles are

turned to God : but that we write unto them,
that they abstain from pollution of idols, and
from fornication, and from things strangled,
and from blood. For Moses of old time hath
in every city them that preach him, being
read in the synagogues every sabbath day."

(v. 19-21.) Since* then they had heard of

the Law, with good reason he enjoins these

things from the Law, that he may not seem to

make it of no authority. And (yet) observe
how he does not let them be told these things
from the Law, but from himself, saying, It is

not that 1 heard these things from the Law,
but how ?

" We have judged." Then the

decree is made in common. "Then pleased
it the Apostles and elders, together with the

whole Church, to choose men of their own

company
" do you observe they do not

merely enact these matters, and nothing
more ?

" and send them to Antioch with

Paul and Barnabas : namely, Judas surnamed

Barsabas, and Silas, chief men among the

brethren : and they wrote letters by them
after this manner." (v. 22.) And observe, the

more to authenticate the decree, they send
men of their own, that there may be no room
for regarding Paul and his company with sus-

picion.
" The Apostles and elders and breth-

ren send greeting unto the brethren which are

of the Gentiles in Antioch and Syria and
Cilicia." (v. 23.) And mark 6 with what for-

bearance of all harsh vituperation of those

(brethren) they indite their epistle. "Foras-
much as we have heard, that certain which
went out from us have troubled you with

words, subverting your souls, saying, Ye must
be circumcised, and keep the Law : to whom
we gave no such commandment." (v. 24.)
Sufficient was this charge against the temerity
of those men, and worthy of the Apostles'

moderation, that they said nothing beyond
this. Then to show that they do not act des-

potically, that all are agreed in this, that with

deliberation they write this
"

It seemed good
to us, being assembled with one accord, to

send men of ours whom we have chosen "

(v. 25) then, that it may not look like dis-

paragement of Paul and Barnabas, that those

men are sent, observe the encomium passed

upon them "
together with our beloved Bar-

4 All our Mss. cn-eiSr) ovk ri<rav ajCTjKOOTes toO vofxov, which
contradicts v. 21. We restore intib"r) ovv. In B. C. v. 21, with
the words cn-etSr) ou/c r^aav an. tov vop.ov is repeated after,

" We
have judged."

6 Mss. and Edd. Kai bpa 7r>s 4>opriKu><; fii'0; St<z/3aAAoi'TS-

fTTto-TtAAouo-u'. The sense absolutely requires ttuis ov 4>opr. It

would be strange if Chrys. made to <f>opTi*bi' and to 6'ia/SaAAen-
matter of commendation : moreover in his very next remark
he says just the contrary, and below, p. 209.
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nabas and Paul, men that have hazarded their

lives for the name of our Lord Jesus Christ.

We have sent therefore Judas and Silas, who
shall also tell you the same things by mouth.

For it seemed good to the Holy Spirit and to

us
"

it is not man's doing, it says
"
to lay

upon you no greater burden
"

again it calls

the Law a burden : then apologizing even for

these injunctions
" save these necessary

things" (v. 26-28): "That ye abstain from

meats offered to idols, and from blood, and
from things strangled, and from fornication :

from which if ye keep yourselves, ye shall do
well. (v. 29.) For these things the New Tes-

tament did not enjoin : we nowhere find that

Christ discoursed about these matters
;

but

these things they take from the Law. " From

things strangled,"' it says, "and from blood."

here it prohibits murder. (Comp. Gen. ix. 5.)
" So when they were dismissed, they came to

Antioch : and when they had gathered the

multitude together, they delivered the epistle :

which when they had read, they rejoiced for

the consolation." (v. 30-31.) Then those

(brethren) also exhorted them : and having
established them, for towards Paul they were

contentiously disposed, so departed from them
in peace.

" And Judas and Silas, being
prophets also themselves, exhorted the breth-

ren with many words, and confirmed them.

And after they had tarried there a space, they
were let go in peace from the brethren unto

the Apostles." (v. 32-33.) No more factions

and fightings, but thenceforth Paul taught.
1

(Recapitulation.) "Then all the multitude

kept silence," etc. (v. 12.) There was no arro-

gance in the Church. After Peter Paul speaks,
and none silences him : James waits patiently,
not starts up

'

(for the next word). Great the

orderliness (of the proceedings). No word

speaks John here, no word the other Apostles,
but held their peace, for James was invested

with the chief rule, and think it no hardship.
So clean was their soul from love of glory.
" And after that they had held their peace,

James answered," etc. (v. 13.) (/;) Peter in-

deed spoke more strongly, but James here

more mildly : for thus it behooves one in high

authority, to leave what is unpleasant for others

to say, while he himself appears in the milder

1 IlauAos Se Kom'ov iSi&a<TK(u. Perhaps this may belong to

the Recapitulation, v. 12. In the mod. text the matter is a

good deal transposed, without any necessity, and the Recapit-
ulation is made to begin after the sentence ending, "love of

glory.'" This seems to be the proper place for the first of the
sentences following the RecapitulatiDn, p. 210, note 3

, viz.
" No more faction. On this occasion I suppose it was that

they received the right hand, as he says himself,
'

They gave
to me and Barnabas the right hands of fellowship.' On this

(same) occasion he says, 'They added nothing to me. For
they confirmed his view: they praised and admired it."

2
cn-HT7)5a N. Cat. (e7TT)7rt5a sic A. B, C.) mod. text aTromySa,

"
recoils

" from hearing Paul.

part. (a) But what means it,
" How God

first (k/u'.itoi')
did visit?

"
(v. 14.) (It means)

from the beginning (i%apxns)? (<")
Moreover

he well says,
"
Symeon expounded" (ef^o-cro)

(or, interpreted), implying that he too spake
the mind of others. "And to this agree," etc.

Observe how he shows that this is a doctrine

of old time.
" To take out of the Gentiles,"

he says, "a people for His Name." (v. 15.)
Not simply, Chose, but, "for His Name,"
that is for His glory. His Name is not

shamed by the taking (ttpo/j^m) the Gentiles

first, but it is even a greater glory. Here
some even great thing is hinted at : that these

are chosen before all.'
4 " After this I will re-

turn, and rebuild the tabernacle of David which
is fallen down." (v. 16.) But if one would look

into the matter closely, the kingdom of David
does in fact now stand, his Offspring reigning

everywhere. For what is the good of the

buildings and the city, with none obeying
there ? And what is the harm arising from

the destruction of the city, when all are will-

ing to give their very souls ? There is thai

come which is more illustrious than David :

Ln all parts of the world is he now sung. This

has come to pass : if so, then must this also

come to pass,
" And I will build again the

ruins thereof, and I will set it up :

"
to what

end ?
"
that the residue of men may seek the

Lord, and all the Gentiles, upon whom My
Name is called." (v. 17.) If then it was to

this end that the city rose again (namely)
because of Hun (that was to come) of them,
it shows that of the building of the city the

cause is, the calling of the Gentiles. Who
are " the residue ?

"
those who are then left.

5

" And all the Gentiles, upon whom My Name
is called :

" but observe, how he keeps the

due order, and brings them in second.

3 The scribes did not perceive that ef apxrjs is the answer to

the question, Ti ianv, ica&bs npioTov k. t. A. therefore trans-

posed this sentence and gave e'f dp\i)S to the sentence (,;> (Cat.

omits them.) Mod. text, the question being thus left unan-

swered, substitutes
" Symeon hath declared

"
/taflw? irp. k. t.

A. 'Ef apxf)5 crtfroSpoTtpov jueV.
4 on n-pb Trai'Tiui' oiroi. Here also, and in Trj n-poAij^ti tw'

i8vtov, there seems to be a reference to n-pwroi', as if the mean-

ing were, God " looked upon the Gentiles first to take from

them," before the Jews, etcAfter the text, the questions kit

unanswered above (see note 3
, p. 206) might be advantageously

introduced. " How could that restoration (after Babylon) be
called an iyepais, especially as the city was eventually razed

to the ground by the Romans? True: but the kingdom oj
David is in fact more gloriously raised up, in the reign ol

David's offspring throughout the world. As for the buildings
and city, what loss is that ? Nay, David himself is more glori-

ous now than hr was before, SUne as he is in all pans ol the

world. If then this which the Prophel foretold is come to

pass this is put as St. James's argument namely that the

city was raised from its ruins (and the subsequent overthrow,

when the end of that restoration was attained, does not inval

idate the fulfilment!, then must the Sid ti of this restoration

also come to pass, namely, that the residue shall seek the Lord,

and all the Gentiles upon whom that Name is called. The

city, was raised up for the sake of Christ, to come of them, and

to reign over all nations. Consequently, the Prophet shows

that the oItlov (i. e. the Sid n. or final clause) of the building of

the city is the calling ol the Gentiles, to ri iOvr) aij^rai."
* oi v7roA*i7r6fii'oi Tort , the Jews whom that 1 the Babylon-

ian 1 judgment leaves.
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" Saith the Lord, which doeth these things."
Not "

saith
"

(only), but "doeth." Why then,

it was God's work. " But the question is

other than this (namely), what Peter spoke
more plainly, whether they must be circum-

cised. Then why dost thou harangue about

these matters ?
" For what the objectors

asserted, was not that they must not be

received upon believing, but that it must be

with the Law. And upon this Peter well

pleaded : but then, as this very thing above

all others troubled the hearers, therefore he

sets this to rights again (depaireijei).
And

observe, that which was needful to be enacted

as a rule, that it is not necessary to keep the

Law, this Peter introduced : but the milder

part,
1 the truth which was received of old,

this James saith, and dwells upon that con-

cerning which nothing is
2

written, in order

that having soothed their minds by that

which is acknowledged, he may opportunely
introduce this likewise. "Wherefore," saith

he,
"
my sentence is, not to trouble them

which from among the Gentiles do turn unto

God "
(v. 19), that is, not to subvert : for, if

God called them, and these observances sub-

vert, we fight against God. And 3

again,
" them which from the Gentiles," he saith,

" do
turn." And he says well, with authority, the
'

my sentence is. But that we write unto

them that they abstain from pollutions of

idols, and from fornication
"

(//) and yet

they often insisted upon these points in dis-

coursing to them 4
but, that he may seem

1 Mss. and Edd. to Se rmerepov. We must read to Si

>jju.epuJTepoc, as above : in the preceding clause something is

wanted for antithesis, probably ai 6pa, to p.ei> cpopTiKioTepoi-,

on-ep k. T. A.
2

v-rrep ov ovSev yeypairrai. This also requires emendation. The
sense demands, " About which there is no dispute." The
yeypan-Tai may have come in from the text referred to :

"
to

wit, Ka#uis yeypairrai," etc.
3 The report seems to be defective here ; and in fact N.

(Sav. marg.) inserts after the text, "showing both God's care
Cowards them and mercy, and their ready mind and piety in

obeying : and he says well," etc. But this addition is un-
known to A. B. C. Cat., and N. frequently adds to or other-
wise alters the original text, where the sense or connection is

obscure. Perhaps however these two sentences may be better

transposed to follow the part (6), so that the connection would
be,

" And again, observe he has been speaking concerning the
Gentile converts, not openly of the Jewish believers, and
yet in fact what he says is no less for them." Mod. text with

partial transposition, "And he well says, To them, etc.

declaring both the purpose of God from the beginning with

respect to them, and their obedience and readiness for the

calling. What means it? I judge? Instead of, WT
ith

authority I say that this is so.
' But that we write to them,'

he says,
'

to abstain from '

etc. For these, though bodily, etc.

(as below.) And that none may object, why then do we not

enjoin the same thing to the Jews ? He adds,
' For Moses,'

etc. : i. e. Moses discourses to them continually : for this is

the meaning of,
'

Being read every Sabbath day.' See what
condescension !

"
4 (cairoi ye woAAaKis auToi; vnip (not wept as Ben. renders, de

his
1

) Sie\e\8ri<Tav mod. text SicAe,^ 1). referred perhaps to Moses
or the Law, as in the trajection this sentence follows the last

of (it). The clause seems to refer to
"
pollutions of idols and

fornication." q. d. "Why mention these in the decree? The
Apostles, especially Paul, often discoursed to them on behalf
of these points of Christian duty, i. e. the abstaining from all

approach to idolatry, as in the matter of eiSui\66vra, and from
fornication." The answer is :

" He mentions them, for the

purpose of seeming to maintain the Law, (though at the same

also to honor the Law (he mentions), these

also, speaking (however) not as from Moses
but from the Apostles, and to make the com-
mandments many, he has divided the one
into two (saying),

" and from things strangled,
and from blood." (v. 20.) For these, although
relating to the body, were necessary to be ob-

served, because (these things) causedgreat evils,
" For Moses hath of old times in every city,"
etc. (v. 21.) This above all quieted them.

(avercavGev) (a) For this cause I affirm that
it is good (so

"
to write to them.") Then why

do we not write the same injunctions to Jews
also ? Moses discourses unto them. See
what condescension (to their weakness) !

Where it did no harm, he set him up as

teacher, and indulged them with a gratifica-
tion which hindered nothing, by permitting
Jews to hear him in regard of these matters,
even while leading away from him them of

the Gentiles. See what wisdom ! He seems
to honor him, and to set him up as the author-

ity for his own people, and by this very thing
he leads away the Gentiles from him !

*
"
Being read in the synagogues every sabbath

day." Then why do they not learn (what is

to be learnt) out of him, for instance * *? 5

Through the perversity of these men. He
shows that even these (the Jews) need observe
no more (than these necessary things). And

time he does not rest them on the authority of the Law. but
on that of the Apostles : still the Jewish believers wouki be

gratified by this apparent acknowledgment of the Law), and
1 with the same view) to make a greater number of e>roAai, for
which reason also he divides the one legal prohibition of
blood into the two, a7r6 rdy ttviktH>v ko.\ dtrb rov aip-cros. The
latter, he says, though cru>p.ariKa\, are necessary to be observed
because the non-observance of this law on which the Jews
laid so much stress led to great evils especially made it im-
possible for Jewish and Gentile believers to eat at the same
table. For in every city Moses is preached to Jews and prose-
lytes. Therefore I say it is good that we charge them by
letter to abstain from these things," Then, giving a different
turn to the reason, "for Moses of old times," etc. he adds.
"
this is for them which from the Gentiles," etc., as for the

Jewish believers, they have Moses to teach them. Thus again
seeming to uphold Moses, while in fact he shows, what they
might learn from Moses himself, that the Law is come to an
end for the Jews also.

* The prohibitions imposed by the council upon the Gen-
tiles were chiefly concessions to Jewish prejudice and opinion.
Abstinence from meat which had been offered in idols' tem-
ples and from things strangled and from blood was forbidden
in the Mosaic law (Ex. xxxiv. 15 ; Lev. xvii. 10-14). Failure
to abstain from these would expose the Gentile converts

needlessly to the suspicions of the Jewish Christians. The
prohibition of fornication must rest upon another ground.
It is a warning against the custom among Gentiles, which
had become so prevalent as to provoke little rebuke or com-
ment. The ground assigned for requiring these abstinences
is that Moses is read every Sabbath in the synagogues of the
Jews and therefore these very points are kept prominently
before the people and therefore unless these indulgences were
abandoned, the synagogue preaching would constantly stim-
ulate in the Jews and Judeo-Christians a dislike of the Gen-
tile believers. There is less ground for the view of Chrys.
that v. 21. means that the Jewish Christians have no need of
instruction on these points because they hear the law read

every Sabbath, an explanation, however, which is adopted by
such modern scholars as Wordsworth and Xeander. G.
B. S.

5 A. B. dirriy. ia eBvri ef avrov. Ala n ovv /arj nap avrov p.avB.;
C. dirriy. rd ef aiirov irdvra, oiov Tot eSi'r;. Ala Ti K. r. A. Cat.

dirriy. rd e avTou p.av9. Hence we read, dirrjyaye rd eOvrj. Ata
ti ovv

fji'r}
rd e avrou p.av9dvovo~iv, olov (rd H8vt) ?)***;
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if we do not write to them, it is not that they
are bound to observe anything more, but only
that they have one to tell them. And he

does not say, Not to offend, nor to turn them

back, 1 which is what Paul said to the Gala-

tians, but,
" not to trouble them :

" he shows

that the point {m-opOu/ia) if carried is nothing
but a mere troubling. Thus he made an end
of the whole matter;'2 and while he seems to

preserve the Law by adopting these rules

from it, he unbinds it by taking only these.

(c)
3 There was a design of Providence in the

disputation also, that after the disputation the

doctrine might be more firm.
"" Then pleased

it the Apostles to send chosen men of their

own company," etc., no ordinary persons,
but the "leading men; having written"

(letters)
"
by them after this manner. To those

in Antioch," it says, "and Syria and Cilicia,"

(v. 22, 23) where the disease had its birth.

Observe how they say nothing harsher (ipoprt-

Karepov) against those men, but look to one

thing only, namely, to undo (the mischief)
which has been done. For this would make
even the movers of the faction there to confess

(that they were wrong). They do not say,
The seducers, the pestilent fellows, or such-

like : though where need is, Paul does this,

as when he says,
" O full of all guile

"
(ch.

xiii. 10) : but here, the point being carried,
there was no need. And observe, they do
not put it, That certain from us ordered you
to keep the Law, but,

" Troubled you with

words, subverting your souls," nothing could

be more proper (KvpiaTepov) than that word :

none (of the other speakers) has so spoken of

the things done by those men. " The souls,"
he says, already strongly established, these per-
sons are avaaxevai^ovreq as in speaking
of a building, "taking them down again :

"

displacing them (jieraTidevreg) from the founda-

tion).
4 " To whom," he says, "we gave no

such commandment. It seemed good there-

fore to us being assembled with one accord,
to send chosen men unto vou together with

our beloved Barnabas and Paul, men that

have hazarded their lives for the Name of our
Lord Jesus Christ." (v. 25, 26.) If "beloved,"

they will not despise them, if they "have hazard-

ed their lives," they have themselves a right to

be believed.
" We have sent." itsaith, "Judas

1
KaTa<rTpe<t>eu>, Mss. Perhaps, /ueTao-Tpe'i/zcu from Gal. i. 7.

2 ee\v<re to nav,
" untied the whole knot." or perhaps took

out of the Law all its strength," as below \vti.
3 Perhaps the sentence, toGto p.d\i<TTa ai/Tou? aven-aucrei', re-

tained above as the end of ifi), may belong here, in the sense," This was conclusive ; this made the Judaizers desist, if any-
thing could."

4 KaBanep erri oikoSoiut}? Ta utt' eKeu'oiv yyvqfxi'a jueraTifle'i'Tes.

Mod. text from E. Tiflen-es.
"
putting, as in respect of a build-

ing, the things done by those (Judaizers)." We have trans-

posed Ta vn tK yey. to its proper place. He interprets dvaaic.

with reference to Gal. i. 6. ixeTaridea-de.

M

and Silas, who shall also tell you the same
things by word of mouth." (v. 27.) For it was

necessary that there should be not merely the

Epistle there by itself, lest they should say
that Paul and Barnabas had suppressed s (the
real purport), that they said one thing instead
of another. The encomium passed upon Paul

stopped their mouths. For this is the reason

why neither Paul comes alone nor Barnabas

(with him), but others also from the Church
;

that he may not be suspected, seeing it was he
that advocated that doctrine : nor yet those
from Jerusalem alone. It shows that they
have a right to be believed. " For it seemed

good," say they,
"
to the Holy Ghost and to

us
"

(v. 28) : not making themselves equal (to
Him b

) they are not so mad. But why does
it put this (so ) ? Why did they add,

" And
to us," and yet it had sufficed to say, "To the

Holy Ghost ?
" The one,

" To the Holy
Ghost," that they may not deem it to be of

man; the other, "To us," that they may be

taught that they also themselves admit (the

Gentiles), although themselves being in cir-

cumcision. They have to speak to men
who are still weak and afraid of them :

this is the reason why this also is added.
And it shows that it is not by way of conde-
scension that they speak, neither because they
spared them, nor as considering them weak,
but the contrary ;

for great was the reverence
of the teachers also.

7 " To lay upon you no

5
crtivrjp7racrat' Ben. if>sos extorsisse: but the word is used in

the Greek of Chrysostom's time, in the sense ''

conceal," for
which Schneiders, v. refers to Valesius on Harpocrat. p. 145.
Gronov. in which sense we have rendered <it above. Or per-
haps, "had wrested it" to make it speak in their favor. To
^TjToiijuei'oi' <rvvapndeiv is a logical phrase, used of one who
commits a petitio pvineipii. St. Chrys. however can hardly
be correctly reported here : for the letter itself would show,
if it were believed to be genuine, that Paul and Barnabas
neither crvvripTta.<jav nor a\\a sit' dWiav dnav. He may rather
be supposed to have said in substance as follows :

" Had Paul
and Barnabas returned alone as the bearers of an oral com-
munication, it might be suspected that they save their own
account of the matter: had they come alone, bearing the

Epistle, its genuineness might have been called in qucs
but by sending the Epistle by the hands of men of their own
and of high consideration, they left no room for doubt as to

the fact of their decision. On the other hand, to have sent
these men alone, would have looked like putting a slight upon
Barnabas and Paul : but by sending the messengers with
them, they showed 6ti afio7rio-Toi eio-if, and by the eulogy
expressed' in the Epistle itself they Stopped tin- mouths of the

gamsayers.''
6 The innovator completely mistakes the meaning of this

clause: not having the text to guide him, he supposes it to
refer to Silas and Judas, and alters thus: "It shows how
worthy of credit they are : not making themselves equal, 'it

says: they are not so mad. In (act, this is why it adds that

expression, Which have hazarded their lives, etc. And win-
does it say,

"
It seemed good to the Holy Ghost and to us,

and yet it had sufficed,
"

etc. Below, he has " ' To lay upon
you no greater burden.' This they say, because they have to

speak," etc. But all this belongs to t6o(tv iiii.lv q. d. "Vou
need not fear us, neither is it of condescension that we speak,
or to spare you as being weak quite the contrary it seems
good to the Holy Ghost "and to us."

7
7roAAij -yap Kai Tuty 6i6acrdAujr at6u>? qv. It is not clear

whether this means. Great was the n shown by the
teachers also towards them as in St. Peter's aitnrtp xaKtivoi^
and therefore they did not treat them as " weak

;

"
or. great

was their reverence towards their teachers, so that had they
laid upon them a greater burden, they would have borne it.
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greater burden "
they

1 are ever calling it a

burden and again,
" save these necessary

things :

"
for that was a superfluous burden.

See here a brief Epistle, with nothing more in

it (than was needed), neither arts of persuasion,

(KaTaoKevas) nor reasonings, but simply a com-
mand : for it was the Spirit's legislating.
" So when they were dismissed they came to

Antioch, and having gathered the multitude

together, they delivered to them the epistle."

(v. 30.) After the epistle, then (Judas and

Silas) also themselves exhort them by word

(v. 31): for this also was needful, that (Paul
and Barnabas) might be quit of all suspicion.

"Being prophets also themselves," it says,
exhorted the brethren " with many words." It

shows here the right that Paul and Barnabas
have to be believed. For Paul also might
have done this, but it behooved to be done by
by these.'

2 " And after they had tarried there

a space, they were let go in peace, (v. ^^.)
No 3 more faction. On this occasion, I

suppose, it was that they received the right

hand, as he says himself,
"
They gave to me

and Barnabas right hands of fellowship."

(Gal. ii. 9.) There he says,
"
They added

nothing to me." *
(ib. 6.) For they con-

firmed his view: they praised and admired it.

It shows that even from human reasonings
it is possible to see this, not to say from the

Holy Ghost only, that they sinned a sin not

easy to be corrected. For such things need
not the Spirit. It shows that the rest are not

necessary, but superfluous, seeing these things
are necessary.

" From which if ye keep your-
selves," it sakh,

"
ye shall do well." It

shows that nothing is lacking to them, but this

is sufficient. For it might have been done
also without letters, but that there may be a law
in writing (they send this Epistle) : again, that

they may obey the law (the Apostles), also

told those men (the same things), and they

1 Mss. and Edd. have this clause, avio tinu fidpos xaAouo-t
after Ilrev/xaTO? yap riv voixoOecria, and give the KaX t:6.\i.v to

crvvayayovTes. After the clause " For that was a superfluous
burden '

seems to be the proper place for these sentences
from below, see note 3

, infra.
"

It shows that the rest are not
necessary but superfluous, seeing these things are necessarv.
' From which if ye keep yourselves ve shall do well." It
show s that nothing is lacking to them, but this is sufficient."

2 Here insert from below :

" For it might have been done
also without letters they did this."

3 What follows consists of notes which the redactor did not
bring to their proper places.

" No more faction admired it,"
see note l

, p. 207.
"

It shows the Spirit," may belong either
to the comment on xpivu eyi>, or to that on "

It seemed good
to the Holy Ghost and to us."" It shows that the rest suffi-

cient,
'

see note '. These parts being removed, the remain-
der forms the continuation of the sentence,

"
it behooved to be

lone by these," note 2
. The concluding words <a\ ^eT'eipjji'j;?

:>re the reporter's abridgment of the text
"

<cai [erreo-Tijpifai',
TroiijerarTes hi f^povov airtkv8T)(Tav>] p.n' eip7)i>r)5.* The author here assumes the identity of the two visits of
Paul to lerusalem contained in Acts xv. and Gal. i. and ii.

This has always been the prevailing view. For a full discus-
sion of this and other views, see Gloag, Com. on the Acts ii.

80-84. G. 13. S.

did this,
" and confirmed them, and having

tarried a space were let go in peace."
Let us not then be offended on account of the

heretics. For look, here at the very outset of
the preaching, how many offences there were :

I speak not of those which arose from them
that were without; for these were nothing:
but of the offences which were within. For
instance, first Ananias, then the " murmur-

ing," then Simon the sorcerer
;
afterwards

they that accused Peter on account of Cornel-

ius, next the famine,
4

lastly this very thing,
the chief of the evils. For indeed it is impos-
sible when any good thing has taken place,
that some evil should not also subsist along
with it. Let us not then be disturbed, if cer-

tain are offended, but let us thank God even
for this, because it makes us more approved.
For not tribulations only, but even tempta-
tions also render us more illustrious. A man
is no such great lover of the truth, only for

holding to it when there is none to lead him

astray from it : to hold fast to the truth when

many are drawing him away, this makes the

proved man. What then ? Is this why
offences come ? I am not speaking as if God
were the author of them : God forbid ! but I

mean, that even out of their wickedness He
works good to us : it was never His wish that

they should arise :

" Grant to them," He saith,
"that they may be one "

(John xvii. 21) : but
since offences do come, they are no hurt, to

these, but even a benefit : just as trie per-
secutors unwillingly benefit the Martyrs by
dragging them to martyrdom, and yet they are

not driven to this by God
; just so is it here.

Let us not look (only at this), that men are

offended : this very thing is itself a proof of

the excellence of the doctrine that many
stimulate and counterfeit it : for it would not
be so, if it were not good. And this I will

now show, and make on all hands plain to

you. Of perfumes, the fragrant spices are

they which people adulterate and counterfeit
;

as, for instance, the amomum leaf. For be-

cause these are rare and of necessary use,
therefore there come to be spurious imitations

likewise. Nobody would care to counterfeit

any common article. The pure life gets

many a false pretender to it : no man would
care to counterfeit the man of vicious life

;

no, but the man of monastic life. What
then shall we say to the heathen ? There
comes a heathen and says,

"
I wish to become

a Christian, but I know not whom to join :

there is much fighting and faction among you,
much confusion : which doctrine am I to

4 The famine is mentioned among the offences within, per-
haps because it may have led some to question the Providence
of God: see above, p. 159.
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choose ?
" How shall we answer him ?

" Each of you
"

(says he)
"
asserts,

' / speak
the truth.'

'

(//)
No * doubt : this is in our

favor. For if we told you to be persuaded

by arguments, you might well be perplexed :

but if we bid you believe the Scriptures, and
these are simple and true, the decision is easy
for you. If any agree with the Scriptures, he

is the Christian
;

if any fight against them, he

is far from this rule, (a)
" But which am I

to believe, knowing as I do nothing at all of

the Scriptures ? The others also allege the

same thing for themselves. What then (c) if

the other come, and say that the Scripture
has this, and you that it has something differ-

ent, and ye interpret the Scriptures diversely,

dragging their sense (each his own way) ?
"

And you then, I ask, have you no understand-

ing, no judgment? "And how should I be

able (to decide)," says he,
"

I who do not

even know how to judge of your doctrines ?

I wish to become a learner, and you are mak-

ing me forthwith a teacher." If he say this,

what, say you, are we to answer him ? How
shall we persuade him ? Let us ask whether
all this be not mere pretence and subterfuge.
Let us ask whether he has decided (mTeyvuice)

against the heathen (that they are wrong).
The fact

2 he will assuredlv affirm, for of

course, if he had not so decided, he would not
have come to (enquire about) our matters :

let us ask the grounds on which he has de-

cided, for to be sure he has not settled the

matter out of hand. Clearly he will say,
" Because (their gods) are creatures, and are

not the uncreated God." Good. If then he
find this in the other parties (alpeaac), but

among us the contrary, what argument need
we ? We all confess that Christ is God. But
let us see who fight (against this truth), and
who not. Now we, affirming Him to be God,

speak of Him things worthy of God, that He
hath power, that He is not a slave, that He is

free, that He doeth of Himself : whereas the

other says the reverse. Again I ask : if you
would learn (to be) a physician,

3 * * *
? And

1 Mss. and Edd. transpose the parts marked a and b. The
old text, however, by retaining: ti ovv at the end of a, as well
as at the beginning of c, enables us to restore the order, so
that then the clause ^ijSei' 6A<o? eiSws iv raU Tpatj>aU, no longer
disturbs the sense.

2 Edd. ndvTuii; ti e'pei. A. B. C. ndi'Tux; on ipel.
" In anywise

he will affirm the on, therefore let us ask the aina; Si as.
3 d iccrpbs jxeAAoi? navBdveiv. Mod. text adds,

"
Say, Do you

accept out of hand and as it chances, whatever you are told ?
"

The connection is: "Apply your mind to what you hear,
whether from us or from them, and see whether of us is con-
sistent. Just as you would if you wished to learn medicine :

there also you would find conflicting opinions and you would
exercise your judgment upon them, not accept all without ex-
amination. Do so here ; and in the instance which has been
taken, you will see that we, affirming the Son to be God,
carry out our affirmation consistently ; whereas they (the
Arians) say indeed that He is God, but in fact deny Him
the essential properties of Deity." Edd. and all our Mss.
Yl'ov Aeyop-ev *)M<is eTraArjSeiiop.ei' . t. A. We must read
either ebv or XLbv fcteoi'.

yet among them are many (different) doc-

trines. For if you accept without more ado

just what you are told, this is not acting like

a man : but if you have judgment and sense,

you shall assuredly know what is good. We
affirm the Son to be God, we verify Q-a'///Hti-

ofiev)
what we affirm : but they affirm indeed,

but (in fact) confess not. But 4 to mention

(something) even plainer : those have certain

persons from whom they are called, openly

showing the name of the heresiarch himself,
and each heresy in like manner : with us, no
man has given us a name, but the faith itself.

However, this (talk of yours) is mere pre-
tence and subterfuge. For answer me : how
is it that if you would buy a cloak, though

ignorant of the art of weaving, you do not

speak such words as these "
I do not know

how to buy ; they cheat me " but do all you
can to learn, and so whatever else it be
that you would buy : but here you speak these

words ? For at this rate, you will accept

nothing at all. For let there be one that has

no (religious) doctrine whatever: if he should

say what you say about the Christians
" There is such a multitude of men, and they
have different doctrines

;
this a heathen, that

a Jew, the other a Christian : no need to

accept any doctrine whatever, for they are at

variance one with another
;
but I am a

learner, and do not wish to be a judge
" c

but if you have yielded (so far as) to pro-
nounce against (wra-, ivugkelv) one doctrine, this

pretext no longer has place for you. For

just as you were able to reject the spurious,
so here also, having come, you shall be able

to prove what is profitable. For he that has

not pronounced against any doctrine at all, may
easily say this : but he that has pronounced
against any, though he have chosen none, by

going on in the same way, will be able to see

what he ought to do. Then let us not make

pretexts and excuses, and all will be easy.

For, to show you that all this is mere excuse,
answer me this: Do you know what you

ought to do, and what to leave undone ?

Then why do you not what you ought ? Do
that, and by right reason seek of God, and

He will assuredly reveal it to thee. "God."
it saith,

"
is no respecter of persons, but in

every nation he that feareth Him, and

worketh righteousness, is accepted with Him."

4 Connection: I have mentioned one simple criterion : here is

another palpable and visible mark. Hen tl< S take their nanus
from men, the founders "t" [heir m\[\ toO aipt<ridp\ov 5?jAoO'tov
A. B. KaAoCi'To? C to oiopa Saw marg. fqAovrrcc, which we
adopt. But indeed the reasons you allege arc mere pretence,
etc.

6 The sentence is left unfinished :

"
it would be no wonder,"

"this would be at least consistent," or the like: then ei Si

(lui B. C. riui (sic) A., nfio D. Mi>d. text ovSi tfw. all corrupt.
The sense seems to require,

"
If you have thought tit," or

"
gone so far as.'
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(ch. x. 34, 35.) It cannot be that he who
hears without prejudice should not be per-
suaded. For just as, if there were a rule, by
which everything behooved to be put straight,
it would not need much consideration, but it

would be easy to detect the person who meas-
ures falsely (rbv TrapafierpovvTa lafleh), SO IS it here.
" Then how is it they do not see it at a

glance ?
"

Many things are the cause of this :

both preconceived opinion, and human causes

(alriai).
The others, say you, say the same

thing about us. How ? For are we sepa-
rated from the Church ? have we our heresi-

archs ? Are we called after men as one of

them has Marcion,
1 another Manichaeus, a

third Arius, for the author and leader (of his

sect) ? Whereas if we likewise do receive an

appellation from any man, we do not take them
that have been the authors of some heresy,
but men that presided over us, and governed
the Church. We have no " masters upon the

earth
" God forbid we have " One Master

that is in heaven." (Matt, xxiii. 9, 10.)
" And those also," says he, "say the same."
But there stands the name set over them,

accusing them, and stopping their mouths.
How 2

is it, there have been many heathen,
and none of them asked these questions : and

among the philosophers there were these (dif-

ferences), and yet none of those holding the

right party (aipeav) was hindered (thereby) ?

Why did not (those believers) say, when (the

others) raised these questions,
" Both these

and those are Jews : which must we believe ?
"

But they believed as they ought. Then let us
also obey the laws of God, and do all things

according to His good pleasure,
3 that having

virtuously passed this life present, we may be
enabled to attain unto the good things prom-
ised to them that love Him, by the grace and

mercy of our Lord Jesus Christ, with Whom to

the Father and the Holy Ghost together, be

glory, dominion, honor, now and ever, world

i without end. Amen.

HOMILY XXXIV.
ACTS XV. 35.

" Paul also and Barnabas continued in Antioch, teach-

ins; and preaching the word of the Lord, with many
others also."

Observe again their humility, how they let

others also take part in the preaching.
" And

some clays after Paul said unto Barnabas,
Let us go again and visit our brethren in

every city where we have preached the word
of the Lord, and see how they do. And
Barnabas determined to take with them John,
whose surname was Mark. But Paul thought
not good (rjtjiov

see note 3
, p. 213) to take him

with them, who departed from them from Pam-

phylia, and went not with them to the work.
And the contention (or exasperation) was so

sharp between them, that they departed asun-

der one from the other." (v. 36-39.) And
already indeed Luke has described to us the

1 Sav. mars, adds,
"
another, Paul of Samosata."

2 Aia Tt ttoAAoi yy6va(Tii>'''E\\r]i'e';. /ecu ou5eis k. t. A. Mod.
text omits cua ti. The first clause seems to be corrupt, or mis-

placed: for to say that " there have been many heathen, and
none of them has asked these questions

"
(about Christian

doctrines), would contradict all that precedes : and if it means,
There were many Greeks, and diverse schools of philosophy
among them, and yet none was deterred from the study of phi-
losophy by those differences, this would not be true. But if

this be transposed to the following sentence, which relates to

the "EAAr/res at Antioch, then Chrys. says :

" Among phi-
losophers also there were these differences, and yet) etc. How
is it that (at Antioch) many Greeks became (Christians) and

yet none of them asked these questions ? Why did they not

say," etc.

character of the Apostles,
4 that the one was

more tender and indulgent, but this one more
strict and austere. For the gifts are diverse

(the gifts, I say), for that this is a gift is

manifest but the one befitting one, the other

another set of characters, and if they change
places, harm results instead of goocl. (/>)

In

the Prophets 5 too we find this : diverse

minds, diverse characters : for instance, Elias

austere, Moses meek. So here Paul is more
vehement. And observe for all this, how

gentle he is. "Thought not good," it says,
"

to take him with them that had departed
from them from Pamphylia." (a) And there

seems indeed to be exasperation (Trapo^vajuog),

but in fact the whole matter is a plan of the

Divine Providence, that each should receive

his proper place : and it behooved that they

3 Edd. have a longer peroration from F, partly followed
by D. "And live according to His will while we are yet in

this life present, that with virtue having accomplished the re-

maining time of our life, we may be able, etc., and together
with them which have pleased Him be found worthy of honor,
by the grace and loving-kindness of His only-begotten Son,
and the All-holy and Life-giving Spirit, the One true God-
head, now and ever, world without end." Amen.

4 Mss. and Edd. after tuv anoaToKiuv add twv Aoiirwc, which
we omit as evidently out of place : for "the Apostles" here
are Paul and Barnabas. Possibly it should be Sia tuiv Aounof,
"by the rest of the particulars related on former occasions,"
but if so, this must be placed after tS>v oW. to ^9os.

5 The notes of this Homily have fallen into extreme confu-
sion, and we have but partially succeeded in restoring the true
order.
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should not be upon a par, but the one should

lead, and the other be led.
" And so Bar-

nabas took Mark, and sailed unto Cyprus ;

and Paul chose Silas, and departed, being
recommended bv the brethren unto the grace
of God. And he went through Syria and

Cilicia, confirming the Churches." (v. 39-41.)
And this also is a work of Providence. For

the Cyprians had exhibited nothing of the

like sort as thev at Antioch and the rest : and
J

those needed the softer character, but these

needed such a character as Paul's.
" Which 1

then," say you,
" did well ? he that took, or he

that left?" * * *
(c) For just as a general

would not choose to have a low person always
to his baggage-bearer, so neither did the

Apostle. This corrected the others, and in-

structed (Mark) himself. "Then -did Barna-

bas ill ?
"

say you.
" And how is it not amiss

(a-o7rov), that upon so small a matter there

should arise so great an evil ?
"

In the first

place then, no evil did come of it, if, sufficing
each for whole nations, they were divided

the one from the other, but a great good.
And besides, they would not readily have

chosen to leave each other. But admire, I

pray you, the writer, how he does not conceal

this either.
" But at any rate," say you,

"
if

they must needs part, let it be without ex-

asperation." Nay, but if nothing more, ob-

serve this, that in this too is shown what was
of man 2

(in the preaching of the Gospel).
For if the like behooved to be shown (even) in

what Christ did, much more here. And
besides, the contention cannot be said to be

evil, when each disputes for such objects (as

here) and with just reason. I grant you, if

the exasperation were in seeking his own, and

contending for his own honor, this might well

be (reproved) : but if wishing, both the one
and the other, to instruct and teach, the

one took this way and the other that, what is

there to find fault with ? For in many things

they acted upon their human judgment ; for

they were not stocks or stones. And observe

how Paul impeaches (Mark), and gives the

1 Mod. text omits this question : C. for o<f>eis has a(pe9ei<;,

"he that was left, or, dismissed." Part of the answer has

dropped out, "Paul did well: for" etc. The interlocutor

rejoins: "Then if Paul did well, Barnabas did ill?" Here
Edd. and all our Mss. ou/coGi', t^rjcrt , /ca/cb? 6 Bapi-a/3a? ; to which
mod. text adds,

"
By no means : but it is even exceedingly

absurd to imagine this. And how is it not absurd to say, that
for so small a matter this man became evil ?

" We restore
ovkovv tcaKuis 6 Bapyci/3as j

'
/liaAiora /xef ovv kcu evrevBev (as by other instances of

human infirmity, so by this also) SfUvvrai to avOpunriva, i. e.

we are shown what in the preaching of the Gospel proceeded
from'man : that man. as man, did his part, which part is

betokened by the ordinary characters of human nature. If

even in Christ it behooved that He should not do all as I
I

but that His Human Nature should also be seen working,
much more was it necessary that the Apostles, being but men.
should work as men, not do all by the immediate power of the

Spirit.

reason. For of his exceeding humility 3 he

reverenced Barnabas, as having been partner
with him in so great works, and being with

him : but still he did not so reverence him, as

to overlook (what was necessary). Now which
of them advised best, it is not for us to pro-
nounce : but thus far (we may affirm), that it

was a great arrangement of Providence, if

these 4 were to be vouchsafed a second visita-

tion, but those were not to be visited even

once.*

(<?)
"
Teaching and preaching the word of

the Lord." (v. 35.) They
5 did not simply

tarry in Antioch, but taught. What did they
"
teach," and what "

preach
"

(evangelize) ?

They both (taught) those that were already

believers, and (evangelized) those that were not

yet such.
" And some days after," etc. (v. 36.)

For because there were offences without num-

ber, their presence was needed. (//)
" How

they do," he says. And this he did not know :

naturally. See him ever alert, solicitous, not

bearing to sit idle, though he underwent

clangers without end. Do you mark, it was
not of cowardice that he came to Antioch ?

He acts just as a physician does in the case

of the sick. And the need of visiting them
he showed by saying,

" In which we preached
the word. And Barnabas determined," etc.

(v. 37-40.) (So) Barnabas 6

"departed, and
went not with (him)." (b) The point to be

considered, is not that they differed in their

opinions, but that they accommodated them-

selves* the one to the other (seeing), that thus

it was a greater good their being parted :

7 and

3 This refers to >j|iou in the sense "he begged," as he says
below, in the beginning of the Recapitulation, koi'toi ovk i&a

a^ioiiv avrbv e^oi'Ta KaTrjyoptiv jutTa Taura.
4 If this sentence be in its place, something is wanting for

connection : e. g. (It was a great oixovonia) for the more
extended preaching of the word : since on Barnabas's plan
these "

at Cyprus were to have a second visitation, but those
"

in Asia" not even once. But it may be suspected that this

part is altogether misplaced : and that the oStoi are the breth-

ren "
in the cities where we have preached." and fxtiroi the

people of Macedonia," etc. See end of Recap, where Chrys.
says, had it not been for this parting, the word would not
have been carried into Macedonia.

* Chrys. has treated the dissension of Paul and Barnabas
with discrimination, without, however, placing quite the

emphasis upon ijfi'ou
" he thought good not to" "he deter-

mined not to" and upon 70v airoaravTa " who had lallen

away from apostatized from." -which those terms stem to

require. The conduct of Mark in returning to Jerusalem from

Pamphylia (Acts xiii.
13)

was clearly regarded as reprehens-
ible by Paul, apparently as an example of fickleness in the

service of Christ. It is not strange that Barnabas, Mark's
cousin (Col. iv. 10) should have been more lenient in his

judgment of his conduct. It is certain that this difference

Mt opinion regarding Mark did not lead to any estrangement
of Paul and Mark, for in his imprisonment the apostle speaks
of .Mark as a trusted fellow worker (Col. iv. 10 ; - Tim. iv.

11). G. B. S.
5 The method of the- derangement here is, that there being

five portions, these were taken alternately, in the order 1.

and then 2. 4.
6 So Edd. and all our Mss. airioTri air' avnuv 6 BapraSus:

which may mean,
" And so the same may DOW be said of

Barnabas, viz. that he de-parted (from Paul)," etc. The same
word <in-e<7T7) is applied to Barnabas below,

7
o~vyKartfir/o av aAArjAois ovtid fxei^'or ayaS'ov tiroc to \u)pi<r-

Ojjrai. The meaiv below, that they parted Kara
<rvvt<Tiv. Mod. text

"
avyxaT. a\\. tSliv, The point required
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the matter took a pretext from this What
then ? did they withdraw in enmity ? God
forbid ! In fact you see after this Barnabas

receiving many encomiums from Paul in the

Epistles. There was "sharp contention," it

says, not enmity nor quarrelling. The con-

tention availed so far as to part them. " And
Barnabas took Mark," etc. And with rea-

son : for what each supposed to be profitable,
he did not forego i thereafter, because of the

fellowship with the other. Nay, it seems to

me that the parting took place advisedly

(Kara Gvveaiv), and that they said one to another,
" As I wish not, and thou wishest, therefore,
that we may not fight, let us distribute the

places." So that in fact they did this, al-

together yielding each to the other : for Bar-

nabas wished Paul's plan to stand, therefore

withdrew; on the other hand, Paul wished the

other's plan to stand, therefore he withdrew.
Would to God we too made such separations,
as to go forth for preaching. A wonderful
man this is

;
and exceedingly great ! To

Mark this contest was exceedingly beneficial.

For the awe inspired by Paul converted him,
while the kindness of Barnabas caused that

he was not left behind : so that they contend

indeed, but the gain comes to one and the

same end. For indeed, seeing Paul choosing
to leave him, he would be exceedingly awed,
and would condemn himself, and seeing Bar-

nabas so taking his part, he would love him

exceedingly : and so the disciple was corrected

by the contention of the teachers : so far was
he from being offended thereby. For if in-

deed they did this with a view to their own
honor, he might well be offended : but if for

his salvation, and they contend for one and
the same object, to show that he who honored
him * * * had well determined,'

2 what is

there amiss (arowov) in it?

(e)
" But Paul," it says,

"
departed, having

chosen Silas, and being commended to the

grace of God." What is this ? They prayed
it says : they besought God. See on all occa-

sions how the prayer of the brethren can do

great things. And now he journeyed by land,

wishing even by his journeying to benefit

is to see that," etc. Then, Ovria p.. d. yeyove to \ap.
,; Thus

their being parted became a greater good,
'

etc. Kal rrpo^ao-iv
i< tovtov to 7rpay(xa e"Aa|3e, i. e.

"
They saw that it was best to

part, viz.: that so the word would be more extensively
preached, and this difference gave a pretext for so doing.
He means that the contention was oUovop.ia (see the Recap. 1,

the object being, partly this which is here mentioned, partly a
lesson to Mark.

1 Edd. and Mss. ov TrpocrrJKa.ro, against the sense of the pas-
sage, whence OEcum. omits the negative, not much improving
it. The Catena has preserved the true reading, ov vporjKaro.
See instances of confusion the other way in Mr. Field's Index
to Horn, in Matt. s. v. rrpoo-irjpn..

2 otcrre Seifai Toy r\.pr\cravra avrbv xaAui? fie$ovk<ivp.ivov. The
Sense requires rbv rip. avrbv ko.\ rbv /ixtj Tiv.-qo-a.vra. <a\ui<; 0e. or
the like :

"
that both Barnabas and Paul had taken the course

which was for his (Mark's) own good."

those who saw (role opuvrar-) him. For when
indeed they were in haste they sailed, but now
not so. (c)

" And he went through Syria and
Cilicia, confirming the Churches. Then came
he to Derbe and Lystra." (v. 41.) Mark the

wisdom of Paul : he does not go to other cities

before he has visited them which had re-

ceived the Word. For it is folly to run at

random. This let us also do : let us teach the

first in the first place, that these may not be-

come an hindrance to them that are to come
after.

"
And, behold a certain disciple was there,

named Timotheus, the son of a certain wo-

man, which was a Jewess, and believed
;
but

his father was a Greek : which was well re-

ported of by the brethren that were at Lystra
and Iconium. Him would Paul have to go
forth with him

;
and took and circumcised

him because of the Jews which were in those

quarters ;
for they knew all that his father was

a Greek." (ch. xvi. 1-3.) It is indeed amaz-

ing, the wisdom of Paul ! He that has had so

many battles about circumcision, he that

moved all things to this end, and did not give
over until he had carried his point, now that

the decree is made sure, circumcises the dis-

ciple. He not only does not forbid others,
but himself does this thing, (b)

"
Him," it

says, "he would have to go forth with him."
And the wonder is this, that he even took him
unto him.s " Because of the Jews," it says,
" which were in those parts :

"
for they would

not endure to hear the word from one uncir-

cumcised. (a) Nothing could be wiser. So
that in all things he looked to what was profit-
able : he did nothing upon his own preference

(-iM?J/ipt). (c) And what (then) ? Mark the

success: he circumcised, that he might take

away circumcision : for he preached the de-

crees of the Apostles.
" And as they went

through the cities, they delivered them the de-

crees for to keep, that were ordained of the

Apostles and elders which were at Jerusalem.
And so were the Churches established in the

faith, and increased in number daily." (v. 4,

5.) Dost thou mark fighting, and by fighting,
edification ? Not warred upon by others, but

themselves doing contrary things, so they edi-

fied the Church ! They introduced a decree

not to circumcise, and he circumcises !

" And
so were the Churches," it says,

" established

in the faith," and in multitude :

"
increased,"

it says,
"

in number daily." Then he does
not continue to tarry with these, as having
come to visit them : but how ? he goes fur-

3 Sti icai irrriyero avrov. The meaning seems to be, (but the
confusion into which the text has fallen, leaves it very uncer-
tain), "The wonder is that he took Timothy, being as he was
the son of a heathen father, and uncircumcised."
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ther.
" Now when they had gone throughout

Phrygia and the region of Galatia, and were
forbidden of the Holy Ghost to preach the

word in Asia," (v. 6.) having left Phrygia
and Galatia, they hastened into the interior.

For, it says,
" After they were come to Mysia,

they assayed to go into Bithynia : but the

Spirit suffered them not." (v. 7.) Wherefore

they were forbidden, he does not say, but that

they were "forbidden," he does say, teaching
us to obey and not ask questions, and showing
that they did many things as men. " And the

Spirit," it says, "suffered them not: but hav-

ing passed by Mysia they came down to

Troas." (v. 8.) "And a vision appeared to

Paul in the night ;
There stood a man of

Macedonia, and prayed him, saying, Come
over into Macedonia, and help us." (v. 9.)

Why a vision, and not the Holy Ghost ? be-

cause He forbade the other. 1 He would even
in this way draw them over : since to the

saints also He appeared in a dream, and in

the beginning (Paul) himself saw a vision,
" a

man coming in and laying his hands upon
him." (ch. ix. 12.) In" this manner also

Christ appears to him, saying,
" Thou must

stand before Caesar." Then for this reason
also He draws him thither, that the preaching
may be extended. This is why he was for-

bidden to tarry long in the other cities, Christ

urging him on. For these were to enjoy the

benefit of John for a long time, and perhaps
did not extremely need him (Paul), but thither

he behooved to go. And now he crosses over
and goes forth.

" And after he had seen

the vision, immediately we endeavored to go
into Macedonia, assuredly gathering that the

Lord had called us for to preach the Gospel
unto them." (v. 10.) Then the writer men-
tions also the places, as relating a history, and

showing where he made a stay (namely), in

the greater cities, but passed by the rest.
*' Therefore loosing from Troas, we came with
a straight course to Samothracia, and the next

day to Neapolis; and from thence to Philippi,
which is the chief city of that part of Macedo-
nia, and a colony." (v. 11, 12.) It is a high
distinction for a city, the being a colony." And in this city we were tarrying certain

days." But let us look over again what has
been said.

(Recapitulation.)
" And after some days.

1 on (ceti-o exuiKvcrev. Mod. text ai ixr) to 111*, to A.
cKeKevcrev; But see the Recap, where the question is explained,
viz., How is it that when they were to be kept from preach-
ing, the Holy Ghost spoke to them, but here a vision, and that
in a dream, is all ?

2 In the Mss. this sentence is placed before "And now he
crosses over," etc. v. 10.

'" In this manner :

'

1. e. in a night-
vision or dream : the allusion is to xxiii. n, " the Lord stood
by him," confused with xxvii. 23, "the Angel of the Lord.'

Paul said," etc. (ch. xv. 36.) He put to

Barnabas a necessity for their going abroad,

saying
" Let us visit the cities in which we

preached the word." " But Paul begged,"
etc. (v. 38.) And yet no need for him to

beg, who had to make an accusation presently.
This 3

happens even in the case where God
and men are the parties : the man requests,
God is wroth. For. instance, when He saith,
"

If her father had spit in her face
"
(Num. xii.

14) : and again, "Let me alone, and in Mine

anger I will blot out this people." (Ex. xxxii.

32.) And Samuel when he mourns for Saul.

(1 Sam. xv. 35.) For by both, great good is

done. Thus also here : the one is wroth, the

other not so. The same happens also in mat-
ters where we are concerned. And the sharp
contention with good reason, that Mark may
receive a lesson, and the affair may not seem
mere stage-playing. For it is not to be

thought that he 4 who bids,
" Let not the sun

go down upon your wrath," (Eph. iv. 26)
would have been wroth because of such a

matter as this : nor that he who on all occa-

sions gave way would not have given way
here, he who so greatly loved Paul that before
this he sought him in Tarsus, and brought
him to the Apostles, and undertook the alms
in common with him, and in common the

business relating to the decree. But they
take themselves so as to instruct and make

perfect by their separation them that need the

teaching which was to come from them. And
he rebukes others indeed, but bids do good to

all men. As in fact he does elsewhere, say-

ing,
" But ye, be not weary in well-doing."

3
1. e. just displeasure on the one side : lenity, compassion,

intercession, etc. on the other. Thus God is wroth with
Miriam, Moses pleads for her. and so in the other cases.

4 Mod. text omits this clause relating to St. Paul, as in the
old text it is incomplete, the remainder of. the sentence

("would not have been wroth," etc.) having been transposed
to the end of what relates to Barnabas, after

"
relating to the

decree." Below, oAAa Xanfldvov&iv cavTous, may perhaps be

eauTois, sc. tows 5eo/meVovs below, i. e. choose their spheres of
action where each was most needed. But the context rather
seems to require this sense :

" There is no animosity between
them, but they take their parts in this dispute for the good cf

those who, as Mark, need the instruction which was to be
derived from the gentleness of Barnabas, and the severity of

Paul's character. Paul indeed is stern, but his object is to do
good : as 2 Thess. iii. 13, where (comp. the context) rebuking,
and enjoining severity to be shown to the disorderly, he sav>,
" And "be not weary in well-doing." We have changed the

order of the two sentences.
" And he rebukes," etc. and,

" As
he does elsewhere," etc. Tovto ko\ iv tjj o-ui-ijOeio iroiovntv.

i. e. this putting on a show of anger, to do good to one whom
we would correct : or perhaps, of altercation, as when, for

instance, father and mother take opposite parts, the one for

punishing, the other for sparing an erring child <rviay-

afaKTrjirai. Tu> IlauAiu. Ben- iniliguati esse it: Paulum. Hut
whether it means this, or "to have had indignation together
with Paul," there is nothing to show : nor is it clear what is

the reference of the following sentences : unless it be. But he
would not allow these persons who were indignant along
with, or at, him, to retain this feeling : he takes them apart,
makes them see the thing in its right light, and so departs in

peace, "being commended by the brethren to the grace of

God," with the prayers of concord and charity. Great is the

power of such prayer. (See the former comment on this verse,

p. 214.) Kov virip /neyaAov afiois, Kav <iiafio? ijs. Perh.i;

should be ri. "Whether it be on behalf of a great man (as
Paul >, or whether the person be unworthy," etc.
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(2 Thess. iii. 13.) This we also do in our

common practice. Here it seems to me that

others also were alike displeased with Paul.

And thereupon taking them also apart, he

does all, and exhorts and admonishes. Much
can concord do, much can charity. Though
it be for a great matter thou askest ; though
thou be unworthy, thou shalt be heard for thy

purpose of heart : fear not.

"He went," it says,
"
through

"
the cities

"And, behold, there was a disciple, by
name Timothy, who had a good report of the

brethren which were in Lystra and Iconium."

(v. 41; xvi. 1.) Great was the grace of Timo-

thy. When Barnabas departed (a-to--//),
he

finds another, equivalent to him. Of him he

saith,
"
Remembering thy tears and thy un-

feigned faith, which dwelt first in thy grand-
mother Lois, and in thy mother Eunice."

(2 Tim. i, 5.) His father continued to be a

Gentile,
1 and therefore it was that (Timothy)

was not circumcised, (a) Observe the Law

already broken. Or if not so, I suppose he

was born after the preaching of the Gospel :

but this is perhaps not so. (V) He was
about to make him a bishop, and it was not

meet that he should be uncircumcised. (e)

And this was not a small matter, seeing it

offended after so long a time :

2

{b)
" for from

a child," he says,
" thou hast known the

Holy Scriptures." (ib. iii. 15.) (d) "And
as they went through the cities, they delivered

them the decrees for to keep." (v. 4.) For
until then, there was no need for the Gentiles

to keep any such. The beginning of the

abrogation was the Gentiles' not keeping
these things, and being none the worse for it:

nor having any inferiority in respect of faith :

anon, of their own will they abandoned the

Law. (f) Since therefore he was about to

preach, that he might not smite the Jews a

1 So in Gen. Serin, ix. text iv. 695. D. Chrys. infers from this

passage with 2 Tim. i. 5, that the father eju.etpei/ iv rfj <i<re/3eia

icai ov |u.eTepdA\eTo. Horn. i. in 2 Tim. p. 660. E. " Because of

his father who was a Gentile, and because of the Jews he took
and circumcised him. Do you mark how the Law began to be
dissolved, in the taking place of these mixed marriages?

"
(so

here 6pa ^6rj to^ voixov \v61avov.) In the Mss. alj this is ex-

tremely confused by transpositions (the method : 1, 4 : 2. 5 :

3, 6) and misplacing of the portions of sacred text (where these
are given). Thus here,

" And therefore because of the Jews
which were in those parts he circumcised him. Ovk Jjv

eju.7repiTOM-os." Mod. text "
thy mother Eunice. And he took

and circumcised him. And wherefore, he himself goes on to

say: Because of the Jews, etc. For this reason then he is

circumcised. Or also because of his father : for he continued
to be a Greek. So then he was not circumcised. Observe the
Law already broken. But some think he was born." etc. He
is commenting on the fact, that Timothy was uncircumcised :

viz., because his father was a heathen. Here then was a
devout man. who from a child had known the Holy Scriptures.
and yet continued uncircumcised. So that in these mixed
marriages we see the Law already broken, independently of

the Gospel. It may be indeed that he was born after the con-
version of his mother to the faith, and therefore she was not
anxious to circumcise him. But this (he adds) is not likely.

2 For Timothy from a child had been brought up religiously
as a Jew, yet now it was an offence that he should continue
uncircumcised.

double blow, he circumcised Timothy. And
yet he was but half (a Jew by birth),

3 his

father being a Greek : but yet, because that

was a great point carried in the cause of the

Gentiles, he did not care for this : for the

Word must needs be disseminated : therefore

also he with his own hands circumcised him.*
" And so were the churches established in

the faith." Do you mark here also how
from going counter (to his own object) a

great good results ?
" And increased in num-

ber daily." (v. 5.) Do you observe, that the

circumcising not only did no harm, but was
even of the greatest service ?

" And a vision

appeared unto Paul in the night." (v. 9.)

Not now by Angels, as to Philip, as to Cornel-

lius, but how ? By a vision it is now shown
to him : in more human sort, not now as
before

(i. e., v. 6, 7) in more divine manner.
For where the compliance is more easy, it is

done in more human sort
;
but where great

force was needed, there in more divine. For
since he was but urged to preach, to this end it

is shown him in a dream : but to forbear preach-

ing, he could not readily endure : to- this end
the Holv Ghost reveals it to him. Thus also

it was then with Peter,
"
Arise, go down."

(ch. x. 20.) For of course the Holy Spirit did

not work what was otherwise easy : but (here)
even a dream sufficed him. And to Joseph
also, as being readily moved to compliance,
the appearance is in a dream, but to the rest

in waking vision. (Matt. i. 20
;

ii. 13, 19.)
Thus to Cornelius, and to Paul himself.
" And lo, a man of Macedonia," etc. and not

simply enjoining, but "
beseeching," and

from the very persons in need of (spiritual)
cure. (ch. x. 3 ;

ix. 3.)
"
Assuredly gather-

ing," it says,
" that the Lord had called us."

(v. 10), that is, inferring, both from the cir-

cumstance that Paul saw it and none other,
and from the having been " forbidden by the

Spirit," and from their being on the borders ;

from all these they gathered.
" Therefore

loosing from Troas, we came with a straight

course," etc. (v, n.) That is, even the voy-

s Therefore he might have been exempt by the Apostles'
decree. St. Paul, however, having carried his point in secur-

ing the immunity of the Gentile converts, did not care to
insist upon this in behalf of Timothy.

* Our author correctly apprehends the ground on which
Paul circumcised Timothy an act which has often been

thought to be inconsistent with his steadfast resistance to the

imposition of the Jewish law. It is noticeable that he did not
allow Titus to be circumcised (Gal. ii. 3) when the Jewish-
Christian faction desired it. The two cases are materially
different in the following particulars : (1) Titus was a Gentile ;

Timothy was born of a Jewish mother. (2) The circumcision
of Titus was demanded by the Judaizers

;
that of Timothy

was performed for prudential reasons as a concession to un-
believing Jews in order that Paul might the better win them
to Christ, iii The question of circumcising Titus was a doc-
trinal question which was not the case in the instance before
us. Meyer well says: "Paul acted according to the princi-

ple of wise and conciliatory accommodation, not out of conces-
sion to the Judaistic dogma of the necessity of circumcision
for obtainir.g the Messianic salvation." G. B. S.
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age made this manifest : for there was no tar-

diness. It became the very root of Macedo-
nia.

1
It was not always in the way of

"
sharp

contention
"

that the Holy Spirit wrought :

but this so rapid progress (of the Word) was

a token that the thing was more than human.

And yet it is not said that Barnabas was ex-

asperated, but,
" Between them there arose a

sharp contention." (v. 39.) If the one was
not exasperated neither was the other.

Knowing this, let us not merely pick out

(etJiiyuftev) these things, but let us learn and be

taught by them : for they were not written

without a purpose. It is a great evil to be

ignorant of the Scriptures : from the things
we ought to get good from, we get evil.

Thus also medicines of healing virtue, often,

from the ignorance of those who use them,
ruin and destroy : and arms which are meant

to protect, are themselves the cause of death,

unless one know how to put them on. But

the reason is, that we seek everything rather

than what is good for ourselves. And in the

case of a house, we seek what is good for it,

and we would not endure to see it decaying
with age, or tottering, or hurt by storms : but

for our soul we make no account : nay, even

should we see its foundations rotting, or the

fabric and the roof, we make no account of it.

Again, if we possess brute creatures, we seek

what is good for them : we call in both horse-

feeders and horse-doctors, and all besides :
-

we attend to their housing, and charge those

who are entrusted with them, that they may
not drive them at random or carelessly, nor

take them out by night at unseasonable hours,
nor sell away their provender ;

and there are

manv laws laid down bv us for the good of

the brute creatures : but for that of our soul,

there is no account taken. But why speak I

of brute creatures which are useful to us ?

There are many who keep small birds (or
"
sparrows ")

" which are useful for nothing

except that they simply amuse, and there are

many laws even about them, and nothing is

1 A. B. C. Cat. eis ai>TT)i' tt)1> pi^av rijs Ma/ceSovcas tyivtTO
(Cat. e'yii'Oi'To). OiiK citi (Cat., ovk av ei) icaTd 7rapofu<r/xoi'

errjpyTja-e to Qv. to "A. The former sentence may possibly
mean, that Philippi became the root of the Churches in Mace-
donia. But it is more probable that the text is mutilated here,
and that Chrys. speaks of the parting of Paul and Barnabas,
as having become the very root or cause of the extension of
the Gospel (into Macedonia and Greece). In the next sen-

tence, the reading of Cat. may perhaps deserve the preference."
Not, if (they had parted) in a state of exasperation, would

the Holy Ghost have (thus) wrought." Mod. text "And
besides, even the voyage showed this : for there was no long
time ere they arrive at the very root of Macedonia (o0e>- cis

. . . TrapayivovTai). So that the sharp contention is providen-
tially ordered to be for the best. For (otherwise) the Holy
Ghost would not have wrought. Macedonia would not have
received the Word. But this so rapid progress," etc.

icai ndvra /caAoOfiei'. Mod. text substitutes the proverbial
expression, ko.\ navra Ka\u>v Kwovnev, "we put every rope in

motion," which is hardlv suitable here, and not at all neces-

sary.
" We call to our aid horse-feeders, and doctors, and

every one else who can help us.
"

neglected or without order, and we take care

for everything rather than for our own selves.

Thus we make our selves more worthless than
all. And if indeed a person abusively call

us "
dog." we are annoyed : but while we are

opprobrious to ourselves, not in word, but in

deed, and do not even bestow as much care

on our soul as on clogs, we think it no great
harm. Do you see how all is full of dark-

ness ? How many are careful about their

dogs, that they may not be filled with more
than the proper food, that so they may be
keen and fit for hunting, being set on by
famine and hunger : but for themselves they
have no care to avoid luxury : and the brute

creatures indeed they teach to exercise philos-

ophy, while they let themselves sink down
into the savageness of the brutes. The thing
is a riddle.

" And where are your philosophic
brutes ?

" There are such
; or, say, do you

not take it to be philosophy, when a dog
gnawed with hunger, after having hunted and

caught his prey, abstains from the food
;
and

though he sees his meal ready before him,
and with hunger urging him on, yet waits for

his master ? Be ashamed of yourselves .-

teach your bellies to be as philosophic. You
have no excuse. When you have been able

to implant such philosophic self-command in

an irrational nature, which neither speaks nor
hears reason, shall you not much more be
able to implant it in yourself? For that it

is the effect of man's care, not of nature is.

plain : since otherwise all dogs ought to have
this habit. Do you then become as dogs.
For it is you that compel me to fetch my
examples thence : for indeed they should be
drawn from heavenly things ; but since if

I speak of those, you say,
" Those are (too)

great," therefore I speak nothing of heavenly

things : again, if I speak of Paul, you say.
" He was an Apostle :" therefore neither do I

mention Paul : if again I speak of a man, you

say,
" That person could do it :

"
therefore I

do not mention a man even, but a brute

creature; a creature too, that has not this

habit by nature, lest you should say that it

effected this by nature, and not (which is the

fact) from choice : and what is wonderful,
choice not self-acquired, but (the result of) your
care. The creature does not give a thought
to the fatigue, the wear and tear it has under-

gone in running clown the prey, not a thought
to this, that by its own proper toil it has ma< li-

the capture : but casting away all these

regards, it observes the command of its mas-

ter, and shows itself superior to the cravings
of appetite.

" True : because it looks to be

praised, it looks to get a greater meal." Say
then to yourself, that the clog through hope of
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future pleasure, despises that which is pres-
ent : while you do not choose for hope of

future good things to despise those which are

present ;
but he indeed knows, that, if he

tastes of that food at the wrong time and

against his master's will, he will both be

deprived of that, and not get even that which

was apportioned to him, but receive blows

instead of food : whereas you cannot even

perceive this, and that which he has learnt by
dint of custom, you do not succeed in acquir-

ing even from reason. Let us imitate the

dogs. The same thing hawks also and eagles
are said to do : what the dogs do with regard
to hares 1 and deer, the same do those with

regard to birds
;
and these too act from a

philosophy learnt from men. These facts are

enough to condemn us, these enough to con-

vict us. To mention another thing : they
that are skilled in breaking horses, shall take

them, wild, fierce, kicking, biting, and in

a short time so discipline them, that though
the teacher be not there, it is a luxury to ride

them, their paces are so thoroughly well-

ordered : but the paces of the soul may be
all disordered, and none cares for it: it

bounds, and kicks, and its rider
2

is dragged
along the ground like a child, and makes a

most disgraceful figure, and yet no one puts
curbs on her, and leg-ties, and bits, nor mounts

upon her the skilful rider Christ, I mean.
And therefore it is that all is turned upside
down. For when you both teach dogs to

master the craving of the belly, and tame
the fury in a lion, and the unruliness of

horses, and teach the birds to speak plainly,
how inconsistent must it not be to implant
achievements of reason in natures that are

without reason, and to import the passions
of creatures without reason into natures
endowed with reason ? There is no excuse
for us, none. All who have succeeded (in

mastering their passions) will accuse us, both
believers and unbelievers : for even unbeliev-

ers have so succeeded ; yea, and wild beasts,
and dogs, not men only : and we shall accuse
our own selves, since we succeed, when we
will, but when we are slothful, we are dragged
away. For indeed many even of those who
live a very wicked life, have oftentimes

changed themselves when they wished. But
the cause is, as I said, that we go about seek-

ing for what is good for other things, not
what is good for ourselves. If you build a

splendid house, you know what is good for the

house, not what is good for youself : if you
1 Our Mss. have aKoyiav: Savile (from N.?) Aayuir, which we

adopt.
2 (cal o-vptTat \a/iai Kaddirep iraiSiov, Kal aa^Tj/uoi'ti p.vpia:

this cannot be meant for the horse, but for the rider. Perhaps
ko.1 ovSei?, Kav avperai k t. A.

take a beautiful garment, you know what is

good for the body, not for yourself : and if

you get a good horse, it is so likewise. None
makes it his mark how his soul shall be beau-
tiful

;
and yet, when that is beautiful, there is

no need of any of those things : as, if that be
not beautiful, there is no good of them. For
like as in the case of a bride, though there be
chambers hung with tapestry wrought with

gold, though there be choirs of the fairest and
most beautiful women, though there be roses

and garlands, though there be a comely bride-

groom, and the maidservants and female

friends, and everybody about them be hand-

some, yet, if the bride herself be full of

deformity, there is no good of all those; as

on the other hand if she were beautiful,
neither would there be any loss arising from

(the want of) those, nay just the contrary ;
for

in the case of an ugly bride, those would
make her look all the uglier, while in the

other case, the beautiful would look all the

more beautiful : just so, the soul, when she is

beautiful, not only needs none of those

adjuncts, but they even cast a shade over her

beauty. For we shall see the philosopher
shine, not so much when in wealth, as in pov-

erty. For in the former case many will

impute it to his riches, that he is not superior
to riches :

3 but when he lives with poverty
for his mate, and shines through all, and will

not let himself be compelled to do anything
base, then none claims shares with him in the

crown of philosophy. Let us then make our
soul beauteous, if at least we would fain be
rich. What profit is it, when your mules
indeed are white and plump and in good
condition, but you who are drawn by them
are lean and scurvy and ill-favored ? What
is the gain, when your carpets indeed are

soft and beautiful, full of rich embroidery and

art, and your soul goes clad in rags, or even
naked and foul? What the gain, when the

horse indeed has his paces beautifully

ordered, more like dancing than stepping,
while the rider, together with his choral *

train and adorned with more than bridal

ornaments, is more crooked than the lame,

3 (tai to but Sav. Marg. ai Tip /aij xptmova \pr)p.aTiov eifat:

some slight emendation is necessary, but it is not clear whether
it should be, icai firj to . . . . "'and not to his being above
wealth :" i. e. good in spite of his riches: or /cai to /urj . . .

with some verb supplied, i. e.
" and make it a reproach to him

that (though a good man) he is not above riches," seeing he
does not abandon his wealth. Mod. text <cai tu nrj iv&ea

Xp-qixaTiav eivai'
4 p\a\\ov ftera rrjs nopcias icai Kocrfuu KCKOCTfJLTqpLti'OS i'vp.<t>iKO)'

6 Se i-nixad. k. t. A. The passage is corrupt: perhaps, as in the

Translation, it should be plolWov i? vvp.4>uu, but this as a
description of the horse is evidently out of place. For wop.,
we read xopeias as in mod. text (which has kcu /ueTa Trjs xopeia?
k6(tp.<i> kk. >) pi//x<f>iK<p.) Then transposing this, we read 6 8e

eniKad., p.eja. t>)s XP-i Ka '- Below, 6. C. av o-icoAia>}.- A. and
mod. text acncuiAia^r; alluding to the game of leaping on
greased bladders or skins, unctos satire per utres ; which does
not suit Tuiv xutXwv.
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and has no more command over hands and

feet than drunkards and madmen ? Tell me

now, if some one were to give you a beautiful

horse, and to distort your body, what would

be the profit ? Now you have your soul dis-

torted, and care you not for it ? Let us at

length, I beseech you, have a care for our

own selves. Do not let us make our own
selves more worthless than all beside. If any-
one insult us with words, we are annoyed and

vexed : but insulting ourselves as we do by
our deeds, we do not give a thought to it.

Let us, though late, come at last to our

senses, that we mav be enabled by having
much care for our soul, and laying hold upon
virtue, to obtain eternal good things, through
the grace and mercy of our Lord Jesus Christ,
with Whom to the Father, together with the

Holy Spirit, be glory, might, honor, now and

evermore, world without end. Amen.

HOMILY XXXV
ACTS XVI. 13, 14.

" And on the sabbath we went out of the city by a

river side, where prayer was wont (Chrys. "was

thought likely") to be'made ;
and we sat down, and

spake unto the women which resorted thither.

And a certain woman named Lydia, a seller of

purple, of the city of Thyatira, which worshipped
God, heard us : whose heart the Lord opened,
that she attended unto the things which were

spoken of Paul."

See again Paul judaizing.
" Where 1

it was

thought," it says, both from the time and

from the place,
" that prayer would be. Out

of the city, by a river side :

"
for it is not to

be supposed that they prayed only where

there was a synagogue ; they also prayed out

of synagogue, but then for this purpose they
set apart, as it were, a certain place, because

as Jews they were more corporeal and,
" on

the sabbath-day," when it was likely that a

multitude would come together.* "And we
sat down, and spake to the women which

resorted thither." Mark again the freedom

from all pride.
" And a certain woman :" a

woman and she of low condition, from her

trade too : but mark (in her) a woman of

elevated mind (fMaofav). In the first place,

the fact of God's calling her bears testimony
to her :

" And when she was baptized," it

1 Mss. and Edd. place ov ev. Trpoaev\r) et^ou after airb toO

tottou, so that it reads,
" See Paul again judaizing both from

the time and from the place." Chrys. here
explains

the

ci/ojuicto (in the sense " was thought "): viz, St. Paul expected
to find a congregation assembled for prayer, both because the

place was set apart for that purpose, and because it was the
sabbath.

* Two variations of text occur in v. 13, which materially
affect the meaning. Modern critics read 7rvAi)? St. iroAeios
"
they went outside the gate

" and evoniofj.ev instead of ivom-
to

* where we supposed there was a place of Drayer." (So
B. C. N. R.V., Teschendorf, Westcott and Hon.) "If the read-

ing i'ojiieTo is retained, it more probably means; "where a

place of prayer was wont to be
'

rather than (as Chrys.)
"where, it was thought, that prayer would be." The
npovevxai were places of prayer situated often in the open air,

and chosen in the neighborhood of streams on account of the
custom of washing the hands before prayer. They served the

purposes of synagogues in places where they did not exist.

G. B. S.

says,
" she and her household

" mark how he

persuaded all of them " she besought us,

saying, If ye have judged me to be faithful to

the Lord, come into my house, and abide

there. And she constrained us 2 "
(v. 15):

then look at her wisdom, how she importunes
(dvounel), the Apostles how full of humility her

words are, how full of wisdom. "If ye have

judged me faithful," she says. Nothing could

be more persuasive. Who would not have
been softened by these words ? She did not

request (or,
" claim ") did not entreat simply :

but she left them to decide, and (yet) exceed-

ingly forced them : "And she constrained us,"
it says, by those words. And again in a

different way : for see how she straightway
bears fruit, and accounts it a great gain. If

ye have judged me," that is, That ye did

judge me is manifest, by your delivering to

me such (holy) mysteries (i. e. sacraments,

see p. 225, note 3
) : and she did not dare to

invite them before this. But why was there

any unwillingness on the part of Paul and
those with them, that they should need to be

constrained? It was either by way of calling
her to greater earnestness of desire, or be-

cause Christ had said,
"
Enquire who is wor-

thy, -and there abide." (Luke x. 8.) (It was
not that they were unwilling), but they did it

for a purpose.
3 "And it came to pass," it

says,
"
as we went to prayer, a certain damsel

possessed with a spirit of divination met us."*"

2 aAA' auToiis a^ijice KVpiow; t'l'ou, <cai. Mod. text, oi'ic a'bijKe

K. ., aAAd Kai.
3 'AAAa Si oUofofiiai' inoiovv. B. Cat.

"
their seeming reluc-

tance was '

economy.'
"

A. C, *OAa &l oik. ttr. Mod. text,
'Clare navra 6i oik. ctt.

t Most critical editions read in v. 16. irii$u>ia st. irv0wi-<K

(following A. B.C. N). In thiscasethe word is in apposition
with nvfv)ia and has the force of an adjective,

"
having a

Pythonic spirit," in allusion to the serpent which w.i^ sa

have guarded Delphi and to have been slain by Apollo.
From this feat the God was called Pythius, and in his temple
the priestess was called " the Pythian," as being inspired by
Apollo. Hence the term became equivalent to a jaiiu.orioi'
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which brought her masters much gain by
soothsaying : the same followed Paul and us,

and cried, saying, These men are the servants

of the most high God, which show unto us the

way of salvation." (v. 16, 17.) What may
be the reason that both the demon spoke
these words, and Paul forbade him ? Both

the one acted maliciously, and the other

wisely : the demon wished in fact to make
himself credible.

' For if Paul had admitted

his testimony, he would have deceived many
of the believers, as being received by him :

therefore he endures to speak what made

against himself, that he may establish what
made for himself : and so the demon himself

uses accommodation (avyKara^daei) in order to

destruction. At first then, Paul would not

admit it, but scorned it, not wishing to cast

himself all at once upon miracles
;

but when
it continued to do this, and pointed to their

work (km to epyov kdeiitvv)
" who preach unto us

the way of salvation," then he commanded it

to come out. For it says,
" Paul being

grieved, turned and said to the spirit, I com-
mand thee in the name of Jesus Christ to

come out of her. And he came out the same
hour, (a)

2 And when her masters saw that

the hope of their gains was gone, they caught
Paul and Silas." (v. 18, 19.) (</) So then

Paul did all, both miracles and teaching, but
of the dangers Silas also is partaker. And
why says it,

" But Paul being grieved ?" It

means, he saw through the malice of the

demon, as he saith,
" For we are not ignorant

of his devices." (2 Cor. ii. n.) (l>)

" And when
her masters saw that the hope of their gains
was gone." Everywhere money the cause

of evils. O that heathen cruelty ! they wished
the girl to be still a demoniac, that they might
make money by her. "They caught Paul and

Silas," it says, "and dragged them into the

marketplace unto the rulers, and brought
them unto the magistrates, saying, These

men, being Jews, do exceedingly trouble our

city !

"
(v. 20): by doing what ? Then why

did you not drag them (hither) before this ?

"Being Jews:" the name was in bad odor.
" And teach customs, which are not lawful for

tiavTLKoi'. In later times the power of the ventriloquist was
attributed to such a Pythonic spirit (as by Plutarch) and the
LXX. render the word 31N by <=yyaerTpi'jiii/0os in accordance
with this view. Meyer maintains that this damsel had the

power of ventriloquism which the people attributed to a

nvtvfia nv9u>va. The apostle did not share this opinion but
treated the case as one of demoniacal possession. G. B. S.

1 B. and Cat. eouAcTO \onrbv afio7ricrTOi> eaurbi/ (B. avrbv)
7roieci\ The Other Mss. efiovXero (e/3oi/AeueTO A. C.) yap P->) af.
ain'ov noitlv : wished to make him (Paul) not credible. That
the former is the true reading-, is shown by what follows : iva

(rriqar) ra virep iavroii : i. e., to gain credit with the believers in

order to deceive them afterwards. In the next clause, we
read with Cat. and Sav. Td ko.Q' eavTou, our Mss. eavrovs. and
so the other Edd.

2 The scribe has copied the parts in the order i, 3, 5 : 2, 4, 6.

See p. 213, note 6
.

us to receive, neither to observe, being-
Romans." (v. 21.) They made a charge of

treason of it (rig KaOoaiuaiv i/yayov). (e) Why
did they not say, Because they cast out the

demon, they were guilty of impiety against
God ? For this was a defeat to them : but
instead of that, they have recourse to a charge
of treason (knl nadoo-iuciv) : like the Jews when
they said,

" We have no king but Caesar :

whoso maketh himself a king speaketh against
Caesar." (John xix. 14, 12.) (c) "And the
multitude rose up together against them : and
the magistrates rent off their clothes, and
commanded to beat them." (v. 22.) O the

irrational conduct ! They did not examine,
did not allow them to speak. And yet, such
a miracle having taken place, ye ought to

have worshipped them, ought to have held
them as saviors and benefactors. For if

money was what ye wished, why, having found
so great wealth, did ye not run to it? This
makes you more famous, the having power to

cast out demons than the obeying them. Lo,
even miracles, and yet love of money was

mightier. (f)
" And when they had laid

many stripes upon them, they cast them into

prison." great was their wrath "charging
the jailer to keep them safely" (v. 23):
"
who, having received such a charge, thrust

them into the inner prison, and made their

feet fast in the stocks." (v. 24.) Observe,
he also again thrust them into the " inner "

prison : and this too was done providentially,
because 3 there was to be a great miracle.*

(Recapitulation.) "Out of the city." (v. 13.)
The place was convenient for hearing the

word, aloof from troubles and dangers. (/?)
" On the sabbath." As there was no work

going on, they were more attentive to what
was spoken, (a) "And a certain woman,
named Lydia, a seller of purple" (v. 14):
observe how the writer of the history is not

ashamed of the occupations (of the converts) :

(c) moreover neither was this city of the Phil-

ippians a great one. Having learnt these

things, let us also be ashamed of no man.
Peter abides with a tanner (ch. ix. 43) : (Paul)
with a woman who was a seller of purple, and
a foreigner. Where is pride ?

" Whose heart
the Lord opened." Therefore we need God,

3 Edd. have 'Ewei&ri ydp, and ioin this sentence with the fol-

lowing. The compiler of the Catena perceived that the Re-
capitulation begins with the next sentence, which he therefore

gives to v. 13, though he repeats it wrongly under v. 24.
Mod. text, inserts the 'AAV i&uinev k. t. K. before rVvr;, <p. ?

7ropi/p67ru>Ais.
* This is the first recorded instance of the persecution of

Christians by the Roman power. Hitherto the persecutions
have proceeded from the Jews and here it is inflicted upon
the Christians because they are considered to be Jews who
were now under special disfavor, having been shortly before
banished from Rome by Claudius. G. B. S.
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to open the heart: but God opens the hearts

that are willing : for there are hardened hearts

to be seen.
1 " So that she attended to the

things which were spoken of Paul." The

opening, then, was God's work, the attending
was hers : so that it was both God's doing
and man's. And she was baptized (v. 15),

and receives the Apostles with such earnest-

ness of entreaty ;
with more than that used by

Abraham. And she speaks of no other token

than that whereby she was saved (Gen. xviii.

3) : she says not,
"

If ye have judged me "
a

great, a devout woman
;

but what ?
"

faithful

to the Lord :

"
if to the Lord, much more to

you.
"

If ye have judged me :" if ye do not

doubt it. And she says not, Abide with me,
but, "Come into my house and abide :

" with

great earnestness (she says it). Indeed a

faithful woman! "A certain damsel pos-
sessed with a spirit of Python." (v. 16.)

Say, what is this demon ? The god, as they
call him, Python : from the place he is so

called. Do you mark that Apollo also is a

demon ? And (the demon) wished to bring
them into temptation : (therefore) to provoke
them,

" the same followed Paul and us, and

cried, saying, These men are the servants of

the most high God, which show unto us the

way of salvation." (v. 17.) O thou accursed,
thou execrable one ! if then thou knowest that

it is
" His way of salvation

"
that "they show,"

why dost thou not come out freely ? But just
what Simon wished, when he said,

" Give me,
that on whomsoever I lay my hands, he may
receive the Holy Ghost" (ch. viii. 19), the

same did this demon : since he saw them

becoming famous, here also he plays the hyp-
ocrite : by this means he thought to be allowed
to remain in the body, if he should preach the

same things. But if Christ, "receive not

testimony from man," (John v. 34), meaning
John, much less from a demon. " Praise is

not comely in the mouth of a sinner" (Ecclus.
xv. 9), much less from a demon. For 2

that

they preach is not of men, but of the Holy
Ghost. Because they did not act in a spirit
of boasting. "And Paul being grieved." etc.

By their clamor and shouting they thought to

alarm them (the magistrates) : saying,
" These

men do exceedingly trouble our city." (v.

1S-20.) What sayest thou? Dost thou
believe the demon ? Why not here also ? He
saith, They are "servants of the most high
God;" thou sayest, "They exceedin-lv
trouble our city :

"
he saith,

"
They show us

1 Here mod. text.
" Rut let us look over again what has

been said.
' A woman,' it says,

'

a seller of purple,'
"

etc.
2 Mss. and Edd. to yap Krjpvrreie ovk ai'Bpuimov dAAa n^.

Eirei ovv dAa^orixw? e-rroiovv (Zouti'res k. t. A. The passage needs
emendation. We read ovk for ovv. "They did not catch at

praise, least of all from a demon : for they were no braggarts,
knowing that the power to preach was not of nun." etc.

the way of salvation;" thou sayest, "They
teach customs which are not lawful for us to

receive." (v. 21.) Observe, how they do not
attend even to the demon, but look only to

one thing, their covetousness. But observe
them (Paul and Silas), how they do not an-

swer, nor plead for themselves; (/>) "For
when," saith he,

"
I am weak, then am I

strong. My grace is sufficient for thee, for

My strength is made perfect m weakness"

(2 Cor. xii. 9) : so that by reason of their

gentleness also they should be admired, (a)
"And the magistrates," etc., "charging the

jailer to keep them safely
"

(v. 22): that thev

may be the means 3
of a greater miracle, (c)

The stricter the custody, the greater the mir-

acle. It was probably from the wish to cut

short the disturbance, that the magistrates did

these things; because they saw the crowd

urgent, and wished to stay their passion at

the instant, therefore they inflicted the stripes :

at the same time it was their wish to hear the

matter, and that was why they cast them into

prison and gave charge "to keep them safely."
And, it says,

" he made them fast in the

stocks" (v. 24), (to ijv'/.ov)
as we should say,

the nervum (yipfSov).

What tears do not these things call for !

(Think) what they suffer, while we (live) in

luxury, we in theatres, we perishing and

drowning (in dissolute living), seeking always
idle amusement, not enduring to suffer pain
for Christ, not even as far as words, not even
as far as talk. These things I beseech vou
let us ever call to mind, what things they
suffered, what things they endured, how undis-

mayed they were, how unoffended. They
were doing God's work, and suffered these

things ! They did not say, Why do we preach
this, and God does not take our part? But
even this was a benefit to them, even apart

i

from the truth, in the thing itself; it made
them more vigorous, stronger, intrepid.
"Tribulation worketh endurance." < Rom. v.

4.) Then let us not seek loose and dissolute

living. For as in the one case the good is

twofold, that the sufferers are made strong,
and that the rewards are great : so in the

other the evil is twofold, that such are ren-

dered more enervated, and that it is to no

3 iva p.eiovos 0a.vp.aTos oirioi yivwtTtu. B. Cat. Sav.
The other Mss. read Ua paovos dfioi 8avp. y..

'

bear
to answer, so as to bee 'me worthy of more admiration."
Hence this clause has been transposed. We refer it to \

"The magistrates give order for their safe custody, thereby
becoming the means of a grreater miracle."

4 B. C, Kai \topl<; t?j? dA)t>fta?, iv ai'Tcp raj irpayp.ari. A. and
mod. text, <coi \. rjjs /3or)t>eias avT<j>. Tcil. irp.. "even without the
Divine succour, even though that had been withheld, yet their

sufferings were ipso raci a benefit." But this alteration is

not necessary. "Even apart from the Truth which they
preached. irrespectively of the fact that thev were preachers
of the Truth their sufferings were a benefit. Even though
they were deceived, and nut preachers of the Truth, they
gained by suffering : it made them strong." etc.
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good, but only evil. For nothing can be

more worthless than a man who passes all his

time in idleness and luxury. For the man
untried, as the saying is, is also unapproved ;

unapproved not only in the contests, but also

in everything else. Idleness is a useless

thing, and in luxury itself nothing is so un-

suited to the end proposed as the leading a

luxurious life : for it palls with satiety, so

that neither the enjoyment of the viands is so

great, nor the enjoyment of relaxation, but all

becomes vapid, and runs to waste.

Then let us not seek after this. For if we
will consider which has the pleasanter life, he

that is toiled and hardworked, or he that lives

in luxury, we shall find it to be the former.

For in the first place,
1 the bodily senses are

neither clear nor sound, but dull (xavvai) and

languid ;
and when those are not right, even of

health there is plainly no enjoyment. Which
is the useful horse, the pampered or the

exercised ? which the serviceable ship, that

which sails, or that which lies idle? which the

best water, the running or the stagnant ?

which the best iron, that which is much used,
or that which does no work? does not the

one shine bright as silver, while the other

becomes all over rusty, useless, and even

losing some of its own substance ? The like

happens also to the soul as the consequence
of idleness : a kind of rust spreads over it,

and corrodes both its brightness and every-

thing else. How then shall one rub off this

rust? With the whetstone of tribulations : so

shall one make the soul useful and fit for all

things. Else, how, I ask, will she be able to

cut off the passions, with her edge turned

(dimv.u^f) and bending like lead ? How
shall she wound the devil ? And then to

whom can such an one be other than a dis-

gusting spectacle a man cultivating obesity,

dragging himself along like a seal ? I speak
not this of those who are naturally of this

habit, but of those who by luxurious living
have brought their bodies into such a condi-

tion, of those who are naturally of a spare
habit. The sun has risen, has shot forth his

bright beams on all sides, and roused up each

person to his work : the husbandman goes forth

with his spade, the smith with his hammer,
and each artisan with his several instruments,
and you will find each handling his proper
tools

;
the woman also takes either her distaff

or her webs : while he, like the swine, imme-

diately at the first dawn goes forth to feed his

belly, seeking how he may provide sumptuous

1 As no "
secondly

" follows this
"

first," the scribes have
supplied the seeming deficiency : thus N. (Sav. marg.) npu>rov
nhv oti to 0-ojp.a dve7riT>j6eioi' 7rpos iravTa Ka.\ eKVvevpt.(rfjLivov eo-Ti-

ieyripov Sk an <cai . Mod. text np. piv yap toO toioutov to <ru>p.o.

avrb UkAvtov Ka\ ^7JT\a8r}K6; iircna. ai .

fare. And yet it is only for brute beasts to

be feeding from morning to night ;
and for

them, because their only use is to be

slaughtered. Nay, even of the beasts, those
which carry burdens and admit of being
worked, go forth to their work while it is yet
night. But this man, rising from his bed,
when the (noon-tide) sun has filled the

market-place, and people are tired of their

several works, then this man gets up, stretch-

ing himself out just as if he were indeed
a hog in fattening, having wasted the fairest

part of the day in darkness. Then he sits

there for a long time on his bed, often unable
even to lift himself up from the last evening's
debauch, and having wasted (still) more time
in this (listlessnessj, proceeds to adorn him-

self, and issues forth, a spectacle of unseem-

liness, with nothing human about him, but
with all the appearance of a beast with a

human shape : his eyes rheumy from the

effect of wine,
2 * * * while the miserable

soul, just like the lame, is unable to rise,

bearing about its bulk of flesh, like an

elephant. Then he comes and sits in

(various) places, and says and does such

things, that it were better for him to be still

sleeping than to be awake. If it chance that

evil tidings be announced, he shows himself

weaker than any girl ;
if good, more silly than

any child
;
on his face there is a perpetual

yawn. He is a mark for all that would do

harm, if not for ail men, at least for all evil

passions ;
and wrath easily excites such a

man, and lust, and envy, and all other

passions. All flatter him, all pay court to

him, rendering his soul weaker than it is

already : and each day he goes on and on,

adding to his disease. If he chance to fall

into anv difficultv of business, he becomes dust

and ashes,
3 and his silken garments are of

no help to him. We have not said all this

without a purpose, but to teach you, that none
of you should live idly and at random. For
idleness and luxurv are not conducive to work,
to good reputation, to enjoyment.

4 For who
will not condemn such a man ? Family,
friends, kinsfolk (will say), He is indeed a

very encumbrance of the ground. Such a

man as this has come into the world to no

purpose: or rather, not to no purpose, but to

ill purpose against his own person, to his own
ruin, and to the hurt of others. But that this

is more pleasant let us look to this; for this

is the question. Well then, what can be less

2 Mod. text, "his eyes watery, his mouth smelling of wine."
It is evident that Chrys. is very imperfectly reported here.

3
T(j>pa. Kai koVis yiverai. Unless there be an hiatus here, the

meaning is, he has no more solidity in him than so much ashes
and dust.

4 Mod. text, irpbs &6av p.6vov, irpot i)&ovr)v :

" but only to

vainglory, to pleasure."
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pleasant than (the condition of) a man who
has nothing to do

;
what more wretched and

miserable? Is it not worse than all the fetters

in the world, to be always gaping and yawn
ing, as one sits in

ing at the passers by ?

nature is to be always
endure to be at rest.

the market-place, look-

For the soul, as its

on the move, cannot
it aGod has made

creature of action : to work is of its very
nature

;
to be idle is against its nature. For

let us not judge of these things from those

who are diseased, but let us put the thing itself

to the proof of fact. Nothing is more hurt-

ful than leisure, and having nothing to do : in-

deed therefore hath God laid on us a necessity
of working : for idleness hurts everything.
Even to the members of the body, inaction is

a mischief. Both eye, if it perform not its

work, and mouth, and belly, and every mem-
ber that one could mention, falls into the

worst state of disease : but none so much as

the soul. But as inaction is an evil, so is

activity in things that ought to be let alone.

For just as it is with the teeth, if one eats not,
one receives hurt to them, and if one eats

things unfitting, it jars them, and sets them on

edge :
* so it is here

;
both if the soul be inac-

tive, and if inactive in wrong things, it loses its

proper force. Then let us eschew both alike ;

both inaction, and the activity which is worse
than inaction. And what may that be ? Covet-

ousness,
2

anger, envyings, and the other

passions. As regards these, let us make it

our object to be inactive, in order that we may
obtain the good things promised to us, through
the grace and mercy of our Lord Jesus Christ,
with Whom to the Father, together with the

Holy Spirit, be glory, might, honor, now
and ever, world without end. Amen.

HOMILY XXXVI.
ACTS XVI. 25, 26.

'' And at midnight Paul and Silas prayed, and sang
praises unto God : and the prisoners heard them.
And suddenly there was a great earthquake, so

that the foundations of the prison were shaken,
and immediately all the doors were opened, and

every one's bands were loosed."

What could equal these souls ? These
men had been scourged, had received many
stripes, they had been misused, were in peril

of their lives, were thrust into the inner

prison, and set fast in the stocks : and for all

this they did not suffer themselves to sleep,
but kept vigil all the night. Do you mark
what a blessing tribulation is ? But we, in

3

our soft beds, with none to be afraid of,

pass the whole night in sleep. But belike

this is why they kept vigil, because they
were in this condition. Not the tyranny
of sleep could overpower them, not the

smart of pain could bow them, not the fear

of evil cast them into helpless dejection :

no, these were the very things that made
them wakeful

;
and they were even filled

with exceeding delight. "At midnight,"
it says,

" and the prisoners listened to them:"
it was so strange and surprising !

" And
suddenly there was a great earthquake, so

that the foundations of the prison were

shaken, and immediately all the doors were

opened, and every one's bands were loosed.

And the keeper of the prison awaking out

of his sleep, and seeing the prison doors

open, drew out his sword, and would have
killed himself, supposing that the prisoners
had been fled." (v. 27.) There was an

earthquake, that the keeper should be roused
from sleep, and the doors flew open, that

he should wonder at what had happened : but
these things the prisoners saw not : otherwise

they would all have fled :
* but the keeper

of the prison was about to slay himself,

thinking the prisoners were escaped.
" But

Paul cried with a loud voice, saying, Do
thvself no harm : for we are all here."

28.) (b) "Then he called for lights,

sprang in, and came trembling, and
down before Paul and Silas ; and
them out, and said, Sirs, what must I do

(V-
and
fell

brought

1 iroiel avTov; Ppvxciv xai ui^oSi^v (r. ui/j.u)Siav). In Jcr. xxxi.

(Gr. xxxviii.) 29, the phrase is oibrre? twk Teiciuu' rj/xui6iao-ai' and
so Hippocrat. uses the verb. ai^uiSiav. But as Ed. Par. Ben. 2,

remarks, the passageof Jir. is sometimes cited with u^uiitacray;

Synois. Athanas. t. ii. 167. hidor. Pelus. iv. Ep. .(.

2 Here. Edd. before Par. Ben. 2, adopt the amplified perora-
tion of D. F. "

Covetings, wr.uh, envyings, strifes, grudgings,
emulations, and all the other passions. In these we ougl
aim at being inactive, and with all earnestness to do the work
of the virtues, that we may attain." etc.

3 Mod. text ine< 5 ov&i iv ana\oU k. t. A. but Sav. justly
rejects ov&e, and even Ben. omits it in the Latin.

* The explanation of Chrys. th.it Paul and Silas could not
have known that the doors were open, else they would have
escaped, is clearly out of harmony with the narrative. The
unwillingness of Paul (v. 37) to go forth from the prison with-
out an explicit vindication from the authorities who had im-

prisoned him without just cause, shows that he was not bent

upon an escape. This would be all the more true in view of

the miraculous interposition in their behalf. G. B. S.
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to be saved ?
"

(v. 29-30.) Do you mark
how the wonder overpowered him ? (a) He
wondered more at Paul's kindness

;
he was

amazed at his manly boldness, that he had

not escaped when he had it in his power,
that he hindered him from killing himself. 1

(c)
" And they said, believe on the Lord

Jesus Christ, and thou shalt be saved, and

thy house. And they spake unto him the word
of the Lord, and to all that were in his house."

(v. 31, 32) and (so) immediately gave proof
of their kindness towards him. And he

took them the same hour of the night and
washed their stripes ;

and was baptized,
he and all his, straightway." (v. 33.) He
washed them, and was himself baptized,
he and his house. " And when he had

brought them into his house, he set meat
before them, and rejoiced, believing in

God with all his house. And when it was

day, the magistrates sent the sergeants,

saying, Let those men go." (v. 34, 35.) It

is likely the magistrates had learnt what had

happened, and did not dare of themselves

to dismiss them. " And the keeper of the

prison told these words to Paul, saying,
the magistrates have sent to let you go :

now therefore depart, and go in peace. But
Paul said unto them, they have beaten us

openly uncondemned, being Romans, and
have cast us into prison ;

and now do they
thrust as out privily ? nay verily ;

but let

them come themselves and fetch us out.

And the sergeants told these words unto the

magistrates : and they feared, when they
heard that they were Romans. And they
came and besought them, and brought them

out, and desired them to depart out of the

city. And they went out of the prison, and
entered into the house of Lydia : and when

they had seen the brethren, they comforted

them, and departed." (v. 36-40.) Even 2

upon the declaration of the magistrates Paul
does not go out, but for the sake both of

Lydia and the rest he puts them in fear :

that they may not be supposed to have come

1
i. e. "The miracle amazed him. but he was more aston-

ished at Paul's boldness, was more moved to admiration by his
kindness." But besides the transposition marked by the let-

ters, the clauses of (a) may perhaps be better re-arranged
Ihus:

" He more marvelled at Pauls boldness, in not escap-
ing etc., he was amazed at his kindness in hindering," etc.

2 The report seems to be defective, but the meaning may
be, that in taking this high tone with the magistrates the Apos-
tle was not influenced by personal feelings ;

but acted thus
for the assurance of Lydia and the other believers, by letting
it be seen that they were not set at liberty upon their own
request. In the recapitulation another consideration is men-
tioned, viz. in respect of the jailer. Mod. text "perhaps
for the sake of Lydia and the other brethren : or also putting
them in fear that they may not, etc., and that they may set
the others also in a posture of boldness." Then, Tpi7rAo0i',

aya-m^Toi, k. t. \. the third point being *ai Synovia. We reject
this <cai though all our Mss. have it. We have also trans-
ferred the dyaTTTjToi. which is out of place here to the begin-
ning of the recapitulation.

out upon their own request, that they may
set the rest in a posture of boldness.' The
impeachment was twofold : that "

being
Romans," and "

uncondemned," they had

openly cast them into prison. You see
that in many things they took their measures
as men.

(Recapitulation) "And at midnight," etc.

(v. 25.) Let us compare, beloved, with
that night these nights of ours, with their

revellings, their drunkenness, and wanton
excesses, with their sleep which might as
well be death, their watchings which are
worse than sleep. For while some sleep
without sense or feeling, others lie awake
to pitiable and wretched purpose, plotting
deceits, anxiously thinking about money,
studying how they may be revenged upon
those who do them wrong, meditating enmity,
reckoning up the abusive words spoken during
the day : thus do they rake up the smoulder-

ing embers of wrath, doing things intolerable. 3

Mark how Peter slept, (ch. xii. 6.) Both

there, it was wisely ordered (that he should
be asleep) ;

for the Angel came to him,
and it behooved that none should see what

happened ;
and on the other hand it was

well ordered here (that Paul should be

awake), in order that the keeper of the

prison might be prevented from killing him-
self. "And suddenly there was a great
earthquake." (v, 26.) And why did no
other miracle take place ? Because this

was, of all others, the thing sufficient for

his conversion, seeing he was personally in

clanger : for it is not so much miracles that

overpower us, as the things which issue in

our own deliverance. That the earthquake
should not seem to have come of itself, there

was this concurrent circumstance, bearing
witness to it :

" the doors were opened, and
all their bonds were loosed." And it appears
in the night-time ;

for the Apostles did

not work for display, but for men's salvation
" And the keeper of the prison," etc. (v. 27.)
The keeper was not an evil-disposed man
that he '

thrust them into the inner prison,"

(v. 24) was because of his
"
having received

such a command," not of himself. The man 4

3 to d$op7)T<z ipya6iJi.evoi: perhaps,
"
in imagination wreak-

ing upon their enemies an intolerable revenge."
4 Mod. text "And why did not Paul shout before this?

The man was all in a tumult of perturbation, and would not
have received (what was said). Therefore when he saw him
about to kill himself, he is beforehand with him, and shouts
saying,

' We are all here." Therefore also,
"
Having asked,"

it says,
"

for lights, he sprang in, and fell before Paul and
Silas." The keeper falls at the feet of the prisoner. And he
brings them out, and says, '"Sirs," etc. But the question, Aia
ti p.7) nob toutov

; evidently cannot be meant for e/3ojcrei' 6

n<zOAos. The meaning is.
" Why did he not sooner ask,

1 What shall I do to be saved ?
' Observe, his first impulse is

to kill himself such was the tumult of his thoughts. Sud-
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was all in a tumult of perturbation.
" What

shall I do to be saved ?
" he asks. Why

not before this? Paul shouted, until he saw,
and is beforehand with him saying,

" We
are all here. And having called for lights,"

it says,
" he sprang in, and fell clown at

the feet
"

of the prisoner ; he, the prison-

keeper, saying,
"
Sirs, what must I do to be

saved ?
"

(v. 28-30.) Why, what had they said ?

Observe, he does not, on finding himself

safe, think all is well
;
he is overcome with

awe at the miraculous power.
Do you mark 1 what happened in the

former case, and what here ? There a girl

wras released from a spirit, and they cast

them into prison, because they had lib-

erated her from the spirit. Here, they
did but show the doors standing open, and
it opened the doors of his heart, it loosed two

sorts of chains; that (prisoner)
2 kindled

the (true) light ;
for the light in his heart

was shining.
" And he sprang in, and fell

before them
;

" and he does not ask, How is

this ? What is this ? but straightway he

says,
" What must I do to be saved ?

" What
then answers Paul ?

" Believe on the Lord

Jesus Christ, and thou shalt be saved, thou

and thine house." (v. 31.) For this above

all, wins men : that one's house also should

be saved. " And they spake the word to him,
and to all that were in his house. And
he took them the same hour of the night,
and washed their stripes," etc. (v. 32, ^3)^
washed them and was washed : those he
washed from their stripes, himself was washed
from his sins : he fed and was fed.

3 " And
rejoiced," it says : although there was nothing
but words only and good hopes :

"
having

believed in God with all his house (v. 34) :

this was the token of his having believed

that he was released of all. What worse than

denly awaked, he sees the doors open, and supposes the pris-
oners were escaped. Therefore Paul shouted to him, to re-
assure him on that point, until he could satisfy himself with
his own eyes : as, it says,

' He called for lights.* for that pur-
pose : and then indeed, relieved of that fears he is overcome
with awe : and falls down at the feet of his prisoner saying,
What shall I do to be saved ?

'

Why, what had they said ?

Nothing more: but the religious awe nowseiz.es him: for he
does not think all is right and no need to trouble himself any
further, because he rinds himself <afe from the temporal dan-
ger." For this is the meaning'of opa auTor owe, <=Treio) &ie<ru)ihi.

ctt'i toOtoj (TTtpyoi'Ta, aAAa tt)v Svia)j.iv exn-Aayei'Ta: not as Ben.
vide ilium non ab hoc diligere quod servatus essct, sed quod de
virtute obstupesceret.

1 This is the sequel to what was said above :

"
It is not so

much miracles that overpower or convince us (aipei), as the
sense of benefits received." For, they saw the miracle of

dispossession wrought upon the girl, and they cast the doers
of it into prison : whereas here the jailer sees but the doors
open (the prisoners safe, the Apostle's manliness in not escap-
ing, and their kindness to himself), and he is converted. The
doors were open, and thedoorof his heart dike I.ydia'si was
opened: the prisoner's chains were loosed, and worse chains
were loosed from himself: he called for a light, but the true

light was lighted in his own heart.
2

rji/zei" eiteiro? to <<1>s. Edd. (from D. F.) enelvo.
3

eflpc^/e xai eTpaiir; probably meaning the Holy Eucharist

immediately after the baptism. So above p. 219, Too-aO-m

Mvorrjpia, in the case of Lydia.

15

a jailer, what more ruthless, more savage?
He entertained them with great honor. Not,
because he was safe, he made merry, but,

having believed God.
(<?)

"
Believe on the

Lord," said the Apostle : therefore it is that

the writer here says,
"
Having believed. 4

(,/)

Now therefore," it says,
"
depart, and go in

peace
"

(v. 36) : that is, in safety, fearing
no man. (b) "But Paul said unto them "

(v. 37) : that he may not seem to be receiving
his liberty as one condemned, and as one
that has done wrong : therefore it is that he

says, "Having openly beaten us uncon-

demned," etc. that it may not be matter
of grace on their part, (e) And besides,

they wish the jailer himself to be out of

danger, that he may not be called to account
for this afterwards. And they do not say,
"
Having beaten us," who have wrought

miracles : for they (the magistrates) did not
even heed these : but, that which was most
effectual to shake their minds,

"
uncondemned,

and being Romans." (c) Observe how
diversely grace manages things : how Peter
went out, how Paul, though both were

Apostles.
"
They feared," (v. 38) it says :

because the men were Romans, not because

they had unjustly cast them into prison,*
" And besought them to depart out of the

city
"

(v. 39) : begged them as a favor.

And they went to the house of Lydia. and

having confirmed her, so departed. For it

was not right to leave their hostess in distress

and anxiety. But they went out, not in

compliance with the request of those rulers,
but hasting to the preaching : the city having
been sufficiently benefited by the miracle :

for it was fit they should not be there any
longer. For in the absence of them that

wrought it, the miracle appeared greater,
itself crvinsr out more loudlv : the faith of the

jailer was a voice in itself. What equal to

this? He is put in bonds, and looses, being
bound : looses a twofold bond : him that

bound him, he looses by being bound. These
are indeed works of (supernatural) grace.

(/) Let us constantly bear in mind this

jailer,
5 not the miracle : how, prisoner as he

4 Edd. "Having believed, that he may not seem to be
liberated," etc., as if this (6) were said of the jailer. (Here
again the method of the derangement is i, 3, 5 : 2, 4, 6: as in

p. 213, note B
, 220, note ,J

).

* In two respects the treatment of Paul and Silas at Philipiu
was unjust. It was contrary to natural justice to punish them
"uncondemned" without a fairand impartial trial. Moreover
the Lex Valeria (:154 U. C.) forbade the punishment of Roman
citizens with whips and rods. It was this last violation oi

law which, upon reflection, the magistrates wished to hush uo.
Hence their eager desire that Paul and Silas go free forthwith.

Every hour of detention was an accusation against them-
selves. (i. B, S.

6 All our Mss. SeoTioifriiAaico?, but Savile Smthuitov, adopted
by Ben. WT

e retain the old reading Mod. text
" What say

the heathen? how being a prisoner." etc. Then: "Kai
Tiro, 'irjen, 7rci<rfli)rai <fypr)i', ij fxiapbr t. T. A. And what man
(say they 1 was laded than, etc. Moreover,
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was (the Apostle), persuaded his jailer. What

say the heathen ? "And of what things," say

they,
" was such a man as this to be per-

suaded a vile, wretched creature, of no

understanding, full of all that is bad and noth-

ing else, and easily brought over to anything ?

For these, say they, are the things, a tanner, a

purple-seller, an eunuch, slaves, and women
believed." This is what they say. What
then will they be able to say, when we produce
the men of rank and station, the centurion,
the proconsul, those from that time to the

present, the rulers themselves, the emperors ?

But for my part, I speak of something else,

greater than this : let us look to these very

persons of no consideration.
" And where is

the wonder ?
"

say you. Why, this, I say, is

a wonder. For, if a person be persuaded
about any common things, it is no wonder :

but if resurrection, a kingdom of heaven, a

life of philosophic self-command, be the sub-

jects, and, discoursing of these to persons of

mean consideration, one persuades them, it

will be more wonderful than if one persuaded
wise men. For when there is no danger at-

tending the things of which one persuades
people, then (the objector) might with some

plausibility allege want of sense on their part :

but when (the preacher) says to the slave, as

you will have it
"
If thou be persuaded by

me, it is at thy peril, thou wilt have all men for

thine enemies, thou must die, thou must suffer

evils without number," and yet for all this,

convinces that man's soul, there can be no
more talk here of want of sense. Since, if

indeed the doctrines contained what was

pleasant, one might fairly enough say this : but

if, what the philosohers would never have
chosen to learn, this the slave does learn,
then is the wonder greater. And, if you will,

let us bring before us the tanner himself, and
see what were the subjects on which Peter
conversed with him : or if you will, this same

jailer. What then said Paul to him ?
" That

Christ rose again," say you ;

"
that there is a

resurrection of the dead, and a kingdom : and
he had no difficulty in persuading him, a man

they allege this also : for who but a tanner tis yap i)

yp<reu?) .... believed?" We take riva to be ace. plur. sc.

Soyixara. The heathen objection is this. You may see by the
character of the first converts, such as this jailer, what is the
character of the doctrines: "Since what doctrines behooved
(a man like this) to be persuaded of ?

"
St. Chrys. says,

" Let
us bear in mind this jailer not to dwell upon the miracie. but
to consider how his prisoner persuaded him: how he induced
a man like this not only to receive the doctrines, but to sub-
mit to the self-denying'rule of the Gospel. The heathen raise
a prejudice against the Gospel from the very fact, that such
men as these were converted. What, say they, must be the
teaching to be received by a wretched creature like this jailer ?

The doctrines were well matched with their first converts,
tanner, purple-seller, eunuch," etc. (So in the remarkable
argument on this same subject in the Morale of Hon. vii. in
i Cor. p. 62, E. " but it is objected : Those who were con-
vinced by them were slaves, women, nurses, eunuchs :

"

whence it seems, as here, that the case of the eunuch. Acts
yiii.

was made a reproach, as if he must needs be a person of
inferior understanding).

easily led to anything." How ? Said he

nothing about the mode of life
;
that he must

be temperate, that he must be superior to

money, that he must not be unmerciful, that he
must impart of his good things to others ?

For it cannot be said, that the being persuaded
to these things also was from the want of

power of mind
; no, to be brought to all this

required a great soul. For be it so, that as
far as the doctrines went, they were rendered
more apt to receive these by their want of

intelligence : but to accept such a virtuous,

self-denying rule of life, how could that be

owing to any defect of understanding? So
that the less understanding the person may
have, if nevertheless he is persuaded to

things, to which even philosophers were
unable to persuade their fellow-philosophers,
the greater the wonder when women and
slaves are persuaded of these truths, and prove
it by their actions, of which same truths the

Platos and all the rest of them were never
able to persuade any man. And why say I,

"any man?" Say rather, not themselves
even : on the contrary, that money is not to be

despised, Plato persuaded (his disciples) by
getting, as he did, such an abundance of

property, and golden rings, and gobiets ;
and

that the honor to be had from the many is

not to be despised, this Socrates himself

shows, for all that he may philosophize without

end on this point : for in everything he did,
he had an eye to fame. And if you were
conversant with his discourses, I might go at

great length into this subject, and show what
a deal of insincerity (dpuveiav) there was in

them, if at least we may believe what his

disciple says of him, and how that all his

writings have their ground-work in vainglory.

But, leaving them, let us direct the discourse

to our own selves. For besides the things
that have been said, there is this also to be

added, that men were persuaded of these

things to their own peril. Be not thou

therefore shameless, but let us think over

that night, the stocks, and the hymns of praise.
This let us also do, and we shall open for

ourselves not a prison, but heaven. If we

pray, we shall be able even to open heaven.

Elias both shut and opened heaven by prayer.

(James v. 17.) There is a prison in heaven
also. "Whatsoever," He saith, "ye shall bind
on earth, shall be bound in heaven." (Matt.
xvi. 19.) Let us pray by night, and we shall

loose these bonds. For that prayers loose

sins, let that widow convince us, let that

friend convince us, who at that untimelv
hour of the night persists and knocks (Luke
xi. 5): let Cornelius convince us, for,

"
thy

prayers," it says, "and thine alms are come up
before God." (ch. x. 4.) Let Paul convince
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us, who says,
" Now she that is a widow

indeed and desolate, trusteth in God, and con-

tinueth in supplications night and day."

(i Tim. v. 5.) If he speaks thus of a widow,
a weak woman, much more would he of men.
I have both before discoursed to you on

this, and now repeat it : let us arouse ourselves

during the night: though thou make not

many prayers, make one with watchfulness,
and it is enough, I ask no more : and if not

at midnight, at any rate at the first dawn.
Show that the night is not only for the body,
but also for the soul : do not suffer it to pass

idly, but make this return to thy Master : nay
rather (the benefit) itself returns to thee.

Say, if we fall into any difficult strait, to whom
do we not make request ? and if we soon
obtain our request, we breathe freely again.
What a boon were it for thee, to have a friend

to go to with thy request, who shall be ready
to take it as a kindness, and to be obliged to

thee for thy asking ? What a boon, not to have

to go about and seek one to ask of, but to find

one ready ? to have no need of others through
whom thou mayest solicit ? What could be

greater than this? Since here is One who
then does most, when we make not our

requests of others than Himself : just as a

sincere friend then most complains of us for

not trusting in his friendship, when we ask of

others to make request to him. Thus also let

us act.
x " But what," you will ask,

"
if I

should have offended Him? "
Cease to give

offence, and weep, and so draw near to Him,
and thou wilt quickly render Him propitious
as to thy former sins. Say only, I have

offended : say it from thy soul and with a sin-

cere mind, and all things are remitted to thee.

Thou dost not so much desire thy sins to be for-

given, as He desires to forgive thee thy sins.

In proof that thou dost not so desire it, con-

sider that thou hast no mind either to practice

vigils, or to give thy money freely: but He,
that He might forgive our sins, spared not His

Only-begotten and True Son, the partner of

His throne. Seest thou how He more desires

to forgive thee thy sins (than thou to be for-

given ) ? Then let us not be slothful, nor

put off this any longer. He is merciful and

good : only let us give Him an opportunity.
And (even) this (He seeks), only that we

may not become unprofitable, since even

without this He could have freed us from
them : but like as we (with the same view)
devise and arrange many things for our

servants to do, so does He in the matter of

our salvation.
" Let us anticipate His face

1 avTia Kai rj/ieis
- which mod. text needlessly expands into :

"
(Thus also we) act in the case of those who ask of us : we

then most online them, when they approach us by themselves
not bv others.'

with thanksgiving." (Ps. xcv. 2. "Let us

come before His presence." E. V.), since He
is good and kind. But if thou call not upon
Him, what will He do ? Thou dost not choose
to say, Forgive ;

thou wilt not say it from thy

heart, but with thy mouth only. What is it,

to call in truth ? (To call) with purpose of

heart, with earnestness, with a sincere mind
;

just as men say of perfumes,
" This is genuine,

and has nothing spurious," so here. He who

truly calls on Him, he who truly prays to

Him, continually attends to it, and desists

not, until he obtain (his request) : but he who
does it in a merely formal manner (cKpooiov/jevog),

and even this only by way of fulfilling a law,
does not call in truth. Whosoever thou art,

say not only,
"

I am a sinner," but be earnest

also to rid thyself of this character
; say not

this only, but also grieve. If thou grievest,
thou art in earnest : if thou art not in earnest,
thou grievest not : if thou grievest not, thou

triflest. What sort of man is he who shall

say,
"

I am sick," and not to do all to be
freed from his sickness ? A mighty weapon
is Prayer.

"
If ye," saith the Lord, "know how

to give good gifts to your children, how much
more your Father?" (Luke xi. 13.) Then
wherefore art thou unwilling to approach
Him ? He loves thee, He is of more power
than all besides. Both willing is He and able,

what is there to hinder ? Nothing. But then,
on our part, let us draw near with faith, draw

near, offering the gifts that He desires, for-

getfulness of wrongs, kindness, meekness.

Though thou be a sinner, with boldness shalt

thou ask of Him forgiveness of thy sins, if

thou canst show that this has been done by

thyself : but though thou be righteous, and

possess not this virtue of forgetfulness of

injuries, thou art none the better for it. It

cannot be that a man who has forgiven his

neighbor should not obtain perfect forgive-
ness : for God is beyond comparison more
merciful than we. What sayest thou ? If

thou sayest,
"

I have been wronged, I have

subdued my anger, I have endured the on>c:

of wrath because of Thy command, and dost

Thou not forgive ?
- Full surely He will for-

give : and this is plain to all. Therefore let us

purge our soul from all resentment. This is

sufficient for us, in order that we may be

heard ;
and let us pray with watching and

much perseverance, that having enjoyed His
bountiful mercy, we may be found worthy of

the good things promised, through the grace
and mercv of our Lord Jesus Christ, with

Whom to the Father, together witli the Holy
Spirit, be glory, might, honor, now and ever,

world without end. Amen.

2 icai <tv ovk o</)ijj? ; Mod. text, ovk a<f>>j<rei *ai at'Tot ;

"
will

not He also forgive ?
"
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HOMILY XXXVII.

ACTS XVII. i, 2, 3.

"Now when they had passed through Amphipolis and

Apollonia, they came to Thessalonica, where was
a synagogue of the Jews : and Paul, as his manner
was, went in unto them, and three sabbath days
reasoned with them out of the Scriptures, opening
and alleging that Christ must needs have suffered,
and risen again from the dead

;
and that this

Jesus, whom I preach unto you, is Christ."

Again they haste past the small cities, and

press on to the greater ones, since from those

the word was to flow as from a fountain into

the neighboring cities. "And Paul, as his

manner was, went into the synagogue of the

Jews." Although he had said, "We turn to

the Gentiles" (ch. xiii. 46), he did not leave

these alone : such was the longing affection

he had towards them. For hear him saying,
"
Brethren, my heart's desire and prayer to

God for Israel is, that they might be saved
"

(Rom. x. 1) : and,
"

I wished myself accursed
from Christ for my brethren." (ib. ix. 3.)

But he did this
1 because of God's promise

and the glory : and this, that it might not be
a cause of offence to the Gentiles. "

Open-
ing," it says,

" from the Scriptures, he rea-

soned with them for three sabbaths, putting
before them that the Christ must suffer." Do
thou mark how before all other things he

preaches the Passion : so little were they
ashamed of it, knowing it to be the cause of

salvation.
" And some of them believed, and

consorted with Paul and Silas
;
and of the

devout Greeks a great multitude, and of the

chief women not a few." (v. 4.) The writer

mentions only the sum and substance of the

discoursing : he is not given to redundancy,
and does not on every occasion report the

sermons. " But the Jews which believed not

(the best texts omit " which believed not "),

moved with envy, took unto them certain

lewd fellows of the baser sort, and gathered a

company, and set all the city on an uproar,
and assaulted the house of Jason, and sought
to bring them out to the people. And when

1 This seems meant to refer to the sequel of the passage cited,
Rom. ix. 4.

" who are Israelites, to whom pertaineth the adop-
tion and the glory . . . and the promises :

" then toOto fn-oiei re-

fers to
e^ouAo^.rji', indicatively, I wished :

" but icai toOto (mod.
text omits toOto),

" And this solicitude he showed for the sake
of the Gentiles also, to whom the unbelief of the Jews might
be a stumbling-block:" unless /cai toOto refers to v. 3, the
discourse of Christ's death and resurrection that the Cross
might not be an offence to the devout Greeks.

they found them not, they drew Jason and
certain brethren unto the rulers of the city,

crying, These that have turned the world

upside down are come hither also; whom
Jason hath received : and these all do contrary
to the decrees of Caesar, saying that there is

another king, one Jesus." (v. 5-7.) Oh !

what an accusation ! again they get up a

charge of treason against them,
"
saying, there

is another king (one) Jesus. And they
troubled the people and the rulers of the city,
when they heard these things. And when

they had taken security of Jason, and of the

other, they let them go." (v. 8, 9.) A man
worthy to be admired, that he put himself into

danger, and sent them away from it.
" And

the brethren immediately sent away Paul and
Silas by night unto Berea : who coming
thither went into the synagogue of the Jews.
These were more noble," it says, "than they
of Thessalonica: more noble," i. e. more

gentle (kniEiKec-epoi) (in their behavior) :

"
in

that they received the word with all read-

iness," and this not inconsiderately, but with

a strictness wherein 2 was no passion,
" search-

ing the Scriptures whether these things were
so." (v. 10, 11.)

" Therefore many of them
believed

;
also of honorable women which

were Greeks, and of men. not a few. But
when the Jews of Thessalonica had knowl-

edge that the word of God was preached of

Paul at Berea, they came thither also, and
stirred up the people. And then immediately
the brethren sent away Paul to go as it were
to the sea : but Silas and Timotheus abode
there still." (v. 12-14.) See how he at one

time gives way, at another presses on, and in

many things takes his measures upon human
considerations. "And they that conducted
Paul brought him unto Athens : and receiving
a commandment unto Silas and Timotheus for

to come to him with speed, they departed/'

2
jUCTa aKpifieias ev#a 7rai>os ovk j)i\ It is not easy to see

what else this can mean. Below in the Recapitulation ov pv^ri
oi/Sk t)Ao>. Mod. text

" With exactness they explored the

Scriptures for this is the meaning of avexpivov wishing from
them to derive assurance rather concerning the Passion: for

they had already believed." The last statement, like some
other additions in the mod. text, seems to be borrowed from
the Catena (Ammonius) whence it is adopted also by
CEcumenius : but this was certainly not Chrysostom's mean-
ing.
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(v. 15.) But let us look again at what has

been said.

(Recapitulation.)
" Three sabbath-days,"

it says, being the time when they had

leisure from work,
" he reasoned with them,

opening out of the Scriptures
"

(v. 2) : for so

used Christ also to do : as on many occasions

we find Him reasoning from the Scriptures,
and not on all occasions (urging men) by
miracles. Because to this 1 indeed they stood

in a posture of hostility, calling them
deceivers and jugglers ;

but he that persuades
men by reasons from the Scriptures, is not

liable to this imputation. And on many
occasions we find (Paul) to have convinced

men simply by force of teaching : and in

Antioch " the whole city was gathered to-

gether
"

(ch. xiii. 44) : so 2
great a thing is

this also, for indeed this itself is no small

miracle, nay, it is even a very great one.

And that they might not think that they did

it all by their own strength, but rather that

God permitted it,
3 two things resulted,

namely,
" Some of them were persuaded,"

etc. (c)
" And of devout Greeks a great

multitude, and of the chief women not a

few :

" * but those others did the contrary :

"the Jews moved with envy," etc. (v. 4, 5)

(b) and, from the fact that the being called

was itself a matter of God's fore-ordering,

(a) they neither thought great things of them-

selves as if the triumph were their own, nor

!
n-pbs toOto, i. e. the working of miracles. Not only it did

not win them: they set themselves against it, taxing the doers
of the miracles with imposture and magical art, etc. Mod.
text

" For because to Him (touto\ Christ! they were opposed,
and slandered Him that He was a deceiver and juggler, there-
fore it is that He also reasons from the Scriptures. For he
that attempts to persuade by miracles alone may well be sus-

pected : but he that persuades from the Scriptures," etc.
2 A. B. outu> /ieya Ti icai toOto eo-ti ko.\ to ira". C. omits this :

we place it after 'mtxvoclv in the next sentence, where mod.
text has it. This thought is brought out more fully below, p.

230. The persuading men by telling them that which even with
miracles was hard to believe a Messiah crucified ! was
itself a miracle.

3 6.W' o @ebs o-uve\uip>jcrer, if not corrupt, must mean " but
that God permitted all: i. e. that all depended on God's per-
mission, not on their strength, Suo eyeVero, i. e. some believed
v. 4.. others opposed, v. 5. The sense is confused in the Mss.
and Edd. by the transposition of the sentences marked c and
a. In c, verse 2 is substituted for v. 4, which we restore. In

/\ we read tu< re (A. B. to re) o'tKovoixiav tlvai xal to Ka\etcrdai

lor icai to) xa\. The meaning is. And so by reason of the fact

that to /caAeio-o'ai is itself 0'iKovoy.La. that is of God's ordering.
according to His own pleasure, who are called and who not
the preachers are not left either to think too much of them-
selves when they succeed, (us avToi KaBeKovTes, nor to be terri-

fied by failure 10s, i/nfv&vi'oi, as if they were responsible fur

men's unbelief. Mod. text, "And that they may not think
thai they did it all by their own strength, God suffers them to

be driven away (eAauveo-^ai). For two things came of this:

they neither etc. nor etc. So (much) was even the being
called a matter of God's ordering.

' And of the devout
Greeks,'

"
etc.

* The "' devout Greeks
" would include such as were Jewish

proselytes and such as were worshippers of the true God and
attended the synagogue services, without being connected
with Judaism. The "

first women " were probably female i>r<>-

elytes to Judaism. These heard the Apostle with interest, but
the more ardent and fanatical Jews, reinforced by the baser
element the loungers from the market place, made a tumult
of opposition. G. B. S.

were terrified as being responsible (for all).

But how comes it that he said,
" That we

should go unto the heathen, and they unto
the circumcision" (Gal. ii. 9), and yet dis-

coursed to the Jews ? (a) He did this as a

thing over and above. (P) For 4 he did

other things also more than he was obliged.
For instance, Christ ordained that they
should "

live by the Gospel
"

(1 Cor. ix. 14;
i. 17), but our Apostle did it not: Christ

sent him not to baptize, yet he did baptize.
Mark how he was equal to all. Peter to the

circumcision, he to the Gentiles, to the

greater part, (a) Since if it was necessary
for him to discourse to Jews, how said he

again: "For He that wrought effectually in

him toward the circumcision, the same was

mighty also in me toward the Gentiles
"

(Gal. ii. 8) ? In the same way as those

Apostles also had intercourse with the

Gentiles, though they had been set apart for

the circumcision, so likewise did our Apostle.
The more part of his work indeed was with

the Gentiles : still he did not neglect the

Jews either, that they might not seem to be
severed from them. And how was it, you
will ask, that he entered in the first place into

the synagogues, as if this were his leading

object ? True
;
but he persuaded the Gen-

tiles through the Jews, and from the things
which he discoursed of to the Jews. And he

knew, that this was most suitable for the

Gentiles, and most conducive to belief.

Therefore he savs : "Inasmuch as I am the

"Apostle of the Gentiles." (Rom. xi. 13.) And
his Epistles too all fight against the Jews.
That the Christ," he says, "must needs have

suffered." (v. 3.) If there was a necessity
for His suffering, there was assuredly a

necessity for His rising again : for the

former 5 was far more wonderful than the

latter. For if He gave Him up to death

Who had done no wrong, much rather did

He raise Him up again.
" But the Jews

which believed not took unto them certain of

the baser sort, and set all the city on an up-
roar (v. 5) : so that the Gentiles were more
in number. The Jews thought not them-

selves enough to raise the disturbance : for

because they had no reasonable pretext, they
ever effect such purposes by means of uproar,
and by taking to themselves base men.

"And when they found them not," it says,

"they haled Jason and certain brethren."

4 Between the Exposition and the Moral, the original
editor or transcriber has thrown together a set of disconnected
notes. These are here inserted in what seems to be their

proper connection. In the Mss. and Edd. the parts lie in the

order as shown by the letters a, |3 prefixed.
5 We adopt the reading of B. tKflio, "the suffering;"

toutov. "the rising .i^;.m." The others, cictiyov, toOto: re-

versing Chrysosti >m's meaning.
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(v. 6.) O the tyranny ! dragged them with-

out any cause out of their houses. " These

all," say they, "do contrary to the decrees of

Caesar
"

(v. 7) : for since they spoke nothing-

contrary to what had been decreed, nor made

any commotion in the city, they bring them
under a different charge: "saying that there

is another king, one Jesus.
* And they

troubled the people," etc. (v. 8.) And what
are ye afraid of, seeing He is dead ?

(/?)

"And when they had taken security," etc.

(v. 9.) See how by giving security Jason
sent Paul away : so that he gave his life (to

the hazard) for him. f (a)
" And brethren,"

etc. (v. 10.) See how the persecutions in

every case extend the preaching.
" Now

these," it says,
" were more noble than those

in Thessalonica
"

(v. n): i. e. they were
not (men) practising base things, but some *

were convinced, and the others (who were

not), did nothing (of that sort). (/?)

"
Daily,"

it says,
"
searching the Scriptures whether

these things were so :

"
not merely upon a

sudden impetus or (burst of) zeal.
" More

noble," it says : i. e. in point of virtue,

(a)
" Therefore many of them," etc. (v.

12.) And here again are Greeks.
(/?)

" But
when the Jews of Thessalonica," etc. (v. 13),
because there were lewd persons there. And
yet that city was greater. But it is no wonder
in the greater city the people were worse :

nay, of course to the greater city there go the

worse men, where the occasions of disturb-

ances are many. And as in the body,
where the disease is more violent for having

-

more matter and fuel, just so is it here.

() But look, I beg you, how their fleeing
was providentially ordered, not from coward-
ice : otherwise they would have ceased to

preach, and would not have exasperated them
still more. But from this (flight) two things
resulted : both the rage of those (Jews) was

quenched, and the preaching spread. But in

terms befitting their disorderly conduct, he

says, "Agitating the multitude."
(/3) Just

* The accusation is artfully made. They are accused of the
crimen majestatis treason against Caesar. The Jews knew
well that to accuse them of disturbing their worship or oppos-
ing their opinions would produce no effect. To arouse the
Roman feeling against them it was necessary to prevent their

teaching concerning the Kingship of Jesus so as to make it

seem to the rulers of this free city as a treasonable doctrine
against the Roman state. G. B. S.

t "When they had taken security" Kdfiovres to 'tKavbv, a
legal term satisfactionem accifiere, it is doubtful if, as Chrys.
supposes, Jason became surety in person. The surety was
more probably a deposit of money and had for its object the
guaranty that the peace should be kept, and nothing done con-
trary to the Emperor and the state. G. B. S.

1 Mod. text mistaking the meaning, has :

" But they
indeed were persuaded, but these do just the contrary, mak-
ing an uproar among them."

Edd. Ka.6a.Trep yap iv crtu/uaTi, orav
rj rdtro; \a\emoTepa >J,

wXeiova ex<=t rr)v ii\r)v koX tt\v Tpo</>jyi\ Neander, der heil.

Chysost. t. i. p. 2. note, corrects the passage thus. Kaddnep yap
i- a-iu^aTi r; rocros \a\ewuiTepa. brav 7rA. e,\oi Tijr liArjp. But A.

C. preserve the true reading i\ov<ja.

what was done at Iconium that they may
have the additional condemnation of destroy-
ing others besides themselves, (ch. xiv. 2,

19.) This is what Paul says of them :

"
Forbidding to preach to the Gentiles, to fill

up their sins alway, for the wrath is come
upon them to the uttermost." (1 Thess. ii.

16.) Why did he not stay ? for if (at

Lystra, ch. xiv. 19, 21) there, where he
was stoned, he nevertheless stayed a

long time, much more here. Why ? (The
Lord) did not wish them to be always
doing signs ;

for this is itself a sign,
not less than the working of signs that being
persecuted, they overcame without signs. So
that just as now He prevails without signs, so

was it on many occasions His will to prevail
then. Consequently neither did the Apostles
run after signs : as in fact he says himself,
"We preach Christ crucified

"
(1 Cor. i. 23)

to them that crave signs, to them that crave

wisdom, we give that which cannot even after

signs persuade, and yet we do persuade ! So
that this was a mighty sign. See then, how
when the preaching is extended, they are not

in a hurry to run after signs.
8 For it was

right that thenceforth the believers should
be mighty signs to the rest. Howbeit, by
retreating and advancing they did these

things, () "And immediately," it says,
"the brethren sent away Paul." (v. 14.)
Here now they send Paul alone : for it was
for him they feared, lest he should suffer

some harm, the head and front of all being
in fact none other than he.

(/3) "They sent

him away," it says,
" as it were to the sea :

"

that it might not be easy for them to seize

him. For 4
at present they could not have

done much by themselves
;
and with him Un-

accomplished and achieved many things.
For the present, it says, they wished to rescue

him. (a) So far is it from being the case,
that (supernatural) Grace worked all alike on
all occasions: on the contrary, it left them to

take their measures upon human judgment,
(only) stirring them up and rousing them out

of sleep, and making them to take pains.
5

Thus, observe, it brought them safe only as

far as Philippi, but no more after that.
" And receiving," it says,

" a commandment
unto Silas and Timotheus for to come to him

3 Of the Edd. Savile alone has adopted the true reading ;rco?

ov Ta\e(us e7riTpe\oucri toI? <TJ7p.eiois, preserved by B. The
other Mss. and Edd. omit oi>.

4 Here again Savile (with B.) has the true reading 0O7R0 yap ,

the rest oi/tw.
5 Here (because it seems unsuitable to refer this to x^P 1 ?- '

e. supernatural grace, or special miraculous interposition,)
B. substitutes, aAA' 'Lva. nelpav Ad/3<ocrt, 5tai'to"Ta)aar avToiis Kai
5tV7Ti'iov(Ta.v /cat etc; nxept/xfai' e/t^aAAovcrai', eTrot'et avrovs Kai

avtipui-mva. Tracrxeif, "but in order that they may get expe
rience, rousing and waking, and making them take pains, (the
Lord) made them to suffer (or be affected) after the manner
of men." Below, for "

Philippi
"
the same has " Athens."
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with all speed, they departed." (v. 15.) For

though he was a Paul, nevertheless he needed
them. And with good reason are they urged

by God to go into Macedonia, for there lay
Greece moreover bright (before them), (ch.

xvi. 9.)
See what zeal the rest of the disciples

showed with respect to their leaders : not as it

is now with us, who are separated and di-

vided into great and small : some of us ex-

alted, while others are envious : for this is the

reason why those are envious, because we are

puffed up, because we will not endure to be

put upon a par with them. The reason why
there is harmony in the body, is because

there is no puffing up : and there is no puffing

up, because the members are of necessity
made to stand in need of each other, and the

head has need of the feet. And God has

made this to be the case with us, and, for all

that, we will not endure it : although even

without this, there ought to be love among us.

Hear ye not how they that are without accuse

us when they say,
" Needs make friend-

ships ?
" The laity have need of us

;
and we

again exist for them. Since teacher or ruler

would not exist, if there were not persons to

be taught, nor would he perform his part, for

it would not be possible. As the land has

need of the husbandman, and the husband-
man of the land, so is it here. What reward

is there for the teacher to receive, when he

has none to produce that he has taught ? and
what for the taught, who have not had the

benefit of the best teaching ? So that we
need each other alike in turn, both the gov-

erned, them that govern,
1 and leaders, them

that obey : for rulers are for the sake of many.
Since no one is sufficient to do anything by
himself alone, whether need be to ordain

(xeipoTovijoai), or to examine men's counsels and

opinions, but they become more honorable by
assembly and numbers. For instance, the

poor need givers, the givers again need re-

ceivers.
"
Considering one another," he says,

"to provoke unto love and to good works."

(Heb. x. 24.) On this account the assembly
of the whole Church has more power : and
what each cannot do by himself singly, he is

able to do when joined with the rest. There-
fore most necessary are the prayers offered up,

here, for the world, for the Church, from the

one end of the earth to the other, for peace,
for those who are in adversities. And Paul

shows this when he says,
" That for the gift

bestowed upon us by the means of many per-
sons thanks may be given by many on our be-

1 Mss. Kai dp^oi'Tes ap\op.efiov, Kai rcyoujuepoi (mod. text

iiyov iuei'09
-

) vir-qi<nu>i\ A change is necessary in one or other
clause, and we read ap\6vTuii> ap\6fievot.

half
"

(2 Cor. i. n); that is, that He might
confer the favor on many. And often he asks
for their prayers. See also what God says
with regard to the Ninevites : "And shall not
I spare that city, wherein dwell more than
six score thousand persons?" (Jonah iv. n.)
For if,

" where two or three," He says,
" are

gathered together in My Name "
(Matt, xviii.

20), they prevail much, how much more, being
many ? And yet thou mayest prevail, though
thou be but one

; yet not equally so. For why
art thou but one ? Why dost thou not make
many ? Why dost thou not become the

maker of love ? Why dost thou not create

(irrr/,er ( ;,'/(;) friendship? Thou lackest the

chief excellence of virtue. For as men's be-

ing bad by agreement together more provokes
God

;
so for men to be good by unanimity de-

lights Him more. "Thou shalt not follow a

multitude," He says,
"
to do evil." (Ex. xxiii.

2.)
"
They are all gone out of the way, they

are together become unprofitable" (Rom. iii.

12), and have become as it were men singing
in concert in their wickedness. Make for

thyself friends in preference to domestics,
and all besides. If the peacemaker is a

son of God, how much more he who makes
friends also ? (Matt. v. 9.) If he who recon-

ciles only is called a son of God, of what
shall not he be worthy, who makes friends of

those who are reconciled ? Let us engage
ourselves in this trade, let us make those who
are enemies to each other friends, and those

who are not indeed enemies, but are not

friends, them let us bring together, and before

all, our own selves. For as he who is at en-

mity in his house, and has differences with

his wife, carries no authority when reconcil-

ing others, but will be told,
"
Physician, heal

thyself
"

(Luke iv. 23), so will a man be told

in this case. What then is the enmity that is

in us ? That of the soul against the body,
that of vice against virtue. This enmitv let

us put an end to, this war let us take away,
and then being in peace we shall also address

others with much boldness of speech, cur

conscience not accusing us. Anger fights

against gentleness, love of money against con-

tempt of it, envy against goodness of heart.

Let us make an end of this war, let us over-

throw these enemies, let us set up these

trophies, let us establish peace in our own

city. We have within us a city and a civil

polity, and citizens and aliens many: but let

us banish the aliens, that our own people may
not be ruined. Let no foreign* nor spurious
doctrine enter in, no carnal desire. See we
not that, if any enemy has been caught in a

city, he is judged as a spy ? Then let us

not onlv banish aliens, but let us drive out
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enemies also. If we see one, let us deliver up
to the ruler, (that is), to conscience (-J wj,
that imagination which is indeed an alien, a

barbarian, albeit tricked out with the garb of a

citizen. For there are within us many im-

aginations of this kind, which are by nature

indeed enemies, but are clad in sheep's skins.

Just as the Persians, when they have put off

the tiara, and the drawers, and the barbarian

shoes, and put on the other dress which is

usual with us, and have shorn themselves

close, and converse in our own tongue, con-

ceal war under their outward garb : but once

apply the tortures (;3aadvovg or "
tests "), and

thou bringest to light what is hidden : so here,

examine (or
"
put to the test,") by torture

again and again such an imagination as this,

and thou wilt quickly see that its spirit is

that of a stranger. But to show you also by
way of example the sort of spies which the

devil sends into us to spy out what is in us,

come let us strip one of them, and examine it

strictly at the tribunal : and if you please, let

us brine; forward some of those which were

detected by Paul.
" Which things," he says,

" have indeed a show of wisdom in will-

worship, and humility, and neglecting of the

body : not in any honor to the satisfying of

the flesh." (Col. ii. 23.) The devil wished to

bring in Judaism : now if he had introduced it

in its own form, he would not have carried

his point. Accordingly, mark how he brought
it about. "You must neglect the body," he

says :

"
this is (the true) philosophy, not to

admit of meats, but to guard against them :

this is humility." And now again in our own
times, in the case of the heretics, he wished to

bring us down to the creature. See then how
he dressed up his deceit. Had he said,
"
Worship a creature," he would have been

detected : but what says he ?
" God "

(viz.

the Son and the Holy Ghost), he says,
"

is a

created being." But let us lay bare for the

decision of the judges the meaning of the

Apostolic writings : there let us bring him :

themselves will acknowledge both the preach-

ing and the language. Many make gains
" that they may have wherewith to give to the

poor," unjust gains : this too is a wicked im-

agination. But let us undress it, let us con-

vict it, that we may not be taken by it, but

that having escaped all the devices of the

devil, and holding to the sound doctrines

with strictness, we may be able both to pass
in safety through this life present, and to ob-

tain the good things promised, through the

grace and mercy of our Lord Jesus Christ,
with Whom to the Father, together with the

Holy Ghost, be glory, might, honor, now and

ever, world without end. Amen.

HOMILY XXXVIII
ACTS XVII. 16, 17.

" Now while Paul waited for them at Athens, his spirit

was stirred in him, when he saw the city wholly
given to idolatry. Therefore disputed he in the

synagogue with the Jews, and with the devout

persons, and in the market daily with them that

met with him."

Observe how he meets with greater trials

among the Jews than among the Gentiles.

Thus in Athens he undergoes nothing of this

kind
;
the thing goes as far as ridicule, and

there an end : and yet he did make some con-

verts : whereas among the Jews he underwent

many perils ; so much greater was their hostil-

ity against him. " His spirit," it says,
" was

roused within him when he saw the city all

full of idols." Nowhere else were so many ob-

jects
l of worship to be seen. But again "he

disputed with the Jews in the synagogue, and
in the market daily with them that met with

1 The old text has 7reipao>ious, perhaps for o-e/3ac7>ovs. Mod.
text, TocrauTa eificuAa.

him. Then certain of the philosophers of

the Stoics and Epicureans encountered him."

(v. 18.) It is a wonder the philosophers did

not laugh him to scorn, speaking in the way
he did.

" And some said, What does this

babbler mean to sav ?
"

insolently, on the

instant: 2
this is far from philosophy.

" Other some said, He seemeth to be a setter

forth of strange gods," from the preaching,
because he had no arrogance. They did not

understand, nor comprehend the subjects he
was speaking of how should they ? affirming

2 Old text. 0VTU5 auroC <j>0eyyo/xei'ov v)3pi<rriKu>s einieoo? (comp.
Recapitulation) ixatcpav touto flVAoo-onjicis- into tou K-qpvyp.mo';,
on ovSeva tC<J>01' fl\ev. Hence Mod. text, ov&e a.77e77rj6'r)o"ai' a.7ra

TOV Kfjp., t7r6rT5' [AaKpOl* TOVTO $iA. "On ovB. T. L%V ciAAojs fie

oti ovk ei-oovf k. t. A. The insertion of the texts removes some
of the difficulties. Perhaps a-no toO ktjp. is opposed to euOews .-

the one sort straightway expressed their disdain, with a super-
cilious,

" WT
hat does this owe j/uoAdyos mean to say ?

"
the other

sort did listen, and condescended to comment on the matter of
the preaching, having heard it d.7rb rov xijp. (as in the phrase
01776 toO fiei77i/ou) saying,

" He seemeth." etc. Of these Chrys.
may have said, oti oii&eva rvcpou tlxov, opp. to ujSpio-Tticous. But
all the Mss. have elx el', and so we have rendered it.
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as they did, some of them, that God is a

body ; others, that pleasure is the (true) hap-

piness.
1 " Of strange gods, because he

preached unto them Jesus and the Resurrec-

tion :

"
for in fact they supposed

" Anastasis"

(the Resurrection) to be some deity, being ac-

customed to worship female divinities also.*
" And having taken him, they brought him to

the Areopagus
"

(v. 19) not to punish, but

in order to learn
- "

to the Areopagus
"

where the trials for murder were held. Thus

observe, in hope of learning (they ask him),

saying,
"
May we know what is this new doc-

trine spoken of by thee ? For thou bringest
certain strange matters to our ears

"
(v. 20) :

everywhere novelty is the charge :

" we would
fain know therefore, what these things may
mean." It was a city of talkers, that city of

theirs. "For all the Athenians and strangers
which were there spent their time in nothing
else, but either to tell, or to hear some new

thing. Then Paul stood in the midst of

Mars hill, and said, Ye men of Athens, I

look upon you as being in all things
'"

(v. 21,

22) he puts it by way of encomium : (the

word) does not seem to mean anything offen-

sive deioidaifioveoTepovg, 'that IS, ev/ajcoTipovc;,

"more religiously disposed. For as I passed

by, and beheld your devotions, I found an

altar with his inscription, TO AN UN-
KNOWN GOD. What therefore ye igno-

rantly worship, this declare I unto you." (v.

23.)
" On which was inscribed, To an Un-

known God." The Athenians, namely, as on

many occasions they had received gods from

foreign parts also for instance, the temple of

Minerva, Pan, and others from different coun-

tries beinsr afraid that there misfht be some
other god not yet known to them, but wor-

shipped elsewhere, for more assurance, for-

sooth, erected an altar to that god also : and
as the god was not known, it was inscribed,
"To an Unknown God." This God then, he

! Here the Mss. have the text v. iS, and v. 19, 20 after
" female divinities also."

* The view of Chrys. that the Greeks supposed Paul to des-

ignate by the Anastasis some goddess, has been shared by
many more recent interpreters, but seems very improbable.
The apostle could hardly have spoken so abstractly of the res-

urrection as to give rise to such a misapprehension. Paul
doubtless spoke of Jesus' own resurrection and of its relation
to that of believers (vid. 1 Cor. xv.i, although in the text the
absence of avrov permits us to find only the idea of the general
resurrection expressed. G. B. S.

a Mss. and Edd. ov\ wore /uafleti\ oAA' ui(7Te xoAao-ai. But
this cannot be Chrysostom's meaning : for in the opening of
the Horn, he remarks, that there was nothing of persecution
here (comp. the opening of Horn, xxxix.i, and in the Recapit-
ulation, that the Athenians at this time were under Roman
Law. Also in the following sentence, he explains that their

questions were prompted by the hope of learning, 'Opa youy
(i. e. to show that this was their meaning) Kai ii> e\niSt tou na-
dtlv. In the Recapitulation indeed, he says, they brought
him lis KaTa7rArjforr5, but this is a different thing from uicrre

icoAatrai. Therefore we have transposed the order of the
words. The clause tvda ai (poi-iKai Sixm (and in the Recapitu-
lation Urda Tii? <p S. i&iicaoi\ which we retain from B.t. seems
to be meant to show that they did not bring him there for

trial

tells them, is Christ
;
or rather, the God of

all. t
" Him declare I unto you." Observe

how he shows that they had already received

Him, and "it is nothing strange," says he.
"
nothing new that I introduce to you." All

along, this was what they had been saying :

" What is this new doctrine spoken of by
thee ? For thou bringest certain strange mat-

ters to our ears." Immediately therefore he

removes this surmise of theirs : and then says,
" God that made the world and all things

therein, He being Lord of heaven and earth
"

for, that they may not imagine Him to be
one of many, he presently sets them right on

this point : adding,
" dwelleth not in temples

made with hands" (v. 24),
" neither is wor-

shipped with men's hands, as though he
needed anvthinff

"
do vou observe how, little

by little, he brings in the philosophy ? how he

ridicules the heathen error ? "seeing it is He
that giveth to all life, and breath, and all

things ;
and hath made of one blood all nations

of men for to dwell on all the face of the

earth." This is peculiar to God. Look, then,
whether these things may not be predicated
of the Son also.

"
Being Lord," he saith,

"
of heaven and earth

" which thev accounted

to be God's. Both the creation he declares to

be His work, and mankind also. 3 "
Having

determined," he says,
"
the times 4

assigned to

them, and the bounds of their habitation,"

(v. 25, 26),
" that they should seek the Lord,

if haply they might feel after Him, and find

Him, though He be not far from every one of

us : for in Him we live, and move, and have

our being : as certain also of your own poets
have said. For we are also His offspring."

(v. 27, 28.) This is said by Aratus the poet.
Observe how he draws his arguments from

things done by themselves, and from sayings
of their own. " Forasmuch then as we are

the offspring of God, we ought not to think

that the Godhead is like unto gold, or silver,

t The principal points to be noted for the interpretatii
v. 23 are as follows: (i) Pausanias (a. d. 1741 and Philostratus

(a. d. 244) testify to the existence at Athens of altars with the

inscription: ayvutj jew. (21 "Upon important occasions,
when the reference to a god known by name was wanting, .t->

in public calamities of which no definite god could be assigned
as the author, in order to honor or propitiate the god con-

cerned by sacrifice, without lighting on a wrong one, altars

were erected which were destined and designated ayrwo-ra>
tfeci.

"
(Meyer.) <v By these inscriptions the Athenians

referred to no particular divinities, but to supposed benefac-
tors or avengers to whom they, in their religious system, could
attach no name. (4) Xo reference is to be found in these

inscriptions to the God of the Jews. The true text 6 ovr

dyrooCi'Tes tiiae/Sdre, tovto eyio KarayytAio Ufliv ( instead of the

masculine 6vtovtov of the cursives and the T. R.) does not

require the supposition of such a reference. They ackl

edged an unknown lying beyond their pantheon. Paul

declares what this is : the true God as revealed in Jesus Christ.

They would only partially and gradually understand his full

meaning. G. 1'. s

3
Trpoo-Ter. E. V ted

"
(H-pOTfTl.

4 Edd. Kai Trii' SrfixiovpyLal' 6jAuj(7e fcai Toi'f al'Qpwrrovs

Comp. Recapitulation, whence it appears that he means
h heaven and earth, and mankind also were crcatcc'

generated or emanated."
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or stone, graven by art." (v. 29.) And yet
for this reason we ought.

1 By no means : for

surely we are not like (to such), nor are these

souls of ours.
" And imagination of man."

How so ?
* * But some person might say,

" We do not think this." But it was to the

many that he was addressing himself, not now
to Philosophy. How then did they think so

unworthily of Him ? Again, putting it upon
their ignorance, he says,

" Now the times of

ignorance God overlooked." Having
2

agi-

tated their minds by the fear, he then adds

this: and yet he says, "but now he com-

mandeth all men everywhere to repent."

(v. 30.)
" Because He hath appointed a day,

in the which He will judge the world in right-

eousness by that man whom He hath or-

dained
;
whereof He hath given assuranceunto

all men, in that He hath raised Him from the

dead." (v. 31.) But let us look over again
what has been said.

(Recapitulation.) (f)
" And while Paul wait-

ed," etc. (v. 16.) It is providentially ordered

that against his will he stays there, while wait-

ing for those others, (a)
" His spirit," it says,

<l within him "
napat-vvero. It does not mean

there anger or exasperation : just as elsewhere

it says,
" There was rzapo^vajibq between them."

(ch. xv. 30.) (c) Then what is irapagbverol Was
roused : for the gift is far removed from anger

1 Kai juiji' 6ta touto 6</>eiAop.ev. Mod. text inserts a (ft-qcrlv, to

make this an interlocution, in the sense, "Nay but for this

reason, viz., being His offspring, we ought to think of Him as
in the likeness of man." But this cannot be Chrysostom's
meaning. Perhaps Chrys. said, ou6e toOto, viz., after the fol-

lowing sentence, so that the sense will be,
" We ought not to

think the Godhead like unto gold, etc., the graven work of
man's art. By no means: for certainly we ourselves, our
souls, are not like unto such. Nay, more, we ought not to

think even this, that the Godhead is like unto aught that
man's imagination can conceive, as the Apostle adds, Kai

i'0t/firj<7ecos av9punrov to eio^ el/cat bp.oio*'." (See the Recapit-
ulation.) He proceeds: rl Srjn-oTe; 1. e. Why having said

Xo.p6.yti.a.Ti rixy1
)'! does he add kcu ivOvp.. bvBp.} The answer,

not expressed here, is.
" Because neither is it subject to any

other human conception," (biavoia. Recapitulation). Then,
the old text has, ou<c can Trpbs <f>i\o(rott>iav 7ru>s ovv ttolXiv to

^'rjTou/ie ^'OI' tovs p-ev 5k XP0V - " T - ^- Here we insert from the

Recapitulation a sentence, which, where it stands, is super-
fluous (p. 236, note 6

) : 'AAA' elrrot av tis, Ov tovto 1'opi^op.ev.
'AAAa 7rpbs Toi/; ttoAAous 6 Aoyos r\v avruj, and then, ou<C6Ti (so we
correct ovk eon) npbs <f>i.\ocro4)Cav. i. e.

"
Philosophers may

say, We do not so think of the Godhead. But he is not deal-

ing with Philosophy, but 7rpb? tous 7roAAou's. IIu>? ovv ov% evpov ;

or the like
;
noAu* to r)Tovp.evov. Again coming to the ques-

tion in hand l An 'Unknown' God, Whom ye 'ignorantly
worship, he says). Now the times of ignorance," etc. Mod.
text. Why did he not immediately come (Io-ttj) to Philos-

ophy, and say, God is incorporeal by nature, invisible and
without form ? Because it seemed superfluous at present to

say these things to men who had not yet {^irto om. E.) learned
that there is but one God. Therefore leaving those matters,
he addresses himself (urraTai) to the matter in hand, and says,
Now the times," etc.

2 Old text inserts here the whole of v. 30, 31, then, KaCroiye
<i>r]<TiVi ibptatv rjfj.. arao'TTJo'as avrbv ck veKptov. KaTao"et'o"a? ainibv

Yt]v Siavoiav tuJ (j>6fiu>, tote eiTayci touto. It appears from the

Recapitulation that *ar. tcu $. refers to the preceding verses,
being explained by oei'|as araTroAo-yrJTOvs .' and endyii touto to
the first clause of v. 30, the overlooking of the times of igno-
rance. We have arranged the matter accordingly. Mod. text,
v. 30, 31. ''See, having agitated their minds by saying,

' He
hath appointed a day,' and terrified them, then he seasonably
adds this, 'Having raised Him from the dead.'" Which is

clearly not Chrysostom's meaning.

and exasperation. He could not bear it, but

pined away.
3 " He reasoned therefore in

the synagogue," etc. (v. 17.) Observe him

again reasoning with Jews. By
" devout per-

sons
" he means the proselytes. For the Jews

were dispersed everywhere before (mod. text
"
since ") Christ's coming, the Law indeed be-

ing henceforth, so to say, in process of disso-

lution, but at the same time (the dispersed

Jews) teaching men religion.
4 But those pre-

vailed nothing, save only that they got wit-

nesses of their own calamities, (e)
" And

certain philosophers," etc. (v. 18.) How
came they to be willing to confer with him ?

(They did it) when they saw others reasoning,
and the man having repute (in the encounter).
And observe straightway with overbearing inso-

lence,
" some said, What would this babbler

say ? For the natural man receiveth not the

things of the Spirit." (1 Cor. ii. 14.) Other

some, He seemeth to be a setter-forth of

strange deities : tiaipoviuv, for so they called

their gods.
" And having taken him, they

brought him," etc. (v. 19.) (a) The Atheni-

ans no longer enjoyed their own laws, but were
become subject to the Romans, (g) (Then) why
did they hale him to the Areopagus? Meaning
to overawe him (the place) where they held

the trials for bloodshed. "
May we know,

what is this new doctrine spoken of by thee?

For thou bringest certain strange things to our

ears
;
we would fain know therefore what

these things mean. For all the Athenians and

strangers which were there spent their time in

nothing else, but either to tell, or to hear some
new thing." (v. 20, 21.) Here the thing
noted is, that though ever occupied only in this

telling and hearing, yet they thought those

things strange- -things which thev had never

heard. "Then Paul standing in the midst of

the Areopagus said, Ye men of Athens, I look

upon you as being in all things more relig-

iously disposed
"

(v. 22) : (/) for the cities

were full of gods (daiuovuv, al. ud&huv) : (//) this is

why he says dmctAatpnveOTepovg.
" For as I

passed by and viewed the objects of your wor-

3 ovk e(j>epev, <iAA' eTJJKtTo. The latter word seems incon-

gruous, unless there be a reference to what St. Paul says of

the state of his mind while waiting at Athens, in i Thess. ii. i.

q. d. this is not the state of feeling in which one is apt to give
way to anger and irritation.

4
dp.a p.ev toO vop.ov \vop.evov <$>r)o-\v Aoi7Toi', a/xa 6e 5i6ao-KOi'Te?

evo-e^eiar tous di'0pw7rovs. i. e.
" of which dispersion the conse-

quence was indeed a breaking down, it may be said, of the
Law (by intermarriages, etc.), but withal a spreading of the

true religion among men.'' ^Mod. text, having mistakenly
changed 7rpb to airb, inserts e| exeivox) "from that time" before
toC i'6/uovj.- and also omits fyrjo-'iv Aoittop, which the innovator
did not understand. 'AAA' ov&iv lo-\v(Tav (mod. text, intpbavav)
eceti'oi. But those Jews, for all their success in spreading
their religion, availed nothing, save that they got (more) wit-
nesses (napTvpias perhaps should be iiapTupa?) of their own
proper calamities (when the wrath came upon them to the

uttermost), i. e. they prepared the way for the Gospel, but for

themselves they availed nothing, but only to increase the
number of those who should bear witness to the truth of God's
judgment upon them for their unbelief.
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ship he does not say simply rove dai/javas (the

demons, or deities), but paves the way for his

discourse :

"
I beheld an altar," etc. (v. 23.)

This is why he says,
"

I look upon you as being
more religiously disposed," viz. because of

the altar.
"
God," he says,

" that made the

world." (v. 24.) He uttered one word, by
which he has subverted all the (doctrines) of

the philosophers. For the Epicureans affirm

all to be fortuitously formed and (by con-

course) of atoms, the Stoics held it to be body
and fire (kimvpuatv).

" The world and all

that is therein." Do you mark the concise-

ness, and in conciseness, clearness ? Mark
what were the things that were strange
to them : that God made the world ! Things
which now any of the most ordinary per-

sons know, these the Athenians and the

wise men of the Athenians knew not.
"
Seeing He is Lord of heaven and earth :

"

for if He made them, it is clear that He is

Lord. Observe what he affirms to be the note

of Deity creation. Which attribute the Son
also hath. For the Prophets everywhere affirm

this, that to create is God's prerogative. Not
as those affirm 1 that another is Maker but not

Lord, assuming that matter Ts uncreated.

Here now he covertly affirms and establishes

his own, while he overthrows their doctrine. 2

" Dwelleth not in temples made with hands."

For He does indeed dwell in temples, yet not

in such, but in man's soul. He overthrows

the corporeal worship. What then ? Did He
not dwell in the temple at Jerusalem ? No,
indeed : but He wrought therein.

" Neither is

worshipped by men's hands." (v. 25.) How
then was He worshipped by men's hands

among the Jews ? Not.by hands, but by the

understanding.
" As though He needed any-

thing:
"
since even those (acts of worship) He

did not in this sort seek, "as having need.

Shall I eat," saith He,
"
the flesh of bulls, or

drink the blood of goats?" (Ps. 1. 13.)

Neither is this enough the having need of

naught which he has affirmed : for though
this is Divine, yet a further attribute must be

added. "Seeing it is He that giveth unto all,

life and breath and all things." Two proofs
of Godhead : Himself to have need of naught,
and to supply all things to all men. Produce

here Plato (and) all that he has philosophized

1 This, as it stands seems to be meant rather for the

Manichaeans than the heathen philosophers, to whom, lie has

just before said, the very notion of creation was strange. But
the whole exposition is most inadequately given, through the

carelessness or incompetency of the reporter. To be referred
to the heathen, it should be dAAoi' ftiv e!rai Kvpiov (as Jupiter)
ou 7roiT)Ti)i' Be: and this is favored, perhaps, by the unnecessary
tt)i< Se (omitted by A. B.) as remaining from oi ttoit)t>)i' Se

ayerrTjToi' v\rjv i7TOTt\^ei'T5.
2 "Evravda Aoi7rbi' au'eyjuaTtofiu*? ei7re to airou Kat (<TTr)<T I. e.

in speaking of God, he at the same time hints at the coequal
Godhead of the Son : for He also is Creator and Lord. See

p. 233 in the comments on v. 23, and v. 25, 26.

about God, all that Epicurus has : and all is

but trifling to this !

"
Giveth," he says,

"
life

and breath." Lo, he makes Him the Creator
of the soul also, not its begetter. See again
how he overthrows the doctrine about matter.

"And made," he says, "of one blood every
nation of men to dwell upon all the face of

the earth." (v. 26.) These things are better

than the former : and what an impeachment
both of the atoms and of matter, that (cre-

ation) is not a partial (work), nor the soul

of man either.
3 But this, which those say,

is not to be Creator.4 But by the mind
and understanding He is worshipped.

"
It is

He that giveth," etc. He not the partial

{jiepiKoi tWijioveq) deities. "And all things." It

is
"
He," he saith. How man also came into

being.
5 First he showed that

" He dwelleth

not," etc., and then declared that He "is not

worshipped as though He had need of aught."
If God,

'

He made all : but if He made not,
He is not God. Gods that made not heaven
and earth, let them perish. He introduces
much greater doctrines, though as yet he does
not mention the great doctrines

;
but he dis-

coursed to them as unto children. And these

were much greater than those. Creation,

Lordship, the having need of naught, author-

ship of all good these he has declared. But 9

howr is He worshipped ? say. It is not yet the

proper time. \\'hat equal to this sublimity ?

Marvellous is this also of one, to have made
so many : but also, having made, Himself
sustains them (av^Kparei) in being, "giving life

and breath and all things. (/>)
And hath

determined the times appointed, and the bounds
of their habitation, that they should seek God,
if haply they might feel after Him and find

Him." (v. 27.) (a) It means either this, that

He did not compel them to go about and seek

God, but according to the bounds 9 of their

habitation : (c) or this, that He determined

3 on oi)K lo'Ti fj.epi.Kr), ov&e ^v\r) toC ariipoujroi'. "Tills is very
obscure, and seems remote from the matter in hand. Hales

ap. Sav. thinks it has come into the text from some other

place. I should rather think the passage either mutilated or

corrupt." Ben.
" There is nothing either obscure or corrupt

in the passage." Ed. Par. The meaning seems to be, As the

whole creation is the work of One Ciod, not Mfp'*u>s bu

Kat>dAou, so are all mankind, universally. His work; the soul

too, as well as the bodv.
4 This and the following sentences seem to nents

belonging to the preceding exposition. But the whole is too

confused and mangled to admit of any satisfactory restora-

tion.
5 IIcu; xa\ av9puTro<; yiyovt. Or 'see note 2

.) "How He
(the Son) became man" as belonging
e, S after ovSeffuj to p-tyaKa ttnev. Or this may be put in the

place of irws SeparTtverai. note \ Mod. text.
"
Having bi

shown, how the heaven was made, then red," etc,
6

ine<t>rivaTo: aoove, ro /iTjSei'OS Sti<r9ai, bnep airci/>/)raTO.
7 This also may be part of the argument against the Arians,

which Chrys. seems to have brought into his exposition.
note u

.

-

Ibis is clearly out of place. Perhaps jnit Kai dVdpion-os

yeyortr ( note SA belongs here.
* Kara to* oporfco-ia?. Perhaps Chrys. may have read Kara

Ta? op. in his copy of the Acts : as < id S. Irena;us.

Kara Trjv opot^atai'.
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their seeking God, yet not determined this (to

be done) continually, but (determined) certain

appointed times (when they should do so) :

showing
1
now, that not having sought they had

found : for. since, having sought, they had not

found, he shows that God was now as manifest,

as though He were in the midst of them pal-

pably (i/>/?/r;M<;.-
10,

). (<?) "Though He be not

far," he saith,
" from every one of us," but is

near to all. See again the power (or,
" what

it is to be God,") of God. What saith he ?

Not only He gave
"

life and breath and all

things," but, as the sum and substance of all,

He brought us to the knowledge of Himself,

by giving us these things by which we are able

to find and to apprehend Him. But we did

not wish to find Him, albeit close at hand.
"
Though He be not far from every one of

us." Why look now, He is near to all, to

every one all the world over ! What can be

greater than this ? See how he makes clear

riddance of the parcel deities (roi>c fiepacovg) !

What say I,
"
afar off ?

" He is so near, that

without Him we live not : "for in Him we live

and move and have our being." (v. 28.)
" In

hrm
;

"
to put it by way of corporeal similitude,

even as it is impossible to be ignorant of the

air which is diffused on every side around us,

and is
" not far from every one of us,"

nay rather, which is in us. (d) For
it was not so that there was a heaven
in one place, in another none, nor yet (a

heaven) at one time, at another none. So
that both at every

" time
" and at every

"bound "
it was possible to find Him. He so

ordered things, that neither by place nor by
time were men hindered. For of course even

this, if nothing else, of itself was a help to

them that the heaven is in every place, that

it stands in all time. (/) See how (he de-

clares) His Providence, and His upholding
power (ovyKparrimv); the existence of all things
from Him, (from Him) their working (Tokvepyeiv),

(from Him their preservation) that they perish
not. And he does not say,

"
Through Him,"

but, what was nearer than this,
" In him."

That poet said nothing equal to this,
" For we

are His offspring." He, however, spake it of

Jupiter, but Paul takes it of the Creator, not

meaning the same being as he, God forbid !

but meaning what is properly predicated of

God : just as he spoke of the altar with refer-

ence to Him, not to the being whom they wor-

shipped. As much as to say,
" For certain

things are said and done with reference to this

(true God), but ye know not that they are with

! Mod. text spoiling- tbe sense; "And this he says showing
that not even now had they, having- sought, found : although
He was as plain to be found as anything would be that was
(set) in the midst to be handled."

reference to Him." For say, of whom would
it be properly said, "To an Unknown God?"
Of the Creator, or of the demon ? Mani-

festly of the Creator : because Him they knew
not, but the other they knew. Again, that all

things are filled (with the presence) of God ?

or of Jupiter a wretch of a man, a detest-

able impostor! But Paul said it not in the
same sense as he, God forbid ! but with quite
a different meaning. For he says we are

God's offspring, i. e. God's own,
2 His nearest

neighbors as it were. For lest, when he says,"
Being the offspring of God "

(v. 29), they
should again say, Thou bringest certain

strange things to our ears,
3 he produces the

poet. He does not say,
" Ye ought not to

think the Godhead like to gold or silver," ye
accursed and execrable : but in more lowly
sort he says, "We ought not." For what

(says he) ?
4 God is above this ? No, he does

not say this either : but for the present this
" We ought not to think the Godhead like unto

such," for nothing is so opposite to men.
" But we do not affirm the Godhead to be like

unto this, for who would say that ?
" Mark 5

how he has introduced the incorporeal (nature
of God) when he said,

" In Him," etc., for the

mind, when it surmises body, at the same time

implies the notion of distance. (Speaking) to

the many he says,
" We ought not to think the

Godhead like unto gold, or silver, or stone,
the shaping of art,"

6 for if we are not like to

those as regards the soul, much more God (is

not like to such). So far, he withdraws them
from the notion. But neither is the Godhead,
he would say, subjected to any other human
conception. For' if that which art or thought

Old text : Tovricmv, otKeious, iyyvTaTOw; uio-ntp TrapoiKov;
Kal yeirovas orav Aeyri ; so Cat. The two last words are out of
place ; we insert them with the text-words after *lva yap /xti.

The sense is : He does not mean, with the heathen poet, that
mankind came from God by generation or emanation : but
that we are very near to Him.

3 Here Mss. and Edd. have ovSev yap outio? ai'pJ7roi9
ivavriov, as if it meant. "

nothing so gnes against men as

strangeness." We place it in what seems a more suitable
connection: "We ought not to think," etc. for so far from
" the Godhead "

being
"
like unto such," nothing is so much

the reverse of like unto men, who " are his offspring."
4 Tl yap; vnip tovto eo;; ovSi toOto - aAAa -rem? touto - A. K.

C, Tl yap to inrep tovto Ofris' ovSi k. t. A. Cat. om. rt yap to, and
aAAa tcujs touto. Mod. text, aAA' vnkp touto. tI o"at to urrep
touto; ebV aAA* ou6"e touto, et'epyeias yap eo~Tii> 6i'0p.a' aAAa
Tea>9 touto.

6
Possibly the connection may be,

" He is not addressing
himself to the notions of philosophers, (svprci, note '. p. 2341 .

for them he insinuated to dcrutp-aTov by the "Ev auTuJ duev, the
intimate presence of Deity, the denial of body by the denial
of &ido-T-qp.a which is necessarily implied in the notion of body.
But he speaks to the many, and puts it to them in this way.
W'e, being in respect of the soul, akin to God, ought not to

think," etc. Mod. text omits wpb? tou? n-oAAous.
6 Here the Mss. and Edd. have the sentence aAA' ein-oi aV

Ti? 6 Aoyos auT<p, which we have transferred above, p. 234.
note 1

. In the next sentence, el ydp rj/^eis ovk i<rp.ev opoioi
eiceiVois to KaTd ^vyfiv, A. B. C. omit the negative, which Cat.
and mod. text retain.

7 Ei yap i) Te\i'7) rj Sidvota eupe, A. B. C. but Cat. om. i yap,-
mod. text ij ydp Texvr) V 8. tupe. Ala tovto outio? elnev: A. also
has this last clause, which is unknown to B. C. Cat. In the
translation we assume the reading to be. Ei yap on-ep ij t. ?}

5.

tvpt Sid tovto outio?
"
Te%v. rj ivO. a." o7rep ouV 77 t. 77 6. a. vpe y

tovto 6 ebs, Kal ev Ac'i>a> ovaia i>eoO.
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has found this is why he says it thus,
"

of art

or imagination of man" if that, then, which

human art or thought has found, is God, then

even in the stone (is) God's essence. How
comes it then, if "in Him we live," that we
do not find Him ? The charge is twofold,
both that they did not find Him, and that they
found such as these. The (human) under-

standing in itself is not at all to be relied

upon. But when he has agitated their soul by
showing them to be without excuse, see what
he says :

" The times of ignorance God over-

looked, but now commands all men every-
where to repent." (v. 30.) What then ? Are
none of these men to be punished ? None of

them that are willing to repent. He says it of

these men, not of the departed, but of them
whom He commands to repent. He does not

call you to account, he would say. He does
not say, Took no notice (irapEidev) ;

does not

say, Permitted : but, Ye were ignorant.
"
Overlooked," i. e. does not demand punish-

ment as of men that deserve punishment. Ye
were ignorant. And he does not say, Ye wil-

fully did evil.; but this he showed by what he

said above. 1 " All men everywhere to repent:"

again he hints at the whole world. Observe
how he takes them off from the parcel deities!
*' Because He has appointed a day, in the

which He will judge the world in righteous-
ness by that Man whom He hath ordained,
whereof He hath given assurance to all men,
in that He raised Him from the dead."

(v. 31.) Observe how he again declares the

Passion. Observe the terror again : for, that

the judgment is true, is clear from the raising
Him up : for it is alleged in proof of that.

That all he has been saying is true, is clear

from the fact that He rose again. For He
did give'" this "assurance to all men," His

rising from the dead : this
(i.

e. judgment),
also is henceforth certain.

These words were spoken indeed to the

Athenians : but it were seasonable that

one should say to us also,
"
that all men

everywhere must repent, because he hath

appointed a day, in the which He will judge the

world." See how he brings Him in as Judge
also : Him, both provident for the world, and
merciful and forgiving and powerful and

wise, and, in a word possessing all the

attributes of a Creator.
"
Having given

assurance to all men," i. e. He has given
proof in the rising (of Jesus) from the dead.8

1
i. e. in v. 27.

" that they should seek the Lord . . . being,
as He is, not far from every one of us." Hut mod. text refers
it to the following' clause, by adding liirutv.

* IIa<xt yap Tavnqv ffapei^e iriorir, i. e. God; but C. and mod.
text Trapeixov, as if it meant "

the Apostles gave assurance of
Christ's resurrection," overlooking the ttkttiv irapao-xiov of the
text,'

3 Mod. text "The things spoken have given proof of His
rising from the dead."

Let us repent then : for we must assuredly be

judged. If Christ rose not, we shall not be

judged : but if he rose, we shall without
doubt be judged.

" For to this end," it is

said, "did He also die, that he might be
Lord both of the dead and living." | Rom.
xiv. 9.)

" For we shall all stand before the

judgment seat of Christ, that every one may
receive according to that he hath done."

(Rom. xiv. 10, and 2 Cor. v. 10.) Do not im-

agine that these are but words. Lo ! he intro-

duced also the subject of the resurrection of

all men
;
for in no other way can the world be

judged. And that,
" In that He hath raised

Him from the dead," relates to the body : for

that was dead, that had fallen. Among the

Greeks, as their notions of Creation, so like-

wise of the Judgment, are children's fancies,

ravings of drunken men. But let us, who
know these things accurately, do something
that is to the purpose : let us be made friends

unto God. How long shall we be at enmity
with Him ? How long shall we entertain

dislike towards Him? "God forbid!" you
will say: "Why do you say such things?"
I would wish not to say the things I say, if

ye did not do the things ye do : but as things
are, what is the use now in keeping silence

from words, when the plain evidence of

deeds so cries aloud ? How then, how shall

we love Him ? I have told you thousands of

ways, thousands of times : but I will speak
it also now. One way I seem to myself to

have discovered, a very srreat and admirable

way. Namely,
4

after acknowledging to Him
our general obligations, what none shall

be able to express (I mean), what has been
done for each of us in his own person, of

these also let us bethink ourselves, because
these are of great force : let each one of

us reckon them up with himself, and make

diligent search, and as it were in a book let

him have the benefits of God written down
;

for instance, if at any time having fallen into

dangers he has escaped the hands of his

enemies
;

if ever having gone out on a

journey at an untimely hour, lie has escaped

danger; if ever, having had an encounter

with wicked men, he has got the better of

them
;
or if ever, having fallen into sickness,

he has recovered when all had given him

over : for this avails much for attaching us

to God. For if that Mordecai, when the

services done by him were brought to the

4 A. B. C. juieTa yap TaOra KadoAixa? eio'erai aurcp. The sense
would be Satisfied by into, to 1-09 c<h>. eiSevai ovtiu \apiTo?.
Mod. text. "Together with the reckoning up of what God
bas done for us in common (benefits), so many that none is

able even to number them, and giving Him thanks for all

these, let us all bethink us of what has been done for each one
of us, and reckon them up day by day. Since then these,"
etc.
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king's remembrance, found them to be so

available, that he in return rose to that

height of splendor (Esther vi. 2-1 1): much
more we, if we call to mind, and make diligent

enquiry of these two points, what sins we

have committed against God, and what good
He has done to us, shall thus both be

thankful, and give Him freely all that is

ours. But no one gives a thought to any
of these things : but just as regarding our

sins we say that we are sinners, while we
do not enquire into them specifically, so

with regard to God's benefits (we say), that

God has done us good, and do not specifically

enquire, where, and in how great number,
and at what time. But from this time forth

let us be very exact in our reckoning. For

if any one can recall even those things which

happened long ago, let him reckon up all

accurately, as one who will find a great
treasure. This is also profitable to us in

keeping us from despair. For when we see

that he has often protected us, we shall not

despair, nor suppose that we are cast off :

but we shall take it as a strong pledge of His
care for us, when we bethink us how, though
we have sinned, we are not punished, but

even enjoy protection from Him. Let me
now tell vou a case, which I heard from a

certain person, in which was a child, and it

happened on a time that he was in the

country with his mother, being not yet fifteen

years old. Just then there came a bad air,

in consequence of which a fever attacked

them both, for in fact it was the autumn
season. It happened that the mother suc-

ceeded in getting into the town before (they
could stop her) ;

but the boy, when the

physicians on the spot
1 ordered him, with the

fever burning within him, to gargle his throat,

resisted, having forsooth his own wise view

of the matter, and thinking he should be

better able to quench the fire, if he took

nothing whatever, therefore, in his unseason-

able spirit of opposition, boy-like, he would
take nothing. But when he came into the

town, his tongue was paralyzed, and he was
for a long time speechless, so that he could

pronounce nothing articulately ; however,
he could read indeed, and attended masters

for a long time, but 2 that was all, and there

: T<oi' iaTpuiv rav eet. Mod. text omits ri>v, and adds jueVfie,
icoi :

" the physicians ordering him to stay there." The Mss.,
except A. which has preserved the true reading eipfaTo, have
JjpaTo, whence Erasm. Ben. cirfiit gargarizareyast what
the boy refused to do. He would not take the gargle, nor any
other medicine or food. For o-fHvwrai we restore with mod.
text afievvvvai. cu? &r)dei> <iAoc7oiptt/ either as above, or "

to

show his strength of mind forsooth." virep ^uAofeiKias. B.

<J>iAoTtp-ia.s. (Erasmus' translation is altogether wide of the
sense.)

2 a7rAu>5 6e (icai mod. text.) do-rj/ota. Meaning perhaps, "be-
ing speechless, he read and heard, but could not give tokens
of understanding what he learned."

was nothing to mark his progress. So all

his hopes (in life) were cut off, and his

mother was full of grief : and though the

physicians suggested many plans, and many
others did so too, yet nobody was able to do
him any good, until the merciful God loosed

the string of his tongue (cf. Mark vii. 35), and
then he recovered, and was restored to his for-

mer readiness and distinctness of speech. His
mother also related, that when a very little

child, he had an affection in the nose, which

they call a polypus : and then too the physi-
cians had given him over and his father cursed

him (for the father was then living), and

(even) his mother prayed for him to die
;

s

and all was full of distress. But he on a

sudden having coughed, owing to the collection

of mucus, by the force of the breath expelled
the creature (rbdrjpiov) from his nostrils, and
all the danger was removed. But this evil

having been extinguished, an acrid and viscid

running from the eves formed such a thick

gathering of the humors (rag '/
i/,uac),

that it

was like a skin drawn over the pupil, and
what was worse, it threatened blindness,
and everybody said this would be the issue.

But from this disease also was he quickly
freed by the grace of God. So far what I

have heard from others: now I will tell

you what I myself know. Once on a time

a suspicion of tyrants was raised in our city

at that time I was but a vouth and all the

soldiers being set to watch without the city

as it chanced, they were making strict*

inquisition after books of sorcery and magic.
And the person who had written the book,
had flung it unbound (aKa.Taoiceva<rrov) into the

river, and was taken, and when asked for

it, was not able to give it up, but was carried

all around the city in bonds : when, however,
the evidence being brought home to him, he
had suffered punishment, just then it chanced
that I, wishing to go to the Martyrs' Church,
was returning through the gardens by the

riverside in company with another person.

He, seeing the book floating on the water

at first thought it was a linen cloth, but

when he got near, perceived it was a book,
so he went down, and took it up. I how-

ever called shares in the booty, and laughed
about it. But let us see, says he, what in

3 Mss. ko.'l 6 naiTrtp avTco KaTTjpdro, <al TeAei/Ttjuai T)u\eTO (tai r)

^TjTrjp- en yap fTV\e $u>v 6 narrip avToii. Mod. text,
" His

mother prayed for him to die, and his father cursed him, for

he was yet living."
* tv\ov dn-Ado-Tws 1,'r/TourTuu'.' meaning perhaps, in earnest,

not for form's sake. The occasion of this strictness was doubt-
less the affair of Theodorus the Sicilian, see t. i. 343 B. and

470 D. (Ilpb &Ka tovtioi' ertov edXuiaav eiri rvpavviSt Tire?

k. t. A.) For the history of the treasonable and magical prac-
tices against Va'.ens at Antioch, in which Theodorus was
implicated, and of the severities exercised in consequence of

that attempt, see Ammianus Marcell. xxix. init. Comp. Zosi-

mus iv. 13, 3, Sozomen vi. 35, Socrates iv. iy.
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the world it is. So he turns back a part of

the page, and finds the contents to be magic.
At that very moment it chanced that a sol-

dier came by :

* * * then having taken

from within,
l he went off. There were

we congealed with fear. For who would
have believed our story that we had picked
it up from the river, when all were at that

time, even the unsuspected, under strict

watch ? And we did not dare to cast it away,
lest we should be seen, and there was a

like danger to us in tearing it to pieces.
God gave us means, and we cast it away,
and at last we were free for that time from
the extreme peril. And I might mention
numberless cases, if I had a mind to recount
all. And even these I have mentioned
for your sakes, so that, if any have other

cases, although not such as these, let him
bear them in mind constantly : for example,
if at any time a stone having been hurled,
and being about to strike thee, has not

struck thee, do thou bear this ever in thy
mind : these things produce in us great
affection towards God. For if on remem-

bering any men who have been the means
of saving us, we are much mortified if we be
not able to requite them, much more (should
we feel thus) with regard to God. This too

is useful in other respects. When we wish
not to be overmuch grieved, let us say :

"
If

we have received good things at the hand

of the Lord, shall not we endure evil

things?" (Job ii. 10.) And when Paul told

them from whence he had been delivered,

(2 Tim. iv. 17) the reason was that he might
put them also in mind. See too how Jacob
kept all these things in his mind : wherefore
also he said :

" The Angel which redeemed
me from my youth up (Gen. xlviii. 16); and
not only that he redeemed him, but how
and for what purpose. See accordingly how
he also calls to mind the benefits he had
received in particular.

" With my staff,"
he says,

"
I passed over Jordan." (Gen.

xxxii. 10.) The Jews also always remembered
the things which happened to their fore-

fathers, turning over in their minds the

things done in Egypt. Then much more
let us, bearing in mind the special mercies
which have happened to us also, how often
we have fallen into dangers and calamities,
and unless God had held his hand over

us, should long ago have perished : I say,
let us all, considering these things and

recounting them clay by day, return our
united thanks all of us to God, and never
cease to glorify Him, that so we may receive

a large recompense for our thankfulness
of heart, through the grace and compassion
of His only begotten Son, with Whom to

the Father, together with the Holy Ghost,
be glory, might, honor, now and ever,
world without end. Amen.

HOMILY XXXIX.
ACTS XVII. y- 34. XVIII. 1.

" And when they heard of the resurrection of the dead,
some mocked : and others said, We will hear thee

again of this matter. So Paul departed from among
them. Howbeit certain men clave unto him, and be-

lieved : among the which was Dionysius the Areopa-
gite, and a woman named Damaris, and others with
them. After these things Paul departed from

Athens, and came to Corinth."

What can be the reason that, having per-
suaded (some so far as to say) that they would
hear him again, and there being no dangers,
Paul is so in haste to leave Athens ? Prob-

ably he knew that he should do them no great

good ; moreover he was led by the Spirit to

1 eiTa ivSodev KaBiov an-ijei
-

anrira.yr) tu> 5t. It is not easy to
see what this means, unless the sense intended be. "the sol-
dier paced backward and forward, -so that we were intercepted
between his walk and the river." Mod. text, elm e. A, dn-jjei
ical a7re7T7Jyei Taj Seei Erasm qui hoc anitnadvertens abiit, et

timere nos fecit. Ben. Hinc. vero socius. illo occultato abiit et

timore tabescebat. We must certainly read drrejrayi)!', or

Corinth.
2

(/>) For the Athenians, although
fond of hearing strange things, nevertheless

did not attend (to him) ;
for this was not

their study, but only to be always having
something to say; which was the cause that

made them hold off from him. Rut if this

was their custom, how is it that they accuse

him,
" he seemeth to be a setter forth of

strange gods ?
''

(ch. xvii. 18.) Yes, but these

2 Here in Mss. and Edd. the order is confused by the inser-
tion of the text xvii. 34; xviii. 1-3, and the transposition <>f the
sentence marked (a), in consequence 01 which the tirst sen

of(c) has been misunderstood, as if it meant that St. Paul

thought it enough merely to sow the seeds at Athens (tcw$
mod. text Cat. tuiv Aoyuiri,

" because the greater part of his

life was now passed." So Cat. is further betrayed into a mis-

conception 01 the following words nri ii&v yap Ntpuu'o? VA-
etiuSrj, adding 6 IlaOAos.as it it referred to St. Paul's martyrdom:
and so Hen. mistakes the matter. 1 im pars vita Witts

jam (ivravOa) transacta erat. Nam sub Ntrone consutnmahis
est, as Erasm. occisus est .

'

though the in to the
eiri nxec N. in the following clause (ittu fit ka , might have
obviated this misapprehension.
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were matters they did not at all know what to

make of. Howbeit, he did convert both

Dionysius the Areopagite, and some others.

For those who were careful of (right) living,

quickly received the word ;
but the others not

so. It seemed to Paul sufficient to have cast

the seeds of the doctrines, (a) To Corinth

then, as I said, he was led by the Spirit, in

which city he was to abide, (c)
" And hav-

ing found a certain Jew named Aquila, of

Pontus by birth, lately come from Italy
"

for the greater part of his life had been passed
there

" and Priscilla his wife, because that

Claudius had commanded all the Jews to de-

part from Rome." (v. 2.) For though it was
in the reign of Nero that the war against the

Jews was consummated, yet from the time of

Claudius and thenceforward it was fanning

up, at a distance indeed,
: so that, were it but

so, they might come to their senses, and from
Rome they were now driven as common pests.
This is why it is so ordered by Providence
that Paul was led thither as a prisoner, that

he might not as a Jew be driven away, but as

acting under military custody might even be

guarded there. (Having found these,)
" he

came to them, and because he was of the

same craft, he abode with them and wrought :

for by occupation they were tent-makers."

(v. 3.) Lo, what a justification he found for

dwelling in the same house with them ! For
because here, of all places, it was necessary
that he should not receive, as he himself says,
" That wherein they glory, they may be found,
even as we "

(2 Cor. xi. 12), it is providen-

tially ordered that he there abides.
" And he

reasoned in the synagogue every sabbath, and

persuaded the Jews and the Greeks. And
when Silas and Timotheus were come from

Macedonia, Paul was straitened in the word,
2

testifying to the Jews that Jesus is the Christ."

(v. 4, 5.) "And when the Jews opposed and

blasphemed," i. e. they tried to bear him
down (eirqpea&v), they set upon him What
then does Paul ? He separates from them,
and in a very awful manner : and though he
does not now sav,

"
It was need that the word

should be spoken unto you," yet he darkly in-

timates it to them :

" and when they opposed
themselves, and blasphemed, he shook his

raiment, and said unto them, Your blood be

upon your own heads
;

I am clean : from
henceforth I will go unto the Gentiles." (v.

6.)
" And he departed thence, and entered

into a certain man's house, named Justus, one
that worshipped God, whose house joined
hard to the synagogue." See how having

1 See Recapitulation, p. 239, note '.
2 A. B. C. Toi \6yw: so the best Mss. of the Acts, Gr. and

Lat. itistabat rv

again said,
" Henceforth "

for all that, he
does not neglect them

;
so that it was to rouse

them that he said this, and thereupon came to

Justus, whose house was contiguous to the

synagogue, so that
3 even from this they might

have jealousy, from the very proximity.
"And Crispus, the chief ruler of the syna-

gogue, believed on the Lord with all his

house." This also was, of all things, enough
to bring them over.

" And many of the Cor-
inthians hearing believed, and were baptized.
Then spake the Lord to Paul in the night by
a vision, Be not afraid, but speak, and hold
not thy peace : for I am with thee, and no
man shall set on thee to hurt thee : for I have
much people in this city." (v. 8-10.) See by
how many reasons He persuades him, and
how He puts last the reason which of all

others most prevailed with him,
"

I have much
people in this city." Then how was it, you
may ask, that they set upon him ? And *

yet,
the writer tells us, they prevailed nothing, but

brought him to the proconsul. "And he con-

tinued there a year and six months, teaching
the word of God among them. And when
Gallio was proconsul of Achaia, the Jews
made insurrection with one accord against

Paul, and brought him to the judgment-seat."

(v. 11, 12.) Do you mark why those men
were ever contriving to give a public turn to

the misdemeanors (they accused them of)?
Thus see here : (d)

"
Saying, This fellow

seduceth men contrary to the law to worship
God. And when Paul was about to open
his mouth, Gallio said : If indeed it were

any wrong-doing or wicked lewdness, ye

Jews, reason would that I should bear with

you. But if it be a question of words and

names, and of your law, look ye to it; for I

will be no judge of such matters. And he

drave them from the judgment-seat." (v. 13

16.) This Gallio seems to me to have been a

sensible man. (a) Thus observe, when these

had said,
"
Against the law he seduceth men

to worship God," he "cared for none of these

things :

" and observe how he answers them :

"
If indeed it were

"
any matter afifecting the

city,
"
any wrong-doing or wicked lewdness,"

etc. (c) "Then all the Jews
5 took Sosthenes

the ruler of the synagogue, and beat him
before the judgment-seat : and Gallio cared

3 A. B. C. oio-re Kai. 0.77-6 (B. om.) Toy rjAov (j)Aoi> C) X ett'

ct7rb T?js yeiTi-iao-ews. Cat. has preserved the true reading, a-rr'o

TOVTOV ^f/Aoi'.
4 This would be better transposed thus : Ka\ ixrjv, 4>r)<r\v,

riyayov avrbv 7rpbs t'ov av9., dAA toitSev <T\vcTai\ Mod. text,
" but they only brought him," etc. What follows is confused

by the transposition after 6pa youy ivravda of the part (a)

beginning with the same words.
s The Mss. have oi'EAAtjtxts as in some copies of the Acts

and Elz., but the best authorities Gr. and Lat. simply 7rdVTes.

We adopt ol 'lovSaloi from the Catena, and Chrys. evidently
understood it of the Jews.
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for none of these things" (v. 17): but their

beating: him he did not take as an insult to

himself. So petulant were the Jews. But let

us look over again what has been said.

(Recapitulation.)
" And when they heard,"

(ch. xvii. 32) what great and lofty doctrines,

they did not even attend, but jeered at

the Resurrection !

" For the natural man,"
it saith,

" receiveth not the things of the

Spirit." (1 Cor. ii. 14.)
" And so," it says,

" Paul went forth." (v. 33.) How ? Hav-

ing persuaded some
;

derided by others.
" But certain men," it says, "clave unto him,
and believed, among whom was also Dio-

nysius the Areopagite and some others." x

(v. 34.) "And after these things," etc.
" And having found a certain Jew by name

Aquila, of Pontus by birth, lately come from

Italy, because that Claudius had ordered all

Jews to depart from Rome, he came to

them, and because he was of the same craft,

he abode with them, and wrought : for by
their occupation they were tent-makers."

(ch. xviii. 1-3.) Being of Pontus, this Aquila
* * *

,

a Observe how, not in Jerusalem, nor
near it (the crisis), was hasting to come, but

at a greater distance. And with him he

abides, and is not ashamed to abide, nay, for

this very reason he does abide, as having a

suitable lodging-place, for to him it was much
more suitable than any king's palace. And
smile not thou, beloved, to hear (of his occu-

pation). For (it was good for him) even as

to the athlete the palaestra is more useful than

delicate carpets ; so to the warrior the iron

sword (is useful), not that of gold.
" And

wrought," though he preached. Let us be

ashamed, who though we have no preaching
to occupy us, live in idleness.

" And he dis-

puted in the synagogue every sabbath day,
and persuaded both Jews and Greeks "

(v.

4) : but " when they opposed and blasphemed
"

1 Here A. B. C. insert the sentence opa tovs ttio-tous k. t. A.

which mod. text rightly removes to the comment on v. 8, and
after it, opa mis o v Vos icaTaAiieTat Koiirov : which unless it

means,
" See here the beginning of the judgment on the Jews,

the dissolution of their Law, and overthrow of their nation,"
of which Chrys. speaks in this sentence, is out of place here,
and belongs to the comment on v. 18, i. e. to the beginning of
Horn. 40, which in fact opens with these words. So mod.
text understands them. " Mark how the Law begins to be
dissolved from henceforth. For this man, being a Jew, hav-

ing after these things shorn his head in Cenchrea, goes with
Paul into Syria. Being a man of Pontus, not in Jerusalem nor
near it did he haste to come, but at a greater distance." The
innovator's meaning seems to have been, that he shore his
head in fulfilment of his vow, not in Jerusalem, nor near Jeru-
salem, but at a greater distance, viz. in Cenchrea." But St.

Chrys. is here commenting on Claudius' edict (see above, p. 240,
on v. 2) : "See here the beginning of the judgment on the
Jews : it was hasting to come, but it began not in Jerusalem,
nor in Palestine, but at a greater distance at Rome, in this

edict of the Emperor : ovk ev 'Iepoo-oAup.oi?, ovSe ttAjjctioi'

eantvSev eA0eu' aAAa /xaKpoTt'pco."
2 The sentence may be completed with: "had spent the

greater part of his life at Rome." etc.
;
see above, p. 236, but

the copyist make oCtos nom. to ovk eo-n-evfiev i\0elv.

16

he withdrew, by this expecting to draw them
more. For wherefore having left that house
did he come to live hard by the synagogue ?

was it not for this ? For it was not that he
saw any danger here. But therefore it is that

Paul having testified to them not teaches

now, but testifies
"
having shaken his gar-

ments," to terrify them not by word only but

by action, "said unto them, Your blood be

upon your own heads "
(v. 6) : he speaks the

more vehemently as having already persuaded
many.

"
I," says he,

" am clean." Then we
also are accountable for the blood of those
entrusted to us, if we neglect them. " From
this time forth I will go to the Gentiles." So
that also when he says,

" Henceforth let no
man trouble me "

(Gal. vi. 17), he says it to

terrify. For not so much did the punishment
terrify, as this stung them. " And having re-

moved thence he came into the house of one
named Justus, that worshipped God, whose
house was contiguous to the synagogue" (v.

7), and there abode, by this wishing to per-
suade them that he was in earnest (~po<; ra

ibvrj ijTzdysTo) to go to the Gentiles. Accord-

ingly, mark immediately the ruler of the syna-

gogue converted, and many others, when he
had done this.

"
Crispus the ruler of the

synagogue believed in the Lord, with his

whole house : and many of the Corinthians

hearing believed, and were baptized." (v. 8.)
" With his whole house :

" 3 observe the conj

verts in those times doing this with their en-

tire household. This Crispus he means where
he writes,

"
I baptized none save Crispus and

Gaius." (1 Cor. i. 14.) This (same) I take

to be called Sosthenes (evidently) a believer,
insomuch that he is beaten, and is always
present with Paul.* " And the Lord said in

the night," etc. Now even the number (of the

"much people") persuaded him, but Christ's

claiming them for His own (moved him) more.-*

Yet He says also,
" Fear not :

"
for the danger

' To this clause, mod. text rightly refers_
the comment.

opa tows Trio-roii? Tore p.eTa tjjs otKias toOto n-oioGi'Tas bAoKAijpou,
which the original text has after icai eVepoi nvc; of xvii. ^4.

* There is no sufficient ground for the supposition of Chrys.
that the Sosthenes here mentioned was a Christian and the

same who is saluted in 1 Cor. i. 1. On the contrary, he was
the leader of the Jewish party who persecuted the ruler of the

synagogue, perhaps the successor of Crispus who had be-
come a Christian. The reading oi 'lovSaloi of some 111 fi

Mss. in v. 17 which is followed by Chrys. would easily i;ivc

rise to this misconception. The true text is most probably
TrdvTo;, meaning the officers of the governor. The representa-
tives of the Roman government, then, attacked Sosthenes, the

leader of the party which was persecuting Paul. Thus their

effort ended in failure. And so indifferent was Gallio that he
in no way interfered. Paul's accusers were thus themselves
beaten and the whole effort at prosecution miserably failed.

G. B. S.
4

7)
Sk oieeiujo-is toO X. n\cov. Si'rf familiaritas Christi

magis. Ben. Chrys. said above, that the most powerful con-
sideration was this which is put last,

" For I have much peo-
ple in this city." The meaning here is, That there was
"much people" to be converted, was a cheering considera-
tion : that Christ should say. Aaos fioi ttoAiI? iariv, speaking of

them as " His own," was the strongest inducement.
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was become greater now, both because more

believed, and also the ruler of the synagogue.
This was enough to rouse him. Not that he

was reproved
1 as fearing ;

but that he should

not suffer aught ;

"
I am with thee, and none

shall set upon thee to hurt thee." (v. 9, 10.)

For He did not always permit them to suffer

evil, that they might not become too weak.

For nothing: so sfrieved Paul, as men's unbelief

and setting themselves (against the Truth) :

this was worse than the dangers. Therefore

it is that (Christ) appears to him now. " And
he continued a year and six months," etc.

(v. 11.) After the year and six months, they
set upon him. " And when Gallio was pro-
consul of Achaia," etc. (v. 12, 13), because

thev had no longer the use of their own laws.'2

(c) And observe how prudent he is : for he

does not say straightway, I care not, but,
"

If,"

says he,
"

it were a matter of wrong-doing or

wicked lewdness, O ye Jews, reason would
that I should bear with you ; but if it be a

question of doctrine and words and of your
law, see ye to it, for I do not choose to be a

judge of such matters." (v. 14, 15.) (g) He
taught

3 them that not such are the matters

which crave a judicial sentence, but they do
all things out of order. And he does not say,
It is not my duty, but,

"
I do not choose,"

that they may not trouble him again. Thus
Pilate said in the case of Christ,

" Take ye
Him, and judge him according to your law."

(John xviii. 31.) But they were just like men
drunken and mad. (d)

" And he drave them
from the judgment-seat" (v. 16) he effectu-

ally closed the tribunal against them. " Then
all

"
(the Jews)

"
having seized Sosthenes the

ruler of the synagogue, beat him before the

judgment-seat. And Gallio cared for none of

these things." (v. 17). (a) This thing, of all

others, set them on (to this violence) their

persuasion that the governor would not even
let himself down (to notice it), (e) It was a

splendid victory. O the shame they were put
to ! (p) For it is one thing to have come off

1 B. C. on r]\iy\6r) r/>o/3oufiei'OS >j ovk r)\ey\9ri aio-re fir; (C.

IxiqSe) naOeiv. A., bVe eAc^r; uio-Te 8e firj naOtlv, (which is meant
for emendation: "This was enough to rouse him when it was
spoken : but, that he should not suffer," etc.) Mod. text,
on i?A. <J>ooiifiei'os, 77 oi>K 17A. fill', dAA' uitrre firjSe tovto Tiadelv.

We read Ovk on ^Ae-y^^ij 1I1; $o/3ou/ur09. uio-Te 6c fir) ira&eiv,

'Eyui eifii fieTa o-ov. The accidental omission of ovk may have
been corrected in the margin by the gloss j; ovk t)\. But the
sense seems to be otherwise confused by transpositions.

"
It is

true, even the number, and still more Christ's oi/ceiiocns of them,
prevailed with him. This was enough to rouse him. But
Christ begins by saying,

" Fear not,'"etc. And in fact the

danger was increased, etc. Not that Paul was reproved as

being afraid, etc.
2 From this point to the end of the Exposition all is con-

fused. To make something like connection, it has been neces-

sary to rearrange the parts, but the restoration is still unsatis-

factory.
3 Kal co'ifidfei' on Ta TOiaCm fitao"TiKr)5 tyrjfyov [oi, this we

supply,] 6eiTcu* dAAd aTa*cTu>? -navra ttoioxhtiv. Mod. text eStfia^e

yap (iq tc toutiiH'
k

e7uetKeia Kal eKtiviov Spao-vTrjs, fromy") on Ta
rot. Sik. $ri<p. SeiTai.

victorious from a controversy, and another for
those to learn that he cared nothing for the
affair. (/)

" And Gallio cared for none of
these things :

" and yet the whole was meant
as an insult to him ! But, forsooth, as if they
had received authority (they did this). Why
did he (Sosthenes), though he also had author-

ity, not beat (them) ? But they were (other-

wise) trained : so that the judge should learn
which party was more reasonable. This was
no small benefit to those present both the
reasonableness of these, and the audacity of

those. (//)
4 He was beaten, and said nothing.

This man let us also imitate : to them that

beat us, let us return blow for blow, by meek-
ness, by silence, by long-suffering. More
grievous these wounds, greater this blow, and
more heavy. For to show that it is not the

receiving a blow in the body that is grievous,
but the receiving it in the mind, we often

smite people, but since it is in the way of

friendship, they are even pleased : but if you
smite any indifferent person in an insolent

manner, you have pained him exceedingly,
because you have touched his heart. So let

us smite their heart*. But that meekness in-

flicts a greater blow than fierceness, come, let

us prove, so far as that is possible, by words.
For the sure proof indeed is by acts and by
experience : but if you will, let us also make
the enquiry by word, though indeed we have
often made it already. Now in insults,

nothing pains us so much, as the opinion
passed by the spectators ;

for it is not the
same thing to be insulted in public and in pri-

vate, but those same insults we endure even
with ease, when we suffer them in a solitarv

place, and with none by to witness them, or
know of them. So true is it that it is not the

insult, as it is in itself, that mortifies us, but
the having to suffer it in the sight of all men :

since if one should do us honor in the sight of

all men, and insult us in private, we shall not-

withstanding even feel obliged to him. The
pain then is not in the nature of the insult,
but in the opinion of the beholders ; that one

may not seem to be contemptible. What
then, if this opinion should be in our favor ?

Is not the man attempting to disgrace us him-
self more disgraced, when men give their

opinion in our favor ? Say, whom do the by-
standers despise ? Him who insults, or him
who being insulted keeps silence ? Passion
indeed suggests, that they despise him who is

insulted : but let us look into it now while we
are free from that excitement, in order that

4 Here, between the parts ^-and A, the Mss. have two sen-
tences retained by Edd. but clearly out of place, unless they
form part of a second recapitulation :

" Therefore he de-
parted from Athens." " Because there was much people
there."
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we may not be carried away when the time

comes. Say, whom do we all condemn ?

Plainly the man who insults : and if he be an

inferior, we shall say that he is even mad
;

if

an equal, that he is foolish
;

if a superior, still

we shall not approve of it. For which man, I

ask, is worthy of approval, the man who is ex-

cited, who is tossed with a tempest of passion,
who is infuriated like a wild beast, who demeans
himself in this sort against our common nature,
or he who lives in a state of calm, in a haven

of repose, and in virtuous equanimity ? Is not

the one like an angel, the other not even like

a man ? For the one cannot even bear his

own evils, while the other bears even those of

others also : here, the man cannot even en-

dure himself
; there, he endures another too :

the one is in danger of shipwreck, the other

sails in safety, his ship wafted along the fa-

voring gales : for he has not suffered the

squall of passion to catch his sails and over-

turn the bark of his understanding : but the

breath of a soft and sweet air fanning upon it,

the breath of forbearance, wafts it with much

tranquillity into the haven of wise equanimity.
And like as when a ship is in danger of

foundering, the sailors know not what they
cast away, whether what they lay hands upon
be their own or other men's property, but they
throw overboard all the contents without dis-

crimination, alike the precious and what is

not such : but when the storm has ceased,
then reckoning up all that they have thrown

out, they shed tears, and are not sensible of

the calm for the loss of what they have thrown

overboard : so here, when passion blows hard,
and the storm is raised, people in flinging out

their words know not how to use order or fit-

ness ; but when the passion has ceased, then

recalling to mind what kind of words they
have given utterance to, they consider the

loss and feel not the quiet, when they remem-
ber the words by which they have disgraced
themselves, and sustained most grievous loss,

not as to money, but as to character for mod-
eration and gentleness. Anger is a darkness.
" The fool," saith Scripture,

" hath said in his

heart, There is no God." (Ps. xiii. i.) Per-

haps also of the angry man it is suitable to

say the same, that the angry man hath said,

There is no God. For, saith Scripture,
"
Through the multitude of his anger he will

not seek
"

(after God). 1
(Ps. x. 4.) For let

what pious thought will enter in, (passion)
thrusts and drives all out, flings all athwart.

(b) When you are told, that he whom you
abused uttered not one bitter word, do you not

for this feel more pain than you have inflicted ?

1 Ps. x. 4. "The wicked, through the pride of his coun-
tenance, will not," etc. E. V.

(a) If you in your own mind do not feel more

pain than he whom you have abused, abuse
still

; (but) though there be none to call you
to account, the judgment of your conscience,

having taken you privately, shall give you a

thousand lashes, (when you think) how you
poured out a flood of railings on one so meek,
and humble, and forbearing. We are forever

saying these things, but we do not see them
exhibited in works. You, a human being, in-

sult your fellow-man ? You, a servant, your
fellow-servant ? But why do I wonder at this,

when many even insult God ? Let this be a

consolation to you when suffering insult. Are

you insulted ? God also is insulted. Are you
reviled ? God also was reviled. Are you
treated with scorn ? Why, so was our Master
also. In these things He shares with us, but

not so in the contrary things. For He never
insulted another unjustly : God forbid !

He never reviled, never did a wrong. So
that we are those who share with Him, not ye.
For to endure when insulted is God's part :

to be merely abusive, is the part of the devil.

See the two sides. "Thou hast a devil
-

'

(John vii. 20
;
ib. xviii. 22), Christ was told : He

received a blow on the face from the servant

of the high-priest. They who wrongfully in-

sult, are in the same class with these. For if

Peter was even called " Satan
"

(Matt. xvi.

23) for one word
;
much a more shall these

men, when they do the works of the Jews, be

called, as those were called, "children of the

devil
"
(John viii. 44), because they wrought

the works of the devil. You insult : who are

you, I ask (that you do so) ? Nay, rather the

reason why you insult, is this, that you are

nothing : no one that is human insults. So
that what is said in quarrels,

" Who are you ?
"

ought to be put in the contrary way :

" Insult :

for you are nothing." Instead of that the

phrase is, "Who are you, that you insult?"
" A better man than you," is the answer.

And yet it is just the contrary : but because we

put the question amiss, therefore they answer
amiss : so that the fault is ours. For as if we

thought it was for great men to insult, there-

fore we ask, "Who are you, that you insult :

And therefore they make this answer. J int.

on the contrary, we ought to say: "Do yen
insult? insult still: for you are nobody:"
whereas to those who do not insult this

should be said :

" Who are you that you insult

not? vou have surpassed human nature."

This is nobility, this is generosity, to speak
nothing ungenerous, though a man may de-

serve to have it spoken to him. Tell me now,

2 Mss. 7roAAcu /jaAAor oiTot 'Ioi'6aioi aicov<70i'Tai. orav ri

'lov&aiuiv irotuxrir wcririp KaKttvOt 6ia/3dAov Teicro. ineiSr) k. t. A.

We 1 >mit 'IouSatoi.
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how many are there who are not worthy to be

put to death ? Nevertheless, the judge does

not this in his own person, but interrogates
them

;
and not this either, in his own person.

But if it is not to be suffered, that the judge,

sitting in judgment, should (in his own person)

speak with a criminal, but he does all by the

intervention of a third person, much more is

it our duty not to insult our equals in rank
;

for 1 all the advantage we shall get of them
will be, not so much to have disgraced them,
as to be made to learn that we have disgraced
ourselves. Well then, in the case of the

wicked, this is why we must not insult (even

them) ;
in the case of the good there is another

reason also because they do not deserve it :

and for a third,
2 because it is not right to be

abusive. But as things are, see what comes
of it

;
the person abused is a man, and the

person abusing is a man, and the spectators
men. What then ? must the beasts come be-

tween them and settle matters ? for only this

is left. For when both the wrong-doers and
those who delight in the wrong-doing are men,
the part of reconciler is left for the beasts :

for just as when the masters quarrel in a

house, there is nothing left but for the ser-

vants to reconcile them, even if this be not

the result, for the nature of the thing demands
this, just so is it here. Are you abusive ?

Well may you be so, for you are not even
human. Insolence seemed to be a high-born
thing; it seemed to belong to the great;
whereas it "belongs rather to slaves

;
but to

give good words belongs to free men. For as

to do ill is the part of those, so to suffer ill is

1 ou yap ovtu) to vfipio-ai Tr\eoveKTrj<rotxei> aiiriov, to? to StSaX"
Ofjfai Sti vfipicraixev eavTous. B. and mod. text Tip itfip., Tip Sio.

The oti om. by A. B.C. Sav. is supplied by mod. text. A has

Seix^ijcat, Sav. 6"taAex(?;<
/ai. The construction is Tr\eoveKTelv ri

tivos.
" We may think we have got something, viz. the pleas-

ure of having disgraced them -, whereas all that we get, in

advance of them, is the being taught that we have disgraced
ourselves."

2 Kai TpiTov Tom. C.^, oti vf3pio"rr)v eu-at ov \PV- This cannot
be,

"
for a third reason," or "

in the third place," but seems
rather to mean "

the third party" spoken of in the pre-
ceding sentence. Perhaps it may mean, As the judge
does not himself arraign nor even interrogate the criminal,
but by a third person, because the judge must not seem to
be an v/3pio-TT)?, so there is need of a third person, Kai Tplrov Set

ti? ixicov iK&tiv oti. . . . But the whole scope of the argument
is very obscure.

the part of these. Just as if some slave

should steal the master's property, some old

hag, such a thing as that is the abusive man.
And like as some detestable thief and run-

away, 3 with studied purpose stealing in, looks
all around him, wishing to filch something : so
does this man, even as he, look narrowly at

all on every side, studying how to throw out
some (reproach). Or perhaps we may set him
forth by a different sort of example. Just as
if

4 one should steal filthy vessels out of a

house, and bring them out in the presence of

all men, the things purloined do not so dis-

grace the persons robbed, as they disgrace the

thief himself : just so this man, by bringing
out his words in the presence of all men, casts

disgrace not on others but on himself by the

words, in giving vent to this language, and be-

fouling both his tongue and his mind. For it

is all one, when we quarrel with bad men, as

if one for the sake of striking a man who is

immersed in putrefying filth should defile him-
self by plunging his hands into the nastiness.

Therefore, reflecting on these things, let us

flee the mischief thence accruing, and keep a

clean tongue, that being clear from all

abusiveness, we may be enabled with strict-

ness to pass through the life present, and to

attain unto the good things promised to those

that love Him, through the grace and mercy
of our Lord Jesus Christ, with Whom to the

Father and the Holy Ghost together be glory,

might, honor, now and ever, world without

end. Amen.

3 Old text .' vfipLOrrjs, KAeTTTT]? KarapaTO? Kai SpaneTrjs' Kai. to?

dv t?rot Tt? o"7rov5J eio'tioi', KaQdirep eKetro? nai'Ta\oii 7repi/3A7reTat
u(eAeo~#at Tt o"irovSdCu3V t ouTtu Kai ovtos ndvra 7repio*K07rei

eK/3aAAetv Tt fle'Aioy. We read vpto-Tjs. Kai to? dv et Tt? kActtt^?
KaTap. Kai Span. cnrovSi) eto"ttor, TrafT. 7rept/3A. vtj>. Tt fleAioj', oiJTio

Kai oOtos KO.0dnep eKeivo? TrdvTaTrepicrK. eK/3aAActi' Tt anov&d^tav.
But it can hardly be supposed that Chrys. thus expressed him-
self. The purport seems to be this: To be abusive is to be-
have like a slave, like a foul-mouthed hag. (see p. 20c.) And
the abusive man, when he is eager to catch at something in

your life or manners, the exposure of which may disgrace
you, is like a thief who should slink into a house, and pry
about for something that he can lay hold of nay, like one who
should purposely look about for the filthiest things he can
bring out, and who in so doing disgraces himself more than
the owner.

4 Here again ioo-rrep dv ein-ot tis, B. for uxnrep dv i tis, C.
The sentence ou^i Ta ixJHxipeOtvTa rjaxvve too-ovtov is incom-
plete ;

viz.
"
the owner, by the exposure of the noisomeness,

1 as the stealer himself who produces it."
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HOMILY XL.

ACTS XVIII. 18.

" And Paul after this tarried there yet a good while, and
then took his leave of the brethren, and sailed

thence into Syria, and with him Priscilla and

Aquila; having shorn his head in Cenchrea : for

he had a vow."

See how the Law was breaking up ;
see

how they were bound by conscience. This,

namely, was a Jewish custom, to shear their

heads agreeably with a vow. But then there

ought to be also a sacrifice (ch. xxi. 26),
which was not the case here.* "

Having yet
tarried:" after the beating of Sosthenes. 1

For it was necessary that he should yet tarry,
and comfort them concerning these things.
" He sailed for Syria." Why does he desire

again to come to Syria ? It was there that
"
the disciples were ordered to be called Chris-

tians
"

(ch. xi. 26) : there, that he had been
" commended to the grace of God "

(xiv. 26) :

there, that he had effected such things con-

cerning the doctrine. " And with him Pris-

cilla
"

lo, a woman also'- "and Aquila."
But these he left at Ephesus. With good
reason, namely, that they should teach. For

having been with him so long time, they were

1 Edd. without stop, TJTts ovk e*yeVeTO /xeTa to TVTTTTjOrji'ai tov

2ujo-#ei'7)i'. B. N. Cat. eyeVeTo Sti, which is the in of v. 18,

and explained by the following words.
* Two points are much disputed in reference to the vow

mentioned in v. 18 : (i) What kind of a vow it was, whether
the Xazarite vow or some other. (2) Whether it had been
taken and whether the shaving of the head was done by Paul
or by Aquila. The majority of interpreters maintain that this

shaving of the head represented the termination of a Nazarite
vow which had been taken by Paul. The view encounters
two great difficulties : (1) How can we suppose that the cham-
pion of liberty from Jewish ceremonies and observances
should himself be given to their observance ? (2) Luke here
places the name of the wife Priscilla first and then Aquila, and
Keipafiei'os stands next to this name. It is most naturally con-
strued with the name to which it stands nearest, especially
when this unexpected arrangement of the names of the hus-
band and wife is taken into account. It is true that the same
arrangement is found in the salutation of Paul (Rom. xvi. 3;
1 Tim. iv. 19), but this may be due to the predominant Christian

activity of the wife
;
so also in v. 2G, which may have been

conformed to this passage. The former consideration is the
one of chief importance. On the other side it must be ac-

knowledged that there would be less motive for mentioning a
vow of Aquila than of Paul. The vow taken was probably
akin to that of the Nazarites. It is referred to Paul by the
older interpreters by Bengel, Olshausen. Zeller, De Wette,
Lange, Hackett, Gloag, Lechler, Bleek, Ewald ; to Aquila, by
the Vulgate, Grotius, Kuinoel, Wieseler, Meyer, Conybear'e
and Howson. G. B. S.

2 'ISov Kai. yvvri : transposed from after the sentence,
" For

having been custom as Jews." Mod. text adds, to Zo-or

av&pdcrt. n-oioOo-a ical SiSdo-Kovo-a.. But perhaps the comment
was,

" and mentioned before her husband." See Serm. in
Mud Salutatc Prise, et Aquil. torn. lii. p. 176. B. where he
comments on this position of the names, and adds that

" she

having taken Apollos, an eloquent man, etc. taught him the

way of God and made him a perfect teacher."

learning many things : and yet he did not at

present withdraw them from their custom as

Jews.
" And he came to Ephesus, and left

them there : but he himself entered into the

synagogue, and reasoned with the Jews.
When they desired him to tarry longer time
with them, he consented not

;
but bade them

farewell, saying, I must by all means keep
this feast that cometh in Jerusalem." There-
fore 3

it was that he was hindered from com-

ing into Asia, being impelled to what was of

pressing moment. Thus observe him here,
entreated (by them) to stay, but because he
could not comply, being in haste to depart,
" he bade them farewell." However, he did
not leave them without more ado, but with

promise (to return):
" But I will return again

unto you, if God will. And he sailed from

Ephesus." (v. 19-21.) "And when he had
landed at Caesarea, and gone up, and saluted

the Church, he went clown to Antioch. And
after he had spent some time there, he de-

parted, and went over all the country of Gala-
tia and Phrygia in order, strengthening all the

disciples." (v. 22-23.) He came again to

those places which he had previously visited.
" And a certain Jew named Apollos, born at

Alexandria, an eloquent man, and mighty in

the Scriptures, came to Ephesus." (v. 24.)

Lo, even learned men are now urgent, and the

disciples henceforth go abroad. Do you
mark the spread of the preaching ?

" This
man was instructed in the way of the Lord

;

and being fervent in the Spirit, he spake and

taught diligently the things of the Lord,

knowing only the baptism of John. And he

began to speak boldly in the synagogue : whom
when Aquila and Priscilla had heard, they
took him unto them, and expounded unto him
the way of God more perfectly."' (v. 25-26.)

3 Something is wanting here, for in exiuAiitTo .% t>ji- 'Ktriav

A0eu- there seems to be a reference to xvi. 6. kwAvh.

AaArjo-ai toi' \6yoi' iv Trj '.Wia, and again in oil >i|r avTou? ajrAci?

eiao-tv to ibid. 7. ovk tlaatv ai'Toi'? to nvev/J-a. lit may have

spoken to this effect : This was his firs: visit to Ephesus, U r

he was forbidden before to come into Asia. . . . Not however
that the Spirit airAun ovk tlao-iv, but he says, with promise,
I will come to you. etc. The prohibition was not absolute,
but he was not permitted on the former occasion to preach in

Asia (Procons.i. because he was impelled to more urgent
duties lin Macedonia and Greece); accordingly here also he
lias other immediate objects in view, and therefore cannot
stay. So in Horn. xli. on xix. 10. 11.

" For this reason also

(the Lord! suffered him not to come into Asia, waiting (or

reserving Himself) for this conjuncture."
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If this man : knew only the baptism of John,
how is it that he was " fervent in the Spirit,"
for the Spirit was not given in that way ?

And if those after him needed the baptism
of Christ, much - more would he need it.

Then what is to be said? For it is not with-

out a meaning that the writer has strung the

two incidents together. It seems to me
that this was one of the hundred and twenty
who were baptized with the Apostles : or, if

not so, then the same that took place in the

case of Cornelius, took place also in the case

of this man. But neither does he receive

baptism. That expression, then,
"
they ex-

pounded more perfectly," seems 3
to me to

be this, that he behooved also to be baptized.
Because the other twelve knew nothing accu-

rate, not even what related to Jesus. And it

is likely
4 that he did in fact receive baptism.

But if these (disciples) of John,
5 after that

1 What St. Chrysostom said has been misconceived by the

reporter or the copyists. He meant to remark two things
concerning Apollos : 1. That having only the baptism of
John he nevertheless had the Spirit, nay, was " fervent in the
Spirit." How so ? He had it, as Cornelius had it ; the bap-
tism of the Spirit without the baptism of water. (See Reca-
pitulation fin.) 2. That there is no mention of his receiving
baptism, as the twelve did in the following narrative. St.

Luke, he says, evidently had a meaning in this juxtaposition
of the two incidents. Apollos had the baptism of the Spirit
'

therefore did not need the water." (Hence whether he
received it or not, the writer does not think need to mention
it. 1 Those twelve had no accurate knowledge even of the
facts relating to Jesus : nor so much as know whether there
were a Holy Ghost. The scribes did not comprehend this
view of the case. Hence A. C. omit dAA' ov |3an-TteTat,
retained by B. mod. text and Cat. CEc. (dAA' oi>8e /3.) They
take oi /u.eT<i toOtoi' (i. e. the twelve of the following incident)
to mean the Apostles, and therefore make it 7roAAw p.iAAoj'
Kai oJtos eSe7)0>) av,

"
if Christ's own disciples after John's bap-

tism needed the biptism of Christ, a fortiori this man would
need it." They find the baptism in the d/cpg3. aural efe0ei>ro,"
this was one of the points they taught him that lie must be

baptized."St. Chrys. probably spoke of the case of the hun-
dred and twenty who were baptized with the Spirit on the
Day of Pentecost: i. e. "Those having" the greater, the
baptism of the Spirit, did not need the less, the baptism of
water. The scribes absurdly make him suggest that Apollos
may have been one of the hundred and twenty.

2 Perhaps it should be, /cat ei oi p.erd tovtov. . . . tov X., mo;
ov\ oCto; eSerj0>) ay ; 'AAA' oOSe Pa7rTtt,'eTat. Tt ovv e<TTiv eiffeii/

oi>6e yap airXais e<efrjs eOrjKef djotiporepa. (By dp.<. perhaps the
scribes understood, the "knowing only the baptism of John,"
and. the being

" fervent in Spirit") 'E/xoi 60/cet oVep inl tu>i>

e/caTbf ei/cocrt Tur (U.eT<i Ta>f 'Air, fianTMrOevTiuv, oirep eiri toO Kopi'r)-
Atot/ yeyore, yeye'i'Tjrat /cat eVi tovtov..

3 Here CEcumenius perceived that Chrys. was misrepre-
sented. Accord inglv he reads. Tovtov ovv d/cpi/3<I>s efeTao-OeVro?
(Cat. to oSi> a/cpiPw? egerao-dev to, a confusion of the two read-
ings!, cio/cet touto ixr) elvai on. . . "This point being closely
examined, it does not seem to mean this, that he also needed
to be baptized." But the scribes took it as above, and the
innovator (with whom A. partly agrees) enlarges it thus :

' But he is not baptized, but when "they expounded to him
more perfectly." But this seems to me to be true, that he
did also need to be baptized : since the other twelve," etc.
On this the Paris Editor, supposing the twelve Apostles to
be meant, strangely remarks, Itane? duodecim qua: Jesum
spectabant nihil noveriint lino oi /cp', i. e, oi e/caToi' ei/cocri.

As if it were likely that those hundred and twenty could be
so ignorant.

4 Ei/cbs Se ainbv Kai fiaiTTio-Qrivai. If Chrys. said this (see note
7

, p. 247), the meaning may be :

"
It is likely however that he

did receive baptism," viz. though the writer does not mention
it. For this is the point the writer mentions it in the case of
those twelve, for it was the means by which they, ignorant
hitherto of the existence of a Holy Ghost, received the Spirit :

not so in the case of Apollos, for as he had already the baptism
of the Spirit, the water was quite a subordinate consideration.
See above, Horn, xxiv. p. 157, on the case of Cornelius.

5 Still overlooking the reference to the following narrative,
B. C. read Ei 6 au-roi oi 'Ia/an-ou .

" hut if even John's dis-

ciples," etc.: mod. text and A., IIArjv ei /cai av-roi
, reading

baptism again received baptism, was this

needful for the disciples also ? And where-
fore the need of water ? These are very dif-

ferent from him, men who did not even know
whether there were a Holy Ghost.* " He was
fervent," then,

"
in the Spirit, knowing only

the baptism of John :

"
but these "

expounded
to him more perfectly. And when he was dis-

posed to pass into Achaia, the brethren wrote,

exhorting the disciples to receive him
; who,

when he was come, helped them much which
had believed through grace." (v. 27.) He
wished then also to depart into Achaia, and
these also encouraged (him to do so), having
also given him letters.

" Who when he was

come, helped them much which had believed

through grace : for he mightily convinced the

Jews, and that publicly, showing by the

Scriptures that Jesus was Christ." (v. 28.)
" And it came to pass, that, while Apollos was
at Corinth, Paul, having passed through the

upper coasts
"

meaning what we have read
as to Caesarea and the other places

" came
to Ephesus, and having found certain disciples

(ch. xix. 1),
" he said to them, Have ye

received the Holy Ghost since ye believed ?

And they said unto him. We have not so

much as heard whether there be any
Holy Ghost. And he said unto them, Unto
what then were ye baptized ? And they said,
Unto John's baptism. Then said Paul, John
verily baptized with the baptism of repentance,

saying unto the people, that they should be-

lieve on Him who should come after him, that

is, on Christ Jesus." (v. 2-4.) For that they
did not even believe in Christ is plain from
his saying,

"
that they should believe on Him

that was to come after him." And he did not

say, The baptism of John is nothing, but, It is

incomplete. Nor does he add this (in so

many words), but he taught them, and many
received the Holy Ghost. " When they heard

this, they were baptized in the name of the

Lord Jesus. And when Paul had laid his

hands upon them, the Holy Ghost came
on them

;
and they spake with tongues,

and prophesied. And all the men were about
twelve" (v. 5-7): so that it was likely they
had the Spirit, but it did not appear.

7 " And
all the men were about twelve."

the next clause affirmatively. Cat. and CEc, ei Se oOtoi oi

'Iwan'ou
, which we adopt. The scribes have further dark-

ened the sense by inserting here v. 27 to the end, and xix. 1-7.
* The utter confusion of the text makes it uncertain what

Chrys. said concerning Apollos. The probability is that he still

stood upon the plane of John's baptism and teaching, a zealous
and able man, but not yet instructed in the Christian doctrine
of the Spirit, nor understanding the significance of Christian

baptism. It is probable that after receiving instruction he
was re-baptized with the twelve at Ephesus (xix. 5-7). G. B. S.

6
npoeTpei//aTo (Sav, marg. 6.vto) /cai oCto; (A. oiiras). We

read npocTptypavTO 5e /cat ourot.
7 Viz. the Spirit came upon them in baptism, but it did not

appear until Paul had laid his hands upon them : then they
spake with tongues, etc.
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(Recapitulation.)
" And they came to Ephe-

sus, and there he left them "
(v. 19) : for he

did not wish to take them about with him,
but left them at Ephesus. But they subse-

quently dwelt at Corinth, and he bears high

testimony to them, and writing to the

Romans, salutes them. (Rom. xvi. 3.)
Whence it seems to me that they afterwards
went back to Rome, in the time of Nero,

1 as

having an attachment for those parts whence

they had been expelled in the time of

Claudius. "But- he himself went into the

synagogue." It seems to me that the faith

ful still assembled there, for they did not

immediately withdraw them. " And when

they besought him to stay, he consented
not" (v. 20, 21), for he was hastening to

Caesarea. " And having arrived at Cajsarea,"

etc., "passing through the region of Galatia
and Phrygia, confirming all the disciples."

(v. 22, 23.) Through these regions also he

merely passes again, just enough to establish

them by his presence.
" And a certain Jew,

Apollos by name," etc. (v. 24.) For he was
an awakened man, travelling in foreign parts
for this very purpose. Writing of him the

Apostle said,
" Now concerning Apollos our

brother." 3

[i Cor. xvi. 12.) (/?)
Whom when

Aquila and Priscilla had heard," etc. (v.

26.) It was not for nothing that he left them
at Ephesus, but for Apollos' sake, the Spirit
so ordered it, that he might come with

greater force to the attack {irr/.S^vai) upon
Corinth. What may be the reason that to

him they did nothing, but Paul they assault ?

They knew that he was the leader, and great
was the name of the man. " And when he
was disposed to pass into Ac'haia "

(v. 27) :

i. e. in faith, he did all by faith; "the
brethren wrote," etc. nowhere envy, nowhere
an evil eye. Aquila teaches, or rather this

man lets himself be taught. He was minded
to depart, and they send letters, (a)

" For
he mightily convinced the Jews, and that pub-
licly," etc. (v. 28.) Now by this, that he "

pub-
licly" convinced them, his boldness was
shown : by the clearness of his arguing, his pow-
er was declared : by his convicting them out of

the Scriptures, his skill (of learning). For
neither boldness by itself contributes aught,
where there is not power, nor power where
there is not boldness. " He miiditilv con-

1 en-i N'epioi'os must be removed from the end of the sentence
where the Mss. and Edd. have it.

2 Instead of this, Edd. have v. 22, 23.
3 From this point to the end of the Exposition, all is con-

fused, viz. in the old text the order is as here marked by the
letters a, a. . 0. |3. . i.e. it gives two expositions, severally
imperfect, but completing each other. In mod. text the parts
are rearranged, but so that the first of the portions marked
fi is placed after the second of those marked a. It also assigns
some of the comments to wrong texts, and in many places
alters the sense.

vinced," it says. ( i)
" And it came to pass,"

etc. (ch. xix. i.) But whence had those, being
in Ephesus, the baptism of John ? Probably
they had been on a visit at Jerusalem at the
time (of John's preaching), and did not even
know Jesus. And he does not say to them,
Do ye believe in Jesus ? but what ?

" Have
ye received the Holy Ghost?" (v. z.) He
knew that they had not, but wishes them-
selves to say it, that having learnt what they
lack, they may ask. "John verily baptized,"
etc. (v. 4.) From the baptism itself he (John)
prophesies :

4 and he leads them (to see} that
this is the meaning of John's baptism.
"That they should believe on Him that was
to come :

"
on what kind (of Person 1 ? "I

indeed baptize you with water, but He that
cometh after me, shall baptize you with the

Holy Ghost." (Matt. iii. n.) And when Paul."
it says, "had laid his hands upon them, the

Holy Ghost came on them
;
and they spake

with tongues, and prophesied." |
v. 6.

The gift is twofold : tongues and prophesyii gs
Hence is shown an important doctrine, that 5

the baptism of John is incomplete. And he
does not say,

"
Baptism

"
of forgiveness, but,

" of repentance." Whats (is it) then ? These
had not the Spirit : they were not so fervent,
not even instructed. And why did (Apollos)
not receive baptism ?

'

(The case) seems to

me to be this : Great was the boldness of the

man. " He taught diligently the things con-

cerning Jesus," but he needed more diligent

teaching. Thus, though not knowing all, by
his zeal he attracted the Holv Ghost, in the

same manner as Cornelius and his com-

pany.

Perhaps it is the wish of many, Oh that we
had the baptism of John now! But (if we
had), many would still be careless of a life of

virtue, and it might be thought that each for

this, and not for the kingdom of heaven's

sake, aimed at virtue. There would be many
false prophets : for then "

they which are

approved" would not be very "manifest."

(1 Cor. xi. 19.) As, "blessed are they that

have not seen and yet have believed" 1 John
20, 29), so they that (believe) without signs.

"Except." saith (Christ), "ye see signs, ye
will not believe." (lb. iv. 48.) For we lose

nothing (by lack of miracles), if we will but

* Mod. text "From the baptism itself ii. e. immediately
after it) they prophesy : but this the baptism of John had not;
wherefore it was imperfect. But that they may be made
worthy of such gifts, he more prepared them rir->t.''

5 Mod. text "that they who receive baptism arc (therein)

thoroughly cleansed from their sins : for were it not so, these
would not have received the gifts immediately."

8 Mod. text
" And how is it that they who have received

the Spirit taught not, but Apollos did, who had not yet received
the Spirit ?

" An entire perversion of Chrysostom's mean-
ing.

7 In the Mss. it is ttujs &i ovk Aa|3oi' fid.T?Ti<Tixa. ; which cannot
be right. We restore ikafitv.



248 THE WORKS OF ST. CHRYSOSTOM. [Homily XL.

take heed to ourselves. We have the sum
and substance of the good things : through

baptism we received remission of sins, sancti-

fication, participation of the Spirit, adoption,
eternal life. What would ye more? Signs?
But they come to an end (/./ a na-apyel-ai).

Thou hast "
faith, hope, charity," the abiding

things : these seek thou, these are greater
than signs. Nothing is equal to charity. For
"
greater than all," saith he,

"
is charity."

(cf. 1 Cor. xiii. 5.) But now, love is in

jeopardy, for only its name is left behind,
while the reality is nowhere (seen), but we
a're divided each from the other. What then

shall one do to reunite (ourselves) ? For to

find fault is easy, but how may one make

friendship, this is the point to be studied
;

how we may bring together the scattered

members. For be it so, that we have one

Church, or one doctrine yet this is not the

(main) consideration : no, the evil is, that 1 in

these we have not fellowship
"
living peace-

ably," as the Apostle says,
" with all men "

(Rom. xii. 18), on the contrary, we are at

variance one with another. For be it that we
are not having fights every day, yet look not

thou to this, but (to this), that neither have
we charity, genuine and unswerving. There
is need of bandages and oil. Let us bear it

in mind, that charity is the cognizance of the

disciples of Christ : that without this, all else

avails nothing : that it is an easy task if we
will. Yes, say you, we know all this, but

how (to go to work) that it may be achieved ?

What (to do), that it may be effected ? in

what way, that we may love one another?

First, let us put away the things which are

subversive of charity, and then we shall

establish this. Let none be resentful, none
be envious, none rejoicing in (others') mis-

fortunes : these are the things that hinder

love ; well then, the things that make it are

of the other sort. For it is not enough to

put away the things that hinder
;
the things

that establish must also be forthcoming.
Now Sirach tells us the things that are

subversive (of friendship), and does not go on

to speak of the things which make union.
"
Reproaching," he says,

" and revealing of a

secret, and a treacherous wound." (Ecclus.

22, 27.) But in speaking of the men of those

times, these things might well be named, see-

ing they were carnal : but in our case, God
forbid they should be (even) named. Not'2

1 Mod. text besides other alterations : "that communicating
in the other things one with another, in the essentials (ev tois

arayxaioif) we do not communicate, and being in peace with
all men are at variance one with another."

4 Oi>K cltt'o Tov-rtav iifia? ivayofiev, aAA' curb ru>v dWuiv. But
the scope seems to require, Ovk anb r. v. aTrdyonev. i. e.

" as
these are things not even to be supposed to exist among Chris-

from these things do we bring our induce-
'

ments for you, but from the others. For us,
there is nothing good without friendship.
Let there be good things without number, but
what is the benefit be it wealth, be it luxury

without friendship? No possession equal
to this, even in matters of this life, just as

there is nothing worse than men hating (us).
"
Charity hides a multitude of sins

"
(1

Pet. iv. 8) : but enmity, even where sins are

not, suspects them to be. It is not enough
not to be an enemy ; no, one must also love.

Bethink thee, that Christ has bidden, and
this is enough. Even affliction makes friend-

ships, and draws (men) together.
" What

then," say you,
"
now, when there is no

affliction ? say, how (are we to act) to become
friends ?

" Have ye not other friends, I ask ?

In what way are ye their friends, how do ye
continue such ? For a beginning, let none
have any enemy : this (in itself) is not a smalt

matter : let none envy ; it is not possible to

accuse the man who envies not. (J?) How
then shall we be warmly affected ? What
makes love of persons ? Beauty of person.
Then let us also make our souls beautiful,
and we shall be amiable one to another : for

it is necessary, of course, not only to love,
but also to be loved. Let us first achieve this

point, that we may be loved, and the other

will be easy. How to act that we may be
loved ? Let us become beautiful, and let us

do this, that we may always have lovers.

Let none make it his study to get money, to

get slaves, to get houses, (so much) as to be

loved, as to have a good name. Better is a

name than much wealth. For the one

remains, the other perishes : and the one it is

possible to acquire, the other impossible.
For he that has got an evil character, will

with difficulty lay it aside : but by means of

his (good) name the poor man may quickly
be rich. Let there be a man having ten

thousand talents, and another a hundred
friends

;
the latter is more rich in resources

than the former. Then let us not merely
do this, but let us work it as a kind of

trade. "And how can we?" say you. "A
sweet mouth multiplieth its friends, and a

gracious tongue." Let us get a well-spoken
mouth, and pure manners. It is not pos-
sible for a man to be such, and not to be
known.

(a) We have one world that we all inhabit,
with the same fruits we all are fed. But these

are small matters: by the same Sacraments
we partake of the same spiritual food. These

tians, we do not make it our business to lead you away from
these ;" and for the other clause,

" But would lead you on to
those other things

" which Sirach has not mentioned.
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surely are justifications of loving! (V) Mark 1

how many (inducements and pleas) for friend-

ship they that are without have excogitated ;

community of art or trade, neighborhood,

relationships : but mightier than all these are

the impulses and ties which are among us :

this Table is calculated more (than all else)
to shame us into friendliness. But many of

us who come thereto do not even know one
another. The reason, it may be said, is that

there are so many of them. By no means
;

it

is only our own sluggish indifference. (Once)
there were three thousand (ch. ii. 41)
there were five thousand (iv. 4) and yet they
had all one soul : but now each knows not his

brother, and is not ashamed to lay the blame
on the number, because it is so great ! Yet
he that has many friends is invincible against
all men : stronger he than any tyrant. Not such

the safety the tyrant has with his body-guards,
as this man has with his friends. Moreover,
this man is more glorious than he : for the

tyrant is guarded by his own slaves, but this

man by his peers : the tyrant, by men

unwilling and afraid of him
;
this man by

willing men and without fear. And here too

is a wonderful thing to be seen many in one,
and one in many, (a) Just as in an harp, the

sounds are diverse, not the harmony, and

they all together give out one harmony and

symphony, (t) I could wish to bring you
into such a city, were it possible, wherein (all)

should be one soul : then shouldest thou see

surpassing all harmony of harp and flute, the

more harmonious symphony, (p) But the

musician is the Might of Love : it is this that

strikes out the sweet melody, (d) singing
-

1 A. substitutes icai yap n-oAAa earl Ta avvuQovvTa. rj/ua? Ka\

a-wSeaixoivra np'os </>tAias : "For indeed there are many things
which perforce impel us to become and bind us to continue
friends," viz. independently of our own choice : which is good
in point of sense

;
but the original reading of the passage

implies this meaning:
" Even the men of the world acknowl-

edge the necessity of friendship, and look out pleas, induce-

ments, and justifications for friendship : opa nocra. oi e|u>9ei'

eirevoTio-av cpcAiKa
"

i. e. which are far-fetched, and therefore
need 7rii'oeca-0ai,. compared with the near and constraining
motives which bring and keep us Christians together. For
a-vvTexi'tav which appears in all our Mss. and is retained with-
out suspicion bv the Edd. we confidently restore awrexvi-av,
comp. xviii. 2. Sia to o^6t\vov etvat,. There is a gradation
from lower to higher, crvi'Texi'ia.i', ytiroviav (or yinouvvrjv C. A.)
(jvyyivzLas.

a In the old text both sense and syntax are confused by the

transpositions of the parts marked (c) and (/>) occasioned

perhaps by the koutaeoteleuton, viz., <rvn.$>iavLa.v at the end of

la) and (c) : hence (</> ovSev an-qxis a&ovaa neAos has nothing
to agree with, unless it were the p-ia <l/v\r) of (c) ; accordingly
C. omits tfSovcra.

Mod. text reforms the whole passage thus :

" Just as in an harp, the sounds are diverse, but one the har-

monv, and one the musician who touches the harp : so here,
the harp is Charity itself, and the ringing sounds are the

loving words brought forth by Charity, all of them giving out
one and the same harmony and symphony : but the musician
is the might of Charity: this strikes out the sweet strain. I

could wish to lead you into such a city, were it possible, where-
in were one soul, and thou shouldest see how than all harp
and flute more harmonious is the symphony there, singing no
dissonant strain," Instead of ovSiv irrrixit JSovcra. p.e\o<;.

ToOto. . . , we place the full stop after oSouo-a, so that the
next sentence begins MeAos tovto kcli a-yyeAovs <c. t. A. and at

the end of it, instead of @e~ov tv<t>paivfi to ^eAos. "OAof . . . .,

>ve read cvippou'rci. ToOto p.eAos bAov k. t. A.

(withal) a strain in which no note is out of

tune. This strain rejoices both Angels, and
God the Lord of Angels ;

this strain rouses

(to hear it) the whole audience that is in

heaven
;

this even lulls (evil) passions it

does not even suffer them to be raised, but

deep is the stillness. For as in a theatre,
when the band of musicians plays, all listen

with a hush, and there is no noise there
;
so

among friends, while Love strikes the chords,
all the passions are still and laid to sleep,
like wild beasts charmed and unnerved : just

as, where hate is, there is all the contrary to

this. But let us say nothing just now about

enmity ;
let us speak of friendship. Though

thou let fall some casual hasty word, there is

none to catch thee up, but all forgive thee
;

though thou do (some hasty thing), none

puts upon it the worse construction, but all

allowance is made : every one prompt to

stretch out the hand to him that is falling,

every one wishing him to stand. A wall it is

indeed impregnable, this friendship; a wall,

which not the devil himself, much less men,
can overpower. It is not possible for that

man to fall into danger who has gotten many
friends. (Where love is) no room is there

to get matter of anger, but 3

only for pleasant-
ness of feeling : no room is there to get mat-

ter of envying ; none, to get occasion of

resentment. Mark him, how in all things
both spiritual and temporal, he accomplishes
all with ease. What then, I pray you, can be

equal to this man? Like a city walled on

every side is this man, the other as a city
unwalled. Great wisdom, to be able to be a

creator of friendship ! Take away friend-

ship, and thou hast taken away all, thou hast

confounded all. But if the likeness of friend-

ship have so great power, what must the

reality itself be? Then let us, I beseech you,
make to ourselves friends, and let each make
this his art. But, lo ! you will say, I do

study this, but the other does not. All the

greater the reward to thee. True, say you,
but the matter is more difficult. How, I ask ?

Lo ! I testify and declare to you, that if but

ten of you would knit yourselves together,
and make this your work, as the Apostles
made the preaching theirs, and the Prophets
theirs the teaching, so we the making of

friends, great would be the reward. Let us

make for ourselves royal portraits. For if this

be the common badge of disciples, we do a

greater work than if we should put ourselves

into the power to raise the dead. The diadem

3 The omission in H. C. of this clause and the following
which A. and Mod. text retain, may be explained by the like

ending i'iroflj-ii> o-\eir. Mud. text has also after Ou/irjiia?' the

clause ei"yAiuTi ad fO~Tl Kai Tpvtf>f}.
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and the purple mark the Emperor, and where

these are not, though his apparel be all gold,

the Emperor is not yet manifest. So now
thou art making known thy lineage. Make
men friends to thyself, and (friends) to others.

There is none who being loved will wish to

hate thee. Let us learn the colors, with what

ingredients they are mixed, with what (tints)

this portrait is composed. Let us be affable :

let us not wait for our neighbors to move.

Say not, if I see any person hanging back

(for me to make the first advances), I become
worse than he : but rather when thou seest

this, forestall him, and extinguish his bad

feeling. Seest thou one diseased, and addest

to his malady? This, most of all, let us make
sure of

" in honor to prefer one another, to

account others better than one's self
"
(Rom.

xii. 10), deem not this to be a lessening of

thyself. If thou prefer (another) in honor,

thou hast honored thyself more, attracting
l

to thyself a still higher extinction. On all

occasions let us yield the precedence to

others. Let us bear nothing in mind of the

evil done to us, but if any good has been
done (let us remember only that). Nothing
so makes a man a friend, as a gracious

tongue, a mouth speaking good things, a soul

free from self-elation, a contempt of vain-

glory, a despising of honor. If we secure

these things, we shall be able to become
invincible to the snares of the Devil, and

having with strictness accomplished the pur-
suit of virtue, to attain unto the good things

promised to them that love Him, through the

grace and mercy of our Lord Jesus Christ,

with Whom to the Father and the Holy
Ghost together be glory, dominion, honor,
now and ever, world without end. Amen.

HOMILY XLI.

ACTS XIX. 8, 9.

" And he went into the synagogue, and spake boldly
for the space of three months, disputing and per-

suading the things concerning the kingdom of

God. But when divers were hardened, and be-

lieved not, but spake evil of that way before the

multitude, he departed from them, and separated
the disciples, disputing daily in the school of one

Tyrannus."

(a) See him in every place forcing his way
into the synagogue, and in this manner de-

parting thence. For in every place, he

wished to have the occasion given him by
them.2

(c) He wished to separate the dis-

ciples thence, and to have the beginning for

ceasing to assemble with them, given by (the

Jews) themselves. And it was not for nothing
that he did this (b) which I have said. He
was henceforth "

provoking them to jealousy."
For both the Gentiles readily received him,
and the Jews, upon the Gentiles receiving
him, repented, (a) This is why he continu-

1 ei? to jrAeof Ti/x>)0j)i'ai eJTio-irui/nei'O?. As eirunracrBai,
en-io-Trao-ao-i^ax in Chrys. is generally transitive with accusative
of the thing, which is here to 7rAe'oi> Ti/urjiHJi'ai, we read, eis

uavrbv TO 7rA. T. \
2 Mss. and Edd. Jlai'Ta\ov yap Trap avriiiv ZfiovXero KaQtlv

<L<f}opp.rjv, 07rep e^Tji'. Ta Te yap tQvy) 7rape7?Aov AotTrbv Kal paStuj?
. t. A. In 7rape^7)Aou there is an allusion to Rom. xi. 14,

"
if

by any means I may provoke them to jealousy :" its subject
therefore should be "the Apostle" (nam et gentes exstimn-
labat jam, Erasm.) "he was henceforth provoking to jeal-

ousy, being what he said to the Romans,
"

If by any means I

may provoke," etc., not "the Gentiles," as Ben. makes it,

nam gentes jam zelo fervebant. Besides transposing the

parts b, c, we read. nape>jAou AonroV. Ta re yap eOvq paSiioq.
. . . But perhaps it should be nape^rjAov Aoinw, on-ep ecpr;

" Et
7ra>? 7rapa,"7flAwo~to K. T. A."

ally made a stir among them,
3 " for three

months arguing and persuading concerning
the kingdom of God :

"
for vou must not

suppose because you hear of his
"
speaking

boldly," that there was any harshness : it was
of good things that he discoursed, of a king-
dom : who would not have heard him ?

" But

when divers were hardened, speaking evil of

the way." They might well call it "the

way ;

"
this was indeed the way, that led into

the kingdom of heaven. " He departed from

them, and separated the disciples, disputing

daily in the school of one Tyrannus. And
this was done for the space of two years, so

that all that were in Asia heard the word of

the Lord, both Jews and Greeks." (v. 10.)

(a) Do you mark how much was effected by
his persisting ?

4 " Both Jews and Greeks

3 Aid touto ei'OxAei ir)vu>\\ei. Sav.) aiiTois crvvex^ 1! neraireiOuv.
old text, retained by Saville. He is explaining why St. Paul
still resorted to the' synagogues, though an unwelcome visi-

tant. He wished to sepaiate the Church from the Synagogue j

but he would not himself take the first step towards this. It

must be the act of the Jews. Therefore until they by their

outrageous conduct obliged him to depart, he kept on troub-

ling them with his presence (eicriirovvTa, TJvwxAei.). Not that

his discourse was harsh: that word, iirappr\o-., does not mean
this, but that he spoke freely and without reserve. (Recapitu-
lation) The unusual word v-eTaweiduv is probably a corrup-
tion of the abbreviation of the text-words, e-rrl /u^i/as Tpeis

SiaAey. Kal neiOuiv, which the reporter mayhave written thus,

p.. T. ireiBoif. Mod. text substitutes Aia toOto SieAeyeTO auTOi?

<TVl'\OJ<; OTl 7Tei#.
4 ttoo-ov rji'vo-ei/ r) en-ierrao-ia. Cat., a7roo-Tao-ia, with reference

to in-oo-Ta; in v. o. The letters marking the order in which the

parts are given in the Mss. will show the extreme confusion
into which the notes of this Homily have fallen.
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heard : (r) all that dwelt in Asia :

"
it was for

this also that the Lord suffered him not to go
into Asia (ch. xvi. 6) (on a former occasion,) ;

waiting, as it seems to me, for this same con-

juncture. (Horn. xl. p. 245.) (/>)
"And God

wrought special miracles by the hands of

Paul : so that from his body were brought
unto the sick handkerchiefs or aprons, and
the diseases departed from them, and the evil

spirits went out of them." (v. 11, 12.) Not
touched the wearer only (and so were healed),
but also receiving them, they laid them upon
the sick (and so healed them).

x

(g)
" He

that believeth on Me," saith Christ,
" doeth

greater works than those which I do." (John
xiv. 12.) This, and the miracle of the shad-

ows is what He meant (in those words), (it)
" Then certain of the vagabond Jews, exor-

cists, took upon them to call over them which
had evil spirits the name of the Lord Jesus,

saying, We adjure you by Jesus whom Paul

preacheth." (v. 13.) So entirely did they do
all by way of trade ! Observe : vagabond,
or, itinerant, Jewish exorcists. And to believe

indeed, they had no mind
;
but by that Name

they wished to cast out the demons. "By
Jesus, whom Paul preacheth." Only see

what a name Paul had got !

" And there

were seven sons of one Sceva, a Jew, and
chief of the priests, which did so. And the

evil spirit answered and said, Jesus I know,
and Paul I know

;
but who are ye ? And the

man in whom the evil spirit was leaped on

them, and overcame them, and prevailed

against them, so that they fled out of that

house naked and wounded." (v. 1416.)
They did it in secret : then their impotence is

publicly exposed. (/) Then not the Name
does anything, unless it be spoken with faith.

(h) See how they used their weapons against
themselves ! (j) So far were they from think-

ing Jesus to be anything great : no, they must
needs add Paul, as thinking him to be some-

thing great. Here one may marvel how it

was that the demon did not cooperate with

the imposture of the exorcists, but on the

contrary exposed them, and laid open their

stage-play. He seems to me (to have done

this) in exceeding wrath : just as it might be,
if a person being in uttermost peril, should be

1 Ou^i (fropouj'Te? -qirTovTo ju.oi'oi'. Edd. i. e.,
" The process

was not only this, that persons bearing these things, by touch-

ing the sick healed them, but the things themselves simply
laid upon the sick were effectual for their healing." But A.
C. Cat. <popovi>To<;, which is much better :

"
It was not only

that they touched him (the Apostle) wearing these things''
viz. as the woman was healed by touching the hen ol

Christ's garment
" but receiving them, they laid them upon

the sick," etc. In the next sentence ig), for toGto kcu to rC>v

<jm.u>v eanv 6nep e\eyev, (which Saw gives in marg.). Edd. have
touto to Tu)f (tkluiv aiviTTo^fro?, which Ben. renders ken
umbras insinuans. St. Chrys. elsewhere alleges the miracu-
lous efficacy of St. Paul's garments and of St. Peter's shadow,
in illustration of our Lord's saying, t. i. 537. A. t. ii. 53. C.

exposed by some pitiful creature, and wish to

vent all his rage upon him. "Jesus I know,
and Paul I know." For, that there may not

seem to be any slight put upon the Name of

Jesus, (the demon) first confesses (Him), and
then has permission given him. For, to show
that it was not any weakness of the Name,
but all owing to the imposture of those men,
why did not the same take place in the case
of Paul ?

"
They fled out of that house naked

and wounded :

"
he sorely battered their

heads, perhaps rent their garments. (e)" And this became known to all, both Jews
and Greeks, that dwelt at Ephesus, and fear

fell upon them all, and the name of the Lord

Jesus was magnified. And many of them that

had believed came confessing and making
known their practices." (v. 17, 18.) For
since they had got to possess such power as,

by means of the demons, to do such things,
well might this be the consequence.

" And
many of them that practised curious arts,

brought their books together, and burnt them
in the presence of all men

;

"
having seen

that there was no more use of them now that

the demons themselves do these things "and
reckoned up the price of them, and found the

amount fifty thousand pieces of silver.* So

mightily grew the word of God and prevailed."

(v. 19/20.) (/) "And"- (so) "he disputed,"
in the school of one Tyrannus for two years :

"

where were believers, and believers exceed-

ingly (advanced in the faith). Moreover

(Paul) writes (to them) as to great men.

(Recapitulation.) (b)
" And having en-

teredin to the synagogue," etc. (v. 8.) But 3

why E-appriaid^zo ? It means, he was ready
to confront dangers, and disputed more

openly, not veiling the doctrines, (a)
" But

when some were hardened, and spake evil of

the way, having departed from them, he sepa-
rated the disciples." (v. 9.) He put a stop,

it means, to their evil-speaking : he did not

wish to kindle their envy, nor to bring them
into more contention, (r) Hence let us also

learn not to put ourselves in the way of evil-

speaking men, but to depart from them : he

did not speak evil, when himself evil spoken
of.

" He disputed daily," and by this gained

* Ephesus was famous for its sorcerers and magicians.
Plutarch and Eustathius speak of Ephesian letters i'K..Wia

ypafinaTa) which, written on slips, were carried about as

charms and had power to assure success and avert disaster.

The nepiepya were arts connected with this sorcery and the

books burned contained.no doubt, mysterious sentences and
symbols which gave to them an extravagant worth in the eyes
of the superstitious. In this way the large price set upon
them may be accounted for. G. B. S.

2 The meaning stems to In-. Such was the effect of his two

years' preaching at Ephesus: and his Epistle shows what
high attainments in the faith were made by the Ephesians.

3 The partial restoration which is here attempted implies this

scheme of the derangement : 2. 1. : t, 3, a, 4: see note 3
, p. 252.
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the many, that, being evil intreated and (evil)

spoken of, he did not (utterly) break away
from them, and keep aloof, (e) The evil-

speakers are defeated. They calumniated the

doctrine itself; (therefore) so as neither to

rouse the disciples to wrath, nor * *
them,

he withdrew,
1

showing that everywhere alike

they repel salvation from them. Here now
he does not even apologize, seeing that the

Gentiles everywhere have believed. " In the

school of one Tyrannus :

"
it was not that he

sought the place, but without more ado where

there was a school (there he discoursed).*

(d) And look, no sooner is the trial from

those without over, than this from the demons
besrins. Mark the infatuated Jewish hard-

ness. Having seen his garments working
miracles, they paid no heed to it. What
could be greater than this ? But, on the con-

trary, it resulted in just the opposite effect.

If any of the heathens believe not, having
seen the (very) dust working these effects,

let him believe.
2

(/) Wonderful, how great
the power of them that have believed ! Both
Simon for the sake of merchandise sought the

grace of the Spirit, and these for this object
did this. What hardness (of heart) ! Why
does not Paul rebuke them ? It would have
looked like envy, therefore it is so ordered.

This same took place in the case of Christ

(Mark ix. 36): but then the person is not

hindered, for it was the beginning of the new
state of things : since Judas also is not hin-

dered, whereas Ananias and Sapphira were
struck dead : and many Jews even for oppos-

ing (Christ) suffered nothing, while Elymas
was blinded. " For I am not come," saith

Christ,
"

to judge the world, but that the

world might be saved." (John iii. 17.)
"And seven sons," etc. (v. 14.) See the

villany of the men ! They still continued to

1 a>5 juTjre tou? fxaQyiTas et? dvp.bv eyecpai, Jtx>JTe eKtVov? ava\w-
prjo-ai. Mod. text, transposes ei? d: eyeipai and ai'a\uip. We
read avexuiprjo-e. The verb either to ixeivovs or to tous juaflrj-ras

is probably lost.
* Some have supposed Tyrannus to have been a Jewish

teacher, who conducted a school in a private synagogue a
Beth Midrash (so Meyer). In this view, Paul and his compan-
ions, on account of the opposition which they encountered,
separated themselves from the public synagogue, and betook
them to this private Jewish school. But Tyrannus is a Greek
name and the more common and preferable opinion is that he
was a teacher of philosophy or rhetoric who had become a
Christian and in whose apartments both Jews and Gentiles
could meet without molestation. G. B. S.

2
Tr)v xovtv ravTa. pyaop.'T)i\ 7rrTeveT<o, B. C. Cat. But A.

substitutes itoprjv. Mod. text <tkLolv. He seems to allude here
to the miracles effected by the very ashes of the martyrs : see
e. g. t. ii. 4y4,_A. : and perhaps with reference to these he says,
Ba|3al, 7t6<tt) tuiv irMTTevadi'Tojv i) Svvafiis : unless this be meant
as an exclamation of the persons who " took upon them," etc.
i. e. Like Simon, they saw the wonders wrought in the name
of Jesus

;

" Wonderful (said they) ! Why, what power is

exercised by these men who have believed !

"
namely, by

those who by laying the handkerchiefs, etc.. upon the sick
restored them to health. Mod. text adds,

" that to others also
there comes (the powerl of doing the same things: and how
great the hardness of those who even after the demonstrations
of power yet continue in unbelief."

be Jews, while wishing to make a gain of that

Name. All that they did was for glory and

profit. (") Look,
8 in every case, how men

are converted not so much in consequence of

good things as of things fearful. In the case
of Sapphira, fear fell upon the Church, and
men dared not join themselves to them : here

they received handkerchiefs and aprons, and
were healed : and after this, then they came

confessing their sins. (Hereby) the power of

the demons is shown to be a great one, when
it is against unbelievers. For why did he not

say,
" Who is Jesus ?

" He was afraid, lest

he also should suffer punishment ; but, that it

might be permitted him to take revenge upon
those who mocked him, he did this

;

"
Jesus,"

says he,
"

I know," etc. He was in dread of

Paul. For why did not those wretched men

say to him, We believe? How much more

splendid an appearance they would have made
had they said this, that is, if they had claimed
Him as their Master? But instead of that,

they spoke even those senseless words,
"
By

Jesus, whom Paul preacheth." Do you mark
the forbearance (of the writer), how he writes

history and does not call names ? This
makes the Apostles admirable. " And the

evil spirit," etc. (v. 15), for what had hap-
pened at Philippi (ch. xvi. 16) had given a

lesson to these also. He mentions the name,
and the number, thereby giving to the per-
sons then living a credible proof of what he
wrote. And why were they itinerant ? For
the sake of merchandise : not assuredly to

bear tidings of the word
;
how should that be

their object? And 4 how ran they anon,

preaching by the things they suffered ?
"
In-

somuch," it says, "that all that dwelt in Asia
heard the word of the Lord." Ought not this

to have converted all ? And marvel not, for

nothing convinces malice. But come now, let

us look at the affair of the exorcists, with

what an evil disposition (they acted). Why
the same was not done in the case of Christ,
is an inquiry for another time, and not for the

present, save that this also was well and use-

3 From this point to the end of the Exposition, having in

vain attempted to restore the true order, we take it as it lies

in the Mss. and Edd. Below, "and after this;" i. e. "yet
after this," then these itinerant Jewish exorcists took upon
them, etc. and not until after their punishment, when "fear
fell upon them all," did those of the professed believers (trui-

wiTTKTTevKOTiov) who still practiced magic come forward con-
fessing their sins.

4 n<)5 <5e expe^o; \onrbv KTjpiiTTorTes SI >v eTTa(r\ov. The sub-

ject to inauxov seems to be "these exorcists" the sons of
Sceva : but to erpexov it seems to be " the Apostles." "This
made the Apostles wonderful in men's eyes :

"
they had

wrought miracles, and preached two years,
" so that all in

Asia heard the word of the Lord," yet still these practices
continued : but (see) how they ran (what success they had)
now, preaching by the things these men were suffering: "and
this became known to all the Jews and Greeks also dwelling
in Asia, and the name of the Lord Jesus was magnified."
Mod. text, seemingly referring tTpexov to the exorcists, reads
icaAu)? 6e erp. And in place of v. 10, gives,

"
Whence, showing

this, it saith,
' And this became known to all,'

"
etc. v. 17.
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fully ordered. It seems to me that they did

this also in mockery, and that in consequence
of this (punishment), none dared even at

random to name that Name. Why did this

put them upon confession ? Because this was
a most mighty argument of God's omnis-

cience (therefore), before they should be

exposed by the demons, they accused them-

selves, fearing lest they should suffer the

same things. For when the demons their

helpers are their accusers, what hope is

there thenceforth, save the confession bv
deeds ?

But see, I pray you, after such signs had
been wrought, what evils within a short space
ensue. Such is human nature: it soon for-

gets. Or, do ye not remember what has been
the case among ourselves ? Did not God last

year shake our whole city ?
* Did not all run

to baptism ? Did not whoremongers and
effeminate and corrupt persons leave their

dwellings, and the places where they spent
their time, and change and become religious ?

But three days passed, and they returned

again to their own proper wickedness. And
whence is this ? From the excessive laziness.

And what marvel if, when the things have

passed away (this be the case), seeing that,

the images lasting perpetually, the result is

such ? The fate of Sodom say, does it not

still last (in its effects)?
2

Well, did the

dwellers beside it become any the better ?

And what say you to the son of Noah ? Was
he not such (as he is represented), did he not

see with his eyes so vast a desolation, and yet
was wicked ? Then let us not marvel how,
when such things had been done, these Jews
(at Ephesus) believe not, when we see that

belief itself often comes round for them into

its opposite,
3
into malignity; as, for instance,

when they say that He hath a devil, He, the

Son of God ! Do you not see these things
even now, and how men are many of them
like serpents, both faithless and thankless,
men who, viper-like, when they have enjoved
benefits and have been warmed by some, then
thev sting their benefactors ? This we have

said, lest any should marvel, how, such signs

having been wrought, they were not all con-

verted, For behold, in our own times hap-
pened those (miracles) relating to the martyr

1 Ben. assigns this to the year 399, and cites the first of the
''Eleven Homilies'' t. xii. as having been delivered accord-
ing to St. Chrys. thirty days after that great earthquake, viz.,
in the year of the fall of Eutropius, therefore a. d. 399. But
Ed. Par. justly corrects this mistake : in fact, the o-fiovxbs of
which St. Chrys. there speaks it. xii. p. 324. A.) is only a met-
aphor, meaning the catastrophe of Eutropius.

3 Perhaps with an allusion to Jude ver. 7, '"Sodom and
Gomorrah set forth for an example, suffering the vengeance
of eternal fire."

3 Meaning, perhaps. Even when they believe the miracles
to be real, that which should have brought them to faith be-
comes to them an occasion of greater wickedness.

Babylas,
4 those relating to Jerusalem, those

relating to the destruction of the temples, and
not all were converted. Why need 1 speak of

ancient things ? I have told you what hap-
pened last year; and none gave heed to it.

but again little by little they fell off and sunk
back. The heaven stands perpetually crying
aloud that it has a Master, and that it is the
work of an Artificer, all this that we see J

mean the world and yet some say that it is

not so. What happened to that Theodorus
last year whom did it not startle ? And yet
nothing came of it, but having for a season
become religious, they returned to the point
from which they had started in their attempt
to be religious. So it was with the Jews.
This is what the Prophet said of them :

"When He slew them, then they sought Him,
and turned early unto God." (Ps. lxxviii. 34.)
And what need to speak of those things that

are common to all ? How many have fallen

into diseases, how many have promised, if

raised up, to work so great a change, and yet

they have again become the same as ever!

This, if nothing else, shows that we have
natural free-will our changing all at once.
Were evil natural, this would not be : things
that are natural and necessary, we cannot

change from. " And yet," you will say,
" we

do change from them. For do we not see

some, who have the natural facultv to see, but
are blinded by fear?

"
(True ) because this

also is natural :

* *
if a different (necessity

of) nature come not also into operation :
s

(thus) it is natural to us, that being terrified

we do not see
;

it is natural to us that when a

greater fear supervenes, the other gives way.
" What then," vou will sav,

"
if right-minded-

ness 6 be indeed according to nature, but fear

having overpowered it cast it out ?

"
What

then if I shall show that some even then are

not brought to a right mind, but even in these

fears are reckless ? Is this natural ? Shall I

speak of ancient things ? Well then, of re-

cent ? How many in the midst of those fears

continued laughing, mocking, and experienced

nothing of the sort? Did not Pharaoh

change immediately, and (as quickly) run

4 The miracles at Antioch, when at the instigation of the
demon (Apollo) the remains of the martyr Babylas were
removed by order of Julian. See the Horn, de S. Ba
t. ii. p. 567. The Theodoms mentioned below cannot be the

lapsed person of that name to whom St. Chrys. addressed the
first of the two Paraneses, t. i. init. But probably n-tpetri is

corrupt, and the allusion may be to the troubles h in

connection with Theodorus the Sicilian ;
see p. 23S, note *.

5 b.v /ut; <|>u<ri9 erepa irpocreAOjj. To complete the sense we
must supply,

" because this also (the being blinded by fear is

a natural affection : but what I have said is true. viz. thai
TU)i' Kara fyvtjiv Ka\ avayKrji' ov oei'ajutfla fj.e0i<rTa.<r8a.i. at' p.?)

. T. A.

rt oJi- av icoi
>j <rio<Z>po<rvi'!j. This is corrupt or mutilated.

The sense requires. What if in some cases 'an evil mind
'

be a natural necessity as much as seeing or any other natural

property or affection, but when there seems to be a change, it

that fear casts out the evil mind for a while ?
"
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back to his former wickedness ? But here, as

if (the demons) knew Him not, they (the

exorcists) added,
" Whom Paul preacheth,"

whereas they ought to have said,
" the Saviour

of the world." " Him that rose again." By
this they show that they do know, but they
did not choose to confess His glory. Where-

fore the demon exposes them, leaping upon
them, and saying, "Jesus I know, and Paul I

know, but who are ye ?
" So that not ye are

believers, but ye abuse that Name when ye

say this. Therefore the Temple is desolate,
x

the implement easy to be overcome. So that

ye are not preachers ; mine, says he, ye are.

Great was the wrath of the demon. The

Apostles had power to do this to them, but

they did it not as yet. For they that had

power over the demons that did these things
to them, much more had power over the men
themselves. Mark how their forbearance is

shown, in that they whom they repulsed do
these things, while the demons whom they
courted do the contrary. "Jesus," says he,
"

I know." Be ashamed, ye that are ignorant

(of Him).
" And Paul I know." Well said,

"Think not that it is because I despise them,
that I do these things." Great was the fear

of the demon. And why without these words
did he not rend their garments ? For so he

would both have sated his wrath, and estab-

lished the delusion. He feared as I said, the

unapproachable force, and would not have

had such power had he not said this. But
observe how we find the demons everywhere
more right minded (than the Jews), not daring
to contradict nor accuse the Apostles, or

Christ. There they say,
" We know Thee

who Thou art" (Matt. viii. 29); and, "Why
art Thou come hither before the time to tor-

ment us
"
(Mark i. 24) : and again,

"
I know

Thee who Thou art, the Son of God." And
here, "These men are servants of the most

high God" (ch. xvi. 17) : and again, "Jesus I

know, and Paul I know." For they exceed-

ingly feared and trembled before those holy

persons. Perhaps some one of you, hearing
of these things, wishes he were possessed of

this power, so that the demons should not be
able to look him in the face, and accounts
those saints happy for this, that they had such

power. But let him hear Christ saying,
" Re-

joice not because the demons are subject
unto you

"
(Luke x. 20), because He knew

that all men rejoice most in this, through

vainglory. For if thou seekest that which

pleaseth God, and that which is for the com-
mon good, there is another, a greater way.
It is not so great to free from a demon as it

1 Meaning perhaps. That which should be the Temple of

Christ, the body of the believer.

is to rescue from sin. A demon hinders not
to attain unto the kingdom of Heaven, nay,
even cooperates, unwillingly indeed, but
nevertheless cooperates by making him that

has the demon more sober-minded
;

but sin

casts a man out.

But it is likely some man will say,
" God

forbid it should ever befall me to be sobered
in this way!

" Nor do I wish it for you, but a

very different way, that you should do all

from love of Christ : if however, which God
forbid, it should so befall you, then even on
this behalf I would comfort you. If then the

demon does not cast out (from the kingdom
of heaven), but sin does cast out, to free a
man from sin is greater beneficence.

From this let us study to free our neigh-

bors, and before our neighbors, our own
selves. Let us see to it, lest we have a de-

mon : let us examine ourselves strictly. More

grievous than a demon is sin, for the demon
makes men humble. See ye not those pos-
sessed with a demon, when they have recov-

ered from the attack, how downcast they are,

of how sad a countenance, how fraught with

shame their faces are, how they have not
even courage to look one in the face ? See
the strange inconsistency ! While those are

ashamed on account of the things they suffer,

we are not ashamed on account of the things
we do; while they are abashed being wronged,
we are not abashed when doing wrong : and

yet their condition is not a subject for shame,
but for pity and tenderness and indulgence :

nay, great is the admiration it calls for, and

many the praises, when struggling against
such a spirit, they bear all thankfully : whereas
our condition in very deed is a subject for

ridicule, for shame, for accusation, for cor-

rection, for punishment, for the worst of

evils, for hell-fire
; calling for no compassion

whatever. Seest thou, that worse than a

demon is sin ? And those indeed, from the

ills they suffer, reap a double profit : first,

their being sobered and brought to more self-

control
; then, that having suffered here the

chastisement of their own sins, they depart
hence to their Master, purified. For indeed

upon this we have often discoursed to you,
that those who are punished here, if they bear

it thankfully, may naturally be supposed to

put away thereby many of their sins. Whereas
from sins the mischief resulting is twofold ;

first, that we offend
; secondly, that we be-

come worse. Attend to what I say. Not this

is the only injury we get from sin, that we
commit a sin : but another and a worse is this,

that our soul receives a habit. Just as it is in

the case of the body for it will be more plain
when put in the form of an example as he
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who has taken a fever has got harm not only
in this respect, that he is sick, but also that

after the sickness he is become weaker, even

though he may return to health after a long
disease : just so in the case of sin, though we

may regain health, yet we are far from having
the strength we need. For l take the case of

one who has been insolently abusive : does

he not suffer 'his deserts for his abusive con-

duct ? Aye, but there is another and a worse

thing to rue (which is), that his soul is be-

come more insensible to shame. For from
each several sin that is committed, even after

the sin has been done and has ceased, there

remains a kind of venom instilled into our
souls. Do you not hear people saying, when

they are recovered from sickness,
"

I dare not
drink water now ?

" And yet the man has re-

gained his health : aye, but the disease has
done him this harm also. And whereas those

(possessed) persons, albeit suffering ill, are

thankful, we, when faring well, blaspheme
God, and think ourselves very ill used : for

you will find more persons behaving thus in

health and wealth than in poverty and sick-

ness. For there stands the demon over (the

possessed), like a very hangman, fierce, utter-

ing many (menaces), even as a schoolmaster

brandishing the lash, and not suffering them
to give way to any laxity. And suppose that

some are not at all brought to a sober mind,
neither are these liable to punishment;'

2 no
small thing this : even as fools, even as mad-
men and children, are not called to account,
so neither are these : since for things that are

done in a state of unconsciousness, none can
be so merciless as to call the doers to account.

Why then, in a far worse condition than those

who are possessed of evil sprits are we that

sin. We do not, indeed, foam at the mouth,
nor distort our eyes, or throw about our hands

convulsively ; but as for this, would that we
did it in our body and not in our soul ! Will

you that I show you a soul, foaming, filthy,

and a distortion of the mind's eves ? Think
of those who are in a passion and drunken
with rage ;

can any form be filthier than the
words they discharge ? In very deed it is like

a sputtering of noisome slaver. And just as

the possessed know none of those who are

1 Mod. text.
" For look now at some one who has been

abusive, and has not been punished : not for this only is it a

subject for weeping, that he does not suffer the punishment
for his abusiveness, but also for another reason it is a subject
for mourning. What mav this be? That his soul is now be-
come more shameless." But Chrys. is speaking of the imme-
diate evil here the act of vfipi<; for which the man suffers, or
will have to give account hereafter and the permanent effect,
the efis which every evil act fixes on 'the soul. 'Erepov here
and above we render in its pregnant sense,

" other and worse,"
or,

" what is quite another and a more serious thing."
a Old text. Ei Se T4V; fji-qS' 6A<os vq<i>oi.tv, ovhi efceivot SiSoaai

Siicr)v. Sav. and Ren. ovtuj and Suiaovei. But Far. has resumed
the unintelligible reading of mod. text, f i &d rue? p.r)S' ovtio v.,
aAA' qui* e*CU'Ot hihoatTi Siic-qv.

present, so neither do these. Their under-

standing darkened, their eyes distorted, they
see not who is friend, who foe, who worthy of

respect, who contemptible, but they see all

alike without a difference. And then, do you
not see them, how they tremble, just like

those others ? But they do not fall to the

ground, say you ? True, but their soul lies on
the ground and falls there in convulsions :

since had it stood upright, it would not have
come into the condition it is in. Or think

you not that it betokens a soul abjectly

sprawling and lost to all self-possession, the

things men can do and say when drunken
with rage ? There is also another form of mad-
ness worse than this. What may this be ?

When men cannot so much as suffer them-
selves to vent their anger, but instead of that

nourish within their own bosoms, to their own
proper hurt,

3 as it were a very hangman
with his lash, the rancorous remembrance of

wrongs. For it is a bane to themselves first,

the malice that they bear. To say nothing of

the things to come, what torture, think you,
must that man undergo in the scourging of

his soul, as day by day he looks how he may
avenge himself on his enemy? He chastises

himself first, and suffers punishment, swelling
(with suppressed passion), fighting against him-

self, setting himself on fire. For needs must
the fire be always burning within thee : while

raising the fever to such a height, and not

suffering it to wane, thou thinkest thou art

inflicting some evil on the other, whereas thou
art wasting thyself, ever bearing about with

thee a flame which is always at its height, and
not letting thy soul have rest, but evermore

being in a state of fury, and having thy

thoughts in a turmoil and tempest. What is

more grievous than this madness, to be always
smarting with pain, and ever swelling and in-

flamed ? For such are the souls of the resent-

ful : when they see him on whom they wish to

be revenged, straightway it is as if a blow
were struck them : if they hear his voice, they
cower and tremble : if they be on their bed.

they picture to themselves numberless re-

venges, hanging, torturing that enemy of

theirs : and if, beside all this, they see him
also to be in renown. 01, the misery they
suffer! Forgive him the offence, and free

thyself from the torment. Why continue al-

ways in a state of punishment, that thou

mavest once punish him, and take thy re-

venue ? Whv establish for thyself a hectic

disease ? * Why, when thy wrath would fain

3 aAAa rpi'/icuai Trap taurois otxetor KaKov, (caflarrcp rua 677/j.iop

rrjt' /Lii
,

T}<riKaKtai\ Mod. Uwt o'tKaaKoi- ko.6. t. 6.

* For Tt jcaTa<rKcva(,'c 19 <=ktikoi' trai-Ttii voarjfxa ; H. has, n k.

KTrJKOi' tjavr'oi' "to> t'ocrij/uart, - f>r-rtian<:,

morbo tabefaciens, Ben. The reading <tjkoi' is explained by
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depart from thee, dost thou keep it back ?

Let it not remain until the evening, says
Paul. (Eph. iv. 26.) For like some eating
rot or moth, even so does it gnaw through the

very root of our understanding. Why shut up
a beast within thy bowels ? Better a serpent
or an adder to lie within thy heart, than

anger and resentment : for those indeed

would soon have done with us, but this re-

mains forever fixing in us its fangs, instilling

its poison, letting loose upon us an invading
host of bitter thoughts.

" That he should

laugh me to scorn," say you, "that he should

despise me!" 1 O wretched, miserable man,
wouldest thou not be ridiculed by thy fellow-

servant, and wouldest thou be hated by thy
Master ? Wouldest thou not be despised by

thy fellow-servant, and despisest thou thy
Master? To be despised by him, is it more
than thcfu canst bear, but thinkest thou not

that God is indignant, because thou ridiculest

Him, because thou despisest Him, when thou

wilt not do as He bids thee? But that thine

enemy will not even ridicule thee, is manifest

from hence (that), whereas if thou follow up
the revenge, great is the ridicule, great the

contempt, for this is a mark of a little mind
;

on the contrary, if thou forgive him, great is

the admiration, for this is a mark of greatness
of soul. But you will say, he knows not this.

Let God know it, that thou mayest have the

greater reward. For He says,
" Lend to those

of whom ye hope not to receive." (Luke vi.

34.) So let us also do good to those who do
not even perceive that one is doing them

good, that they may not, by returning to us

praise or any other thing, lessen our reward.

For when we receive nothing from men, then
we shall receive greater things from God.
But what is more worthy of ridicule, what
more paltry, than a soul which is always in

anger, and wishing to take revenge ? It is

womanly, this disposition, it is babyish. For
as the babes are angry even with lifeless

things, and unless the mother beats the

ground, they will not let go their anger :

'2 so

do these persons wish to revenge themselves
on those who have aggrieved them. Why
then, it is they who are worthy of ridicule :

for to be overcome by passion, is the mark of

a childish understanding, but to overcome it,

is a sign of manliness. Why then, not we are

the objects of ridicule, when we keep our tem-

the etacism ; the ti in voo-rjuaTt. is derived from the following
ti Pov\6/j.fvov ; hence it was necessary to alter o-aurcu into
<ravTov tw. In the following sentence, B. has rC /3ovAo/uej'os," Why when thou wouldest be quit of it, dost thou keep thine

antrer?
"

1 Mod. text weakly, "But this I do that he may not laugh
me to scorn, that he may not despise me."

2 KaOdnep yap exciva (meaning tcl 3p<J>r)> kcu irpbs (om. B. C.)
fa axl/vxa- opyi^erai, kclv fir] 7rAr;rj to eSa^os r) p.T)TJ)p, ovk afyi-qcri

iriv opy-qv. Mod. text and Edd. except Sav. omit r; wrap-

per, but they. It is not this that makes men
contemptible not to be conquered by pas-
sion : what makes them contemptible is this

to be so afraid of ridicule from without, as on
this account to choose to subject one's self to

one's besetting passion, and to offend God,
and take revenge upon one's self. These things
are indeed worthy of ridicule. Let us flee

them. Let a man say, that having done us

numberless ills, he has suffered nothing in re-

turn : let him say that he might again fran-

tically assault us, and have nothing to fear.

Why, in no other (better) way could he have

proclaimed our virtue
;
no other words would

he have sought, if he had wished to praise us,

than those which he seems to say in abuse.

Would that all men said these things of me :

" he is a poor tame creature; all men heap
insults on him, but he bears it : all men

trample upon him, but he does not avenge
himself." Would that they added,

"
neither,

if he should wish to do so, can he :

"
that so I

might have praise from God, and not from
men. Let him say, that it is for want of spirit

that we do not avenge ourselves. This does

us no hurt, when God knows (all) : it does but

cause our treasure to be in greater safety. If

we are to have regard to them, we shall fall

away from everything. Let us not look to

what they say, but to what becomes us. But,

says he, "Let no man ridicule me," and some
make a boast of this. O! what folly! "No
man," says he, "having injured me, has rid-

iculed me :

"
that is,

"
I had my revenge."

And yet for this thou deservest to be ridi-

culed, that thou didst take revenge. Whence
came these words among us being, as they
are, a disgrace to us and a pest, an overthrow

of our own proper life and of our discipline ?

It is in downright opposition to God that thou

(so) speakest. The very thing which makes
thee equal to God the not avenging thyself

this thou thinkest a subject for ridicule !

Are not we for these things worthy to be

laughed at, both by ourselves, and by the

heathen, when we thus speak against God ? I

wish to tell you a story of a thing that hap-

pened in the old times (which they tell) not on

the subject of anger, but of money. A man
had an estate in which there was a hidden

treasure, unknown to the owner : this piece of

ground he sold. The buyer, when digging it

for the purpose of planting and cultivation,

found the treasure therein deposited, and
came 3 and wanted to oblige the seller to

3 Mod. text followed by Edd. perverts the whole story,
making the parties contend, not for the relinquishing of the

treasure, but for the possession of it. so making the conclu-
sion (the willing cession of it by both to the third party) unin-

telligible, and the application irrelevant. The innovator was
perhaps induced to make this alteration, by an unseasonable
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receive the treasure, urging that he had bought
a piece of ground, not a treasure. The seller

on his part repudiated the gift, saying,
" The

piece of ground (is not mine), I have sold it,

and I have no concern whatever with this

(treasure)." So they fell to altercation about

it, the one wishing to give it, the other stand-

ing out against receiving it. So chancing

upon some third person, they argued the mat-

ter before him, and said to him, "To whom

ought the treasure to be assigned ?
" The

man could not settle that question ;
he said,

however, that he would put an end to their

dispute he would (if they pleased) be master

of it himself. So he received the treasure,

which they willingly gave up to him
;
and in

the sequel got into troubles without end, and
learnt by actual experience that they had done
well to have nothing to do with it. So ought

it be done likewise with regard to anger ;
both

ourselves ought to be emulous ' not to take

revenge, and those who have aggrieved us,

emulous to give satisfaction. But perhaps
these things also seem to be matter of ridi-

cule : for when that madness is widely prevalent

among men, those who keep their temper are

laughed at, and among many madmen he who
is not a madman seems to be mad. Where-
fore I beseech you that we may recover (from
this malady), and come to our senses, that

becoming pure from this pernicious passion,
we may be enabled to attain unto the king-
dom of heaven, through the grace and mercy
of His only-begotten Son, with Whom to the

Father, together with the Holy Spirit, be glory,

might, honor, now and ever, world without
end. Amen.

HOMILY XLII.

ACTS XIX. 21, 23.

" After these things were ended, Paul purposed in the

Spirit, when he had passed through Macedonia
and Achaia, to go to Jerusalem, saying, After I

have been there, I must also see Rome. So he
sent into Macedonia two of them that ministered

unto him, Timotheus and Erastus
;
but he himself

stayed in Asia for a season. And the same time

there arose no small stir about the Way."

He sends Timothy and Erastus into Mace-

donia, but himself remains at Ephesus. Hav-

ing made a long enough stay in that city, he

wishes to remove elsewhere again. But how
is it, that having from the first chosen to de-

part into Syria, he turns back to Mace-
donia ?

" He purposed," it says,
"

in the

Spirit," showing that all (that he did) was
done not of his own power. Now he prophe-
sies, saying,

"
I must also see Rome :

"
perhaps

to comfort them with the consideration of his

not remaining at a distance, but coming
nearer to them again, and to arouse the

minds of the disciples by the prophecy. At
this point,

- I suppose, it was that he wrote his

recollection of the Parable of the Treasure hid in a field.
' The seller having learnt this, came and wanted to compel
the purchaser a.Tro\aficlv t6i> Srjo-aupoi'," (retaining diroA., in the
unsuitable sense " that he, the seller, should receive back the
treasure.") "On the other hand, the other (the purchaser)
repulsed him, saying, that he had bought the piece of ground
along with the treasure, and that he made no account of this
deal ov&ei'a \6yov noielv virip toutov.) So they fell to conten-
tion, both of them, the one wishing to receive, the other not
to give," etc.

1 (cat )'((jia? <t>iKoviK(iv p.rj ap.v>'a<r(?ai, icai tou? AcAuttijkoto?

<j>i\oveiKelv SoOi'ai Siktjiv as in the story, the parties t<j>i\ov-

eCicovv, the one n'r) Aa/3eii> top 9., the other o'ovi'ai.

2 'EvTevBev. If St. Chrys. is rightly reported, he means the
second Epistle, which he proceeds to quote from. But that

17

Epistle to the Corinthians from Ephesus, say-

ing,
"

I would not have you ignorant of the

trouble which came to us in Asia." (2 Cor.

i. 8.) For since he had promised to go to

Corinth, he excuses himself on the score of

having loitered, and mentions the trial relat-

ing the affair of Demetrius. " There arose

no small stir about the Way."
* Do you see

the renown 3
(acquired) ? They contradicted,

it says: (then) came miracles, twofold:

(then) again, danger : such is the way the

threads alternate throughout the whole text-

ure (of the history).
" For a certain man

named Demetrius, a silversmith, which made
silver temples of Diana, brought no small

gain unto the craftsmen." (v. 24.).
" Which

made," it says, "silver temples of Diana."

And how is it possible that temples could be

made of silver ? Perhaps as small boxes

Epistle was plainly not written an'o 'E(peo-oi/. Perhaps what
he said was to this effect:

" At this point 1 suppose it was
viz. after the mission of Timothy and Erastus that he wrote
(his first Epistle) to the Corinthians from Ephesus: and in the

second Epistle he alludes to the great trial which ensued in

the matter of Demetrius. He had promised to come to Corinth

sooner, and excuses himself on the score of the delay." But
rd kolto.

Ar)/ijJTpioi' Sircyoup.ei'os can hardly be meant of St. Paul:

it should be cui'iTTop.fi'o?.
* The use of v 6oo? without further definition, to represent

the Christian religion, is peculiar to the Acts (ix. 2 : \i\

xxiv. 22). Kupiov or crioTTjpiat would express the omitted defin-

ing idea. G. B. S.
3 "Opa? TTjr i>SoKiiJ.r)<Tiv ;

This seems to refer to v. 17-20.
" But see how successes and trials here, as all along, alternate.

Then the Jews contradicted: (v. o1 then miracles, twofold.

(11-12 and 1^-19): now again (after that u5oitip.r)o-n), danger."
Here the >lss. and Bad, give v. 24-27, which we have dis-

tributed to their proper places.
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(ki : v',)(U(i).*
Great was the honor paid to this

(Diana) in Ephesus ; since, when {Horn, in

Eph. Prol.) their temple was burnt it so

grieved them, that they forbade even the

name of the incendiary ever to be mentioned.

See how, wherever there is idolatry, in every
case we find money at the bottom of it. Both in

the former instance it was for money, and in

the case of this man, for money, (ch. xix.

13.) It was not for their religion, because they

thought that in danger; no, it was for their

lucrative craft, that it would have nothing to

work upon. Observe the maliciousness of the

man. He was wealthy himself, and to him
indeed it was no such great loss

;
but to them

the loss was great, since they were poor, and
subsisted on their daily earnings. Neverthe-

less, these men say nothing, but only he.

And observe :

1 " Whom having collected, and
the workmen of like occupation," having
themselves common cause with him,

" he

said, Sirs, ye know that by this craft we have

our wealth
"

(v. 25) ;
then he brought the

danger home to them, that we are in danger
of falling from this our craft into starvation.
" Moreover ye see and hear, that not alone at

Ephesus, but almost throughout all Asia, this

Paul hath persuaded and turned away much

people, saying that they be no gods, which
are made with hands : so that not only this

our craft is in danger to be set at naught ;
but

also, that the temple of the great goddess
Diana should be despised, and her magnifi-
cence should be destroyed, whom all Asia

and the world worshippeth. And when they
heard these sayings, they were full of wrath,
and cried out, saying, Great is Diana of the

Ephesians." (v. 26-28.) And yet the very

things he spoke were enough to bring them to

true religion : but being poor senseless crea-

tures, this is the part they act. For if this

(Paul being) man is strong enough to turn

away all, and the worship of the gods is in

jeopardy, one ought to reflect, how great must
this man's God be, and that he will much
more give you those things, for which ye are

afraid. Already (at the outset) he has

secured a hold upon their minds by saying,
"This Paul hath turned away much people,

saying, that they be no gods, which are made
with men's hands." See what it is that the

heathen are so indignant at; because he said

* These silver
"
temple" (Vaous) were shrines, small models

of the temple containing images of the goddess, which pilgrims
to the temple purchased and carried away and probably used
in their homes as objects of domestic worship. G. B. S.

1 Kai 6pa KOirweoi'S ovras ai/rovs- elra t'ov kiuSwou eiricrTr)crei'

(so Cat. C. -<rav, A. B. cn-er^o-ey). Mod. text,
" But being them-

selves partners of the craft, he takes them as partners also of
the riot. Then also he exaggerated (r)vricrev) the danger,
adding. This our craft is in danger of coming into contempt.
For this is pretty nearly what he declares by this, that from
this art," etc.

that
"
they which be made of men are no

gods." Throughout, he drives his speech at

their craft. Then that which most grieved
them he brings in afterwards. But, with the

other gods, he would say, we have no concern,
but that

" the temple also of the great god-
dess Diana is in clanger to be destroyed."
Then, lest he should seem to say this for the

sake of lucre, see what he adds : "Whom the

whole world worshippeth." Observe how he
showed Paul's power to be the greater, prov-

ing all (their gods) to be wretched and miser-

able creatures, since a mere man, who was
driven about, a mere tentmaker, had so much
power. Observe the testimonies borne to the

Apostles by their enemies, that they over-

threw their worship.
2 There (at Lystra) they

brought "garlands and oxen." (ch. xiv. 13.)
Here he says,

" This our craft is in danger to

be set at naught. Ye have filled (all) every-
where with your doctrine." (ch. v. 28.) So
said the Jews also with regard to Christ :

" Ye see how the world is going after Him "

(John xii. 19) ; and,
" The Romans shall come

and take away our city." (ch. xi. 48). And

again on another occasion,
" These that have

turned the world upside down are come hither

also." (ch. xvii. 6).
" And when they heard

these sayings, they were full of wrath." Upon
what was that wrath called forth ? On hear-

ing about Diana, and about their source of

gain.
" And cried out, saying, Great is Diana

of the Ephesians. And the whole city was
filled with confusion : and rushed with one
accord into the theatre." (v. 29). Such is

the way with vulgar minds, any trivial occa-

sion shall hurry them away and inflame their

passions. Therefore 3
it behooves to do

(things) with (strict) examination. But see

how contemptible they were, to be so exposed
to all (excitements) !

"
Having caught Gaius

and Aristarchus, men of Macedonia, Paul's

companions in travel, they dragged them:"

(here) again recklessly, just as did the Jews
in the case of Jason ;

and everywhere they
set upon them. 4 "And when Paul would

2 on KaQaipwv (Cat. ore exaO-ijoovv) ai)Tuiv ra ae^aa)xaTa, exel

<TTeiJ.fjL.aTa ai Taupou; T^poc^ecepol' ivTavda fyqcnv OTl KivSwevei
k. t. A. These seem to be only rough notes or hints of what
Chrys. said. The first words KaO. avTuiv t<z cre^. look like a
reference to Acts xvii. 23, di'a#opu>' to <7e/3acr/uaTa ii/uliv:

" thus
at Athens, surveying the objects of their worship, and finding
an Altar, etc. he thence takes occasion to preach the Unknown
God. At Lystra. they brought garlands and oxen, and the

Apostles thereupon, etc. Therefore these men here might
well say, Our craft is in danger. For it was true, as was said
on another occasion (at Jerusalem), Ye have filled, etc.: and.
They that have turned the world, etc. Nay, of Christ also

the Jews said the same, The world isgoing after Him."
3 Ala Taura /hct' eferatreuJS Sel iroielv. Mod. text adds irai'Ta.

This sentence, om. by A., seems to be out of place, and to

belong rather to v. 36. We have transposed the text v. 28, 29,
which in Mss. and Edd. is given after ius ira.cn. TrpoKt-lo-6ai.

4 ical TTai'Ta\ov avTols irpoxeli'Tai. To make some sense of the

passage, we adopt irpoo-KtiZvTai, from B. We also transpose v.

30 which is given with 31 after the following sentence.
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have entered in unto the people, the disciples

suffered him not," (v. 30) so far were they
from all display and love of glory.

" And
certain of the Asiarchs, which were his

friends, sent unto him, desiring him that he

would not adventure himself into the theatre
"

(v. 31) to a disorderly populace and tumult.

And Paul complies, for he was not vainglori-

ous, nor ambitious.
" Some therefore cried

one thing, and some another : for the assem-

bly was confused." Such is the nature of the

multitude: it recklessly follows, like fire when
it has fallen upon fuel

;
and the more part

knew not wherefore they were come together."

(v. 32.)
" And they drew Alexander out of

the multitude, the Jews putting him forward."

It was the Jews that thrust him forward
;

1 but

as providence ordered it, this man did not

speak.
" And Alexander beckoned with the

hand, and would have made his defence unto

the people." (v. ^^.)
" But when they

knew that he was a Jew, all with one voice

about the space of two hours cried out, Great
is Diana of the Ephesians." (v. 34.) A child-

ish understanding indeed ! as if they were

afraid, lest their worship should be extin-

guished, thev shouted without intermission.

For two years had Paul abode there, and see

how many heathen there were still !

" And
when the town clerk had appeased the people,
he said, Ye men of Ephesus, what man is

there that knoweth not how that the city of

the Ephesians is temple-keeper of the great

goddess Diana, and of the image which fell

clown from Jupiter ?
"

(v. 35.) As if the

thing were not palpable. With this saying
first he extinguished their wrath. " And of

the Diopetes." There was another sacred

object (iepbv) that was so called. Either he

means the piece of burnt earth or her

image.'
2 * This (is) a lie.

"
Seeing then that

1
npoc|3aAoi'To 'IovSaioi oikocojuuku); Si (supplied by Cat.)

ouTo? oi/K <f>0eyfaTo. Mod. text
" The Jews thrust him for-

ward, as Providence ordered it, .that they might not have (it

in their power) to gainsay afterwards. This man is thrust

forward, and speaks: and hear what (he says)."
2 Old text: 'Itp'ov irepov outios e/caAecro meaning, as we take

it, the Palladium of Troy, which was also called
"
the Dio-

petes," to IlaWdSioi' to Ai07T6Tes jcaAou/u.eroi', Clem. Alex. Pro-
trept. iv. 47." >JTot to ocTTpaxov aiiTrjs tfrrfcriv. Something more
is needed, therefore we supply ij

to d-yaAjoia. out^? <rio-n\ But
Upbv in this sense is not usual. 'OcrrpaKov, whatever it mean,
cannot be the image of Diana, which was known to be of
wood. The passage seems to be corrupt, and one might con-
jecture that iepbv irepov relates to

" another Temple
"

of Diana
built after the first which was burned by Herostratos, and that
the name of this man is latent in the unintelligible jjtoi-

Tooo-rpaicoi', and that Chrysostom's remark is this, that together
with that former Temple perished the original Diopetes: so
that to speak of that image as still in being was a lie (touto

i>e06o?) Mod. text
" But a different Upbv was thus called

oioTreres : either then the idol of Diana they called Diopetes,
10s e toO A105 to oarpaKov e*ei i'OTre7rTu>*cb?, and not made by
man: or a different aya\p,a was thus called among them."
Isidore of Pelus. in the Catena: "Some say that it is spoken
of the image of Diana, i. e.

'

(a worshipper) of the great Diana
and of her 6io7reTes dyaAp.a:' some that the Palladium also (is

here named as 61077. X i. e. the image of Minerva, which they
worshipped along with Diana." Ammonius ibid., "the vab<;

toC Aid;: or the <TTpoyyv\oeiSi<;
"

meaning the oo"Tpaoi' ?

these things cannot be spoken against, ye

ought to be quiet, and to do nothing rashly.
For ye have brought hither these men, which
are neither robbers of churches, nor yet

blasphemers of your goddess." (v. 36, 37.)
All this however he says to the people; but in

order that those (workmen) also might be-

come more reasonable,, he says: "Wherefore
if Demetrius, and the craftsman which are

with him, have a matter against any man, the

law is open, and there are deputies : let them

implead one another. But if ye enquire any-

thing concerning other matters, it shall be
determined in a lawful assembly. For we are

in danger to be called in question for this

clay's uproar, there being no cause, for which

(matter) we shall not be able to give an

account for this concourse." v. 38-40.) "A
lawful assembly," he says, for there were

three assemblies according to law in each

month ;
but this one was contrarv to law.

Then he terrified them also by saying,
" We

are in danger to be called to account
"

for

sedition. But let us look again at the things
said.

(Recapitulation.) "After these things
were ended," it says,

" Paul purposed in the

Spirit, when he had passed through Macedo-
nia and Achaia, to go to Jerusalem," saving,
"After I have been there, I must also see

Rome." (v. 21.) He no longer speaks here

after the manner of a man,
3

or, He purposed
to pass through those regions, without tarrying

longer. Wherefore does he send away Timo-

thy and Erastus ? Of this I suppose he says,
"Wherefore when we could no longer forbear,

we thought it good to be left at Athens alone.

He sent away," it says, "two of those who
ministered to him" (1 Thess. iii. 1), both to

announce his coming, and to make them more

"or rather, which is the true explanation, this image of Diana:
or the Palladium, which they thought came from Jupiter, and
was not the work of men." CEcum. gives the same variety of

explanations, from the Catena. The words toOto <f(vSo^.

which in the Mss. follow the text v. 36. 37, are better referred

to the Diopetes, as in our translation. Mod. text apa to nai-

ipfiSo^: and then, "these things however he says to the peo-
ple, in order that those also," etc. omitting oe preserved by the

old text.
* This Diopetes, the image which was supposed to have

fallen down from Jupiter or heaven (Aiotirinrw), was the

image of Diana which was in the great temple at EpheSUS.
This was the superstitious beliel of the people as 1- I l< ar trom
the many instances in classic mythology in which statues .in-

famed to have fallen from heaven. This image was of wood
and was probably found there by the Greeks when they
colonized Ionia. (j. B. S.

3
i. e. In this, he prophesies (see above on this versed but in

his purii s, . going to Jerusalem from Ach.ua. he was disap-

pointed, for he had to return through Macedonia: v rrpoeiAeTo,

1. e. this is the meaning of idero ev Tnet'Mari. Mod. text 0111.

oinctTi eyxpoiio-a?, and adds: "for this is the meaning of tt7To,

and such is the force of the expression." Then :

" But why he

sends away T. and E., the writer does not say: but it s<

to me that of this also he savs. Ti :itmti. Wherefore
when," etc. The meaning is: "He sends them away on this

occasion, as he did at Athens: viz. because he could no longer
forbear, therefore he thought it good to be left a
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eager.
Asia."

" But he himself tarried awhile in

(v. 22.) Most of all does he pass
his time in Asia; and with reason : there,

namely, was the tyranny, of the philosophers,
i

(Afterwards) also he came and discoursed to

them again. "And the same time" etc. (v.

23), for indeed the superstition was excessive.

(a)
" Ye both see and hear," so palpable

was the result that was taking place
"
that

not alone at Ephesus, but almost throughout
all Asia, this Paul by persuading hath turned

away," not by violence : this is the way to

persuade a city. Then, what touched them

closely,
"
that they be no gods which are

made with hands." (v. 26.) He overturns,

says he, our craft : (e)
" From this work we

have our wealth. Hath persuaded." How 2

did he persuade he, a man of mean consid-

eration ? How prevail over so great a force of

habit ? by doing what by saying what ? It

is not for a Paul (to effect this), it is not for

a man. Even this is enough, that he said,
"
They are no gods." "Now if the impiety (of

the heathen religions) was so easy to detect,

it ought to have been condemned long ago : if

it was strong, it ought not to have been over-

thrown so quickly, (b) For, lest they should

consider within themselves (how strange),
that a human being should have such power
as this, and if a human being has power to

effect such things, why then one ought to be

persuaded by that man, he adds : (/)
" not

only is this our craft in danger to be set at

naught, but also," as if forsooth alleging a

greater consideration,
"
the temple of the

great goddess Diana," etc.
(<:)

" whom all

Asia and the world worshippeth." (v. 27.)

(g)
" And when they heard, they were filled

with wrath, and shouted, Great is Diana of

the Ephesians !

"
(v. 28.) For each city

had its proper gods, (d) They thought to

make their voice a barrier against the Divine

Spirit. Children indeed, these Greeks ! (/i)

And their feeling was as if by their voice they
could reinstate the worship of her, and undo
what had taken place ! "And the whole city,"

etc. (v. 29.) See a disorderly multitude !

" And when Paul," etc. (v. 30.) Paul then

wished to enter in that he might harangue
them : for he took his persecutions as occa-

sions for teaching :

" but the disciples suf-

fered him not." Mark, how great fore-

thought we always find them taking for him.

At the very first they brought him out that

they might not (in his person) receive a

mortal blow
;

and yet they had heard him

1 e/cet yap ^i' >) TvpavvXs (mod. text r; ttoAAt) <J>arpia) twv

tf>i\ocr6(j>u)i'. But this seems to belong rather to Athens.
- Mod. text inserts for connection :

" And if from this work
wealth accrues to you, how hath he persuaded," etc.

say,
"

I must also see Rome." But it was
providential that he so predicts beforehand,
that they might not be confounded at the
event. But they would not that he should
even suffer any evil.

" And certain of the
Asiarchs besought him that he would not
enter into the theatre." Knowing his eager-
ness, they "besought him :

"
so much did all

the believers love him. " And they drew
Alexander," etc. (v. ^^.) This Alexander,
why did he wish to plead ? Was he accused ?

No, but it was to find an opportunity, and
overturn the whole matter, and inflame 3 the

anger of the people.
" But when they knew

that he was a Jew, all with one voice about
the space of two hours cried out, Great is

Diana of the Ephesians." (v. 34.) Do you
mark the inordinate rage ? Well, and with
rebuke does the town clerk say, "What man is

there that knoweth not how that the city of

the Ephesians "(v. 35) (coming to the point)
which they were frightenened about. Is it

this,
4

says he, that ye do not worship her ?

And he does not say,

Diana, but,
" our city,'

shipped her.
6 "

Seeing then that these

things cannot be spoken against." (v. 36.)

Why then do ye make a question about them,
as if these things were not plain ? (/>)

Then
he quietly chides them, showing that they had

" That knoweth not
'

that it always wor-

come together without reason. And to do

nothing rashly," he says. Showing that they
had acted rashly. (a)

" For ye have

brought hither," etc. (v. 37.) They wanted
to make religion the pretext for what con-

cerned their own money-making :
(<r)

and it

was not right on account of private charges to

hold a public assembly. For he put them to

a nonplus, and left them not a word to say
for themselves. 6 " There being no cause,"
he says, "for this concourse, for which"

(matter)
" we shall not 7 be able to give the

account." (v. 40.) See how prudently, how

cleverly, the unbelievers (act). Thus he ex-

tinguished their wrath. For as it is easily

3 KitaOffoi. Erasm. ut et con/ittaret totum et furorem pop-
uli extingueret. Ben. subverteret .... extingueret. But
eKKaicrat. will not bear this sense, nor does the context suggest
it. Alexander's object, it is represented, was to overthrow the

preaching, and kindle the rage of the people yet more. Cat.
and Sav. marg. eAicuo-ai.

4 Mod. text
" As if he had said, Do ye not worship her ?

"
6 Mod. text

"
But, Our city, paying court to them:

deparreviov aurous: " for which the old text has. But, Your
city. 'Edepdnevo-ev avrrjv. Which may mean, Thus he, the
town clerk, pari homage to the city, by speaking of its hon-
ors. But d-epaireveTt ain'riv in the preceding sentence requires
the sense given in the translation.

6
i'/ioi5pa yap avrovs ijAdyi)<rei' Kai 6iTj7roprj(rer. Mod. text

Toutoj <rtj>. auToi/5 6ijir., omitting, >jA6yijcre>', which, if not cor-

rupt is here put in an unusual sense.
7 ov Swr)cr6tJ.ed-a old text, here and above, as in the Alexan-

drine Ms. of the N. T. (received by Griesbach) but here with
T)j; (Tvcrrp. t. transposed. (If the negative be retained, it is

better to read 7repl rrjs <x. t. as in the leading authorities of the
text: so that this clause is epexegetical to 7repl ov- for which,
namely, for this concourse.)
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kindled, so also is it easily extinguished.
" And when he had thus spoken," it says,
"he dismissed the assembly." (v. 41.)

Seest thou how God permits trials, and by
them stirs up and awakens the disciples, and
makes them more energetic? Then let us

not sink down under trials : for He Himself
will

" also make the way of escape, that we

may be able to bear them." (i Cor. x. 13.)

Nothing so makes friends, and rivets them so

firmly, as affliction : nothing so fastens and

compacts the souls of believers : nothing is so

seasonable for us teachers in order that the

things said by us may be heard. For the

hearer when he is in ease is listless and

indolent, and seems to suffer annoyance from
the speaker : but when he is in affliction and

distress, he falls into a great longing for the

hearing. For when distressed in his soul, he

seeks on all sides to find comfort for his afflic-

tion : and the preaching brings no small

comfort. " What then," you will say,
"
of the

Jews ? How was it that in consequence of

their weakheartedness, they did not hear ?
"

Why, they were Jews, those ever weak and
miserable creatures : and besides, the afflic-

tion in their case was great, but we speak of

affliction in moderation. For observe : they

expected to be freed from the evils that

encompassed them, and they fell into number-
less greater evils : now this is no common
distress to the soul. Afflictions cut us off

from the sympathy we have for the present
world, as appears in this, that we wish for

death immediately, and cease to be loving
of the body : which very thing is the greatest

part of wisdom, to have no hankering, no ties

to the present life. The soul which is afflict-

ed does not wish to be concerned about

many things : repose and stillness are all it

desired, content for its part to have done with

the things present, even though there be

nothing else to follow. As the body when
wearied and distressed does not wish to

indulge in amours, or gormandizing, but only
to repose and lie down in quiet ;

so the soul,

harassed 1

by numberless evils, is urgent to be
at rest and quiet. The soul which is at ease
is (apt to be) fluttered, alarmed, unsettled :

whereas in this there is no vacuity, no run-

ning to waste : and the one is more manly,
the other more childish

;
the one has more

gravity, in the other more levity. And as

some light substance, when it falls upon deep
water, is tossed to and fro, just so is the soul

when it falls into great rejoicing. Moreover,
that our greatest faults arise out of overmuch

pleasure, any one may see. Come, if you

1
Tapa.\&("i<ra. B. The other Mss. Tapixevddcra, 'which is

unsuitable here.

will, let us represent to ourselves two houses,
the one where people are marrying, the other
where they are mourning: let us enter in

imagination into each: let us see which is

better than the other. Why, that of the

mourner will be found full of seriousness

(ni/nn<,oiar) ;
that of the marrying person, full of

indecency. For look, (here are) shameful

words, unrestrained laughter, more unre-

strained motions, both dress and gait full of

indecency, words fraught with mere nonsense
and foolery: in short, all is ridicule there, all

ridiculous. 2 I do not say the marriage is

this
;
God forbid

;
but the accompaniments

of the marriage. Then nature is beside itself

in excess of riot. Instead of human beings,
those present become brute creatures, some

neighing like horses, others kicking like

asses : such utter license, such dissolute unre-

straint : nothing serious, nothing noble : (it is)

the devil's pomp, cymbals, and pipes, and

songs teeming with fornication and adultery.
But not so in that house where there is

mourning ;
all is well-ordered there : such

silence, such repose, such composure; nothing
disorderly, nothing extravagant : and if any
one does speak, every word he utters is

fraught with true philosophy : and then the

wonderful circumstance is, that at such times

not men only, but even servants and women
speak like philosophers for such is the

nature of sorrow and while they seem to be

consoling the mourner, they in fact utter

numberless truths full of sound philosophy.

Prayers are there to begin with, that the afflic-

tion may stop there, and go no further: many
a one comforting the sufferer, and recitals

without number of the many who have the

like cause for mourning.
" For what is

man ?
"

(they ask) (and thereupon) a serious

examination of our nature "aye, then, what
is man!" (and upon this) an impeachment
of the life (present) and its worthlessness,
a reminding (one another) of things to come,
of the Judgment. (So from both thi

scenes) each returns home : from the wed-

ding, grieved, because he himself is not in the

enjoyment of the like good fortune
;
from the

mourning, light-hearted, because he has not

himself undergone the like affliction, and

having all his inward fever quenched. But

what will you ? Shall we take for another

contrast the prisons and the theatres? For

the one is a place of suffering, the other of

pleasure. Let us again examine. In the

former there is seriousness of mind
;
for

where there is sadness, there must needs be

seriousness. He who aforetime was rich, and

2 bAui? oit&ei' trepov 17 irai-ra yeAio? Kai Karay(\u)$ Ta K(l.
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inflated with his own importance, now will

even suffer any common person to converse

with him, fear and sorrow, like some mightier

fire, having fallen on his soul, and softening
down his harshness : then he becomes humble,
then of a sad countenance, then he feels the

changes of life, then he bears up manfully

against everything. But in a theatre all is the

reverse of this laughter, ribaldry, devil's

pomp, dissoluteness, waste of time, useless

spending of clays, planning for extravagant

lust, adultery made a study of, practical train-

ing to fornication, schooling in intemperance,

encouragement to filthiness, matter for laugh-

ter, patterns for the practice of indecency.
Not so the prison : there you will find humble-

ness of mind, exhortation, incentive to serious-

ness, contempt of worldly things ; (these)
are all trodden under foot and spurned and,
fear stands over (the man there), as a school-

master over a child, controlling him to all his

duties. But if you will, let us examine in a

different way.
l

I should like you to meet a

man on his return from a theatre, and another

coming out of prison ;
and while you would see

the soul of the one fluttered, perturbed, actually
tied and bound, that of the other you would
see enlarged, set free, buoyant as on wings.
For the one returns from the theatre, enfettered

by the sight of the women there, bearing about
chains harder than any iron, the scenes, the

words, the gestures, that he saw there. But
the other on his return from the prison, re-

leased from all (bounds), will no longer
think that he suffers any evil as comparing
his own case with that of (those) others.

(To think) that he is not in bonds will make
him thankful ever after; he will despise hu-

man affairs, as seeing so many rich men
there in calamity, men (once) having power
to do many and great things, and now lying
bound there : and if he should suffer anything
unjustly, he will bear up against this also

;
for

of this too there were many examples there :

he will be led to reflect upon the Judgment
to come and will shudder, seeing here ~

(in

the earthly prison) how it will be there. For
as it is with one here shut up in prison, so in

that world also before the Judgment, before

the Day that is to come. Towards wife,

children, and servants, he will be more gentle.

1 C, 'AAA* et jSouAei 7raAu' 7roAAouy eeTa<ra>/xei> tottovt B..

'AAAa ndhiv ei /3oiiAei trepovs eer. tottovs. Mod. text AAA' i

/3., ttolKlv erepius efe-r. tou? avTovs tottovs. In the Translation we
adopt erepajs and omit tojtov;.

2 The text is corrupt: ko.1 <i>pi|ei tou? tojtov; perhaps it

should be tous eicei tottovs imavOa bpuiv Kaddvep yap ivravda
tv &e<Tfjiu>T-qpL<p Tvy\di'un' oi'Tui KaKtl irpb ttj? Kpi<rea>?. 7rpb tj}s

/ueAAou<7>)9 rj/u.epas, sc. <2>pi'|ei. i. e.
"
just as here, being shut up

in prison he looks forward with dread to the coming' trial, so
will he in that world," etc. Mod. text quite misrepresenting
the sense: "

For, as he that is here shut up in prison is gentle
towards all. so those also before the Judgment, before the

coming Day, will be more gentle," etc.

Not so he that comes from the theatre : he
will look upon his wife with more dislike, he
will be peevish with his servants, bitter to-

wards his children, and savage towards all.

Great are the evils theatres cause to cities,

great indeed, and we do not even know that

they are great. Shall we examine other

scenes of laughter also, I mean the feasts,
with their parasites, their flatterers, and abun-
dance of luxury, and (compare with them)
places where are the halt and blind ? As
before, in the former is drunkenness, luxury,
and dissoluteness, in the latter the reverse.

See also with regard to the body, when it is

hot-blooded, when it is in good case, it under-

goes the quickest change to sickness : not so,

when it has been kept low\ Then let me
make my meaning clearer to you : let there

be a body having plenty of blood, plenty of

flesh, plump with good living : this body will

be apt even from any chance food to engender
a fever, if it be simply idle. But let there be

another, struggling rather with hunger and

hardship : this is not easily overcome, not

easily wrestled down by disease. Blood,

though it may be healthy in us, does often

by its very quantity engender disease : but
if it be small in quantity, even though
it be not healthy, it can be easily worked
off. So too in the case of the soul, that

which leads an easy, luxurious life, has its

impulses quickly swayed to sin : for such a

soul is next neighbor to folly, to pleasure, to

vainglory also, and envy, and plottings, and

slanderings. Behold this great city of ours,
what a size it is ! Whence arise the evils ? is

it not from those who are rich ? is it not from
those who are in enjoyment ? Who are they
that

"
drag

" men " before the tribunals ?
"

Who, that dissipate properties ? Those who
are wretched and outcasts, or those w'ho are

inflated with consequence, and in enjoyment ?

It is not possible that any evil can happen
from a soul that is afflicted. (James ii. 6.)

Paul knew the gain of this : therefore he savs,
" Tribulation worketh patience, and patience

experince, and experience hope, and hope
maketh not ashamed." (Rom. v. 3.) Then
let us not sink in our afflictions, but in all

things give thanks, that so we may get great

gain, that we may be well-pleasing to God,
who permits afflictions. A great good is

affliction : and we learn this from our own
children : for without affliction (a boy) would
learn nothing useful. But we, more than

they, need affliction. For if there, when the

passions (as yet) are quiet, (chastisement)
benefits them, how much more us, especially

possessed as we are by so many ! Nay, we
behoove rather to have schoolmasters than
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they : since the faults of children cannot be

great, but ours are exceeding great. Our
schoolmaster is affliction. Let us then not

draw it down willingly upon ourselves, but

when it is come let us bear it bravely, being,
as it is, always the cause of numberless good

things ; that so we may both obtain grace
from God, and the good things which are laid

up for them that love Him, in Christ Jesus
our Lord, with Whom to the Father, together
with the Holy Spirit, be glory, might, honor,
now and evermore, world without cud. Amen.

HOMILY XLIII.

ACTS XX. 1.

"And after the uproar was ceased, Paul called unto
him the disciples, and embraced them, and

departed for to go into Macedonia."

There was need of much comforting after

that uproar. Accordingly, having done this,

he goes into Macedonia, and then into

Greece. For, it says,
" when he had gone

over those parts, and had given them much
exhortation, he came into Greece, and there

abode three months. And when the Jews
laid wait for him, as he was about to sail into

Syria, he purposed to return through Macedo-
nia." (v. 2, 3.) Again he is persecuted by
the Jews, and goes into Macedonia. " And
there accompanied him into Asia Sopater of

Berea ; and of the Thessalonians, Aristarchus

and Secundus ;
and Gaius of Derbe, and

Timotheus
;

and of Asia, Tychicus and

Trophimus. These going before tarried for

us at Troas." (v. 4. 5.) But how does he call

Timothy a man "
of Thessalonica ?

" * This

is not his meaning, but,
" Of Thessalonians,

.Aristarchus and Secundus and Gaius : of

Derbe, Timothy,"
l

etc., these, he says, went
before him to Troas, preparing the way for

him. " And we sailed away from Philippi
after the days of unleavened bread, and came

* The phrase o^pi tt) Atria? are omitted by X and B. and are
now discarded in the leading critical editions. The residence
of Timothy is not given, as being well known. It was prob-
ably Lystra (Acts xvi. i). G. B. S.

1 St. Chrysostom's reading of v. 4 is peculiar, but does not

appear in the vv. 11. of X. T. perhaps because the Edd. of

Chrys. conform it to the usual text, which is Oeo-traA. Sk, 'Ap.
Kai 2e<. <ai Taio<; Acp/Sato; tai Tifidirco?, i. e. two Thessalo-
nians, and beside them Gaius of Derbe, and Timothy, etc.

But in the preceding chapter, v. 29, a Gaius was mentioned
along with Aristarchus, and both as Macedonians. Hence it

seems St. Chrys. read it with a stop after Tdtos, of Thessa-
lonians. Aristarchus and Secundus and Gaius. In his remark,
he seems to be giving a reason for striking out xal before
Tifiotfeos viz.

" How does he call Timothy a Thessalonian.
is a negligent reader might suppose to be the case, viz., Of

Thess. Ar. and Sec. and Gaius Derbaeus and Timothy ?) He
does not say this, but, of Thessalonians he mentions three,
and then, of Derbe, Timothy, cf. xvi. 1., whereas Gaius was
not of Derbe, but of Macedonia, xix. 20." The note of
Gicumen. on the passage shows that Aep3aio? was supposed
by some to be a proper name :

" Of the rest, he tells us what
countries they were of : for Timothy he is content with the
name, his personal character was distinction enough, and
besides he has already told us where T. came from : viz. xvi. 1.

But if AepPeuo? here is a noun of nation and not a proper name,
perhaps he has here also mentioned his country.*'

unto them to Troas in five days ;
where we

abode seven days." (v. 6.) For it seems to

me that he made a point of keeping the feasts

in the large cities.
" From Philippi," where

the affair of the prison had taken place. This
was his third coming into Macedonia, and it

is a high testimony that he bears to the

Philippians, which is the reason why he
makes some stay there.

" And upon the' first

day of the week, when the disciples came

together to break bread, Paul preached unto

them, ready to depart on the morrow
;
and

continued his speech until midnight." (v. 7.)
It was then the (season between Easter and )

Pentecost. 2 See how everything was subor-

dinate to the preaching. It was also, it savs,
the Lord's day.f Not even during night-time
was he silent, nay he discoursed the rather

then, because of stillness. Mark how he
both made a long discourse, and beyond the

time of supper itself. But the Devil disturbed

the feast not that he prevailed, however

by plunging the hearer in sleep, and causing
him to fall down. 'And," it says, "there

were many lights in the upper chamber,
where they were gathered together. And there

sat in a window a certain young man named

Eutychus, being fallen into a deep sleep : and
as Paul was long preaching, he sunk down
with sleep, and fell down from the third loft,

and was taken up dead. And Paul went

down, and fell on him, and embracing him,

said, Trouble not yourselves ;
for his life is

in him. When he therefore was come up

2
nfi'T7)ico<TTJ), meaning the whole of the sever The

scope of the remark is. Being met for celebration of the Holj
Eucharist, which followed the Sermon, and the discourse

being lengthened out until midnight, they were fasting all

the time uor the Eucharist was taken fasting, sec Horn, xxvii,

in 1 Cor.): so that, though it was during the weeks after

Easter, when there was no fast, and not only so, but the
Lord's Day moreover, here uas a fast protracted till mid-
night.

t That the religious observance of Sunday is here alluded to

has been generally assumed. Taken in connection with i

Cor. xvi. 2 and Rev. i. 10, the passage renders it hierhly prob-
able that at this time (about \.r-. 57) the first day of the week was
regularly observed by the Christians in memory of the I

resurrection, although it is certain that the Jewish Christians
still observed the Jewish Sabbath. G. B. S.
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again, and had broken bread, and eaten, and

talked a long while, even till break of day, so

he departed. And they brought the young
man alive, and were not a little comforted."

(v. 8-12.) But observe, I pray you, the

theatre, how crowded it was : and the miracle,

what it was. " He was sitting in a window,"
at dead of night. Such was their eagerness
to hear him ! Let us take shame to our-

selves !

"
Aye, but a Paul," say you,

" was

discoursing then." Yes, and Paul discourses

now, or rather not Paul, either then or now,
but Christ, and yet none cares to hear. No
window in the case now, no importunity of

hunger, or sleep, and yet we do not care to

hear : no crowding in a narrow space here,

nor any other such comfort. And the won-

derful circumstance is, that though he was a

youth, he was not listless and indifferent
;
and

though (he felt himself) weighed down by
sleep, he did not go away,

1 nor yet fear the

danger of falling down. It was not from

listlessness that he slumbered, but from

necessity of nature. But observe, I beseech

you, so fervent was their zeal, that they even

assembled in a third loft : for they had not a

Church yet.
" Trouble not yourselves," he

says. He said not,
" He shall come to life

again, for I will raise him up :

"
but mark the

unassuming way in which he comforts them :

"
for his life," says he,

"
is in him. When he

was come up again, and had broken bread,
and eaten." This thing cut short the dis-

course
;

it did no harm, however. " When he

had eaten," it says,
" and discoursed a long

while, even till break of day, so he departed."
Do you mark the frugality of the supper ? Do
you observe how they passed the whole

night ? Such were their meals, that the

hearers came away sober, and fit for hearing.
But we, in what do we differ from dogs ? Do
you mark what a difference (between us and
those men) ?

" And they brought the young
man alive, and," it says, "were not a little

comforted," both because they received him
back alive, and because a miracle had been

wrought.
* " And we went before to ship,

and sailed unto Thasos,'
2 there intending to

J ovk aweo-jr), so as to lose the opportunity of hearing, and
forego the "

breaking of bread," which was to follow the dis-

course. Comp. Horn. x. in Gen. init.
* The narrative requires the interpretation of Chrys. that

this was a case of restoration to life, not merely of revival
from suspended animation (as Olshausen, Ewald, DeWette).
This is established by the fact that Eutychus is said to have
seen taken up I'e/cpos, not w? I'expds. Moreover to ripQ-q vexpos
(v. 9) is opposed rjyayov uivra (v. 12). He was dead ; they
brought him alive. It is true that the apostle says :

" His life

(soul) is in him," but this is said after he had fallen upon and
embraced him, or this may have been said from the standpoint
of his confidence of a miraculous restoration, as Jesus said of
Jairus' daughter: "The damsel is not dead, but sleepeth,"
meaning that from his standpoint and in view of his power
she still lived, although she was in reality dead. G. B. S.

2 Old text instead of 'Ao-0-01/ has aaov, a misreading which
appears in some Mss. and Versions of the Acts : Cat., Natron.

take in Paul : for so had he appointed, mind-

ing himself to go afoot." (v. 13.) We often

find Paul parting from the disciples. For
behold again, he himself goes afoot : giving
them the easier way, and himself choosing
the more painful. He went afoot, both that

he might arrange many matters, and by way
of training them to bear a parting from him.3

"And when he had joined us at Thasos,

having taken him on board, we came to

Mytilene ;
and having sailed thence on the

morrow, we come over against Chios "
then

they pass the island " and on the next day
we touched at Samos, and having stopped
at Trogylium, on the following day we came
to Miletus. For Paul had determined to sail

by Ephesus, because he would not spend the

time in Asia : for he hasted, if it were possi-
ble for him, to be at Jerusalem the day of

Pentecost." (v. 14-16.) Why this haste ?

Not for the sake of the feast, but of the mul-

titude. At the same time, by this he con-

ciliated the Jews, as being one that did honor
the feasts, wishing to gain even his adver-

saries : at the same time also he delivers the

word. 1

Accordingly, see what great gain
accrued, from all being present. But that

the interests of the people of Ephesus might
not be neglected on that account, he man-

aged for this in a different way. But let us

look over again what has been said.

(Recapitulation.)
" And having embraced

them," it says, "he departed for to go into

Macedonia." (v. 1.) By this again he
refreshed them (avenTfoaro), giving them much
consolation. " And having exhorted

"
the

Macedonians,
" with much discourse, he came

into Greece." (v. 2.) Observe how we every-
where find him accomplishing all by means
of preaching, not by miracles.

" And we
sailed," etc. The writer constantly shows
him to us as hasting to get to Syria ;

and the

reason of it was the Church, and Jerusalem,
but still he restrained his desire, so as to set

all right in those parts also And yet Troas

3 naiStvoiv re aw-rous xuipi^e&dat. airov : but mod. text ajua Kal

7rai5eu'(ov auroi/s p.ri&i xMP'-i( 'T^a '- <*vtoD. After this, old text has

aprjxd^p.iv, <\>i\aiv, ei? ti\v Qdcrov evidently confusing this clause
of v. 13, with the first of v. 14, then, eiTa Ttapixovrai (for

napepx.) rr)v vrfcrov, followed by v. 15, 16. Mod. text, v. 15 fol-

lowed by "See, how Paul being urgent, they put to sea, and
lose no time, but -napipxovTai t<x? r^crous," and v. 16.

4 Kal roil? 6x**P"s eAfiv (F. i\telv) fiovXoucvos, wishing by
this means to overcome (for their good) even those^who hated
him. Then. ap.a Kai rbv \6yov KaBici. Mod. text a^a c<rn-eu5e

rbv \6yov Kafleivat. Mr. Field remarks on Horn, in 2 Cor. p.

553 B. where we have napaivea-LV KaOirjo-i, that the much more
usual expression is, eis ti KaOeivai, and adds :

" scmel tantutn

af>. Nostrum reperimus Kbyov KaOelvai, viz. t. IX. p. 236. E."
our passage.

6 aW (ii;r.j< KOLTtlxe Toy tto&ov Kal to. fVcc Karopdovv. The
infinitive requires j3ouA6>ei/ot or the like : i. e.

"
though desirous

to get to Jerusalem, he restrained his desire, and made a stay
at Troas of seven days, wishing, etc. :

"
but B. gives the same

sense by reading KaropBaiv, Cat. Karuipdov. Mod. text outujs ei^e
rbv Troi^OP Kal to eicei KaTOpdovv.



Homily XLIII.] THE ACTS OF THE APOSTLES. 26:

is not a large place : why then do they pass
seven clays in it ? Perhaps it was large as

regarded the number of believers. And after

he had passed seven days there, on the fol-

lowing day he spent the night in teaching :

so hard did he find it to tear himself away
from them, and they from him. " And when
we came together," it says, "to break bread."

(v. 7-12.) At the very time (of breaking

bread) the discourse having taken its com-

mencement,
* extended :

1 as representing that

they were hungry, and it was not unseason-

able : for the principal object (which brought
them together) was not teaching, but they
came together

"
to break bread

;

"
discourse

however having come up, he prolonged the

teaching. See how all partook also at Paul's

table. It seems to me, that he discoursed

while even sitting at table, teaching us to con-

sider all other things as subordinate to this.

Picture to yourselves, I beseech you, that

house with its lights, with its crowd, with Paul

in the midst, discoursing, with even the win-

dows occupied by many : what a thing it was
to see, and to hear that trumpet, and behold

that gracious countenance !

2 But why did he

discourse during night time ? Since " he was
about to depart," it says, and was to see

them no more : though this indeed he does

not tell them, they being too weak (to bear

it), but he did tell it to the others. At
the same time too the miracle which took

place would make them evermore to remem-
ber that evening ;

so that the fall turned out

to the advantage of the teacher. Great was
the delight of the hearers, and even when

interrupted it was the more increased. That
1 young man) was to rebuke all that are care-

less (of the word), he whose death was caused

by nothing else than this, that he wished to

hear Paul.
" And we went before to ship,"

etc. (v. 13.) Wherefore does the writer say
where they came, and where they went to ?

To show in the first place that he was making
the voyage more leisurely and this upon
human grounds and sailing past (some) :

also (for the same reason he tells) where he

made a stay, and what parts he sailed past ;

inamely,) "that he might not have to spend
the time in Asia." (v. 16.) Since had he

come there, he could not have sailed by ;
he

1 npbs avTov tov icaipbr, dp\rjv 6 Abyos Aa/3ujr TrapeTfLvev tut

fv&eucrvnei'OS TT^ivrjf Kai ovk rjv aKaipov ov yap 7rpo>jyoi>|LiVios et?

SiSao-KaMav Ka^r)Kv. This is evidently mutilated ; the verb to

6 Abyos is wanting : <os ei'6ciit. neivriv. either
"
making a display

of.
'

or, "'pleading as excuse the being hungry," is unintelli-

gible; so is ovk f)v aK. Mod. text attempts to make sense by
reading :

" At the very time co eieSfi/cruTo neivr\v, ko.\ ovk jjr

afcaipoi', ap\y)v 6 Abyo? Aa/3un' napTditr), uJO"Te ov rrporjy."
- Mod. text "many occupying even the windows, to hear

that trumpet, and see that gracious countenance. What must
the persons taught have been, and how great the pleasure
they must have enjoyed !

"

did not like to pain those who would have

begged him to remain. " For he hasted," it

says,
"

if it were possible for him to keep the

clay of Pentecost in Jerusalem :

" and (this)
was not possible (if he stayed). Observe,
how he is also moved like other men. For
therefore it is that all this is done, that we
may not fancy that he was above human
nature : (therefore) you see him desiring
(something), and hasting, and in many
instances not obtaining (his object) : for those

great and holy men were partakers of the

same nature with us; it was in the will and

purpose that they differed, and so it was that

also they attracted upon themselves the

great grace they did. See, for instance, how
many things they order by an economy of

their own. " That we give not offence
"

|
2

Cor. vi. 3) to those who wish (to take

offence), and,
" That our ministry be not

blamed." Behold, both an irreproachable
life and on the other hand condescension.

This is (indeed to be) called economy, to the

(very) summit and height (of it).
3 For he

that went beyond the commandments of

Christ, was on the other hand more humble
than all.

"
I am made all things to all men,"

he says, "that I might gain all." (1 Cor. ix.

22.) He cast himself also upon clangers, as he

says in another place ;

" In much patience, in

afflictions, in necessities, in distresses, in

stripes, in imprisonments." (2 Cor. vi. 4, 5.)
And srreat Was his love for Christ. For if

there be not this, all else is superfluous, both

the economy (of condescending accommoda-

tion), and the irreproachable life, and the

exposing himself to dangers.
" Who is

weak," he says,
" and I am not weak ? Who

is offended, and I burn not ?
"

(2 Cor. xi.

29.) These words let us imitate, and let us

cast ourselves upon dangers for our brethren's

sake. Whether it be fire, or the sword, cast

thyself on it, beloved, that thou mayest rescue

(him that is) thy member: cast thyself, be not

afraid. Thou art a disciple of Christ. Who
laid down His life for His brethren : a fellow-

disciple with Paul, who chose to suffer num-
berless ills for his enemies, for men that were

3 Tovto OLKOiop\ia \<y(Tai is aKpoTrym. Kai etc VtpOf. "This"
the blameless life and therewith <rvyKa.Tdfia.cit described in

2 Cor. vi. ^ ff
"

is what one may indeed call Oiicoroma man-

aging or dispensing things for the good of others, so that they
shall have what is best for them in the best manner, witl

shocking their prejudices. Oioi\, in the mi ra sense of the

word, implies o-vyKardfiao-i<;, letting one's sell down to the

level of others for their good, t Hence below, *ai to rij?

oiicoiom'o?, Kai {to.) tov aATJTTTou piov.) "Talk of 'economy'
here you have it at its very top and summit, in a degree i

be surpassed." Instead of vi//os the context seems to require
" the lowest depth." Hence mod. text to <ic <i*pbT7jTd eiiai cai

i'4/ov<; dp(TT)<;. Kai Taitftvo<i>poo-vir)<; cvyKaTafido-(u><;. Kai axove

ttcos 6 uir(p/3ai>'ioi'. . . "the being at the summit both of lofti-

ness of virtue and of lowliness of condescension." In the
next sentence St. Paul is described as 6 vntpSaniuv rd rrapay-

y(,\fiaTa toi" Xpio-Tov. namely, the precept "that they which
thi G spel should live by the Gospel," i Cor. ix. 14.
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warring against him
;
be thou filled with zeal,

imitate Moses. He saw one suffering wrong,
and avenged him

;
he despised royal luxury,

and for the sake of those who were afflicted

he became a fugitive, a wanderer, lonely and
deserted

;
he passed his days in a foreign

land
;
and yet he blamed not himself, nor

said,
" What is this ? I despised royalty, with

all that honor and glory : I chose to avenge
those who were wronged, and God hath over-

looked me : and not only hath He not

brought me back to my former honor, but

even forty years am I passing in a foreign
land. Truly, handsomely

1 have I received

my wages, have I not !

" But nothing of the

kind did he say or think. So also do thou :

be it that thou suffer any evil for doing good,
be it that (thou have to wait) a long time, be

not thou offended, be not discomposed : God
will of a surety give thee thy reward. The
more the recompense is delayed, the more is

the interest of it increased. Let us have a

soul apt to sympathize, let us have a heart

that knows how to feel with others in their

sorrows : no unmerciful temper (bfidv), no in-

humanity. Though thou be able to confer

no relief, yet weep thou, groan, grieve over

what has happened : even this is not to no

purpose. If it behooves us to feel for those

who are justly punished by God, much more
for those who suffer unjustly at the hands of

men. (They of)
" JEnan" 2

it saith,
" came

not forth to mourn for the house which was
near her" (Micah i. u): they shall receive

pain,
"

in return for that they built for

derision." And again, Ezekiel makes this an

accusation against them, that they did not

grieve for (the afflicted). (Ezek. xvi. 2.)

What sayest thou, O Prophet ? God pun-
isheth, and shall I grieve for those that He is

punishing? Yea verily: for God Himself
that punisheth wisheth this : since neither

does He Himself wish to punish, nay, even
Himself grieves when punishing. Then be
not thou glad at it. You will say,

"
If they

are justly punished, we ought not to grieve."

Why, the thing we ought to grieve for is this

that they were found worthy of punish-
ment. Say, when thou seest thy son under-

going cautery or the knife, dost thou not

grieve ? and sayest thou not to thyself,

1 Edd. (caAi? ye- oil yap roils /xktOous aTTe\afiov: as if it meant," And well that it is so : for I have not received my wages
therefore the reward is yet to come : not as it is with those
who ajre'xov<Ti top pmrdbv aiiTaiv in this life, Matt. vi. 2 ff." If
this were the meaning, the sentence would be out of place ; it

should be,
" He said nothing of the kind, but would rather

have repressed such thoughts with the consideration, It is

well : for I have not received my wages they are yet to
come." But in fact here as elsewhere the Edd. overlook the
ironical interrogation ov yap. Read koAws ye (ov yap ;) tovs
(J.LO-&OV'; air eAajSoi' (or KaAoiis ye.).

2 A'wdv. Sav. marg., %at,vdv LXX. Edd., Zewadp. Hebr.,
Zaanan.

" What is this ? It is for health this cutting,
to quicken his recovery ;

it is for his deliver-

ance, this burning ?
"

but for all that, when
thou hearest him crying out, and not able to

bear the pain, thou grievest, and the hope of

health being restored is not enough to carry
off the shock to nature. So also in the case
of these, though it be in order to their health

that they are punished, nevertheless let us
show a brotherly feeling, a fatherly disposi-
tion. They are cuttings and cauteries, the

punishments sent by God : but it is for this

we ought to weep, that they were sick, that

they needed such a mode of cure. If it be
for crowns that any suffer these things, then

grieve not
;
for instance, as Paul, as Peter

suffered : but when it is for punishment that

one suffers justice, then weep, then groan.
Such was the part the prophets acted; thus one
of them said,

" Ah ! Lord, dost thou destroy
the residue of Israel ?

"
(Ezek. ix. 8.) We see

men-slayers, wicked men, suffering punishment,
and we are distressed, and grieve for them.
Let us not be philosophical beyond measure :

let us show ourselves pitiful, that we may be

pitied ;
there is nothing equal to this beauti-

ful trait : nothing so marks to us the stamp of

human nature as the showing pity, as the

being kind to our fellow-men. In fact, there-

fore do the laws consign to public execu-

tioners the whole business of punishment :

having compelled the judge to punish so far

as to pronounce the sentence, thereafter they
call forth those to perform the act itself. So
true is it, that though it be justly done, it is

not the part of a generous ($u.o<j66ov) soul to

inflict punishment, but it requires another
sort of person for this : since even God
punishes not by His own hand, but by means
of the angels. Are they then executioners,
the angels ? God forbid : I say not this, but

they are avenging powers. When Sodom was

destroyed, the whole was done by them as the

instruments : when the judgments in Egypt
were inflicted, it was through them. For,
" He sent," it says,

"
evil angels among

them." (Psalm Ixxviii. 50.) But when there

is need of saving, God does this by Himself :

thus, He sent the Son : (b) but,
3 " He that

receiveth you, receiveth Me, and he that

receiveth Me, receiveth Him that sent Me."

(Matt. x. 40.) (a) And again He saith,
" Then will I say unto the angels, Gather

together them that do iniquity, and cast them
into the furnace." (Matt. xiii. 30, 41, 42.)
But concerning the just, not so. (c)

And again,
" Bind him hand and foot, and

3 This clause is evidently misplaced, and moreover requires
to be completed. The meaning maybe: "So in the highest
of all God s saving acts, the mission of the Son : for he that
receiveth Him receiveth the Father."
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cast him into outer darkness." (Matt. xxii.

13.) Observe how in that case His servants

minister: but when the point is to do good,
see Himself doing the good, Himself calling :

"
Come, ye blessed of My Father, inherit the

Kingdom prepared for you." (Matt. xxv. 34.)
When the matter is, to converse with Abra-

ham, then Himself comes to him : when it is,

to depart to Sodom, He sends His servants,
like a judge raising up those who are to

punish. "Thou hast been faithful over a few

things, I will make thee ruler over many
things" (Matt. xxv. 21); /(will make thee):
but that other, not Himself, but His servants

bind. Knowing these things, let us not

rejoice over those who are suffering punish-
ment, but even grieve : for these let us

mourn, for these let us weep, that for this also

we may receive a reward. But now, many
rejoice even over those who suffer evil

unjustly. But not so, we : let us show all

sympathy : that we also may have God
vouchsafed us, through the grace and mercy
of His only-begotten Son, with Whom to

the Father and the Holy Ghost together
be glory, might, honor, now and ever, world
without end. Amen.

HOMILY XLIV.

ACTS XX. 17-21.

' And from Miletus he sent to Ephesus, and called the

elders of the Church. And when they were come
to him, he said unto them. Ye know, from the

first day that I came into Asia, after what manner
I have been with you at all seasons, serving the

Lord with all humility of mind, and with many
tears, and temptations, which befell me by the

lying in wait of the Jews : and how I kept back

nothing that was profitable unto you, but have
showed you, and have taught you publicly, and
from house to house, testifying both to the Jews,
and also to the Greeks, repentance toward God,
and faith toward our Lord Jesus Christ."

See him, hasting to sail by, and yet not

overlooking them, but taking order for all.

Having sent for the rulers, through those he

discourses to them (the Ephesians) : but it is

worthy of admiration, how finding himself

under a necessity of saying certain great

things about himself, he tries to make the

least he can of it (jrupara uerpiafriv).
" Ye

know." For just as Samuel, when about to

deliver up the government to Saul says in

their presence,
" Have I taken aught of your

hands ? Ye are witnesses, and God also
"

(1 Sam. xii. 3, 5); < so Paul here). David

also, when disbelieved, says,
"

1 was with the

flock keeping my father's sheep : and when
the bear came, I scared her away with my
hands "

(1 Sam. xvii. 34, 35 ) : and Paul

himself too savs to the Corinthians,
"

I

am become a fool
; ye have compelled me."

(2 Cor. xii. n.) Nay, God Himself also does
the same, not speaking of himself upon any
and every occasion, but only when He is dis-

believed, then He brings up His benefits.

Accordingly, see what Paul does here : first

he adduces their own testimony ;
that you

may not imagine his words to be mere boast-

ing, he calls the hearers themselves as wit-

nesses of the things he says, since he was not

likely to speak lies in their presence. This is

the excellence of a teacher, to have for wit-

nesses of his merits those who are his dis-

ciples. And what is wonderful, Not for one

clay nor for two, says he, have I continued

doing this. He wishes to cheer them for the

future, that thev may bravelv bear all things,

both the parting from him, and the trials

about to take place just as it was in the case
of Moses and Joshua. And see how he

begins :

" How I have been with you the

whole time, serving the Lord with all humility
of mind." Observe, what most becomes
rulers :

"
hating pride" (Exod. xviii. 21, LXX. ),

says (Moses) : which (qualification) is espe-

cially in point for rulers, because to them
there is (almost) a necessity of becoming
arrogant. This (humility) is the groundwork
of all that is good, as in fact Christ saith. 1

" Blessed are the poor in spirit." (Matt. v. 3. 1

And (here) not simply, "with humility
mind," but, "with all humility." For thi

are many kinds of humility, in word and in

action, towards rulers, and toward the ruled.

Will vou that I mention to you some kinds of

humility? There are some who are lowly
towards those who are lowly, and high towards

the high : this is not the character of humil-

ity.
2 Some then are such. Then, that he

1 i. e. putting this foremost of the Reatitudes.
2 Something more ought to follow, but the rep >rt is imper-

fect. Mod. text "Others again there are who are not such as

these, but who m 1 1 1 both characters preserve a<

ing to the occasion both tl and the high bearing:
which thing indeed above all is characteristic of humility.

Mien he is teach them such things, lest he should
seem to be arrogant," etc.
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may not seem to be arrogant, he lays a foun-

dation beforehand, removing that suspicion :

For,
"

if, says he, I have acted ' with all

humility of mind,' it is not from arrogance
that I say the things I sav." Then for his

gentleness, ever with much condescension

making them his fellows.
" With you," he

says,
" have I been serving the Lord

;

"
he

makes the good works common to them with

himself : none of it his own peculiar.
" What ?

"
(you will say)

"
why, against God

could he possibly bear himself arrogantly ?
"

And vet there are many who do bear them-

selves arrogantly against God : but this man
not even against his own disciples. This is

the merit of a teacher, by his own achieve-

ments of virtue to form the character of his

disciples. Then for his fortitude, upon which
also he is very concise. " With many tears,''

he says,
" and temptations which befell me by

the lying in wait of the Jews." Do you see

that he grieves at their doings ? But here too

he seems to show how sympathizing he was :

for he suffered for those who were going to

perdition, for the doers themselves : what was
done to himself, he even rejoiced at it

;
for he

belonged to that band which "
rejoiced that

they were counted worthy to suffer shame for

that Name (Acts v. 41) : and again he says,
" Now I rejoice in my sufferings for you

"
(Col.

i. 24): and again, "For our light affliction,

which is but for the moment, worketh for us a

far more exceeding and eternal weight of

glory." (2 Cor. iv. 17). These things, how-

ever, he says, by way of making the least of

his merits (/xerptd^uv). But here he shows his

.fortitude, not so much of daring, as of endur-

ing :

"
I," savs he,

" have been evil entreated,
but it was with vou : and what is indeed the

grievous part of the business, at the hands of

Jews." Observe, he puts here both love

and fortitude. Mark, here, I pray you, a

character of teaching :

"
I kept back noth-

ing," he says, ungrudging fulness, unshrinking
promptness

"
of what was profitable unto

you :" because there were things which they
did not need to learn. For as the hiding
some things would have been like grudging,
so the saying all things would be folly. This
is why he adds, "that was profitable unto you.
But have showed you, and have taught you :

"

have not only said, but also taught : not do-

ing this either as a mere matter of form. For
that this is what he means, observe what he

says :

"
publicly, and from house to house :

"

thereby representing the exceeding toil, the

great earnestness and endurance. " Both

Jews, and Greeks." Not (addressing myself)
to you alone. "Testifying:" here, the bold-

ness of speech : and that, even though we do

no good, yet we must speak : for 1 this is the

meaning of
"
testifying," when we speak to

those who do not pay attention : and so the
word Siafiaprvpacdai is for the most part used.
"

I call heaven and earth to witness
"
(Deut. iv.

26), dia/uaprvpoLiai, Moses says : and now Paul

himself, Aia^iaprrpopevog
" both to Jews and

Greeks repentance toward God." What tes-

tifiest thou ? That they should be careful

about their manner of life : that they should

repent, and draw near to God. " Both to

Jews and Greeks "
for neither did the Jews

know Him both 2

by reason of their works,
he says,

"
repentance towards God," and, by

reason that they knew not the Son, he adds,
" and faith in the Lord Jesus." To what end,

then, sayest thou these things ? to what end
dost thou put them in mind of them? What
has come of it ? hast thou anything to lay to

their charge ? Having first alarmed their

feelings, then he adds,
" And now, behold. I

go bound in the Spirit unto Jerusalem, not

knowing the things that shall befall me there :

save that the Holy Ghost witnesseth in every

city, saying that bonds and afflictions abide

me. But none of these things move me,
neither count I my life dear unto myself, so

that I might finish my course with joy, and
the ministry, which I have received of the

Lord Jesus, to testify the Gospel of the grace
of God." (v. 22-24). Wherefore says he

this ? By way of preparing them to be always
ready to meet clangers, whether seen or un-

seen, and in all things to obey the Spirit.*
He shows that it is for great objects that he
is led away from them. " Save that the Holy
Ghost," he says,

"
in every city witnesseth to

me, saying
"

to show that he departs wil-

lingly; that (see Horn. xlv. p. 273) you
may not imagine it any bond or necessity,
when he says,

" bound in the Spirit that in

every city bonds and afflictions await me."
Then also he adds this, "I count not my life

dear, until I shall have fulfilled my course and
the ministry, which I received of the Lord

Jesus." Until I shall have finished my course,

1 To yap 8iap.apTvpa<r8aL toOto iariv, brav To yap
8iafj.apTvpa<rdaL 105 ctti to no\v touto t<TTiv.

2 Old text Sid tc t<x epya, Std re Toy Ylbv dyvoeiv Ka'i iriariv

tt)i/ ei<r Toy K. 'I. as if all this were said in explanation of the

preceding OiiSe ydp 'lovSaloi rjSecrav ainov. But Sia t rd epya.

explains the clause ttji' eis toi' ebv p.eTdvoiav, which requires
to be inserted as in the Translation. Mod. text

" both be-
cause they were ignorant of the Son, and because of their

works, and their not having faith in the Lord Jesus."
* Chrys. understands "bound in the spirit" to mean con-

strained by the Holy Spirit (so Theophylact, Beza, Calvin,
Wordsworth et a/.). The fact that the Holy Spirit is men-
tioned in the next verse (23) in such a way as to be dis-

tinguished apparently from the spirit
" here mentioned, has

led most critics to believe that
" the spirit

" was Paul's own
spirit (so Meyer, Lechler, Lange, DeWette, Ewald, Alford,
Hackett, Gloag). AeSep.evo<; should not be taken as meaning
bound with chains in prospect, i. e., as seen in his spirit in

advance (as Bengel, Conybeare and Howson), but rather con-

strained, inwardly constrained. G. B. S.
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says he, with joy. Do you mark how (clearly)

these were the words not of one lamenting,
but of one who forbore to make the most (of

his troubles) (fierpiaSovTos),
of one who would

instruct those (whom he addressed), and sym-

pathize with them in the things which were

befalling He says not,
"

I grieve indeed,
1 but

one must needs bear it :

" "
but," says he, "of

none of these things do I make account,
neither do I have," i. e. account "

my life dear

to me." Why this again ? not to extol him-

self, but to teach them, as by the former

words, humility, so by these, fortitude and
boldness :

"
I have it not precious," i. e.

"
I

love it not before this : I account it more

precious to finish my course, to testify." And
he says not,

" to preach,"
"
to teach

"
but

what savs he ?
"
to testify (dia/mprvpaadai) the

Gospel of the grace of God." He is about to

say something more uncomfortable (fiopTiK&rrspav),

namely,
"

I am pure from the blood of all

men (because on my part) there is nothing

lacking :

" he is about to lay upon them the

whole weight and burden : so he first mollifies

their feelings by saying,
" And now behold I

know that ye shall see my face no more."

The consolation 2 is twofold : both that
"
my

face ye shall see no more," for in heart I am
with you : and that it was not thev alone (who
should see him no more) : for,

"
ye shall see my

face no more, ye all, among whom I have

gone about preaching the Kingdom."
* So

that he may well (say),
" Wherefore I take

you to record (read Sib ftapr. for Siauapr.), see-

ing I shall be with you no more "that I am
pure from the blood of all men." (v. 26.)

Do you mark how he terrifies them, and
troubled and afflicted as their souls are, how
hard he rubs them (kmrpipei) ? But it was

necessary.
" For I have not shunned," he

says,
" to declare unto you all the counsel of

God." (v. 27.) Why then, he who does not

speak, has blood to answer for : that is, mur-

1 Mss. Cat. and Edd. aAyw/xei>
li

let us grieve:
"

but Savile,

a\yu> ju.ei'. The next clause aAA' ovSe 7jyoG/u.eu, or, a\K' ovSi,

'HyoCjuai, requires something to make sense of it, as in the
Translation.

'-'

Ain-Aij r; TrapauinKa. The meaning is,
"

It was his face that

they would see no more: he chooses that expression by way
of softening matters, implying that in spirit he would be
present: and again, all ye, not they only, so that the grief was
not peculiar to them: " but this being rather obscure, A. sub-
stitutes a&vni.a, and mod. text AurAi; r| Avrrr/, i. e.

"
the dejec-

tion (or, the sorrow) was twofold, both the being to see his
face no more, and the, All of them."

* Neither of the two ideas which Chrys. draws from v. 2;

(<?1 that though absent in body, he would be present with them
in spirit ; (/) that the "

ali
"
addressed refers to the whole com-

pany comes naturally from the text. The apostle states his
firm conviction that he shall not again visit Ephesus. Whether
he ever did so or not. we do not know. The probabilities in

the case would depend upon the question of a release from his
Roman imprisonment. He hoped for such a release and in-

tended to visit Colossae (Philem. 22). On the supposition of
such a release and on the consequent supposition of the
Pauline authorship of the Pastoral Epistles, a visit after this
time to Ephesus becomes very probable, especially sine we
find the apostle (2 Tim. iv. 13, 2otat Troas and Miletus. G.B.S.

der! Nothing could be more terrifying than
this. He shows that they also, if they do it

not, have blood to answer for. So, whereas
he seems to be justifying himself, in fact he is

terrifying them. "Take heed therefore unto

yourselves, and to all the flock, over the which
the Holy Ghost hath made you overseers (or,

bishops) to feed the Church of God (see note
3

),
which He hath purchased with His own

blood." (v. 28.) Do you mark? he enjoins
them two things. Neither success in bringing
others right of itself is any gain for, I fear,

he says,
"
lest by any means, when I have

preached to others, I myself should be a cast-

away
"

(1 Cor. ix. 27); nor the being diligent
for one's self alone. For such an one is selfish,

and seeks his own good only, and is like to

him who buried his talent. "Take heed to

yourselves :

"
this he says, not because our

own salvation is more precious than that of

the flock, but because, when we take heed to

ourselves, then the flock also is a gainer.
" In which the Holy Ghost hath made you

overseers, to feed the Church of God." See,
it is from the Spirit ye have your ordination.

This is one constraint : then he says,
" To

feed the Church of the Lord." 3 Lo ! another

obligation : the Church is the Lord's.t And
a third : "which He hath purchased with His
own blood." It shows 4 how precious the

concern is
;

that the peril is about no small

matters, seeing that even His own blood He
spared not. He indeed, that he might recon-

cile those who were enemies, poured out even

His blood : but thou, even when they are be-

come thy friends, art not able to retain them.

"For I know this, that after my departing
shall grievous wolves enter in among you, not

sparing the flock." (v. 29.) Again he en-

gages (iirurrptyet) them from another quarter,
from the things which should come after: as

when he says,
" We wrestle not against flesh

and blood. After my departing," he says,

"grievous wolves shall enter in among you"
(Eph. vi. 12); twofold the evil, both that he

himself would not be present, and that others

would assail them. "Then why depart, if

thou knowest this beforehand ?
" The Spirit

3 Hence it appears that St. Chrys. reads Kvptov not <oi" in

this text, though in the citation the Scribes give it according
to the other reading, coO.

tit is an interesting fact that in this passage where the

reading vacillates between Kvptov and <>><. while the report
of the Homilv has given u^ tftoi", the citation of the N. T. text

favors the reading' Kvptov. The great majority oi Mss. read

too Kvpiov : N and I?. haveroO 6(ov (the usual Pauline font

Many critics bold that Kvp. was changed to 9. in accord

with" Pauline usage in the Epistles. The idea of the
" blood

of God" is against the reading 6<ov. Modern critics are

nearly equally divided. Allord, Westcott and Hon, read CeoO ;

Meyer. Teschendorf, Kvpiov ;
to us the latter seems decidedly

preferable. G. B. S.
% #

* SctKvvo'l timioi' to npayna. on. Mod. text. woAv SeiKV. m cor

*7re Tcp;io>' to n-p. So Edd. Multutn ostendit dum dicit pretio-
sam rem. Ben.
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draws me, he says. Both "wolves," and
"
grievous, not sparing the flock

;

" and what

is worse, even "from among your own selves :"

the grievous thing (this), when the war is

moreover an intestine war. The matter is

exceeding serious, for it is
" the Church of

the Lord :

"
great the peril, for with blood He

redeemed it : mighty the war, and twofold.
" Also of your own selves shall men arise,

speaking perverse things, to draw away dis-

ciples after them." (v. 30.)
" How then ?

what comfort shall there be ?
" " Therefore

watch, and remember, that by the space of

three years I ceased not to warn every one

night and day with tears." (v. 31.) See how

many strong expressions are here :

" with

tears," and "
night and day," and "

every one."

For it was not that if he saw many,
1 then he

came in (to the work), but even were it for a

single soul, he was capable of doing every-

thing (for that one soul). So it was, in fact,

that he compacted them together (pwenporrioev)

(so firmly as he did).
"
Enough done on my

part : three years have I remained :

"
they

had establishing enough, he says ; enough of

rooting.
" With tears," he says. Seest thou

that the tears were on this account ? The
bad man grieves not : grieve thou : perhaps
he will grieve also. As, when the sick man
sees his physician partaking of food, he also is

incited to do the same : so likewise here,
when he sees thee weeping, he is softened :

he will be a good and great man.2

(Recapitulation.)
" Not knowing," he says,

"the things that shall befall me." (v. 22, 23.)
Then is this why thou departest ? By no
means

;
on the contrary (I know that),

"bonds and afflictions await me." That

(there are) trials, I know, but of what kind I

know not : which was more grievous.
" But

none of these things move me "
(v. 24) : for do

not suppose that I say these things as lament-

ing them : for
"

I hold not my own life dear."

It is to raise up their minds that he says all

this, and to persuade them not only not to

flee, but also to bear nobly. Therefore it is

that he calls it a "course" and a "ministry,"
on the one hand, showing it to be glorious
from its being a race, on the other, showing
what was clue from it, as being a ministry.
I am a minister : nothing more. Having
comforted them, that they might not grieve
that he was so evil entreated, and having

1 Oil yap el iroAAoii? e'6e Tore i4>ficra.To (mod. e<J>eiSeTo). Non
enim si inultos vidisset, eis fiefiercisset, Ben. But Cat. has
preserved the true reading, e(pi<TTaTo.

* *E<rrai xP 1
) "? Kai- MYa? a.vqp. The second epithet being

evidently unsuitable, mod. text gives, xPVa
"ro '> av'rip kcu n-paos

yei'TJo-tTai. But perhaps x- *at M- belongs to the next sen-
tence, as an exclamation on v. 22.

" A good and great man !

"

and for p.aAa<rcreTai' i<nai we may read /ocaAaxt^o-eTai.

told them that he endured those things "with

jy> and having shown the fruits of the m.
then (and not before) he brings in that which
would give them pain, that he may not over-

whelm their minds. "And 3 now behold,"
etc.

" Wherefore I take you to record, that I

am pure from the blood. of all men, because
I have not shrunk from declaring unto vou
the whole counsel of God "

(v. 25-27):
* * * that

(counsel) which concerns the present matter.

"For I know this," etc. (v. 29.) "What
then," someone might say,

" thinkest thou

thyself so great ? if thou shouldest depart,
are we to die ?

"
I say not this, he replies,

that my absence causeth this : but what ?

That there should rise up against you certain

of another sort : he says not,
" because of my

departing," but "
after my departing :

"
that

is, after his going on his journey. And yet
this thing has happened already : much more

(then will it happen) hereafter. Then we
have the cause,

"
to draw away disciples

after them." (v. 30.) That there are heresies,
this is the cause, and no other than this.

Then comes also consolation. But if He "
pur-

chased "
it

" with His own blood," He will

assuredly stand forward in its defence.
"
Night and day," he says,

"
I cease not to

warn with tears." (v. 31.) This might well

be said in our case also : and though the

speech seems to refer peculiarly to the

teachers, it is common also to the disciples.
For what, though I speak and exhort and

weep night and day, while the disciple obeys
not ? Therefore 4

it is that he says,
"

I take

you to record :" since also himself says, "I
am pure from the blood of all men : for I

have not shunned to declare unto you." (v.

26, 27.) Why then, this only is to be a

teacher, to declare, to preach, to instruct,
shrink from nothing, to exhort night and day :

but if, while one is doing all this, nothing
comes of it, ye know what remains. Then

3 Old text: iva p.r) Karaxwar) avian' Trjv Siavoiay, followed by
the latter part of v. 27. ToC avayyel\at. vn'.v k. t. A. But the

connection may also be,
"

I have not shrunk of course in due
order and proportion" (or something of that kind) "

that he

may not overwhelm their minds, from declaring," etc. It

might seem, however, from the comment which follows, viz

tt/v 7repi toG TrapdrTos Trpa-y^aTos, that Chrys. is here proposing
an interpretation of v. 27 different from what was implied in

the first exposition, p. 269, and from that of v. 20: i. e. "pain-
ful as it is. I have not shrunk from announcing to you all the
counsel of God, to wit, as touching the present matter, my
separation from you, so that ye shall see my face no more.
But this being very unsatisfactory, it is better to take the
connection thus : Nor does he now shrink from declaring to

them the whole counsel of God concerning the coming events,
and their duty and responsibility therein. (We have therefore

placed the mark of an hiatus before this clause.) Mod. text

substitutes,
" But what is this (that he adds), 'Also of your own

selves shall men arise, speaking perverse things.' W'hatthen,"
etc.

4 The text is evidently confused or defective here. Mod.
text

" For that none may fancy it plea enough for his justifica-

tion, that he is a disciple while yet he does not yield, therefore

having said, I take you to record, he adds, for I have not

shunned," etc.
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ye have another justification :

"
I am pure

from the blood of all men."' Think not that

these words are spoken to us only : for indeed

this speech is addressed to you also, that ye
should attend to the things spoken, that ye
should not start away from the hearing.
What can I do ? Lo ! each day I rend myself
with crying out,

"
Depart from the theatres :

"

and many laugh at us :

" Desist from swear-

ing, from covetousness :

" numberless are our

exhortations, and there is none to hear us.

But I do not discourse during night ? Fain

would I do this also in the night time, and at

your tables, if it were possible that one could

be divided into ten thousand pieces, so as to

be present with you and discourse. But if

once in the week we call to you, and ye shrink

back, and some of you do not even come here,

and you that do come, depart having received

no profit, what shall we do ? Many I know
even sneer at us, that we are forever dis-

coursing about the same things : so weari-

some are we become to you by very satiety.

But for this not we are to blame, but the

hearers may thank themselves. For he

indeed who is making good progress, rejoices
to hear the same things always ;

it seems to

be his praises that he hears spoken : but he
who does not wish to get on, seems even to be

annoyed, and though he hear the same thing
but twice, it seems to him that he is hearing
it often.

"I am pure," he says, "from the blood of

all men." (v. 26.) This was fit and proper
for Paul to say, but we dare not say it, con-

scious as we are of numberless faults.

Wherefore for him the ever vigilant, ever at

hand, the man enduring all things for the

sake of the salvation of his disciples, it was
fit and proper to say this : but we must say
that of Moses,

" The Lord was wroth with me
for your sakes "

(Deut. iii. 26), because ye lead

us also into many sins. For when we are

dispirited at seeing you make no progress,
is not the greater part of our strength struck

down ? For what, I ask you has been done ?

Lo ! by the grace of God we also have now

passed the space of three years,
1 not indeed

night and day exhorting you, but doing this,

often every third day, or every seventh.

What more has come of it ? We accuse, we

rebuke, we weep, we are in anguish, although
not openly, yet in heart. But those (inward)
tears are far more bitter than these (outward

ones) : for these indeed bring a kind of relief

1 St. Chrysostom succeeded Xectarius in the Archbishopric
of Constantinople, 26th Feb. Coss. Hon >nus iv. and Eutychi-
anus a.d. 398. Socrat. vi. 2. From the following passage it

appears that these Homm. though begun after Faster, perhaps
of a.d. 400, extended over a considerable period of time, not

being preached every day. Below, mod. text spoils the sense

by altering 7rncpoTepa into /cevioTepa.

to the feelings of the sorrowful, whereas
those aggravate it, and bind it fast. Since
when there is any cause of grief, and one
cannot give vent to the sorrow, lest he should
seem to be vainglorious, think what he
suffers ! Were it not that people would tax
me with excessive love of display, you would
see me each day shedding fountains of tears :

but to those my chamber is witness, and my
hours of solitude. For believe me I have (at

times) despaired of my own salvation, but from

my mourning on your account, I have not
even leisure to bemoan my own evils : so

entirely are ye all in all to me. And whether
I perceive you to be advancing, then, for

very delight, I am not sensible of my own
evils : or whether I see you not advancing,
such is my grief, I again dismiss my own
cares from my thoughts : brightening up on
account of your good things, though I my-
self have evils without number, and saddened
on account of your painful things, though my
own successes are without number. For
what hope is there for the teacher, when his

flock is destroyed ? What kind of life, what
kind of expectation is there for him? With
what sort of confidence will he stand up
before God ? what will he say ? For grant
that he has nothing laid to his charge, has
no punishment to suffer, but is

"
pure from

the blood of all men :

"
yet even so will he

suffer a grief incurable : since fathers also

though they be not liable to be called to

account for their children's sins, nevertheless

have grief and vexation. And this profits
them nothing," nor shields them (npouaraTai).
" For it is they that watch for our souls, as

those that must give account." (Heb. xiii.

17.) This seems to be a fearful thing: to

me this gives no concern after your
destruction. For whether I give account,

or not, it is no profit to me. Might it be,

that ye were saved, and I to give account

because of you : ye saved, and I charged
with not having fulfiled my part ! For my
anxiety is not that you should be saved

through me as the means, but only that vouO mm
should be saved, no matter by what person as

the instrument. Ye know not the pangs of

spiritual childbirth, how overpowering they

2 Mod. text inserts a 4)cm', and makes the sentence interrog-
ator. "And does this, you will say. profit them nothing
shield them, that they watch for oui souls? Hut then they
watch as they that must give an account: and to some indeed
this seems to be terrible." The meaning in general seems to

be:
"

If they perish, yet surely you can comfort yourself with
the thought, that you' at least are pure from their blood. No,
this thought avails nothing: to ward off (that sorrow), "He-
cause they watch," etc. this seems a fearful thing. Hut if

you be lost, it is not the thought of my accountability that

gives me most concern it is the thought of your perishing.
Oh! that 1 might in the last day find you saved though not

through me. yea, though I myself thereafter were called to

account as not having done my part by you !

"
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are
;
how he who is in travail with this birth,

would rather be cut into ten thousand pieces,

than see one of those to whom he has

given birth perishing and undone. Whence
shall we persuade you ? By no other

argument indeed, but by what has been done,

in all that regards you we shall clear our-

selves, i We too shall be able to say, that in

nothing have we " shrunk from declaring
"

to you the whole truth : nevertheless we

grieve : and that we do grieve, is manifest

from the numberless plans we lay and con-

trivances we devise. And yet we might say
to ourselves, What matters it to me ? I have

done my part,
"

I am pure from "
(their)

" blood :" but this is not enough for comfort.

If we could tear open our heart, and show it

to you, ye would see with what largeness it

holds (you) within it, both women and chil-

dren and men
;

for such is the power of love,

that it makes the soul more spacious than the

heaven. "Receive us," says (Paul): "we
have wronged no man, ye are not straitened

in us." (2 Cor. vii. 2
;

vi. 12.) He had all

Corinth in his heart, and says,
" Ye are not

straitened: be ye also enlarged (2 Cor, vi.

13); but I myself could not say this, for

I well know, that ye both love me and receive

me. But what is the profit either from my

love or from yours, when the things pertaining
to God thrive not in us ? It is a ground for

greater sorrow, an occasion of worse mischief

(>r////r, al. '/v~ij<~).
I have nothing to lay to

your charge :

" for I bear you record, that,

if it had been possible, ye would have plucked
out your own eyes, and have given them
to me." (Gal. iv. 15.) "We yearn not only to

give you the Gospel, but also our own souls."

(1 Thess. ii. 8.) We are loved and we love

(you) : but this is not the question. But
let us love Christ,

"
for the first command-

ment is, Thou shalt love the Lord thy God :

and the second is like unto it, And thy

neighbor as thyself." (Matt. xxii. 37-39.)
We have the second, we need the first : need
the first, exceedingly, both I and you. We
have it, but not as we ought. Let us love

Him : ye knowr how great a reward is laid up
for them that love Christ : let us love Him
with fervor of soul, that, enjoying his good-
will, we may escape the stormy waves of

this present life, and be found worthy to

obtain the good things promised to them that

love Him, through the grace and mercy
of His only-begotten Son, with whom to

the Father, together with the Holy Ghost, be

glory, might, honor, now and ever, world

without end. Amen.

HOMILY XLV.
ACTS XX. 32.

" And now, brethren, I commend you to God, and to

the word of His grace, which is able to build you
up, and to give you an inheritance among all them
that are sanctified."

What he does when writing in an Epistle,

this he does also when speaking in council :

from exhorting, he ends with prayer : for since

he had much alarmed them by saying,
"
Griev-

ous wolves shall enter in among you
"

(v. 29),

therefore, not to overpower them, and make
them lose all self-possession, observe the con-

solation (he gives). "And now," he says, as

always,
"

I commend you, brethren, to God,
and to the word of His grace : that is, to His

grace : it is grace that saveth. He constantly

puts them in mind of grace, to make them
more earnest as being debtors, and to per-

1
'ETepui&ev ixev ovSanodev, otto Se tuip yevofitviov) meaning per-

haps,
" From what has been done by us in our ministry: we

will endeavor to persuade you by reminding you of all our
care and pains for our salvation : ") to. ko.9' uju.as wa^ra

ano\v<7oix(0a.
'

\iro\vetrOan. (e-yKArj^xaTa), is frequent in Chrys.,
often confused with ajroAovecrt^ai and a7roS0e(7(>ac. See Mr.
Field's Index and Annotat. in Horn. Mattk.

suade them to have confidence.
" Which is

able to build you up."* He does not say, to

build, but,
"
to build up," showing that they

had (already) been built. Then he puts
them in mind of the hope to come

;

" to give

you an inheritance," he says, "among all

them which are sanctified." Then exhorta-

tion again :

"
I have coveted no man's silver,

or gold, or apparel." (v. 33.) He takes

away that which is the root of evils, the love

of money.
"
Silver, or gold," he says. He

says not, I have not taken, but, not even
" coveted." No great thing this, but what
follows after is great.

"
Yea, ye yourselves

know, that these hands have ministered unto

* The phrase "which is able" (t<Z Svvafi.ii'u) may be con-
nected with the word "

God," or with "the word of His

grace." As standing nearer the latter, this would be the
natural construction. So our author has taken it, understand-

ing by
" the word of His grace

"
rather the grace itself than the

doctrine concerning it. Most critics have preferred to con-
nect the phrase with ru> 0et3 on the ground that it is more
appropriate to ascribe the giving of an inheritance among the
sanctified directly to God than to His word. ( So DeWette,
Meyer, Alford, Gloag). G. B. S.
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my necessities, and to them that were with

me. I have showed you all things, how that

so laboring, ye ought to support the weak."

(v. 34, 35.) Observe him employed in work,
and not simply that, but toiling. "These
hands have ministered unto my necessities,

and to them that were with me :

"
so as to put

them to shame. And see how worthily of

them. For he says not, Ye ought to show

yourselves superior to money, but what ?
" to

support the weak " not all indiscriminately
"and to hear the word of the Lord which

He spake, It is more blessed to give than to

receive."* For lest any one should think

that it was spoken with reference to them, and

that he gave himself for an ensample, as he

elsewhere savs, "giving an ensample to you"
(Phil. iii. 17), he added the declaration of

Christ, Who said,
"

It is more blessed to give
than to receive." He prayed over them while

exhorting them : he shows it both by action,
" And when he had thus spoken, he kneeled

down, and prayed with them all," (v. 36) he

did not simply pray, but with much feeling :

(Ka-avv^ug): great was the consolation and by
his saying,

"
I commend you to the Lord. And

they all wept sore, and fell on Paul's neck,
and kissed him, sorrowing most of all for the

words which he spake, that they should see

his face no more." (v. 37, 38.) He had

said, that
"
grievous wolves should enter in

;

"

had said,
"

I am pure from the blood of all

men :

" and yet the thing that grieved them
most of all was this,

"
that they should see

him no more :

"
since indeed it was this that

made the war grievous.
" And they accom-

panied them," it says,
" unto the ship. And

it came to pass, that after we had torn our-

selves from them "
so much did they love

him, such was their affection towards him
" and had launched, we came with a straight
course unto Coos, and the day following unto

Rhodes, and from thence unto Patara : and

finding a ship sailing over unto Phenicia, we
went aboard, and set forth. Now when we
had discovered Cyprus, we left it on the left

hand, and sailed into Svria, and landed at

Tyre" (Acts xxi. 1-3) : he came to Lycia,
and having left Cyprus, he sailed down to

Tyre
"
for there the ship was to unlade her

burden. And finding disciples, we tarried

there seven days : who said to Paul through
the Spirit, that he should not go up to Jeru-
salem." (v. 4.) They too prophesy of the

afflictions. It is so ordered that thev should

* By ''the weak" Chrys. evidently understands the physi-
cally weak, the sick and poor (see the Recapitulation! and we
think correctly as opposed to the "weak in faith." The
apostle counsels labor in order to liberality toward the needy.
So Olshausen, DeWette, Hackett, Gloag, Alford, vs. Xeander,
Tholuck, Lechler, Mever.-G. B. S.

IS

be spoken by them also, that none might im-

agine that Paul said those things without

cause, and only by way of boasting. And
there again they part from each other with

prayer.
" And when we had accomplished

those days, we departed, and went our way ;

and they all brought us on our way, with

wives and children, till we were out of the

city : and we kneeled down on the shore, and

prayed. And when we had taken our leave

one of another, we took ship ;
and they re-

turned home again. And when we had fin-

ished our course from Tyre, we came to

Ptolemais, and saluted the brethren, and abode
with them one day. And the next day we
that were of Paul's company departed, and
came unto Ca;sarea : and we entered into the

house of Philip the evangelist, which was one
of the seven

;
and abode with him." (v. 5-8.)

Having come to Csesarea, it says, we abode
with Philip, which was one of the seven.

"And the same man had four daughters,

virgins, which did prophesy." (v. 9.) But it

is not these that foretell to Paul, though they
were prophetesses ;

it is Agabus.
" And as we

tarried there many days, there came down
from Judea a certain prophet, named Agabus.
And when he was come unto us, he took

Paul's girdle, and bound his own hands and

feet, and said, Thus saith the Holy Ghost,
So shall the Jews at Jerusalem bind the man
that owneth this girdle, and shall deliver him
into the hands of the Gentiles." (v. 10, n.)
He who formerly had declared about the

famine, the same says, This "man, who
owneth this girdle, thus shall they bind."

(ch. xi. 28.) The same that the prophets
used to do, representing events to the sight,

when they spoke about the captivity as did

Ezekiel the same did this (Agabus).
"
And," what is the grievous part of the busi-

ness,
" deliver him into the hands of the

Gentiles. And when we heard these thi

both we, and they of that place, besought him

not to go up to Jerusalem." (v. 12.) Manx-

even besought him not to depart, and still he

would not comply.
" Then Paul answered,

What mean ye to weep and to break mine

heart?" 1

(v. 13.) Do you mark? Lest,

having heard that saying,
"

I go bound in the

Spirit"" (ch. xx. 22), you should imagine it a

matter of necessity, or that he fell into it igno-

rantlv, therefore these things are foretold. But

thev
'

the
"
to weep and to break my heart ?

could be more affectionate : because he saw

them weeping, he grieved, he that felt no pain

.HIV, LI^IVW.V "'wv ,

;y wept, and he comforted them, grieving .it

;ir tears. For,
" what mean ye." he says,

Nothing

1 The remainder ol v. 13 and 14 we have removed from this

to its proper place.
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at his own trials.
" For I am ready not to be

bound only, but also to die at Jerusalem for

the name of the Lord Jesus. And when he

would not be persuaded, we ceased, saying,
The will of the Lord be done." (v. 13, 14.)

Ye do me wrong in doing this : for do I

grieve ? Then they ceased, when he said,
"
to

break my heart." I weep, he says, for you,
not on account of my own sufferings : as for

those (men), I am willing even to die for

them. But let us look over again what has

been said.

(Recapitulation.)
"

Silver, or gold, or ap-

parel," etc. (ch. xx. 33, 34; 1 Cor. ix.; 2 Cor.

xi.) So then, it was not in Corinth only that

they did this 1

they that corrupted the disci-

ples, but in Asia as well. But he nowhere
casts this up as a reproach to the Ephesians,
when writing to them. And why? Because

he did not fall upon any subject that obliged
him to speak of this. But to the Corinth-

ians he says,
"
My boasting has not been

stopped in the regions of Achaia." (2 Cor. xi.

10.) And he does not say, Ye did not give to

me
; but,

"
Silver, or gold, or apparel, I cov-

eted not," that it might not seem to be their

doing, that they had not given. And he does

not sav, From no man have I coveted the

necessaries of life, that again it might not

look like accusing them : but he covertly
hints as much, seeing that he provided sub-

sistence for others as well as himself. See
how he worked with earnestness,

"
night and

day
"

discoursing (to others),
" with tears,

warning each one of them." (v. 31.) (Here)
again he puts them in fear :

"
I have showed

you all things," he says : ye cannot take ref-

uge in the plea of ignorance :

" have shown

you
"

by works " how that so laboring ye
ougdit to work." And he does not sav, that

to receive is bad
,
but that not to receive is

better. For,
"
remember," he says,

"
the

words of the Lord which he spake : It is more
blessed to give than to receive." (v. 35.)
And where said He this ? Perhaps the Apos-
tles delivered it by unwritten tradition

;
or

else it is plain from (recorded sayings, from)
which one could infer it.

2 For in fact here he
has shown both boldness in meeting dangers,

sympathy with those over whom he ruled,

teaching with (unshrinking) boldness, humil-

ity, (voluntary) poverty : but, what we have
here is even more than that poverty. For if

1 Ou/c apa ev KopiVt^w touto elpydcraPTO fxovov ol Sia<ifip<U'Te?
tous (iai>i)Tas k. t. \. One would have expected eipydcraro
i^ovov, Kal ov\ ius oi S. But the connection, not fully expressed,
maybe this :

" So different from those "grievous wolves not

sparing the flock," the false teachers who would make a gain
of them ! So then "

etc.
2 Some text or texts of the Gospels should be supplied here :

beginning perhaps like the next sentence with a Kal yap.

He says there (in the Gospel),
"

If thou wilt

be perfect, sell what thou hast and give to the

poor
"
(Matt. xix. 21), when, besides receiving

nothing himself, he provides sustenance for

others also, what could equal this ? It is one

degree to fling away one's possessions ;
a

second, to be sufficient for the supply of one's
own necessities : a third, to provide for others
also

;
a fourth, for one (to do all this) who

preaches and has a right to receive. So that

here is a man far better than those who
merely forego possessions.

" Thus it is right
to support the weak :

"
this is (indeed) sym-

pathy with the weak
;

for to give from the

labors of others, is easy. "And thev fell on
his neck," it says,

" and wept." (v. 37.) He
shows their affection also by saying,

"
Upon

his neck," as taking a last and yet a last em-

brace, such was the love they conceived from
his discourse, such the spell of love that

bound them. For if we groan when simply
parting from each other, although we know
that we shall receive one another back again,
what a tearing away of themselves it must
have been to them ! Methinks Paul also

wept.
"
Having torn ourselves away," he

says : he shows the violence of it by saying,
"
having torn ourselves away from them."

And with reason : otherwise they could never
have got to sea. What means,

" We came
with a straight course unto Coos ?

"
Instead

of saying,
" we did not go round nor make

stay in other places." Then " unto Rhodes."

(ch. xxi. 1.) See how he hastes on. "And
finding a ship sailing over unto Phenicia. (v.

2.) Possibly that ship (in which they had

come) was making a stay there : wherefore

they shifted to another, and not having found
one going to Cassarea, but (finding this) for

Phenice, they embarked in it (and pursued
their voyage), having left Cyprus also and

Syria : but the expression,
"
having left it on

the left hand," is not said simply (in that

meaning), but that they made speed not to

get to Syria either.
3 " We landed at Tyre."

(v. 3.) Then they tarry with the brethren

seven davs. Now that thev were come near
to Jerusalem, they no longer run. (If)

" Who
said to Paul through the Spirit, that he
should not go up to Jerusalem." (v. 4.) Ob-
serve how, when the Spirit does not forbid, he

complies. They said, "Adventure not thyself
into the theatre, and he did not adventure"
(ch. xix. 31) : often they bore him off (from

dangers), and he complied : again he es~

3 By Syria he seems here to mean the northern parts, about
Antioch. "

They left Cyprus on the left, but nearer to it

than the opposite coast of Syria, because he did not wish to
come near that either." Mod. text " This is not said idly, but
to show that he did not think fit even to come near it (Cyprus),
they sailing straight for Syria." What follows required
transposition : the derangement, 2,1: 3, 5, 7 : 4, 6, 8.
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caped by a window : and now, though number-

less persons, so to say, beseech him, both

those at Tyre and those at Caesarea, weeping
also and predicting numberless dangers, he

refuses to comply. And yet it is not (merely),

they predicted the dangers, but " said by the

Spirit." If then the Spirit bade, why did he

gainsay ?
"
By the Spirit," that is, they

knowing "by the Spirit
"
(what would be the

consequences, said to him) : for of course it

does not mean that the exhortation they made
was by the Spirit. For they did not simply
foretell to him the dangers (through the

Spirit), but (added of themselves) that it be-

hooved him not to go up sparing him. But
"
after we had accomplished the. days," i. e.

had fulfilled the appointed days,
" we sep-

arated, and went on our way : they all bring-

ing us on our way with wives and children.'"

(v. 5.) See how great was the entreaty. And
again they part with prayer. Also in Ptole-

mais they stay one day, but in Caesarea many.
(v. 6-8.) (a) Now that they are near to Jeru-

salem, they no longer hurry. For observe, I

pray you, all the days.
" After the day of un-

leavened bread "
they came "

to Troas in five

days
"

(ch. xx. 6) ;
then they there spent

"seven;" in all, twelve : then to "Thasos,"
to

"
Mytilene," to

"
Trogylium

" and " over

against Chios," and to
" Samos " and " Mile-

tus
"

(ib. 13-17); eighteen in all. Then to
"
Cos,"' to

"
Rhodes," to

"
Patara," twenty-

one : then say
1

five to "Tyre;" twenty-six:
there "seven;" thirty-three;

"
Ptolemais,"

thirty-four; then to "Caesarea, many days"
(ch. xxi. 1-10) ;

and then, thereafter, the

prophet puts them up thence, (c) When Paul

has heard that he has to suffer numberless

perils, then he is in haste, not flinging himself

upon the dangers but accounting it to be the

command of the Spirit, (e) And Agabus does
not say, "They shall bind" Paul, that he may
not seem to speak upon agreement (with

Paul), but " the man that owneth this girdle
"

(v. 11) so then he had a girdle also." But
when they could not persuade him this was

why they wept then they
" held their peace."

Do you mark the resignation ? do you mark
the affection? "They held their peace," it

says,
"
saying, The will of the Lord be done."

iv. 12-14.) (") The Lord, say they, Himself
will do that which is pleasing in his sight.
For they perceived that it was the will of God.

1 A. C. Cat. (in B. the original characters are written over
by a later hand I, Elra 0oi'A7)i*7Ji'ai irevre e is Tvpov. Perhaps
/SouAei deival. Mod. text elra eii}er SI rifiepuiv Trevre.

2 Horn. x. in Matt. E. "' But why, you may ask, did
he (the Baptist) use a girdle also with his garment? This
was a custom with the ancients, before this present soft and
dissolute fashion of ours came in. Thus Peterappears girdled,
and Paul likewise : as it says,

' The man that owneth this

girdle."

Else Paul would not be so bent (upon going)
he that on all (other occasions delivers him-

self out of clangers, (d)
" And after these

days," it says, "having taken up our bag-
gage" i. e. having received the (supplies)

necessary for the journey "we went up to

Jerusalem." (v. 15.) "And there went with
us also certain of the disciples from Caesarea,

bringing us to one with whom we should

lodge, one Mnason, an ancient disciple of Cy-
prus."

*
(v. 16.) "And when we were come

to Jerusalem, the brethren received us gladly."
(v. 17.) (/)

"
Bringing us," it says,

"
(to him I

with whom we should lodge
"

not to the
church : for on the former occasion (ch. xv. 4 >.

when they went up concerning the decrees,

they lodged with the Church, but now with a
certain " ancient disciple." (The expression I

shows that the preaching had been going on
a long time : whence it seems to me that this

writer in the Acts epitomizes the events of

many years, relating (only) the matters of

chief importance. (//) So unwilling were they
to burthen the Church, when there was another
to lodge them

;
and so little did they stand

upon their dignity. "The brethren," it says," received us gladly." Affairs among the Jews
were now full of peace : there was not much
warfare (among them).

"
Bringing us," it

says,
"

to one with whom we should lodge."
Paul was the guest he entertained. Per-

chance some one of you says : Aye, if it were

given me to entertain Paul as a guest, I read-

ily and with much eagerness would do this.

Lo! it is in thy power to entertain Paul's Mas-
ter for thy guest, and thou wilt not : for

" he

that receiveth one of these least." he saith,

"receiveth Me." (Matt, xviii. 5 ;
Luke ix. 48.)

By how much the brother may be least, so

much the more does Christ come to thee

through him. For he that receives the great.
often does it from vainglory also

;
but he that

receives the small, does it purely for Christ's

sake. It is in thy power to entertain even
the Father of Christ as thy guest, and thou

will not : for,
3 "

I was a stranger," He S

"and ye took me in" (Matt. xxv. 35) : and

again,
" Unto one of the least of these the breth-

ren that believe on Me, ye have done it unto

Me."(ib. 40.) Though it be not Paul, yet if it

be a believer and a brother, although the least,

* The meaning of the latter part of v. 16 (dyoi'Tt? n-ap <S

ceicrt?<I>jxe Miwun tu-i Kvirpnu k. t. A. i. ac< Chrys . is

that the disciples from Caesarea conducted Paul to the house
of Mnason at Jerusalem where he was to lodg
Eng. v-s. 1. thai they brought with them Mnason on their

journey from Caesarea to Jerusalem. The former seems the

preferable view as there is nothing in the context to intimate
that Mnason was at this time in Caesarea and his residence
was evidently Jerusalem. The construction of attraction is

also equally well resolved in this way.- G. B. S.
3 Here supply,

" He that receiveth Me. receiveth Him that
sent Me."
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Christ cometh to thee through him. Open
thine house, take Him in.

" He that receiv-

eth a prophet," He saith,
"
shall receive a

prophet's reward." (Matt. x. 41.) Therefore

too he that receives Christ, shall receive the

reward of him who has Christ for his guest.
1

Do not thou disbelieve His words, but be

believing. Himself hath said, Through them
I come to thee : and that thou mayest not dis-

believe, He lays down both punishments for

those who do not receive, and honors for

those who do receive
;

since He would not

have clone this, unless both the person hon-

ored and the person insulted were Himself.
" Thou receivedst Me," He saith,

"
into thy

lodging, I will receive thee into the Kingdom
of My Father ; thou tookest away My hunger,
I take away thy sins

;
thou sawest Me bound,

I see thee loosed
;
thou sawest Me a stranger,

I make thee a citizen of heaven
;
thou gavest

Me bread, I give thee an entire Kingdom,
that thou mayest inherit and possess it." He
saith not,

"
Receive," but, "Inherit," the word

which is spoken of those who have possession

by right of ownership ;
as when we say, "This

have I inherited." Thou didst it to Me in

secret, I will proclaim it openly : and of thine

acts indeed I say, that they were of free gift,

but Mine are of debt. " For since thou," He
saith,

"
didst begin, I follow and come after :

I am not ashamed to confess the benefits con-

ferred on Me, nor from what things thou didst

free Me, hunger and nakedness and wander-

ing. Thou sawest Me bound, thou shalt not

behold the fire of hell
;
thou sawest Me sick,

thou shalt not behold the torments nor the

punishments." O hands, truly blessed, which
minister in such services as these, which are

accounted worthy to serve Christ ! Feet
which go into prisons for Christ's sake, with

ease defy the fire : no trial of bonds have

they, (the hands)
" which saw Him bound !

Thou clothedst Him with a garment, and thou

puttest on a garment of salvation : thou wast

in prison with Him, and with Him thou find-

est thyself in the Kingdom, not ashamed,
knowing that thou visitedst Him. The Patri-

arch knew not that he was entertaining

Angels, and he did entertain them. (Gen.
xviii. 3.) Let us take shame to ourselves, I

beseech you : he was sitting in mid-day, being
in a foreign land, where he had none inherit-

ance,
" not so much as to set his foot on "

(ch. vii. 5) : he was a stranger, and the

stranger entertained strangers : for he was a

1 ovkovv xai. 6 XptcrTov (should it be XpurTiavov ?) Se^d^d'os,
ATJ^eTai fxi.<T&bv toG Xpurrov evi<Zovos. Ben. renders the latter

clause, recipiet mercedem Christi peregrinantis.
2 All our Mss. omit xeipes, but the text al SeSefjiivou avrbv

ISoOcrai requires more than this for its emendation. Below,
before " not ashamed." mod. text inserts, ''These things He
(.Christ) confesseth."

citizen of heaven. Therefore, not even while
he was on earth was he a stranger (to Him).
We are rather strangers than that stranger, if

we receive not strangers. He had no home,
and his tent was his place of reception. And
mark his liberality he killed a calf, and
kneaded fine meal : mark his ready mind by
himself and his wife : mark the unassuming
manner he worships and beseeches them.
For all these qualities ought to be in that

man who entertains strangers readiness,

cheerfulness, liberality. For the soul of the

stranger is abashed, and feels ashamed
;
and

unless (his host) show excessive joy, he is as

(if) slighted, and goes away, and it becomes
worse than not to have received him, his

being received in this way. Therefore he

worships them, therefore he welcomes them
with speech, therefore with a seat. For who
would have hesitated, knowing that this work
was done unto Him ?

" But we are not in a

foreign land." If we will, we shall be able to

imitate him. How many of the brethren are

strangers ? There is a common apartment,
the Church, which we call the " Xenon." Be

inquisitive (-epiepyd&ade), sit before the doors,
receive those who come yourselves ; though
you may not wish to take them into your
houses, at any rate in some other way (receive

them), by supplying them with necessaries.
"
Why, has not the Church means "

you will

say ? She has : but what is that to you ? that

they should be fed from the common funds of

the Church, can that benefit you ? If another
man prays, does it follow that you are not
bound to pray ? Wherefore do you not say,
" Do not the priests pray ? then why should I

pray ?
" " But I," you will say,

"
give to him

who cannot be received there." Give, though
it be to that one : for what we are anxious for

is this, that you should give at any rate.

Hear what Paul says: "That it may relieve

them that are widows indeed, and that the

Church be not burdened." (1 Tim. v. 16.)
Be it how you will, only do it. But / put it,

not,
"
that the Church be net burdened,"

but,
"
that thou be not burdened

;

"
for at

this rate thou wilt do nothing, leaving all to

the Church. This is why there is a common
room set apart by the Church, that you may
not say these things. "The Church," say
you,

" has lands,
3 has money, and revenues."

And has she not charges ? I ask
;
and has she

not a daily expenditure ?
" No doubt," you

will say. Why then do you not lend aid to

her moderate means ? I am ashamed indeed
to say these things : however, I compel no

man, if any one imagines what I am saying to

3 'AAA' e\ei lovya rj exxArjo-ia. On iovya,j'uga, see p. 74. Here
also B. ivyya., mod. text substitutes Sairafrnxara.
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be for gain. Make for yourself a guest-cham-
ber in your own house : set. up a bed there,

set up a table there and a candlestick, (comp.
2 Kings iv. 10.) For is it not absurd, that

whereas, if soldiers should come, you have

rooms set apart for them, and show much care

for them, and furnish them with everything,
because they keep off from you the visible

war of this world, yet strangers have no place
where they might abide ? Gain a victory over

the Church. Would you put us to shame ?

This do: surpass us in liberality: have a

room, to which Christ may come
; say,

" This
is Christ's cell : this building is set apart for

Him." Be it but an underground
1

chamber,
and mean, He disdains it not.

" Naked and
a stranger/' Christ goes about, it is but a

shelter He wants : afford it, though but this.

Be not uncompassionate, nor inhuman
;

be
not so earnest in worldly matters, so cold in

spiritual. Let also the most faithful of thy
servants be the one entrusted with this office,

and let him bring in the maimed, the beggars,
and the homeless. These things I sav to

shame you. For ye ought indeed to receive

them in the upper part of your house
;
but if

ye will not do this, then though it be below,

though but where thy mules are housed, and

thy servants, there receive Christ. Perchance

ye shudder at hearing this. What then, when

ye do not even this ? Behold, I exhort, be-

hold, I bid you ;
let this be a matter to be

taken up in earnest. But ye do not wish it

thus, perhaps ? Do it some other way.
There are many poor men and poor women :

set apart some one (of these) constantly to

remain there : let the poor man be (thine in-

mate) though but as a guard to thy house : let

him be to thee wall and fence, shield and

spear. Where alms are, the devil dares not

approach, nor any other evil thing. Let us

not overlook so great a gain. But now a

place is set apart for a chariot, and for litters

(Bac-epviou;) another; but for Christ Who is

w'andering, not even one ! Abraham received

the strangers in the place where he abode
himself ; his wife stood in the place of a ser-

vant, the guests in the place of masters. He
knew not that he was receiving Christ

;
knew

not that he was receiving Angels : so that had
he known it, he would have lavished his

whole substance. But we, who know that we
receive Christ, show not even so much zeal as

he did who thought that he was receiving
men. " But they are impostors." you will say,
"
many of them, and unthankful." And for

this the greater thv reward, when thou receiv-

est for the sake of Christ's name. For if

A. B. C. <ai> KdTayuSyioi' 17 so Morel. Lien. But E. has
here preserved the true reading KaTtoyeov. so Savil . with

marg. nardyatoi'.

thou knowest indeed that they are impostors,
receive them not into thy house : but if thou
dost not know this, why dost thou accuse
them lightly ?

" Therefore I tell them to go
to the receiving house." But what kind of

excuse is there for us, when we do not even
receive those whom we know, but shut our
doors against all ? Let our house be Christ's

general receptacle : let us demand of them as

a reward, not money, but that they make our
house the receptacle for Christ ;

let us run

about everywhere, let us drag them in, let us

seize our booty : greater are the benefits we
receive than what we confer. He does not

bid thee kill a calf : give thou bread to the

hungry, raiment to the naked, shelter to the

stranger. But that thou mavest not make
this thy pretext, there is a common apartment,
that of the Church

;
throw thy money into

that, and then thou hast received them : since

(Abraham) there had the reward of those

things also which were done by his servants.
" He gave the calf to a young man, and he

hasted to dress it." (Gen. xviii. 7.) So well

trained were his servants also ! They ran,
and murmured not as ours do : for he had
made them pious. He drew them out to war,
and they murmured not : so well disciplined
were they. (Gen. xiv. 14.) For he had equal
care for all as for himself : he all but said as

Job did,
" We were alike formed in the same

womb." (Job xxxiii. 6.) Therefore let us also

take thought for their salvation, and let us

make it our duty to care for our servants, that

they may be good ;
and let our servants also

be instructed in the things pertaining to God.
Then will virtue not be difficult to us, if we
train them orderly. Just as in war. when the

soldiers are well-disciplined, the general
carries on war easily, but the contrary hap-

pens, when this is not so ; and when the sail-

ors too are of one mind, the pilot easily
handles the rudder-strings ; so here likewise.

For say now, if thy servants have been so

schooled, thou wilt not be easily exasperated,
thou wilt not have to find fault, wilt not be

made angrv, wilt not need to abuse them. It

may be, thou wilt even stand in awe of tin-

servants, if they are worthy of admiration,

and they will be helpers with thee, and will

give thee good counsel. But from all these

shall all things proceed that are pleasing to

God. and thus shall the whole house be filled

with blessing, and we, performing things

pleasing to God. shall enjoy abundant succor

from above, unto which may we all attain,

through the grace and mercy of our Lord

fesus Christ, with Whom to the Father and

the Holy Ghost, together be glory, might,

honor, now and ever, world without end.

Amen.
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HOMILY XLVI.
ACTS XXI. iS, 19.

"And the day following Paul went in with us unto

James : and all the elders were present. And
when he had saluted them, he declared particu-

larly what things God had wrought among the

Gentiles by his ministry."

This was the Bishop of Jerusalem ;
and to

him (Paul) is sent on an earlier occasion.

This (James) was brother of the Lord
;

a

great and admirable man. (To him, it says,)
"Paul entered in with us." Mark the

(Bishop's) unassuming behavior :

" and the

elders
"

(were present). Again Paul relates

to them the things relating to the Gentiles, not

indulging in vainglory, God forbid, but wish-

ing to show forth the mercy of God, and to

fill them with great joy. (ch. xv.) See ac-

cordingly :

" when they heard it," it says,
"
they glorified G:>d," not praised nor ad-

mired Paul : for in such wise had he narrated,
as referring all to Him "and said unto him,
Thou seest, brother, how many thousands of

Jews there are which' believed." Observe
with what modest deference they too speak :

"they said to him :

"
not (James) as Bishop

discourses authoritatively, but they take Paul
as partner with them in their view

;

" Thou
seest, brother:" as though immediatelv and
at the outset apologizing for themselves, and

saying,
" We did not wish this. Seest thou

the necessity of the thing ?
' how many

thousands,' say they,
' of Jews there are

which ' have come together." And they say
not, "how many thousands we have made
catechumens," but,

" there are. And these,"

say they,
" are all zealous for the law." (v.

20.) Two reasons the number of them, and
their views. For neither had they been few,
would it have been right to despise them :

nor, if they were many and did not all cling
to the law, would there have been need to

make much account of them. Then also a

third cause is given :

" And they all," it says,
" have been informed of thee

"
they say not,

" have heard," but Knrr/x'firfanr, that is, so they
have believed, and have been taught,

" that

thou readiest apostasy from Moses to all the

Jews which are among the Gentiles, by telling
them not to circumcise their children, neither
to walk after the customs." (v. 21.) "What
is it therefore ? the multitude must needs

come together : for they will hear that thou
art come. Do therefore this that we say to

thee" (v. 22, 23): they say these things as

advising, not as commanding.
" We have

four men which have a vow on them
;
them

take, and purify thyself with them, and be at

charges with them." Make thy defence in

act, not in word "
that they may shave them-

selves," it says,
" and all may know that those

things, whereof they were informed concern-

ing thee, are nothing ;
but that thou thyself

also walkest orderly, and keepest the law "

(v. 23, 24) : they say not,
"
readiest," but, of

superabundance,
"
that thou thyself also keep-

est the law." For of course not this was the
matter of chief interest, whether he did not
teach others, but, that he did himself observe
the law.

" What then "
(he might say), "if

the Gentiles should learn it? I shall injure
them." How so ? say they, seeing that even

we, the teachers of the Jews, have sent unto
them. " As touching the Gentiles which be-

lieve, we have written and concluded that

they observe no such thing, save only that

they keep themselves from things offered to

idols, and from blood, and from strangled,
and from fornication." (v. 25.) Here with a

kind of remonstrance (evrpEirTuajg), As "
we,"

say they, commanded them, although we are

preachers to the Jews, so do thou, although a

preacher to the Gentiles, cooperate with us.

Observe Paul : he does not say,
"
Well, but I

can bring forward Timothy, whom I circum-
cised : well, but I can satisfy them by what
I have to say (of myself) :

"
but he complied,

and did all : for in fact thus was it expedient
(to do).* For it was one thing to take (effec-

* It has been much disputed whether the charge: "Thou
teachest apostacy from Moses," etc., was true or not. There
certainly was truth in the charge. Paul maintained that the
Mosaic law, as such, was not binding upon Christians. But it

was against those who made it a yoke of bondage upon be-
lievers, that he waged a polemic. Where there was no imposi-
tion of the law as necessary to salvation, Paul in no way
antagonized it, but rather trusted to the free working of the

principles of the gospel to gradually accomplish the abolition
of its rites and forms. The truth seems to be that Paul was
tolerant of Judaism where it did not impose burdens upon be-
lievers or threaten the completeness and sufficiency of the

gospel ;
he even accommodated himself to Jewish require-

\
ments. as in shaving his head at Cenchrea and circumcising

j Timothy. He never unnecessarily opposed the law of Moses,
!
but taught that it had been fulfilled in Christ. So far as he
accommodated himself to its ceremonies, it was only that he
might remove prejudice and so win the Jews to Christ.

1 G. B. S.
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tual) measures for clearing himself, and
another to have done these things without

the knowledge of any (of the parties). It was
a step open to no suspicion, the fact of his

even bearing the expenses.
" Then Paul

took the men, and the next clay purifying him-

self with them entered into the temple, sig-

nifying the accomplishment of the days of

purification, until that an offering should be

offered for every one of them." (v. 26.)
"
Signifying," ihayye?2uv, i. e. irarayye/Uuv, pub-

licly notifying : so that it was he who made
himself conspicuous.

" And when the seven

days were about to be completed, the Jews
from Asia "

-for (his arrival) most keeps
times with theirs 1 "when they saw him in

the temple, stirred up all the people, and
laid hands on him, crying out, Men of Israel,

help : This is the man, that teacheth all men

everywhere against the people, and the law,

and this place : and further brought Greeks
also into the temple, and hath polluted this

holy place." (v. 27, 28.) Mark their habitual

conduct, how turbulent we everywhere find it,

how men who with or without reason make a

clamor in the midst.'
2 " For they had seen

before with him in the city Trophimus an

Ephesian, whom they supposed that Paul had

brought into the temple. And all the city

was moved, and the people ran together : and

they took Paul, and drew him out of the tem-

ple and forthwith the doors were shut." (v.

29, 30.)
" Men of Israel," it says,

"
help ;

this is the man that (teaches) against the peo-

ple, and the law, and this place
"

the things
which most trouble them, the Temple and the

Law. And Paul does not tax the Apostles
with being the cause of these things to him.

"And they drew him," it says, "out of the

Temple : and the doors were shut." For

they wished to kill him
;
and therefore were

dragging him out, to do this with greater

security.
" And as they went about to kill

him, tidings carne unto the tribune of the

cohort, that all Jerusalem was in an uproar.
Who immediately took soldiers and centu-

rions, and ran down unto them : and when

they saw the tribune and the soldiers, they
left beating of Paul. Then the tribune came
near, and took him, and commanded him to

be bound witli two chains
;
and demanded

1 Old text : nd\i<TTa yap exeirois- <xvyxpoviet., as the comment
on oi an-6 t>)? \\cria? 'lov&auoi, meaning apparently that his ar-
rival at Jerusalem would naturally fall at the same time with
that of the Jews who, like himself, came from the same parts.
Mod. text transfers the comment to the first clause of the

verse,
" And as the days were about to be fulfilled: opa iru><;

jadAiora tj avroU iy\povl$ei.,
"

it is not easy to see with what
meaning.

2 opa to ^0o? oi'Twv Trai'Ta\ov Tapa^aiSe?, *cai ajrAws ^oiourajv ei>

necruj. Meaning perhaps that the conduct of these Ephesian
Jews was of a piece with that of their heathen countrymen,
ch. xix. 28.

who he was, and what he had done. And
some cried one thing, some another, among
the multitude." (v. 31-34.) But the tribune

having come down delivered him, and " com-
manded him to be bound with two chains :

"

(hereby) appeasing the anger of the people." And when he could not know the certainty
for the tumult, he commanded him to be car-

ried into the castle. And when he came
upon the stairs, so it was, that he was borne
of the soldiers for the violence of the people.
For the multitude of the people followed after,

crying, Away with him !

"
(v. 34-36.) What

means,
"
Away with him ?

"
that is, what t hex-

say with us according to the Roman custom,
To the standards with him! 8 "And as Paul
was to be led into the castle, he said unto the

tribune, May I speak unto thee ?
"

(v. 37.)
In the act of being borne along up the stairs,
he requests to say something to the tribune :

and observe how quietly he does it.
"
May I

speak unto thee ?
"

he says.
" Who said,

Canst thou speak Greek ? Art thou not then
that Egyptian, which before these days
madest an uproar, and leddest out into the

wilderness four thousand men that were mur-
derers?" (v. 38.) For (this Egyptian) was a

revolutionary and seditious person. With re-

gard to this then Paul clears himself, and * * 4

(Recapitulation.)
" Do therefore this that we

say unto thee," etc. (v. 23, 24.) He shows
that it was not necessary to do this upon prin-

ciple (-poipjovuevuc) whence also they obtain
his compliance but that it was economy and
condescension.* "As touching the Gentiles."
etc. (v. 25.) Why, then, this was no hin-

drance to the preaching, seeing they themselves

3 iv toU o-tyrots avr'ov Hfxfia.\e. Ammonius in the Catena. "
It

was a custom of the Jews to utter this cry against the just, as

they did against the Lord, Aipe avrov .' 1. e. away with Him
from among the living." Hence CEcumen. combining this
with the explanation in the text,

"
It was the custom of the

Jews. etc. But some say, That is, what they say \\ ith us." etc
And so mod. text,

"
It was a custom of the Jews to say (his

against those whom they would condemn, as also in die case
of Christ they appear doing this, and saying, *Apor auxoi- .' that

is, Make him to disappear from among the living.
" Hut some,'

what among us they say according to the Roman custom. Ev
Toi? o-iyi'oi? auToy ep./3aAe, the same is the A*p ai/Tor.

4 Mod. text supplies the evident lai una with,
" And by what

he says, takes him off from his suspicion, "nut let us look

again at what has been read. "There are,' they say,
" with

us seven men,' etc.
* This vow appears to have been the Nazarite vow described

in Num. vi. 1-21, taken by the apostle as an accommodation to
Jewish prejudices and to allay the suspicions of the legal party
in Jerusalem. This was done upon the recommendation of

James, the "
Bishop

" of the church, and his associates. The
significance of Paul s paying tin- expenses, is. perhaps, that
the period during which the others VOW had run was on this

condition reckoned to his account also. It is noticeable that
the party of James distinctly admits that adherence to the
ceremonies is not required of the Gentik- Christians; 1: is

equally important to notice that I'aul yielded to the advice
to take this view, as a concession in a matter of indiffen
since he was living for the time as a Jew among Jews, that he
might give no needless offence and might win the more. It

was nu' a compromise, but an expedient concession to con-
victions and prejudices which it was a t wise or necessary

: ;e. -( . I! S
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legislated for them to this effect. Why,
then,

1
in his taking Peter to task he does not

absolutely {amlag) charge him with doing

wrong : for precisely what he does on this

occasion himself, the same does Peter on that

occasion, (merely) holding his peace, and es-

tablishing his doctrine. (Gal. ii. n.) And
he says not, For why ? it is not right to teach

those among the Gentiles.
"

It is not enough
to have not (so) preached there, but there

was need also to do something more, that

those may be persuaded that thou observest

the law. The affair is one of condescension,
be not alarmed." They do not advise him

(to this course) sooner, until they have first

spoken of the economy and the gain. "And
besides, the doing this in Jerusalem, is a thing
to be borne. ' Do thou this thing therefore

'

here, that it may be in thy power abroad to do
the other." (b)

" The next day," it says,
" he

took them "
(v. 26) : he deferred it not;

for when there is economy in the case, this is

the way of it. (a)
"
Jews from Asia having

seen him," for it was natural that they were

spending some days there,
"
in the Temple."

(v. 27.) (c) Mark the economy (of Provi-

dence) that appeared (in this), (p. 279, note 1

.)

After the (believing) Jews had been persuaded
(concerning him), then it is that those (Jews of

Asia) set upon him in order that those (be-

lieving Jews) may not also set upon him.

Help, say they,
"
ye men of Israel !

"
as

though it were some (monster) difficult to be

caught, and hard to be overcome, that has
fallen into their hands. " All men," they say,
"
everywhere, he ceaseth not to teach

;

"

not here only. And then the accusation (is)

more aggravated by the present circum-

stances.
" And yet more," say they,

" he has

polluted the temple, having brought into it

men who are Greeks." (v. 28.) And yet in

Christ's time there " came up (Greeks) to

worship
"

(John xii. 20) : true, but here it

speaks of Greeks who had no mind to wor-

ship. "And they seized Paul," etc. (v. 30-

35.) They no longer wanted laws nor courts

of justice: they also beat him. But he for-

bore to make his defence then
;
he made it

afterward : with reason
;
for they would not

even have heard him then. Pray, why did

they cry,
"
Away with him?" (v. 36.) They

feared he might escape them. Observe how

submissively Paul speaks to the tribune.
"
May I speak unto thee ? Then art not thou

that Egyptian ?
"

(v. 37, 38.) This Egyptian,
namely, was a cheat and impostor, and the

1 Mod. text, "Using this economy then, he himself at a
later time (?) accuses Peter, and he does not do this an-Aws."
St. Chrysostom's view of St. Peter's dissimulation at Antioch
as an "

economy," is most fully given in his exposition of the
passage, Comment, in Gal. cap. ii. . 4, 5.

devil expected to cast a cloud over (the Gos-

pel) through him, and implicate both Christ
and His Apostles in the charges pertaining to

those (imposters) : but he prevailed nothing,

nay the truth became even more brilliant, be-

ing nothing defeated by the machinations of

the devil, nay rather shining forth all the

more. Since if there had not been impostors,
and then these (Christ and His Apostles)
had prevailed, perhaps some one might have
laid hold upon this : but when those impos-
tors did actually appear, this is the wonder.
" In order," says (the Apostle),

"
that they

which are approved may be made manifest."

(1 Cor. xi. 19.) And Gamaliel says,
" Before

these days stood up Theudas." 2 Then let us
not grieve that heresies exist, seeing that

false Christs wished to attack even Christ
both before this and after

;
with a view to

throw Him into the shade, but on every
occasion we find the truth shining out trans-

parent. So it was with the Prophets : there

were false prophets, and by contrast with

these they shone the more : just as disease

enhances health, and darkness light, and

tempest calm. There is no room left for the

Greeks to say that (our teachers) were im-

postors and mountebanks : for those (that
were such) were exposed. It was the same
in the case of Moses : God suffered the

magicians, on purpose that Moses might not
be suspected to be a magician : He let them
teach all men to what length magic can go
in making a fantastic show : beyond this

point they deceived not, but themselves con-

fessed their defeat. Impostors do i/s no

harm, rather do us good, if we will apply our
mind to the matter. What then, you will

say, if we are partners with them in common
estimation ? The estimation is not among us,

but with those who have no judgment. Let
not us greatly care for the estimation of the

many, nor mind it more than needs. To
God we live, not to men : in heaven we have
our conversation, not on earth : there lie the

awards and the prizes of our labors, thence

2 Mod. text adds,
" But as for the sicarii, some say they

were a kind of robbers, so called from the swords they bore,
which by the Romans are called sictz : others, that they were
of the first sect among the Hebrews. For there are among them
three sects, generally considered (aipeoeis at yevucai): Phari-
sees, Sadducees, and Essenes who are also called 60-101, for that
is the meaning of the name '

Essenes,' on account of their
reverend manner of life : but the same (?) are also called

sicarii, because of their being zealots." Fora further illustra-

tion of the way in which the modern text was formed, espe-
cially in respect of its use of the Catena (see p. 279, note 3

),

compare the latter with CEcumenius on this passage. The
Catena, namely, cites from Ongen: " Among the Jews are
Tpeis aipe'oei? yeviKai' Pharisees, Sadducees, Essenes: these

(last) exercise a more reverend manner of life, being lovers
one of another and temperate: whence also they are called

Essenes, i. e. 60101 : but others called them (?) sicarii, i. e.

zealots." (CEcumen. using the Catena, makes a continuous

exposition from Chrys., Origen, and Josephus. Mod. text
from the same materials, interpolates the text of Chrys. as
above.
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we look for our praises, thence for our crowns.

Thus far let us trouble ourselves about men
that we do not give and afford them a handle

against us. But if, though we afford none,
those choose to accuse us thoughtlessly and
without discrimination, let us laugh, not *

weep.
" Provide " thou "

things honest be-

fore the Lord and before men "
(2. Cor. viii.

21): if, though thou provide things honest,
that man derides, give thyself no more con-

cern (for that). Thou hast thy patterns in

the Scriptures. For, saith he, "do I now

persuade men or God?" (Gal. i. 10) and

again,
" We persuade men, but we are

made manifest unto God." (2 Cor. v. n.)
And Christ (spoke) thus of them that take

offence :

" Let them alone, they be blind

guides of the blind (Matt. xv. 14); and

again,
" Woe unto you, when all men speak

well of you
"
(Luke vi. 26) : and again,

" Let

your works shine, that men may see, and

glorify vour Father which is in heaven."

(Matt. v. 16.) And, "Whoso shall offend

one of these little ones, it were better for

him that a millstone were hanged about his

neck, and he were drowned in the depths of

the sea." (Matt, xviii. 6.) These sayings are

not contrary, nay, they are exceedingly in

accord. For when the offence is with us,

then woe unto us, but when not with us, not

so. And again, Woe to (that man) through
whom " the name of God is blasphemed."
(Rom. ii. 24.) How then if I do what is

right in anything, but another blasphemes ?

That is nothing to me, but only to him : for

through him (God) was blasphemed.
" And

how is it possible to do what is right in any-

thing, and yet give a handle to the rest ?
"

Whence will ye that I bring examples from

present, or from old times ? Not to be easily
scared (ipooodeeic), shall we speak to the very
point now in hand ? Paul judaized in Jerusa-

lem, but in Antioch not so : he judaized, and

they were offended (p. 282, note 3
), but

those had no right to be offended. He is

said to have saluted both Nero's cupbearer
and his concubines what, think ye, must

they have said against him because of this ?

But they had no right to do so. Since, if he
drew them to him for 3 loose living or any
wicked acts, one might well be offended :

but if in order to right living, what is there to

be offended at ? Let me mention something

1 B. alone of our Mss. gives the negative which the sense re-

quires; restored to the text by Ed. Par. Ben. 2.
2 The cupbearer may be Narcissus (Rom. xvi. 11) : the

name of the concubine is not mentioned. In one of his earliest
works. Ad:-. Oppugn. Vita Monast. i. *J 3. t. i. p. sq. D. St.

Chrys. relates that Xero cast St. Paul into prison, and in the
end beheaded him. in his rage at the loss of a favorite con-
cubine, converted by him to the faith.

3 Ben. i7<T7racraTo, which is the reading of D. only: all the
rest eTrecrn-acraTO.

that happened to one of my acquaintance.
The wrath of God once fell upon (a city), and
he being very young (was) in the order of

deacon. The bishop was absent at the time,
and of the presbyters none took thought for

the matter, but indiscriminately they caused
in one night immense numbers 4 of people to

be baptized all at once, and they did indis-

criminately receive baptism, all of them igno-
rant of everything : these he took apart by a

hundred or two hundred together, and dis-

coursed to them, not upon any other subject,
but only on the sacraments, so that the un-

baptized also were not allowed to be present.

Many thought he did this because he coveted
rule. But he cared not for that : neither
however did he continue the thing for a

(longer) time, but immediately desisted.
When then ? Was he the cause of the scan-

dal ? I think not. For if indeed he had
clone this without cause, they might with
reason have ascribed it to him : and so again,
if he had continued to do so. For when

aught of what is pleasing to God is hindered

by another's taking offence, it is right to take

j

no notice : but then is the time to mind it,

when we are not forced because of him to

offend God. For, say, if, while we are dis-

coursing and putting drunkards to shame

(gku-tovtuv), any one take offence am I to

give over speaking ? Hear Christ say,
" Will

ye also go away?" (John vi. 67.) So then,
the right thing is, neither to take no notice,
nor to take too much, of the weakness of the

many. Do we not see the physicians acting
thus : how, when it may be done, they humor
the whims of their patients, but when the

gratification does harm, then they will not

spare ? Always it is good to know the right
mean. Many reviled, because a certain

beautiful virgin stayed, and they railed upon
those who catechised (hen. What then?
Was it their duty to desist for that ? By no
means. For let us not look to this only,
whether some be offended, but whether they
are justly offended, and 5 so that it is no hurt

to ourselves (to give way).
"

If meat," saith

(Paul),
" offend my brother. I will eat no meat

as long as the world lasts." (1 Cor. viii. 13.)

With reason : for the not eating did (him) no
harm. If however it offend him. that I wish

to renounce (anoTaaoQa I (the world), it is not

right to mind him. And whom, you will ask,

4 In the original, nvpiaSas woAAd?. The deacon is probably
Chrys. himself ; the bishop. Flavian.

5 <cai fir) fj.(Ta Tjs r)fl(T(pa^ /3Ao/3t)?. Mod. text and Edd. <cm ft

n't), which is ambiguous. "The thing to be considered is,

whether they are offended StKaiux; k<xi m utra t. tj. /3. iustly.
and not with concomitant hurt t<> ourselves should we give
way." As in the case afterwards mentioned, the sitting
meat in an idol's temple ; the " weak brother- " were offended
Sucaiux;. and to abstain from such conduct was not attended
with any moral hurt or loss to the men of

"
knowledg
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does this offend ? Many, to my knowledge.
When therefore the hindrance is a thing in-

different, let (the thing) be done l
. Else, if

we were to look only to this, many are the

things we have to desist from : just as, on the

other hand, if we should despise (all objec-

tions), we have to destroy many (brethren).
As in fact Paul also took thought beforehand

concerning offence :

"
Lest," he says,

" in this

liberality which is administered by us :

"
for

it was attended with no loss (to him) to obvi-

ate an ill surmise. But when we fall into

such a necessity as that great evils should

ensue through the other's taking offence,- let

us pay no heed to that person. He has to

thank himself for it, and we are not now

accountable, for it was not possible to spare

him without hurt (to ourselves). Some were

offended, because certain believers sat down
to meat in (heathen) temples. It was not

for no harm came of this

it). They were offended,

right to sit down

(their not doing
because Peter ate with the Gentiles. But he
indeed spared them, but (Paul)

3 not so. On
all occasions it behooves us in following
the laws of God to take great pains that

we give no matter of offence
;

that both
ourselves may not have to answer for it, and

may have mercy vouchsafed us from God,
by the grace and loving-kindness of His

only-begotten Son, with Whom to the Father
and Holy Ghost together be glory, dominion,

honor, now and ever, world without end.

I Amen.

HOMILY XLVII.

ACTS XXI. 39, 40.

* But Paul said, I am a man which am a Jew of Tarsus,
a city in Cilicia, a citizen of no mean city : and I

beseech thee, suffer me to speak unto the people.
And when he had given him license, Paul stood on
the stairs, and beckoned with the hand unto the

people. And when there was made a great silence,

he spake unto them in the Hebrew tongue, say-

ing."

Observe how, when he discourses to those

that are without, he does not decline availing
himself of the aids afforded by the laws.

Here he awes the tribune by the name of his

city. And again, elsewhere he said,
"
Openly,

uncondemned, Romans as we are, they have
cast us into prison." (ch. xix. 37.) For since

the tribune said,
" Art thou that Egyptian ?

"

he immediately drew him off from that sur-

mise : then, that he may not be thought to

deny his nation, he says at once,
"

I am a

Jew :

" he means his religion.
4

(/>) What

1 inav roivvv aSia<t>opov fj
to nui\vp.a, yiveaOu. Ben. qitando

igitur indifferens est, abstineatur. But the Ku>Kvp.a (which is

overlooked in this rendering) seems to mean, the hindrance to

the a7roTaa<n*ai, which latter will be the subject to yivetr&u.
For instance, if the impediment urged by others against
a person's taking the monastic vows be a thing indifferent, let

him take them. Else, if we were to look to this only viz.

that this or that man is offended ttoWuv e\oiJ.ev ajrocrnjpai

many are the right undertakings we should have to forego or
desist from: as on the other hand were we to make it a rule to

despise all considerations of offence, we should have to be the
ruin of many a brother.

3 Namely, in a matter where the duty of persisting in our
course is plain viz. where the other is offended ov 6t<cat<us, and
to give way would be pera. -njs rj/xerepas ^Aapij? then, even
though great evils to him or others result from our not giving
way. we must take no notice of the offence, must allow it no
weight.

3 auTos Se ovk en. Here, as above, p. 118, it seems to be as-
sumed that St. Paul's judaizing at Jerusalem gave offence to
the Gentile brethren in his company.

4 EiTa iva jtt*? votiitrOrf to e#i'OS 'IovSatos, Ae'yet rr)v 9p-q<TKeiav
Kal yap KaX a\\a\ov evvouov cauTOP XptaTou AcaAet. Tt (A. B. C.

then ? he did not deny (that he was a Chris-

tian) : God forbid : for he was both a Jew
and a Christian, observing what things he

ought : since indeed he, most of all men, did

obey the law : (a) as in fact he elsewhere
calls himself, "Under the law to Christ."

(1 Cor. ix. 21.) What is this, I pray? (c)

The man 5
that believes in Christ. And when

discoursing with Peter, he says :

"
We, Jews

by nature. But I beseech thee, suffer me to

speak unto the people." (Gal. ii. 15.) And
this is a proof, that he does not speak lies,

seeing he takes all as his witnesses. Observe

again how mildly he speaks. This again is a

very strong argument that he is chargeable
with no crime, his being so ready to make his

defence, and his wishing to come to discourse

with the people of the Jews. See a man
well-prepared (rerayfiEvm? avdpa) ! Mark the

providential ordering of the thing : unless the

add ov*. Cat. Stj) toOto ecrTu-
;
(Mod. text adds, naOAos \pevSerai ;

Wnaye) Tt ovv
; ovk r^pv-qcraTo ; k. t. A. The sense is confused

by omission and transposition. It seems to be this: He gives
the tribune to understand that he is a Roman : but because he
would not have the Jews to suppose that he was not a Jew,
therefore he declares his religion, that he is a Jew. And here-
in was no denial of his Christianity, etc. See below on v. 3.
iva. jttTj -naXiv ro/tttatocrt to c#i'05 dAAo, r'rjv Qpr\<TKtiav eTrijyayei'.
Hence we restore the sense as in the text. CEcumen. gives it." He immediately drew him off from this surmise, /cat to eOvos
(cat T-qv 6prio-K<iiai' ciirujv, as in fact he elsewhere calls himself,
Under the law to Christ."

5 Mod. text omits the article. "O tu> Xpto-Ttp Trio-Teuton, as we
take it, is the answer to the question, Tt 6i) toOto eo-Tti'

; In the
next sentence (which Edd. separate from this only by a
comma) he says: in the same sense he calls himself and Peter,
cpuo-et 'IovSatoi, "born Jews (not proselytes,) and Jews still."

But Ammonius in the Catena: "
I am a man which am a Jew:

for we Christians are <J>vo-ei 'Iovoatoi. as confessing the true
faith : which is what the name Judah signifies."
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tribune had come, unless he had bound him,
he would not have desired to speak for his

defence, he would not have obtained the silence

he did.
"
Standing on the stairs." Then there

was the additional facility afforded by the

locality, that he should have a high place to

harangue them from in chains too ! What

spectacle could be equal to this, to see Paul,

bound with two chains, and haranguing the

people ! (To see him,) how he was not a whit

perturbed, not a whit confused ; how, seeing
as he did so great a multitude all hostility

against him, the ruler standing by, he first of

all made them desist from their anger : then,

how prudently (he does this). Just what he

does in his Epistle to the Hebrews, the same
he does here : first he attracts them by the

sound of their common mother tongue : then

by his mildness itself. "He spake unto

them," it says,
"

in the Hebrew tongue, say-

ing, Men, brethren, and fathers, hear ye my
defence which I make now unto you." (ch.

xxii. 1.) Mark his address, at once so free

from all flattery, and so expressive of meek-

ness. For he says not,
"
Masters," nor

"
Lords," but,

"
Brethren," just the word they

most liked: "I am no alien from you," he

says, nor "
against you."

"
Men," he says,

"brethren, and fathers:" this, a term of

honor, that of kindred. " Hear ye," says he,
"
my

"
he says not,

"
teaching," nor "

ha-

rangue," but,
"
my defence which I now make

unto you." He puts himself in the posture
of a suppliant. "And when they heard that

he spake in the Hebrew tongue to them, they

kept the more silence." (v. 2.) Do you ob-

serve how the using the same tongue subdued
them ? In fact, they had a sort of awe for

that language. Observe also how he pre-

pares the way for his discourse, beginning
thus :

"
I am verily a man which am a Jew,

born in Tarsus, a city in Cihcia, yet brought

up in this city at the feet of Gamaliel, and

taught according to the perfect manner of the

law of the fathers, and was zealous toward

God, as ye all are this day." (v. 3.)
"

I am a

man," he says,
" which am a Jew :

"
which

thing they liked most of all to hear
;

" born

in Tarsus, a city of Cilicia." That they may
not again think him to be of another nation,

he adds his religion :

" but brought up in this

city." (p. 282, note \) He shows how great
was his zeal for the worship, inasmuch as

having left his native city, which was so great
and so remote too, he chose to be brought up
here for the Law's sake. See how from the

beginning he attached himself to the law.*

* The whole purpose of Paul's defence here is to appease
the prejudice against him as an apostate from Moses. He
addresses the people of Jerusalem in their own tongue and as

Hut this he says, not only to defend himself

to them, but to show that not by human intent

was he led to the preaching of the Gospel,
but by a Divine power : else, having been so

educated, he would not have suddenly
changed. For if indeed he had been one of

the common order of men, it might have been
reasonable to suspect this : but if he was of

the number of those who were most of all

bound by the law, it was not likely that he

should change lightly, and without strong

necessity. But perhaps some one may say :

"To have been brought up here proves noth-

ing : for what if thou earnest here for the pur-

pose of trading, or for some other cause ?
"

Therefore he says,
"

at the feet of Gamaliel :

"

and not simply, "by Gamaliel," but "at his-

feet," showing his perseverance, his assiduity,
his zeal for the hearing, and his great rever-

ence for the man. "Taught according to the

perfect manner of the law of the fathers."

Not simply, "the law," but "the law of the

fathers
;

"
showing that he was such from the

beginning, and not merely one that knew the

Law. All this seems indeed to be spoken on

their side, but in fact it told against them,
since he, knowing the law, forsook it.

"
Yes, but what if thou didst indeed know the

law accurately, but dost not vindicate it, no,

nor love it ?
" "

Being a zealot," he adds :

not simply (one that knew it). Then, since

it was a high encomium he had passed upon
himself, he makes it theirs as well as his.

adding,
" As ve all are this day." For he

shows that they act not from any human

object, but from- zeal for God, gratifying

them, and preoccupying their minds, and get-

ting a hold upon them in a way that did no
harm. Then he brings forward proofs also,

saying,
" and I persecuted this way unto the

death, binding and delivering into prisons
both men and women. As also the high

priest doth bear me witness, and all the estate

of the elders" (v. 4, 5): "How does this

appear." As witnesses he brings forward the

high-priest himself and the elders. He says

indeed, "Being a zealot, as ye" 1 Horn,

xix. p. 123): but he shows by his actions,

that he went beyond them. " For I did not

wait for an opportunity of seizing them : I

both stirred up the priests, and undertook

"brethren." He shows them that although born in a Greek

city, he had received his education in Jerusalem, under one of

their most famous Rabbis. He sketches In-- his' zeal-

ous adherent of Judaism. After his conversion he did not

desert the religion of his fathers. It was while praying in the

temple that the call of God came to him which summoned him
to go as an apostle to the Gentiles. From this apology, ii

would be seen how far Paul was from despising the Mosaic

law and also, how manifestly providential had been the call

by which he had been set apart to a distinct work among the

Gentiles. It is a guarded defence which neither antagonizes
the law. nor admits its binding force over the apostle or his

converts.
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journeys : I did not confine my attacks, as ye

did, to men, I extended them to women also :

" both binding, and casting into prisons both

men and women." This testimony is incon-

trovertible
;
the (unbelief) of the Jews (is left)

without excuse. See how many witnesses he

brings forward, the elders, the high-priest,
and those in the city. Observe his defence,
how it is not of cowardly fear (for himself,
that he pleads), no, but for teaching and
indoctrination. For had not the hearers been

stones, they would have felt the force of what
he was saying. For up to this point he had
themselves as witnesses : the rest, however,
was without witnesses :

" From whom also I

received letters unto the brethren, and went
to Damascus, to bring them which were there

bound unto Jerusalem, for to be punished.
And it came to pass, that, as I made my jour-

ney, and was come nigh unto Damascus
about noon, suddenly there shone from
heaven a great light round about me. And I

fell unto the ground, and heard a voice saying
unto me, Saul, Saul, why persecutest thou
Me ? And I answered, Who art Thou, Lord ?

And he said unto me, I am Jesus of Nazareth,
Whom thou persecutest." (v. 6, 7, 8.) Why
then, these very things ought to have been
held worthy of credit, from those that went
before : otherwise he would not have under-

gone such a revolution. How if he is only
making a fine story of it, say you ? Answer
me, Why did he suddenly fling away all this

zeal ? Because he looked for honor ? And
yet he got just the contrary. But an easy
life, perhaps? No, nor that either. Well,
but something else? Why it is not in the

power of thought to invent any other object.
So then, leaving it to themselves to draw the

inference, he narrates the facts.
" As I came

nigh," he says,
" unto Damascus, about noon-

day." See how great was the excess of the

light. What if he is only making a fine story,

say you ? Those who were with him are

witnesses, who led him by the hand, who saw
the light.

" And they that were with me saw
indeed the light, and were afraid

;
but they

heard not the voice of Him that spake to

me." (v. 9.) But in another place he says,"
Hearing the voice, but seeing no man."

(Acts ix. 7.) It is not at variance : no, there

were two voices, that of Paul and the Lord's
voice : in that place, the writer means Paul's

voice (Horn. xix. p. 124, note 2
) ;

as in

fact (Paul) here adds,
" The voice of Him

that spake unto me. Seeing no man :

"
he

does not say, that they did not see the light :

but, "no man," that is, "none speaking."
And good reason that it should be so, since
it behooved him alone to have that voice

vouchsafed unto him. For if indeed they
also had heard it, (the miracle) would not
have been so great. Since persons of grosser
minds are persuaded more by sight, those
saw the light, and were afraid. In fact,
neither did the light take so much effect on

them, as it did on him : for it even blinded
his eyes : by that which befel him, (God)
gave them also an opportunity of recovering
their sight, if they had the mind. It seems
to me at least, that their not believing was

providentially ordered, that they might be

unexceptionable witnesses. " And he said
unto me," it says,

"
I am Jesus of Nazareth,

Whom thou persecutest." (comp. ch. ix. 5.)
Well is the name of the city (Nazareth) also

added, that they might recognize (the Per-

son) : moreover, the Apostles also spoke thus.

(ch. ii. 22
;

iv. 10; x. 38.) And Himself bore

witness, that they were persecuting Him.
" And they that were with me saw indeed the

light, and were afraid, but they heard not the
voice-of Him that spake to me. And I said,
What shall I do, Lord ? And the Lord said

unto me, Arise, and go into Damascus ; and
there it shall be told thee of all things which
are appointed for thee to do. And when I

could not see for the glory of that light, being
led by the hand of them that were with me, I

came into Damascus. And one Ananias, a

devout man according to the law, having a

good report of all the Jews which dwelt there,
came unto me, and stood, and said unto me,
Brother Saul, receive thy sight. And the
same hour I looked up upon him. Enter into

the city," it says,

spoken to thee of

thee to do." (v. 10-13.) Lo ! again another
witness. And see how unexceptionable he
makes him also.

" And one Ananias," he

says,
" a devout man according to the lawr

,"

so far is it from being anything alien !

"
having a good report of all the Jews that

dwelt "
(there).

" And I in the same hour
received sight." Then follows the testimony
borne by the facts. Observe how it is inter-

woven, of persons and facts
;
and the persons,

both of their own and of aliens : the priests,
the elders, and his fellow-travellers : the facts,

what he did and what was done to him : and
facts bear witness to facts, not persons only.
Then Ananias, an alien

;

a then the fact itself,

the recovery of sight ;
then a great prophecy." And he said, The God of our fathers hath

chosen thee, that thou shouldest know His

will, and see That Just One." (v. 14.) It is

well said,
" Of the fathers," to show that they

" and there it shall be
all that is appointed for

again

1 Perhaps it should be.
'* And he too, not an alien:" viz.

being a "devout man according to the Law :

"
as above, he says

of Ananias, ovtuh; ov&iv aAAdrpidi' icrri.
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were not Jews, but aliens from the law, and
that it was not from zeal (for the law) that

they were acting. That thou shouldest

know His will." Why then His will is this.

See how in the form of narrative it is teach-

ing.
" And see That Just One, and hear the

voice of His mouth. For thou shalt be His
witness unto all men of what thou hast seen

and heard. And see," he says,
"
that Just

One." (v. 15.) For the present he says no
more than this : if He is Just, they are guilty.
" And hear the voice of His mouth." See
how high he raises the fact !

" For thou

shalt be His witness for this, because thou

wilt not betray the sight and hearing (i. e.

"
prove false to ")

" both of what thou hast

seen, and of what thou hast heard :

"
by

means of both the senses he claims his faith-.

fulness "
to all men. And now why tarriest

thou ? arise, and be baptized, and wash away
thy sins, calling on His name." (v. 16.)

Here it is a great thing he has uttered. For
he said not,

" Be baptized in His name :

"

but,
"
calling on the name of Christ." It

shows that He is God: since it is not lawful

to
"

call upon
"
any other, save God. Then

he shows also, that he himself was not com-

pelled : for,
"

I said," says he,
" What must

I do ?
"

Nothing is (left) without witness :

no
;
he brings forward the witness of a whole

city, seeing they had beheld him led by the

hand. But see the prophecy fulfilled.
" To

all men," it is said. For he did become a

witness to Him, and a witness as it ought to

be
; by what he suffered, by what he did,

and by what he said. Such witnesses ought
we also to be, and not to betray the things
we have been entrusted withal : I speak not

only of doctrines, but also of the manner of

life. For observe : because he had seen,
because he had heard, he bears witness to all

men, and nothing hindered him. We too

bear witness (Mod. text
" have heard") that

there is a Resurrection and numberless good
things : we are bound to bear witness of this

to all men. "
Yes, and we do bear witness,"

you will say,
" and do believe." How, when

ye act the contrary ? Say now : if any one
should call himself a Christian, and then hav-

ing apostatized should hold with the Jews,
would this testimony suffice ? By no means :

for men would desire the testimony which is

borne by the actions. Just so, if we say that

there is a Resurrection and numberless good
things, and then despise those things and

prefer the things here, who will believe us ?

Not what we say, but what we do, is what all

men look to.
" Thou shalt be a witness,"

it says,
" unto all men :

"
not only to the

friendlv, but also to the unbelievers : for this

is what witnesses are for
;
not to persuade

those who know, but those who know not.

Let us be trustworthy witnesses. But how
shall we be trustworthy ? By the life we lead.

The Jews assaulted him : our passions assault

us, bidding us abjure our testimony. But let

us not obey them : we are witnesses from
God. (Christ) is judged that He is not
God :

1 He has sent us to bear witness to

Him. Let us bear witness and persuade
those who have to decide the point : if we do
not bear witness, we have to answer for their

error also. But if in a court of justice, where

worldly matters come in question, nobody
would receive a witness full of numberless

vices, much less here, where such (and so

great) are the matters to be considered. We
say, that we have heard Christ, and that we
believe the things which He has promised :

Show it, say they, by your works : for your
life bears witness of the contrary that ye do
not believe. Say, shall we look at the money-
getting people, the rapacious, the covetous ?

the people that mourn and wail, that build

and busy themselves in all sorts of things, as

though they were never to die ?
" Ye do not

believe that ye shall die, a thing so plain and
evident : and how shall we believe you when

ye bear witness ?
" For there are, there are

many men, whose state of mind is just as if

they were not to die. For when in a length-
ened old age they set about building and

planting, when will they take death into their

calculations ? It will be no small punishment
to us that we were called to bear witness,
but were not able to bear witness of the

things that we have seen. We have seen

Angels with our eyes, yea, more clearly than

those who have (visibly) beheld them. We
shall be (Mod. text " Then let us be") wit-

nesses to Christ : for not those only are
" mar-

tyrs," (or witnesses, whom we so call), but

ourselves also. This is why they are called

martyrs, because when bidden to abjure (the

faith), they endure all things, that they may
speak the truth : and we, when we are bidden

by our passions to abjure, let us not be over-

come. Gold saith : Say that Christ is not

Christ. Then listen not to it as to God, but

despise its biddings. The evil lusts
- "

pro-
fess that they know God, but in works they

deny Him." (Tit. i. 16.) For this is not to

witness, but the contrary. And indeed that

others should deny (Him) is nothing wonder-
ful : but that we who have been called to

bear witness should deny Him, is a grievous
1 Kputrai Trap avdpu>noi.<; (Ticrii' 6 eb? add. mod. text! on oi<c

ecr-ri 0ed. The subject, not expressed, is Christ. He is

brought before the bar of men's judgment for trial whether
He be God: so below tou? StKd^ovrat.

2 Mod. text adds: "
say the same: but be not thou seduced, but

Stand nobly that it may not be said of us also. They profess," etc.
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and a heinous thing : this of all things does

the greatest hurt to our cause. "
It shall be

to (your)selves for a testimony." (Luke xxi.

13), He saith : but (this is) when we our-

selves stand to it firmly. If we would all

bear witness to Christ, we should quickly per-
suade the greater number of the heathen. It

is a great thing, my beloved, the life (one

leads). Let a man be savage as a beast, let

him openly condemn thee on account of thy

doctrine,
1

yet he secretly approves, yet he

will praise, yet he will admire. For say,
whence can an excellent life proceed ? From
no source, except from a Divine Power work-

ins: in us.
" What if there be heathen also

of such a character ?
"

If anywhere any of

them be such, it is partly from nature, partly
from vainglory. Wilt thou learn what a

brilliancy there is in a good life, what a force

of persuasion it has ? Many of the heretics

have thus prevailed, and while their doctrines

are corrupt, yet the greater part of men out

of reverence for their (virtuous) life did not

go on to examine their doctrine : and many
even condemning them on account of their

doctrine, reverence them on account of their

life : not rightly indeed, but still so it is, that

they do thus feel (towards them). This has

brought slanders on the awful articles of our

creed, this has turned everything upside down,
that no one takes any account of good living:
this is a mischief to the faith. We say that

Christ is God
;
numberless other arguments

we bring forward, and this one among the

rest, that He has persuaded all men to live

rightly : but this is the case with few. The
badness of the life is a mischief to the

doctrine of the Resurrection, to that of the

immortality of the soul, to that of the Judg-
ment : many other (false doctrines) too it

draws on with itself, fate, necessity, denial of

a Providence. For the soul being immersed
in numberless vices, by way of consolations

to itself tries to devise these, that it may not

be pained in having to reflect that there is a

Judgment, and that virtue and vice lie in our

own power. (Such a) life works numberless

evils, it makes men beasts, and more irra-

tional than beasts : for what things are in

each several nature of the beasts, these it has

often collected together in one man, and
turned everything upside down. This is why
the devil has brought in the doctrine of Fate :

this is why he has said that the world is with-

out a Providence (Horn. ii. p. 15) : this is

1 Kav cpayepios ov KaTayii'uScricr) (B. C. -et)
Sia to Soyixa, aAA'

airo&dxeTai k. t. A. Ben. retains this, in the sense, saltern aperte
}ion damnabit propter dogma: taking xav in different senses in

this and the former clause. Ed. Par. Ben. 2, Legendum vide-
tur </>at'epu>s ovv Ka.Ta.-f. Licet sit gaispiam valde efferus, licet

apt-rtc ob dogma condemnet, at clam etc. Erasm. Etiam si

per dogma non condemnetur. The emendation is sure and
easy: icav <t>avepu><; SOY KarayivuiUKr). So beiow. noAAol St ko.1

KaTayii'LoGKOi'Tts avTuii' 6ta to 66y^a, aiSoGi'Tcu fita Toy jSior.

why he advances his hypothesis of good
natures, and evil natures, and his hypothesis
of evil (uncreated and) without beginning,
and material (in its essence) : and, in short,
all the rest of it, that he may ruin our life.

For it is not possible for a man who is of

such a life either to recover himself from cor-

rupt doctrines, or to remain in a sound faith :

but of inevitable necessity he must receive all

this. For I do not think, for my part, that of

those who do not live aright, there could be

easily found any who do not hold numberless
satanical devices as, that there is a nativity

(or birth-fate) (yevtaog), that things happen at

random, that all is hap-hazard and chance-

medley. Wherefore I beseech you let us

have a care for good living, that we may not

receive evil doctrines. Cain received for

punishment that he should be (ever) groaning
and trembling. (Gen. iv. 14.) Such are the

wicked, and being conscious within them-
selves of numberless bad things, often they
start out of their sleep, their thoughts are full

of tumult, their eyes full of perturbation ;

everything is fraught for them with misgiv-

ings, everything alarms them, their soul, is

replete with grievous expectation and cow-

ardly apprehension, contracted with impotent
fear and trembling. Nothing can be more
effeminate than such a soul, nothing more
inane.'

2 Like madmen, it has no self-pos-
session. For it were well for it that in the

enjoyment of calm and quiet it were enabled

to take knowledge of its proper nobility.
But when all things terrify and throw it into

perturbation, dreams, and words, and gest-

ures, and forebodings, indiscriminately, when
will it be able to look into itself, being thus

troubled and amazed ? Let us therefore do

away with its fear, let us break asunder its

bonds. For were there no other punishment,
what punishment could exceed this to be

living always in fear, never to have confidence,
never to be at ease ? Therefore knowing
these things assuredly, let us keep ourselves

in a state of calm and be careful to practise

virtue, that maintaining both sound doctrines

and an upright life, we may without' offence

pass through this life present, and be enabled

to attain unto the good things which God
hath promised to them that love Him. through
the grace and mercy of His only-begotten

Son, with Whom to the Father and the Holy
Ghost together be glory, might, honor, now
and ever, world without end. Amen.

2 Old text efrjxoTepoe: a word unknown to the Lexicons, and
of doubtful meaning. If we could suppose a comparative of

the perfect participle in ictus (analogous to the comparison of

<=ppu>/ue-os and dcr/nevos), efecrTTjKOTepoi' would suit the sense very
well: but such a form seems to be quite unexampled. Mod.
text oi'orjToTepoi'. Then: " Even as madmen have no self-pos-
session, so this has no self-possession. When therefore is this

to come to consciousness of itself, having such a dizziness-

which it were well," etc.
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HOMILY XLVIII.

ACTS XXII. 17-20.

" And it came to pass, that, when I was come again to

Jerusalem, even wnile I prayed in the temple, I

was in a trance ; and saw him saying unto me,
Make haste, and get thee quickly out of Jerusalem :

for they will not receive thy testimony concerning
me. And I said, Lord, they know that I impris-
oned and beat in every synagogue them that

believed on thee: and when the blood of thy mar-

tyr Stephen was shed, I also was standing by, and

consenting unto his death, and kept the raiment of

them that slew him."

See how he thrusts himself (into danger).
I came, he says, after that vision,

" to Jerusa-
lem. I was in a trance," etc. Again, this

is without witness : but observe, the witness

follows from the result. He said,
"
They will

not receive thy testimony :

"
they did not

receive it. And yet from calculations of

reason the surmise should have been this, that

they would assuredly receive him. For I was
the man that made war upon the Christians :

so that they ought to have received him.

Here he establishes two things : both that

they are without excuse, since they perse-
cuted him contrary to all likelihood or calcu-

lation of reason
; and, that Christ was God, as

prophesying things contrary to expectation,
and as not looking to past things, but fore-

knowing the things to come. How then does
He say,

" He shall bear My name before the

Gentiles and kings and children of Israel ?
"

(Acts ix. 15.) Not, certainly persuade. Be-

sides which, on other occasions we find the

Jews were persuaded, but here they were not.

Where most of all they ought to have been

persuaded, as knowing his former zeal (in

their cause), here they were not persuaded.
" And when the blood of Thy martyr Ste-

phen," etc. See where again his discourse

terminates, namely, in the forcible main point

(etc
to ioxypbi KvpaTuaiov) : that it was he that perse-

cuted, and not only persecuted but killed, nay,
had he ten thousand hands (pvpiais x f

i>
nn '

uraipuv) would have used them all to kill Ste-

phen. He reminded them of the murderous

spirit heinously indulged (by him and them).
Then of course above all they would not endure

him, since this convicted them
;
and truly the

prophecy was having its fulfilment : great the

zeal, vehement the accusation, and the Jews
themselves witnesses of the truth of Christ !

" And he said unto me, Depart : for I will

send thee far hence unto the Gentiles. And
they gave him audience unto this word, and
then lifted up their voices, and said, Away
with such a fellow from the earth : for it is

not fit that he should live." (v. 21, 22.) The
Jews

l would not endure to hear out all his

harangue,* but excessively fired by their wrath,
they shouted, it says, "Away with him ; for it

is not fit that he should live. And as they
cried out, and cast off their clothes, and threw
dust into the air, the tribune commanded him
to be brought into the castle, and bade that
he should be examined by scourging; that he

might know wherefore they cried so against
him." (v. 23, 24.) Whereas both the tribune

ought to have examined whether these things
were so yes, and the Jews themselves too

or, if they were not so, to have ordered him
to be scourged, he "bade examine him by
scourging, that he might know for what cause

they so clamored against him." And yet he

ought to have learnt from those clamorers,
and to have asked whether they laid hold upon
aught of the things spoken : instead of that,
without more ado he indulges his arbitrary
will and pleasure, and acts with a view to

gratify them : for he did not look to this, how
he should do a righteous thing, but only how
he might stop their rage unrighteous as it was.
" And as they bound him with thongs,f Paid

said unto the centurion that stood by, Is it

! The sense is confused in old text by misplacing the por
tions of sacred text. Mod. text "witnesses of the truth of
Christ speaking boldly. Rut the Jews,

- '

etc. v. 21-24, which
verses are followed in old text by 4>V<Tli

" a'p e wMtv oi> yi.p

Kadr/xei. avr'oi' rjv. Below, mod. text
"
or the Jews themsi

also," and omits " or if it were not so, to have ordered him to
be scourged."

* The words,
"

I will send thee to the Gentiles" were those
at which the Jews took offence. That a word should 1

from heaven to Paul in the Temple, commanding him to leave
the chosen people and the Holy City and go to the uncircum-
cised heathen, was a statement verging upon blasphemy. This
admission they would regard as

prool ol 1'. nil's apostasy Irom
Moses. It implied that he regarded the heathen as standing
upon the same plane as themselves. The thought roused all

their native bigotry. Beyond "this word" they would not
hear him, nor did they think that one who should so estin

the privileges and character of the Jews as compared with the
Gentiles was tit to live. G. B. S.

t npocTt u'nr ai/rbi' Toi? i/ia<rcr is commonly rendered, as here," When they stretched him out, or bound him with thongs.
But this rendering seems to overlook the force oi wp6 in

verb and the force of the article TOtf. The preferable inter-

pretation seems to be, (Thayer's Lex.): "When they had
stretched him out for the thongs, i. e. to receive the blow
the thongs, by tying him up to a beam or pillar.' (So
Meyer, DeWette, Lechlei G. B s
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lawful for you to scourge a man that is a

Roman, and uncondemned ?
"

(v. 25.) Paul
lied not, God forbid : for he was a Roman :

x

if there was nothing else, he would have been
afraid (to pretend this), lest he should be

found out, and suffer a worse punishment.

(See Sueton. Vit. Claud. 25.) And observe,
he does not say it peremptorily (d^-Aw?), but,
" Is it lawful for you ?

" The charges brought
are two, both its being without examination,
and his being a Roman. They held this as a

great privilege at that time : for they say that

(it was only) from the time of Hadrian that all 2

were named Romans, but of old it was not so.

He would have been contemptible had he

been scourged : but as it is, he puts them
into greater fear (than they him). Had they

scourged him, they would also have dismissed 3

the whole matter, or even have killed him
;

but as it is, the result is not so. See how
God permits many (good results) to be

brought about quite in a human way, both in

the case of the Apostles and of the rest (of

mankind). Mark how they suspected the

thing to be a pretext,
4 and that in calling him-

self a Roman, Paul lied : perhaps surmising
this from his poverty.

" When the centurion

heard that, he went and told the tribune, say-

ing, Take heed what thou doest : for this man
is a Roman. Then the tribune came, and
said unto him, Tell me, art thou a Roman ?

He said, Yea. And the tribune answered,
With a great sum obtained I this freedom.
And Paul said, But I was free born. Then

straightway they departed from him which
should have examined him : and the tribune

also was afraid, after he knew that he was a

Roman, and because he had bound him."

(v. 26-29.)
" But I," he says,

" was free

1 Mod. text entirely mistaking the sense, interpolates, "On
which account also the tribune fears on hearing it. And why,
you will say, did he fear ?

"
as if it meant, The tribune would

have been afraid to be condemned for this, etc.
2 Meaning that all provincial subjects of the Roman Empire

came to be called Romans, only in the time of this Emperor:
therefore in St. Paul's time it was a great thing to be able to

call one's self a Roman. If it means, " All the citizens of Tar-
sus," the remark is not apposite. Certain it is that Tarsus, an
itrbs libera by favor of M. Anthony, enjoyed neither_/.r colon-

iarum nor jus civitatis until long afterwards, and the Apostle
was not a Roman because a citizen of Tarsus. This however
is not the point of St. Chrysostom's remark. In the. Catena
and CEcumen. it will be seen, that in later times the extended
use of the name " Roman " as applied to all subjects of the
Roman Empire made a difficulty in the understanding of this

passage. Thus Ammonius takes it that St. Paul was a " Ro-
man,*' because a native of Tarsus which was subject to the
Romans (so CEc): and that the Jews themselves for the like

reason were Romans; but these scorned the appellation as a

badge of servitude ; Paul on the contrary avouched it, setting
an example of submission to the powers that be. After this

sentence mod. text interpolates,
" Or also he called himself a

Roman to escape punishment: for," etc.
3

no.pi-nmtyo.v ai>: mod. text (after Cat.) needlessly alters to

7rapeTpei//ai'.
4

TTpo^atriv avat to Trpayfxa kcll to etJretc avrbv 'Pojju.cuoi' tov
IlauAoi'* Kat tcto?. . , , We read Tut e'nreiv and kou i//evSeo~#ai Toy
II. lo-ws. Mod. text " Hut the tribune by answering,

' with a

great sum,' etc., shows that he suspected it to be a pretext.
Paul's saying that he was a Roman: and perhaps he surmised
this from Paul's apparent insignificance."

born." So then his father also was a Roman.
What then comes of this ? He bound him,
and brought him clown to the Jews.

5 " On the

morrow, because he would have known the

certainty whereof he was accused of the

Jews, he loosed him from his bands, and com-
manded the chief priests and all their council

to appear, and brought Paul down, and set

him before them." (v. 30.) He discourses

not now to the multitude, nor to the people.
"And Paul, earnestly beholding the council,

said, Men and brethren, I have lived in all

good conscience before God until this day."
(ch. xxiii. 1.) What he means is this: I am
not conscious to myself of having wronged you
at all, or of having done anything worthy of

these bonds. What then said the high priest ?
B

Right justly, and ruler-like, and mildly :

" And
the high priest Ananias commanded them that

stood by him to smite him on the mouth.
Then said Paul unto him, God shall smite

thee, thou whited wall : for sittest thou to judge
me after the law, and commandest me to be
smitten contrary to the law ? And they that

stood by said, Revilest thou God's high
priest? Then said Paul, I wist not, brethren,
that he was the high priest : for it is written,
Thou shalt not speak evil of the ruler of thy

people."
7

(v. 3-5.) Because "
I knew not that

he was high priest." Some say, Why then

does he defend himself as if it was matter of

accusation, and adds, "Thou shalt not speak
evil of the ruler of thy people ?

" For if he
were not the ruler, was it right for no better

reason than that to abuse (him or any) other ?

He says himself,
"
Being reviled, we bless

;

being persecuted, we suffer it
"

(1 Cor. iv. 12) ;

but here he does the contrary, and not only
reviles, but curses. 8

They are the words of

boldness, rather than of anger; he did not

choose to appear in a contemptible light to

the tribune. For suppose the tribune himself

had spared to scourge him, only as he was
about to be delivered up to the Jews, his

being beaten by their servants would have
more emboldened him : this is why Paul does
not attack the servant, but the person who

gave the order. But that saying, "Thou

6 Mod. text interpolates: "So far was it from being a false-

hood, his saying, etc., that he also gained by it, being loosed
from his chains. And in what way, hear." And below, alter-

ing the sense:
" He no longer speaks to the tribune, but to the

multitude and the whole people."
6 Mod. text " When he ought to have been pricked to the

heart, because (Paul) had been unjustly bound to gratify
them, he even adds a further wrong, and commands him to be
beaten : which is plain from the words subjoined."

7 Mod. text "Now some say, that he knowing it speaks
ironically (or feigns ignorance, etpioreveraO ;

but it seems to

me, that he did not at all know that it was the high priest:
otherwise he would even have honored him: wherefore," etc.

In old text Tice? <pacri, placed before oti ovk rjSeiv, k. t. A. re-

quires to be transposed.
8 Mod. text

" Away with the thought: he appears to have
done neither the one nor the other: but to one accurately con-

sidering it, the words," etc.
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whited wall, and dost thou sit to judge me
after the law?" (is) instead of, Being (thy-

self) a culprit : as if he had said, And (thyself)

worthy of stripes without number. See

accordingly how greatly they were struck with

his boldness
;
for whereas the point was to

have overthrown the whole matter, they rather

commend him. 1

(infra, v. 9.)
" For it is

written," etc. He wishes to show that he

thus speaks, not from fear, nor because

(Ananias) did not deserve to be called this,

but from obedience to the law in this point
also. And indeed I am fully persuaded that

he did not know that it was the high priest,'
2

since he had returned now after a long inter-

val, and was not in the habit of constant

intercourse with the Jews ; seeing him too in

the midst among many others : for the high

priest was no longer easy to be seen at a

glance, there being many of them and di-

verse.* So, it seems to me, in this also he

spoke with a view to his plea against them :

by way of showing that he does obey the law
;

therefore he (thus) exculpates himself.

(Recapitulation.) (/;)
But let us review

what has been said, (a)
" And when I was

came again to Jerusalem," etc. (v. 17.) How
was it,

3 that being a Jew, and there brought

up and taught, he did not stay there ? Nor
did he abide there, unless he had a mind to

furnish numberless occasions against him

1
napaivouo-i, all our Mss. But Erasm. debacchantur, and

all the Edd. TrapouoCcrif, contrary to the sense.
2 Other interpretations are given in the Catena and CEcum.

"
Anonym.: The high priest being a hypocrite deserved to be

called a ' whited wall.' Whence also Paul says he did not even
know him as high priest, since it is the work of a high priest to

save the flock put under his charge : but this man made havoc

upon it. etc. Severus : Paul justly reproached him, but then,
as if repenting, said: 'I knew not,' etc. Not know that

he was high priest ? Then how saidst thou,
' And sittest thou

to judge me ? But he pretends ignorance : an ignorance which
does no harm, but is an 'economy

'

(oiicofo/xo0<7af i: for reserve

(fieraxe'picr/xbs) may be more forcible than speaking out

(n-apprjo-i'a) : an unseasonable Trappjjcria often hinders the truth:

a seasonable ^ei-o^. as often advances it."
* Other methods of dealing with Paul's much debated state-

ment: "
I did not know that he was the high priest," besides the

view given in the text (with which agree Beza, Wolff, Lechler.
ft at.) are: (i) Paul did not perceive who it was that addressed
him and thus did not know that it was the high priest whom
he rebuked (Alford). (2) Paul did not acknowledge Ananias
to be high priest ;

he would not recognize so unjust a man as
a real high priest (Calvin, Meyer. Stier). (3) Ananias was not

high priest at this time (Lightfoot. Whiston, Lewin). (4) Paul
did not recollect or consider that it was the high priest whom
he was addressing (Bengel, Olshausen, Neander, Schaff,

Hackett, Conybeare and Howson, Gloag). In this view Paul

apologizes for his rash words, spoken inadvertently and with-
out reflection, by adding:

"
for it is written, Thou shalt not

speak evil of the ruler of thy people." Baur and Zeller sup-
pose that the apostle never said what he is reported as say-
ing. The choice appears to lie between views (2) and (4).

G. B. S.
8 Mod. text omits the whole of the portion marked (a). The

sense is : St. Paul is concerned to explain how it was that hav-

ing been bred and taught in Jerusalem, he did not remain
there. It was by command of Christ in a vision that he de-

parted. In fact he could not stay there unless, etc. Accord-
ingly we find him everywhere fleeing about from place to

place, like one exiled from his own land. The words which
are corrupt, are: ovk ei iptvev) ovSi exel Sierpi0(i> ioi/Si yap
efijf eicet &ia.Tpi.j}eiv ?) ei p.'r) p.vpta kit avrwf I auroG K) koto<t-

(teuaaai (sic) ri9t\e Travraxov- aSairep tc? </>vyo? Trepi(j>vyu>v.

'9

everywhere just like an exile, fleeing about
from place to place, (c) "While I prayed in

the temple," he says,
"

it came to pass that I

was in a trance." (To show) that it was not

simply a phantom of the imagination, there-

fore " while he prayed
"

(the Lord) stood by
him. And he shows that it was not from fear

of their dangers that he fled, but because

they would "not receive" his "testimony."

(v. 18.) But why said he "They know I

imprisoned?" (v. 19.) Not to gainsay
Christ, but because he wished to learn this

which was so contrary to all reasonable ex-

pectation. Christ, however, did not teach him

(this),
i but only bade him depart, and he

obeys : so obedient is he.
" And they lifted

up their voices," it says,
" and said, Away

with him : it is not fit that this fellow should

live." (v. 22.) Nay, ye are the persons not

fit to live
;
not he, who in everything obeys

God. O villains and murderers !

" And
shaking out their clothes," it says,

"
they

threw dust into the air
"

(v. 23), to make
insurrection more fierce, because they wished
to frighten the governor.! And observe;

they do not say what the charge was, as in

fact they had nothing to allege, but only
think to strike terror by their shouting.
" The tribune commanded," etc. and yet he

ought to have learnt from the accusers,
" wherefore they cried so against him. And
as they bound him, etc. And the chief cap-
tain was afraid, after he learnt that he was a

Roman." Why then it was no falsehood.
" On the morrow, because he would know the

certainty wherefore he was accused of the

Jews, etc., he. brought him down before the

council." (v. 24-30.) This he should have
done at the outset. He brought him in,

loosed. This above all the Jews would not

know what to make of.
5 "And Paul," it

says, "earnestly beholding them." It shows
his boldness, and how it awed them (to

tikov). "Then the high priest Ananias."' etc.

(ch. xxiii. 1, 2.) Why, what has he said that

4 to outuj n-apaoofof ,
viz. that the Jews would not receive the

testimony of one, who from his known history had, of all men.
the greatest claim to be heard by them :

" '

Lord, they k'

etc., therefore surely they will listen tome." (So St. Chrysostom
constantlv interprets these words: see Cat. in loco.) But Christ
did not gratify his wish for information hi this point : He 1 nly
bade him depart. The innovator, who has greatly disfigured
this Homily by numerous interpolations, has here: "did not
teach him what he must do."

t Better: "
they cast off their clothes

"
as a signal of their

anger and readiness to stone Paul. Others understand it to

mean: waving their garments as a signal of their assent to the

exclamations against Paul of those who were near.-O. B. S.
6 toOto /otaATTa r)n6pr\aa.v df oi 'loufiaiot: i. e. perhaps

"
they

would be at a loss to know the reason of his bein^ brought
before them loosed, not knowing what had passed between
him and the tribune." Mod. text amplifies:

" This he ought to

have done at the outset, and neither to have bound him, nor
have wished to scourge him, but to have left him. as having
done nothing such as that he should be put in tv.nds. 'And
he loosed him,' it says, etc. This above all the Jew s knew not
what to make of."



290 THE WORKS OF ST. CHRYSOSTOM. [Homily XLVIII.

was affronting? What is he beaten for?

Why what hardihood, what shamelessness !

Therefore (Paul) set him down (with a rebuke) :

" God shall smite thee thou whited wall."

(v. 3.) Accordingly (Ananias) himself is put
to a stand, and dares not say a word : only
those about him could not bear Paul's bold-

ness. They saw a man ready to die * * * *

for if this was the case, (Paul) had but to

hold his peace, and the tribune would have

taken him, and gone his way; he would have

sacrificed him to them. He both shows that

he suffers willingly what he suffers, and thus

excuses himself before them, not that he

wished to excuse himself to them since as

for those, he even stronflv condemns them
but for the sake of the people.

2 "
Violating

the law, commandest thou me to be beaten ?
"

Well may he say so : for to kill a man who
had done (them) no injury, and that an inno-

cent person, was a violating of the law. For
neither was it abuse that was spoken by him,
unless one would call Christ's words abusive,
when He says, "Woe unto you, Scribes and

Pharisees, for ye are like unto whited walls."

(Matt, xxiii. 27.) True, you will say: but if

he had said it before he had been beaten, it

would have betokened not anger, but bold-

ness. But I have mentioned the reason of

this.
3 And (at this rate) we often find Christ

Himself "speaking abusively" to the Jews
when abused by them

;
as when He says,

" Do not think that I will accuse you."

(John v. 45.) But this is not abuse, God for-

bid. See, with what gentleness he addresses

these men :

"
I wist not," he says,

" that he

was God's high priest
"

(v. 4, 5) : and, (to

show) that he was not dissembling (elpupeverai),

he adds,
" Thou shalt not speak evil of the

ruler of thy people." He even confesses him
to be still ruler. Let us also learn the gentle-
ness also,

4 that in both the one and the other

we may be perfect. For one must look nar-

1 eloov avOpbitrov OavaTuti-Ta' t yap tovto rjv, Kay <riyrj<TV Kal
\aBiav aiirbv a7rijA0ec (if ie&ioKev avrbv avTois 6 ^tAmp^o?.
The meaning (see above p. 2S0. 1 may be:

" The wrong was not
to be put up with, for to hold his peace under such treatment
would have been to embolden the tribune to sacrifice him to

his enemies, as a person who might be insulted with impunity."
But the passage is corrupt: perhaps it should be ovk (mod.
text has ovtcos) el&ov avdp. 6av.

"
They did not see before them

one who was willing to die, i. e. to let them take away his life.

For if this were the case, he had but to hold his peace, and the
tribune would," etc. Mod. text " In such wise saw they a
man ready to die: and they would not endure it.

'

I knew not
that he was the high priest.' Why then: the rebuke was of

ignorance. For if this were not the case, kolv hafSiav aiirbv

aiTYj\0e Kal ovk eaiyqo~e, Kav ^&ioKv ) k. t. A."
2 Mod. text quite perverting the sense: "

Obeying the law,
not from a wish to show <'c$eiao-i}ait to them: for those he
had even strongly condemned. For the law's sake, therefore,
he defends himself, not for the sake of the people, with rea-

son," etc.
3 Viz. it was because he did not choose to let the tribune

despise him, p. 289. And so mod. text adds, on ovk ejSovAero

KaTa<t>povri&rivai.
4

MarJa>/aef Kal ttjv e7ueiK<.ai\ i. e. Paul's, as well as his

irapp-qo-ia. Mod. text
" Let us then also learn gentleness."

rowiy into them, to learn what the one is and
what the other: narrowly, because these
virtues have their corresponding vices hard

by them : mere forwardness passing itself off

for boldness, mere cowardice for gentleness :

5

and need being to scan them, lest any person
possessing the vice should seem to have the
virtue : which would be just as if a person
should fancy that he was cohabiting with the

mistress, and not know that it was the ser-

vant-maid. What then is gentleness, and
what mere cowardice ? When others are

wronged, and we do not take their part, but
hold our peace, this is cowardice : when we
are the persons ill-treated, and we bear it,

this is gentleness. What is boldness? Again
the same, when others are the persons for

whom we contend. What forwardness ?

When it is in our own cause that we are will-

ing to fight. So that magnanimity and bold-

ness go together, as also (mere) forwardness
and (mere) cowardice. For he that (does not)
resent on his own behalf,

6
will hardly but

resent on behalf of others : and he that does
not stand up for his own cause, will hardly
fail to stand up for others. For when our
habitual disposition is pure from passion, it

admits virtue also. Just as a body when free

from fever admits strength, so the soul, unless
it be corrupted by the passions, admits

strength. It betokens great strength, this

gentleness; it needs a generous and a gal-
lant soul, and one of exceeding loftiness, this

gentleness. Or, think you, is it a small thing
to suffer ill, and not be exasperated ? Indeed
one would not err if in speaking of the dispo-
sition to stand up for our neighbors, one
should call it the spirit of manly courage.
For he that has had the strength to be able to

overcome so strong a passion (as this of

selfishness), will have the strength to dare
the attack on another. For instance, these

are two passions, cowardice and anger: if

thou have overcome anger, it is very plain
that thou overcomest cowardice also : but
thou gettest the mastery over anger, by being
gentle : therefore (do so) with cowardice also,
and thou wilt be manly. Again, if thou hast

not got the better of anger, thou art become

6 on TTapvtyeo-Tacnv avTa'is ai Kaiciai. Trj /i.i' TrappTjtria Bpaovrrji
Trj Be e7rieiKeio avav&pia. It is seldom possible to match the
ethical terms of one language with exact equivalents in

another. Here ^pao-uxj)?, as opposed to irappj)o-ia
"
courage in

speaking one's mind," is not merely "audacity," or "hardi-
hood," or "

pugnacity," or *' the spirit of the bully," though it

may be applied to all these. On the whole, "forwardness"
seems to be most suitable for the antithesis: the one character
comes forward boldly and speaks up in the cause of truth and
justice: the other thrusts itself forward, in its own cause, for
resentment of wrongs done to one's self. Below, in connection
with arai'Spi'a it means what we call

"
bullying."

6 All our Mss. 6 yap inrip iavrov jut) aAywc, Svo-k6\u)<; vnep
iripiov aAyjjaet, but Sav. marg. ovk a\yrjo-ei : which we adopt
as indispensable to the sense. In the next sentence, C. omits
the /ai; before anvviov, and A. the ovk before dfiwelrai.
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iorward (and pugnacious); but not having

got the better of this, neither canst thou

get the better of fear
; consequently, thou

wilt be a coward too : and the case is the

same as with the body ;
if it be weak, it is

quickly overcome both by cold and heat : for

such is the ill temperament, but the good
temperament is able to stand all (changes).

Acrain, greatness of soul is a virtue, and hard

by it stands prodigality : economy is a virtue,

the being a good manager ;
hard by it stands

parsimony and meanness. Come, let us again
collate and compare the virtues (with their

vices). Well, then, the prodigal person is not

to be called great-minded. How should he ?

The man who is overcome by numberless pas-

sions, how should he be great of soul ? For

this is not despising money ;
it is only the

being ordered about by other passions : for

just as a man, if he were at the beck and

bidding of robbers to obey their orders, could

not be free (so it is here). His large spend-

ing does not come of his contempt of money,
but simply from his not knowing how to dis-

pose of it properly : else, were it possible
both to keep it and to lay it out on his pleas-

ure, this is what he would like. But he that

spends his money on fit objects, this is the

man of high soul : for it is truly a high soul,

that which is not in slavery to passion, which

accounts money to be nothing. Again, econ-

omy is a good thing : for thus that will be the

best manager, who spends in a proper manner,
and not at random without management.
But parsimony is not the same thing with

this.
'

For the former 1
indeed, not even

when an urgent necessity demands, touches

the principal of his money : but the latter will

be brother to the former. Well, then, we will

put together the man of great soul, and the

prudent economist, as also the prodigal and
the mean man : for both of these are thus

affected from littleness of soul, as those others

are (from the opposite). .Let us not then call

him high-souled, who simply spends, but him
who spends aright : nor let us call the eco-

nomical manager mean and parsimonious,
but him who is unseasonably sparing of his

money. What a quantity of wealth that rich

man spent,
" who was clothed in purple and

1 'Eiceii'OS ixiv yap ov& avayKaiat aTratTov'trrj? xpei'af, T>js overt'as

a7TTTat Tujv \p7jjLLaTau', OVT09 Se CKCtVou yei'QLTO av a5f\ff>6f. We
leave this as it stands, evidently corrupt. Something' is want-

ing alter outo; Se.
" The former, the oiicoro^iicbs, is careful not

to touch his principal or capital, but will confine his outlay
within his income: the latter," etc. But oiiSi dray*, an-, xpei'as
is hardly suitable in the former case, and should rather come
after oJtos &e "the latter, the niggard, though the need be
ever so urgent, has not the heart to touch either principal or
income

"
or something to that effect. Then perhaps, n-u>? ovv

oJros i<cCvov yeVoiTo av a8e\<t>6<; Mod. text
"

r or the former

spends all upon proper objects: the latter, not even when
urgent need requires, touches the principal of his money. The
oixoi'. therefore will to brother to the /ntyaAd^/."

fine linen ?
"

(Luke xvi. 19.) But he was
not high-souled : for his soul was possessed

by an unmerciful disposition and by number-
less lusts : how then should it be great ?

Abraham had a great soul, spending as he
did for the reception of his guests, killing the

calf, and, where need was, not only not spar-

ing his property, but not even his life. If

then we see a person having his sumptuous
table, having his harlots and his parasites, let

us not call him a man of a great mind, but a

man of an exceedingly little mind. For see

how many passions he is enslaved and subject
to gluttony, inordinate pleasure, flattery :

but him who is possessed by so many, and
cannot even escape one of them, how can any
one call magnanimous? Nay, then most of

all let us call him little-minded, when he

spends the most: for the more he spends, the

more does he show the tyranny of those pas-
sions : for had they not excessively got the

mastery over him, he would not have spent to

excess. Again, if we see a person, giving

nothing to such people as these, but feeding
the poor, and succoring those in need, him-

self keeping a mean table him let us call an

exceedingly high-souled man : for it is truly a

mark of a great soul, to despise one's own
comfort, but to care for that of others. For
tell me, if you should see a person despising
all tyrants, and holding their commands of no

account, but rescuing from their tyranny those

who are oppressed and evil entreated
;
would

you not think this a great man ? So let us

account of the man in this case also. The

passions are the tyrant : if then we despise

them, we shall be great : but if we rescue

others also from them, we shall be far greater,
as being sufficient not only for ourselves, but

for others also. But if any one, at a tyrant's

bidding, beat some other of his subjects, is

this greatness of soul ? No, indeed : but the

extreme of slavery, in proportion as he is

great. And now also there is set before us

(ttP6kei7cu) a soul that is a noble one and a

free : but this the prodigal has ordered to be

beaten by his passions : the man then that

beats himself, shall we call high-souled ? By
no means. Well then *

*, but let us see

what is greatness of soul, and what prodi-

gality ;
what is economy, and what meanness

;

what is gentleness, and (what) dulness and

cowardice; what boldness, and what forward-

ness : that having distinguished these things
from each other, we may be enabled to pass

(this life) well-pleasing to the Lord, and to

attain unto the good things promised, through
the grace and mercy of our Lord Jesus Christ,

to Whom be the glory for ever and ever.

Amen.
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HOMILY XLIX. 1

ACTS XXIII. 6-8.

" But when Paul perceived that the one part were Sad-

ducees, and the other Pharisees, he cried out in

the council, Men and brethren, I am a Pharisee,
the son of a Pharisee : of the hope and resurrection

of the dead I am called in question. And when he
had so said, there arose a dissension between the

Pharisees and the Sadducees: and the multitude

was divided. For the Sadducees say that there is

no resurrection, neither angel, nor spirit : but the

Pharisees confess both."

Again he discourses simply as man, and

he does not on all occasions alike enjoy the

benefit of supernatural aid.
"

I am a Phar-

isee, the son of a Pharisee :

" 2 both in this,

and in what comes after it, he wished to di-

vide the multitude, which had an evil unanim-

ity against him. And he does not speak a

falsehood here either : for he was a Pharisee

by descent from his ancestors. " Of the hope
and resurrection of the dead I am called in

question." For since they would not say for

what reason they arraigned him, he is com-

pelled therefore to declare it himself. " But

the Pharisees," it says,
" confess both." And

yet there are three things : how then does he

say both ?
"

Spirit and Angel
"

is put as one. 3

When he is on their side, then they plead for

him. " And there arose a great cry : and the

scribes that were of the Pharisees' part arose,

and strove, saying, We find no evil in this

man : but
"
(what)

"
if a spirit has spoken to

him, or an angel ?
" 4 *

(v. 9.) Why did they

1 This Homily is wanting in C. The mod. text swarms with

interpolations.
2 (cal ec TouTco, viz. in saying

"
I am a Pharisee," teal iv t<Z

ix-era raiira, i. e. "Of the hope of resurrection," etc. Mod.
text " but is also permitted to contribute somewhat of himself,
which also he does and koI iv t., ai ev tu /h. t. both on this oc-
casion and on that which followed (?) he pleads for himself,

wishing," etc.
3 Mod. text

" Either because spirit and angel is one, or be-
cause the term ap-^oTepa is taken not only of two but of three."
(This is taken from Ammonius in the Catena. The innovator
adds): "the writer therefore uses it KaTaxprjarticais, and not

according to strict propriety."
4 The last clause in the Vulgate text, /ur; 9eoiJ.axC)^(v, is un-

known to St. Chrys., being in fact quite a modern addition.

Chrys. interprets it as an aposiopesis viz. xroioi' eyxArj^ta; St.

Isidore of Pelusium in the Cat. to yap ei j}
eo-Tt- tout' eo-rtv, ij

jtv. e\d\r)(rev avrtZ
i} ayyeAos. Ammonius ibid.

" Either the sen-
tence is left incomplete, viz. but whether a spirit or an angel
has spoken to him. . . is not certain: or, it is to be spoken as
on the part of the Pharisees, EI6e (?) 771*. k. t. A. that is, Behold,
he is manifestly asserting the resurrection, taught dcaTrjxTjOeis)
either by the Holy Ghost or by an angel the doctrine of the
resurrection." Mod. text using the latter: "Where is the

crime, if an angel has spoken to him. if a spirit, and taught
(icaTTjxi^E 1 ?) by him, he thus teaches the doctrine of the resur-
rection ?

"
(and then, adopting the modern addition /htj Scop..)," then let us not stand off from him, lest warring with him,

we be found also fighting against God."
* The Pharisees were uniformly more favorably inclined to

not plead for him before this ? Do you ob-

serve, how, when the passions give way, the
truth is discovered ? Where is the crime, say
they, if an angel has spoken to him, or a

spirit? Paul gives them no handle against
him. " And when there arose a great dissen-

sion, the tribune, fearing lest Paul should
have been pulled in pieces of them, com-
manded the soldiers to go down, and to take
him by force from among them, and to bring
him into the castle." (v. 10.) The tribune
is afraid of his being pulled in pieces, now
that he has said that he is a Roman : and the
matter was not without danger. Do you ob-
serve that Paul had a right to profess himself
a Roman ? Else, neither would (the tribune)
have been afraid now. So it remains that the
soldiers must bear him off by force. But
when the wretches saw all to be without

avail, they take the whole matter into their

own hands, as they would fain have clone

before, but were prevented : and their wicked-
ness stops nowhere, though it received so

many checks : and yet how many things were

providentially ordered, on purpose that they
might settle down from their rage, and learn

those things through which they might possi-

bly recover themselves ! But none the less

do they set upon him. Sufficient for proof of

his innocence was even this, that the man was
saved when at the point to be pulled in pieces,
and that with these so great dangers about

him, he escaped them all.
" And the night

following the Lord stood by him, and said, Be
of good cheer, Paul : for as thou hast testified

of Me in Jerusalem, so must thou bear witness
also at Rome. And when it was day, certain

of the Jews banded together, and bound them-
selves under a curse, saying that they would
neither eat nor drink till they had killed Paul.

Christianity than the rival sect of the Sadducees. The latter,
as disbelieving in the resurrection and the spirit-world, would
be especially prejudiced against a system which made these
tenets so central. The Pharisees, on the other hand, agreed on
these points with Christianity. It is evident that in his
defence here before the Sanhedrin Paul wishes to conciliate
the Pharasaic party so far as can be done by emphasizing his
own agreement with them respecting the resurrection. They,
as believers in this doctrine, would have less prejudice against
Paul's teaching concerning' Christ's resurrection. In asserting
his Pharasaic ancestry, Paul wishes to establish a point of
connection with them and thus gain a foothold for the defence
of his central truth of Christ's resurrection, which justifies him
in being His disciple and servant. G. B. S.
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And they were more than forty which had
made this conspiracy." (v. 11-13.) "They
bound themselves under a curse," it says.
See how vehement and revengeful they are in

their malice ! What means,
" bound under a

curse?" 1

Why then those men are accused

forever, seeing they did not kill Paul. And
forty together. For such is the nature of that

nation : when there needs concerting together
for a good object, not even two concur with

each other : but when it is for an evil object,
the entire people does it. And they admit
the rulers also as accomplices.

" And they
came to the chief priests and elders, and said,
We have bound ourselves under a great curse,
that we will eat nothing: until we have slain

Paul. Now therefore ve with the council si<r-

nify to the tribune that he bring him down
unto you to-morrow, as though ye would en-

quire something more perfectly concerning
him : and we, or ever he come near, are ready
to kill him. And when Paul's sister's son
heard of their lying in wait, he went and en-

tered into ,the castle, and told Paul. Then
Paul called one of the centurions unto him,
and said, Bring this young man unto the

tribune : For he hath a certain thing to tell

him. So he took him, and brought him to

the tribune, and said, Paul the prisoner called

me unto him, and prayed me to bring this

young man unto thee, who hath something to

say unto thee. Then the tribune took him by
the hand, and went with him aside privately,
and asked him, What is that thou hast to tell

me ? And he said, the Jews have agreed to

desire thee that thou wouldest bring down
Paul to-morrow into the council, as though
thev would enquire somewhat of him more

perfectly. But do not thou yield unto them :

for there lie in wait for him of them more than

forty men, which have bound themselves with

an oath, that they will neither eat nor drink

till they have killed him : and now are they

ready, looking for a promise from thee. So
the tribune then let the young man depart,
and charged him, See thou tell no man that

thou hast showed these things to me." (v.

14-22). Again he is saved by man's fore-

thought. And observe : Paul lets no man
learn this, not even the centurion, that the

matter might not become known. And the

centurion having come, reported to the trib-

une. And it is well done of the tribune also.

that he bids him keep it secret, that it might
not become known : moreover he gives his

orders to the centurions only at the time

when the thing was to be done : and so Paul

1 To this question mod. text interpolates for answer from
Ammonius in the Catena,

"

that is. they declared themselves
to be out of the pale of the faith to Godward, if they should
not do that which was determined against Paul."

is sent into Caesarea, that there too he might
discourse in a greater theatre and before a

more splendid audience : that so the Jews
may not be able to say,

"
If we had seen Paul,

we would have believed if we had heard him

teaching." Therefore this excuse too is cut

off from them. " And the Lord," it said,
" stood by him, and said, Be of good cheer :

for as thou hast testified of Me in Jerusalem,
so must thou bear witness also at Rome."

(Yet) even after He has appeared to him, He
again suffers him to be saved by man's means.
And one may well be astonished at Paul

;

a he
was not taken aback, neither said,

"
Why,

what is this? Have I then been deceived by
Christ ?

"
but he believed : yet, because he

believed, he did not therefore sleep : no
;

what was in his own power by means of human
wisdom, he did not abandon. " Bound them-
selves by a curse :

"
it was a kind of necessity

that those men fastened on themselves by the

curse.
" That they "would neither eat nor

drink." Behold fasting the mother of mur-
der ! Just as Herod imposed on himself that

necessity by his oath, so also do these. For
such are the devil's (ways): under the

pretext forsooth of piety he sets his traps.
" And they came to the chief priests," etc.

And yet they ought to have come (to the trib-

une), ought to have laid a charge, and
assembled a court of justice : for these are not

the doings for priests, but for captains of ban-

ditti, these are not the doings for rulers, but
for ruffians. They endeavor also to corrupt
the' ruler : but it was providentially ordered, to

the intent that he also should learn of their

plot. For not (only) by their having nothing
to say, but also by their secret attempt, they
convicted themselves that they were naught.
It is likely too that after (Paul was gone) the

chief priests came to (the tribune) making
their request, and were put to shame. For 8

of course he would not have liked either to

deny or to grant their request. How came he

to believe (the young man's tale) ? He did

so in consequence of what had already taken

place ; because it was likely they would do
this also. And observe their wickedness :

they as good as laid a necessity on the chief

priests also : for if they undertook so great a

thing themselves, and engaged themselves in

the whole risk, much more ought those to do
thus much. Do you observe, how Paul is

' Kai afior <Kn\ayfii-a.i Toy nai'Aoi" (A. and Cat. omit this)

ti'Sijtouto; ovk iQopvfir\8r), ovSi etrrt. Here mod. text rig

transposes ti 6tj toOto.
3 Mod. text

" And with reason the tribune does this (i. e.

sends Paul away): for of course he did not wish eithei

gratify (\apcc-a<70ai i ir i assent." Hut the meaning is: "'If

he had not been informed of their plot, he would have
embarrassed by the request, not liking to refuse, nor yi

grant it."



i94 THE WORKS OF ST. CHRYSOSTOM. [Homily XLIX.

held innocent by those that are without, as

was also Christ by Pilate ? See their malice

brought to naught : they delivered him up, to

kill and condemn him : but the result is just

the contrary; he is both saved, and held inno-

cent. For had it not been so,
1 he would have

been pulled in pieces : had it not been so, he

would have perished, he would have been con-

demned. And not only does (the tribune)
rescue him from the rush (made upon him),
but also from much other- (violence): see how
he becomes a minister to him, insomuch that

without risk he is carried off safe with so large
a force.

" And he called unto him two cen-

turions, saying, Make ready two hundred sol-

diers to go to Caesarea, and horsemen three-

score and ten, and spearmen two hundred, at

the third hour of the night ;
and provide them

beasts, that they may set Paul on, and bring
him safe unto Felix the governor. And he

wrote a letter after this manner: Claudius

Lysias unto the most excellent governor Felix

scndeth greeting. This man was taken of the

Jews, and should have been killed of them :

then came I with an army, and rescued him,
having understood that he was a Roman.
And when I would have known the cause

wherefore they accused him, I brought him
forth into their council : whom I perceived to

be accused of questions of their law, but to

have nothing laid to his charge worthy of

death or of bonds. And when it was told me
how that the Jews laid wait for the man, I

sent straightway to thee, and gave command-
ment to his accusers also to say before thee

what they had against him. Fare ye well."

(v. 23-30). See how the letter speaks for

him as a defence for it says,
"

I found noth-

ing worthy of death," but as accusation

against them (rather) than against him.
" About to have been killed of them :

"
so set

upon his death were they. First,
"

I came
with the army, and rescued him :

"
then also

"
I brought him down unto them :

" and not

even so did they find anything to lay to his

charge : and when they ought to have been
stricken with fear and shame for the former

act, they again attempt to kill him, insomuch
that again his cause became all the more
clear.

" And his accusers," he says,
"

I have
sent unto thee :

"
that at the tribunal where

these things are more strictly examined, he

may be proved guiltless.

(Recapitulation.) Let us look then to what
has been said above. "

I," he says,
" am a

Pharisee :

"
then, that he mav not seem to

1 ei yap /u.rj ovtui. Cat. outos;
" but for this man (the

tribune.)"
3 Mod. text omits a\\a Ka\ aWrji; TroAArjs

1

opa iris.

pay court, he adds,
" Of the hope and resur-

rection of the dead it is, that I am called

in question." (v. 6.) From this charge and

calumny he commends himself. " For the

Sadducees indeed," etc. The Sadducees have
no knowledge of anything incorporeal, per-

haps not even God
;
so gross (-a^df) are they :

whence neither do they choose to believe that

there is a Resurrection. " And the scribes,"
etc. Look; the tribune also hears that the

Pharisees have acquitted him of the charges,
and have given sentence (Mss. and Edd.

ifr/<piaaru,
"he gave sentence") in his favor,

and with greater confidence carries him off by
force. Moreover all that was spoken (by
Paul) was full of right-mindedness {ou.oco^iaq).

"And the night following the Lord stood by
him," etc. See what strong consolation !

First he praises him,
" As thou hast testified

to My cause in Jerusalem ;

"
then He does

not leave him to be afraid for the uncertain
issue of his journey to Rome : for thither also,

He saith, thou shalt not depart alone
(jifoos,

Cat. and Edd. fiovov), but thou shalt also have
all this boldness of speech. Hereby it was
made manifest, not (only) that he should be

saved, but that (he should be so) in order
to great crowns in the great city. But why
did He not appear to him before he fell

into the danger ? Because it is evermore
in the afflictions that God comforts us

; for

He appears more wished-for, while even in

the dangers He exercises and trains us. Be-

sides, he was then at ease, when free from
bonds

;
but now great perils were awaiting

him. " We have bound ourselves," they say,
" under a curse, that we will not eat nor drink."

(v. 14.) What is all this zeal? "That he

may bring him down," it says, "unto you, as

though ye would enquire into his case more

perfectly." (v. 15.) Has he not twice made
a speech unto you ? has he not said that he is

a Pharisee ? What (would ye have) over and
above this ? So reckless were they and afraid

of nothing, not tribunals, not laws : such their

hardihood which shrunk from nothing. They
both declare their purpose, and announce the

way of carrying it into effect.
" Paul's sister's

son heard of it." (v. 16.) This was of God's

providence, their not perceiving that it would
be heard. What then did Paul ? he was not

alarmed, but perceived that this was God's do-

ing : and casting all upon Him, so he acquits
himself (from further concern about it

:)
"
having called one of the centurions," etc.

(v. 17.) He told of the plot, he was believed
;

he is saved. If he was acquitted of the charge,

why did (the tribune) send the accusers ?

That the enquiry might be more strict : that

the man might be the more entirely cleared.
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Such are God's ways of ordering : the very
thing's by which we are hurt, by these same
are we benefited. Thus it was with Joseph :

his mistress sought to ruin him : and she

seemed indeed to be contriving his ruin, but

by her contriving she placed him in a state of

safety : for the house where that wild beast

(of a woman) was kept was a den in compari-
son with which the prison was gentle. (Gen.
xxxix. 1-20.) For while he was there, although
he was looked up to and courted, he was in

constant fear, lest his mistress should set upon
him, and worse than any prison was the fear

that lay upon him : but after the accusation

he was in security and peace, well rid of that

beast, of her lewdness and her machinations
for his destruction : for it was better for him
to keep company with human creatures in

miserable plight, than with a maddened mis-

stress. Here he comforted himself, that for

chastity's sake he had fallen into it : there he

had been in dread, lest he should receive a

death-blow to his soul : for nothing in the

world is more annoying than a woman in love

can be to a young man who will not (meet her

advances) : nothing more detestable (than a

woman in such case), nothing more fell : all

the bonds in the world are light to this. So
that the fact was not that he got into prison,
but that he got out of prison. She made his

master his foe, but she made God his friend
;

brought him into closer relation to Him Who
is indeed the true Master; she cast him out of

his stewardship in the family, "but made him a

familiar friend to that Master. Again, his

brethren sold him (Gen. xxxvii. 18) ) but they
freed him from having enemies dwelling in

the same house with him, from envy and
much ill will, and from daily machinations for

his ruin : they placed him far aloof from them
that hated him.

.
For what can be worse than

this, to be compelled to dwell in the same house

with brethren that envy one
;
to be an object of

suspicion, to be a mark for evil designs ? So
that while they and she were severally seeking
to compass their own ends, far other were the

mighty consequences working out by the

Providence of God for that just man. When
he was in honor, then was he in danger ;

when
he was in dishonor, then was he in safety. The
eunuchs did not remember him, and right well

it was that they did not, that the occasion of

his deliverance might be more glorious : that

the whole might be ascribed, not to man's

favor, but to God's Providence (Gen. xl. 23) :

that at the right moment, Pharaoh, reduced to

need, might bring him out
;
that not as con-

ferring but as receiving a benefit, the king
might release him from the prison, (ib. xli.

40.) It behooved to be no servile gift, but

that the king should be reduced to a necessitv
of doing this : it behooved that it should be
made manifest what wisdom was in him.
Therefore it is that the eunuch forgets him,
that Egypt might not forget him, that the king
might not be ignorant of him. Had he been
delivered at that time, it is likely he would
have desired to depart to his own country :

therefore he is kept back by numberless con-

straints, first by subjection to a master, sec-

ondly by being in prison, thirdly by being over
the kingdom, to the end that all this might be

brought about by the Providence of God.
Like a spirited steed that is eager to bound
off to his fellows, did God keep him back

there, for causes full of glory. For that he

longed to see his father, and free him from his

distress, is evident from his calling him thither.

(Gen. xlv. 9.)
Shall we look at other instances of evil de-

signing, how they turn out to our good, not

only by having their reward, but also by their

working at the very time precisely what is for

our good ? This (Joseph's) uncle (Esau) had
ill designs against his father (Jacob), and drove
him out of his native land : what then? (Gen.
xxvii. 41.) He too set him (thereby) aloof

from the danger ;
for he too got (thereby) to

be in safety. He made him a wiser and a
better man (ou.oco&u-epor) ;

he was the means
of his having that dream (Gen. xxviii. 12.)

But, you will say, he was a slave in a foreign
land ? Yes, but he arrives among his own

kindred, and receives a bride, and appears

worthy to his father-in-law. (ib. xxix. 23.) But
he too cheated him ? Yes, but this also

turned out to his good, that he might
be the father of many children. But it

was in his mind to design evil against him ?

True, but even this was for his good, that he

might thereupon return to his own country ;

for if he had been in good circumstances, he
would not have so longed for home. But he

defrauded him of his hire ? Aye. but he got
more by the means, (ib. xxxi. 7.) Thus, in

every point of these men's history, the more

people designed their hurt, the more their

affairs flourished. If (Jacob) had not received

the elder daughter, he would not soon

have been the father of so many children
;

he would have dragged out a long

period in childlessness, he would have

mourned as his wife did. For she indeed

had reason to mourn, as not having become a

mother (ib. xxx. 1,2.); but he had his conso-

lation : whence also he gives her a repulse.

Again, had not (Laban) defrauded him of his

hire, he would not have longed to see his own

country: the higher points <->- of the

man's character would not have come to light,
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(his wives) would not have become more

closely attached to him. For see what they

say :

" With devouring hath he devoured us

and our money." (Gen. xxxi. 15.) So that

this became the means of riveting their love

to him. After this he had in them not merely
wives, but (devoted) slaves

;
he was beloved

by them : a thing that no possession can equal :

for nothing, nothing whatever, is more pre-

cious than to be thus loved by a wife and to

love her.
" And a wife," Scripture says,

"that agrees with her husband." (Ecclus.
xxv. 1. "A man and a wife that agree to-

gether." E. V.) One thing this, as the Wise
Man puts it, of the things for which a man is

to be counted happy ;
for where this is, there

all wealth, all prosperity abounds : as also,

where it is not, there all besides profits noth-

ing, but all goes wrong, all is mere unpleasant-
ness and confusion. Then let us seek this be-

fore all things. He that seeks money, seeks

not this. Let us seek those things which can

remain fixed. Let us not seek a wife from

among the rich, lest the excess of wealth on
her side produce arrogance, lest that arrogance
be the means of marring all. See you not what
God did ? how He put the woman in subjec-
tion ? (Gen. iii. 16.) Why art thou ungrateful,

why without perception ? The very benefit

God has given thee by nature, do not thou

mar the help it was meant to be. So that it

is not for her wealth that we ought to seek a

wife : it is that we may receive a partner of

our life, for the appointed order of the pro-
creation of children. It was not that she

should bring money, that God gave the

woman
;

it was that she might be an helpmate.
But she that brings money, becomes, instead

of a wife, a setter up of her own will
(i-^ijiovAor),

a mistress it may be a wild beast instead of

a wife while she thinks she has a right to

give herself airs upon her wealth. Nothing
more shameful than a man who lays himself

out to get riches in this way. If wealth itself

is full of temptations, what shall we say to

wealth so gotten ? For you must not look to

this, that one or another as a rare and unusual

case, and contrary to the reason of the thing,
has succeeded : as neither ought we in other

matters to fix our regards upon the good which

people may enjoy, or their chance successes,
out of the common course : but let us look to

the reason of the thing as it is in itself, and
see whether this thing be not fraught with

endless annoyance. Not only you bring your-
self into a disreputable position ; you also dis-

grace your children by leaving them poor, if it

chance that you depart this life before the

wife : and you give her incomparably more
occasions for connecting herself with a

second bridegroom. Or do you not see that

many women make this the excuse
for a second marriage that they may
not be despised ;

that they want to

have some man to take the management of

their property ? Then let us not bring about
so great evils for the sake of money ;

but let

us dismiss all (such aims), and seek a beauti-

ful soul, that we may also succeed in obtain-

ing love. This is the exceeding wealth, this

the great treasure, this the endless good
things : whereunto may we all attain by the

grace and loving kindness of our Lord Jesus
Christ, with Whom to the Father and the Holy
Ghost together be glory, dominion, honor, now
and ever, world without end. Amen.

HOMILY L.

ACTS XXIII. 31, 32, 33.

"Then the soldiers, as it was commanded them, took

Paul, and brought him by night to Antipatris. On
the morrow they left the horsemen to go with him,
and returned to the castle : who, when they came
to Caesarea, and delivered the epistle to the gov-
ernor, presented Paul also before him."

Like some king whom his body-guards
escort, so did these convey Paul

;
in such

numbers too, and by night, for fear of the

wrath of the people.
1 Now then you will say

1 toO Stj^ou tijv bpyrjv T^? 6p/u.rjs. 'En-ei o5i' T>}s 7r6Aeu>s auTor

efe/SaAoi', tote i^iffToirai. So Edd. and our M?s. but Cat.

simply Trji' bpyriv. The next sentence, if referred affirmatively
to the Jews, would be untrue, for in fact the Jews ou/c aneaTricrav.

that they have got him out of the city, they
desist from their violence ? No indeed. But

(the tribune) would not have sent him off with

such care for his safetv, but that while he
himself had found nothing amiss in him, he
knew the murderous disposition of his adver-

saries. And when the governor had

Possibly the scribes took it to refer to the soldiers: but this
is very unsatisfactory. To make sense, it must be read inter-

rogatively :

" Well then, at any rate that now, they have got
him out of the city, they desist from further attempts ? By no
means

;
and in fact the precautions taken for his safety show

what was the tribune's view of the matter, both that Paul was
innocent and that they were set on murdering him." We read
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read the letter, he asked of what province
he was. And when he understood that

he was of Cilicia
;

I will hear thee,

said he, when thine accusers are also come."

Already Lysias has spoken for his exculpa-
tion

; (but 'the Jews seek to) gain the hearer

beforehand.
" And he ordered him to be

kept in custody in Herod's praetorium
"

(v. 34, 35) : again Paul is put in bonds. "And
after five days came down the high priest

Ananias with the elders." See how for all

this they do not desist
;
hindered as they were

by obstacles without number, nevertheless they

come, only to be put to shame here also.
" And with an orator, one Tertullus." 1 And
what need was there of

" an orator ? Which

(persons) also informed the governor against
Paul." (c. xxiv. 1.) See how this man also

from the very outset ( b ) with his praises seeks

to gain the judge beforehand. "And when
he was called forth, Tertullus began to accuse

him, saying, Seeing that by thee we enjoy

great quietness, and that very worthy deeds

are clone unto this nation by thy providence,
we accept it always, and in all places, most

noble Felix, with all thankfulness." (v. 2, 3.)

Then as having much to say, he passes by the

rest :

"
Notwithstanding, that I be not further

tedious unto thee, I pray thee that thou

wouldest hear us of thy clemency a few words.

For we have found this man a pestilent fellow,

and a mover of sedition among all the Jews

throughout the world." (a) As a revolutionary
and seditious person he wishes to deliver him

up. And yet, it might be answered, it is ye
that have done this, (c) And see how he would

put up the judge to a desire of punishing,

seeing he had here an opportunity to coerce

the man that turned the world upside down !

As if they had achieved a meritorious action,

they make much of it: "Having found this

fellow," etc.,
" a mover of sedition," say they,

"
among all the Jews throughout the world."

(Had he been such), they would have pro-

claimed him as a benefactor and saviour of

the nation!
2 "And a ringleader of the sect

of the Nazarenes." (v. 4, 5.) They thought
this likely to tell as a reproach

" of the Naz-

arenes :

" and by this also they seek to dam-

1 It has been necessary to rearrange the texts, and alsoto

transpose the parts mark a, />. Kot uriv vfifU, ^-qai toOto

TrtTTOirjicaTe. The facri here is hypothetical : "Tertullus wishes

to arraign Paul as a seditious person. And yet, Felix might
say, it is ye Jews that have been the movers of sedition : in

these words ye describe yourselves." Mod. text
"

v. 2, 3, 4.

And yet ye have done this : then what need of an orator? See
how this man, also from the very outset wishes to deliver him

up as a revolutionary and seditious person, and with his praises

preoccupies the judge. Then as having much to say, he passes
it by, and only says this, But that I be not further tedious

unto thee."
8 So much was sedition to their taste, they would have been

the last to arraign him for that : on the contrary etc. But
Mod. text ius Av(xeu)Ca A017JW itai koivov i\8p'ov toO H6vovs &iaf3d\-

\ov<rt.

age him for Nazareth was a mean place.

And,
" we have found him," say they : see how

maliciously they calumniate him : (found him
I,

as if he had been always giving them the slip,

and with difficulty they had succeeded in get-

ting him : though he had been seven days in

the Temple !

" Who also hath gone about to

profane the temple ;
whom we took, [and would

have judged according to our law." (v. G.)
See how they insult even the Law

;
it was so

like the Law, forsooth, to beat, to kill, to lie

in wait ! And then the accusation against

Lysias : though he had no right, say they, to

interfere, in the excess of his confidence he
snatched him from us : [" But the tribune

Lysias came upon us, and with great violence

took him away out of our hands, commanding
his accusers to come unto thee] :* by examin-

ing of whom thyself mayest take knowledge of

all these things, where of we accuse him. And
the Jews also assented, saying that these things
were so." (v. 7-9.) What then says Paul ?

" Then Paul
;

after that the governor had
beckoned unto him to speak, answered, Foras-

much as I know that thou hast been of many
years a just judge unto this nation, I do the

more cheerfully answer for myself." (v. 10.)
This is not the language of flattery, his testify-

ing to the judge's justice :

3
no, the adulation

was rather in that speech of the orator,
"

1!\

thee we enjoy great quietness." If so, then

why are ye seditious ? What Paul sought was

justice.
"
Knowing thee to be a just judge,.

I cheerfully," says he,
" answer for myself.'"

Then also he enforces this by the length of

time: that (he had been judge) "of many
years. Because that thou mayest understand,
that there are yet but twelve days since I

went up to Jerusalem for to "worship." (v. n.)
And what is this ?* (It means),

"
that I could

not immediately have raised a commotion.'*

Because the accuser had nothing to show (as

clone) in Jerusalem, observe what he said :

"
among all the Jews throughout the world.'

1

Therefore it is that Paul here forcibly attracts

him "
to worship," he says.

"
I came up," so

3 Hence it appears that Chrys. read oira at Kpn't\v fintcuoi* io

v. 10, though the old text in the citation omits the epithet.
Cat. retains it. See p. 299. note 2

.

4 As Felix had been many years a judge, he was conversant

enough with the habits of the Jews to be aware that the Pente-

cost which brought Paul to Jerusalem was but twelve days,

past: so that there had not been time to raise a commotion.
Mod. text. "And what did this contribute to the proof? A

great point : fur he shows that Felix himself knew that Paul
had done nothing of all that he was accused of. But if he had
ever raised an insurn. tion, Felix would have known it. being

judge, and such an affair would not have scaped his notice."

Below, 6ta toOto tiTaOOa avrbr (Aieei, we suppose avrbv to be

Felix : Mod. text substitutes ivrtvOtv aQikitwv, referring it to

the accuser. The meaning is obscure, but it seems to be,
" draws the attention ol his judge to this point." viz., of his

having come up to worship, and therefore <ii6iaTpi/3ci tout<o.

tw Sixat'oi lavs the stress upon tins point, of Felix being a /**/

judge. Perhaps, however, the true reading here is iu ea6vo v

"of its being not more than twelve days.'
* The bracketed passage in vv. 6-Som. in A. B. G. H. K. and

R. V. G. B. S.
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far am I from raising sedition and lays a

stress upon this point of justice, being the

strong point.
" And they neither found me

in the Temple disputing with any man, neither

raising up the people, neither in the syna-

gogues, nor in the city" (v. 12); which in fact

was the truth. And the accusers indeed use

the term "
ringleader," as if it were a case of

fighting and insurrection
;
but see how mildly

Paul here answers. " But this I confess unto

thee, that after the way which they call heresy,*
so worship I the God of my fathers, believing
all things which are written in the Law and the

Prophets : and have hope toward God, which

they themselves also allow, that there shall be
a resurrection of the dead, both of the just and

unjust." (v. 14, 15.) The accusers were sep-

arating him (as an alien), but he indentifies

himself with the Law, as one of themselves.
" And in this," says he,

" do I exercise my-
self, to have alwavs a conscience void of

offence toward God and toward men. Now
after manv vears I came to brine: alms to mv
nation, and offerings. In which they found
me purified in the temple, not with multitude,
neither with tumult." (v. 16, 17, 18.) Why
then earnest thou up ? What brought thee

hither? To worship, says he; to do alms.

This was not the act of a factious person.
Then also he casts out their person :

x "but,"

says he, (they that found me, were)
"
certain

Jews from Asia, who ought to have been here

before thee, and object, if they had ought
against me. Or else let these same here say,
if they have found any evil doing in me while

I stood before the council, except it be for

this one voice, that I cried, standing among
them, Touching the resurrection of the dead I

am called in question by you this day." (v.

19, 20, 21.) For. this is justification in super-

abundance, not to flee from his accusers, but
to be ready to give account to all.f

" Of the

*
'Aipeo-is in v. 14 has the same meaning as in v. 5. The

meaning is therefore obscured by rendering it (as A. V.) in the
former verse by "sect" and in the latter by "heresy." It is

Jxirty or sect in both cases, used as a term of reproach. Paul's
accusers considered him a member of a sect which they con-
temptuously called the Nazarenes. In his defence he takes up
their own word. G. B. S.

1 E!t<i Kal eicj3aAAei avriiv to npotrtanov, rejects their person,
repudiates their pretension. They had said,

" We found
him :

" he answers,
" There found me, in a condition as far as

possible from that of a mover of sedition not they,
' but cer-

tainof the Jews from Asia.' In the Recapitulation, he says,
caAu>s 6e oi/8e toOto K/3aAAei. referring to v. 21. Hence one
might conjecture here, elra ovk <=k(3., to be placed after v. 20 ;

but see p. 299, note 3
. Mod. text ck/3. d. t. irp. \4yuv aSiopio-Tws,

'Ef 019 eCpoV pi nrcs t>v k. t. A.
"
Saying indefinitely,

'

In
which there found me,' (and then adding),

'

certain of the Jews
from Asia.'

"

+ Vv. 5 and 6 had contained the three charges preferred by
Tertullus, viz.: sedition, sectarianism and profanation of the

temple. Paul was charged with creating disturbances among
theJews(s). To this he replies (11, 12), that the charge is not
sustained by facts; he worshipped in the temple, but neither
there, nor in the synagogues, nor in the city, did he create a
disturbance or gather a crowd. To the second charge that he
is a ringleader of the sect of the Nazarenes (5), Paul replies by
conceding that he worships the God of his fathers after a way

resurrection of the dead," says he,
" am I this

day called in question." And not a word
said he of what he had to say, how they had

conspired against him, had violently kept him,
had laid wait for him for these matters are

course spoken of by the tribune - but by
Paul, though there was danger, not so : no, he
is silent, and only defends himself, though
he had very much to say. (/>)

" In which" 3

(alms), says he,
"
they found me in course of

purifying in the Temple." Then how did he

profane it ? For it was not the part of the

same man both to purify himself and worship
and come for this purpose, and then to profane
it. This has with it a surmise of the

justice of his cause, that he does not fall into

a long discourse. And he gratifies the judge,
I suppose, by that also (namely, by), making
his defence compendious: {d) seeing that

Tertullus before him did make a long har-

angue. (/) And this too is a proof of mild-

ness, that when one has much to say, in order

not to be troublesome one says but few words.

(c) But let us look again at what has been
said.

(Recapitulation.) "Then the soldiers," etc.

(v. 31-33.) (a) This also made Paul famous
in Caesarea, his coming with so large a force.

"But." savs Tertullus, 'that I be not

further tedious," (<?) showing that (Felix) does
find him tedious (iyK&trrETat) :

"
I beseech

thee," he does not say, Hear the matter, but,
" hear us of thy clemency." (ch. xxiv. 4.)

Probably it is to pay court, that he thus lays
out his speech, (g) "For having found this

man, a pestilent fellow, and a mover of sedi-

tion among all the Jews throughout the

world "
(v. 5) : how then, it might be said, if

he did this elsewhere (and not here) ? No,

says he
; among us also he has profaned the

Temple; "attempted," says he, "to profane
it :

" but the how, he leaves untold. " Whom

which they call a sect, but he denies that this fact involves

rejection or contempt of the law or the prophets (i4">. To the
third charge that he had attempted to profane the Temple (6),

he replies by alleging that he had, on the contrary, brought
offerings to the Temple service and that he had there peace-
ably taken part in the religious rites of the Nazarites (17, 18).

He concludes by insisting that his whole offence consists in

having stoutlv maintained the doctrine of the resurrection of
the dead G. B.S.

2 Old text TauTa yap ecKOTw? Trcpi tKeivov AeyeTai, napa &k

toiJtov. . . We read napa exeivov. in the sense,
" AH that is to

be said on those points comes from Lysias : from Paul, not a
word." Mod. text Tavra yap Trap eKtU'iov AeyeTai yeviaBai;" these things are said to have been done by those."

3 Here old text has the reading iv aU, above it was ev o!s.

Here the first Redactor has confused the matter, in conse-

quence of his supposing that at the mention of Tertullus (d)

Chrys. must have gone into the Recapitulation. Hence he

places (c) the formula iAA' ISid/hv k. t. A. immediately before
this. Accordingly to Ui) as being comment on v. 4, he joins
(<), and then supposing the ejrieiiceias of (f) to refer to

Eirieiiccia v. 4, he places this next. The part (b) he keeps in its

place, viz. before the Recapitulation : there remained (a), and
this he prefixes to />, though its contents clearly show that it

belongs to the Recapitulation of v. 31.
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also we took," etc.
" But the tribune," etc.

And while he thus exaggerates what relates to

the tribune,
1 see how he extenuates the part

of the accusers themselves. " We took him,"
he says,

" and would have judged him accord-

ing to our Law." (v. 6.) He shows that it is

a hardship to them that they have to come to

foreign tribunals, and that they would not

have troubled him had not the tribune com-

pelled them, and that he, having no concern
in the matter, had seized the man by force :

for in fact the wrongs done were against us,

and with us the tribunal ought to have been.

For that this is the meaning, see what follows :

" with great violence
"

(v. 7), he says. For
this conduct is violence.

" From whom thou

mayest know." He neither dares to accuse

him (the tribune) for the man was indulgent

(forsooth) nor does he wholly pass it by.
Then again, lest he should seem to be lying,
he adduces Paul himself as his own accuser.
" From whom, by examining him, thou mayest
take knowledge of all these things." (v. 8.)

Next, as witnesses also of the things spoken,
the accusers, the same persons themselves
both witnesses and accusers :

" And the Jews
also assented," etc. (v. 9.) But Paul,

" For-

asmuch as I know that thou hast been of

many years a just judge." (v. 0.) Why then,
he is no stranger or alien or revolutionary
person, seeing he had known the judge for

many years. And he does well to add the

epithet "just,"
2
that he (Felix) might not look

to the chief priest, nor to the people, nor the

accuser. See, how he did not let himself be
carried away into abuse, although there was

strong provocation. "Believing," he says," that there will be a resurrection :

" now a
man who believed a resurrection, would never
have done such things

" which "
(resurrec-

tion)
"
they themselves also allow, (v. 15.)

He does not sav it of them, that thev believe
"

all things written in the Prophets :

"
it was

he that believed them all, not they : but how
"

all," it would require a long discourse to

show. And he nowhere makes mention of

Christ. Here by saying,
"
Believing," he

does (virtually) introduce what relates to

Christ
;
for the present he dwells on the sub-

ject of the resurrection, which doctrine was
common to them also, and removed the sus-

picion of any sedition. And for the cause of

his going up,
"

I came," he says,
"
to bring

alms to my nation and offerings." (v. 17.)
How then should I have troubled those, for

1 ra niv eicciVou, evidently the tribune, but Ben. qua
Paulum guidem spectahant. They made the most of what
the tribune had done, of their own violence they make as
little as possible.

2 See above, p. 107, note 3
. The principal authorities for the

SiKaiov are Laud's Cod. Gr. and Cat. of Acts.

the bringing offerings to whom I had come so

long a journey? "Neither with multitude,
nor with tumult." (v. 18.) Everywhere he
does away the charge of sedition. And he
also does well to challenge his accusers who
were from Asia,

" Who ought to accuse before

thee," etc., but he does well also not to reject
this either;

3 " or else," says he,
"

let these same
here say. Touching the resurrection of the

dead," etc. (v. 19, 20, 21): for in fact it was
on this account they were sore troubled from
the first, because he preached the Resurrec-
tion. This being proved, the things relating
to Christ also were easily introduced, that He
was risen.

" What evil doing," he says, "they
found in me. In the council (ch. iv. 2) he

says : the examination not having taken place
in private. That these things which I say are

true, those witness who bring this charge
against me. "

Having," he says,
" a con-

science void of offence both toward God, and
toward men." (v. 16.) This is the perfection
of virtue, when even to men we give no
handle against us, and are careful to be
void of offence with God. "That I cried,"
he says, "in the council." He also shows
their violence.

4

They have it not to say,
Thou didst these things under the pretext of

alms : for (it was) "not with multitude, nor
with tumult :

"
especially as upon enquiry

made concerning this thing, nothing further

was found. Do vou observe his moderation,

though there were dangers ? do you observe
how he keeps his tongue from evil-speaking,
how he seeks only one thing, to free himself

from the charges against himself, not that he

may criminate them, except so far as he might
be obliged to do so while defending himself?

Just as Christ also said :

"
I have not a devil,

but I honor My Father : but ye do dishonor

Me." (John viii. 49.)
Let us imitate him, since he also was an im-

itator of Christ. If he, with enemies, who
went even to the length of murder and

slaughter, said nothing offensive to them,
what pardon shall we deserve, who in reviling

3 KaAuK Se (B.) ov&i tovto Kj3<iAAi. i. e. but while he does
well to challenge the parties who found him viz. the Jews
from Asia, he does well also that he does not cast out or re-

pudiate this particular which he goes on to mention viz. his

exclamation before the Sanhedrim. This may consist with
what was said above, eicSaAAei ai>Tiur to npoaumor : isee p. 297,

note ') viz. though hi- lues this, and deprives them of the credit

they took to themselves, for il was nut that they found him ;

and as to his behavior in the temple, he will not admit their tes-

timony, for they were not present: yet even these he challenge ^

ti> testify to that of which they were cognizant. Mod. text
" from Asia, saying. Who ought to accuse me before thee, if

they had aught against me. So confident was he to be clear as

to the matters of which he was a. cused, that heeveochalli 1

them. But not only those from Asia, nay, those also :

Jerusalem."
4 Mod. text adds,

"
by saying, 'Eict/cpafa : as much as to

saw They have it not." etc. Hut their violence was shown
not by his crying out, but by the fact that they had nothing
more against him than this exclamation.
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and abuse become infuriated, calling our ene-

mies villains, detestable wretches ? what par-
don shall we deserve, for having enemies at

all ? Hear you not, that to honor (another) is

to honor one's self ? So it is : but we disgrace
ourselves. You accuse (some one) that he
has abused you : then why do you bring your-
self under the same accusation ? Why inflict

a blow on yourself ? Keep free from passion,

keep unvvounded : do not, by wishing to smite

another, bring the hurt upon yourself. What,
is the other tumult of our soul not enough for

us, the tumult that is stirred up, though there

be none to stir it up for example, its out-

rageous lusts, its griefs and sorrows, and such
like but we must needs heap up a pile of

others also ? And how, you will say, is it

possible, when one is insulted and abused, to

bear this ? And how is it not possible, I ask ?

Is a wound got from words; or do words in-

flict bruises on our bodies ? Then where is

the hurt to us ? So that, if we will, we can
bear it. Let us lay down for ourselves a law
not to grieve, and we shall bear it : let us say
to ourselves,

"
It is not from enmity ;

it is

from infirmity
"

for it is indeed owing to an

infirmity, since, for proof that it comes not

from enmity nor from malignity of disposition,
but from infirmity, the other also would fain

have restrained (his anger), although he had
suffered numberless wrongs. If we only have
this thought in our minds, that it is from in-

firmity, we shall bear it, and while we forgive
the offending person, we shall try not to fall

into it ourselves. For I ask all you who are

present : would ye have wished to be able to

exercise such a philosophic temper, as to bear
with those who insult you P

1
I think so.

Well, then, he insulted unwillingly ;
he would

rather not have done so, but he did it, forced

by his passion : refrain thyself. Do you not

see (how it is with) the demoniacs (in their

fits) ? Just then as it is with them, so with

him : it is not so much from enmity, as from

infirmity (that he behaves as he does) : endure
it. And as for us it is not so much from the

insults as they are in themselves that we are

moved, as from our own selves : else how is it

that when madmen offer us the same insults,

we bear it ? Again, if those who insult us be

1 Old text apa av rjOeXrjo-aTe oiiriu (f>i\oo-0(l>eiv SvvacOai ; Mod.
text apa av outu) <|uAoo

p

o<|>eii' Sxivrio-de ;
and so Ben. against

grammar and the sense. Savile and Ed. Par. Ben. 2, apa av

i0e\ri<T7)Te, Svvao-de
;

But our Mss. give it as above :

and Savile's reading does not suit the sense : which is," Would not you have wished ? Well, then, so would he."

Below, tao-ntp ovv ixttvot ovk (B., e/ccu'ois and om. ovk) anb
t\6pa^ too~ovtov, 6o~ov a7r6 avOtveias, tovto virouevti' ovtio kgu

quels ovk anb rr)$ <vo-ea>s T(ov vfipetov KtvovueOa, bo~ov d</>' r]p.C>v

avrajv. The scribes have made nonsense of the passage, and
the Edd. retain it. If for viro/ueVei we read vnbfieve, this will

answer to eirurxes in the preceding sentence : to toOto we
supply 7rd<rvet: so we read, toanep ovv ckzivoi. ovtui ical ovto? ouk
airb e. baov anb ao~9. tovto 7rdo"X t

' vnoutve. Kai r)uei<; etc.

our friends, in that case too we bear it : or

also our superiors, in that case also we bear
it : how then is it not absurd, that in the case

of these three, friends, madmen, and superi-

ors, we bear it, but where they are of the

same rank or our inferiors, we do not bear it ?

I have oftentimes said : It is but an impulse of

the moment, something that hurries us away
on the sudden : let us endure it for a little,

and we shall bear the whole thing. The
greater the insults, the more weak the offender.

Do you know when it behooves us to grieve ?

When we have insulted another, and he keeps
silence : for then he is strong, and we weak :

but if the contrary be the case, you must even

rejoice : you are crowned, you are proclaimed
conqueror, without having even entered into

the contest, without having borne the annoy-
ance of sun, and heat, and dust, without hav-

ing grappled with an antagonist and let him
close with you ; nothing but a mere wish on

your part, sitting or standing, and you have

got a mighty crown : a crown far greater than
those (combatants earn) : for to throw an en-

emy standing to the encounter, is nothing like

so great as to overcome the darts of anger.
You have conquered, without having even let

him close with you, you have thrown down
the passion that was in you, have slain the

beast that was roused, have quelled the anger
that was raging, like some excellent herds-

man. The fight was like to have been an in-

testine one, the war a civil war. For, as

those who sit down to besiege from without

(endeavor to), embroil (the besieged) in civil

discords, and then overcome them
;
so he that

insults, unless he rouse the passion within us,
will not be able to overcome us: unless we
kindle the flame in ourselves, he has no

power. Let the spark of anger be within us,
so as to be ready for lighting at the right mo-

ment, not against ourselves, nor so as to in-

volve us in numberless evils. See ye not how
the fire in houses is kept apart, and not

thrown about at random everywhere, neither

among straw, nor among the linen, nor just
where it may chance, that so there may
not be danger, if a wind blow on it, of its

kindling a flame : but whether a maid-servant

have a lamp, or the cook light a fire, there is

many an injunction given, not to do this in

the draught of the wind, nor near a wooden

panel, nor in the night-time : but when the

night has come on, we extinguish the fire,

fearing lest perchance while we are asleep
and there is none to help, it set fire, and burn

us all. Let this also be done with regard to

anger; let it not be scattered everywhere up
and down in our thoughts, but let it be in

some deep recess of the mind, that the wind
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when it is managed as it ought to be :

us have torches against those who

arising from the words of him who is opposing
us may not easily reach to it, but that it

receive the wind (which is to rouse it) from

ourselves, who know how to rouse it in due

measure and with safety. If it receive the

wind from without, it knows no moderation
;

it

will set everything on fire : oftentimes when
we are asleep this wind will come upon it,

and will burn up all. Let it therefore be

with us (in safe keeping) in such sort as only
to kindle a light : for anger does kindle a light

and let

against
others, against the devil. Let not the spark
lie anywhere as it may chance, nor be thrown

about; let us keep it safe under ashes: in

lowly thoughts let us keep it slumbering.
We do not want it at all times, but when there

is need to subdue and to make tender,

to mollify obduracy, and convict the soul.

What evils have angry and wrathful passions

wrought ! And what makes it grievous indeed

is, that when we have parted asunder, we
have no longer the power to come together

again, but we wait for others (to do this) : each

is ashamed, and blushes to come back him-

self and reconcile the other. See, he is not

ashamed to part asunder and to be separated ;

no, he takes the lead as author of the evil :

but to come forward and patch that which is

rent, this he is ashamed to do : and the case is

just the same, as if a man should not shrink

from cutting off a limb, but should be ashamed
to join it together again. What sayest thou,

O man ? Hast thou committed great injuries,

and thyself been the cause of the quarrel ?

Why, then, thou wouldest justly be the first to

go and be reconciled, as having thyself fur-

nished the cause. But he did the wrong, he is

the cause of the enmity ? Why then, for this

reason also thou must do it, that men may the

more admire thee, that in addition to the

former, thou mayest get the first prize in the

latter also : as thou wast not the cause of the

enmity, so neither of its being extended fur-

ther. Perhaps also the other, as conscious

within himself of numberless evils, is ashamed
and blushes. But he is haughty ? On this

account above all, do not thou hesitate to run

and meet him : for if the ailment in him be

twofold, both haughtiness and anger, in this

thou hast mentioned the very reason why
thou oughtest to be the first to go to him, thou

that art the one in sound health, the one who
is able to see : as for him, he is in darkness :

for such is anger and false pride. But do

thou, who art free from these and in sound

health, go to him thou the physician, go to

the sick. Does any of the physicians say,

Because such an one is sick, I do not go to

him ? No, this is the very reason above all

why they do go, when they see that he is not
able to come to them. For of those who are

able (to come) they think less, as of persons
not extremely ill, but not so of those who lie

at home sick. Or are not pride and anger,
think you, worse than any illness? is not the

one like a sharp fever, the other like a body
swollen with inflammation ? Think what a

thing it is to have a fever and inflammation :

go to him, extinguish the fire, for by the

grace of God thou canst : go, assuage the

heat as it were with water. "
But," you will

say,
" how if he is only the more set up by un-

doing this very thing ?
"

This is nothing to

thee : thou hast done thy part, let him take
account for himself : let not our conscience
condemn us, that this thing happens in con-

sequence of any omission of what ought to

have been done on our part. "In so doing,"
says the Scripture,

" thou shalt heap coals of

fire on his head." (Rom. xii. 20, cf. Horn, in

l. xxii. 3.) And yet, for all that this is the

consequence, it bids us go and be reconciled

and do good offices not that we may heap
coals of fire, but that (our enemy) knowing
that future consequence,

1

may be assuaged by
the present kindness, that he may tremble,
that he may fear our good offices rather than
our hostilities, and our friendships rather

than our ill designs. For one does not so

hurt his hater by showing his resentment as an

enemy, as by doing him good and showing
kindness. For bv his resentment, he has

hurt both himself and perhaps the other also

in some little degree : but by doing good
offices, he has heaped coals of fire on his

head. "Why then," you will say, "for fear

of thus heaping coals one ought not to do
this (/>)

but to carry on the enmity to greater

lengths." By no means: it is not you that

cause this, but he with his brutish disposition.
For if, when you are doing him good, and

honoring him, and offering to be reconciled,

he persists in keeping up the enmity, it is he

has kindled the fire for himself, he has set his

own head on fire ; you are guiltless. Do not

want to be more merciful than God (/>>, or

rather, if you wish it, you will not be able,

not even in the least degree. How should

you? "As far as the heaven is from the

earth," Scripture says,
" so far are My coun-

sels from your counsels" (Isa. xlv. 8): and

again, "If ye," He says, "being evil, know
how to give good gifts unto your children,

how much more your heavenly Father" (Matt.

1 B. C. ~<-v<l eiSiot eifo (mod. text eicetvo?) toOto (we read
toutoj) icaTacrTcrAAjjTai. Here, as often, tKtlvo refers to the other

wi rlil. touto to this life :

"
knowing what will come of it there,

the coals of tire) he may," etc.
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vii. n)? But in fact this talk is mere pretext
and subterfuge. Let us not prevaricate with

God's commandments. " And how do we

prevaricate," you will say? He has said, "In
so doing, thou wilt heap coals of fire on his

head :

" and you say, I do not like to do this.

(a) But are you willing to heap coals after

another fashion, that is upon your own head ?

For in fact this is what resentment does : (c)

since you shall suffer evils without number.

(e) You say,
"

I am afraid for my enemy, be-

cause he has done me great injuries :

"
in

reality is it this you say? But how came

you to have an enemy ? But how came you to

hate your enemy ? You fear for him that has

injured you, but do you not fear yourself ?

Would that you had a care for yourself ! Do
not act (the kindness) with such an aim as

this : or rather do it, though it be but with

such an aim. But you do it not at all. I say
not to you,

" thou wilt heap coals of fire :

"
no,

I say another and a greater thing: only do it.

For Paul says this only by way of summoning
thee (if only), in hope of the vengeance, to

put an end to the enmity. Because we are

savage as wild beasts in disposition, and would

not otherwise endure to love our enemy, unless

we expected some revenge, he offers this as a

cake, so to say, to a wild beast. For to the

Apostles (the Lord) says not this, but what

says He ?
" That ye may be like to your

Father which is in heaven." (Matt. v. 45.)

And besides, it is not possible that the bene-
factor and the benefited should remain in

enmity. This is why Paul has put it in this

way. Why, affecting a high and generous
principle in thy words, why in thy deeds dost

thou not even observe (common) moderation ?

(It sounds) well
;
thou dost not feed him, for

fear of thereby heaping upon him coals of

fire: well then, thou sparest him ? well then,
thou lovest him, thou actest with this object
in view? God knows, whether thou hast this

ojbect in so speaking, and are not 1

palming
this talk upon us as a mere pretence and sub-

terfuge. Thou hast a care for thine enemy,
thou fearest lest he be punished, then would-

est thou not have extinguished thine anger ?

For he that loves to that degree that he over-

looks his own interest for the sake of the

other's advantage, that man has no enemy.
(Then indeed) thou mightest say this. How
long shall we trifle in matters that are not to

be trifled with, and that admit of no
excuse ? Wherefore I beseech you, let us

cut off these pretexts ;
let us not despise

God's laws : that we may be enabled with

well-pleasing to the Lord to pass this life

present, and attain unto the good things pro-

mised, through the grace and mercy of our

Lord Jesus Christ, with Whom to the Father

and the Holy Ghost together be glory, might,

honor, now and ever, world without end.

Amen.

HOMILY LI.

ACTS XXIV. 22, 23.

" And when Felix heard these things, having more

perfect knowledge of that way, he deferred them,
and said, When Lysias the tribune shall come
down, I will know the uttermost of your matter.

And he commanded a centurion to keep Paul, and
to let him have liberty, and that he should forbid

none of his acquaintance to minister or come unto
him."

See how much close investigation is made

by the many in a long course of time, that it

should not be said that the trial was hurried

over. For, as the orator had made mention
of Lysias, that he took "him away with vio-

lence, Felix," he says, "deferred them. Hav-

ing knowledge of that way :

"
that is, he put

them off on purpose : not because he wanted
to learn, but as wishing to get rid of the Jews.
On their account, he did not like to let him

Kai firj Mod text Kai n'riv And yet thou art," etc.

go : to punish him was not possible ;
that

would have been (too) barefaced. " And to

let him have liberty,* and to forbid none of

his acquaintance to minister to him." So

entirely did he too acquit him of the charges.

Howbeit, to gratify them, he detained him,
and besides, expecting to receive money, he

called for Paul. "And after certain clays,

when Felix came with his wife Drusilla, which

was a Jewess, he sent for Paul, and heard him

* "A^e<n is better rendered " relaxation " or "
indulgence"

(R. V.) than "liberty" (A. V.). Meyer understands by this

that he was to be allowed rest,
"
to be spared all annoyance."

Others (DeWette, Lange) suppose dveeris to refer to release

from chains, the so-called custodia libera of the Romans in

which the prisoner went free on bail or upon the responsibility
of some magistrate. This view is. however, inconsistent with
the fact that Felix committed Paul to the keeping of a cen-
turion (23) as well as with his leaving Paul bound (27). The
custody was doubtless the custodia militaris and ave<ji<; de-

notes the relaxation of the rigors of his imprisonment. G.B.S.
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concerning the faith in Christ. And as he

reasoned of righteousness, temperance (i. e.

self-control or chastity), and judgment to

come, Felix trembled, and answered, Go thy

way for this time
;
when I have a convenient

season, I will call for thee. He hoped also

that money should have been given him of

Paul, that he might loose him
;
wherefore he

sent for him the oftener, and communed with

him. But after two years Porcius Festus

came into Felix's room : and Felix, willing to

show the Jews a pleasure, left Paul bound."'

(v. 24-27.) See how close to the truth are the

things written. But he sent for him fre-

quently, not that he admired him, nor that he

praised the things spoken, nor that he

wished to believe, but why?
"
Expecting," it

says, "that money should have been given
him." Observe how he does not hide here

the mind of the judge.
" Wherefore he sent

for him," etc. And yet if he had condemned

him, he would not have done this, nor have

wished to hear a man, condemned and of evil

character. And observe Paul, how, though rea-

soning with a ruler, he says nothing of the sort

that was likely to amuse and entertain, but (" he

reasoned," it says,)
"
of righteousness, and of

the coming judgment," and of the resurrection.

And such was the force of his words, that they
even terrified the governor.* This man is

succeeded in his office by another, and he

leaves Paul a prisoner : and yet he ought not

to have done this
;

he ought to have put an
end to the business : but he leaves him, by
way of gratifying them. They however were
so urgent, that they again besought the judge.
Yet against none of the Apostles had they set

themselves thus pertinaciously ; there, when

they had attacked, anon they desisted. So

providentially is he removed from Jerusalem,

having to do with such wild beasts. And
they nevertheless request that he might be

brought again there to be tried.
" Now when

Festus was come into the province, after three

days he ascended from Caesarea to Jerusalem.
Then the high priest and the chief of the

Jews informed him against Paul, and be-

sought him, and desired favor against him,
that he would send for him to Jerusalem,

laying wait in the way to kill him." (ch. xxv.

1-3.) Here now God's providence inter-

posed, not permitting the governor to do this :

for it was natural that he having just come to

* Paul's reasoning
"
concerning righteousness

"
was directed

against the well-known injustice of a prince of whom Tacitus

says that he acted as if there were no penalty for villainy.
His reasoning ''concerning self-control" UKpaTei'co was in

opposition to his sensuality. He had unlawfully married
Drusilla who was the wife of Azizus, the king of Emesa (Jos.

Ant. xx. 7, 2). His references to the judgment to come might
well have been directed against the governor's murder of

Jonathan, the high priest. G. B. S.

the government would wish to gratify them :

but God suffered him not.
" But Festus an-

swered, that Paul should be kept at Caesarea,
and that he himself would depart shortly
thither. Let them therefore, said he, which

among you are able, go down with me, and
accuse this man, if there be any wickedness
in him. And when he had tarried among
them more than ten days, he went clown unto

Ca-sarea; and the next day sitting on the

judgment seat commanded Paul to be

brought." (v. 4-6.) But after they came

clown, they forthwith made their accusations

shamelesslv and with 'more vehemence: and
not having been able to convict him on

grounds relating to the Law, they again

according to their custom stirred the question
about Caesar, being just what they did in

Christ's case. For that they had recourse to

this is manifest by the fact, that Paul defends
himself on the score of offences against Caesar.
" And when he was come, the Jews which
came down from Jerusalem stood round about,
and laid many and grievous complaints against

Paul, which they could not prove. While he
answered for himself, Neither against the law
of the Jews, neither against the temple, nor

yet against Caesar, have I offended anything
at all. But Festus, willing to do the Jews a

pleasure, answered Paul, and said, Wilt thou

go up to Jerusalem, and there be judged of

these things before me "
? (v. 7-9.) Where-

fore he too gratifies the Jews, the whole

people, and the city. Such being the case,
Paul terrifies him also, using a human weapon
for his defence. '"Then said Paul, I stand at

Caesar's judgment seat, where I ought to be

judged ;
to the Jews have I done no wrong, as

thou very well knowest. For if I be an

offender, or have committed anything worthy
of death, I refuse not to die : but if there be

none of these things whereof these accuse me,
no man may deliver me unto them. I appeal
unto Caesar." (v. 10-11.) Some one might

say, How is it, that having been told, "Thou
must also bear witness of Me in Rome," (ch.

xxiii. n), he, as if unbelieving, did this?

God forbid : nay, he did it, because he so

strongly believed. For it would have been a

tempting of God to be bold on account of that

declaration, and to cast himself into number-

less dangers, and to say: "Let us see if God
is able even thus to deliver me." But not so

does Paul; no, he does his part, all that in

him lies, committing the whole to God.

Quietly also he reproves the governor : for,
"

If, savs he, I am an offender, thou cloest

well : but if not, why dost thou give me up ?
*'

"No man," he says, "may sacrifice me."' He
put him in fear, so that even if he wished, he
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could not sacrifice him to them
;
while also as

an excuse to them he had Paul's appeal to

allege.
" Then Festus, when he had con-

ferred with the council, answered, Hast thou

appealed unto Caesar ? unto Caesar shalt thou

go. And after certain days king Agrippa and
Bernice came unto Caasarea to salute Festus."

(v. 12, 13.) Observe, he communicates the

matter to Agrippa, so that there should be
other hearers once more, both the king, and
the army, and Bernice. Thereupon a speech
in his exculpation.

" And when they had
been there many days, Festus declared Paul's

cause unto the king, saying, There is a certain

man left in bonds by Felix : about whom,
when I was at Jerusalem, the chief priests and
the elders of the Jews informed me, desiring
to have judgment against him. To whom I

answered, It is not the manner of the Romans
to deliver any man to die, before that he
which is accused have the accusers face to

face, and have license to answer for himself

concerning the crime laid against him.

Therefore, when they were come hither, with-

out any delay on the morrow I sat on the

judgment seat, and commanded the man to

be brought forth. Against whom when the

accusers stood up, they brought none accusa-

tion of such things as I supposed : but had
certain questions against him of their own

superstition, and of one Jesus, which was

dead, whom Paul affirmed to be alive. And
because I doubted of such manner of ques-

tions, I asked him whether be would go to

Jerusalem, and there be judged of these

matters. But when Paul had appealed to be

reserved unto the hearing of Augustus, I

commanded him to be kept till I might send
him to Caesar. Then Agrippa said unto Fes-

tus, I would also hear the man myself. To-

morrow, said he, thou shalt hear him." (v.

14-22.) And observe a crimination of the

Jews, not from Paul, but also from the govern-
or. "Desiring," he says, "to have judgment
against him." To whom I said, to their

shame, that
"

it is not the manner of the

Romans," before giving an opportunity to

speak for himself,
"
to sacrifice a man." But

I did give him (such opportunity), and I

found no fault in him. " Because I doubted,"

says he, of "such manner of questions: he

casts a veil also over his own wrong. Then
the other desires to see him. (b) But let us

look again at what has been said.
1

(Recapitulation.)
'' And when Felix," etc.

1 This formula is placed by C and mod. text just before the
text " Go thy way," etc., v. 25, as if what is said of the wife
also hearing, etc., related to the hearing before Agrippa and
his wife Bernice.

(v. 22.) Observe on all occasions how the

governors try to keep off from themselves the

annoyance of the Jews, and are often com-

pelled to act contrary to justice, and seek

pretexts for deferring : for of course it was
not from ignorance that he deferred the cause,
but knowing it. And his wife also hears,

together with the governor, (v. 24.) This
seems to me to show great honor. For he
would not have brought his wife to be present
with him at the hearing, but that he thought
great things of him. It seems to me that she
also longed for this. And observe how Paul

immediately discourses not only about faith, nor
about remission of sins, but also about prac-
tical points of duty.

" Go thy way," he says,"
for this time : when I have a convenient

season, I will call for thee." (v. 25.) Observe
his hardness of heart : hearing such things," he hoped that he should receive money from
him !

"
(v. 26.) And not only so, but even

after conversing with him for it was towards
the end of his government he left him

bound,
"

willing to show the Jews a pleasure
"

(v. 27): so that he not only coveted money,
but also glory. How, O wretch, canst thou
look for money from a man who preaches the

contrary ? But that he did not get it, is evi-

dent from his leaving him bound; he would
have loosed him, had he received it.

" Of tem-

perance," it says, he reasoned
;
but the other

was hankering to receive money from him who
discoursed these things ! And to ask indeed
he did not dare : for such is wickedness : but
he hoped it.

" And when two years were

completed," etc., so that it was but natural

that he showed them a pleasure, as he had
been so long governor there. " Now when
Festus was come into the province." etc.

(ch. xxv. 1, 2.) At the very beginning, the

priests came to him, who would not have hesi-

tated to go even to Caesarea, unless he had
been seen immediately coming up, since im-

mediately on his arrival they come to him.
And he spends ten days,

2
in order, I suppose,

to be open to those who wished to corrupt
him with bribes. But Paul was in the prison.
"
They besought him," it says,

"
that he would

send for him :

"
why did they desire it as a

favor, if he was deserving of death ? But thus

their plotting became evident even to him, so

that discoursing of it (to Agrippa), he says,

"desiring to have judgment against him."

They wanted to induce him to pass sentence
now immediately, being afraid of Paul's tongue.
What are ye afraid of? What are ye in

2 Mod. text " And having gone down in Caesarea, he spends
ten days." Wrhich is evidently false, but so Edd. have it.

iixjTe iyytviadai, seemingly,
"

to give them an opportunity of

buying him." ten., ut prostaret eis qui vellent ipsutn coy-

riDiipcre.
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such a hurry? In fact, that expression, "that

he should be kept
"

'

(v. 4), shows this. Does
he want to escape ?

" Let them therefore,"
he says,

" which among you are able, accuse

him." (v. 5.) Again accusers, again at

Caesarea, again Paul is brought forth. And
having come, immediately

" he sat on the

judgment-seat
"

(v. 6) ;
with all his haste :

they so drove, so hurried him. While as yet
he had not got acquainted with the Jews, nor

experienced the honor paid to him by them, he

answered rightly: but now that he had been
in Jerusalem ten days, he too wants to pleas-
ure diem (by sacrificing Paul to them) : then,
also to deceive Paul,

" Wilt thou," says he,

"be judged there of these things by me?"
(v. 9.) I am not giving thee up to them but

this was the fact and he leaves the point to

his own choice, that by this mark of respect
he might get him to yield : since his was
the sentence,

a and it would have been too

barefaced, when he had been convicted of

nothing here, to take him back thither.
" But

Paul said, At Caesar's tribunal am I standing,"
etc. (v. 10) : he did not say, I will not, lest

he should make the judge more vehement, but

(here) again is his great boldness : They cast

me out once for all, themselves, and by this

they think to condemn me, by their showing
that I have offended against Caesar : at his

bar I choose to be judged, at the bar of the

injured person himself. " To the Jews have

I done no wrong, as thou also very well

knowest." Here now he reproved him, that

he too wished to sacrifice him to the Jews :

then, on the other hand, he relaxes (the stern-

ness of) his speech :

"
if then I be an offender,

or have committed anything worthy of death,
I refuse not to die." I utter sentence against

myself. For along with boldness of speech
there must be also justness of cause, so as to

abash (the hearer).
" But if there be nothing

in the things whereof these accuse me, no
man" however he may wish it "no man
may sacrifice me to please them." He said,

not, I am not worthy of death, nor, I am worthy
to be acquitted, but, I am ready to take my
trial before Caesar. At the same time too,

remembering the dream, he was the more
confident to appeal, (ch. xxiii. n.) And he

1 to,
"

<}>v\a.TTe<T0ai;
"

this seems to refer to xxiii. 35 : in v. 4.

the expression is rripeladai.. Perhaps Chrys. said,
" He was

safe in custody, for Felix had ordered him <j>v\dTTe<r6ai., and
there he was still. Then what needs this fresh order that he
should TT)pei<r0ai ? He is not attempting to escape, is he? It

shows the spirit of the governor:
' we have him safe ; come

down and accuse him.'
"

2
eirei&'r) r)v Kai 17 arrd<pa<xis. Mod. text and Sav. omit the ko\.

Ben. iireiSj) ei qv a7ro(f>a<7i, with no authority of Mss. We have
marked the clause as corrupt. Possibly, xaAr) jrpd<J>a<ris is

latent in the words, with the sense " since some handsome
pretext was necessary

"
(or the like): or, perhaps. en-eiS?) Kai

[o-apos] fjv
rj

arro^acris. as comment upon the clause, 'Eiri tov

/SrjuaTo; Kaiaapo? tcrrto? eim.

said not, Thou (mayest not), but, neither any
other man may sacrifice me, that it might be

no affront to him. " Then Festus, when he had
conferred with the council

" do you observe

how he seeks to gratify them ? for this is favor
"
having conferred," it says,

" with the coun-

cil, he said, Hast thou appealed unto Caesar ?

unto Caesar shalt thou go." (v. 12.) See how
his trial is again lengthened out, and how
the plot against him becomes an occasion for

the preaching : so that with ease and in safe

custody he should be taken away to Rome, 8

with none to plot evil against him : for it was
not the same thing his simply coming there,

and his coming on such a cause. For, in fact

this was what made the Jews come together
there, (ch. xxviii. 17.) Then again, some
time passes while he tarries at Jerusalem, that

you may learn, that, though some time passed,
the evil design against him prevails nothing,
God not permitting it. But this king Agrippa,
who was also a Herod, was a different Agrip-

pa, after him of James' time, so that this is

the fourth (Herod). See how his enemies

cooperate with him against their will. To
make the audience large, Agrippa falls into a

desire of hearing : and he does not simply
hear, but with much parade. And see what a

vindication (airoAvyiav) ! So writes Festus, 4

and the ruthlessness of the Jews is openly
made a show of : for when it is the governor
that says these things, he is a witness above

all suspicion : so that the Jews are condemned

by him also. For, when all had pronounced
sentence against them, then, and not sooner,

God brings upon them the punishment. But

observe : Lysias gave it against them, Felix

against them, Festus against them although
he wished to gratify them 6

Agrippa against
them. What further? The Pharisees even

they gave it against themselves. No evil, says

Festus,
"
of such things as I supposed : no

accusation did they bring against him." (v.

18.) And yet they did bring it: true, but they
did not prove it : for their evil design and

daring plot against him gave cause to surmise

this, but the examination brought out noth-

ing of the kind.
" And of one Jesus," he says,

" which was dead." (v. 19.) He says natur-

ally enough, "of one" (Jesus), as being a

man in office, and not caring for these things.

3 ei? Td 'Iepoo-dAi/ua all our Mss., and so Edd. without re-

mark. Yet the sense plainly requires eis 'Puim)'. and in

the Catena has preserved the true reading. In the next sen-

tence, he seems to be commenting upon the rrAeioi? rjntpat of

v. 14 to this effect:
" See how his cause is lengthened out by

all these delays: the time (ten days) of Festus' Stay at Jerusa-

lem : then the second hearing ; now again. TrAfiovs iepat: but
for all this, his enemies are not able to effect their des

1 Alluding to v. 26. 27 (which mod. text inserts here): i. e.
"

to this same effect Festus als.i writes, in his report to the

Emperor."
5 For /cai oi xapi6nevoi. avrols, Mss. and Edd. we restore

from the Catena KaiToi \apit,'oi<:>os aOrois.
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" And not knowing, for my part, what to make
of the enquiry concerning these things

"
(v.

20) of course, it went beyond a judge's

hearing, the examining into these matters. If

thou art at a loss, why dost thou drag him to

Jerusalem ? But the other would not deign
this : no,

" To Caesar
"

(says he) ;
as in fact

it was touching Caesar that they accused him.

Do you hear the appeal ? hear the plotting of

the Jews ? hear their factious spirit ? All

these things provoked him to a desire (of hear-

ing him) : and he gives them the gratification,
and Paul becomes more renowned. For such,
as I said, are the ill designs (of enemies).
Had not these things been so, none of these

rulers would have deigned to hear him, none
would have heard with such quietness and
silence. And he seems indeed to be teaching,
he seems to be making a defence

;
but he

rather makes a public harangue with much
orderliness. Then let us not think that ill

designs against us are a grievous thing.
So long as we do not make ill designs

against ourselves, no one will be able

to have ill designs against us : or rather,

people may do this, but they do us no hurt
;

nay, even benefit us in the highest degree : for

it rests with ourselves, whether we shall

suffer evil, or not suffer evil. Lo ! I, testify,

and proclaim with a loud voice, more piercing
even than the sound of a trumpet and were
it possible to ascend on high and cry aloud, I

would not shrink from doing it him that is a

Christian, none of all the human beings that

inhabit the earth will have power to hurt.

And why do I say, human beings ? Not even

the Evil Spirit himself, the tyrant, the Devil,
can do this, unless the man injure himself

;
be

what it may that any one works, in vain he

works it. For even as no human being could

hurt an angel, if he were on earth, so neither

can one human being hurt another human be-

ing:. But neither asain will he himself be able

to hurt another, so long as he is good. What
then can be equal to this, when neither to be

hurt is possible, nor to hurt another? For

this thing is not less than the former, the not

wishing to hurt another. Why, that man is a

kind of angel, yea, like God. For such is God
;

only, He indeed (is such) by nature, but this

man, by moral choice : neither to be hurt is

possible (for either), nor to hurt another. But

this thing, this
" not possible,' think not that

it is for any want of power for the contrary
to this is want of power no, I speak of

the morally incompatible (to avevdenTov). For

the (Divine) Nature is neither Itself suscep-
tible of hurt, nor capable of hurting another :

since this very thing in itself is a hurt. For

in no other way do we hurt ourselves, than by

hurting another, and our greatest sins become
such from our doing injury to ourselves. So
that for this reason also the Christian cannot
be hurt, namely, because neither can he hurt.

But how in hurting others we hurt ourselves,
come, let us take this saying in hand for exam-
ination in detail. Let a man wrong- another,

insult, overreach
;
whom then has he hurt ? is

it not himself first ? This is plain to every one.
For to the one, the damage is in money, to

himself, it is in the soul
;
to destruction, and

to punishment. Again, let another be envious:
is it not himself he has injured ? For such is

the nature of injustice : to its own author first

it does incalculable hurt. " Yes. 1 but to

another also ?
"

True, but nothing worth con-

sidering : or rather, not even a little nay, it

even benefits him. For let there be, as the

whole matter lies most in these examples, let

there be some poor man, having but little pro-

perty and (barely) provided with necessary
food,

2 and another rich and wealthy, and hav-

ing much power, and then let him take the poor
man's property, and strip him naked, and give
him up to starvation, while he shall luxuriate

in what he has unjustly taken from the other :

not only has he not hurt that man at all he
has even benefited him, while himself he has
not only not benefited, but even hurt. For
how should it be otherwise ? In the first

place, harassed by an evil conscience, and day
by day condemning himself and being con-

demned by all men : and then, secondly, in

the judgment to come. But the other, how is

he benefited ? Because to suffer ill and bear
it nobly, is great gain : for it is a doing away
of sins, this suffering of ill, it is a training to

philosophy, it is a discipline of virtue. Let us

see which of the two is in evil case, this man
or that. For the one, if he be a man of

well-ordered mind, will bear it nobly : the other
will be every day in a constant tremor and

misgiving : which then is hurt, this man or

that? "You talk idlv," sav vou : "for when
a man has nothing to eat, and is forced to

bewail himself and to feel himself very
wretched, or comes and begs, and gets nothing,
is not that a ruining of both soul and body ?"

No, it is you that talk idly : for I show facts in

proof. For say, does none of the rich feel

himself wretched ? What then ? Is poverty
the cause of his wretchedness ?

" But he does

not starve." And what of that ? The greater
is the punishment, when having riches he does

1 *AAAd Kal erepov dAA* ov&ev ol^lottlo-toi'- juaAAoi> 6e ou6e

I^LKpov, aAAa koX wtf>\el. So B. C; in A. all this is omitted,
Mod. text "incalculable mischief, but little to another, or
rather not even a little does it hurt, nay even benefits. But I

have said nothing worthy of belief aAA' ov&kv 6.i6tti<itov dpTjKa.
Well then, let there be," etc._

2
xpripLOLTa e\a)i' oAiya (cai Trj? ai'ay/cai'as eimopuii' TpO(/>i;s, erepos-

Si 7rAoii<no? Kai euiropos. So the Mss. and Edd. without com-
ment. We assume it to be anopdv.
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this. For neither does wealth make a man

strong-minded, nor poverty make him weak :

otherwise none of those living in wealth would

pass a wretched life, nor would any of those in

poverty (not) curse his fate. But that yours
is indeed the idle talk, I will make manifest to

you from hence. Was Paul in poverty or in

wealth ? did he suffer hunger, or did he not?
You may hear himself saying,

" In hunger and
thirst." (2 Cor. xi. 27.) Did the prophets
suffer hunger, or did they not? They too

had a hard time of it.
"
Again, you fetch up

Paul to me, again the prophets, some ten or

twenty men." But whence shall I bring

examples ?
" Show me from the many some

who bear ills nobly." But 1 the rare is ever

such : however, if you will, let us examine the

matter as it is in itself. Let us see whose is

the greater and sharper care, whose the more

easy to be borne. The one is solicitous about
his necessary food, the other about numberless

matters, freed from that care. The rich man
is not afraid on the score of hunger, but he is

afraid about other things : oftentimes for his

very life. The poor man is not free from anx-

iety about food, but he is free from other anx-

ieties, he has safety, has quietness, has security.
If to injure another is not an evil, but a

good, wherefore are we ashamed? wherefore
do we cover our faces ? Wherefore, being
reproached, are we vexed and disconcerted ?

If the being injured is not a good thing,
wherefore do we pride ourselves, and glory
in the thing, and justify ourselves on its

account? Would you learn how this is better

than that ? Observe those who are in the

one condition, and those who are in the other.

Wherefore are laws? Wherefore are courts

of justice? Wherefore punishments? Is it

not, on account of those men, as being dis-

eased and unsound? But the pleasure lies

great, you will say. Let us not speak of the

future : let us look into the present. What is

worse than a man who is under such a sus-

picion as this ? what more precarious ? what
more unsound ? is he not always in a state of

shipwreck? Even if he do any just thing, he
is not credited, condemned as he is by all on
account of his power (of injuring) : for in all

who dwell with him he has accusers : he
cannot enjoy friendship : for none would

readily choose to become the friend of a man
who has such a character, for fear of becom-

ing implicated with him in the opinion held of

him. As if he were a wild beast, all men
turn away from him ; as from a pest, a foe, a

man-slayer, and an enemy of nature, so they
shrink from the unjust man. If he who has

wronged another happen to be brought into a

1 'AAAd to o-7rai'ioi' di toiovtoi'. One would expect 'AAAa
(TTtaviov oei to toiovtov. Mod. text adds, (tai oAiyot ot xaAoi.

court of justice, he does not even need an

accuser, his character condemns him in place
of any accuser. Not so he who is injured ;

he has all men to take his part, to condole
with him, to stretch out the hand of help : he
stands on safe ground. If to injure another
be a good and a safe thing, let any one con-

fess that he is unjust : but if he dares not do

this, why then does he pursue it as a good
thing? But let us see in our own persons, if

this same be clone there, what evils come of

it : (I mean.) if any of the parts or functions

within us having overstepped its proper
bounds, grasp at the office of some other.

For let the spleen, if it will, have left its

proper place, and seize on the part belonging
to some other organ along with its own, is not

this disease ? The moisture within us, let it

fill every place, is it not dropsy and gout?" is

not this to ruin itself, along with the other ?

Again, let the bile seek for a wide room, and

let the blood be diffused throughout every

part. But how is it in the soul with anger,

lust, and all the rest, if the food exceed its

proper measure ? Again in the body, if the

eye wish to take in more, or to see more than

is allotted to it, or admit a greater light than

is proper. But if, when the light is good, yet
the eye is ruined, if it choose to see more
than is right : consider what it must be in the

case of an evil thing. If the ear take in a

(too) loud voice, the sense is stunned : the

mind, if it reason about things above itself, it

is overpowered : and whatever is in excess,
mars all. For this is wteoveijia, the wanting to

have more than what is marked off and
allotted. So too in respect of money ;

when
we will needs put upon (us) more burdens

(than is meet), although we do not perceive it,

to our sore hurt we are nourishing within our-

selves a wild beast ;
much having, yet much

wanting, numberless the cares we entangle
ourselves withal, many the handles we furnish

the devil against ourselves. In the case of

the rich, however, the devil has not even need

of labor, so surely do their very concerns of

business of themselves ruin them. Wherefore

I beseech you to abstain from the lust of

these things, that we may be enabled to

escape the snares of the evil one, and having
taken hold of virtue, to attain unto the good
things eternal, through the grace and mercy of

our Lord Jesus Christ, with Whom to the

Father and the Holy Ghost together be glory
forever. Amen.

a icai jroSaAyia; oi'\i tavTor <TVi&tt<t>8( ipe tier tKtivOV; 17 x ^*)

H-dAir upv\a>piar fi)T<iru. Mod. text
"

is not tins dropsy 1 ht'
(Kfirov 17 x**> * T - * and below fOK i'trep/3ij to fTpoi\ oii\l
iauToi' <rw&tt>9tip; ovtid <cai 17 Tpo<4>). adding,

"
if it be taken

beyond what can be digested, it involves the body in diseases.

F.V whence comes the gout ? whence the paralyzing and com-
motion of the body ? Is it not from the immediate quantity of

aliments? Again in the body." etc.
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HOMILY LII.

ACTS XXV. 23.

" And on the morrow, when Agrippa was come, and
Bernice with great pomp, and was entered into the

place of hearing, with the chief captains, and prin-

cipal men of the city, at P'estus' commandment
Paul was brought forth.

See what an audience is gathered together
for Paul. Having collected all his guards,
the governor is come, and the king, and the

tribunes,
" with the principal men," it says,

" of the city." Then Paul being brought
forth, see how he is proclaimed as conqueror.
Festus himself acquits him from the charges,
for what says Festus ?

" And Festus said,

King Agrippa, and all men which are here

present with us, ye see this man, about whom
all the multitude of the Jews have dealt with

me, both at Jerusalem, and also here, crying
that he ought not to live any longer. But
when I found that he had committed nothing
worthy of death, and that he himself hath

appealed to Augustus, I have determined to

send him. Of whom I have no certain thing
to write unto my lord. Wherefore I have

brought him forth before you, and especially
before thee, O king Agrippa, that, after exam-
ination had, I might have somewhat to write.

For it seemeth to me unreasonable to send a

prisoner, and not withal to signify the crimes

laid against him." (v. 24-27.) Mark how he

accuses them, while he acquits him. O what
an abundance of justifications ! After all

these repeated examinations, the governor
finds not how he may condemn him. They
said he was worthy of death. On this account

he said also: "When I found," says he "
that

he had committed nothing worthy of death.

Of whom I have no certain thing to write to

my lord." This too is a proof of Paul's spot-

lessness, that the judge found nothing to say

concerning him. " Therefore I have brought
him forth," he savs,

" before vou. For it

seemeth to me unreasonable to send a pris-

oner, and not withal to signify the crime laid

against him." Such were the great straits

into which the Jews brought themselves and
their rulers ! What then ?

"
Agrippa said to

Paul, Thou art permitted to speak for thy-
self." (ch. xxvi. 1.) From his great desire to

hear, the king permits him to speak. But
Paul speaks out forthwith with boldness, not

flattering, but for this reason saying that he is

happy, namely, because (Agrippa) knew all.

"Then Paul stretched forth the hand, and
answered for himself. I think myself happy,
king Agrippa, because I shall answer for my-
self this day before thee touching all the

things whereof I am accused of the Jews.

Especially because I know thee to be expert
in all questions which are among the Jews :

wherefore I beseech thee to hear me
patiently." (v. 2, 3.) And yet, had he been
conscious of guilt, he should have feared at

being tried in the presence of one who "knew
all the facts : but this is a mark of a clear

conscience, not to shrink from a judge who
has an accurate knowledge of the circum-

stances, but even to rejoice, and to call him-

self happy.
"

I beseech thee," he says,
"
to

hear me patiently." Since he is about to

lengthen out his speech, and to say something
about himself, on this account, he premises an

entreaty, and (then) says: "My manner of

life from my youth, which was at the first

among mine own nation at Jerusalem, know
all the Jews : which knew me from the begin-

ning, if they would testify, that after the most
straitest sect of our religion I lived a Phar-

isee." (v. 4, 5.) Then how should I have
become a seditious person, who when young
was (thus) testified of by all ? Then too from
his sect :

" after the most straitest sect," says
he, "of our religion I lived."

" What then, if

though the sect indeed be worthy of admira-

tion, thou art evil ?
"

Touching this also I

call all to witness touching my life and con-

versation. "And now I stand and am
judged for the hope of the promise made of

God unto our fathers: unto which promise
our twelve tribes, instantly serving God clay
and night, hope to come. For which hope's
sake, king Agrippa, I am accused of the Jews.

Why should it be thought a thing incredible

with you, that God should raise the dead?"

(v. 6-8.) Two arguments he lays down for

the Resurrection : one, the argument from the

prophets : and he does not bring forward any
prophet (in particular,) biit the doctrine itself

as held by the Jews : the other and stronger

one, the argument from the facts (especially
from this,) that Christ Himself held discourse
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with him. And he lays the ground for this

by (other) arguments, relating accurately his

former madness. Then too, with high com-

mendation of the Jews, he says, "Night and

clay," says he,
"
serving (God) look to attain

unto." So that even if I had not been of

unblemished life, it is not for this (doctrine)
that I ought to be brought to trial :

"
for

which hope, king Agrippa, I am accused of

the Jews." And then another argument :

"
Why should it be thought a thing incredible

with you, that God should raise the dead ?
"

Since, if such an opinion had not existed, if

they had not been brought up in these dog-
mas, but they were now for the first time

brought in, perhaps
1 some one might not have

received the saying. Then he tells, how he

persecuted: this also helps the proof: and
he brings forward the chief priests as wit-

nesses, and the "
strange cities," and that he

heard Him saying to him,
"

It is hard for

thee to kick against the pricks," and shows
the mercifulness of God, that, though being
persecuted He appeared (to men), and did

that benefit not to me only, but also sent me
as teacher to others : and shows also the

prophecy, now come to pass, which he then

heard,
"
Delivering thee from the people, and

from the Gentiles, unto whom I send thee."

Showing all this, he says :

"
I verily thought

with myself, that I ought to do many things

contrary to the name of Jesus of Nazareth.

Which thing I also did in Jerusalem : and

many of the saints did I shut up in prison,

having received authority from the chief

priests ; and when they were put to death, I

gave my voice against them. And I pun-
ished them oft in every synagogue, and com-

pelled them to blaspheme ; and being exceed-

ingly mad against them, I persecuted them
even unto strange cities. Whereupon as I

went to Damascus with authority and com-
mission from the chief priests, at midday, O
king, I saw in the way a light from heaven,
above the brightness of the sun, shining
round about me and them which journeyed
with me. And when we were all fallen to the

earth, I heard a voice speaking unto me, and

saying in the Hebrew tongue, Saul, Saul, why
persecutest thou Me? it is hard for thee to

kick against the pricks. And I said, Who art

Thou, Lord ? And he said, I am Jesus whom
thou persecutest ; but rise, and stand upon
thy feet : for I have appeared unto thee for

this purpose, to make thee a minister and a

witness both of these things which thou hast

seen, and of those things in the which I will

appear unto thee : delivering thee from the

1 Old text omits i<ru>?, and puts it as a question, "Who
would not have received the saying ?

"

people, and from the Gentiles, unto whom
now I send thee, to open their eyes, and to

turn them from darkness to light, and from
the power of Satan unto God, that they may
receive forgiveness of sins (v. 9-18): observe ~

how mildly he discourses God, he says,
said (this) to me,

"
that they may receive

of sins, and inheritance among
which are sanctified bv faith that is

forgiveness
them
in Me." By these things, says he, I was

persuaded, by this vision He drew me to

Himself, and so persuaded me, that I made
no delay.

"
Whereupon, O king Agrippa, I

was not disobedient unto the heavenly vision :

but showed first unto them of Damascus, and
at Jerusalem, and throughout all the coasts of

Judea, and then to the Gentiles, that they
should repent and turn to God, and do works
meet for repentance." (v. 19, 20.) I there-

fore, who instructed others also concerning
the most excellent way of living, how should I

myself have become the author of sedition

and contention ?
" For these causes the Jews

caught me in the temple, and went about to

kill me. Having therefore obtained help of

God, I continue unto this day, witnessing
both to small and great, saying none other

things than those which the prophets and
Moses did say should come." (v. 21, 22.)

See how free from flattery his speech is, and
how he ascribes the whole to God. Then his

boldness but neither do I now desist : and
the sure grounds for it is from the prophets
that I urge the question,

" Whether the

Christ was to suffer:
"

then 3 the Resurrection

and the promise,
" Whether He, as the first

to rise from the dead, should show light unto

the people and to the Gentiles." (v. 23.)

Festus saw the boldness, and what says he ?

For Paul was all along addressing himself to

the king he was in a manner annoyed,
4 and

says to him, "Thou art beside thyself, Paul :

"

for, "while he thus discoursed, Festus said

with a loud voice, Paul, thou art beside thy-

self : much learning doth make thee mad."

(v. 24.) What then says Paul ? With gentle-

ness,
"

I am not mad," says he,
" most noble

Festus ; but speak forth the words of truth

- This is the comment on "forgiveness of sins:" the

e'meiices consisting in the not enlarging upon sin- gr< atness and

aggravation of their sins. In the Mss. and Edd. this is placed
at the end of v. iS, and then, "God said to me. I have

appeared to thee," and the rest repeated to
"
forgiveness of

sins."
s Mod. text "Whether He (as) first to rise from the dead

should declare light: as if he had said. Chrisi as the first that

rose dieth no more." It is manifest from the declaring this

to all, that they also (have to) expect it for themselves. Then
Festus seeing the boldness, since he all aloni ised him-
self to the king, not once ceasing full towards him,
was as annoyed iwuirtp aodt m. .ui^ sivs. "Thou art mad,
Paul." And that he says this in annoyance for passion), hear
from what fi >': >w s.

" And as he thus discoursed." etc.
4

cjfT-.p ,7r.iHt tc. This is explained in the Recapitulal
" with a loud voice r Ovuov r\v <cal opyrjf."
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and soberness." (v. 25.) Then too he gives
him to understand why, turning from him, he

addressed his speech to the king :

" For the

king knoweth of these things, before whom
also I speak freely : for I am persuaded that

none of these things are hidden from him :

for this thing was not done in a corner."

(v. 26.) He shows, that (the king) knows all

perfectly ;
at the same time, all but saying to

the Jews, And ye indeed ought to have known
these things for this is the meaning of that

which he adds,
" For this thing was not done

in a corner. And Agrippa, said to Paul,

'Ev6//;(.j thou persuadest me to be a Chris-

tian." What is ivoMyu?
1 "Within a little,

irapa uucpov. "And Paul said, I could pray to

God," Kal iv b/.iyu Kal ev iro/./.ti, (that is)
"

I Could

pray to God," for my part, not "in little"

(but "in much"): he does not simply pray,
he prays (not briefly, but) with largeness
"that not only thou, but also all that hear me
this day, were such as I am."* Then he

! Old text: "Jv. 27-29. Evaip.r)v av. (fnq&iv, eywye ovk iv

6Aiya>, Ti e<m; irapa p.tKpov. Kal ov\ airXwf eu^eTac dAAa Ka\

eiriTeTaixivajs. From the Recapitulation it appears that Chrys.
supposes that Paul, as an iSiuiTtjs, i. e. not conversant with the

elegancies of Greek style, ovk ivo-qo-ev ri amv 'Ev oAiyw dAA'

ivofjuo-ev on <=f oAiyov : did not perceive what Agrippa's phrase
meant (viz. as here explained, irapa. p.iKp6v), but supposed it to

be the same as e bKiyov."
" With little ado "

i. e. thou makest
short work to persuade me. as if this were an easy thing, to
be done in brief: therefore Paul answers. Be it in little, or be
it in much, I could pray to God, with no brief and hasty
prayer, but iirLTeTap.evu}?, much and earnestly. For Kai oi>x

an-Aco?, we read Kal iv n-oAAw- ov\ a. and transpose ri icrriv ev

oAiyu : napa p.iKp6v, to its fitting place. Mod. text ovk iv

oAiyci)- TouTeori, p.iKp6v, omitting irapa, meaning this as the

explanation of St. Paul's euf . iv b\iyio. Of the Edd., Commel.
Sav. Ben. given-apd, and so Par. Ben. 2, who however rejects
the ovk.

* The correct interpretation of v. 28, 29 depends upon the
ff. points : (1) Whether the remark of Agrippa is sincere or
ironical. (2) Whether the true text in v. 29 is iv n-oAAcp or iv

p.epa\u>. (3) What noun, if any, is to be supplied with the

adjectives oAt'ycu and iueydAu> (or 7roAAu>). Regarding the first

question, the considerations in favor of the view that Agrip-
pa's remark is ironical are (a) the frivolous character of the
man, (l>) the current use of Christian among Jews and Romans
as a term of reproach and contempt. Touching the second
point, we find that /ueydAoi is favored by X A. B. Syr. Copt.
Aram. Vulg., as against G. H. for 7roAAa>. The former read-

ing is adopted by Tischendorf, Lachmann, Meyer, Westcott
and Hort, and most modern critics, and the evidence in its

favor may be considered decisive. Whether any noun is to
be supplied to oAiyw and p.eyd\u> (as most) or not (as Meyer) is

not important. In any case the sense must be completed.
What do "

in little
" and "

in great
" mean ? The sense may

be completed by supplying (a) the idea of time" in a little

time," i. e. almost. In this case, iv p.eydA<i> would have to be
rendered "wholly" or "altogether," a meaning which iv

/neydAo) cannot well convey. Another rendering which might
be derived from supplying the idea of time differing but

slightly from the foregoing would be :

"
in a little time thou

art persuading me !

"
i. e. dost thou think so soon to persuade

me? and Paul replies :

" Whether in a little time or in a long
time whether soon or late I could wish," etc. The first inter-

pretation lays emphasis upon the state of Agrippa's mind
persuaded almost persuaded altogether; the second upon the
element of time required to accomplish the persuasion (ironi-

cally spoken of). (6) The idea of labor, trouble or argument
may be supplied thus :

"
Easily with few words or with

little trouble thou persuaded me!" and Paul's answer is:
Whether with little (labor) or with much, I would to God that,"
etc. This view we prefer, because, (a) it harmonizes best
with the natural meaning of iv ^eydAoj which (if the true read-
ing) requires taking both phrases in a quantitative sense.

(6) It is favored by the evidently ironical character of Agrip-
pa's remark. There is no ground for the opinion of Chrys.
(followed by Calvin) tnat iv 6Atya> is used in different senses in
the language of Agrippa and Paul, much less for the idea that
Paul did not understand what ev dAiyco meant ! G. B. S.

adds, "except these bonds;" and yet it was
matter of glory ; true, but looking to their

notion of it, therefore says he,
"
except these

bonds." (v. 27-29.)

(Recapitulation.)
" And on the morrow,"

etc. (v. 23.) The Jews desisted ever since
Paul exercised his right of appeal.

2 Then
also for him the theatre becomes a splendid
one: "with great pomp" they were present.
"And Festus said," etc. "The whole
multitude of the Jews

"
not some of them

only, and others not so " both at Jerusalem,
and also here," they said "

that he ought not
to live any longer." (v. 24.)

" And I hav-

ing found," etc. It shows that he did right
in appealing to Caesar. For if

3

though they
had no great matter to allege against him, yet
those (at Jerusalem) were mad against him,
with good reason may he go to Caesar.
" That after examination had by you," he

says,
"

I may get somewhat to write." Observe
how the matter is repeatedly put to the test.

The Jews therefore may thank themselves for

this vindication 4

(of Paul), which would come
to the ears of those also who were at Rome.
See how they become the unwilling heralds

both of their own wickedness and of Paul's

virtue, even to the emperor himself : so that

Paul was carried away (to Rome) with more
renown than if he had gone thither without
bonds : for not as an impostor and a deceiver,
after so many judges had acquitted him, was
he now carried thither. Quit therefore of

all charges,
5

among those with whom he was
bred and born, and not only so, (but) thus

free from all suspicion, he makes his appear-
ance at Rome. " Then Paul," etc. (ch.

^
'Aireo~Tr}o~av Aourbi' oi 'I. Tr\ a(j>eaet. xpr}o~ap.evov iKfivov A. B.

(C. has lost a leaf here). Mod. text itfieo-et.. Cat. 'Eireo-Trjo-av
\olttov oi 'I Tij <ecrei xPr)~-lxiv0 <- iiceivov. If this be the true

reading, it should seem to belong to irav to ttA. tuv 'IouS., viz.

"'concerning whom all the multitude of the Jews besought
me: '

the Jews thereupon had set upon him, using his,
Festus' permission." But aneo-T. and </>eo?i give a better
sense as comment on v. 23, i. e.

" No mention now of the Jews
they had left him, when he had made his appeal." Then,

fxera 7roAAij? (fravr. (mod. text adds 6 /3ao~iAus Kai) irav to ir\r)0os
Tan1 'I. iraprio-av ov\ oi fiev oi 5c oil. Which is not true, for it

could not be said that all the Jews were present at this hear-

ing before Agrippa. We read p.era ir. <p. iraprjo-av. Then
from v. 24,

"
irav to wA^Sos" sc. eveTv\6v not..

3 Ei yap ovSev fiev el\ov Seiv'ov tiireiv. i. e. "As far as
the matter of accusation was concerned, he knew that
he had nothing to fear: iKelvoi Si ip.enr)vecrav, but the

people yonder (at Jerusalem} were mad against him: therefore
etuoTois in iKelvov ep\erai, no wonder he is for going to
Caesar."

4 The dn-oAoyia is Festus' written report of the hearings
before him, which would be sent to Rome, and would at once
testify to Paul's innocence, and to the malignity of the
Jews.

5 Jlavra roivvv airoSvo~a.fi.evo?, not as Ben. " omnibus ergo
relictis. apud quos natus, etc." but in the sense of the phrase
anoSveo-9aL 1 eyicA^/maTa) which is frequent in Chrys. That is," the consequence is that Paul makes his first appearance at

Rome, not merely as one who has cleared himself of all

charges brought against him at home, but, after these

repeated examinations, clear from all suspicion." Below otaTe

Kvpiojv ovk ovTuiv Tuiv KaTaSiKa^ovTuiv avrov : the sense intended

may be,
"
seeing they were not his judges, even if they wished

to condemn him."
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xxvi. 1-3.) And he said not, Why is this ?

once for all I have appealed to Cassar : I

have been tried many times : when will there

be an end of this ? but what did he ? Again
he is ready to render an account, and that,

before the man who was the best informed on

the subject ;
and with much boldness, seeing

they were not his judges to condemn him :

but still, though they were not his judges,
since that declaration was in force,

" Unto
Caesar shalt thou go, he renders an account

and gives full answers,
"
touching all the

things," and not merely on one and another

here and there. They accuse me of sedition,

accuse me of heresy, accuse me that I have

profaned the temple :

"
touching all these

things I answer for myself :

" now that these

are not things in accordance with my ways,

my accusers themselves are witnesses :

"
my

manner of life from my youth," etc. (v. 4.)

which is what he says on a former occasion
"
Being a zealot." (ch. xxii. 3.) And when

the whole people was present, then he chal-

lenges their testimony : not 1 before the trib-

unal, but before Lysias, and again here, when
more were present : whereas in that hearing
there needed not much vindication of himself,

since Lysias' letter exculpated him. " Know
all the jews," he says,

" which knew me from

the beginning." And he does not say what
kind of life his was, but leaves it to their own
conscience, and lays the whole stress on his

sect, as he would not have chosen that sect,

if he had been a man of evil disposition and
bad character (vrmnjpbg Kal fjoxOr/pog).

"
But, for

this hope
"

(Mss. and Edd. aiptntuq) he says,
"

I stand and am judged." (v. 6, 7.) This

hope is honored among themselves also, be-

cause of this they pray, because of this they

worship, that unto this they may attain : this

same do I show forth. Why then, it is act-

ing like madmen, to be doing all things for

the sake of attaining to this, and yet to per-
secute him who believes in the same. "

I

indeed thought with myself," that is, I deter-

mined,
"

to do many things contrary to the

name of Jesus of Nazareth." (v. 9.) I was
not one of Christ's disciples : among those who

fought against Him, was I. Whence also he

is a witness who has a right to be believed,
because he, a man who was doing numberless

things, makes war on the believers, persuad-

ing them to blaspheme, stirring up all against
them, cities, rulers, and by himself doing all

1 Mod. text " But not before the tribunal of Lysias alone
does he this, but also before Festus, and again here." Ben.
cites the old text only to condemn it. Inconsiderately: for
it was in the hearing ei Auo-iou xxii. 3-5. (Lysias had no
*' tribunal"* and here, that St. Paul thus challenged the

testimony of the Jews: not before Felix, which is what is

meant by e/ce?, still less before Festus.

this of his own accord, was thus suddenly
changed. Then again the witnesses, those

who were with him : next he shows what just
cause he had to be persuaded, both from the

light, and from the prophets, and from the re-

sults, and from the things which have now
taken place. See accordingly, how both from
the prophets, and from these particulars, he con-

firms the proof to them. For that he may not

seem to be broaching some novelty, although he
had great things to say, yet he again takes ref-

uge with the prophets, and puts this as a ques-
tion for discussion. 2 Now this had a stronger
claim upon belief, as having actually come to

pass : but since he alone saw (Christ), he

again fetches proof of it from the prophets.
And see how he does not discourse alike

in the court of justice, and in the assembly
(of his own people) ; there indeed he says,
"
ye slew Him :

"
but here no such thing, that

he might not kindle their anger more : but

he shows the same thing, by saying,
" Whether the Christ was to suffer." He so

frees them from accusations : for the

prophets, he says, say this. Therefore re-

ceive ye also the rest. Since he has men-
tioned the vison, he then without fear goes
on to speak also of the good wrought by it.

"To turn them from darkness to light, and
from the power of Satan unto God. For to

this end have I appeared unto thee" (v. 16-

18), not to punish, but to make thee an

Apostle. He shows the evils which possess

unbelievers,
"
Satan, darkness

;

"
the good

things belonging to believers, light, God,
"
the inheritance of the saints. Whereupon,

O king Agrippa," etc. (v. 19, 20.) He not

only exhorts them to repent, but also to show
forth a life worthy of admiration. And see

how everywhere the Gentiles are admitted

into connection with the people (Israel): for

those who were present were of the Gentiles.

"Testifving," he savs,
" both to great and

small," (v. 22) that is, both to distinguished
and undistinguished. This is also for the

soldiers. Observe: having left the post of

defendant, he took up that of teacher and

therefore also it is that Festus says to him,
" Thou art beside thvself

"
but then, that

he mav not seem to be himself the teacher, he
J

brings in the prophets, and Moses : "Whether
the Christ was to suffer, whether He as

the first to rise from the dead should show

light both to the people, and to the Gentiles."

2 Kal tovto itaov tiOjjo-i. The innovator not understanding
the phrase, and its reference to Ei rraSijTot o Xpio-Tot etc., sub-

stitutes,
" And puts their (words) in the midst." The mean-

ing is :

" He had greater thincs t" say than what the prophets
had said:

" he could say.
" The Christ whom ye slew is risen,

for I have seen Him: but instead of this, he put it as a subject
for discussion. Did the prophets teach that the Christ u
suffer and to rise again ?

"
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(v. 23.)
" And Festus said with a loud voice

"

in such anger and displeasure (did he

speak)
"
Paul, thou art beside thyself."

What then said Paul ?
"

I am not mad," etc.
" For this thing," he says,

; ' was not done in

a corner." (v. 25, 26.) Here he speaks of the

Cross, of the Resurrection : that the doctrine

was come to every part of the world.
"
King

Agrippa," he says,
" believest thou

"
he does

not say, the Resurrection, but " the

prophets?" (v. 27.) Then he forestalls

him, and says :

"
I know that thou believest."

'Ev bMytf) (i.
e. within a little,)

" almost thou

persuadeth me to be a Christian." (v. 28.)

Paul did not understand what the phrase
ev bXiyu meant: he thought it meant ef bTuyov

(i.
e. with little cost or trouble), wherefore

also he answers (as) to this : so unlearned

was he. 1 And he said not, I do not wish

(that), but,
"

I pray that not only thou, but

also all that hear." Mark how free from

flattery his speech is.
"

I pray that this clay

they may be all such as I am, except these

bonds." (v. 29.) He, the man that glories
in his bonds, that puts them forth as a golden
chain, deprecates them for these men : for

they were as yet too weak in their minds, and
it was rather in condescension that he so

spake. For what could be better than those

bonds which always in his Epistles he prefers

(to all things else), saying,
"
Paul, a prisoner

of Jesus Christ:" (Eph. iii. 1) and again,
" On this account I am bound with this chain

"

(Acts xxviii. 20),
" but the word of God is

not bound
;

"
and,

" Even unto bonds, as an

evil-doer." (2 Tim. ii. 9.) The punishment
was twofold. For if indeed he had been so

bound, as with a view to his good, the thing
would have carried with it some consolation :

but now (he is bound) both "as an evil-doer,"

and as with a view to very ill consequences ;

yet for none of these things cared he. 2

Such is a soul winged with heavenly love.

For if those who cherish the foul (earthly

passion which men call) love, think nothing
either glorious or precious, but those things
alone which tend to gratify their lust, they

1 See above, p. 310, note >, and.* Yet some modern commen-
tators assert that iv oAcyai cannot mean, as Chrys. says, napa
ynnpov : that this sense requires oAc'-yov, or bXiyov &eiv, or nap
oAcyov: so that, in their view, Chrysostom s remark outcos

iSiioTrjs rjy would be quite out of place. In the next sentence ov

0ouAo;u.eu, all our Mss. and Edd. But Ben. renders it without
the negative, Et non dixit, Vellcm.

2 He is commenting upon 2 Tim. ii. 9.
"

I suffer trouble as
an evil-doer even unto bonds." To others, this might seem
a twofold aggravation: both that he was treated as a male-

factor, and that his destruction was intended. For if indeed
he was put in bonds cos in aydOt?, the thing bore its comfort
with it, and such was the case to him, but not in their inten-
tion ; which was, that he should be in chains al u; K-a/coilpyos
Kai lis eiri tocs Sen'ots. Of the Mss. A. C. have cos eiri rois

fieii'ocs aAAous" dAA* ovSei'bs tovtiov tfppovri^ei'. B. aAous* and so

mod. text. But dAAous seems to be only the abbreviation of
the following dAA' oiicWbs.

think both glorious and honorable, and their

mistress is everything to them
;
much more

do those, who have been taken captive by
this heavenly love, think nothing of the cost

(ra i-iriuia). But if we do not understand
what I am saying, it is no marvel, while we
are unskilled in this Divine Wisdom. For if

any one be caught with the fire of Christ's

love, he becomes such as a man would
become who dwelt alone upon the earth, so

utterly careless is he for glory or disgrace :

but just as if he dwelt alone, he would care
for nothing, no more does he in this case.

As for trials, he so despises them, both

scourges and imprisonments, as though the

body in which he suffers these things were
another's and not his own, or as though he
had got a body made of adamant : while as
for the sweet things of this life, he so laughs
them to scorn, is so insensible to them, as we
are insensible of dead bodies, being ourselves

dead. He is as far from being taken captive

by any passion, as the gold refined in the fire

and purified is free from alloy. For even as

flies would not dart into the midst of a flame,
but fly from it, so the passions dare not even
to come near this man. Would that I could

bring forward examples of all this from

among ourselves : but since we are at a loss

for such, we must needs betake ourselves to

this same Paul. Observe him then, how he
felt towards the whole world.

" The world
is crucified unto me," he says,

" and I unto
the world" (Gal. vi. 14): I am dead to the

world, and the world is dead to me. And
again :

"
It is no longer I that live, but Christ

liveth in me." s

(ib. ii. 20.) And, to show

you that he was as it were in solitude, and so

looked upon the things present, hear himself

saying,
" While we look not at the things

which are seen, but at the things which are

not seen." (2 Cor. iv. 18.) What sayest
thou ? Answer me. And yet what thou

sayest is the contrary ;
thou seest the things

invisible, and the visible thou seest not.

Such eyes as thou hadst gotten, such are the

eyes which are given by Christ : for as these

bodily eyes see indeed the things that are

seen, but things unseen they see not : so
those (heavenly eyes) do the contrary: none
that beholds the invisible things, beholds the

visible : no one beholding the things seen,
beholds the invisible. Or is not this the case

with us also ? For when having turned our

mind inwards we think of any of the unseen

things, our views become raised above the

3 Mod. text adds, "To say this, belongs to Paul only:
ours it is. who are so far removed from him as the heaven is

from the earth, to hide our faces, so that we dare not even to

open our mouth."
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things on earth. 1 Let us despise glory: let

us be willing to be laughed at rather than to

be praised. For he indeed who is laughed at

is nothing hurt: but he who is praised is

much hurt. Let us not think much of those

things which terrify men, but as we do in the

case of children, this let us do here : namely,
if we see any one terrifying children, we do

not hold that man in admiration : since in

fact whoever does frighten, only frightens
children

;
for were it a man, he could not

frighten him. Just as those who frighten

(children in sport), do this either by drawing
up their eyelids, or by otherwise distorting
their face, but with the eye looking naturally
and mild thev would not be able to do this :

so these others do this, by distorting their

mental vision (Yd diopartKov ri)g diavoiag). So
that of a mild man and beautiful in soul

nobody would be afraid
;
on the contrary, we

all respect him, honor and venerate him.

See ye not, how the man who causes terror is

also an object of hatred and abhorrence to

us all ? For of those things which are only
able to terrify what do we not turn away
from ? Is it not so with wild beasts, with

sounds, with sights, with places, with the air,

such as darkness? Let us not therefore

think it a great thing, if men fear us. For,
in the first place, no man indeed is fright-

ened at us : and, secondly, it is no great thing

(if they were). Virtue is a great good : and
see how great. However wretched we mayO

1

deem the things by means of which it con-

sists, yet we admire virtue itself, and count

them blessed (that have it).
For who would

not count the patient sufferer blessed,

although poverty and such like things seem
to be wretched? When therefore it shines

forth through those things which seem to be

wretched, see how surpassingly great this is !

Thinkest thou much, O man, because thou art

in power ? And what sort of power ? say,

was it conferred by appointment ? (If so,)

of men thou hast received power : appoint

thyself to it from within. For the ruler is not

he who is so called, but he who is really so.

For as a king could not make a physician or

an orator, so neither can he make a ruler :

since it is not the (imperial) letters nor the

name that makes a ruler. For, if you will, let

any man build a medicine-shop, let him also

have pupils, let him have instruments too and

drugs, and let him visit those who are sick :

are these things sufficient to make a physi-
cian ? By no means : but there is need of art,

and without that, not only do these things

1
jucTcwpoi tuji tvcpyeiuyv rif.lv yivoi'Toi ai oi//ts. Unable to

discover any meaning in this, (Ben. sublimes nobis sunt :

operationum oculi), we conjecture iw en-iyeiwi'.

profit nothing, but they even hurt : since it

were better that he who is not a physician
should not even possess medicines. He that

possesses them not, neither saves nor

destroys : but he that possesses them, de-

stroys, if he knows not how to use them :

since the healing power is not only in the

nature of the medicines, but also in the art of

the person applying them : where this is not,
all is marred. Such also is the ruler : he has
for instruments, his voice, anger, execu-

tioners, banishments, honors, gifts, and

praises ;
he has also for medicines, the law

;

has also for his patients, men
;
for a place t<>

practise in, the court of justice; for pupils,
he has the soldiers : if then he know not the

science of healing, all these profit him

nothing. The judge is a physician of souls,

not of bodies : but if this art of healing the

bodies needs so much care, much more that

of healing the soul, since the soul is of more

importance than the body. Then not the mere

having the name of ruler is to be a ruler :

since others also are called bv great names : as

Paul, Peter, James, and John : but the names
do not make them that which they are called,

as neither does my name make me (to be that

which John was) ;
I bear indeed the same

name with that blessed man, but I am not the

same thing {o^iuvv/jng,
oi> p)v ow&w/wg), I am

not John, but am called so. In the same way
they are not rulers, but are called so. But

those others are rulers even without these

adjuncts, just as also a physician, though he

may not actually practise his science, yet if

he have it in his soul, he is a physician.
Those are rulers, who bear rule over them-

selves. For there are these four things,'
2
soul,

family ; city, world : and the things form a re-

gular progression (<5d KpofJaivei). He therefore

that is to superintend a family, and order it

well, must first bring his own soul into order
;

for it is his family : but if he cannot order

his own family, where there is but one soul,

where he himself is master, where he is

alwavs along with himself, how shall he order

others ? He that is able to regulate his own

soul, and makes the one part to rule, the other

to be subject, this man will be able to regu-

late a family also: but he that can do this

by a family, can do it by a city also : and if by
a 'city, then also by the world. But if he can-

not do this for his own soul, how then shall

he be able to do it for the world ? These

things have been spoken by me, that we may
not be excited about offices of rule : that we

may know what ruling is : for this (which is

Mss. and Edd.. xpia yap Taura '<tti 6v\ij (only F. has

iv\iji: there are tor the soul these three subjects." Below,
Mss. and Edd. olxoSofj-eiv for oiitoi'OM-*^'-
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so called) is not ruling, but a mere object of

derision, mere slavery, and many other names
one might call it by. Tell me, what is pro-

per to a ruler ? is it not to help one's sub-

jects, and to do them good ? What then, if

this be not the case ? how shall he help

others, who has not helped himself? he who
has numberless tyrannies of the passions in

his own soul, how shall he root out those of

others? Again, with respect to "luxury" or

delightful living : the true luxury or delight is

not this (which is so called), but quite another

thing. For as we have shown that the ruler

is not he who is so called, but another (who
has something more than the name), so the

person who lives indeed in delight is another

sort of person (than he whom we so describe).
For "luxury" or delightful living seems
indeed to be, the enjoying pleasure and the

gratifying the belly : yet it is not this thing,
but the contrary : it is-, to have a soul worthy
of admiration, and to be in a state of pleas-
ure. For let there be a man eating, drink-

ing, and wantoning ;
then let him suffer cares

and loss of spirits : can this man be said to

be in a state of delight ? Therefore, it is not

eating and drinking, it is the being in pleasure,
that makes true luxury or delightful living.
Let there be a man who gets only dry bread,
and let him be filled with gladness : is not

this pleasure ? Well then, it is the true lux-

ury. Let us see then, to whom this befalls

whether to the rich, or to those who are not

rich ? Neither to the one part altogether,
nor to the other, but to those who so order

their own souls, that they may not have many
grounds for sorrows. And where is such a

life as this to be found? for I see you all

eager and wishing to hear what this life is

which has no sorrows. Well then, let this be

acknowledged first by you, that this is pleas-

ure, this the true luxury, to have no sorrow to

cause annoyance ;
and ask not of me meats,

and wine, and sauces, and silken robes, and a

sumptuous table. But if I shall show that

apart from all these such a life as that is

present (within our reach), then welcome
thou this pleasure, and this life : for the most

part of painful things happen to us from our
not calculating things as we ought. Who
then will have the most sorrows he that

cares for none of these things, or he that

cares for them ? He that fears changes, or

he that does not fear? He that is in dread
of jealousy, of envy, of false accusations, of

plottings, of destruction, or he that stands
aloof from these fears ? He that wants many
things, or he that wants nothing? He that

is a slave to masters without number, or he
that is a slave to none ? He that has need of

many things, or he that is free ? He that has
one lord to fear, or he that fears despots
innumerable ? Well then, greater is the

pleasure here. This then let us pursue, and
not be excited about the things present : but
let us laugh to scorn all the pomp of life, and

everywhere practise moderation, that we may
be enabled so to pass through this life, that

it may be without pain, and to attain unto the

good things promised, through the grace and

mercy of our Lord Jesus Christ, with Whom
to the Father and the Holy Ghost together be

glory, might, honor, now and ever, world
without end. Amen.

HOMILY LIII.

ACTS XXVI. 30-32.

" And when he had thus spoken, the king rose up, and
the governor, and Bernice, and they that sat

with them : and when they were gone aside, they
talked between themselves, saying, This man
doeth nothing worthy of death or of bonds.
Then said Agrippa unto Festus, This man
might have been set at liberty, if he had not

appealed unto Caesar."

See how again also they pass sentence in his

favor, and after having said,
" Thou art be-

side thyself," (v. 24) they acquit him, as un-

deserving not only of death, but also of

bonds, and indeed would have released him

entirely, if he had not appealed to Cassar.

But this was done providentially, that he

should also depart with bonds. " Unto
bonds," he says,

"
as an evil doer." (1 Tim. ii.

9.) For if his Lord " was reckoned among
the transgressors

"
(Mark xv. 28), much

more he : but as the Lord did not share with

them in their character, so neither did Paul.

For in this is seen the marvellous thing, the

being mixed up with such, and yet receiving
no harm from them. " And when it was
determined that we should sail into Italy,

they delivered Paul and certain other prison-
ers unto one named Julius, a centurion of

Augustus' band. And entering into a ship of

Adramyttium, we launched, meaning to sail
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by the coasts of Asia
;
one Aristarchus, a

Macedonian of Thessalonica, being with us.

And the next day we touched at Sidon."

(ch. xxvii. 1-3.) See how far Aristarchus

also accompanies Paul. To good and useful

purpose is Aristarchus present, as he would

take back the report of all to Macedonia.
" And Julius courteously entreated Paul, and

gave him liberty to go unto his friends to

refresh himself. Julius gave Paul liberty," it

says, acting
"
courteously, that he might

refresh himself
;

"
as it was but natural that

he should be much the worse from his bonds,
and the fear, and the being dragged hither

and thither. See how the writer does not

hide this either, that Paul wished "
to refresh

himself. And when we had launched from

thence, we sailed under Cyprus, because the

winds were contrary." (v. 4.) Again trials,

again contrary winds. See how the life of

the saints is thus interwoven throughout :

escaped from the court of justice, they fall in

with shipwreck and storm. " And when we
had sailed over the sea of Cilicia and Pam-

phylia, we came to Myra, a city of Lycia.
And there the centurion found a ship of

Alexandria sailing into Italy ;
and he put us

therein." (v. 5, 6.) "A ship of Alexandria,"
it says. It is likely that both those (in the

former ship) would bear to Asia the report of

what had befallen Paul, and that these l

would do the same in Lycia. See how God
does not innovate or change the order of

nature, but suffers them to sail into the unfav-

orable winds. But even so the miracle is

wrought. That they may sail safely, He did

not let them go out in the (open) sea, but

they always sailed near the land.
" And

when we had sailed slowly many days, and
scarce were come over against Cnidus, the

wind not suffering us, we sailed under Crete,
over against Salmone ; and, hardly passing it,

came unto a place which is called The fair

havens
; nigh whereunto was the city of

Lasea. Now when much time was spent, and
when sailing was now dangerous, because the

fast was now already past, Paul admonished
them." (v. 7-9.) By

" the fast
"

here, I

suppose he means that of the Jews.* For

they departed thence a long time after the

Pentecost, so that it was much about mid-

winter that they arrived at the coasts of

Crete. And this too was no slight miracle,
that they also should be saved on his account.

1 Kal toutovs, meaning perhaps those who remained at

Myra.
* The fast referred to was that which occurred on the great

day of atonement (Lev. xxiii. 27) i. e. on the tenth of the
seventh month (Tisri). This would be about the end of Sep-
tember, after the autumnal equinox, when navigation was
considered dangerous. G. B. S.

" Paul admonished them, and said unto them,
Sirs, I perceive that this voyage will be with

hurt and much damage, not only of the lading
and ship, but also of our lives. Nevertheless
the centurion believed the master and the

owner of the ship, more than those things
which were spoken by Paul. And because
the haven was not commodious to winter in,

the more part advised to depart thence also,
if by any means they might attain to Phenice,
and there to winter; which is an haven of

Crete, and lieth toward the southwest and
northwest. And when the south wind blew

softly, supposing that they had obtained their

purpose, loosing thence, they sailed close to

Crete. But not long after there arose against
it a tempestuous wind, called Euroclydon.t
And when the ship was caught, and could not
bear up into the wind, we let her drive

"'

(R. V. " were driven.") (v. 10-15.) Faul
therefore advised them to remain, and he
foretells what would come of it : but they,

being in a hurry, and being prevented bv the

place, wished to winter at Phenice. Mark
then the providential ordering of the events :

first indeed, '"when the south wind blew

softly, supposing they had obtained their pur-

pose," they loosed the vessel, and came
forth

;
then when the wind bore down upon

them, they gave way to it driving them, and
were with difficulty saved.

" And running
under a certain island which is called Clauda,
we had much work to come by the boat :

which when they had taken up, they used

helps, undergirding the ship : and, fearing
lest they should fall into the quicksands, t

strake sail, and so were driven. And we

being exceedingly tossed with a tempest, the

next day they lightened the ship ;
and the

third day we cast out with our own hands the

tackling of the ship. And when neither sun

nor stars in many days appeared, and no
small tempest lay on us, all hope that we

t Preponderant authority favors the reading eupajcvXuv from

eCpos, the S. E. wind and the Lain: a X. wind (so *

A.Vulgate Erasmus Mill. Bengel. Olshausen, Hackett, Tischen-
dorf. Lachmann, Tregelles, Westcott and Hort. R.V.) If ei'po-

k\v&iov is read, it is disputed whether the first part of the

is eJpos ( Alford, Gloag. Howson,) or Wpu?. broad. Meyei
fends the latter reading, on tin- ground that the phrase oxaAov-

ixevos requires that the word evp. deni tea name and not merely
the direction of the wind and that it is easier to suppose that

this reading should be modified into the former than t:

verse. Alford supposes that (\>pa.Kv\uiv was the name of the

wind, which the Greek sailors did not understand and pro-
nounced evpoic\v&u>v. Meyer's argument is inadequate, and the

probabilities favor the reading ti>pa.K\i&uiv with the meaning,
X. E. wind, a signification, moreover, which answers all the

conditions of the narrative. (Se< Bib Diet, G.B.S
t Rather, "on the Syrtis

"
iti? r-qi- Xipmv.) There were

two shoals on the coast of Africa, called by this name, the

Svrtis M.m 1 and the Syrtis Minor. The former to the S. W.
of Crete is the one here referred to. G. B. S.

R. V. "they lowered the gear" (oxeOoO. The word
Tx'eOos utensil, implement is in itself indefinite and must be
understood from the context. It has lure been taken to mean
" anchor ;

" "mast" (Olshausenl ;
"sail" (Meyer, Lechler,

Hackett, A. V.); "gear," mi md topsails in

oru ;r to set the ship in a directii in 1 iff shore. G. B. S.
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should be saved was then taken away. But
after long abstinence Paul stood forth in the

midst of them, and said, Sirs, ye should have
hearkened unto me, and not have loosed from

Crete, and to have gained this harm and
loss." (v. 16-2 1.) Then after so great a

storm he does not speak as insultingly over

them, but as wishing that at any rate he

might be believed for the future. Wherefore
also he alleges what had taken place for a

testimony of the truth of what was about to

be said by him. " And now I exhort you to

be of good cheer : for there shall be no loss

or any man's life among you, but of the ship.
For there stood by me this night the angel of

God, whose I am, and whom I serve, saying,
Fear not, Paul

;
thou must be brought before

Caesar: and, lo God hath given thee all them
that sail with thee. Wherefore, sirs, be of

good cheer, for I believe God, that it shall

be even as it was told me. Howbeit we
must be cast upon a certain island." (v. 22-

26.) And he foretells two things ;
both that

they must be cast upon an island, and that

though the ship would be lost, those who were
in it should be saved which thing he spoke
not of conjecture, but of prophecy and that

he " must be brought before Caesar." But
this that he says, "God hath given thee all,"

is not spoken boastfully, but in the wish to

win those who were sailing in the ship : for

(he spoke thus), not that they might feel

themselves bound to him, but that they might
believe what he was saving.

" God hath

given thee
;

"
as much (as to say), They are

worthy indeed of death, since they would not

listen to thee : however, this is done out of

favor to thee.
" But when the fourteenth

night was come, as we were driven up and
down in Adria, about midnight the shipmen
deemed that they drew near to some country ;

and sounded, and found it twenty fathoms
;

and when they had gone a little further, they
sounded again, and found it fifteen fathoms.

Then fearing lest they should have fallen

upon rocks, they cast four anchors out of the

stern, and wished for the day. And as the ship-
men were about to flee out of the ship, when

they had let down the boat into the sea, under
color as though they would have cast anchors
out of the foreship, Paul said to the centurion

and to the soldiers, Except these abide in the

ship, ye cannot be saved. Then the soldiers

cut off the ropes of the boat, and let her fall

off." (v. 27-32.) The sailors however, were
about to escape, having no faith in what was
said : but the centurion does believe Paul.

For he says, If these flee, "ye cannot be

saved:" so saying, not on this account, but

that he might restrain them, and the prophecy

might not fall to the ground. See how as in

a church they are instructed by the calmness
of Paul's behavior, how he saved them out of

the very midst of the dangers. And it is of

providential ordering that Paul is disbelieved,
that after proof of the facts, he might be be-
lieved : which accordingly was the case.

And he exhorts them again to take some
meat, and they do as he bids them, and he
takes some first, to persuade them not by
word, but also by act, that the storm did them
no harm, but rather was a benefit to their

souls. "And while the clay was coming on,
Paul besought them all to take meat, saying,
This day is the fourteenth day that ye have
tarried and continued fasting having taken

nothing." (v. 23-) (?>)
And how, say you,

did they go without food, having taken noth-

ing ? how did they bear it ? Their fear pos-
sessed them, and did not let them fall into a
desire of food, being, as they were, at the

point of extreme jeopardy; (/) but they had
no care for food.

" Wherefore I pray you
to take some meat : for this is for vour
health: for there shall not an hair fall from
the head of any of you. And when he had
thus spoken, he took bread, and gave thanks
to God in presence of them all : and when
he had broken it, he began to eat. Then
were they all of good cheer, and they also

took some meat," (v. 34-36) seeing that

there was no question about their lives being
saved, [d) "And we were in all in the ship
two hundred threescore and sixteen souls.

And when they had eaten enough, they light-
ened the ship, and cast out the wheat into the

sea. And when it was day, they knew not
the land : but they discovered a certain creek
with a shore, into the which they were

minded, if it were possible, to thrust in the

ship. And when they had taken up the

anchors, they committed themselves unto the

sea, and loosed the rudder bands, and hoisted

up the mainsail to the wind, and made toward

1 The confusion here has arisen from the scribe's taking the
four last portions , c, e, g, i. e. 4, 5, 6, 7, and inserting be-
tween them the first three 6, f, d, but in the order />, rt\/~, i. e.

1, 3, 2 : so that the confused order becomes 4, (1), 5, (3), 6, (2),

7. The texts also needed to be redistributed. Of our Mss. A r

C, omit all the latter part tf, c,f, g: so that B and Cat. are the
authorities here followed for the old text, (of N. we have no-

collation). In (f), for are oil nep'i Tuif {pvxiov aindv oj'TOs toG

\6yov which we have referred to,
" Then were they of good

cheer," viz. because they believed Paul's assurance that their

lives were safe. mod. text substitutes "(they had no care for

food,)aTE OV TTCpl TMV TV\OVTiaV OVTOS 70V Ki.V&VVOV." In ((/),
"
KO.T-

ei\oi'," Toi>; otaxa? rrj lrveovo-r) SoVtcs, the meaning seems to be,

they bore right down (upon the shore), letting the rudder-han-
dles go, so that the wind was right astern : -noWaKts yap ov\
oi/To) noiovcnv, for oftentimes they steer not so, but more or
less transverse to the line of the wind. KaTe<j>epov to cnceOos, t.

t. ii io-Tt'a : what this can mean, we do not understand : but
above in v. 17, old text has xa^<*"<"'Tes TO <tkvos for xaA - T"-

io-ria. : hence we read here Kare<j>epovTO (\aAao-oi'Ts, or some
such word) to o-kcOos, t. e. Ta i. For iyKOTTTopivr)^ Trjs pvp-Tj?

we read with the Catena eyx. tt}s H-pu^rr;?. Mod. text substi-

tutes 7/COTTTOl'Te? (SaV. TOS) ToO TTP(Vp.aTO^ TrfV pVp.T]!'.
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shore." (v. 37-41.) "They made towards

shore," having given the rudder-handles to the

wind : for oftentimes they do it not in this

way. They were borne along, having loosed

the rigging, i. e. the sails.
" And falling into

a place where two seas met, they ran the ship

aground ;
and the forepart stuck fast, and

remained immovable, but the hinder part
was broken with the violence of the waves

;

"

for when there is a strong wind, this is the

consequence, the stern bearing the brunt (of

the storm), (a)
" And the soldiers' counsel

was to kill the prisoners, lest any of them
should swim out, and escape." (v. 42.)

Again the devil tries to hinder the prophecy,
and they had a mind to kill some, but the cen-

turion suffered them not, that he might save

Paul, so much was the centurion attached to

him. " But the centurion, willing to save

Paul, kept them from their purpose ;
and

commanded that they which could swim
should cast themselves first into the sea, and

get to land : and the rest, some on boards,
and some on broken pieces of the ship. And
so it came to pass, that they escaped all safe

to land." (v. 43, 44.)
" And when they were

escaped, then they knew that the island was
called Melita." (ch. xxviii. 1.) Do you
mark what good came of the storm ? Why
then it was no mark of their being forsaken,
that the storm came upon them, (c) Now
this that happened was in consequence of the

season of the year ;
but the wonder is greater,

that at such a season they were saved from
the midst of the dangers, both he, and for his

sake the rest, (e) and this too in the Hadri-

atic. There were two hundred and seventy-
six souls in all : no small matter this also, if

indeed they believed. The voyage was at an

unseasonable time, (g) It is natural to sup-

pose they would ask the reason why they were

sailing, and would learn all. Nor was it for

nothing that the voyage was so protracted ;
it

afforded Paul an opportunity for teaching.

(Recapitulation.) And Paul says,
"

I per-
ceive that (this voyage will be) with hurt and
loss." (v. 10.) And observe how unassuming
the expression is. That he may not seem to

prophesy, but to speak as of conjecture,
"

I

perceive," says he. For they would not have
received it, had he said this at the outset.

In fact he does prophesy on this former occa-

sion, as he does afterward, and says (there),
'"The God whom I serve," leading them on.

Then how comes it that it was not " with

loss
"

(of any)
"
of their lives ?

"
It would

have been so, but that God brought them safe

through it. For as far as . depended on the

nature of the thing, they had perished, but

his obtaining the hearing he did.

inglv observe how

God prevented it. Then, to show that it was
not from conjecture that he so spake, the

master of the ship said the contrary (v.
1 1 ',

and he a man of experience in the matter : so
far was it from being the case that Paul's

advice was given from conjecture. More-

over, the place suggested this same (which
the master said), ''being not commodious;"
and it was evident that from conjecture "the
more part advised" (v. 12) as they did,
rather than Paul. Then, severe the storm

(that ensued), deep the darkness : and that

they may not forget, the vessel also goes to

pieces, and the corn is hung out and ail be-

side, that they may not have it in their power
after this to be shameless. For this is why
the vessel goes to pieces, and 1

their souls are

tightly braced. Moreover, both the storm
and the darkness contributed not a little to

Accord-
the centurion does as he

bids him, insomuch that he even let the boat

go, and destroyed it. And if the sailors did

not as yet comply with his bidding, yet after-

wards they do so : for in fact this is a reck-

less sort of people, (v. 13-20.)
"

Sirs, ye
should have hearkened to me," etc. (v. 21.)
One is not likely to have a good reception,
when he chicles in the midst of calamity ;

but 1 when he tells them what more there is

(to come) of the calamity, and then predicts
the good, then he is acceptable. Therefore
he attacks them then first, when "

all hope
that they should be saved was taken away :

"

that none may say, Nothing has come of it.

And their fear also bears witness. More-

over, the place is a trying one, for it was in

the Adriatic, and then their long abstinence.

They were in the midst of death. It was
now the fourteenth day that they were going
without food, having taken nothing.

" Where-

fore," said he,
"

I pray you to take some
meat: for this is for your health" (v. 341.

that ye should eat, lest ye perish of hunger.
Observe, his giving thanks after all that had

happened strengthened them. For this

showed an assured mind that they would be

saved. (/>) "Then were they all of good
cheer, and they also took some meat." (v. 36.)
And not onlv so, but henceforth they so <

all their care upon Paul, that they even cast

1 Kol cni<r<t>iyyoi>Tai avriov al
vii'^ai. Horn, in Matt.

;

A. (ttl<t<I>. is applied to the action ol salt in stopping corrup-
tion ;

and ib. 167 B. Christians arc the salt of the earth, but

tTn.crti>iyyu>nei' T0O9 Siapptoyraq. Here in a somewhat similar

sense, "the vessel poes to pieces and their (dissolute) souls

(which were in danger of poing to pieces* are powerfully con-

stricted, held in a close strain, braced to the uttermost."
Mod. text omits this, and for iiaixri Aa(Wrai ivtutrxyrttv, sub-

stitutes, "That they may not perish, the corn is thrown out
and all the rest." Below, aAA" orav xa\ t<z irAetora At-yjj r>j?

<TVfj.<j>opas : mod. text absurdly substitutes irapaTpe\ri we
insert after this the clause tot* to \prj<xTa Trpo\tyti which our
Mss, have below after xai 6 <o3o? naprvpel.
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out the corn (v. 37), being so many, (a)
Two hundred and seventy-six souls (v. 38) :

whence had they victuals ?
*

(/) See how

they do their part as men, and how Paul does

not forbid them. " And when it was day,"

etc.,
"
they loosed the rudder-bands." (v. 39,

40.) And the vessel goes to pieces in the

daytime, that they may not be clean dis-

solved with the terror : that you may see the

prophecy brought out as fact.
" And the

soldiers' counsel," etc. (v. 42.) Do you
mark that in this respect also they were given
to Paul ? since for his sake the centurion suf-

fered them not to be slain. So confessedly
wicked do those men seem to me to have
been : insomuch that they would have chosen
even to slay them : but some swam on shore,
others were borne on boards, and they all

were thus saved, and the prophecy received

accomplishment ; (a prophecy,) although not

solemn from length of time, since he did not

deliver it a number of years before, but keep-

ing close to the nature of the things them-

selves : (still a prophecy it was,) for all was

beyond the reach of hope. And (so) it was

through themselves being saved that they
learnt who Paul was. But some one may say :

why did he not save the ship ? That they

might perceive how great a danger they had

escaped : and that the whole matter depended,
not on the help of man, but on God's hand

saving them independently of a ship. So
that righteous men, though they may be in a

tempest, or on the sea, or in the deep, suffer

nothing dreadful, but even save others to-

gether with themselves. If (here was) a ship
in danger and suffering wreck, and prisoners
were saved for Paul's sake, consider what a

thing it is to have a holv man in a house : for

many are the tempests which assail us also,

tempests far more grievous than these (nat-
ural ones), but He can also give

"2 us to be

delivered, if only we obey holy men as those

(in the ship) did, if we do what they enjoin.
For they are not simply saved, but themselves

also contributed to other men's believing

(iriariv s'tofjveyicav). Though the holy man be in

bonds, he does greater works than those who
are free. And look how this was the case

here. The free centurion stood in need of

his bound prisoner : the skilful pilot was in

want of him who was no pilot nay rather, of

him who was the true pilot. For he steered

as pilot not a vessel of this (earthly) kind,
but the Church of the whole world, having

1 n69ev rot o-iTrjpeo-ia fl\ov ;
i. e. what were they to subsist

upon, having thrown out the rest of the corn ? But they
trusted Paul's assurance for all.

2
\api<Ta.(x6ai. i. e. to the holy man, to be saved for his sake,

in like manner as " He gave ((cex^P 10
"
7
"

011 ) to Paul them that
sailed with him," v. 24.

learnt of Him Who is Lord also of the sea :

(steered it,) not by the art of man, but by the

wisdom of the Spirit. In this vessel are

many shipwrecks, many waves, spirits of

wickedness,
" from within are fightings, from

without are fears
"

(2 Cor. vii. 5) : so that
he was the true pilot. Look at our whole
life : it is just such (as was this voyage).
For at one time we meet with kindliness, at

another with a tempest ; sometimes from our
own want of counsel, sometimes from our

idleness, we fall into numberless evils
;
from

our not hearkening to Paul, when we are

eager to go somewhither, where he bids us
not. For Paul is sailing even now with us,

only not bound as he was then : he admon-
ishes us even now, and savs to those who are

(sailing) on this sea,
" take heed unto your-

selves : for after my departing grievous
wolves shall enter in among you

"
(Acts xx.

29) : and again,
" In the last times perilous

times shall come : and men shall be lovers of

their own selves, lovers of money, boasters."

(2 Tim. iii. 2.) This is more grievous than
all storms. Let us therefore abide where he
bids us in faith, in the safe haven : let us

hearken unto him rather than to the pilot that

is within us, that is, our own reason. Let us

not straightway do just what this may sug-

gest ;
not what the owner of the ship : no,

but what Paul suggests : he has passed
through many such tempests. Let us not

learn (to our cost) by experience, but before
the experience let us " avoid both harm and
loss." Hear what he says: "They that will

be rich fall into temptation." (1 Tim. vi. 9.)
Let us therefore obey him

; else, see what

they suffered, because they did not take his

counsel. And again he tells in another place
what causes shipwrecks :

"
Who," he says,

" have made shipwreck concerning the faith.

But do thou continue in- the things which thou

hast learned and wast assured of." (1 Tim. i.

19.) Let us obey Paul : though we be in the

midst of a tempest, we shall surely be freed

from the dangers : though we remain without

food fourteen days, though hope of safety

may have left us, though we be in darkness
and mist, by doing his bidding, we shall be
freed from the clangers. Let us think that

the whole world is a ship, and in this the evil-

doers and those who have numberless vices,

some rulers, others guards, others just men,
as Paul was, others prisoners, those bound by
their sins : if then we do as Paul bids us, we

perish not in our bonds, but are released from
them : God will give us also to him. Or
think you not that sins and passions are

grievous bonds ? for it is not the hands only
that are bound, but the whole man. For tell
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me, when any one possessed of much money
uses it not, nor spends it, but keeps it close,

is he not bound more grievously than any
prisoner by his miserliness, a bond that can-

not be broken ? What again, when a man

gives himself up to (the belief in) Fate, is not

he too bound with other fetters ? What, when
he gives himself up to observations (of

times) ? What, when to omens ? are not

these more grievous than all bonds ? What

again, when he gives himself up to an unrea-

sonable lust and to love ? Who shall break
in pieces these bonds for you ? There is

need of God's help that they may be loosed.

But when there are both bonds and tempest,
think how great is the amount of dangers.
For which of them is not enough to destroy ?

The hunger, the tempest, the wickedness of

those on board, the unfitness of the season ?

But against all these, Paul's glory stood its

ground. So is it now : let us keep the saints

near us, and there will be no tempest : or

rather, though there be a tempest, there will

be great calm and tranquillity, and freedom
from dangers : since that widow had the saint

for her friend, and the death of her child was

loosed, and she received back her son alive

again. (1 Kings xvii. 17.) Where the feet

of saints step, there will be nothing painful ;

and if such should happen, it is for proving
us and for the greater glory of God. Accus-

tom the floor of thy house to be trodden by
such feet, and an evil spirit will not tread

there. For as where a sweet odor is, there a

bad odor will not find place : so where the

holy unguent is, there the evil spirit is choked,
and it gladdens those who are near it, it

delights, it refreshes the soul. Where thorns

are, there are wild beasts : where hospitalitv

is, there are no thorns : for almsgiving having
entered in, more keenly than any sickle it

destroys the thorns, more violently than any
fire. Be not thou afraid : (the wicked one;
fears the tracks of saints, as foxes do lions.

For "the righteous," it says, "is as bold as a

lion." (Prov. xxviii. 1.) Let us bring these

lions into our house, and all the wild beasts

are put to flight, the lions not needing to roar,
but simply to utter their voice. For not so

much does the roaring of a lion put the wild

beasts to flight, as the prayer of a righteous
man puts to flight evil spirits : let him but

speak, they cower. And where are such men
now to be found, you will say ? Everywhere,
if we believe, if we seek, if we take pains.
Where hast thou sought, tell me ? When
didst thou take this work in hand ? When
didst thou make this thy business? But if

thou seekest not, marvel not that thou dost

not find. For "he that seeketh findeth
"

(Matt. vii. 7), not he that seeketh not. Lis-

ten to those who live in deserts : away with

thy gold and silver : (such holy men) are to

be found in every part of the world. Though
thou receive not such an one in thy house,

yet go thou to him, live with the man, be at

his dwelling-place, that thou mayest be able

to obtain and enjoy his blessing. For a great

thing it is to receive a blessing from the

saints : which let us be careful to obtain, that

being helped by their prayers we may enjoy

mercy from God, through the grace and lov-

ing-kindness of His only-begotten Son, with

Whom to the Father and the Holy Ghost

together be glory, might, honor, now and

ever, world without end. Amen.

HOMILY LIV.

ACTS XX. 1.

" And the barbarous people showed us no little kind-

ness : for they kindled a fire, and received us every
one, because of the present rain, and because of

the cold. And when Paul had gathered a bundle
of sticks, and laid them on the fire, there came a

viper out of the heat, and fastened on his hand."

" Showed," he says,
" no little kindness to

us barbarians" (as they were*) "having
kindled a fire :

"
else it were of no use that

* The Maltese, though undoubtedly civilized, were fiapBapm
in the Greek and Roman sense of speaking an unintelligible
language (cf. i Cor. xiv. n). The word might be appropri-
ately rendered "

foreigners." The Maltese were of Phcenician
descent and spoke a mixed dialect. G. B. S.

their lives be saved, if the wintry weather

must destroy them. Then Paul having taken

brushwood, laid it on the fire. See how active

he is ; observe how we nowhere find him do-

ing miracles for the sake of doing them, but

only upon emergency. Both during the storm

when there was a cause he prophesied, not for

the sake of prophesying, and here again in

the first instance he lays on brushwood :

nothing for vain display, but (with a simple

view) to their being preserved, and enjoying
some warmth. Then a viper

" fastened on

his hand. And when the barbarians saw the
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venomous beast hang on his hand, they said

among themselves, No doubt this man is a

murderer, whom, though he hath escaped the

sea, yet vengeance suffereth not to live." (v.

4.) Well also was this permitted, that they
should both see the thing and utter the

thought, in order that, when the result en-

sued, there might be no disbelieving the mir-

acle. Observe their good feeling (towards
the distressed), in saying this (not aloud, but)

among themselves observe (also) the natural

judgment clearly expressed even among bar-

barians, and how they do not condemn with-

out assigning a reason. And these also

behold, that they may wonder the more.
" And he shook off the beast into the fire, and
felt no harm. Howbeit they looked when he
should have swollen, or fallen down dead sud-

denly : but after they had looked a great
while, and saw no harm come to him, they

changed their minds, and said that he was a

god." (v. 5, 6.) They expected him, it says, to

fall down dead : and again, having seen that

nothing of the kind happened to him, they
said, He is a god. Again (viz. as in ch. xiv.

11), another excess on the part of these men.
" In the same quarters were possessions of

the chief man of the island, whose name was

Publius; who received us, and lodged us

three days courteously. And it came to pass,
that the father of Publius lay sick of a fever

and of a bloody flux : to whom Paul entered

in, and prayed, and laid his hands on him, and
healed him." (v. 7, 8.) Behold again another

hospitable man, Publius, who was both rich

and of great possessions : he had seen

nothing, but purely out of compassion for

their misfortune, he received them, and took
care of them. So that he was worthy to re-

ceive kindness : wherefore Paul as a requital
for his receiving them,

" healed him. So
when this was done, others also, which had
diseases in the island, came, and were healed :

who also honored us with many honors
;
and

when we departed, they laded us with such

things as were necessary" (v. 9, 10), both us

and the rest. See how when they were quit
of the storm, they did not become l more neg-

ligent, but what a liberal entertainment was

given to them for Paul's sake : and three

months were they there, all of them provided
with sustenance. See how all this is done for

the sake of Paul, to the end that the prisoners
should believe, and the soldiers, and the cen-

turion. For if they were very stone, yet from

1
djaeAeo-Tepou; yei'Oju.ei'ous, i. e. the impression left on their

minds by the storm was not suffered to wear out, when the

danger was over. What happened on shore, Paul's miracles,
the kindness and honors shown them by the barbarians for
Paul's sake, all helped to keep them from relapsing into indif-
ference.

the counsel they heard him giving, and from
the prediction they had heard him making,
and from the miracles they knew him to have

wrought, and from the sustenance they by his

means enjoyed, they must have got a very
high notion of him. See, when the judgment
is right, and not preoccupied by some passion,
how immediately it gets right judgings, and

gives sound verdicts. "And after three

months we departed in a ship of Alexandria,
which had wintered in the isle, whose sign
was Castor and Pollux.* And landing at

Syracuse, we tarried there three days. And
from thence we fetched a compass, and came
to Rhegium : and after one day the south
wind blew, and we came the next day to

Puteoli : where we found brethren, and were
desired to tarry with them seven days : and
so we went toward Rome. And from thence,
when the brethren heard of us, they came to

meet us as far as Appii forum, and the Three
Taverns : whom when Paul saw, he thanked

God, and took courage." (v. 11 15.) Already
the preaching has reached to Sicily : see how
it has run through (even to those lands) : at

Puteoli also they found some : others also

came to meet them. Such was the eagerness
of the brethren, it nothing disconcerted them,
that Paul was in bonds. But observe also

how Paul himself also was affected after the

manner of men. For it says, "he took cour-

age, when he saw the brethren." Although
he had worked so many miracles, nevertheless

even from sight he received an accession (of

confidence). From this we learn, that he was
both comforted after the manner of men, and
the contrary.

" And when we came to Rome,
Paul was suffered to dwell by himself with a

soldier that kept him." (v. 16.) Leave was

given him to dwell by himself. No slight proof
this also of his being held in much admiration :

it is clear they did not number him among the

rest. "And it came to pass, that after three

clays he called together them that were the

chief of the Jews." After three days he called

the chief of the Jews, that their ears might not

be preoccupied. And what had he in common
with them ? for they would not (else) have
been like to accuse him. Nevertheless, it was
not for this that he cared

;
it was for the

teaching that he was concerned, and that what
he had to say might not offend them.

(Recapitulation.)
" And the barbarians," etc.

(v. 2.) The Jews then, beholding all the

many miracles they did, persecuted and har-

* Or with the sign of the Dioscuri. The reference is to the

ships insigne, an image or picture of the divinities Castor and
Pollux on the prow of the ship. In the current mythology
they were the sons of Jupiter and Leda, and were regarded as

the tutelary divinities of sailors. G. B. S.
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assed (Paul) ;
but the barbarians, who had

seen none, merely on the ground of his mis-

fortune, were kind to him. " No doubt," say

they, "this man is a murderer." (v. 4). They
do not simply pronounce their judgment, but

say, "No doubt," (i. e.) as any one may see,
' and vengeance," say they,

"
suffereth him

not to live." Why then, they held also the

doctrine of a Providence, and these barbarians

were far more philosophic than the philoso-

phers, who allow not the benefit of a Provi-

dence to extend to things "below the moon :

"

whereas (these barbarians) suppose God to be

present everywhere, and that although a

(guilty) man may escape many (a danger), he

will not escape in the end. And they do not

assail him forthwith, but for a time respect
him on account of his misfortune : nor do they

openly proclaim their surmise, but speak it

"among themselves: a murderer;" for the

bonds led them to suspect this.
"
They

showed no small kindness," and yet (some of

them) were prisoners. Let those be ashamed
that say, Do not do good to those in prison : let

these barbarians shame us
;
for they knew not

who these men were, but simply because they
were in misfortune (they were kind) : thus

much they perceived, that they were human
bein2fs, and therefore thev considered them
to have a claim upon their humanity,

" And
for a great while," it says,

"
they expected

that he would die." (v. 6.) But when he

shook his hand, and flung off the beast, then

they saw and were astonished. And the mir-

acle did not take place suddenly, but the men
went by the length of time,

"
after they had

looked a great while," so plainly was there no

deceit, no haste here (ovvapKayrj).
"
Publius," it

says,
"
lodged them courteously

"
(v. 7) : two

hundred and seventy-six persons. Consider
how great .the gain of his hospitality : not as

of necessity, not as unwilling, but as reckon-

ing it a gain he lodged them for three days :

thereafter having met with his requital, he

naturally honored Paul much more, when the

others also received healing.
" Who also,"

it says, "honored us with many honors"

(v. 10): not that he received wages, God for-

bid; but as it is written, "The workman is

worthy of his meat. And when we departed,

they laded us with such things as were neces-

sary." (Matt. x. 10.) It is plain that having
thus received them, they also received the

word of the preaching: for it is not to be

supposed, that during an entire three months

they would have had all this kindness shown

them,
1 had these persons not believed strongly,

- ov yap av v Tpitxrjvut To<rovrut 5teA\97jff
,

ai' jlitj <7<26opa ai'Tior

irid-tviravTiav. (Mod. text ' ToaaOra &ie\i\6r).) This is evidently
corrupt. The context requires (as we have sjiven in the trans-
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and herein exhibited the fruits (of their con-

version) : so that from this we may see a

strong proof of the great number there was of

those that believed. Even this was enough to

establish (Paul's) credit with those (his fellow-

voyagers). Observe how in all this voyage
they nowhere touched at a city, but (were

cast) on an island, and passed the entire

winter (there, or) sailing those being herein

under training for faith, his fellow-voyagers, I

mean, (a) "And after three months we de-

parted in a ship of Alexandria, which had
wintered in the isle, whose sign was Castor
and Pollux." (v. n.) Probably this was

painted on it : so addicted were they to their

idols, (d) "And when the south wind blew,
we came the next day to Puteoli : where we
found brethren, and were desired to tarry

with them seven days : and so we went toward
Rome." (v. 13, 14.) (/>) Observe them tarry-

ing a while, and again hasting onwards.
(<?)

" And from thence, when the brethren heard
of us, they came to meet us as far as Appii
forum, and the Three Taverns" (v. 15): not

fearing the danger, (c) Paul therefore was
now so much respected, that he was even per-
mitted to be bv himself : for if even before

this they used him kindly, much more would

they now. (g)
" He was suffered," it says,

"to dwell by himself, with a soldier that kept
him." (v. 16.) That it might not be possible
for any plot to be laid against him there

either for there could be no raising of sedi-

tion now. So that in fact they were not keep-

ing Paul in custody, but guarding him, so that

nothing unpleasant should happen: for it was
not possible now, in so great a city, and with

the Emperor there, and with Paul's appeal,
for anything to be clone contrary to order.

So surely is it the case, that always through
the things which seem to be against us, all

things turn out for us. "With the soldier"

for he was Paul's guard.
" And having called

together the chief of the Jews" (v. 17). he

discourses to them, who both depart gainsaying,
and are taunted by him, yet they dare not say

anything : for it was not permitted them to

deal with his matter at their own will. For
this is a maryellous thing, that not by the

things which seem to be for our security, but

by their very opposites, all comes to be for us.

And that you may learn this Pharaoh com-
manded the infants to be cast into the river.

lation), "would not have been so hospitably and liberally en-
tertained, surh a number as there were of them, two hundred
and seventv-si\ souls and this for a period of three months :

"

but in Sie\e\0. perhaps iSiTjAeyxCrjo-ai is latent :

"
they would

doi have been so h tnored etc.. but rather would have been
convii In what follows, the parts had fallen out of
their places thus. 2. 4. >: ;. ; : 1. -. Mod. text in <. on
<io/3r)0erTes Tor kIvSvvov efqAOov, conne with the first

clause of_/, icai ravra iKava e/MiVov? -i<noj?a-rf>ai.
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(Exod. i. 22.) Unless the infants had been
cast forth, Moses would not have been saved,
he would not have been brought up in the

palace. When he was safe, he was not in

honor; when he was exposed, then he was in

honor. But God did this, to show His riches

of resource and contrivance. The Jew threat-

ened him, saying, "Wouldest thou kill me?"
(ib. ii. 14) and this too was of profit to him.

It was of God's providence, in order that he

should see that vision in the desert, in order

that the proper time should be completed,
that he should learn philosophy in the desert,

and there live in security. And in all the

plottings of the Jews against him the same

thing happens : then he becomes more illus-

trious. As also in the case of Aaron
; they

rose up against him, and thereby made him
more illustrious (Num. xvi. xvii.) : that so his

ordination should be unquestionable, that he

might be held in admiration for the future also

from the plates of brass (tuv ketclauv tov xaknov).

Of course you know the history : wherefore I

pass over the narration. And if ye will, let

us go over the same examples from the begin-

ning. Cain slew his brother, but in this he

rather benefited him : for hear what Scripture

says,
" The voice of thy brother's blood crieth

unto Me" (Gen. iv. 10): and again in an-

other place,
" To the blood thatspeaketh better

things than that of Abel." (Heb. xii. 24.) He
freed him from the uncertainty of the future,

he increased his reward : we have all learnt

hereby what love God had for him. For what
was he injured ? Not a whit, in that he

received his end sooner. For say, what do

they gain, who die more slowly? Nothing:
for the having good days does not depend on
the living many years or few years, but in the

using life properly. The Three Children

were thrown into the furnace, and through
this they became more illustrious : Daniel was
cast into the pit, and thence was he made
more renowned. (Dan. iii. and vi.) You see

that trials in every case bring forth great good
even in this life, much more in the life to

come : but as to malice, the case is the same,
as if a man having a reed should set himself

to fight with the fire : it seems indeed to beat

the fire, but it makes it brighter, and only
consumes itself. For the malice of the

wicked becomes food and an occasion of splen-
dor to virtue : for by God's turning the un-

righteousness to good account, our character

shines forth all the more. Again, when the

devil works anything: of this kind, he makes
those more illustrious that endure. How
then, you will say, was this not the case with

Adam, but, on the contrary, he became more

disgraced ? Nay, in this case of all others

God turned (the malice of) that (wicked one)

to good account : but if (Adam) was the worse
for it, it was he that injured himself : for it is

the wrongs that are done to us by others that

become the means of great good to us, not so

the wrongs which are done by ourselves. As
indeed, because the fact is that when hurt by
others, we grieve, but not so when hurt by
ourselves, therefore it is that God shows, that

he who suffers unjustly at the hands of an-

other, gets renown, but he who injures him-

self, receives hurt : that so we may bear the
former courageously, but not the latter. And
besides, the whole thing there was Adam's
own doing. Wherefore didst thou the

woman's bidding? (Gen. iii. 6.) Wherefore
when she counselled thee contrary (to God),
didst thou not repel her? Thou wast assur-

edly thyself the cause. Else, if the devil was
the cause, at this rate all that are tempted
ought to perish : but if all do not perish, the

cause (of our destruction) rests with our-

selves.
1

"But," you will say, "all that are

tempted ought (at that rate) to succeed."
No: for the cause is in ourselves. "At that

rate it ought to follow that (some) perish with-

out the devil's having anything to do with it."

Yes : and in fact many do perish without the

devil's being concerned in it : for surely the

devil does not bring about all (our evil do-

ings) ; no, much comes also from our own

sluggishness by itself alone : and if he too is

anywhere concerned as a cause, it is from our

offering the occasion. For say, why did the

devil prevail in Judas' case ? When " Satan
entered into him "

(John xiii. 27), you will say.

Yes, but hear the cause: it was because "he
was a thief, and bare what was put in the

bag." (ib. xii. 6.) It was he that himself

gave the devil a wide room for entering into

him : so that it is not the devil who puts into

us the beginning, it is we that receive and
invite him. "

But," you will say,
"

if there

were no devil, the evils would not have be-

come great." True, but then our punishment
would admit of no plea for mitigation : but as

it is, beloved, our punishment is more mild,
whereas if we had wrought the evils of our-

selves, the chastisements would be intoler-

able. For say, if Adam, without any counsel,

1 The dialogue seems to proceed thus. "
If the devil was

the cause of Adam's fall, at this rate it ought to follow that all

whom the devil tempts should perish (tSet Kara tovto navrat;

tov; netpaop.ivov<; an6\\v<r8at\ : if this be not the case, as cer-

tainly it is not, then, the cause (of our perishing) is with our-
selves (ei Se fir; dtTToAAvi'Tat, nap rjfias t; atria).

' Then : 'AAA'

t&et, $i)0-i, navras tov? ireipa^o/nei'ov; KaropOovv ov- nap rjjuas yap
t)

atria- &t, <fSr)0"l, Ka't x<opi? tov Stafiohov anoA\vo-6at.
"
But,"

say you,
"

(at this rate) all that are tempted ought to succeed

(against the Tempter, to come off victorious from the en-

counter)." No: for the cause (of our being tempted) is with
ourselves. " Then people ought to perish even without the
devil :

"
i. e.

'

It should follow that those who perish, perish
independently of the tempter.' Yes : in fact many do,

'

etc.

In the printed text oAA' eSet-KaropOovv, .... eSet anoWvaSat
are put interrogatively, and in place of the ov nap rj/oia; yap r)

airia of the Mss. (which we point Ov. nap Tj/uas y- ) a.) it has rj,

el nap r). r). a.
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had committed the sin he did, who would
have snatched him out of the dangers ?

" But

he would not have sinned," you will say ?

What right hast thou to say this? For he

who had so little solidity, that was so inert

and so ready for folly as to receive such

advice as this, much more would he without

any counsel have become this (that he did

become). What devil incited the brethren of

Joseph to envy ? If then we be watchful,

brethren, the devil becomes to us the cause

even of renown. Thus, what was Job the

worse for his falling into such helplessness of

distress ?
"
Speak not of this instance," you

will say: "(Job was not the wr

orse,) but the

weak person is the worse." Yes, and the

weak person is the worse, even if there be no
devil.

" But in a greater degree," you will

say, "when there is the devil's power working
along with him." True, but he is the less

punished, when he has sinned through the

devil's working with him
;

for the punish-
ments are not the same for all sins. Let us

not deceive ourselves : the devil is not the

cause of our taking harm, if we be watchful :

*

rather what he does, is to awake us out of our

sleep; what he does, is to keep us on the

alert. Let us for a while examine these

things : suppose there were no wild beasts,
no irregular states of the atmosphere ;

no

sicknesses, no pains, no sorrows, nor anything
else of the kind : what would not man have
become? A hog rather than a man, revelling
in gluttony and drunkenness, and troubled by
none of those things. But as it is, cares and
anxieties are an exercise "and discipline of

philosophy, a method for the best of training.
For say, let a man be brought up in a palace,

having no pain, nor care, nor anxiety, and

having neither cause for anger nor failure,

but whatever he sets his mind upon, that let

him do, in that let him succeed, and have all

men obeying him : (see whether) such a man
would not become more irrational than any
wild beast. But as it is, our reverses and our

afflictions are as it were a whetstone to

sharpen us. For this reason the poor are for

the most part wiser than the rich, as being
driven about and tost by many waves. Thus
a body also, being idle and without motion, is

sickly and unsightly : but that which is exer-

cised, and suffers labor and hardships, is

more comely and healthy: and this we should
find to hold also in the case of the soul.

1 Horn, xxiii. in Gen. 6, p. 215. A. "
I exhort you never to

lay the blame upon Salan, but upon your own remissness 1

say not this to exculpate him, for he '

goeth about,' etc. 1 Pet.
v. 8, but to put ourselves in more security, that we may not

exculpate ourselves when we so easily go over to the evil one,
tnat we may not speak those heartless, senseless words. Win-
has God left the evil one so much freedom to seduce men.'
These words betoken the greatest ingratitude. Consider this

;

God has left him that freedom, to this very end. that by fear
of the enemy he may keep us ever watchful and sober."

Iron also, lying unused, is spoilt, but if

worked it shines brightly; and in like manner
a soul which is kept in motion. Now these

reverses are precisely what keeps the soul in

motion. Arts again perish, when the soul is

not active : but it is active when it has not

everything plain before it : it is made active

by adverse things. If there were no adverse

things, there would be nothing to stir it : thus,
if everything existed ready-made in beautiful

sort, art would not have found wherein to ex-

ercise itself. So, if all things were level to

our understanding, the soul would not find

wherein to exert itself : if it had to be carried

about everywhere, it would be an unsightly

object. See you not, that we exhort nurses
not to make a practice of carrying children

always, that they may not bring them into a

habit (of wanting to be carried) and so make
them helpless ? This is why those children

which are brought up under the eyes of their

parents are weak, in consequence of the in-

dulgence, which by sparing them too much
injures their health. It is a good thing, even

pain in moderation
;
a good thing, care

;
a

good thing, want; for
2

they make us strong:

good also are their opposites : but each of

these when in excess destrovs us ; and the

one relaxes, but the other (by overmuch

tension) breaks us. Seest thou not, that

Christ also thus trains His own disciples ?

If they needed these things, much more do
we. But if we need them, let us not grieve,
but even rejoice in our afflictions. For these

are remedies, answering to our wounds, some
of them bitter, others mild

;
but either of

them by itself would be useless. Let us

therefore return thanks to God for all these

things: for He does not suffer them to happen
at random, but for the benefit of our souls.

Therefore, showing forth our gratitude, let us

return Him thanks, let us glorify Him, let us

bear up courageously, considering that it is

but for a time, and stretching forward our

minds to the things future, that we may both

lightly bear the things present, and be counted

worthy to attain unto the good things to come,

through the grace and mercy of His only be-

gotten Son, with Whom to the Father and the

Holy Ghost together be glory, might, honor,
now and ever, world without end. Amen.

2 The printed text. i<7\vpovs yap iip.a'; irotei xa\a icai ri

ivavria. Ben., fortes enitn nosredduui aria
sunt. But icnAo *ai to. fvavrta clearly .mswers to xaAbi' Ka\

Autttj <rufXftTpo?. KaAbr Ka\ 0pOPT4f, Ka\ai' icai iv5(ia Only it mav
ubted whether ra ivavria is te be taken lure .is ab

"Good also are adverse things, it. "theii tes,' i. e.

freedom from sorrow, .mA care, and want, if in moderation."
But tin- context speaks for the latter: viz. "(In moderat;
for each of them (both these things and of their opposites) be-

ing out of measure destroys : and as the one leaves no s.,lniity

or stability (ai to niv \avrol, i. e. immoderate joy, ease, com-
fort), so the other by excessive tension breaks. S b< w bv
ravra we understand liings and their opposites.

1 '

which are described as ra ner 7ricpa, ra 6e rjfitpa mnd text
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HOMILY LV.
ACTS XXVIII. 17-20.

" And it came to pass, that after three days Paul called

the chief of the Jews together : and when they
were come together, he said unto them, Men and

brethren, thought I have committed nothing against
the people, or customs of our fathers, yet was I de-

livered prisoner from Jerusalem into the hands of

the Romans. Who, when they had examined me,
would have let me go, because there was no cause

of death in me. But when the Jews spake against

it, I was constrained to appeal unto Caesar; not

that I had aught to accuse my nation of. For this

cause therefore have I called for you, to see you,
and to speak with you : because that for the hope
of Israel I am bound with this chain."

He wished to exculpate both himself and
others

; himself, that they might not accuse

him, and by so doing hurt themselves
;
and

those (others), that it might not seem that the

whole thing was of their doing. For it was

likely that a report was prevalent, that he had
been delivered up by the Jews ;

and this was

enough to alarm them. He therefore ad-

dresses himself to this, and defends himself

as to his own conduct.* " How then is it

reasonable," it might be said,
" that they

should deliver thee up without a cause ?
"

The Roman governors, he says, bear me wit-

ness, who wished to let me go.
" How was it

then that they did not let (thee) go ?
"

" When the Jews spake against it," he says.

Observe how he extenuates (in speaking of)

their charges against him. 1 Since if he had
wished to aggravate matters, he might have

used them so as to bear harder upon them.

* Paul's prompt summoning- of the unbelieving- Jews was
due as Chrys. reminds us, to his desire to conciliate them and
thus to prevent the rise of new obstacles to the progress of the

gospel. The apostle might naturally suppose that the Jews of

Jerusalem, who were bent upon destroying him, had lodged
information against him with their brethren at Rome and that

his appearance as a prisoner might still further excite their

prejudice and opposition. This view of Paul's action removes
the objection that he could not have given attention to the

Jews before making the acquaintance of the Christian church

(Zeller). He had, however, made their acquaintance ;
the

brethren had gone out to meet him on his approach to the city
and he had probably spent the most of the three days referred

to in their company. Zeller has objected still more zealously
to Paul's statement. "

I have done nothing against this peo-
ple or the customs of the fathers." Paul's meaning, however,
is, that he had never sought the destruction or subversion of

the Jewish law and customs, but had ever labored in the line of

the Messianic fulfilment of them. Meyer fitly says :

" His an-

tagonism to the law was directed against justification by the

Law."
1 viz. by saying only ai'TiAtyoi'Tuu' tu>v 'IouS., whereas they

had shown the utmost malignity against him, accusing him of

crimes which they could not prove, and "
saying that he was

not fit to live:
" but he is so forbearing, that though he might

have turned all this against them, he sinks the mention of it,

etc.

Wherefore, he says,
"

I was constrained to

appeal unto Caesar :

"
so that his whole speech

is of a forgiving nature. What then ? didst

thou this, that thou mightest accuse them ?

No, he says :

" Not that I had aught to accuse

my nation of :

"
but that I might escape the

danger. For it is for your sakes "that I am
bound with this chain." So far am I, he says,
from any hostile feeling towards you. Then

they also were so subdued by his speech, that

they too apologized for those of their own
nation :

" And they said unto him, We neither

received letters out of Judea concerning thee,
neither any of the brethren that came showed
or spake any harm of thee." (v. 21.) Neither

through letters, nor through men, have they
made known any harm of thee. Nevertheless,
we wish to hear from thyself :

* l But we desire

to hear of thee what thou thinkest
"

(v. 22):
and then forestalled him by showing their own
sentiments. " For as concerning this sect, it

is known to us, that everywhere it is spoken
against. And when they had appointed him a

day, there came many to him into his lodging ;

to whom he expounded and testified the king-
dom of God, persuading them concerning
Jesus, both out of the Law of Moses and out

of the Prophets, from morning till evening.
And some believed the things which were

spoken, and some believed not." (v. 23, 24.)

They said not, we speak against it, but "
it is

spoken against." Then he did not immedi-

ately answer,, but gave them a day, and they
came to him, and he discoursed, it says,

" both

out of the Law of Moses, and out of the

Prophets. And some believed, and some be-

believed not. And when they agreed not

among themselves, they departed, after that

Paul had spoken one word, Well spake the

Holy Ghost by Esaias the prophet unto our

fathers, saying, Go unto this people, and say,

Hearing ye shall hear, and shall not under-

stand ; and seeing ye shall see, and not per-
ceive : for the heart of this people is waxed

gross, and their ears are dull of hearing,
and their eyes have they closed

;
lest they

should see with their eyes, and hear with their

ears, and understand with their heart, and
should be converted, and I should heal them."

(v. 25-27.) But when they departed, as they
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were opposed to each other, then he reproaches

them, not because he wished to reproach
those (that believed not), but to confirm these

(that believed). "Well said Esaias," says he

to them. So that to the Gentiles it is given to

know this mystery. No wonder then, if they
did gainsay : this was foretold from the first.

Then again he moves their jealousy (on the

score) of them of the Gentiles.
" Be it known

therefore unto you, that the salvation of God
is sent unto the Gentiles, and that they will hear

it. And when he had said these words, the

Jews departed, and had great reasoning among
themselves. And Paul dwelt two whole years
in his own hired house, and received all that

came in unto him, preaching the kingdom of

God, and teaching those things which concern

the Lord Jesus Christ, with all confidence, no

man forbidding him. Amen." (v. 28-31.)
It shows the freedom he had now : without

hindrance in Rome, he who had been hin-

dered in Judea ;
and he remained teaching

there for two years. What of the (years)
after these ?

l

(Recapitulation.) (d) "Who having ex-

amined me," says he,
" found nothing in me "

(v. 18). When those ought to have rescued,

they "delivered (him) into the hands of the

Romans." And such the superabundance,
2

* * because those had not power to condemn,
but delivered him prisoner.

" Not as having

aught to accuse my nation of," (v. 19) am I

come. See what friendliness of expression !

"
my nation :

" he does not hold them as

aliens. He does not say, I do not accuse,

but,
"

I have not (whereof) to accuse :

"

although he had suffered so many evils at

their hands. But nothing of all this does he

say, nor make his speech offensive : neither

does he seem to be sparing them as matter

of favor. For this was the main point, to

show that they delivered him prisoner to the

Romans,
3 when those ought to have con-

1 Ti Si) Ta /oiTa TaOia; For the answer to this question, see
the Recapitulation. The remainder of the Exposition had
fallen into extreme confusion, in consequence of the original
redactor's having read the notes in the order 2, 4, 6 : 1, 3, 5: 7:
and this is followed by another series of trajections. The
restoration of the true order here, and in the numerous cases
of the like kind in the former homilies, was no easy matter;
but being effected, it speaks for itself. Later scribes (of the
old text) have altered a few words here and there: but the
framer of the mod. text has endeavored to make it read

smoothly, in point of grammar, little regarding the sense and
coherence of the whole.

2 Kai Tocaxnr) r; Trepiouiria, i. e. not only the Jews could prove
nothing against him, but the Romans also, to whom they
delivered him, after strict and repeated examinations, found
nothing in him worthy of death. So ex abundantly enough
and more than enough, was his innocence established. Mod.
text adds Trj? eAev#epias.

3 This clause to 6eicu on Piop.cu'019 Trape'Swicai' Stafiiov is want-
ing in A. C. In the next clause. Beov exeivovs KaraSutdaai,
"
whereas, had I been guilty, those, the Jews at Jerusalem, ought

to have condemned me, instead of that,
'

they delivered me pris-
oner to the Romans,' and the consequence was. that '

I was
compelled to appeal unto Caesar.'

" Hut this clause being fol-

demned him. (a)
" For this cause," he says,

"I wished to see you" (v. 20): that it might
not be in any man's power to accuse me, and
to say what (naturally) might suggest itself

(ja irapicT&fieva),
that having escaped their

hands I have come for this : not to bring evils

upon others, but myself fleeing from evils.
"

I was compelled to appeal unto Casar."

Observe them also speaking more mildly
to him. "We beg," say they: and wish

to speak in exculpation of those (at Jeru-

salem), (i) Whereas they ought to accuse

them, they plead for them : by the very fact of

their exonerating them, they do in fact accuse

them. 4

(/>)
For this very thing was a proof

that they knew themselves exceedingly in the

wrong. Had they been confident, they would
at any rate have done this, so that he should

not have it in his power to make out his story
in his own way, and besides they shrank from

coming. And by their many times attempting

they showed * *
(/) "As for this sect, it is

known to us," say they,
"
that it is everywhere

spoken against." (v. 21,21.)* True, but (peo-

lovved by e, mod. text connects thus: roi/s Si KoTa6ncoo-ai Stov

e/ceu'ous, Seov KaTrjyoprjo-eu: but whereas these (the Jews at

Rome) ought to have condemned those (the Jews at Jeru-

salem), ought to have accused them, they rather apologize for

them, etc.
4 Seov exeu'wi' KaT?)yopT?o"ai' diroKoyovi'TaL SI wv KaTYiyopovaw

avTojv. We restore it thus, a7roAoyoC>'Tar SI u>v aTroAoyori'Tai,

KaTrjyopoOo-if avriov. And in (/) ToOto pep yap oluto for ai'ToO.
' This very thing," i. e. their neither sending letters concern-

ing him to Rome, nor coming themselves;
"

if they had been
confident of their cause (iBappovv), kclv tovto e7ron]o-av, they
would at any rate have sent letters concerning him, if they did

not come themselves. uio~re fi) SvvqBrffai avyapirdaai p.(,

Erasmus, who here makes his version from the old text, ita

ne posse nt me simul rapere. The mod. text "for if they had
been confident, they would at least have done this and come
together, uio-re avrbv avvap-rraaai, lit ipsiim seciitu attrahcrem .

(Ben.) It does not appear what m has to do here, unless the

words, defectively reported, are put in St. Paul's mouth :

"if," he might say, "they were confident, they would have
done this, so that I should not be able awapnacmi." The
expression avvapirdvai (sc. to TjToup.ei'oi't is a term of logic,
"to seize to one's self as proved some point which is yet in

debate and not granted by the opponent:
"

therefore a/
principii. Above, p. 321, we had avvap-nayn in the sense of
"
jumping hastily to a conclusion." Later authors also use it

in the sense,
"

to suppress." See above, p. 209, note 6
. Here,

"
they would at any rate have written letters concerning him

(or, me), that so he (or, I) might not be able to have it all his

(or, my) own way:
"

to beg the point in dispute, and run off

with his own justification. <iAAu>s rt cai i\6fiv utKiyaav,
'es-

pecially as they shrunk from coming: <cai to n-oAAaici?
fcri^ci-

piVat eSa.^av, A., fTTL\ripai efictaai'." Read <coi Tip n. (ni\(ipi)<rat.

"by their repeated attempts (to slay him?)" iSti(av 6ti ov<

iedppovv, or oTi iSeiaav. Mod. text. "Hut now. not bi

confident they shrunk from coming: especially as by their

frequent attempting, they showed that
,tiny were not confi-

dent."
. , .

* Needless difficulties have been found in v. 22. It is said

that the Jews speak as if they had heard of the ( hristian

Church at Rome, which some years before is represented by
Paul's Epistle to the Romans as large and flourishing iRom.
i. 8), only from hearsav. and that Luke must have represented
them as so speaking in order to represent Paul as the founder

of the Roman Church. For the reserve of the Jews, however.

plausible and sufficient reasons can be given.il the fact that

they say no more than they do requires explanation. To us it

does not seem to require any. The Jews do not state that

they know nothing concerning the Roman Christians. They
speak of the

"
sect

"
in general, but do not say thai they know

of it onlv by hearsay. They simply state one 'thing which they
know, not how they know it, nor that it is all that they ki

This statement served their purpose to commit themselves in

no way against Paul concerning whom they had received no
official information from Jerusalem v. 21) as also the purpose
to encourage Paul to explain himself and defend his cause

fully and frankly to them. G. B. S.
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pie) are also everywhere persuaded (as, in fact,

here),
" some were persuaded, and some be-

lieved not. And when they had appointed him

a day," etc. (v. 23-25.) See again how not by
miracles but by Law and Prophets he puts

them to silence, and how we always find him

doing this. And yet he might also have

wrought signs; but then it would no longer

have been matter of faith. In fact, this

(itself) was a great sign, his discoursing from

the Law and the Prophets. Then that you

may not deem it strange (that they believed

not), he introduces the prophecy which saith,
"
Hearing ye shall hear and not understand,"

more now than then :

" and ye shall see and

not perceive
"

(v. 26) more now than then.

This is not spoken for the former sort, but for

the unbelievers. How then ? Was it con-

trary to the prophecy, that those believed ?

("Go,") it says, "unto this people
"

(that is),

to the unbelieving people. He did not say
this to insult them, but to remove the offence.
" Be it known then," he says,

" unto you, that

unto the Gentiles is sent the salvation of

God. They," says he,
"

will hear it too." (v.

28.) Then why dost thou discourse to us ?

Didst thou not know this ? Yes, but that ye

might be persuaded, and that I might excul-

pate myself, and give none a handle (against

me), (/)
The unbelieving were they that

withdrew. But see how they do not now form

plots against him. For in Judea they had a

sort of tyranny. Then wherefore did the

Providence of God order that he should go
thither, and yet the Lord had said,

" Get thee

out quickly from Jerusalem ?
"

(ch. xxii. 18.)

That both their wickedness might be shown,
and Christ's prophecy made good, that they
would not endure to hear him : and so that all

might learn that he was ready to suffer all

things, and that the event might be for the

consolation of those in Judea : for there also

(the brethren) were suffering many grievous
evils. But if while preaching the Jewish doc-

trines, he suffered thus, had he preached the

doctrines of the glory of Christ, how would

they have endured him? While "purifying
himself" (ch. xxi. 26) he was intolerable, and

how should he have been tolerable while

preaching? What 1

lay ye to his charge?
What have ye heard ? He spoke nothing of

the kind. He was simply seen, and he ex-

asperated all against him. Well might he

then be set apart for the Gentiles : well might
he be sent afar off : there also destined to dis-

course to the Gentiles. First he calls the

1
i. e.

" You say, He is accused of preaching everywhere
against the Law but of what do ye accuse him ? what have

you heard him say ? Not a word of the kind did he speak.

They did but see him in the Temple, xxi. 27, and straightway
stirred up all the people against him.'*

Jews, then having shown them the facts he
comes to the Gentiles, (ch. xxiv. 18.) "Well

spake the Holy Ghost," etc. But this saying,
" The Spirit said," is nothing wonderful : for

an angel also is said to say what the Lord
saith : but- He (the Spirit) not so. When one
is speaking of the things said by the angel, one
does not say, Well said the angel, but, Well
said the Lord. " Well said the Spirit :

"
as

much as to say, It is not me that ye dis-

believe. But God foreknew this from the

first.
" He discoursed," it says, "with bold-

ness, unhindered "
(v. 31) : for it is possible to

speak with boldness, yet hindered. His bold-

ness nothing checked : but in fact he also

spoke unhindered. (/) "Discoursed, 3 " it says,
" the things concerning the kingdom of God :

"

mark, nothing of the things of sense, nothing
of the things present. {/) But of his affairs

after the two years, what say we ? (p) (The
writer) leaves the hearer athirst for more : the

heathen authors do the same (in their writ-

ings), for to know everything makes the

reader dull and jaded. Or else he does this,

(/) not having it in his power to exhibit it

from his own personal knowledge, (a) Mark
the order of God's Providence,

4 "
I have been

much hindered from coming unto you . . .

having a great desire these many years to

2 dAA' cKeii'os OVK6T1. A., eKeivtau. Cat., exelvo. Mod. text
dAA' ivTavOa fiiv out<os, xel Si ovxcrt. "AAAws 6*e /cat . He
makes this an argument against those who affirmed the Holy
Ghost to be a created Angel. There are many places where
an Angel speaks in the name of the Lord, and what the Angel
says, is the Lord's saying. But in speaking of such a com-
munication, one would not say. Well spake the Angel, but,
Well spake the Lord. So here, if the Spirit were but an
Angel, St. Paul would not have said,

" Well spake the Holy
Spirit: he would have said, Wei! spake the Lord. Hence the
clause dAA' e/ceiyos or exci^o (sc. to Ilf.) oii/ceVc means,

" But not
so the Spirit,'' i. e. What has been said of the case of an

Angel speaking in the name of the Lord, does not apply here:
the Holy Spirit speaks in His own name. The sense is

obscured by the insertion of the clause KaAwj eln-e, <p., to Hv.
to'A. (which we omit) before aAA' ciceii-os ovkctl.

3 Here follows another series of trajections: the parts, as it

seems, having been transcribed from the notes in this order,

5, 3, 1: 6, 4, 2: 7, 9: 8, 10. Mod. text inserts here: " But
Paul," it says, dwelt two whole years .n his own hired
house." So without superfluity was he, rather so did he imi-
tate his Master in all things, since he had even his dwelling
furnished him, not from the labors of others, but from his own
working: for the words,

"
in his own hired house," signify

this. But that the Lord also did not possess a house, hear
Him saying to the man who had not rightly said,

"
I will fol-

low Thee whithersoever Thou goest : The foxes
"

said He
" have holes, and the birds of the air have nests : but the Son
of Man hath not where to lay His head.'' Thus did He from
His own self teach that we should possess nothing, nor be

exceedingly attached to things of this life. "And he re-

ceived." it says, "all that came in unto him, preaching the

kingdom of God." See him speaking nothing of the things of

sense; nothing concerning the present things, but all concern-

ing the kingdom of God. And below after />, in place oicg,
the same has:

" But he does this, and tells not what things
came afterwards, deeming it would be superfluous for those
who would take in hand the things he had written, and who
would learn from these how to add on to the narration: for

what the things were which went before, such doubtless he
found these which came after. Hear too what he says, writ-

ing after these things (?) to the Romans. " Whensoever I take
rnv journey into Spain, I will come to you."

4 The report is very defective, but the meaning in general
is this: See how his desire of coming to Rome is accomplished,
but not in the way which he proposed. Hence in (h\ we do
not hesitate to supply the negative which is omitted in the
Mss. and the printed text. 'Opa; 7ra>? OY ttolvto. n-poeuipa.
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come unto you." (Rom. xv. 22, 23.) (d) But

he fed them with hopes, (g) I am in haste

to go to Spain, and "
I hope," says he,

"
to

see you in my journey, and to be brought
thitherward on my journey by you, if first I be

filled with your company in some measure."

(ib. 24.) (/')
Of this he says, I will come and

rest together with you
"

in the fulness of the

blessing of the Gospel" (ib. 29): and again
"

I am going to Jerusalem to minister to the

saints" (ib. 25) : this is the same that he has

said here,
" To do alms to my nation I came."

(Acts xxiv. 17.) (Ji) Do you mark how he did

not foresee everything that sacred and divine

head, the man higher than the heavens, that

had a soul able to grasp all at once, the holder

of the first place Paul ? The man whose

very name, to them that know him, suffices

for rousing of the soul, for vigilance, for shak-

ing off all sleep! Rome received him bound,

coming up from the sea, saved from a ship-
wreck and was saved from the shipwreck of

error. Like an emperor that has fought a

naval battle and overcome, he entered into

that most imperial city, (k) He was nearer

now to his crown. Rome received him bound,
and saw him crowned and proclaimed con-

queror. There he had said, I will rest

together with vou : but this was the beginning
of a course once more, and he added trophies
to trophies, a man not to be overcome.

Corinth kept him two years, and Asia three,

and this city two for this time; a second time

he again entered it, when also he was consum-

mated. Thus he escaped then, and having
filled the whole world, he so brought his life to

a close. Why didst thou wish to learn what

happened after these two years ? Those too

are such as these : bonds, tortures, fightings,

imprisonments, lyings in wait, false accusa-

tions, deaths, day by day. Thou hast seen

but a small part of it ? How much soever

thou hast seen, such is he for all the rest. As
in the case of the sky, if thou see one part of

it, go where thou wilt thou shalt see it such as

this : as it is with the sun, though thou see its

rays but in part, thou mayest conjecture the

rest : so is it with Paul. His Acts thou hast

seen in part ;
such are they all throughout,

teeming with dangers. He was a heaven hav-

ing in it the Sun of Righteousness, not such
a sun (as we see) : so that that man was better

than the very heaven. Think you that this is

a small thing when you say
" The Apos-

tle," immediately every one thinks of him 1 as
I,

when you say "The Baptist," immediately

they think of Tohn ? To what shall one com-

pare his words ? To the sea, or even to the

ocean ? But nothing is equal to them. More

copious than this (sea) are (his) streams;

purer and deeper ;
so that one would not err

in calling Paul's heart both a sea and a

heaven, the one for purity, the other for

depth. He is a sea, having for its voyagers
not those who sail from city to city, but those
from earth to heaven : if anv man sail in this

J

sea, he will have a prosperous voyage. On
this sea, not winds, but instead of winds the

Holy and Divine Spirit wafts the souls which
sail thereon : no waves are here, no rock, no
monsters : all is calm. It is a sea which is

more calm and secure than a haven, having: no
bitter brine, but a pure fountain both sweeter
than *

*, and brighter and more transparent
than the sun : a sea it is, not having precious
stones, nor purple dye as ours, but treasures

far better than those. He who wishes to de-

scend into this sea, needs not clivers, needs
not oil, but much loving-kindness (jpiXavdpaniai) :

he will find in it all the good things that

are in the kingdom of Heaven. He will

even be able to become a king, and to

take the whole world into his possession,
and to be in the greatest honor ; he who
sails on this sea will never undergo ship-

wreck, but will know all things well. But as

those who are inexpert in this (our visible

sea) are suffocated (in attempting to dive

therein), so is it in that other sea : which is just
the case with the heretics, when they attempt

things above their strength. It behooves
therefore to know the depth, or else not to

venture. If we are to sail on this sea, let us

come well-girded.
"

I could not." he says,
"
speak unto you as unto spiritual, but as unto

carnal." (1 Cor. iii. 1.) Let no one who is

without endurance sail on this sea. Let us

provide for ourselves ships, that is, zeal,

earnestness, prayers, that we may pass over

the sea in quiet. For indeed this is the living
water. Like as if one should get a mouth of

fire, such a mouth does that man get who
knows Paul well : like as if one should have a

sharp sword, so again does such an one be-

come invincible. And for the understanding
of Paul's words there is needed also a pure
life. For therefore also he said :

" Ye are be-

come such as have need of milk, seeing ye are

dull of hearing." (Heb. v. 11. u.i For there

is, there is an infirmity of hearing. For a

stomach which is infirm could not take in

wholesome food (which it finds) hard of di-

gestion, so a soul which is become tumid and

heated, unstrung and relaxed, could not re-

ceive the word of the Spirit. Hear the dis-

ciples saying, "This is a hard saying: who
can hear it

"
(John vi. 60)? Put it the soul

be strong and healthy, all is most easy, all is

light : it becomes more lofty and buoyant : it

is more able to soar and lift itself on high.
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Knowing then these things, let us bring our

soul into a healthy state : let us emulate Paul,

and imitate that noble, that adamantine soul :

that, advancing in the steps of his life, we may
be enabled to sail through the sea of this

present life, and to come unto the haven

wherein are no waves, and attain unto the

good things promised to them that love Him,
through the grace and mercy of our Lord Jesus
Christ, with Whom to the Father and Holy
Ghost together be glory, might, honor, now
and ever, world without end. Amen.
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PREFACE TO HOMILIES ON ROMANS.

St. Chrysostom's Commentary on the Epistle to the Romans is one of the closest and most argumenta-
tive of those he has left us. The style of the Epistle itself called for this, being such as almost constantly to

remind an attentive reader of the necessity of forming some notion of the views and feelings of the persons to

whom it was originally addressed. To this point St. Chrysostom has paid much attention, and has conse-

quently obtained "a far clearer view of the doctrinal bearing of the Epistle than most other commentators. His

early rhetorical education would probably have given him even too strong a bias toward that kind of exposi-

tion, but for his subsequent course of severe discipline and ascetic devotion. As it is, the rhetorical element in

his commentary is of very great value. His ready apprehension of the effect intended to be produced by the

style and wording of a sentence, is often the means of clearing up what might otherwise seem obscure or even

inconsistent. An example of this occurs in the beginning of the seventh chapter, which he expounds in the

1 2th Homily. The illustration of our release from the Law of Moses by partaking in the Death of Christ, by
the dissolution of marriage at death, is so stated in the Epistle as to contain an apparent inconsistency, as

though the death of the Law, and the death of the person, were confounded. And the various readings only
shift the difficulty, without removing it. This, however, he has very ably shown to be, in fact, an argument
a fortiori. Other cases will strike other persons as they happen to have found difficulty in the Text.

A far higher qualification for interpreting St. Paul, in whom, as much as in any of the sacred writers, the

Man appears as well as the guiding Spirit, was that peculiar affection with which he regarded him, and which

he expresses particularly in the beginning of the Introduction, and at the close of the last Homily. The effect

of this is perhaps best traced in the commentary on Rom. ix. 3, Horn. xvi.

The elaborate composition of these Homilies, and the close attention which it must have required, has

been thought an indication that they must have been delivered before the Author was engaged in the cares of

the Bishopric of Constantinople. But Tillemont has detected even surer indications, which place the point

clearly beyond all question. In his exhortation to Charity, Horn. viii. he speaks of himself and his

hearers as under one Bishop. It has been objected that he speaks of himself as Pastor, in Horn. xxix.

but he does the same in other Homilies, certainly delivered by him when he was only a preacher at

Antioch, and the terms are less definite than in the other case, v. ad'. P. Ant. Horn. xx. on the Stal

Besides, he seems to address persons who have ready access to the place in which St. Paul taught and un-

bound, which cannot be shown to tally with Constantinople, but evidently agrees with Antioch. The bind

of St. Paul there mentioned is not, however, on record, and it is just possible he may mean in thai expn --inn

to refer to another place.

Some account of the life of the Author has been given in the Preface to the Homilies on the First E]

to the Corinthians, already translated. l It may be worth while, however, to notice particularly, in connection

with this work, the manner in which St. Chrysostom was quoted in the Pelagian controversy, as some of the

passages are taken from it.

St. Augustin, adv. Julianum, 1. 1. c. vi. discusses a passage in a Homily to the newly baptized, which

alleged against the doctrine of Original Sin. He had spoken of infants as not having sins, meaning of coi

actual sins, as the plural number implies. The words were, however, easily turned in translation so as to 1

another sense. St. Augustin quotes on the other side his Letter to Olympias, that " Adam by his sin con-

demned the whole race of men." And Horn. ix. in Gen. c. 1. v. 28, where he speaks of the loss of command
over the creation, as a penalty of the Fall. And finally, a passage from the Homily before quoted (as

1 [For this a more complete sketch of the Life and Work of St. Chrysostom has been piven by the Editor in the Pr
mena to the first volume.]
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ad Neophytes'), in which he speaks of our Lord finding us "bound by a hereditary debt;
" and one in Horn. x.

of this Commentary, viz. that on Rom. v. 14. These are sufficient to make it clear, that St. Chrysostom did

not hold any Pelagian doctrine on this point.

With respect to Free-will, he has one or two passages, as in Horn, on the words of St. Paul, 2 Cor. iv. 13.

Ben. t. iii. p. 264.
" That first believing, and obeying when called, is of our good will

;
but when the founda-

tion of faith is laid, we need the assistance of the Spirit." And on St. John i. 38. Ben. 8. p. 107, p. 154, O. T.
"
that God does not precede our wills with His gifts ;

but when we have begun, when we have sent our will before,

then He gives us abundant opportunities of salvation." However, in Horn, lviii. in Gen. he says, "though he

received help from above, yet he first did his own part. So let us persuade ourselves, that though we strive

ever so much, we can do no good thing at all, except we are aided by help from above. For as we can never

do anything aright without that help, so unless we contribute our own share, we shall not be able to obtain help
fromabove." This illustrates his meaning about doing our own part first, and shows that he does not mean
to exclude Divine aid in the very beginning of good actions, only not superseding the motion of our will. The
word gifts is also to be observed. He probably did not think of its being applicable to the first motions of

prevenient grace, intending himself the Evangelical gifts. This view of his meaning seems to solve the difficul-

ties of his expressions, so far as is necessary in a writer more rhetorical than logical. Sojne passages in this

Commentary bear on the point, as on Rom. ii. 16, and viii. 26.

In a Letter to Olympias, shortly before his death, he laments the errors of a " Monk Pelagius," and it is

supposed that he means the well-known heretic.

The present Translation is from the text of Savile, except where otherwise noted. For the first sixteen

Homilies, several Mss. have been collated in Paris, with a view to an Edition of the original, the rest of the

collation is not yet come to hand. Four contain nearly the whole of the Commentary, and three more several

parts of it : two of these were partially used by the Benedictine Editors, and supply some valuable readings in

the latter Homilies. There is also one Ms. in the Bodleian Library, which has many mistakes, but agrees in

general with the best readings in those which have been collated. It contains nearly the whole text as far as

Horn. xxx. and has been entirely collated after Horn. xvi. and for a great part of the earlier Homilies.

The Editors are indebted for the Translation, and much of the matter contained in the Notes, to the Rev-

erend J. B. Morris, M. A., of Exeter College, as well as for the Index.

C. MARRIOTT.

The Benedictine text having been revised by Mr. Field with singular acumen by aid of collations of all

European Mss. of any account, it was not thought right to republish this important volume without revising

the translation by that text. This was kindly undertaken by the Rev. W. H. Simcox, late Fellow of Queen's

College, and has been executed with the care and exactness to be expected from that accomplished scholar. In

other respects, he has with a remarkable modesty left the previous translation untouched.

1876 E. B. PUSEY.
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HOMILIES
OF

ST. JOHN CHRYSOSTOAI,
ARCHBISHOP OF CONSTANTINOPLE,

ON THE

EPISTLE OF ST. PAUL THE APOSTLE

TO THE

ROMANS.

THE ARGUMENT. 1

As I keep hearing the Epistles of the blessed

Paul read, and that twice every week, and
often three or four times, whenever we are

celebrating the memorials of the holy martyrs,

gladly do I enjoy the spiritual trumpet, and

get roused and warmed with desire at recog-

nizing the voice so dear to me, and seem to

fancy him all but present to my sight, and
behold him conversing with me. But I grieve
and am pained, that all people do not know
this man, as much as they ought to know him

;

but some are so far ignorant of him, as not

even to know for certainty the number of his

Epistles. And this comes not of incapacity,
but of their not having the wish to be continu-

ally conversing with this blessed man. For it

is not through any natural readiness and

sharpness of wit that even I am acquainted
with as much as I do know, if I do know any-

thing, but owing to a continual cleaving to

the man, and an earnest affection towards
him. For, what belongs to men beloved, they
who love them know above all others

;
because

they are interested in them. And this also

this blessed Apostle shows in what he said to

the Philippians ;

" Even as it is meet for me
to think this of you all, because I have you in

my heart, both in my bonds, and in the de-

fence and confirmation of the Gospel." (Phil,

i. 7.) And so ye also, if ye be willing to apply
to the reading of him with a ready mind, will

1 Field counts this as the first Homily : but it seemed need-
less to disturb the usual numeration.

need no other aid. For the word of Christ is

true which saith,
"
Seek, and ye shall find

;

knock, and it shall be opened unto you."'

(Matt. vii. 7.) But since the greater part of

those who here gather themselves to us, have
taken upon themselves the bringing up of

children, and the care of a wife, and the charge
of a family, and for this cause cannot afford to

give themselves wholly to this labor, be ye at

all events aroused to receive those things
which have been brought together by others,
and bestow as much attention upon the hear-

ing of what is said as ye give to the gathering

together of goods. For although it is un-

seemly to demand only so much of you, yet
still one must be content if ye give as much.
For from this it is that our countless evils

have arisen from ignorance of the Scriptures ;

from this it is that the plague of heresies has

broken out ; from this that there are negligent
lives; from this labors without advantage.
For as men deprived of this daylight would
not walk aright, so they that look not to the

gleaming of the Holy Scriptures must needs be

frequently and constantly sinning, in that they
are walking in the worst darkness. And that

this fall not out, let us hold our eyes open to

the bright shining of the Apostle's words
;
for

this man's tongue shone forth above the sun.

and he abounded more than all the rest in the

word of doctrine
;
for since he labored more

abundantly than they, he also drew upon him-

self a large measure of the Spirit's grace.

JO^
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(i Cor. xv. 10.) And this I constantly affirm,

not only from his Epistles, but also from the

Acts. For if there were anywhere a season

for oratory, to him men everywhere gave
place. Wherefore also he was thought by
the unbelievers to be Mercurius, because
he took the lead in speech. (Acts xiv. 12.)
And as we are going to enter fully into

this Epistle, it is necessary to give the date

also at which it was written. For it is not,

as most think, before all the others, but before

all that were written from Rome, yet subse-

quent to the rest, though not to all of them.

For both those to the Corinthians were sent

before this : and this is plain from what he

wrote at the end of this, saying as follows :

" But now I go unto Jerusalem to minister

unto the saints : for it hath pleased them of

Macedonia and Achaia to make a certain con-

tribution for the poor saints which are at Jer-
usalem." (Rom. xv. 25, 26.) For in writing
to the Corinthians he says :

"
If it be meet

that I go also, they shall go with me "
(1 Cor.

xvi. 4) ; meaning this about those who were
to carry the money from thence. Whence it

is plain, that when he wrote to the Corinthians,
the matter of this journey of his was in

doubt, but when to the Romans, it stood now
a decided thing. And this being allowed, the

other point is plain, that this Epistle was after

those. But that to the Thessalonians also

seems to me to be before the Epistle to

the Corinthians : for having written to them

before, .
and having moved the question of

alms to them, when he said,
" But as touching

brotherly love, ye need not that I write unto

you : for ye yourselves are taught of God to

love one another. And indeed ye do it

toward all the brethren
"

(1 Thess. iv. 9, 10):
then he wrote to the Corinthians. And this

very point he makes plain in the words,
" For

I know the forwardness of your mind, for

which I boast of you to them of Macedonia,
that Achaia was ready a year ago, and your zeal

hath provoked very many
"

(2 Cor. ix. 2) :

whence he shows that they were the first he
had spoken to about this. This Epistle
then is later than those, but prior (-purr/) to

those from Rome
;

for he had not as yet set

foot in the city of the Romans when he wrote

this Epistle, and this he shows by saying,
" For I long to see you, that I may impart
unto you some spiritual gift." (Rom. i. n.)
But it was from Rome he wrote to the Philip-

pians ;
wherefore he says,

" All the saints

salute you, chiefly they that are of Caesar's

household
"

(Phil. iv. 22) : and to the Hebrews
from thence likewise, wherefore also he says,
"

all they of Italy salute them." (Heb. xiii.

24.) And the Epistle to Timothy he sent also

from Rome, when in prison ;
which also seems

to me to be the last of all the Epistles ;
and

this is plain from the end :

" For I am now
ready to be offered," he says,

" and the time
of my departure is at hand." (2 Tim. iv. 6.)
But that he ended his life there, is clear, I may
say, to every one. And that to Philemon is

also very late, (for he wrote it in extreme old

age, wherefore also he said,
" as Paul the

aged, and now also a prisoner in Christ

Jesus,") (Philem. 9), yet previous to that to

the Colossians. And this again is plain from
the end. For in writing to the Colossians, he

says, "All my state shall Tychicus declare
unto you, whom I have sent with Onesimus, a

faithful and beloved brother." (Col. iv. 7.)

For this was that Onesimus in whose behalf he

composed the Epistle to Philemon. And
that this was no other of the same name with

him, is plain from the mention of Archippus.
For it is he whom he had taken as worker

together with himself in the Epistle to Phile-

mon, when he besought him for Onesimus,
whom when writing to the Colossians he
stirreth up, saying, "Say to Archippus, Take
heed to the ministry which thou hast received,
that thou fulfil it." (Col. iv. 17.) And that

to the Galatians seems to me to be before

that to the Romans.* But if they have a

different order in the Bibles, that is nothing
wonderful, since the twelve Prophets, though
not exceeding one another in order of time,
but standing at great intervals from one

another, are in the arrangement of the Bible

placed in succession. Thus Haggai and
Zachariah and the Messenger

x

prophesied
after Ezekiel and Daniel, and long after

Jonah and Zephaniah and all the rest. Yet

they are nevertheless joined with all those

from whom they stand so far off in time.

But let no one consider this an undertaking
beside the purpose, nor a search of this kind a

piece of superfluous curiosity ;
for the date of

the Epistles contributes no little to what we are

looking after.! For when I see him writing to

1 " Or '

Angel,' i. e. Malachi
;
who was so called from the

expression Mai. i. i (LXX. Sia x'P? ayyeAov avrov. cf. E. V.
in margin

'

by the hand of Malachi '), cf. 2 Esdr. 1. 40.
"

* It is remarkable that the conclusions of Chrys. should
harmonize so well with the results of modern scholarship in

regard to the order of the Pauline epistles. Except in assign-
ing the Epistle to the Hebrews to Paul and in apparently-
interposing a considerable period between Philemon and
Colossians, his statements may be taken as giving the best
conclusions of criticism. G. B. S.

t Our author rightly attaches much importance to the time
and occasion of writing as bearing upon the meaning of the

epistles. The earliest epistles those to the Thessalonians
relate to Paul's missionary labors and are but a continuation
of the apostle's preaching. They might almost be called

samples of his sermons. The group which falls next in order

(Gal., 1 and 2 Cor., and Rom.) comprehends the great doctrinal
discussions of the problems of law and grace, and reflects the
conflict of the Apostle to the Gentiles with the Judaizing
tendency in all its phases. This group is most important for

the study of the Pauline theology. The third group the

epistles of the (first) imprisonment Col.. Philem., Eph. and
Phil. besides containing a wonderful fulness and richness
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the Romans and to the Colossians about the

same subjects, and yet not in a like way
about the same subjects ;

but to the former

with much condescension, as when he says,
" Him that is weak in the faith receive ye,
but not to doubtful disputations ;

for one

believeth that he may eat all things, another,
who is weak, eateth herbs" (Rom. xiv. i, 2) :

but to the Colossians he does not write in

this way, though about the same things, but

with greater boldness of speech :

" Wherefore
if ye be dead with Christ," he says,

"
why, as

though living in the world, are ye subject to

ordinances (touch not, taste not, handle not),
which all are to perish with the using, not in

any honor to the satisfying of the flesh
"

(Col. ii. 20-23); I mid no other reason for

this difference than the time of the transaction.

For at the first it was needful to be conde-

scending, but afterwards it became no more
so. And in many other places one may find

him doing this. Thus both the physician and
the teacher are used to do. For neither does
the physician treat alike his patients in the first

stage of their disorder, and when they have
come to the point of having health thence-

forth, nor the teacher those children who are

beginning to learn and those who want more
advanced subjects of instruction. Now to the

rest he was moved to write by some particular
cause and subject, and this he shows, as

when he says to the Corinthians,
"
Touching

those things whereof ye wrote unto me"
(1 Cor. vii. 1): and to the Galatians too from
the very commencement of the whole Epistle
writes so as to indicate the same thing ;

but to

these for what purpose and wherefore does he
write ? For one finds him bearing testimony
to them that they are "

full of goodness, being
filled with all knowledge, and able also to

admonish others." (Rom. xv. 14.) Why
then does he write to them ?

" Because of

'the grace of God," he says, "which is given
unto me, that I should be the minister of

Jesus Christ" (ib. 15, 16) : wherefore also he

says in the beginning: "I am a debtor; as

much as in me is, I am ready to preach the

Gospel to you that are at Rome also
;

"
for

what is said as that they are " able to exhort
others also" (Rom. i. 14. 15), and the like,

rather belongs to encomium and encourage-
ment : and the correction afforded by means

of Christian thought, exhibits to us the rise and spread of
Gnostic heresies. the introduction of heathen philosophical
ideas which were destined to exert a mighty influence upon
the theology, religion and life of the church for centuries.
The last group the Pastoral epistles has a peculiar private
and personal character from being addressed to individuals.

They have a special value, for all who hold their genuineness,
from being the latest Christian counsels of

" Paul the aged."
-G. B. S.

of a letter, was needful even for these
;
for

since he had not yet been present, he bringeth
the men to good order in two ways, both by
the profitableness of his letter and by the

expectation of his presence. For such was
that holy soul, it comprised the whole world
and carried about all men in itself thinking
the nearest relationship to be that in God.
And he loved them so, as if he had begotten
them all, or rather showed (so 4 Mss.) a

greater instinctive affection than any father

(so Field : all Mss. give
" a father's toward

all ") ; for such is the grace of the Spirit, it

exceedeth the pangs of the flesh, and displays
a more ardent longing than theirs. And this

one may see specially in the soul of Paul, who

having as it were become winged through love,
went continually round to all, abiding no-

where nor standing still. For since he had
heard Christ saying, "Peter, lovest thou Me ?

feed My sheep" (John xxi. 15); and setting
forth this as the greatest test of love, he

displayed it in a very high degree. Let us too

then, in imitation of him, each one bring into

order, if not the world, or not entire cities and

nations, yet at all events his own house, his

wife, his children, his friends, his neighbors.
And let no one say to me,

"
I am unskilled

and unlearned :

"
nothing were less instructed

than Peter, nothing more rude than Paul, and
this himself confessed, and was not ashamed
to say,

"
though I be rude in speech, vet not

in knowledge." (2 Cor. xi. 6.) Yet neverthe-

less this rude one, and that unlearned man,*
overcame countless philosophers, stopped the

mouths of countless orators, and did all by
their own ready mind and the grace of God.
What excuse then shall we have, if we are not

equal to twenty names, and are not even of

service to them that live with us? This is but

a pretence and an excuse for it is not want

* The "learning" of the Apostle Paul has been greatly
exaggerated on both sides. It has been customary too'
estimate it. He has been described as learned in Greek liter-

ature. The quotation of a few words from Aratusi Actsxvii. 28)
and the use of two (probably) proverbial savings which have
been traced to Menander and Epimenides 11 Cor. xv. ,; Titus
i. 12) furnish too slender support for this opinion, (via. Meyer
in tocis). It is said that Paul had abundant

opportunity to

become acquainted with the Greek literature in Tarsus. Hut
he left Tarsus at an early age and all the prejudices of his

family would disincline him to the study of Heathen litera-

ture. His connection with Gamaliel and the style of his

epistles alike show that his education was predominantly
Jewish and Rabbinic. He was learned after the manner of
the strictest Pharisees and from his residence in Tarsus and
extended travel had acquired a good writing rak-

ing knowledge of the Greek language. Chrys. is uni-

formly inclined, however, to depreciate the culture
Paul. This springs from a desire to emphasize the greatness
of his influence and power as compared with his attainments.
The apostle's confession that he is an iSuurqs nZ-Xoyw i 3 Cor,
xi. 6), means only that he was unskilled in eloquence
and is to be taken as his own modest estimate of himself in

that particular. Moreover it is immediately qualified by oAA'
ou T17 -yi'iuo-ei which is entirely inconsistent with the idea that
he was rude or illiterate in general, or that he considered
himself to be so. G. B. S.
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of learning or of instruction which hindereth

our teaching, but drowsiness and sleep. (Acts
i. 15; ii. 41.) Let us then having shaken off

this sleep with all diligence cleave to our own
members, that we may even here enjoy much
calm, by ordering in the fear of God them

that are akin to us, and hereafter may partake
of countless blessings through the grace and
love of our Lord Jesus Christ towards man,
through Whom, and with Whom, be glory to

the Father, with the Holy Ghost, now, and

evermore, and to all ages. Amen.

HOMILY I.

RUM. I. 1, 2.

"Paul, a servant of Jesus Christ, called to be an

Apostle, separated unto the Gospel of God,
(which He promised afore by His prophets in the

Holy Scriptures.)"

Moses having written five books, has no-

where put his own name to them, neither

have they who after him put together the his-

tory of events after him, no nor yet has Mat-

thew, nor John, nor Mark, nor Luke
;
but the

blessed Paul everywhere in his Epistles sets 1

his own name. Now why was this ? Because

they were writing to people, who were present,
and it had been superfluous to show them-

selves when they were present. But this man
sent his writings from afar and in the form of

a letter, for which cause also the addition of

the name was necessary. But if in the Epistle
to the Hebrews he does not do the same, this

too is after his own wise judgment.* For
since they felt prejudiced against him, lest on

hearing the name at the outstart, they should

stop up all admission to his discourse, he

subtly won their attention by concealing the

name. But if some Prophets and Solomon
have put their names, this I leave as a subject
for you to look further into hereafter, why
some of them wished to put it so, and some
not. For you are not to learn everything
from me, but to take pains yourselves also

and enquire further, lest ye become more dull-

witted.
"
Paul, a servant of Jesus Christ." Why

did God change his name, and call him Paul,

who was Saul ? It was, that he might not

even in this respect come short of the Apos-
tles, but that that preeminence which the

chief of the Disciples had, he might also ac-

quire (Mark iii. 16); and have whereon to

ground a closer union with them. And he

1 In every one of his Epistles prefixes (Savile).
* This expression is significant as showing the confidence

of Chrys. in the Pauline authorship of the Epistle to the

Hebrews. It need hardly be said that the reason for the
omission of the Apostle's name is purely fanciful and that
the non-Pauline character of the Epistle is almost demonstra-
ble. G. B. S.

calls himself, the servant of Christ, vet not

merely this
;

~ for there be many sorts of ser-

vitude. One owing to the Creation, accord-

ing to which it says,
"
for all are Thy servants"

(Ps. cxix. 91) ;
and according to which it says,"

Nebuchadnezzar, My servant
"

(Jer. xxv. 9),
for the work is the servant of Him which
made it. Another kind is that from the faith,

of which it saith,
" But God be thanked that

ye were the servants of sin, but ye have

obeyed from a pure heart that form of doc-

trine which was delivered unto you : being
then made free from sin, ye became the ser-

vants of righteousness." (Rom. vi. 17, 18.)
Another is that from civil subjection (iro/uTEiae),

after which it saith,
" Moses my servant is

dead "
(Jos. i. 2) ;

and indeed all the Jews were

servants, but Moses in a special way as shin-

ing most brightly in the community. Since

then, in all the forms of the marvellous

servitude, Paul was a servant, this he puts in

the room of the greatest title of dignity, say-

ing,
" a servant of Jesus Christ." And the

Names appertaining to the dispensation
3 he

sets forth, going on upwards from the lowest.

For with the Name Jesus, did the Angel come
from Heaven when He was conceived of the

Virgin, and Christ He is called from being
anointed, which also itself belonged to the

flesh. And with what oil, it may be asked,
was He anointed ? It was not with oil that

He was anointed, but with the Spirit. And
Scripture has instances of calling such
"
Christs

"
: inasmuch as the Spirit is the chief

point in the unction, and that for which the

oil is used. And where does it call those

"Christs" who are not anointed with oil?

"Touch not," it says, "Mine anointed, and do

My prophets no harm" (Ps. cv. 15), but at

that time the institution of anointing with oil

did not yet even exist.
" Called an Apostle." He styles himself

2 Or,
" not in one way only."

3 oirai'oiiio?, viz. the concealment of His glory in the Incar-
nation.
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"
called

"
in all his Epistles, so showing his

own candor (evyvufioovwp>)> and that it was not

of his own seeking that he found, but that

when called he came near and obeyed. And
the faithful, he styles,

" called to be saints,"
*

but while they had been called so far as to be

believers, he had besides a different thing
committed to his hands, namely, the Apostle-

ship, a thing full of countless blessings, and at

once greater than and comprehensive of, all

the gifts.

And what more need one say of it, than

that whatsoever Christ was doing when pres-

ent, this he committed to their hands when
He departed. Which also Paul cries aloud,

speaking thereof and magnifying the dignity
of the Apostles' office ;

" We are ambassadors
for Christ, as though God did beseech by us ;

"

i. e. in Christ's stead.
"
Separated to the

Gospel of God." (2 Cor. v. 20.) For as in a

house, each one is set apart for divers works
;

thus also in the Church, there be divers distri-

butions of ministrations. And herein he

seems to me to hint, that he was not ap-

pointed by lot only, but that of old and from
the first he was ordained to this office

;
which

also Jeremy saith,, that God spake concerning
himself,

" Before thou earnest forth out of the

womb, I sanctified thee, I ordained thee a

prophet unto the nations." (Jer. i. 5.) For in

that he was writing to a vainglorious city, and
one every way puffed up, he therefore uses

every mode of showing that his election was
of God. For he Himself called him, and
Himself separated him. And he does this,

that he may make the Epistle deserve credit,

and meet an easy reception.
" To the Gos-

pel of God." Not Matthew then alone is an

Evangelist, nor Mark, as neither was this man
alone an Apostle, but they also

;
even if he

be said preeminently to be this, and they that.

And he calleth it the Gospel, not for those

good things only which have been brought to

pass, but also for those which are to come.
And how comes he to say, that the Gospel
"of God" is preached by himself? for he

says,
"
separated to the Gospel of God "

for

the Father was manifest, even before the Gos-

pels. Yet even if He were manifest, it was
to the Jews only, and not even to all of these

as were fitting. For neither did they know
Him to be a Father, and many things did

they conceive unworthily of Him. Where-

* It is noticeable that in the New Testament the apostles
call the body of believers "saints," but never apply this term
to themselves or to one another. In later times the body of
believers returned the compliment and fixed the term as a
title upon the Apostles, New Testament writers. Church
Fathers, and a large number of Christians more or less dis-

tinguished for learning or piety. Most Christians find the
title more appropriate to the two first classes than to the twu
last G. B. S.

fore also Christ saith,
" The true worship-

pers
"

shall come, and that
" the Father seek-

eth such to worship Him." (John iv. 23.)
But it was afterwards that He Himself with

the Son was unveiled to the whole world,
which Christ also spake of beforehand, and

said, "that thev mis;ht know Thee the onlv

true God, and Jesus Christ Whom Thou has

sent." (John xvii. 3.) But he calls it the
"
Gospel

"
of God, to cheer the hearer at the

outstart. For he came not with tidings to

make the countenance sad, as did the

prophets with their accusations, and charges,
and reproofs, but with glad tidings, even
the "Gospel of God;" countless treasures

of abiding and unchangeable blessings.
Ver. 2.

" Which He promised afore by
His Prophets in the Holy Scriptures."

For the Lord, saith he,
"
shall give the

word to them that proclaim glad tidings with

great power" (Ps. lxviii. 12, Sept.); and

again,
" How beautiful are the feet of them

that preach the Gospel of peace." (Is. Hi. 7 ;

Rom. x. 15.) See here both the name of the

Gospel expressly and the temper of it, laid

clown in the Old Testament. For, we do not

proclaim it by words only, he means, but also

by acts done ; since neither was it human, but
both divine and unspeakable, and transcend-

ing all nature. Now since they have laid

against it the charge of noveltv also, He
shows it to be older than the Greeks, and
described aforetime in the Prophets. And
if He gave it not from the beginning because
of those that were unwilling to receive it, still,

they that were willing did hear it.
" Your

father Abraham," He says,
"
rejoiced to see

My day, and he saw it, and was glad." (John
viii. 56.) How then comes He to say.

Many prophets desired to see the things
which ye see, and have not seen them ?

"

(Matt. xiii. 17.) He means not so, as ye see

and hear, the Flesh itself, and the very mira-

cles before your eyes. But let me beg you to

look and see what a very long time ago these

things were foretold. For when God is about
to do openly some great things, He announces
them of along time before, to practise nun's

hearing for the reception of them when they
come.

" In the Holy Scriptures." Because the

Prophets not only spake, but also writ what

they spake: nor did they write only, but also

shadowed them forth by actions, as Abraham
when he led up Isaac, and Moses when he

lifted up the Serpent, and when he spread out

his hands '

against Amalek, and when he
offered the Paschal Lamb.

1 Which the Fathers teach to be a type of Christ upor. the
Cross. See on Tert. Apol. c. 30, p. 70. Oxf. Tr.
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Ver. 3.
"
Concerning His Son which was

made of the seed of David, according to the

flesh."

What dost, thou, O Paul, that after lifting

up our souls so, and elevating them, and

causing great and unutterable things to pass
in show before them, and speaking of the

Gospel, and that too the Gospel of God, and

bringing in the chorus of the Prophets, and

showing the whole of them heralding forth

many years before those things which were
to come : why dost thou again bring us down
to David ? Art thou conversing, oh tell me,
of some man, and giving him Jesse's son for

a father ? And wherein are these things

worthy of what thou hast just spoken of?

Yea, they are fully worthy. For our dis-

course is not, saith he, of any bare man.
Such was my reason for adding,

"
according

to the flesh
;

"
as hinting that there is also a

Generation of the Same after the Spirit.
And why did he begin from that and not from
this the higher ? It is because that was what

Matthew, and Luke, and Mark, began from.

For he who would lead men by the hand to

Heaven, must needs lead them upwards from
below. So too was the actual dispensation
ordered. First, that is, they saw Him a man
upon earth, and then they understood Him to

be God. In the same direction then, as He
Himself had framed His teaching, did His

disciple also shape out the way which leadeth

thither. Therefore the generation according
to .the flesh is in his language placed first in

order, not because it was first, but because he

was for leading the hearer from this up to that.

Ver. 4.
" And declared to be the Son of

God with power, according to the Spirit of

Holiness, by the resurrection from the dead,
even Jesus Christ."

What is said has been made obscure by the

close-folding of the words, and so it is neces-

sary to divide it. What then is it, which he

says ? We preach, says he, Him Who was
made of David. But this is plain. Whence
then is it plain, that this incarnate " Person

"

was also the Son of God ? First, it is so from
the prophets ;

wherefore he says,
" Which

He had promised afore by the Prophets in

the Holy Scriptures." (v. 2.) And this

wav of demonstration is no weak one. And
J

next also from the very way of His Gen-
eration : which also he sets forth by saying,
"
of the seed of David according to the

flesh :

"
for He broke the rule of nature.

Thirdly, from the miracles which He did,

yielding a demonstration of much power, for

"in power" means this. Fourthly, from the

Spirit which He gave to them that believe

upon Him, and through which He made

them all holy, wherefore he saith,
"
according

to the Spirit of holiness." For it was of God
only to grant such gifts. Fifthly, from the

Resurrection
;

for He first and He alone

raised Himself : and this Himself too said to

be above all a miracle sufficient to stop the

mouths even of them that behaved shame-

lessly. For,
"
Destroy this Temple," He

says, "and in three days I will raise it up"
(John xix.) ; and,

" When ye have lifted
" Me

"
up from the earth, then shall ye know that

I am He "
(ib. viii. 28) ;

and again, This
"
generation seeketh after a sign ;

and there

shall no sign be given unto it, but the sign of

Jonas." (Matt. xii. 39.) What then is the

being
" declared ?

"
being shown, being man-

ifested, being judged, being confessed, by the

feeling and suffrage of all
; by Prophets, by

the marvellous Birth after the Flesh, by the

power which was in the miracles, by the

Spirit, through which He gave sanctification,

by the Resurrection, whereby He put an end
to the tyranny of death.

Ver. 5.
"
By Whom we have received grace

and Apostleship for obedience to the faith."

See the candor of the servant. He wishes

nothing to be his own, but all his Master's.

And indeed it was the Spirit that gave this.

Wherefore He saith,
"

I have many things to

say unto you, but ye cannot bear them now.
Howbeit when He, the Spirit of Truth, is

come, He will guide you into all truth
"

(John
xvi. 12): and again, "Separate Me Paul and
Barnabas." (Acts xiii. 2.) And in the Epis-
tle to the Corinthians, he says, that "to one
is given by the Spirit the word of wisdom, to

another the word of knowledge" (1 Cor. xii.

8, 11); and that It divideth all as It willeth.

And in addressing the Milesians, he says,
"Over which the Holy Ghost hath made you
shepherds and overseers." (Acts xx. 28.)

You see, he calls the things of the Spirit, the

Son's, and the things of the Son, the Spirit's.
" Grace and Apostleship ;

"
that is, it is not we

that have achieved for ourselves, that we
should become Apostles. For it was not by
having toiled much and labored that we had
this dignity allotted to us, but we received

grace, and the successful result is a part of

the heavenly gift.
" For obedience to the

faith." So it was not the Apostles that

achieved it, but grace that paved the way
before them. For it was their part to go
about and preach, but to persuade was of

God, Who wrought in them. As also Luke

saith, that
" He opened their heart

"
(Acts

xvi. 14): and again, To whom it was given to

hear the word of God. 1 " To obedience
;

" he

1 Supposed to be a vague recollection of St. Luke viii. 10, or

of Acts xix. 10.
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says not, to questioning and parade (KarauKew/v)

of argument but "
to obedience.'' For we

were not sent, he means, to argue, but to give
those things which we had trusted to our

hands. For when the Master declareth

aught, they that hear should not be nice and
curious handlers of what is told them, but

receivers only ;
for this is why the Apostles

were sent, to speak what they had heard, not

to add aught from their own stock, and that

we for our part should believe that we
should believe what ?

"
concerning His

Name." Not that we should be curious

about the essence, but that we should believe

on the Name
;

for this it was which also

wrought the miracles. For it says,
"
in the

Name of Jesus Christ rise up and walk."

(Acts iii. 6.) And this too requireth faith,

neither can one grasp aught of these things

by reasoning (faryurfiu K.araXa3dv).
"
Among

all nations, among whom are ye also the

called of Jesus Christ." What ? did Paul

preach then to all the nations ? Now that he

ran through the whole space from Jerusalem
to Illyricum, and from thence again went
forth to the very ends of the earth, is plain
from what he writes to the Romans

;
but even

if he did not come to all, yet still what he

says is not false, for he speaks not of himself

alone, but of the twelve Apostles, and all who
declared the word after them. And in

another sense, one should not see any fault

to find with the phrase, if about himself, when
one considers his ready mind, and how that

after death he ceaseth not to preach in all

parts of the world. And consider how he

extols the gift, and shows that it is great and
much more lofty than the former, since the

old things were with one nation, but this gift

drew sea and land to itself. And attend to

this too, how free the mind of Paul is from all

flattery; for when conversing with the

Romans, who were seated as it were upon a

sort of summit of the whole world, he

attaches no more to them than to the other

nations, nor does he on the score of their

being then in power and ruling, say, that they
have in spiritual things also any advantage.
But as (he means) we preach to all the

nations, so do we to you, numbering them
with Scythians and Thracians : for if he did

not wish to show this, it were superfluous to

say
"
Among whom are ye also." * And this

he does to take down their high spirit (nevuv

a..u private man.
called and did not come

* The expression has also another important bearing upon
a question much debated by modern scholars, viz.: was the
Roman Church predominantly Jewish or Gentile ? The
Pauline usage is strongly in favor of understanding by the
words rak 8vr) Gentiles as opposed to Jews. If this is correct
the expression together with iv o's e<rre would seem decisive
as showing the predominantly Gentile character of the Roman
Christian community. G. B. S.

rd
(pvarjfia)

and to prostrate the swelling vanity
of their minds, and to teach them to honor
others alike to themselves : and so he pro-
ceeds to speak upon this very point.

Ver. 6.
" Among whom are ye also the

called of Jesus Christ."

That is, along with whom ve also are : and
he does not say, that he called the others

with you, but you with the others. For if in

Christ Jesus there is neither bond nor free,

much less is there king and
For even ye were

over of yourselves.
Ver. 7. "To all that be in Rome, beloved

of God, called to be saints : grace to you and

peace from God our Father, and the Lord

Jesus Christ."

See how continually he puts the word
"
called," saying, "called to be an Apostle;

among whom ye also are called
;
to all that

be in Rome, called :

" and this he does not

out of superfluity of words, but out of a wish

to remind them of the benefit. For since

among them which believed, it was likely that

there would be some of the consuls (im&ruv ;

Ben. consulares) and rulers as well

as poor and common men, casting aside

the inequality of ranks, he writes to them
all under one appellation. But if in things
which are more needful and which are

spiritual, all things are set forth as common
both to slaves and to free, for instance, the

love from God, the calling, the Gospel, the

adoption, the grace, the peace, the sanctifica-

tion, all things else, how could it be other

than the uttermost folly, whom God had

joined together, and made to be of equal
honor in the greater things, those to divide

on account of things on earth ? on this

ground, I presume, from the very outstart,

this blessed Apostle, after casting out this

mischievous disease, conducts them to the

mother of blessings, humble-mindedness.

This made servants better, since they learnt

that they should take no harm from their ser-

vitude, while they had the true freedom
;

this

would incline masters to be gentle, as being
instructed that they have no advantage in

being free, unless the goods of faith have the

first place given them. And that you may
learn that he was not doing this to work con-

fusion, by dashing all things, but still knew
the best distinction, he wrote not simply to

all that were in Rome, but with a definition

added,
" beloved of God." For this is the

best discrimination, and shows whence the

sanctification was. Whence then was the

sanctification ? from Love. For after saying.
"
beloved," then he proceeds.

" called to be

saints," showing that it is from this that the
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fount of all blessings is. But saints he calls

all the faithful.
" Grace unto you and

peace."
Oh address, that bringeth countless bless-

ings to us ! This also Christ bade the Apos-
tles to use as their first word when entering
into houses. (Luke x. 5.) Wherefore it is

from this that Paul also in all places takes

his beginning, from grace and peace ;
for it

was no small war which Christ put an end

to, but indeed one varying and of every kind

and of a long season (-ocki/mv teal iravTodanbvy, and
this not from our labors, but through His

grace. Since then love presented us with

grace, and grace with peace, having set them
down in the due order of an address, he

prays over them that they may abide perpet-
ual and unmoved, so that no other war may
again be blown into flame, and beseeches
Him that gave, to keep these things firmly

settled, saying as follows,
" Grace be unto

you and peace from God our Father, and the

Lord Jesus Christ." See in this passage, the
" from "

is common to the Son and the Father,
and this is equivalent to

"
of whom." x For

he did not say, Grace be unto you and peace
from God the Father,

"
through

" our Lord

Jesus Christ; but, "from God the Father, and
the Lord Jesus Christ," Strange ! how
mighty is the love of God ! we which were
enemies and disgraced, have all at once
become saints and sons. For when he calls

Him Father, he shows them to be sons
;
and

when he says sons, he has unveiled the whole
treasure of blessings.

Let us then keep showing a conversation

worthy of the gift, and hold on in peace and
holiness. For other dignities are but for a

time, and are brought to an end along with

this life present, and may be bought with

money (whence one might say they are not

dignities at all but names of dignities only,

having their strength in the investiture of fine

array and the servility of attendants), but this

as having been given of God, the gift of sanc-

1 See St. Basil de Spiritit Sancto, c. 2, 4. and 5. St. Chrysos-
tom is arguing against the Arian abuse of 1 Cor. viii. 6, as he
does on the passage itself.

tification and adoption, is not broken through
even by death, but even here maketh men
conspicuous, and also departs with us upon
our journey to the life to come. For he that

holdeth on in the adoption, and keeps an

exact watch upon his holiness, is much

brighter and more happy even than he that is

arrayed with the diadem itself, and has the pur-

ple ; and has the delight of abundant peace in

the present life and is nurtured up with goodly
hopes, and hath no ground for worry and dis-

turbance, but enjoys constant pleasure ;
for

as for good spirits and joy, it is not greatness
of power, not abundance of wealth, not pomp
of authority, not strength of body, not sumpt-
uousness of the table, not the adorning of

dresses, nor any other of the things in man's
reach that ordinarily produces them, but

spiritual success, and a good conscience

alone. And he that hath this cleansed, even

though he be clad in rags and struggling with

famine, is of better spirits than they that live

so softly. So too he that is conscious of

wicked deeds, even though he may gather to

himself all men's goods, is the most wretched
of all men. For this cause Paul, living in con-

tinual hunger and nakedness, and being

scourged every day was joyful, and went
more softly than they that were then emperors.
But Ahab though a king, and indulging in a

sumptuous luxury, when he had done that one

sin, groaned and was out of spirits, and his

countenance was fallen both before the sin

and after the sin. If then we wish to enjoy

pleasure, above all things else let us shun

wickedness, and follow after virtue
;
since it

is not in the nature of things for one to have
a share thereof on any other terms, even if we
were mounted upon the king's throne itself.

Wherefore also Paul saith,
" But the fruit of

the Spirit is love, joy, peace." (Gal. v. 22.)
This fruit then let us keep growing by us,

that we may be in the fruition of joy here,
and may obtain the kingdom to come, by the

grace and love towards man of our Lord

Jesus Christ, through Whom and with Whom,
be glory to the Father, and to the Holy Spirit,

now and alwavs, even unto all ages. Amen.
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HOMILY II

ROM. I. 8.

"
First, I thank my God through Jesus Christ for you

all, that your faith is spoken of throughout the

whole world."

An exordium worthy of this blessed spirit,

and able to teach all men to offer unto God
the firstlings of their good deeds and words,
and to render thanks not only for their own,
but also for others' well-doings : which also

maketh the soul pure from envy and grudg-

ing, and draweth God in a greater measure
towards the loving spirit of them that so ren-

der thanks. Wherefore also elsewhere he

says,
" Blessed be God and the Father of our

Lord Jesus Christ, Who hath blessed us with

all spiritual blessing." (Eph. i. 3.) And
it is fitting that we render thanks not

only when rich, but also when poor, not

when in health only, but also when sick,

not when we thrive only, but also when we have
to bear the reverse. For when our affairs are

borne onward with a fair wind, to be thankful

is not matter of wonder. But when no small

tempests be upon us, and the vessel veers

about and is in jeopardy, then is the great
time for displaying patience and goodness of

heart. For this cause Job also gained a

crown from hence, and the shameless mouth
of the devil did he stop, and show clearly that

not even when he saw good days was
it through his wealth that he was thankful,
but through his much love toward God. And
see too what things he is thankful for : not
for things earthly and perishing, as power
and authority and glory (for these things
are of no account), but for real blessings,
faith and boldness of speech. And with how
much feeling

1 he gives thanks : for he saith

not "to God," but "to my God," which also

the Prophets do, so making that which is

common to all their own. And what is there

wonderful in the Prophets doing so ? For
God himself plainly does it continually to His
servants, calling Himself the God of Abra-
ham and Isaac and Jacob, as peculiarly
theirs. "That your faith is spoken of

throughout the whole world." What then,
had the whole world heard of the faith of the

Romans ? Yes, the whole, according to him.

1
Sia9e<reu)<;. see Ernesti Lex. Technol. in v.

(Or, since that time, tato e$ ekc'ivov). And it is

not a thing unlikely. For the city was not
one of no note, but as being upon a sort of

eminence it was on every account conspicuous.
But consider, I pray, the power of the preach-

ing, how in a short time by means of publi-
cans and fishermen it took hold upon the

very head of all cities, and Syrians became
the teachers and guides of Romans. He
attests then two excellencies in them, both
that they believed, and that they believed
with boldness, and that so great as that the
fame of them reached into all the world.
" For your faith," he says

"
is spoken of

throughout the whole world. Your faith,"
not your verbal disputations, nor your ques-

tionings, nor your syllogisms. And yet there
were there many hindrances to the teaching.
For having recently acquired the empire of

the world they were elated, and lived in

riches and luxury, and fishermen brought the

preaching there, and they Jews and of the

Jews, a nation hated and had in abomination

among all men
;
and they were bidden to

worfhip the Crucified, Who was brought up
in Judea. And with the doctrine the

teachers proclaimed also an austere life to

men who were practised in softness, and
were agitated about things present. And
they that proclaimed it were poor and
common men, of no family, and born of

men of no family. But none of these things
hindered the course of the word. So great
was the power of the Crucified as to carry
the word round everywhere.

" For it

spoken of," he says,
"

in all the world." He
says not, it is manifested, but, is spoken of,

as if all men had them in their mouths. And
indeed when he bears witness of this in the

Thessalonians, he adds another thing also.

For after saying,
" from you sounded out the

word of God," he adds, "so that we need not

to speak anything." <

1 Thess. i. 8.) For the

disciples had come into the place of teachers,

by their boldness of speech instructing all.

and drawing them to themselves. For the

preaching came not anywhere to a stand,
but went over the whole world more rapidly
than fire. But here there is only thus much

"it is spoken of." He well says that
"

it
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is spoken of," showing that there was no need

to add aught to what was said, or to take

away. For a messenger's business is this, to

convey from one to another only what is told

him. For which cause also the priest is

called a "
messenger

"
(Mai. ii. 7), because

he speaks not his own words, but those of

Him that sent him. And yet Peter had

preached there. But he reckons what was

his, to be his own as well. In such degree,
as I said before, was he beyond measure clear

of all grudging !

Ver. 9.
" For God is my witness, whom I

serve with my spirit in the Gospel of His
Son."
Words these of an Apostle's bowels of affec-

tion, the showing forth this of fatherly con-

cernment! 1 And what is it which he says,
and why does he call God to witness ? He
had to declare his feeling toward them.

Since then he had not as yet ever seen them,
he therefore called no man to witness, but

Him Who entereth in the hearts. For since

he was saying,
"

I love you," and as a token

thereof alleged his praying continually for

them, and wishing to come to them, and
neither was this self-evident, he betakes him-

self to the trustworthy testimony. Will

then any one of you be able to boast that

he remembers, when praying at his house

(ettI Tfj<; olmar) the entire body of the Church ?

I think not. But Paul drew near to God in

behalf not of one city only, but of the whole

world, and this not once, or twice, or thrice,

but continually. But if the continually bear-

ing any one about in one's memory would not

happen without much love ; to have any in

one's prayers, and to have them there continu-

ally, think what great affection and friendship
that implies. But when he says,

" Whom I

serve with my spirit in the Gospel of His Son,"
he shows us at once the grace of God, and

also his own humble-mindedness ; the grace
of God because He entrusted to him so great
a matter; but his own humility, because he

imputes it all not to his own zeal, but to the

assistance of the Spirit. But the addition of
" the Gospel," shows the kind of ministry.
For there are many and diverse modes of

service. And as under kings all are ranged
under one that beareth kingly power, and all

have not to minister (dianovovv-ai) about the

same thing, but to one belongeth the ministry
of ruling armies and to another that of order-

ing cities and to another again that of keep-

ing treasures in the storehouses
,
thus also

in spiritual things, one serveth God and

laboreth (Aarpeiet Kalfiov/.ei'Fi)
in believing and

1 Four Mss. 6i8a<7KaAias, a father's mode of Teaching. S.

ordering his own life well, and another in

undertaking the care of strangers, and
another in taking in hand the patronship of

them that be in need. As even during the

Apostle's own time, they of Stephen's com-

pany served God in the guardianship of the

widows, others (a/2oi 2 Mss., all
&>v)

in the

teaching of the word, of whom also Paul was,

serving in the preaching of the Gospel. And
this was the fashion of his service ; for it was
to this that he was appointed. On this

account, he not only calls God to witness,
but also says what he was entrusted with, to

show that having so great things put into his

hands, he would not have called Him Who
trusted them to him to witness what was false.

And therewith he wished to make another

point out also, viz. that he could not but

have this love and care for them. For that

thev mi^ht not say
" who art thou ? and, from

whence ? that thou sayest that thou art

anxious over a city so great, and most impe-
rial," he shows that he must needs have this

care,
2

if at least the sort of service that was
committed to him, was to declare the Gospel :

for he that hath this put into his hands, must
needs have continually upon his mind them
that are to receive the word. And he shows
another thing besides this by saying,

"
in my

spirit ;

"
that this service is much higher than

either the Gentile or the Jewish. For the

Gentile is both fleshlv and in error, and the

Jewish is true indeed, yet even this is fleshly.
But that of the Church is the opposite of the

Gentile, but more lofty than the Jewish by a

great deal. For the mode of our service is

not with sheep and oxen and smoke and fat,.

but by a spiritual soul, which Christ also

shows in saying that
" God is a Spirit, and

they that worship Him must worship Him in

spirit and in truth." (John iv. 24.)
" In the Gospel of His Son." Having

said above that it was the Father's Gospel,
here he says it is the Son's. So indifferent is

it to say the Father's or the Son's! For he
had learnt from that blessed voice that the

things of the Father are the Son's, and the

things of the Son are the Father's. For "
all

Mine are Thine, and Thine are Mine."'

(John xvii. 10.)
" That without ceasing I make mention of

you always in my prayers." This is the part
of genuine love, and he seems indeed to be

saying some one thing, yet states four things
even here. Both that he remembers, and
that he does so continually, and that it is in

his prayers, and that it is to ask great things
for them.

2 One Ms. adds, if Christ hath given him this care, and
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Ver. 10, ii. "Making request, if by any
means now at length I might have a prosper-
ous journey by the will of God to come unto

you."
You see him painfully desiring to see them,

and yet not enduring to see them contrary to

what seemed good unto God, but having his

longing mingled with the fear of God. For
he loved them, and was eager to come to

them. Yet he did not, because he loved

them, desire to see them, contrary to what
seemed good unto God. This is true love,

not as we love who err on both sides from

the laws of love : for either we love no one,
or if we ever do love, we love contrary to

what seemeth good unto God, acting in both

against the Divine law. And if these things
be grievous (<pop-iKa)

when spoken of, they are

more grievous when done. And how do we
love contrary to what seems good to God ?

(you will say.) When we neglect Christ pin-

ing with hunger, and provide our children

and friends and relations above their needs.

Or rather what need to carry the subject
further. For if any one will examine his own
conscience, he will find that this takes place
in many things. But such was not that

blessed person, but he knew both how to love

and to love as he ought (3 Mss. omit "
as he

ought"), and as was fitting, and though exceed-

ing all men in loving, he transgressed not the

measures of love. See then two things thrive

extremely in him. fear of God, and also long-

ing towards the Romans. For to be praying

continually, and not to desist when he

obtained not, shows exceeding love. But
while loving, thus to continue yielding to the

will of God, shows intense reverence. In

another place, however, having
"
thrice be-

sought the Lord "
(2 Cor. xii. 8), he not only

did not receive, but on the contrary, when he

did not receive, he was very thankful for not

having been heard. So, in all things did he

look to God. But here he received, though
not when he asked, but after delay, and
neither hereat was he discontented. And
these things I mention that we may not repine
at not being heard, or at being heard slowly.
For we are not better than Paul, who con-

fesses his thankfulness for both, and with

good ground. For when he had once given
himself up to the all-governing Hand, and

put himself with as much subjection under it,

as clay under the potter, he followed where-

soever God led. Having then said that he

desired to see them, he mentioned also the

cause of his desire ; and what is it ?

Ver. 11. "That I may impart unto you
some spiritual gift, to the end ye may be es-

tablished."

For it was not merely as many now go
travelling in a needless and profitless way
that he also went, but for necessary and very
urgent ends. And he does not tell them his

meaning openly, but by way of hints, for he
does not say that 1 may teach you, that I may
instruct you, that I may fill up that which is

wanting ; but,
"
that I may impart ;

"
showing,

that it is not his own things which he is giv-

ing them, but that he was imparting to them
what he had received. .And here again he
is unassuming, in saying

"
some," he means,

a small one, and suited to my powers. And
what may this small one be which thou art

now going to impart ? This it is, he says,
" to

the end that ye may be established." This
then also cometh of grace, namely, the being
unwavering and standing fast. But when you
hear of grace, think not that the reward of

resolve on our part is thereby cast aside
;
for

he speaks of grace, not to disparage the

labor of resolve on our part, but to undermine

(yTroTEfivdfievng,
as piercing a thing inflated) the

haughtiness of an insolent spirit (a-n,,

Do not thou then, because that Paul hath
called this a gift of grace, grow supine. For
he knows how, in his great candor, to call

even well doings, graces ;
because even in

these we need much influence from above.
But in saying,

"
to the end that ye may be

established," he covertly shows that they
needed much correction : for what he would
sav is this : Of a "

long time I have both
desired

" and pra\ed to see you, for no other

reason than that I may
"
stablish, strengthen,

fix" you thorough' in the word of God, so

that ve be not continuallv wavering. But he
does not express himself so (for he would
have shocked them), but in another way he
hints to them the same thing, though in a

subdued tone. For when he says,
"
to the

end that ye may be established," he makes
this plain. Then since this also was very
irksome, see how he softens it by the sequel.
For that they may not say, are we wavering,
and carried about ? and need we speech of

yours in order to stand fast ? he anticipates
and does away any gainsaying of the kind,

by saying as follows.

Ver. 12. "That is, that I may be comforted

together with you bv the mutual faith both of

you and me."
As if he said, Do not suspect that I spoke

to accuse you. It was not with this feeling
that I said what I did. But what may it be

that I wished to say ? Ye are undergoing
many tribulations, being drenched on

every side (by those who persecute you
Ttfi/ni-r'/oiiitvu/. 3 Mss. -a/*! lax'/'Tiifini, har-

assed). I desired then to see you, that
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I might comfort you, or rather, not that I

might comfort you only, but that I might

myself receive comfort. See the wisdom of

the teacher. He said, to the end that "
ye

may be strengthened : he knew that what he

had said would be heavy and irksome to the

disciples. He says,
"
to the end that ye may

be comforted." But this again is heavy, not

indeed to such a degree as the former, still it

is heavy. He then pares down what is galling
in this also, smoothing his speech on every

side, and rendering it easy of acceptance.
For he does not say barely,

"
to be com-

forted," but,
"
to be comforted together with

you ;" nor was he content with this but he

puts in a further lenitive, when he says,
"
by

the mutual faith both of you and me." * Oh
how great was his humble-mindedness ! He
showed himself also to be in need of them,
and not them only of him. And he puts the

disciples in the position of teachers, not let-

ting any superiority remain upon his own

side, but pointing out their full equality. For
the gain is mutual, he means, and I need the

comfort from you, and you that from me.
And how comes this to pass ?

"
Through the

mutual faith both of you and me." For as in

the case of fire, if any one gather together

many lights, it is a bright flame that he

kindles, thus also does it naturally happen
with the faithful. For when we be by our-

selves, torn away from others, we are some-
how in worse spirits. But when we see one

another, and are entwined * with the members
of our own selves, great is the comfort we
receive. You must not look to the present

time, during which, by God's grace, both in

city and in the desert itself, there be many
hosts of believers, and all impiety hath been
driven out

;
but consider, in that time, how

great a good it was both for disciples to see

their master, and for brethren who had come
from another city to be seen of brethren. But

that I may make what I am saying plainer,
let me bring the matter to an example. For if

it should even happen and come to pass (may
it never do so

!) that we had been carried

away to the land of the Persians or Scythians
or other barbarians, and had been scattered

(7 Mss. " torn asunder") by twos and threes in

their cities, and were then suddenly to see any
one of those here coming to us, reflect what a

* Verse 12 is best understood as a quasi-correction, or modi-
fication of v. 11, to show that he does not mean that his coming
to them would be a blessing to them alone, but also to him-
self

; thus: I mean to say that I want to visit you not only
that 1 may impart (jueTaSiu, v. n) something unto you, but
that I may be encouraged in you (or among youl through the

action and reaction of our common (tv aAAjjAois) faith. Thus
xouto Se co-tic is taken not as simply explanatory, but as mildly
adversative. G. B. S.

1
irepurAa/cii/iei' seems here to have a double sense from the

context.

harvest of comfort we should reap of it ! See

ye not those too who are in the prisons, if

they see any of their acquaintance, how they
revive, and are quite fluttering with the pleas-
ure ? But if I compare those days with

captivity and imprisonment, count it no won-
der. For these suffered far harder things
than those, scattered as they were, and driven

about, and dwelling in the midst of famine
and of wars, and tremblingly expecting daily
death, and suspecting friends and kindred
and relatives, and dwelling in the world as in

a strange land, aye, and in far harder plight
than they who live in another's country.
This is why he says,

"
to the end that ye may

be established and comforted with us by our
mutual faith." And this he says, not as

though himself needed any assistance from
them (far from it

;
for how should the pillar

of the Church, who was stronger than

iron and the rock, the spiritual adamant, who
was equal to the charge of countless cities),

but that he should not make his language
impetuous and his reproof vehement, he says,
that he himself also needs their consolation.

But if any one here should say, that the com-
fort was his gladness at the increase of their

faith, and that Paul needed this, he would
not be mistaking his meaning in this way
either. If then thou desire, one might say,
and pray, and wilt gain comfort and give
comfort by it, what is there to hinder thy

coming? By way of dissipating this suspi-
cion then, he proceeds.

Ver. 13.
' ; Now I would- not have you

ignorant, brethren, that oftentimes I desired

to come unto you (but was let hitherto)."
Here is a compliance great as that of

slaves, and a plain exhibition of his excellent

temper (evyvwpoavvTiq) ! For, that he was let,

he says, but why, he does not go on to say.
For he does not pry into the command of

his Master, but only obeys. And yet one

might expect a person to start questions, as

to why God hindered a city so conspicuous and

great, and towards which the whole world was

looking, from enjoying such a teacher, and
that for so long a time. For he that had
overcome the governing city, could easily go
on to the subjects of it. But he that let alone

the more royal one, and lay in wait about the

dependents, had the main point left neglected.
But none of these things does he busv himself

with, but yields to the incomprehensibleness
of Providence, thereby both showing the right
tone of his soul, and instructing us all never

to call God to account for what happens, even

though what is done seem to trouble the

minds of many. For the Master's part it is

alone to enjoin, the servants' to obey. And
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this is why he says, that he was let, but not

for what cause
;
for he means, even I do not

know; ask not then of me the counsel or

mind of God. For neither " shall the thing
formed say to him that formed it, Why hast

thou made me thus ?
" For why, tell me, do

you even seek to learn it? do you not know
that all things are under His care, that He is

wise, that He doeth nothing at a mere hazard,

that He loveth thee more than they who begat

thee, and goes exceeding far beyond a father's

yearnings of affection to thee, and a mother's

anxiousness. Seek then no more, and go not

a step further
;
for this is sufficient consola-

tion for thee : since even then it was well

ordered for the Romans. And if thou know-

est not the manner, take it not to heart : for

this is a main feature of faith, even when in

ignorance fo the manner of the dispensation,
to receive what is told us of His Providence.

Paul then having succeeded in what he was
earnest about (and what was this ? to show
that it was not as slighting them that he did

not come to them, but because, though

greatly desiring it, he was hindered), and hav-

ing divested himself of the accusation of re-

missness, and having persuaded them that he

was not less desirous to see them than them-

selves, further shows his love to them by
other things. For even when I was hindered,
he means, I did not stand aloof from the

attempt, but I kept attempting always yet was

always hindered, yet never did I stand aloof,

thus, without falling out with the will of God,
still keeping my love. For by his purposing
it to himself and not standing aloof from it,

he showed his affection ;
but through his be-

ing hindered and yet not struggling against

it, all his love to God. " That I might have

some fruit among you also." Yet he had told

them the cause of his longing before, and

shown that it was becoming him
;
but still

here also, he states it, clearing away all their

suspicion. For since the city was conspicu-

ous, and in the whole extent of sea and land

had no equal to many even the mere desire of

becoming acquainted with it became a reason

(x/wxiff/f) for a journey to it
;
that they might

not think anything of the sort about Paul, or

suspect that, merely with a view to glory in

claiming them to himself he desired to be

present there, he repeatedly lays down the

ground of his desire, and before he says, it

was that
"

I may impart to you some spiritual

gift," that I desired to see you ; but here

more clearly, '"that I might have some fruit

among you also even as among other Gen-
tiles." The rulers he puts with the subjects,
and after the countless triumphs and victories

and the glory of the consuls, he puts them

with the barbarians, and with good reason

too. For where the nobility of faith is,

there is none barbarian, none Grecian, none

stranger, none citizen, but all mount up to

one height of dignity. And see him here

also unassuming, for he does not say, that I

may teach and instruct, but what ?
" that I

might have some fruit." And not fruit,

simply, but "some fruit." Again, depreciat-

ing his own share therein just as he had said

above,
" that I may impart some gift." And

then to repress them too, as I said also be-

fore, he says, "even as among other Gen-
tiles." *

For, I do not, because you are rich,

and have the advantage of others, show less

concern about the others. For it is not the

rich that we are seeking, but the faithful.

Where now are the wise of the Greeks, they
that wear long beards and that are clad in

open dress,
1 and puff forth great words i rd

ueyahx tjwoLnrreg) ? All Greece and all barbarian

lands has the tentmaker converted. But

Plato, who is so cried up and carried about 2

among them, coming a third time to Sicily
with the bombast of those words of his. with

his brilliant reputation ('r-c'/i^ :,._), did not

even get the better of a single king, but came
off so wretchedly, as even to ha*ve lost

his liberty. But this tentmaker ran over

not Sicily alone or Italy, but the whole

world
;
and while preaching too he desisted

not from his art, but even then sewed skins,

and superintended the workshop. And even

this did not give offence to those who were

born of consuls, and with very good rea-

son, for it is not their trades and occupa-

tions, but falsehood and forged doctrines,

which usually render teachers easy subjects
of contempt. And for this reason, even

Athenians still laugh at the former. But this

man even barbarians attend to, and e\en

foolish and ignorant men. For his preaching
is set forth to all alike, it knows no distinc-

tion of rank, no preeminence of nation, no

other thing of the sort ; for faith alone does

* Verse 13 adds a new reas m 1 <r his wish to visil K
tva rii-d Kapnbi- a\u> It scums to me that more is here

meant than the establishing and encouragement of v. n
that the Apostle is not here merely repeating the id<

ti fjLfraSCi x-P L <TtiaL (Meyer, Alford), but is thinking ol

conversion of those outside of the Roman Christian commu-
nity. This is confirmed by the generalization of v. 14 :

to Greeks and Barbarians, I am debtor." It was not merely
a joy that he might experience, imt .1 conquest w

might win lor Chri-t. His purpose to go to Rome is

grounded upon his fixed purposi
Gentile nations without distinction of race or cultun

Godet. Hofmann). Chrys istom'sexp isition proceeds upon the

supposition of the simple identity of these statements
B. S

1

tfuifii'Sas, a short tunic leaving the arms and shoulders

bare, which had with it .1 km', ol mantle. It was
slaves, and adopted perhaps by these philosophers as a b

of austerity. Ser /Elian. Var. Hist. 1. ix. c. 34. Ed. Varior.

note of Perizonius.
2 Field reads aSd/ntro? ko.\ jrepiifceponero?, Yul?. ayoixeroi; which

may mean "
alleged."
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\ require, and not reasonings. Wherefore it

^s most worthy of admiration, not only be-

cause it is profitable and saving, but that it is

readily admissible and easy (Sav.
"

lova-

ble)," and comprehensible to all : which is a

main object in the Providence of God, who
setteth forth His blessings to all in common.

For what He did in respect of the sun and
the moon and the earth and the sea and
other things, not giving the rich and the wise

a greater share of the benefits of these, and a

less to the poor, but setting forth the enjoy-
ment of them to all alike, this also did He
with regard to the preaching, and even in a

much greater degree, by how much this is

more indispensable than they. Wherefore
Paul repeatedly says,

"
among all the Gen-

tiles," to show that he in no respect favors

them, but is fulfilling his Master's command,
and sending them away to thanksgiving to

the God of all, he says ;

Ver. 14. "I am a debtor to the Greeks and
to the Barbarians, both to the wise and to the

unwise."

Which also he said when writing to the

Corinthians. And he says it, to ascribe the

whole to God. (1 Cor. ix. 16.)

Ver. 15. "So, as much as in me is, I am

ready to preach the Gospel to you that are at

Rome also."

Oh, noble soul ! having taken on him a task

laden of so great dangers, a voyage across

the sea, temptations, plottings, risings for it

was likely, that one who was going to address

so great a city which was under the tyrannic

sway of impiety, should undergo temptations
thick as snowrlakes

;
and it was in this way

that he lost his life in this city, being cut off

by the tyrant of it yet still expecting to

undergo so great troubles, for none of these

did he become less energetic, but was in

haste and was in travail and was ready-
minded. Wherefore he says,

"
So, as much

as in me is, I am ready to preach the Gospel
to you that are at Rome also."

Ver. 16.
" For I am not ashamed of the

Gospel."
" What sayest thou, O, Paul ? When it

were fitting to say, that I boast, and am

proud, and luxuriate in it ; thou sayest not

this, but what is less than this, that thou art
" not ashamed," which is not what we usually

say of things very glorious. What then is

this which he says, and why does he thus

speak ? while yet he exults over it more than

over heaven. At least, in writing to the

Galatians, he said,
" God forbid that I should

glory, save in the Cross of our Lord Jesus
Christ." (Gal. vi. 14.) How then comes he

here to say, not that I even glory, but that
"

I

am not ashamed ?
" The Romans were most

anxiously eager about the things of the world,

owing to their riches, their empire, their vic-

tories
;
and their kings they reckoned to be

equal to the gods, and so they even called

them. And for this cause too, they wor-

shipped them with temples and with altars

and with sacrifices. Since then they were
thus puffed up, but Paul was going to preach
Jesus, who was thought to be the carpenter's

son, who was brought up in Judea, and that

in the house of a mean woman, who had no

body guards, who was not encircled in wealth,
but even died as a culprit with robbers, and
endured many other inglorious things ;

and it

was likely that they were concealing them-
selves as not as yet knowing any of the un-

speakable and great things : for this reason
he says,

"
I am not ashamed," having still to

teach them not to be ashamed. For he knew
that if they succeeded in this, they would

speedily go on and come to glorying also :

and do you then, if you hear any one saying,
Dost thou worship the Crucified ? be not

ashamed, and do not look down, but luxuriate

in it, be bright-faced at it, and with the eyes
of a free man, and with uplifted look, take up
your confession

;
and if he say again, Dost

thou worship the Crucified ? say in reply to

him, Yes ! and not the adulterer, not the

insulter of his father, not the murderer of his

children (for such be all the gods they have 1

),

but Him who by the Cross stopped the

mouths of devils, and did away with their

countless juggleries. For the Cross is for

our sakes, being the work of unspeakable
Love towards man, the sign of His great con-

cern for us. And in addition to what has

been said, since they were puffed up with

great pomposity of speech and with their

cloak of external wisdom, I, he means to say,

bidding an entire farewell to these reasonings,
come to preach the Cross, and am not

ashamed because of it :

"
for it is the power

of God to salvation." For since there is a

power of God to chastisement also (for when
He chastised the Egyptians, He said,

" This is

My great power,'
2

") (Joel ii. 25) and a power
to destruction, (for,

"
fear Him," He says.

"that is able to destroy both body and soul

in hell "), (Matt. x. 28) for this cause he

says, it is not these that I come to bring, the

powers of chastisement and punishment, but

those of salvation. What then ? Did not

the Gospel tell of these things also, namely,
the account of hell, and that of the outer

1 And this the wiser heathen urge, as Plato. Rep. xi. and

Euthyph. and Aristoph. Nub.
2 Joel ii. 25. S. Ephrem considers that passage to allude to

the plagues of Egypt ; and so others.
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darkness, and of the venomous worm ? And

yet we know of these from no other source

than the Gospel. In what sense then does he

say,
" the power of God unto salvation ?

"

Attend only to what follows. "To every one

that believeth
;

to the Jew first, and also to

the Greek."
For it is not to all absolutely, but to them

that receive it. For though thou be a Gre-

cian
(i.

e. Heathen), and even one that has

run into every kind of vice, though a Scythian,

though a barbarian, though a very brute, and
full of all irrationality, and burdened with the

weights of endless sins, no sooner hast thou

received the word concerning the Cross, and
been baptized, than thou hast blotted out all

these ;
and why says he here,

"
to the Jew

first, and also to the Greek ?
" What mean-

eth this difference ? and yet he has often said,
" Neither circumcision is anything, nor uncir-

cumcision
"

(i Cor. vii. 19. see Gal. v. 6 and

vi. 15); how then doth he here discriminate,

setting the Jew before the Greek ? Now why
is this ? seeing that by being first he does not

therefore receive any more of the grace (for

the same gift is bestowed both on this person
and that,) but the "first" is an honor in

order of time only. For he has no such ad-

vantage as that of receiving greater righteous-

ness, but is only honored in respect of his

receiving it first. Since in the case of

those that are enlightened (you that are

initiated know what is meant,) all run x
to

the baptism, yet not all at the same hour, but

one first and another second. Yet the first

doth not receive more than the second, nor he

than the person after him, but all enjoy the

same gifts. The "
first

"
then here is an

honor in word, not a superiority in grace.
Then after saying,

" unto salvation," he en-

hances the gift further, by showing that it

stayeth not at the present point, but proceed-
ed! farther. * For this is what he sets forth,

when he says,
Ver. 17.

" For therein is the righteousness
of God revealed."

But he who hath become just shall live, not

for the present life only, but for that which is

to come. And he hints not only this, but

also another thing along with this, namely,
the brightness and gloriousness of such a life.

' See the Ceremonies of Baptism, St. Cyril Lect. xx. (ii. on

Myst.) c. 4. He says they "were led to the holy pool." p. 264.
> . T.

* Verse 16 misjht almost be considered as a summary of the

apostle's doctrine. It could be expressed thus: subject:
The gospel, what is it? God's power. For what? Salva-
tion. For whom? Every one that believeth. On what
historic conditions ? To the Jew first and also to the Greek.

Tlpi)Tov is best taken, not as, simply chronological (Chrys.
Godet, Hodgel, but as denoting a providential, economic

precedence (Meyer, De Wette, Tholuck, Philippi, Alford). G.

For since it is possible to be saved, yet not

without shame (as many are saved of those,
who by the royal humanity are released from

punishment), that no one may suspect this

upon hearing of safety, he adds also righteous-
ness : and righteousness, not thine own, but

that of God
; hinting also the abundance of it

and the facility, t For you do not achieve it

by toilings and labors, but you receive it by a

gift from above, contributing one thing only
from your own store, "believing." Then
since his statement did not seem credible, if

the adulterer and effeminate person, and rob-

ber of graves, and magician, is not only to be

suddenly freed from punishment but to be-

come just, and just too with the highest right-
eousness

;
he confirms his assertion from the

Old Testament. And first with a short sen-

tence, he lays open a vast sea of histories to

one who has a capacity for seeing them. For
after having said, "from faith to faith," he

sends the hearer back to the dispensations of

God, which took place thus in the Old Testa-

ment, which, when writing to the Hebrews,
he explains with his usual great wisdom, show-

ing that both the just and the sinners were

justified in that way even then, wherefore also

he made mention both of the harlot and of

Abraham. But then here, after having just
hinted at it (for he was running on to another

and a pressing subject), he again confirms

what he had said from the Prophets, bringing
in Habakkuk before them, crying, and savin-,

that it is not in the nature of things for him
who is to live, to live otherwise save by faith

;

for
" the just," he says,

"
shall live by faith

"

(Hab. ii. 4), speaking about the life to come.
For since what God giveth transcends reason-

ing entirely, it is but reason that we need

faith. But the man that thinks meanly of it.

and is contemptuous and vainglorious, will

not effect anything at all. Let heretics

hearken to the voice of the Spirit, for such is

the nature of reasonings. They are like some

labyrinth or puzzles which have no end to

them anywhere, and do not let the reason

stand upon the rock, and have their very ori-

gin in vanity. For being ashamed to allow of

faith, and to seem ignorant of heavenly thu

they involve themselves in the dust-cloud of

t Ai/caioervi'r) 0eoO (17) means a righteousness which is from

God (gen. orig:) and of whicl G - character is the ndrm.
The Si<caK stands in an ethical relation whicl:, on its divine

side, is designated as 6ik. Seoi. God is the author oi this rieju

condition, but man is placed in r idition and in con-

sequence of faith. The Sue. is c'k 7rrTeuK as it! nine;

cause and its aims at faith and terminates in faith <is in'ow/.

How closely and vitally are faith and rightei msness connected !

And yet they are to be distinguished. Faith is a subjective
exercise : righteousness is a status. The former is that which
man does; the latter is the relation and condition in which
God places the believer. They represent respectively the
human and the divine sides of salvation and are so vitally
related that Paul can s.n- : Ao-yit,"erai 17 jtiotis cis &iicai.o<Tvvr)i>

(Rom. iv. 5 sqi. G. B. S.
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countless reasonings. Then oh miserable and

painful man, fit object for endless tears,

should any one ask thee, how the heaven was

made, and how the earth, and why do I say
the heaven and the earth? how thou wert thy-

self born,
1 how nourished, and how thou grew-

est, art thou then not ashamed of thine igno-
rance ? But if anything be said about the

Only-begotten, dost thou thrust thyself through
shame into a pit of destruction, thinking that

it is unworthy of thee not to know every-

thing ? And yet disputatiousness is an unwor-

thy thing, and so is ill-timed curiosity. And

why do I speak of doctrines ? for even from

the corruption in our present life we have es-

caped by no other means than through the

faith. Thus shone also all those aforetime,

thus Abraham, thus Isaac, thus Jacob, thus

too the harlot was saved, the one in the Old

Testament, and likewise the one in the New.

For,
"
by faith," he says,

" the harlot Rahab

perished' not with them that believed not

when she had received the spies." (Heb. xi.

31.) For if she had said to herself,
" and

how can they that are captives and exiles, and

refugees, and live the life of vagabond tribes,

get the better of us who have a city, and

walls, and towers ?
" she would have de-

stroyed both herself and them. Which also

the forefathers of those who were then saved

did suffer. For when, upon the sight of men

great and tall, they questioned the manner of

victory, they perished, without battle or array,
all of them. Seest thou what a pit is that of

unbelief ! what a wall that of faith ! For the

one carried down endless thousands, the other

not only saved a harlot, but made her the

patroness of so numerous a people !

Now since we know of these and more than

these, never let us call God to account for

what is done, but whatsoever He may lay on

us, that let us take up with, and let us not run
into niceties and curious questions, though to

human reasoning the thing commanded ap-

pears even amiss. For what, let me ask,
looks more amiss than for a father to slay
with his own hands his only and legitimate
son ? (Gen. xxii. 3.) But still when the right-
eous man was bid do it, he raised no nice

scruples about it, but owing to the dignity of

the bidder, he merely accepted the injunction.
And another too that was bidden of God to

strike a prophet, when he raised nice scruples
about the seeming unreasonableness of the

injunction, and did not simply obey, he was

punished to the extreme. (1 Kings xx. 35, 36.)
But he that struck, gained a good report.
And Saul too, when he saved men contrary to

the decree of God, fell from the kingdom, and
was irretrievably punished. And one might
find other instances beside these: by all

which we learn, never to require a reason for

God's injunctions,
2 but to yield and obey only.

But if it be dangerous to raise nice scruples
about aught that He may enjoin, and extreme

punishment is appointed for those who are

curious questioners, what possible excuse
shall they have who curiously question things
far more secret and awful than these, as for

instance, how He begat the Son, and in what

fashion, and what His Essence is ? Now as

we know this, let us with all kindliness receive

the mother of all blessings, faith
;
that sailing

as it were in a still harbor, we may at once

keep our doctrines orthodox, and by steering
our life safely in a straight course, may attain

those eternal blessings by the grace and love

toward man of our Lord Jesus Christ, through
Whom and with Whom be glory unto the Fa-

ther, with the Holy Ghost, for ever and ever.

Amen.

HOMILY III.

ROM. I. 18.

" For the wrath of God is revealed from Heaven

against all ungodliness and unrighteousness of

men, who hold down the truth in unrighteousness."

Observe the discretion of Paul, how after

encouraging by the gentler things, he turns

his discourse to the more fearful. For after

saying that the Gospel is the cause of salva-

1 See Eccles. xi. 5. and Homer, Odys. 1. 216, also Menander
as quoted by Eustathius on that passage.

2 2 Mss. "
to call God to account for His injunctions."

tion and of life, that it is the power of God,
that it gendereth salvation and righteousness,
he mentions what might well make them fear

that were heedless of it. For since in general
most men are not drawn so much by the

promise of what is good as by the fear of

what is painful, he draws them on both sides.

For this cause too did God not only promise
a kingdom, but also threaten hell. And the

Prophets spake thus with the Jews, ever inter-
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mingling the evil with the good. For this

cause too Paul thus varies his discourse, yet

not any how, but he sets first the good things,

and after the evil, to show that the former

came of the guiding purpose of God, but the

latter of the wickedness of the backsliding.
And in this way the prophet puts the good
first, saying,

"
If ye be willing and will obey

me, ye shall eat the good of the land : but if

ye be not willing and will not obey me, the

sword shall devour you." (Is. i. 19, 20.) So
here too does Paul conduct his discourse.

But observe him
; Christ, he means, came to

bring forgiveness, righteousness, life, yet not

in any way, but by the Cross, which is great-

est too and wonderful, that He not only gave
such things, but that He also suffered such

things. If then ye insolently scorn the gifts,

then will the penalties await you. And see

how he raises his language,
" For the wrath of

God," he says, "is revealed from heaven."

Whence does'this appear? If it be a believer

who says this, we will tell him of the declara-

tions of Christ, but if the unbeliever and the

Grecian, him Paul silences, by what he says

presently of the judgment of God, bringing
an uncontrovertible demonstration from the

things which were done by them. And this

too is by far the most striking point in him,

how he exhibits those who speak against the

truth, as themselves bearing witness by the

things which they do daily, and say, to the

doctrines of the truth. But of this in the

sequel : but for the present, let us keep to

what is set before us.
" For the wrath of

God is revealed from heaven." And indeed

even here this often takes place in famines

and pestilences and wars : for each individ-

ually and all in common are punished. What
will be the new thing then ? That the chas-

tisement will be greater, and common to all,

and not by the same rules. For now what

takes place is for correction
;

but then for

vengeance.* And this also St. Paul showed,
when he said,

" We are chastened now, that

we should not be condemned with the world."

(1 Cor. xi. 32.) And now indeed to many
such things usually seem to come not of the

wrath from above, but of the malice of man.

But then the punishment from God shall be

manifest, when the Judge, sitting upon the

* The author does not make it plain in what he understands
the revelation of God's wrath here spoken of to consist. He
mentions famines and pestilences as things in which it

" often

takes place." Paul evidently means that God's wrath is

manifest in the judicial hardening of the people lor their sins

1 vid. vv. 21, 28). Their shameful deeds and lives are the pen-

alty of their sin. "God punishes their sin by sin" (Weiss),

that is. He made them reap the bitter fruit in sinful lives of

their sinful choices and acts. The view of Ritschl that bpyri

6tov is here eschatological in meaning seems very inade-

quately supported (.vid.Godet on Romans Am. ed. p. 102).

G. B. S.

fearful tribunal, shall command some to be

dragged to the furnaces, and some to the

outer darkness,
1 and some to other inexorable

and intolerable punishments. And why is it

that he does not speak as plainly as this, the

Son of God is coming with ten thousand

angels, and will call each man to account, but

says, that "the wrath of God is revealed ?
"

His hearers were as yet novices, and there-

fore he draws them first by things quite
allowed by them. And besides what is here

mentioned, he also seems to me to be aiming
against the Greeks. And this is why he

makes his beginning from this, but afterwards

he introduces the subject of Christ's judg-
ment.

"Against all ungodliness and unrighteous-
ness of men who hold the truth in unrighteous-
ness." Here he showeth that the ways of

ungodliness are many, and that of truth, one.

For error is a thing various and multiform and

compound, but the truth is one. And after

speaking of doctrines he speaks of life, men-

tioning the unrighteousness of men. For
there be various kinds of unrighteousness also.

One is in monev affairs, as when anv one
deals unrighteously by his neighbor in these ;

and another in regard to women, when a man
leaves his own wife, and breaks in upon the

marriage of another. For St. Paul calls this

also defrauding, saying thus,
" That no man

go beyond or defraud his brother in the

matter/' (i Thess. iv. 6.) Others again

injure not the wife or property, but the reputa-
tion of their neighbor, and this too is unright-
eousness. For " a good name is better than

great riches." (Prov. xxii. i.) But some say
that this also is said of Paul about doctrines.

Still there is nothing to prevent its having
been said of both. But what it is

"
to hold

the truth in unrighteousness," learn from the

sequel.
Ver. 19.

" Because that which may be known

of God is manifest in them, for God hath

showed it unto them."

But this glory they invested stocks and

stones with. As then he which is entrusted

with the goods of the king, and is ordered to

spend them upon the king's glory, if he waste

these upon robbers, and harlots, and witches,

and make these splendid out of the king's

stores, he is punished as having done I he

1 St. Rasil speaks similarly of various nunishnv -nls. Regultt.

Br. Tr. int. 267, ed. Ben. text ii. p. 507. Theophylact on Matt.

viii. 12. seems to allude to this passage. Both say that "outer

darkness" implies an "inner," but seemingly in opposite

senses, Theoph. taking tVoj to be towards Heaven. Origin On

Matt. .\*ii 13 makes it a temporarypunishment. St.Chrys. on

Statt. xxii. -

;. St. Aug. on Ps, vi. 6. St. Jerome on Matt. vni. 12,

take it otherwise. See also St. Bas. on Ps 0. texi 1 151

e. See Maldonatus on Matt. viii. 12. and St. Chrys, on Rom.
xvi. i'i, infra "n the difference of punishments.
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kingdom the greatest wrong. Thus they also

who after having received the knowledge of

God and of His glory, invested idols there-

with, "held the truth in unrighteousness," and,
at least as far as was in their power, dealt

unrighteously by the knowledge, by not using
it upon fitting objects. Now, has what was
said become clear to you, or must one make
it still clearer? Perhaps it were needful to

say somewhat more. What then is it which
is here said ? The knowledge of Himself God
placed in men from the beginning. But this

knowledge they invested stocks and stones

with, and so dealt unrighteously to the truth,
as far at least as they might. For it abideth

unchanged, having its own glory immutable.
" And whence is it plain that He placed in

them this knowledge, O Paul ?
" "

Because,"
saith he,

"
that which may be known of Him

is manifest in them." This, however, is an

assertion, not a proof. But do thou make it

good, and show me that the knowledge of God
was plain to them, and that they willingly
turned aside. Whence was it plain then ? did

He send them a voice from above ? By no
means. But what was able to draw them to

Him more than a voice, that He did, by put-

ting before them the Creation, so that both

wise, and unlearned, and Scythian, and bar-

barian, having through sight learned the

beauty of the things which were seen, might
mount up to God. 1 Wherefore he says,

Ver. 20.
" For the invisible things of Him

from the Creation of the world are clearly

seen, being understood by the things which
are made."
Which also the prophet said, "The heavens

declare the glory of God." (Ps. xix. 1.) For
what will the Greeks

(i.
e. Heathen) say in

that day ? That " we were ignorant of Thee ?"
Did ye then not hear the heaven sending: forth

a voice by the sight, while the well-ordered

harmony of all things spake out more clearly
than a trumpet ? Did ye not see the hours of

night and day abiding unmoved continually,
the goodly order of winter, spring, and the

other seasons remaining; both sure and un-

moved, the tractableness (evyvu/xoovv/iv) of the

sea amid all its turbulence and waves ? All

things abiding in order and bv their beautv
and their grandeur, preaching aloud of the

Creator ? For all these things and more than
these doth Paul sum up in saying,

" The in-

visible things of Him from the creation of the

world are clearly seen, being understood by
the things which are made, even His eternal

Power and Godhead; so that they are without

excuse." And yet it is not for this God hath

1 Pascal. Pen. c. 20, thinks an inward illumination implied
here.

made these things, even if this came of it.

For it was not to bereave them of all excuse,
that He set before them so great a system of

teaching, but that they might come to know
Him. But by not having recognized 2 Him
they deprived themselves of every excuse, and
then to show how they are bereaved of excuse,
he says,

Ver. 21. "Because that, when thev knew
God, they glorified Him not as God."

This is the one greatest charge ;
and the

second after it is their also worshipping idols,

as Jeremy too in accusing them said,
" This

people hath committed two evils: they have
forsaken me the fountain of living water, and
have dug for themselves broken cisterns."

(Jer. ii. 13.) And then as a sign of their

having known God, and not used their knowl-

edge upon a fit object, he adduces this very

thing, that they knew gods. Wherefore he

adds,
" because that, when they knew God,

they glorified Him not as God." And he
names the cause through which they fell into

such senselessness. What then is it ? They
trusted everything to their reasonings. Still

he does not word it so, but in a much sharper

language, "but became vain in their reason-

ings, and their foolish heart was darkened."

For as in a night without a moon, if any one

attempt to go by a strange road, or to sail

over a strange sea, so far will he be from soon

reaching his destination, that he will speedily
be lost. Thus thev, attempting to go the

way leading to Heaven, and having destroyed
the light from their own selves, and, in lieu of

it, trusted themselves to the darkness of their

own reasoning, and seeking in bodies for

Him who is incorporeal, and in shapes for

Him who hath no shape, underwent a most
rueful shipwreck. But beside what has been

said, he names also another cause of their

error, when he says,
Ver. 22.

"
Professing themselves to be wise,

they became fools.'"

For having some great conceit of them-

selves, and not enduring to go the way which
God had commanded them, they were plunged
into the reasonings of senselessness (1 Ms.

diavoias). And then to show and give in out-

line, what a rueful surge it was, and how des-

titute of excuse, he goes on to say,
Ver. 23.

" And changed the glory of the

uncorruptible God into an image made like

to corruptible man, and to birds, and four-

footed beasts, and creeping things."
The first charge is, that they did not find

God
;
the second was. that it was while they

had great and clear (Sav. marg.
" wise ") means

2
ayvori<rai>Tes 4 Mss. and Sav. marg. ". in text ayi'w|uoi'>jcrai'Tes,

having been obstinate.



Homily III. THE EPISTLE TO THE ROMANS. ,53

to do it
;
the third, that withal they said they

were wise
;
the fourth, that they not only did

not find that Reverend Being, but even low-

ered Him to devils and to stones and stocks.

Now he takes clown their haughtiness also in

the Epistle to the Corinthians, but not in the

same way there as here. For there it is from

the Cross he gives them the blow, saying,
"The foolishness of God is wiser than men."

(i Cor. i. 25.) But here, without any compari-

son, he holds their wisdom by itself up to ridi-

cule, showing it to be folly and a mere display
of vain boasting. Then, that you may learn

that when they had the knowledge of God

they gave it up thus treacherously,
"
they

changed," he says. Now he that changeth,
hath something to change. For they wished

to find out more, and not bear with the limits

given them, and so they were banished from

these also. For they were lusters after new

devices, for such is all that is Grecian. And
this is why they stood against one another,

and Aristotle rose up against Plato, and the

Stoics blustered (i$twaavTo 6 Mss. "fenced

themselves," k<ppasav-o : which Field inclines to

prefer) against him, and one has become
hostile to one, another to another. So that

one should not so much marvel at them for

their wisdom, as turn away from them indig-

nant and hate them, because through this

very thing they have become fools. For had

they not trusted what they have to reasonings,
and syllogisms, and sophistries, they would

not have suffered what they did suffer.

Then, to strengthen the accusation against
them, he holds the whole of their idolatry up
to ridicule. For in the first place the chang-

ing even were a very fit subject of scorn.

But to change to such things too, is beyond
all excuse. For what then did they change it,

and what was it which they invested with His

Glory ? Some conceptions they ought to

have had about Him, as, for instance, that

He is God, that He is Lord of all, that He
made them, which were not, that He exer-

ciseth a Providence, that He careth for them.

For these things are the
"
Glory of God."

To whom then did they ascribe it ? Not even

to men, but "
to an image made like to cor-

ruptible man." Neither did they stop here,

but even dropped down to the brutes, or rather

to the images of these. But consider, I pray,

the wisdom of Paul, how he has taken the

two extremes, God the Highest, and creeping

things the lowest : or rather, not the creeping

things, but the images of these ;
that he might

clearly show their evident madness. For

what knowledge they ought to have had con-

cerning Him Who is incomparably more ex-

cellent than all, with that they invested what

23

was incomparably more worthless than all.

But what has this to do with the philoso-

phers? a man may say. To these belongs
most of all what I have said to do with them.

For they have the Egyptians who were the

inventors of these things to their masters.

And Plato, who is thought more reverend

than the rest of them, glories in these mas-

ters. (Plat. Tim. 21. B. etc.) And his master

is in a stupid awe of these idols, for he it is

that bids them sacrifice the cock to /Escula-

pius
1

(his last words, Phaedo), where (i. e. in his

temple. So Field from Mss.) are the images
of these beasts, and creeping things. And
one may see Apollo and Bacchus worshipped

along with these creeping things. And some
of the philosophers even lifted up to Heaven

bulls, and scorpions, and dragons, and all

the rest of that vanity. For in all parts did

the devil zealously strive to bring men down
before the images of creeping things, and to

range beneath the most senseless of ail things,
him whom God hath willed to lift up above

the heavens.
.
And it is not from this only,

but also from other grounds, that you will see

their chief man to come under the remarks

now made. For having, made a collection of

the poets, and having said that we should be-

lieve them upon matters relating to God, as

having accurate knowledge, he has nothing
else to bring forward but the " linked sweet-

ness
"

of these absurdities, and then says,

that this utterly ludicrous trifling is to be held

for true.'2 *

1 Thus Tert. Ap. 46. Lact. iii. 20. Ongen cont. Cels. vi. c.

4. quotes this as showing the Philosophers guilty of St. Paul's

charge, at the same time speaking of Socrates' previous dis-

course as "what God had shown them ;" the note of Spencer,
Ed. Ben. i. 631, quotes an allegorical explanation. Theodoret,
Gnec. Aff. Cur. Dis.vii.de Sacr. says it was done to disprove the

charge of Atheism.

[Probably Socrates' real iudgment on the popular mythology
was, that it was an imperfect and economical revelation of a

hieher truth than it expressed : and its ceremonies the legiti-

mate though conventional expression of true devotion. 1 hus
" the cock to iEsculapius" was the sick man's thank-offering

for recovery from "
life's fitful fever."]

2 See Plat. Io 533 E. and perhaps Euihyph. 6 A. B : passages

certainly not fairly representative of Plato's deliberate opin-

ions But Greek Philosophy is here treated as attemptit

rival the Gospel. The Fathers who most value what is true

in it as Clement of Alexandria and Justin Martyr, speak of it

as from partial Divine Light, and use it against the false ; as

CI A Str. 1. recommends the study of it lor subordinate

knowledge, and Cohort, ad Cr. quotes Heathens against the

mythology, whose authors he considers led by demons to de-

ceive men. So too Justin. Ap. i 4' allows Heathens a partak-

ing of the Ao-yo?, and 20, 55, 58, 62. 1

,
1 rs idol rites to the

demons. St. Augustin de Civ. Dei, vm. 10, and elsewhere,

gives a fair estimate of Gentile Philosophy. The Apostolical

Constitutions, 1. i. c. 6, forbid studying heathen books. Cote-

lerius in his note quotes on the same side. 1. ii. c. 61,

15 42 Isid. Sent. iii. 13, etc., and the blame cast on < Ingen by

many. On the other side, Tert. dt Idol. c. 10. who however

only defends learning in heathen schools, rather than ( hnsl

should conform to heathen customs as t( I 'rigen l'tul-

ocal c 13. Greg. Naz. Or. 20. Hieron. ep. 84. 70 Vail, ad

Magnum Oratorem Greg. Papa, ad 1 Reg. xiii. 10. 20. 1

I! K. iv. 26, as checking excess in such studies, Greg, ad De-

siderium, 1. ix. Ep. 48. Hier. adv. Luciferianos, c. 5. Ep. 61,

c. 1. Cassian. Coll. xiv. c. 12, etc.
* The steps of this degeneracy of the Gentile world as

indicated in v. 21-2-, may be indicated thus: (1) ceasing to

give glory to God and to recognize his power and divineness.
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Ver. 24.
" Wherefore also God gave them

up to uncleanness, through the lusts of their

own hearts, to dishonor their own bodies be-

tween themselves."

Hence he shows, that even of the perver-
sion of the laws it was ungodliness which was
the cause, but He "gave them up," here is,

let them alone.* For as he that hath the

command in an army, if upon the battle lying

heavy upon him he retreat and go away, gives

up his soldiers to the enemies, not by thrust-

ing them himself, but by stripping them of

his own assistance
;
thus too did God leave

those that were not minded to receive what
cometh from Him, but were the first to bound
off from Him, though Himself having wholly
fulfilled His own part. But consider

;
He set

before them, for a form of doctrine, the world
;

He gave them reason, and an understanding
capable of perceiving what was needful. None
of these things did the men of that day use

unto salvation, but they perverted to the oppo-
site what thev had received. What was to

J

be done then ? to drag them by compulsion
and force ? But this were not to make them
virtuous. It remained then, after that, for

Him to leave them alone, and this He did

too, that in this way, if by no other, having
bv trial come to know the things thev lusted

after, they might flee from what was so shame-
ful (3 Mss. add eJ/cd-wf, and with reason). For
if any that was a king's son, dishonoring his

father, should choose to be with robbers and

murderers, and them that break up tombs,
and prefer their doings to his father's house

;

the father leaves him, say, so that by actual

trial, he may learn the extravagance of his

own madness. But how comes he to men-
tion no other sin, as murder, for instance, or

covetousness, or other such besides, but only
unchasteness ? He seems to me to hint at

his audience at the time, and those who were
to receive the Epistle.

" To uncleanness, to

dishonor their own bodies between them-
selves."

Note the emphasis here, as it is most severe.

(2) Thanklessness. They lost the sense of their relation to

him as recipients of his bounty. (3) They entered into
vain and foolish speculations SiaXoyiunoi. (4) These ended
only in blindness of mind and heart to the truth which they
once possessed. (5) Mistaking all this folly for wisdom, they
were ripe for complete self-deception. They perverted their

religious feeling by ceasing to make the glorious perfection
of God the object of their worship and by substituting
images of men and animals. G. B. S.

* The expression: "God gave them up." etc. is not to
be so softened down into the idea of mere permission.
With this v. (24) begins the description of God's revelation
of his wrath against them. This is introduced by Sio

;

because they had pursued the course outlined in the preceding
verses (ig-23) God set in operation against them those moral
and providential forces which reduced them to the lowest

depth of misery and shame, vv. 25-32 show what this exhibi-
tion of his wrath was and what were its consequences. For
historic illustration of the condition of the Heathen world
at this time, see Fisher, Beginnings of Christianity, chap. vi.

G. B. S.

For they stood not in need of any others, it

means, to do insolent violence to them, but

the very treatment the enemies would have
shown them, this they did to themselves.

And then, taking up the charge again, he says,
Ver. 25.

" Who changed the truth of God
into a lie, and worshipped and served the

creature more than the Creator."

Things which were matter for utter scorn,
he puts down specially, but what seemed of a

graver cast than the rest, in general terms ;

and by all he shows, that serving the creature

is Grecian. And see how strong he makes
his assertion, for he does not say, barely.
"
they served the creature," but " more than

the Creator :

"
thus everywhere giving fresh

force to the charge, and, by the comparison,

taking from them all ground of mitigation.
" Who is blessed forever. Amen." But bv

this, he means, He was not any whit in-

jured. For Himself abideth " blessed for

ever." Here he shows,, that it was not in self-

defence that He left them alone, inasmuch as

He suffered nothing Himself. For even if.

these treated Him insolently, yet He was not

insolently treated, neither was any scathe

done to the bearings of His glory, but He
abideth continually blessed. For if it often

happen, that man through philosophy would
not feel the insults men offered him, much
less would God, the imperishable and unalter-

able Nature, the unchangeable and immov-
able Glory.

For men are in this respect made like unto

God,
1 when they do not feel what is inflicted

by them who would do them despite, and are

neither insulted of others who insult them, nor
beaten of them when beating them, nor made
scorn of when they make scorn of them. And
how in the nature of things can this be ? it

may be said. It is so, yea most certainly it is

possible, when thou art not vexed at what is

clone. And how, it may be said, is it possible
not to be vexed? Nay rather, how is it possi-
ble to be vexed ? Tell me now, if your little

child were to insult you, would you then reckon

the insult an insult ? What, but would you be
vexed ? Surely not. But and if you were to

be vexed, would you not then be ridiculous ?

Thus too let us then get to feel disposed
towards our neighbors, and then we shall have
no sense of displeasure. For they that insult

us are more senseless than children. Neither

let us even seek to be free from insults, but

when we are insulted to bear them. For this

is the only secure honor. But why so ? Be-

cause this you are master of, but that, another

person. Do you not see the adamant rever-

1 Greg. Nyss. i. p. 720. en-ei anra.9e<; to &elov, 6 iv TvaOeL iov

Tjj? Trpbs to eto> avvatfitias aTro<j\oivi^Tat..
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berating the blows it receives? But nature,

you will say, gives it this property. Yet you
too have it in your power to become by free

choice such, as that happens to be by nature.

How ? do you not know that the children in

the furnace were not burned ? and that Daniel

in the den suffered no harm ? This may even
now come to pass. There stand by us too

lions, anger and lust, with fearful teeth tearing
asunder him that falleth among them. (Plato

Rep. viii.) Become then like that (eiteivov 3

Mss.) Daniel, and let not these affections

fasten their fangs into thy soul. But that,

you will say, was wholly of grace. Yes
;
be-

cause the acts 1 of free-will led the way
thereto. So that if we be willing to train our-

selves to a like character, even now the grace
is at hand. And even though the brutes be
an hungered, yet will they not touch thy sides.

For if at the sight of a servant's body they
were abashed, when thev have seen the mem-
bers of Christ, (and this is what we believers

are,) how shall they do else than be still ?

Yet if they be not still, it is owing to the fault

of those cast among them. For indeed many
spend largely upon these lions, by keeping
harlots, breaking through marriages, taking

vengeance upon enemies. And so before

ever they come to the bottom of the den they

get torn in pieces. (Dan. vi. 24.) But with

Daniel this did not so happen, neither yet
would it with us, if we were so minded, but
even a greater thing would take place than

what then happened. For the lions hurt not
him

;
and if we be sober-minded, then will

they that hurt us even profit us. Thus then

did Paul grow bright out of those that thwarted
him and plotted against him, thus Job out of

the many scourges, thus Jeremy out of the

miry pit, thus Noah out of the flood, thus

Abel out of the treachery, thus Moses out of

the bloodthirsty Jews, thus, Elisha, thus each
of the worthies of old, not out of relaxedness
and softness, but out of tribulations and trials,

came to be attired with their bright crowns.
Wherefore also Christ, inasmuch as He knew
this to be the groundwork of a good report,
said to His disciples,

" In the world ye shall

have tribulation, but be of good cheer, I have
overcome the world." (John xvi. 33.) What
then, they will say, Have not many been
turned to flight by these terrors ? Yes, but
that was not of the nature of temptation, but
of their own remissness. But He that

" with

the temptation maketh also an escape, so that

ye may be able to bear it
"

(1 Cor. x. 13),

may He stand by all of us, and reach forth

His hand, that being gloriously proclaimed
victorious we may attain to the everlasting
crowns, through the grace and love towards
man (5 Mss. add the rest and so Field pas-

sim) of our Lord Jesus Christ, through
Whom, and with Whom, to the Father be

glory, with the Holy Ghost, for ever and ever.

Amen.

HOMILY IV.

ROM. I. 26, 27.

" For this cause God gave them up unto vile affections :

for even their women did change the natural use
into that which is against nature : and likewise
also the men, leaving the natural use of the woman,
burned in their lust one towards another."

All these affections then were vile, but

chiefly the mad lust after males
;
for the soul

is more the sufferer in sins, and more dishon-

ored, than the body in diseases. But behold
how here too, as in the case of the doctrines,
he deprives them of excuse, by saying of the

women, that "
they changed the natural use."

For no one, he means, can say that it was by
being hindered of legitimate intercourse that

they came to this pass, or that it was from

1 Ta tt); 77p. i. e. his fastings, etc. S. Ephrem notes that it was
not the miracles which were supernatural, but the grace of the
doers thereof, in Xat. Dom. i.x. text 2. p. 427. f.

having no means to fulfil their desire that

they were driven into this monstrous insane-

ness. For the changing implies possession.
Which also when discoursing upon the doc-

trines he said,
"
They changed the truth of

God for a lie." And with regard to the men

again, he shows the same thing by saying,
"
Leaving the natural use of the woman." And

in a like way with those, these he also puts
out of all means of defending themselves by
charging them not only that they had the

means of gratification, and left that which

they had. and went after another, but that

having dishonored that which was natural,

they ran after that which was contrary to na-

ture. But that which is contrary to nature

hath in it an irksomeness and displeasingness,
so that they could not fairly allege even
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pleasure. For genuine pleasure is that which
is according to nature. But when God hath

left one, then all things are turned upside
down. And thus not only was their doctrine

Satanical, but their life too was diabolical.

Now when he was discoursing of their doc-

trines, he put before them the world and man's

understanding, telling them that, by the

judgment afforded them by God, they might
through the things which are seen, have been
led as by the hand to the Creator, and then,

by not willing to do so, they remained inex-

cusable. Here in the place of the world he

sets the pleasure according to nature, which

they would have enjoyed with more sense of

security and greater glad-heartedness, and so

have been far removed from shameful deeds.

But they would not
;
whence they are quite

out of the pale of pardon, and have done an in-

sult to nature itself. And a yet more disgrace-
ful thing than these is it, when even the women
seek after these intercourses, who ought to

have more sense of shame than men. And
here too the judgment of Paul is worthy of

admiration, how having fallen upon two oppo-
site matters he accomplishes them both with

all exactness. For he wished both to speak
chastely and to sting the hearer. Now both

these things were not in his power to do, 1 but

one hindered the other. For if you speak
chastely you shall not be able to bear hard

upon the hearer. But if you are minded to

touch him to the quick, you are forced to lay
the naked facts before him in plain terms.

But his discreet and holy soul was able to do
both with exactness, and by naming nature

has at once given additional force to his ac-

cusation, and also used this as a sort of veil,

to keep the chasteness of his description.
And next, having reproached the women first,

he goes on to the men also, and says,
" And

likewise also the men leaving the natural use

of the woman." Which is an evident proof of

the last degree of corruptness, when both
sexes are abandoned, and both he that was
ordained to be the instructor of the woman,
and she who was bid to become an helpmate
to the man, work the deeds of enemies

against one another. And reflect too how

significantly he uses his words. For he does
not say that they were enamoured of, and
lusted after one another, but,

"
they burned in

their lust one toward another." You see that

the whole of desire comes of an exorbitancy
which endureth not to abide within its proper
limits. For everything which transgresseth
the laws by God appointed, lusteth after mon-

1
3 Mss. Tavra Se (PouAo/ote't'O)) ap-fyoTepa. oi>K ivbv (itaTopOovi').

(Sav. evrjv) but in these one cannot succeed merely by wishing
it.

strous things and not those which be custom-

ary. For as many oftentimes having left the
desire of food get to feed upon earth and
small 2

stones, and others being possessed bv
excessive thirst often long even for mire, thus
these also ran into this ebullition of lawless

love. But if you say, and whence came this

intensity of lust? It was from the desertion
of God :

3 and whence is the desertion of

God ? from the lawlessness of them that left

Him
;

" men with men working that which is

unseemly." Do not, he means, because you
have heard that they burned, suppose that the

evil was only in desire. For the greater part
of it came of their luxuriousness, which also

kindled into flame their lust. And this is

why he did not say being swept along or being
overtaken,

4 an expression he uses elsewhere
;

but what ? working. They made a business
of the sin, and not only a business, but even
one zealously followed up. And he called it

not lust, but that which is unseemly, and that

properly.
5 For they both dishonored nature,

and trampled on the laws. And see the great
confusion which fell out on both sides. For
not only was the head turned downwards but
the feet too were upwards, and they became
enemies to themselves and to one another,

bringing in a pernicious kind of strife, and
one even more lawless than any civil war, and
one rife in divisions, and of varied form. For

they divided this into four new, and lawless

kinds. Since (3 Mss. whence) this war was
not twofold or threefold, but even fourfold.

Consider then. It was meet, that the twain
should be one, I mean the woman and the

man. For " the twain," it says,
"
shall be

one flesh." (Gen. ii. 24.) But this the desire

of intercourse effected, and united the sexes
to one another. This desire the devil having
taken away, and having turned the course
thereof into another fashion, he thus sundered
the sexes from one another, and made the one
to become two parts in opposition to the law
of God. For it says,

" the two shall be one
flesh

;

"
but he divided the one flesh into two :

here then is one war. Again, these same
two parts he provoked to war both against
themselves and against one another. For
even women again abused women, and not
men only. And the men stood against one

another, and against the female sex, as hap-

pens in a battle by night. You see a second

2
ni/cpas, Mss. the fern, is used of jewels. The Translator

once had some earth which the natives of Mozambique eat in

this way ;
it becomes a dram to them, its taste is like magnesia

with iron, which last would grive it a stimulant property.
There are some other instances, but cases of madness are per-
haps intended.

3
3 Mss. I should say, .... and if you ask whence is the de-

sertion of God, I shall answer you again.
4 Gal. 6, 1. 7rpo<\r;<|)0e't'Tes, but 5 Mss. napaK.
5

Kvpiut';, perhaps
"
as by name."
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and third war, and a fourth and fifth
;
there is

also another, for beside what have been men-
tioned they also behaved lawlessly against
nature itself. For when the Devil saw that

this desire it is, principally, which draws the

sexes together, he was bent on cutting through
the tie, so as to destroy the race, not only by
their not copulating lawfully, but also by their

being stirred up to war, and in sedition against
one another.

" And receiving in themselves that recom-

pense of their error which was meet." See
how he goes again to the fountain head of the

evil, namely, the impiety that comes of their

doctrines, and this he says is a reward of that

lawlessness. For since in speaking of hell

and punishment, it seemed he would not at

present be credible to the ungodly and delib-

erate choosers of such a life, but even

scorned, he shows that the punishment was in

this pleasure itself. (So Plato T/iecet. p. 176,

7.) But if they perceive it not, but are still

pleased, be not amazed. For even they that are

mad, and are afflicted with phrenzy (cf. Soph.

Aj. 265-277) while doing themselves much

injury and making themselves such objects of

compassion, that others weep over them,
themselves smile and revel over what has

happened. Yet we do not only for this not

say that they are quit of punishment, but for

this very reason are under a more grievous

vengeance, in that they are unconscious of the

plight they are in. For it is not the disor-

dered but those who are sound whose votes

one has to gain. Yet of old the matter

seemed even to be a law,
1 and a certain law-

giver anions; them bade the domestic slaves

neither to use unguents when dry (1.
e. except

in bathing) nor to keep youths, giving the free

this place of honor, or rather of shamefulness.

Yet they, however, did not think the
tiling

shameful, but as being a grand privilege, ana
one too great for slaves, the Athenian people,
the wisest of people, and Solon who is so

great amongst them, permitted it to the free

alone. And sundry other books of the philos-

ophers may one see full of this disease. But
we do not therefore say that the thing was
made lawful, but that they who received this

law were pitiable, and objects for many tears.

For these are treated in the same way as

women that play the whore. Or rather their

1 See MUller's Dorians. I. iv. c. 4, 6, where it is shown that

this charge is more than exaggerated from confounding earlier

times with later. Aristotle. Pol. ii. and Plato, Leg. i

accuse the Lacedaemonians in like manner, but see Xen. dc

Rep. Lac. ii. 13. /Elian, v. H. iii. I. 12, and other writers

quoted by Miiller. At Athens opinion was, according to Plato,
rather lax than positively immoral : it may be doubted if

Solon's law (Aesch. in Tim. 19, 25,) was meant to bear the
worst sense, though censured by Plutarch in almost the same
terms as here. That there was however a fearful prevalence
of this vice among the heathen cannot be disputed.

plight is more miserable. For in the case of

the one the intercourse, even if lawless, is yet

according to nature : but this is contrary both
to law and nature. For even if there were no

hell, and no punishment had been threatened,
this were worse than any punishment. Yet if

you say
"
they found pleasure in it," you tell

me what adds to the vengeance. For sup-

pose I were to see a person running naked,
with his body all besmeared with mire, and

yet not covering himself, but exulting in it, I

should not rejoice with him, but should rather

bewail that he did not even perceive that he
was doing shamefully. But that I may show
the atrocity in a yet clearer light, bear with

me in one more example. Now if any one
condemned a virgin to live in close dens

(Oatofievofievr/v), and to have intercourse with un-

reasoning brutes, and then she was pleased
with such intercourse, would she not for this

be especially a worthy object of tears, as

being unable to be freed from this misery
owing to her not even perceiving the misery ?

It is plain surely to every one. But if that

were a grievous thing, neither is this less so

than that. For to be insulted by one's own
kinsmen is more piteous than to be so by
strangers : these I say (5 Mss. "

I consider ")
are even worse than murderers : since to die

even is better than to live under such insolency.
For the murderer dissevers the soul from the

bod)', but this man ruins the soul with the

body. And name what sin you will, none will

you mention equal to this lawlessness. And if

they that suffer such things perceived them,

they would accept ten thousand deaths so

they might not suffer this evil. For there is

not, there surely is not, a more grievous evil

than this insolent dealing. For if when dis-

coursing about fornication Paul said, that
"
Every sin which a man doeth is without the

body, but he that committeth fornication sin-

neth against his own body" (1 Cor. vi. 18);
what shall we say of this madness, which is

so much worse than fornication as cannot

even be expressed ? For I should not only
say that thou hast become a woman, but that

thou hast lost thy manhood, and hast neither

changed into that nature nor kept that which

thou haddest, but thou hast been a traitor to

both of them at once, and deserving both of

men and women to be driven out and stoned.

as having wronged either sex. And that thou

mayest learn what the real force of this is. if

any one were to come and assure you that he

would make you a dog instead of being a

man, would you not flee from him as a

plague? But, lo! thou hast not made thy-
self a dog out of a man. but an animal more

disgraceful than this. For this is useful unto
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service, but he that hath thus given himself

up is serviceable for nothing. Or again, if

anv one threatened to make men travail and
be brought to bed, should we not be filled

with indignation ? But lo ! now they that

have run into this fury have done more griev-

ously by themselves. For it is not the same

thing to change into the nature of women, as

to continue a man and yet to have become a

woman
;
or rather neither this nor that. But

if you would know the enormity of the evil

from other grounds, ask on what account the

lawgivers punish them that make men
eunuchs, and you will see that it is absolutely
for no other reason than because they muti-

late nature. And yet the injustice they do is

nothing to this. For there have been those

that were mutilated and were in many cases

useful after their mutilation. But nothing
can there be more worthless than a man who
has pandered himself. For not the soul only,

but the body also of one who hath been so

treated, is disgraced, and deserves to be

driven out everywhere. How many hells

shall be enough for such ? But if thou scof-

fest at hearing of hell and believest not that

fire, remember Sodom. For we have seen,

surely we have seen, even in this present

life, a semblance of hell. For since many
would utterly disbelieve the things to come
after the resurrection, hearing now of an

unquenchable fire, God brings them to a

right mind by things present. For such

is the burning of Sodom, and that con-

flagration ! And they know it well that have
been at the place, and have seen with their

eyes that scourge divinely sent, and the effect

of the lightnings from above. (Jude 7.)

Consider how great is that sin, to have forced

hell to appear even before its time ! For

whereas many thought scorn of His words,

by His deeds did God show them the image
thereof in a certain novel way. For that rain

was unwonted, for that the intercourse was

contrary to nature, and it deluged the land,

since lust had done so with their souls.

Wherefore also the rain was the opposite of

the customary rain. Now not only did it fail

to stir up the womb of the earth to the pro-
duction of fruits, but made it even useless for

the reception of seed. For such was also the

intercourse of the men, making a body of this

sort more worthless than the very land of

Sodom. And what is there more detestable

than a man who hath pandered himself, or

what more execrable ? Oh, what madness !

Oh, what distraction ! Whence came this lust

lewdly revelling and making man's nature all

that enemies could ? or even worse than that,

bv as much as the soul is better than the

body. Oh, ye that were more senseless than

irrational creatures, and more shameless than

dogs ! for in no case does such intercourse

take place with them, but nature acknowl-

edged her own limits. But ye have even
made our race dishonored below things irra-

tional, by such indignities inflicted upon and

by each other. Whence then were these evils

born ? Of luxury ;
of not knowing God.

For so soon as any have cast out the fear of

Him, all that is good straightway goes to

ruin.*

Now, that this may not happen, let us keep
clear before our eyes the fear of God. For

nothing, surely nothing, so ruins a man as to

slip from this anchor, as nothing saves so

much as continually looking thereto. For if

by having a man before our eyes we feel more
backward at doing sins, and often even

through feeling abashed at servants of a bet-

ter stamp we keep from doing anything
amiss, consider what safety we shall enjoy by
having God before our eyes ! For in no case
will the Devil attack us when so conditioned,
in that he would be laboring without profit.

But should he see us wandering abroad, and

going about without a bridle, by getting a

beginning in ourselves he will be able to drive

us off afterwards any whither. And as it hap-
pens with thoughtless servants at market, who
leave the needful services which their masters
have entrusted to them, and rivet themselves
at a mere haphazard to those who fall in their

way, and waste out their leisure there
;
this

also we undergo when we depart from the

commandments of God. For we presently

get standing on, admiring riches, and beauty
of person, and the other tilings which we have
no business with, just as those servants attend

to the beggars that do jugglers' feats, and

yien, arriving too late, have to be grievously
beaten at home. And many pass the road
set before them through following others,
who are behaving in the same unseemly way.
But let not us so do. For we have been sent

to dispatch many affairs that are urgent.
And if we leave those, and stand gaping at

these useless things, all our time will be
wasted in vain and to no profit, and we shall

suffer the extreme of punishment. For if you
* There is no more forcible exhibition of the meaning of the

apostle in the volume, then that found in this Homily. The
depravity of the heathen world of which Paul has drawn but
an outline picture is here painted in full in dark and awful
coiors. The force of Sla tovto (26) is rightly brought out as

showing the relation of this depravity to the divine penalty
for unbelief and irreligion. This deplorable moral condition
is the judicial consequence of not following the light which
God had given. It follows from the recoil of the moral law
upon those who violate it. It is an example of the Saviour's

warning :

"
If the light that is in thee be darkness, how great

is the darkness?" (Matt. vi. 23). The inevitable result of
continued sin is a constantly increased and inveterate sinful-

ness which, as Chrys. says, is itself a most bitter punishment.
-G. B. S.
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wish yourself to be busy, you have whereat

you ought to wonder, and to gape all your

days, things which are no subject for laughter,
but for wondering and manifold praises. As
he that admires things ridiculous, will himself

often be such, and even worse than he that

occasioneth the laughter. And that you may
not fall into this, spring away from it forth-

with. For why is it, pray, that you stand

gaping and fluttering at sight of riches?

What do you see so wonderful, and able to fix

your eyes upon them ? these gold-harnessed

horses, these lackeys, partly savages, and

partly eunuchs, and costly raiment, and the

soul that is getting utterly soft in all this, and

the haughty brow, and the bustlings, and the

noise ? And wherein do these things deserve

wonder ? what are they better than the beg-

gars that dance and pipe in the market-place ?

For these too being taken with a sore famine

of virtue, dance a dance more ridiculous than

theirs, led and carried round at one time to

costly tables, at another to the lodging of

prostitute women, and at another to a swarm
of flatterers and a host of hangers-on. But if

they do wear gold, this is why they are the

most pitiable, because the things which are

nothing to them, are most the subject of their

eager desire. Do not now, I pray, look at

their raiment, but open their soul, and con-

sider if it is not full of countless wounds, and
clad with rags, and destitute, and defenceless !

What then is the use of this madness of shows ?

for it were much better to be poor and living
in virtue, than to be a king with wickedness

;

since the poor man in himself enjoys all the

delights of the soul, and cloth not even per-
ceive his outward poverty for his inward

riches. But the king, luxurious in those

things which do not at all belong to him, is

punished in those things which are his most
real concern, even the soul, the thoughts, and
the conscience, which are to go away with

him to the other world. Since then we know
these things, let us lay aside the gilded rai-

ment, let us take up virtue and the pleasure
which comes thereof. For so, both here and

hereafter, shall we come to enjoy great

delights, through the grace and love towards

man of our Lord Jesus Christ, through Whom,
and with Whom, be glory to the Father, with

the Holy Spirit, for ever and ever. Amen.

HOMILY V.

ROM. I. 23.

*' Even as they did not like to retain God in their

knowledge, God gave them over to a reprobate

mind, to do those things which are not convenient."

Lest he should seem to be hinting at them

by delaying in his discourse so long over the

unnatural sin, he next passes on to other

kinds of sins also, and for this cause he car-

ries on the whole of his discourse as of other

persons. And as he always does when dis-

coursing with believers about sins, and wish-

ing to show that they are to be avoided, he

brings the Gentiles in, and says,
" Not in the

lust of concupiscence, even as the other Gen-
tiles which know not God." (i Thess. iv. 5.)

And again :

" sorrow not, even as others

which have no hope." (ib. 13.) And so here

too he shows that it-was to them the sins be-

longed, and deprives them of all excuse. For
he savs, that their daring deeds came not of

ignorance, but of practice. And this is why
he did not say,

" and as they knew not God
;

"

but,
"
as they did not like to retain God in.

their knowledge ;

"
as much as to saw that the

sin was one of a perverted determination of

obstinacy, more than of a sudden ravishment,

and shows that it was not the flesh (as some
heretics say) but the mind,

1
to the wicked lust

whereof the sins belonged, and that it was

thence the fount of the evils flowed.* For

since the mind is become undistinguishing,
8

all else is then dragged out of course and

overturned, when he is corrupted that held

the reins ! (Plat. Phaedr. 24.6 A. B. I

Ver. 29. "Being filled with all unrighteous-

1 Mss. the evil mind and negligence (or self-will, pa0vp.ia?i

to which the sins belonged. See St. Aug. Con/, b. 3, c. 16, b.

5, c. 18, b. 7, c. 4, Oxf. Tr. pp. 40, 78, no, etc.

* Chrys. is correct in denying that Paul refers sin to the

flesh (in the sense of tin- as its cause and seat. With
the apostle <r<ip is not the same as <rcip.a in its relation to sin.

2apj comprehends the whole unregenerate man and Dot

merely his body or the impulses ami passions connected with

his physical life. It is true that Paul regards th< s the

sphere in which sin makes many 1 its worst manifestations.

It may be due to this that he chose the word o-apf to di

unrenewed human nature. With Paul the cause and
of sin are in the will. He nowhere identifies evil with the body
and therefore iays no basis tor asceti< ism or for the contempt
or ill-treatment of the body. Of the "works "t the riesh

"

which he enumerates in Gal. v. 19-21 more than half are

sins having no special relation to the body and not manifest-

ing themselves through physical appetites or passions, as,

e g "idolatry, enmities, jealousies, divisions, heresies."

G.'B. S.

a&oKtuos, usually rendered "reprobate as in the text,

here seems to be used with a consciousness of its et;

as St. Paul plays on the word in ovk i&oKinavav.
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ness, wickedness, covetousness, malicious-

ness."

See how everything here is intensitive.

For he says,
"
being filled," and " with all,"

and having named maliciousness in general,
he also further pursues the particulars, and
these too in excess, saying, "Full of envy,

murder," for the latter of these comes from

the former, as was shown in Abel's case and

Joseph's, and then after saying,
"
debate, de-

ceit, malignity ;

"

Ver. 30.
"
Whisperers, backbiters, haters of

God, despiteful," and classing things which to

many seem indifferent among his charges, he

further strengthens his accusation, going up
to the stronghold of their wickednesses, and

styles them " boasters." For even worse than

sinning is it, even though sinning to be

haughty-minded. Wherefore also he charges
the Corinthians with it, saying,

" Ye are puffed

up." (1 Cor. v. 2.) For if in a good action he

that puffs himself up loseth all, if any one do
so among his sins, what vengeance is there of

which he is not worthy, since such an one can-

not repent any more ? Next, he says,
"

in-

ventors of evil things ;

"
showing that they

were not content with those already existing,
but even invented others. And this again is

like men that are full purposed and in earnest,
not those that are hurried away and forced

out of their course
;
and after mentioning the

several kinds of maliciousness, and showing
that here too they stood against nature itself

(for he says,
" disobedient to parents "), he

then goes on to the root of the great pesti-

lence, calling them,
Ver. 31. "Without natural affection, impla-

cable."

For this Christ Himself also pronounces to

be the cause of wickedness, saying,
" When

iniquity shall abound, the love of many shall

wax cold." (Matt. xxiv. 12). This too St.

Paul here says, calling them " covenant-break-

ers, without natural affection, implacable, un-

merciful," and showing that they were traitors

even to the gift of nature. For we have a

sort of family feeling even by nature towards

one another, which even beasts have got
towards each other.

" For every beast," it

says, "loveth his like, and every man his

neighbor." (Ecclus. xiii. 15.) But these be-

came more ferocious even than they. The
disorder then which resulted to the world by
evil doctrines, he proves to us by these wit-

nesses, and clearly shows that the malady in

either case came of the negligence of them
that were disordered. He shows besides,
what he did in the case of the doctrines, that

they were here also deprived of all excuse
;

and so he says,

Ver. 32. "Who knowing the judgment of

God, that they which commit such things are

worthy of death, not only do the same, but

have pleasure in them that do them."

Having assumed here two objections, he in

the first place removes them. For what rea-

son have you to say, he means, that you know
not the things which ought to be done ? At

best, even if you did not know, you are to

blame in having left God who instructs you.
But as it is by many arguments we have
shown that you do know, and transgress will-

ingly. But are you drawn by passion ? Why
then do you both cooperate therewith and

praise it ? For they
" not only do such

things," he says, "but have pleasure in them
that do them." Having then put the more

grievous and the unpardonable sin first, that

he might have done with it (Or
" convict you

of it," Iva
i'/r/) ; (fpr he that praiseth the sin is-

far worse than even he that trespasseth ;)
hav-

ing then put this the first, he by this method

grapples more powerfully with him in the

sequel, speaking on this wise,

Chap. ii. ver. 1. "Therefore thou art inex-

cusable, O man
;

whosoever thou art that

judgest ;
for wherein thou judgest another,

thou condemnest thyself."
These things he says, with an aim at the

rulers, inasmuch as that city then had the rule

of the world put into its hands.* He antici-

pated them therefore by saying, Thou art de-

priving thyself of defence, whoever thou may-
est be

;
for when thou condemnest an adul-

terer, and thyself committest adultery, al-

though no man condemneth thee, in thy judg-
ment upon the guilty person thou hast also.

passed sentence against thyself. *

Ver. 2.
" For we are sure that the judgment

of God is according to truth against them who
commit such things."

For lest any should say, until now I have

escaped, to make him afraid, he says, that it

is not so with God as it is here. For here

(Plato in ThccBt. et P/icedon.) one is punished,
and another escapes while doing the same

thing. But hereafter it is not so. That he
that judgeth then knoweth the right, he has

* The author seems here to overlook the fact that Paul at

the beginning- of ch. ii. turns to the Jews. Chrys. speaks as
if he were now addressing specifically

" rulers." But as the

argument goes on, the language shows more and more clearly
that he is here thinking of the Jewish world (see v. 12 sq and
esp. 17). The "therefore" grounds the fact of universal
condemnation upon the description of sin as universal,
contained in i. 18-32. The only peculiarity is that the state-

ment that this picture of Gentile depravity is a picture of

universal application, is made afterwards, "For wherein,''
etc. The argument proceeds as if after i. 32 the apostle had
been interrupted with the objection,

" But your description
does not apply to us." The apostle answers: "

It does, for

you do the same things." The "
therefore

"
is proleptic so-

far as it assumes as shown what he now asserts: ra yap du-ra

7rpder<reis 6 Kpivuiv. The conclusion is thus stated before the

major premiss. G. B. S.
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said : but whence he knoweth it, he hath not

added
;

for it was superfluous. For in the

case of ungodliness, he shows both that the

ungodly was so even with a knowledge of God,
and afso whence he got that knowledge,

namely, from the Creation. For inasmuch as

it was not plain to all, he gave the cause also
;

but here he passes it over as a thing admitted.

But when he says,
" whosoever thou art that

judgest," he is not addressing himself to the

rulers only, but to private individuals and sub-

jects also. For all men, even if they have no

chair of state, nor executioners, nor stocks at

command, yet even they judge those that

offend, in conversations and public meet-

ings (Gr. Kowoic cv/./.o-jOir)
and by the vote

of their conscience. And no one would
venture to say, that the adulterer does not

deserve punishment. But it is others, he says,

they condemn, and not themselves. And for

this cause he stands forth vehemently against

them, and savs,

Ver. 3.
" And thinkest thou this

"
(4 Mss.

om. this),
" O man, that judgest those which do

such things, and doest the same, that thou

shalt escape the judgment of God ?
"

For since he had shown the sin of the world

to be great, from its doctrines, from its doings,
and that they did yet sin though wise, and

though they had the creation to lead them by
the hand, and not by leaving God only, but

also by choosing the images of creeping

things, and by their dishonoring virtue, and

deserting, in spite of nature's drawings back,

to the service of vice even contrary to nature :

he goes on next to show, that they who do

such things are punished too. He did indeed

at once point out a punishment by mentioning
their very practice. For "

they received," he

says,
"

in themselves that recompense of their

error which was meet." But as they do not

perceive that, he mentions another also, which

they stood most in fear of. And indeed

already he chiefly pointed at this. For when
he says,

" That the judgment of God is accord-

ing to truth," he is speaking of no other than

this. But he establishes the same again upon
other further grounds, saying thus,

" And
thinkest thou this, O man, that judgest them

which do such things, and doest the same,

that thou shalt escape the judgment of God ?
"

Thou hast not been acquitted of thine own

judgment, and wilt thou escape through
"God's ? Who indeed would say this ? And

yet thou hast judged thyself (3 Mss. "and not

been acquitted "). But since the rigorousness
of the judgment-court was such, and thou wert

not able to spare even thyself, how should not

God, that cannot do amiss, and who is in the

highest sense just, be much surer to do the

same ? But hast thou condemned thyself, and
is God to approve of thee and praise thee r

And how can this be reasonable ? And all

the while thou art deserving of a greater pun-
ishment, than he who is of thee condemned.
For sinning merely, is not the same thing with

falling again into the same sins you have chas-

tised another for committing. See, how he
has strengthened the charge ! For if you, he

means, punish a person who has committed
less sins, though by it you will put yourself to

shame, how shall not God cast you in your
suit, and condemn you more severely, who
have committed greater transgressions, and
this too when He will never make Himself

ashamed, and you are already condemned by
your own reckoning. But if thou say, I know
that I deserve punishment ; yet through His

long-suffering thinkest slightingly of it, and art

confident because thou dost not suffer punish-
ment forthwith

;
this surely is a reason why

thou oughtest to be afraid and tremble. For
the fact that thou hast not yet suffered pun-

ishment, will not result in thy not suffering

any punishment, but in thy suffering a more
severe one if thou abidest unamended. 1 And
so he goes on to say :

Ver. 4.
" Or despiseth thou the riches of

His goodness and forbearance and long-suffer-

ing; not knowing that the goodness of God
leadeth thee to repentance ?

"

For after praising God's long-sufferin-.

showing the gain thereof to be very great to

them that heeded it (and this was the draw-

ing sinners to repentance); he adds to the

terror. For as to them, who avail themselves

of it aright, it is a ground of safety ; so to them
that slight it, it is conducive to a greater ven-

geance. For whenever you utter this common
notion, that God doth not exact justice, be-

cause He is good and long-suffering, he says,

You do but mention what will make the ven-

geance intenser. For God showeth His good-
ness that you may get free from your sins, not

that you may add to them. If then thou

make' not this use thereof, the judgment will

be more fearful. Wherefore it is a chief

ground for abstaining from sin, that God is

long-suffering, and not for making the benefit

a plea for obstinacy. For if He be long-

suffering, He most certainly punisheth.
Whence does this appear? from what is next

said. For if the wickedness be great and the

wicked have not been requited, it i> absolutely

necessary that they should be requited. For

if men do not overlook these things, how

1 So Field, from >K^: the old reading would have to mean
"For it is not that thou shouldst not surfer any punishment,
but that thou mavest suffer a worse if thou abide unamended,,
that He delayeth and may that never befall thee."
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should God make an oversight ? And so from
this point he introduces the subject of the

judgment. For the fact of showing many
who, if they repent not, are liable, yet still are

not punished here, introduces with it necessa-

rily the judgment, and that with increase.

Wherefore he says,
Ver. 5.

" But after thy hardness and impen-
itent heart treasurest up unto thyself wrath."

For when a man is neither to be softened

by goodness nor to be turned back by fear,

what can be harder than such an one ? For
after that he had showed the goodness of God
towards men, he then shows His vengeance
that it is unbearable for him who l does not

even so return to repentance. And observe

with what propriety he uses the words !

" Thou treasurest up unto thyself wrath," he

says, so making it plain what is certainly laid

up, and showing that it is not He that judgeth,
but he that is condemned, who is the author

of this. For he says,
" thou treasurest up for

thyself," not God for thee. For He did all,

whatsoever things were fitting, and created

thee with a power to discern between good
and what was not so, and showed long-suffering
over thee, and called thee to repentance, and
threatened a fearful day, so by every means

drawing thee to repentance. But if thou

shouldst continue unyielding,
" thou treasur-

est up unto thyself wrath against the clay of

wrath and revelation and (so all Mss. but

two) the righteous judgment of God." For
lest on hearing of wrath thou shouldest think

of any passion, he adds,
" the righteous judg-

ment of God." And he said "revelation"
with good reason, for then is this revealed

when each man receives his desert. For here

many men often annoy and practise harm to

one without justice. But hereafter it is not

so.

Ver. 6, 7.
" Who will render to every man

according to his deeds, to them who by patient
continuance in well doing," etc.

Since he had become awestriking and harsh

by discoursing of the judgment and of the

punishment that shall be, he does not forth-

with, as one might expect, enter upon the ven-

geance, but turns his discourse to what was

sweeter, to the recompense of good actions,

saying as follows,
Ver. 7.

" To them who by patient continu-

ance in well doing seek for glory and honor
and immortality, eternal life."

Here also he awakens those who had drawn
back during the trials, and shows that it is not

right to trust in faith only. For it is deeds
also into which that tribunal will enquire.

1 Or,
" he "

(St. Paul, according- to Field)
"

is terribly severe

upon him who: "
for most Mss. omit "he shows that."

But observe, how when he is discoursing
about the things to come, he is unable to tell

clearly the blessings, but speaketh of glory
and honor. For in that they transcend all

that man hath, he hath no image of them
taken from this to show, but bv those things'J o
which have a semblance of brightness anions

us, even by them he sets them before us as
far as may be, by glory, by honor, by life.

For these be what men earnestly strive after,

yet are those things not these, but much
better than these, inasmuch as they are in-

corruptible and immortal. See how he has

opened to us the doors toward the resurrec-

tion of the body by speaking of incorruptibil-

ity. For incorruptibility belongs to the cor-

ruptible body. Then, since this sufficed not,
he added glory and honor. For all of us are

to rise incorruptible, but not all to glory, but
some to punishment, and some to life.

Ver. 8.
" But unto them that are conten-

tious,"
* he says. Again, he deprives of ex-

cuse those that live in wickedness, and shows
that it is from a kind of disputatiousness and
carelessness that they fall into unrighteous-
ness.

" And do not obey the truth, but obey un-

righteousness." See, here is another accusa-

tion again. For what defence can he set up,
who flees from the light and chooses the dark ?

And he does not say, who are "
compelled by,"

" lorded over by," but who "
obey unrighte-

ousness," that one may learn that the fall is

one of free choice, the crime not of necessitv.

Ver. 9.
"
Indignation and wrath, tribulation

and anguish, upon every soul of man that

doeth evil.'''

That is, if a man be rich, if a consul, if a very
sovereign (so Field : several Mss. and Edd.
" the emperor himself "), by none of them is

the account of the judgment out-faced. Since
in this dignities have no place. Having then
shown the exceeding greatness of the disease,
and having added the cause, that it was from
the carelessness of the disordered, and finally,

that destruction awaits them and that amend-
ment is easy, in the punishment also he again

gives the Jew the heavier lot. For he that had

enjoyed a larger share of instruction would
also deserve to undergo a larger share of ven-

geance if doing lawlessly. And so the wiser

or mightier men we are, the more are we pun-
ished if we sin. For if thou art rich, thou

wilt have more money demanded of thee than
of the poor ;

and if wiser than others, a

stricter obedience
;

and if thou hast been

*
'EpiOeia is probably derived from epi#os, a hired laborer

and not from tpis (strife) as commonly. Hence the meaning
is : labor for hire Lohnarbeit , party spirit. Better translate
"factious" (R. V.) than "contentious "

(A. V.). So Weiss,
Thaver's Lc.v. G. B. S.
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invested with authority, more shining acts of

goodness ;
and so in the case of all the other

things, thou wilt have to bring in measures

proportioned to your power.
Ver. 10. "But glory, honor, and peace to

every man that worketh good, to the Jew first,

and also to the Gentile."

What Jew does he here mean ? or about

what Gentiles is he discoursing? It is of

those before Christ's coming. For his dis-

course had not hitherto come to the times of

grace, but he was still dwelling upon the

earlier times, so breaking down first from afar

off and clearing away the separation between

the Greek and the Jew, that when he should

do this in the matter of grace, he might no

more seem to be devising some new and de-

grading view. For if in the earlier times

when this Grace had not shone forth in such

greatness, when the estate of the Jews was

solemn and renowned and glorious before all

men, there was no difference, what could they

say for themselves (riva av exMV Myov e'nreiv;)
now

after so great a display of grace ? And this is

why he establishes it with so great earnestness.

For when the hearer has been informed that

this held in the earlier times, much more will

he receive it after the faith. But by Greeks

he here means not them that worshipped
idols, but them that adored God, that obeyed
the law of nature, that strictly kept all things,

save the Jewish observances, which contribute

to piety, such as were Melchizedek and his

(ol Trepi), such as was Job, such as were the

Ninevites, such as was Cornelius. Here
then he is first breaking through the par-
tition between the circumcision and the

uncircumcision : and at a distance dissi-

pates this distinction beforehand, so as

to do it without being suspected, and to

strike into it as compelled by another occa-

sion, which is ever a characteristic of his

Apostolic wisdom. For if he had showed it

in the times of grace, what he said would have

had a very suspicious look. But on describ-

ing the vice which possessed the world, and
where end the ways of wickedness, to pass
from that consecutively into the treatment of

these points renders his teaching unsuspected.
And that he means this, and for this purpose
so put this together, is plain from hence : for

if he were not intent upon effecting this, it

were enough for him to have said,
"
According

to thy hardness and impenitent heart thou

treasurest up unto thyself wrath against the

day of wrath
;

" and then to have dropped this

subject, since it would have been complete.
But in that what he had in view was not to

speak of the judgment to come only, but to

show also that the Jew had no advantage of

such a Greek, and so was not to be haughtv-
spirited, he advances farther, and speaks

' of
them in order. But consider ! He had put
the hearer in fear, had advanced'2 against him
the fearful day, had told him what an evil it is

to be living in wickedness, had showed him
that no man sinneth of ignorance, nor with

impunity, but that even though he suffer no

punishment now, yet he certainly will suffer

it: then he wishes to make good next that the

teaching of the Law was not a thing of great
importance. For it is upon works that both

punishment and reward depend, not upon cir-

cumcision and uncircumcision. Since then
he had said, that the Gentile shall by no
means go unpunished and had taken this for

granted, and upon it had made good that he
shall also be rewarded, he next showed the

Law and circumcision to be superfluous. For
it is the Jews that he is here chiefly opposing.
For inasmuch as they were somewhat cap-

tiously disposed, first, of their haughtiness, not

deigning to be reckoned along with the Gen-

tiles, and secondly thinking it ridicu-

lous if the faith is to do away all sins :

for this cause he accused the Gentiles first, in

whose behalf he is speaking, that without sus-

picion and with boldness of speech, he may
attack the Jews. And then having come to

the enquiry concerning the punishment, he
shows that the Jew is so far from being at all

profited by the Law, that he is even weighed
down bv it. And this was his drift some way
back. For if the Gentile be on this score in-

excusable, because, when the creation led him

on and his own reasonings, he yet did not

amend, much more were the Jew so, who be-

sides these had the teaching of the Law also.

Having then persuaded him to a ready admis-

sion of these reasonings, in the case of other

men's sins, he now compels him even aga
his will to do so in the case of his own. And
in order that what he says may be more readily

allowed, he leads him forward with the better

things also in view, speaking on this wise:
" But glory and honor and peace to every
man that worketh good, to the Jew first, and

also to the Gentile." For here whatever good

things a man hath, he hath with fightings, even

if he be rich, if a prince, if a king. Even if

he be not at variance with others, yet is he

often so with himself, and has abundant war

in his own thoughts. But there it is no such

thing, but all is still and void of trouble, and

in possession of true peace. Having then

made sood from what was said above, that

they too which have not the Law are to enjoy

1 Tafei Kexpijrai, see on \

*
en-<:Tei\c<r>-, strictly, attacked him by planting in his

the thought of that fearful day.
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the same blessings, he acids his reason in the

following words :

Ver. n. "For there is no respect of per-
sons with God."

For when he says that as well the Jew as

the Gentile is punished if he sin, he needs no

reasonings : but when he wants to prove that

the Gentile is honored also, he then needs a

foundation for it also; as it seemed wonderful
and extravagant if he who had heard neither

Law nor Prophets, were to be honored upon
his working good. And this is why (as I also

said before) he exercises their hearing in the

times before grace, that he might afterwards

more treatably bring in, along with the faith,

the acquiescence in these things also. For
here he is not at all suspected, as seeming not

to be making his own point good. Having
then said,

"
Glory and honor and peace to

every man that worketh good, to the Jew first,

and also to the Gentile," he adds,
" For there

is no respect of persons with God." Wonder-
ful ! What more than victory has he gained !

For he shows, by reducing it to an absurdity,
that it was not meet with God that it should

be otherwise. For it would then be a case of

respecting of persons. But of such character

God is not. And he does not say,
" for if this

were not so, God would be a respecter of per-

sons," but with more of dignity,
" For there is

no respect of persons with God." That it is

not qualitv of persons, but difference of

actions. Which He maketh inquisition for.

By so saying he shows that it was not in

actions but in persons only that the Jew dif- .

fered from the Gentile. The consequence of

this would be thus expressed ;
For it is not

because one is a Jew and the other a Gentile,
that one is honored and the other disgraced,
but it is from the works that either treatment

comes. But he does not say so, since it would
have roused the anger of the Jew, but he sets

down something more, so bringing their

haughty spirit yet lower, and quelling it for

the admission of the other. But what is this ?

The next position.
Ver. 12. "For as many," he says, "as

have sinned without law shall also perish
without law : and as many as have sinned in

the law shall be judged by the law."

For here, as I said before, he shows not

only the equality of the Jew and the Gentile,

but that the Jew was even much burdened by
the gift of the Law. For the Gentile is judged
without law. But this

" without law
"

(Gr. law-

lessly) here expresses not the worse plight
but the easier, that is, he has not the Law to

accuse him. For " without law
"

(that is,

without the condemnation arising from
it),

is

he condemned solely from the reasonings of

nature, but the Jew,
"
in the Law," that is,

with nature and the Law too to accuse him.
For the greater the attention he enjoyed, the

greater the punishment he will suffer. See
how much greater is the necessity which he

lays_ upon the Jews of a speedy recourse to

grace ! For in that they said, they needed
not grace, being justified by the Law, he
shows that they need it more than the Gen-

tiles, considering they are liable to be pun-
ished more. Then he adds another reason

again, and so farther contends for what has
been said.*

Ver 13.
" For not the hearers of the law

are just before God."
Well doth he add " before God

;

"
for haply

before men they may be able to appear digni-
fied and to vaunt great things, but before God
it is quite otherwise the doers of the Law
alone are justified. You see with what ad-

vantage he combats, by turning what they
said to an opposite bearing. For if it is by
the Law you claim to be saved, in this re-

spect, saith he, the Gentile will stand before

you,i when seen to be a doer of what is

written in the Law. And how is it possible

(one may say) for one who hath not heard to

be a doer ? Not this only, he says, is pos-

sible, but what is much more even than this.

For not only is it possible without hearing to

be a doer, but even with hearing not to be so.

Which last thing he makes plainer, and that

with a greater advantage over them, when he

says,
" Thou that teachest another, teachest

thou not thyself?" (Rom. ii. 21.) But here

he is still making the former point good.
Ver. 14. "For when the Gentiles," he says,

" which have not the law, do by nature the

things contained in the law, these, having not
the law, are a law unto themselves."

I am not, he means, rejecting the Law, but

even on this score I justify the Gentiles. You
see how when undermining the conceit of

Judaism, he giveth no handle against himself

as villifying the Law, but on the contrary by
extolling it and showing its greatness he so

makes good his whole position. But when-
ever he saith

"
by nature," he means by the

* Verse 12 assigns the ground of v. ir. "Sin brings pen-
alty and death whether committed under the Mosaic law or
under the ethical law of conscience." The first member of
the sentence (v. 12) applies to the Gentiles. They have
sinned without the standard and guidance of positive law ;

they are, therefore, not brought to the test of that law's

demands, but to the tests of natural, moral law (which the

apostle will directly describe), and by that test their sins

meet their penalty. Death, as sin's penalty, is coextensive
with sin, not with the Mosaic law. Sin existed before the
Mosaic law and apart from it ; it is imputed to the Gentiles

not, indeed in the same way and degree (Rom. v. 13) because

they have a law of conscience. Each class is judged by the
standard which has been given to them. All the terms relat-

ing to law here signify the Mosaic law. which was to Paul the

specific statutory expression of the divine will and the
embodiment of moral principles and duties. G. B. S.

1

7rpwT05 <ToO. cf. St. John i. 30.
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reasonings of nature. And he shows that

others are better than they, and, what is more,
better for this, that they have not received the

Law, and have not that wherein the Jews
seem to have an advantage over them. For
on this ground he means they are to be ad-

mired, because they required not a law, and

yet exhibited all the doings of the Law, having
the works, not the letters, graven upon their

minds. For this is what he says,
Ver. Which show the work of the Law

written in their hearts, their conscience also

bearing witness, and their thoughts the mean-
while accusing or else excusing one another."

Ver. 16.
" In the day when God shall judge

the secrets of men by Jesus Christ, according
to my Gospel."

See how he again puts that day before

them, and brings it close to them, battering
down their conceit, and showing, that

those were to be the rather honored
who without the Law strove earnestly to fulfil

the things of the Law. But what is most to

be marvelled at in the discretion of the Apos-
tle, it is worth while to mention now. For

having shown, from the grounds given, that

the Gentile is greater than the Jew ;
in the in-

ference, and the conclusion of his reasoning,
he does not state it, in order not to exasperate
the Jew. But to make what I have said

clearer, I will give the very words of the

Apostle. For after saying, that it is not the

hearers of the Law, but the doers of the Law,
that shall be justified, it followed to say,

" For
when the Gentiles, which have not the Law,
do by nature the things contained in the Law,"
they are much better than those who are in-

structed by the Law. But this he does not

say, but he stays at the encomium of the Gen-

tiles, and does not yet awhile carry on his dis-

course by way of comparison, that so at least

the Jew may receive what is said. And so he
does not word it as I was doing, but how ?
" For when the Gentiles, which have not the

Law, do by nature the things contained in

the Law, these, not having the Law, are a law
unto themselves

;
which show the work of the

Law, written in their hearts, their conscience
also bearing witness." For the conscience
and reason doth suffice in the Law's stead.

By this he showed, first, that God made man
independent,

1 so as to be able to choose virtue

1
aurapitj)?, writing before the Pelagian controversy, he does

not notice the distinction between a sufficiency of knowledge,
etc., and a supply of grace which must be presupposed. See
Aug. ad Dardanum, Ep. 188, al. 143, c. ii, 12. See also De C.
D. x. c. 29 and 32. Cone. Araus. a. u. 529, cap. 19. Labbe IV.
1670, B. declares grace needed even before the fall, much more
after. See Bp. Bull on the state of man before the fall. Works.
II. also Vine. Lir. c. 24. The question is here whether men
had means to attain salvation. It is taken for granted they
had power given them to choose the right, but whether in the
way of nature or of grace it is not defined. The grace given I

and to avoid vice. And be not surprised that
he proves this point, not once or twice, but
several times. For this topic was very need-
ful for him to prove owing to those who say,

Why ever is it, that Christ came but now?
And where in times before was the (most
Mss. this mighty) scheme of Providence?
Now it is these that he is at present beating
off by the way, when he shows that even in

former times, and before the Law was given,
the human race (Gr. nature) fully enjoved the
care of Providence. For "

that which may be
known of God was manifest in them," and

they knew what was good, and what bad
;

by means whereof they judged others, which
he reproaches them with, when he says," wherein thou judgest another, thou condeinn-
est thyself." But in the case of the Jews,
besides what has been mentioned, there was
the Law, and not reason or conscience only.
And why does he put the words "

accusing or
else excusing ?

"
for, if they have a Law

written, and show the work of it in them, how
comes reason to be able to accuse them still ?

But he is not any longer speaking of those

only who do well, but also of mankind (Gr.
the nature) universally. For then our reason-

ings stand up, some accusing and some ex-

cusing. And at that tribunal a man needeth
no other accuser. Then to add to their fear,
he does not say the sins of men, but the

secrets of men. For since he said,
" Thinkest

thou, that judgest them that do such things,
and doest the same, that thou shalt escape the

judgment of God
;

"
that thou mayest not ex-

pect such a sentence as thou passest thyself,
but mayest know, that that of God is far more
exact than thine own, he brings in,

"
the

secrets of men," and adds, "through Jesus
Christ according to my Gospel." For men
sit in judgment upon overt acts alone. And
above too he spake of the Father alone, but
as soon as he had crushed them with fear, he

brought in the mention of Christ also. But
he does not do barely this, but even here, after

having made mention of the Father, he so in-

troduceth Him. And by the same things he
raises the dignity of his preaching. For this

preaching, he means, openly speaks out what
nature taught by anticipation. Do you see

with what wisdom he has bound them both to

the Gospel and to Christ, and demonstrated
that our affairs come not here to a stand, but

travel further. And this he made good before

also, when he said, "thou treasurest up to thv-

to Christians was always recorded as so distinct from and
superior to everything granted to lews or Heathens, that
i: was difficult to speak <>t" the manner in which they received
Divine assistance. But the gift spoken of by Justin Martyr.
Ap. i. 13, is clearly supernatural. See also. St. Basil, Const.
Men. 16, t. 2, p. 559, B. and Macarius, Horn. 56.
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self wrath against the day of wrath :

" and
here again,

" God shall judge the secrets of

men."
Now let each man enter into his own con-

science, and reckoning up his transgressions,
let him call himself to a strict account, that

we be not then condemned with the world.

(i Cor. xi. 32.) For fearful is that court,
awful the tribunal, full of trembling the

accounts, a river of fire rolls along (kTucerai).
" A brother doth not redeem : shall man
redeem?" (Ps. xlix. 8. LXX.) Call then

to mind what is said in the Gospel, the Angels
running to and fro, of the bridechamber being
shut, of the lamps going out, of the powers
which drag to the furnaces. And consider

this, that if a secret deed of any one of us

were brought forth into the midst, to-day, be-

fore the Church only, what could he do but

pray to perish, and to have the earth to gape
for him, rather than have so many witnesses

of his wickedness ? How then shall we feel,

when, before the whole world, all things are

brought into the midst, in a theatre so bright
and open, with both those known and those

unknown to us seeing into everything ? But
alas ! wherewith am I forced to affright you !

with men's estimation ! when I ought to use

the fear of God, and His condemnation. For

what, pray, is to become of us then when

bound, and gnashing our teeth, we are led

away to the outer darkness ? Or, rather, what
shall we do (and this is the most fearful

thought of all) when we offend (npooiipobouuev)

God ? For if any one have sense and reason,
he has already endured a hell when he is out

of sight of God. But since this doth not pain,
fire is therefore threatened. For we ought to

smart not when we are punished, but when we
sin. Thus listen to Paul wailing and lament-

ing over sins, for which he was not to be pun-
ished. For "

I am not meet," he says,
"

to be called an Apostle, because I perse-
cuted the Church." (1 Cor. xv. 9.) Hear also

David, when he is set free from the punishment,

yet, as thinking that he had offended God,

calling vengeance down upon himself, and

saying,
" Let thy hand be upon me and upon

my father's house." (2 Sam. xxiv. 17.) For
to have offended God is more distressing than

to be punished. But now we are so wretch-

edly disposed, that, were there no fear of hell,

we should not even choose readily to do any
good thing. Wherefore were it for nothing
else, yet for this at least, we should deserve

hell, because we fear hell more than Christ

(several Mss. God). But not so the blessed

Paul, but contrariwise. But since we feel

otherwise, for this reason are we condemned
to hell : since, did we but love Christ as we

should love Him, we should have known that

to offend Him we love were more painful than
hell. But since we love Him not, we know
not the greatness of His punishment. And
this is what I bewail and grieve over the
most ! And yet what has God not done, to be
beloved of us? What hath He not devised?
What hath He omitted ? We insulted Him>
when He had not wronged us in aught, but
had even benefited us with blessings count-
less and unspeakable. We have turned aside
from Him when calling and drawing us to

Him by all ways, yet hath He not even upon
this punished us, but hath run Himself unto

us, and held us back, when fleeing, and we
have shaken Him off and leaped away to the
Devil. And not even on this hath He stood

aloof, but hath sent numberless messengers to

call us to Him again, Prophets, Angels,
1

Patriarchs : and we have not only not received
the embassy, but have even insulted those that

came. But not even for this did He spew us
out of His mouth, but like those slighted lovers
that be very earnest, He went round beseech-

ing all, the heaven, the earth, Jeremiah, Micah,
and that not that He might weigh us down,
but that He might speak in behalf of His
own ways (Is. i. 2; Jer. ii. 12; iii. 12;

etc.; Mic. vi. 1) : and along with the proph-
ets He went also Himself to those that

turned aside from Him, being ready to sub-
mit to examination, and deigning to con-

descend to a conference, and drawing them
that were deaf to every appeal into a

disputation with Himself. For He saith, "O
my people, what have I done unto thee, and
wherein have I wearied thee ? Answer me."

(Mic. vi. 3.) After all this we killed the

Prophets, we stoned them, we did them other
cruel wrongs without number. What then ?

In their place He sent no longer Prophets, no

longer Angels, no longer Patriarchs, but the

Son Himself. He too was killed when He
had come, and yet not even then did He
quench His love, but kindled it even more,
and keepeth on beseeching us, after even His
own Son was killed, and entreating us, and

doing all things to turn us unto Himself.
And Paul crieth aloud, saying,

" Now then
we are ambassadors for Christ, as though God
did beseech you by us : be ye reconciled to

God." (2 Cor. v. 20.) None of these things
however reconciled us. Yet not even then
did He leave us, but keeps on both threaten-

ing hell, and promising a kingdom, that even
so He may draw us unto Himself. But we
be still in an insensible mood. What can be
worse than this brutishness ? For had a man

1 Perhaps human "
messengers," inspired teachers other

than those strictly called Prophets.
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done these things, should we not many times

over have let ourselves become slaves to him ?

But God when doing so we turn us away from !

what listlessness ! O what unfeelingness !

We that live continually in sins and wicked-

nesses, if we happen to do any little good, like

unfeeling domestics, with what a niggardly

spirit do we exact it, and how particular are

we about the recompense made, if what we
have done has any recompense to come of it.

And yet the recompense is the greater if you
do it without any hope of reward. Why say-

ing all this, and making exact reckoning, is

language fitter for an hireling than a domestic

of willing mind. For we ought to do every-

thing for Christ's sake, not for the reward, but

for Him. For this also was why He threat-

ened hell and promised the kingdom, that He
might be loved of us. Let us then so love Him
as we ought to love Him. For this is the

great reward, this is royalty and pleasure, this

is enjoyment, and glory, and honor, this is

light, this is the great happiness,
x which

language (or reasoning) cannot set before us,

nor mind conceive. Yet indeed I do not

know how I was led so far in this way of

speaking, and came to be exhorting men who
do not even think slightly of power and glory
here for Christ's sake, to think slightly of the

kingdom. Yet still those great and noble

men even attained to this measure of love.

Hear, for instance, how Peter burns with love

towards Him, setting Him before soul, and

life, and all things. And when he had denied

Him, it was not the punishment he was

grieved for, but that he had denied Him
Whom he longed for, which was more bitter

to him than any punishment. And all this

did he show before the grace of the Spirit was

given.
2 And he perseveringly pressed the

question,
" Whither goest thou ?

"
(John xiii.

36) and before this
;

" To whom shall we

go ?
"

(vi. 67) ;
and again ;

"
I will follow

Thee whithersoever Thou goest." (Luke
xxii. 33 ?) Thus He was all things to them,
and neither heaven nor the kingdom of heaven
did they count of, in comparison of Him they

longed for. For Thou art all these things
unto me, he means. And why doest thou

marvel that Peter was so minded ? Hear
now what the Prophet says :

" What have I

in heaven, and what is there upon earth, that

1 should desire in comparison of Thee ?
"

(Ps. lxxiii. 25.) Now what he means is

nearly this. Neither of things above nor of

things below desire I any, save Thee only.

1 The Ms. reading means no more: but the Edd. have
(xvptoM.aKapioTT)s "countless blessedness," which is more like

St. Chrysostom than a copyist.
2 Origen on Matt. xxvi. 69, notices the same. Ed. Ben. p.

913, D.

This is passion ;

3
this is love. Can we so

love, it will not be things present only, but
even things to come, which we shall reckon
as nothing compared with that love-charm,
and even here shall we enjoy the Kingdom,
delighting ourselves in the love of Him. And
how is this to be ? one may say. Let us

reflect how oft we insult Him after number-
less goodnesses, yet He standeth and calleth

us to Him, and how often we run by Him, but
He still cloth not overlook us, but runneth to

us, and draweth us to Him, and catcheth us
in unto Himself. For if we consider these

things, and such as these, we shall be enabled
to kindle this longing. For if it were a com-
mon man that so loved, but a king who was
thus beloved, would he not feel a respect for

the greatness of the love ? Most assuredly he
would. But when the case is reversed, and
His Beauty (S.

"
that beauty") is unspeakable,

and the glory and the riches too of Him that

loveth us, and our vileness so great, surely we
deserve the utmost punishment, vile as we are
and outcasts, who are treated with so exceed-

ing great love by One so great and wonderful,
and yet wax wanton against His love ? He
needeth not anything of ours, and yet He
doth not even now cease loving us. We need
much what is His, and for all that we cleave
not unto His love, but monev we value above

Him, and man's friendship, and ease of body,
and power, and fame, before Him who valueth

nothing more than us. For He had One Son,

Very (Lit. "true-born") and Only-Begotten,
and He spared not even Him for us. But we
value many things above Him. Were there

not then good reason for a hell and torment,
even were it twofold or threefold or manifold
what it is ? For what can we have to say for

ourselves, if even Satan's injunctions we value

more than the Laws of Christ, and are reck-

less of our own salvation that we may choose
the works of wickedness, before Him who
suffered all things for us ? And what pardon
do these things deserve ? what excuse have

they? Not one even. (5 Mss. aide m .)

Let us stop then after this in our headlong
course, and let us grow again sober; and

reckoning up all these things, let us send up
glory unto Him by our works (for words
alone suffice not thereto), that we may also

enjoy the glory that cometh of Him. which

may we all attain unto by the grace and love

toward man of our Lord Jesus Christ, through
Whom, and with Whom, to the Father be

glory, with the Holy Spirit, for ever and ever.

Amen.
3

f"pu)9 . . . <f>iAi'a: the whole of this glorious passage surfers

grievously in translation, owing to the impossibility of ex-

pressing the climax from a-yarai', the common ecclesiastical

word, to <iiAeii' and even ipav.
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HOMILY VI.

ROM. II. 17, 18.

"
Behold,

1 thou art called a Jew, and restest in the

Law, and makest thy boast of God, and knowest
His will, and approvest the things that are more
excellent, being instructed out of the Law."

After saying that the Gentile wanteth

nothing appertaining to salvation if he be a

doer of the Law, and after making that won-
derful comparison, he goes on to set down the

glories of the Jews, owing to which they

thought scorn of the Gentiles : and first the

very name itself, which was of great majesty,
as the name Christian is now. For even then

the distinction which the appellation made
was great. And so he begins from this, and
see how he takes it down. For he does not

say, Behold, thou art a Jew, but "
art called

"

so,
" and makest thy boast in God

;

"
that is,

as being loved by Him, and honored above
all other men. And here he seems to me to

be gently mocking their unreasonableness,
and great madness after glory, because they
misused this gift not to their own salvation,
but to set themselves up against the rest of

mankind, and to despise them. " And know-
est His will, and approvest the things that are

more excellent." Indeed this is a disadvan-

tage, if without working : yet still it seemed to

be an advantage, and so he states it with

accuracy. For he does not say, thou doest,

but knowest
;
and approvest, not followest and

doest.*

Ver. 19. "And art confident that thou thy-
self."

Here again he does not say that thou

art
" a guide of the blind," but "thou art con-

fident," so thou boastest, he says. So great
was the unreasonableness of the Jews.
Wherefore he also repeats nearly the very
words, which they used in their boastings.
See for instance what they say in the Gospels.

1 One Ms. appears to have ei Se "but if," with most Mss.
of the N. T., instead of iSe,

"
behold," which St. Chrysostom

appears to have read with the present T. R.
* From the 17th verse on the apostle speaks of the Jew by

name and clearly shows that he had him in mind from the

beginning of the chapter. The correct text reads ei Se instead
of iiSe to which the question of v. 21 corresponds as apodosis.
Chrys.' interpretation of SoKiju.a<Jei? to. Siapepovra is that which
is followed by the Vulgate (" probas uttliora"), most anct.

vss., Wordsworth, Meyer, and our Eng. vss. The majority of
modern commentators, however, adopt the interpretation:"
testest things that differ.'' So Weiss. Godet, Wilke (Clavis

N. T.), Lange, Tholuck. Alford, Philippi. This interpretation
has the advantage of following the original meaning of both
verbs. G. B. S.

" Thou wast altogether (6/oc 4 Mss. o/.w-) born
in sin, and dost thou teach us ?

"
(John ix.

34.) And all men they utterly looked down
upon, to convince them of which, Paul keeps
extolling them and lowering the others, that

so he may get more hold on them, and make
his accusation the weightier. Wherefore he

goes on adding the like things, and making
more of them by different ways of relating
them. For " Thou art confident," he saith,
"
that thou thvself art a leader of the

blind,"
Ver. 20.

" An instructor of the foolish, a

teacher of babes, which hast the form of

knowledge and truth, which is in the

Law."
Here again he says not, in the conscience

and in actions and in well-doings, but "in the

Law
;

" and after saying so, he does here also

what he did with regard to the Gentiles. For
as there he says,

" for wherein thou judgest
another, thou condemnest thyself," so saith he
here also.

Ver. 21. "Thou therefore which teachest

another, teachest thou not thyself?
"

But there he frames his speech with more
of sharpness, here with more of gentleness.
For he does not say, However on this score

thou deservest greater punishment, because

though entrusted with so great things thou
hast not made a good use of any of them, but
he carries his discourse on by way of question,

turning them on themselves (kv-pemw), and

saying,
" Thou that teachest another, teachest

thou not thyself?
" And here I would have

you look at the discretion of Paul in another

case. For he sets down such advantages of

the Jews, as came not of their own earnest-

ness, but by a gift from above, and he shows
not only that they are worthless to them if

neglectful, but that they even bring with them
increase of punishment. For neither is the

being called a Jew any well doing of theirs,

nor yet is the receiving of the Law, nor the

other things he has just enumerated, but of

the grace from above. And towards the

beginning he had said, that the hearing of the

Law is valueless unless the doing be thereto

added ("for not the hearers of the Law," he

says,
" are just before God,") but now he
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shows further still, that not only the hearing,
but, what is more than the hearing, the teach-

ing of the Law itself will not be able to screen

the teacher, unless he do what he says: and
not only will it not screen him, but will even

punish him the more. And he has used his

expressions well too, since he does not say,
Thou hast received the Law, but " Thou rest-

est in the Law." For the Jew was not
wearied with going about to seek what was to

be done, but had on easy terms the Law point-

ing the way leading to virtue. For if even the

Gentiles have natural reason (and it is on this

ground that these are better than they, in that

they do the Law without hearing), yet still the

others had greater facility. But if you say, I

am not only a hearer, but even a teacher, this

very thing is an aggravation of your punish-
ment. For because they prided themselves

upon this,
1 from this above all he shows them

to be ridiculous. But when he says,
" a guide

of the blind, an instructor of the foolish, a

teacher of babes," he is speaking their own

pompous language. For they treated prose-

lytes extremely ill, and these were the names

they called them by. And this is why he
dwells at large upon what were supposed to

be their praises, well knowing that what was
said gave ground for greater accusation,
" Which hast the form of knowledge and of

the truth in the Law." As if any one who
had a picture of the king, were to draw noth-

ing after it, and they that were not entrusted
with it were to imitate it exactly even without
the original. And then after mentioning the

advantages they had from God, he tells them
of their failings, bringing forward what the

prophets accused them of.
" Thou therefore

which teachest another, teachest thou not thy-
self ? Thou that preachest a man should not

steal, dost thou steal ? Thou that sayest a
man should not commit adultery, dost thou
commit adultery? Thou that abhorrest idols,
dost thou commit sacrilege ?

" * For it was

strictly forbidden them to touch any of the

treasures upon the idols (so Field from the

Mss : Vulg.
"

in the idol temples ") by reason
of the defilement. But the tyranny of ava-

rice, he says, has persuaded you (4 Mss. and

H

1 The younger Buxtorf, in his preface to his father's Syna-
vgajuaaica, gives specimens of their language, as from Cad
Jakkemach,

" Such is the power of Circumcision, that none
who is circumcised goeth down into Hell," and R. Abraham,
than the Israelites were "all wise, all understanding, all
skilled in the Law." See also Smith's Select Discourses, NO. 7.* There are three interpretations of UpoavktU (22) (i)
"rob (heathen) temples." So Wilke. Meyer, Godet, Philippi.
Alford, Conybeare and Howson, R. V. <2>

" Rob the temple
"

(at Jerusalem, by embezzling or withholding the temple-trib-
ute). So Hofmann. Ewald, Lange, Weiss. (3) "commit
sacrilege," Calvin, Bengel. Luther, A. V. marg. of R.V. The
contrast with 6 /38cA, rd elSu)\a strongly favors u) which is

adopted by Chrys. That such robbery had taken place among
the Jews seems implied in Acts xix. ^7, and is clearly-
referred to in Josephus' Ant. iv. S, 10. G. B. S.

mar. "us") to trample this Law also under
foot. Then he brings the far more grievous
charge afterwards, saying,

Ver. 23.
" Thou that makest a boast in the

Law through breaking the Law dishonorest
thou God ?

"

There are two accusations which he makes,
or rather three. Both that they dishonor,
and dishonor that whereby they were hon-

ored; and that they dishonor Him that hon-
ored them, which was the utmost extreme of

unfeelingness. And then, not to seem to be

accusing them of his own mind, he brings in

the Prophet as their accuser, here briefly and

concisely as it were in a summary, but after-

wards more in detail, and here Isaiah, and
after that David, when he had shown the

grounds of reproof to be more than one. For
to show, he means, that it is not I who speak
these things to your reproach, hear what
Isaiah saith.

Ver. 24.
" For the name of God is blas-

phemed among the Gentiles through you."
(Is. Hi. 5 ; Ez. xxxvi. 20, 23.)

See again another double accusation. For

they not only commit insolence themselves,
but even induce others to do so. What then
is the use of your teaching when ye teach
not your own selves? Above, however, he

merely said this, but here he has even turned
it round to the contrary. For not only your-
selves, but even others, do ye not teach what
should be done. And what is far worse ye
not only teach not the things of the Law, but

ye even teach the opposite, viz. to blaspheme
God, w-hich is opposite to the Law. But the

circumcision, one will say, is a great thing.

Yea, I also confess it, but when ? when (So
all Mss. S.

"
then, when ") it hath the inward

circumcision. And observe his judgment, in

bringing in what he says about it so oppor-
tunely For he did not be<rin straightway
with it, since the conceit men had of it was

great. But after he had shown them to have
offended in that which was greater'- and to be

responsible for the blasphemy against God,
then having henceforth possession of the

reader's judgment against them, and having
stripped them of their pre-eminence, he intro-

duces the discussion about circumcision, feel-

ing sure that no one will any more advocate

it, and says,
Ver. 25.

" For circumcision verily profiteth,
if thou keep the Law."
And yet, were this not so, a man might

have rejected it and said. What is circum-

cision ? for is it any good deed on his part
that hath it ? is it any manifestation of a right

2 an'o toO neii,"ofo?. Perhaps "the more guilty," as having
offended with greater advantages.
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choice ? For it takes place at an unripe age,
and those in the wilderness too remained un-

circumcised for a long time. And from many
other points of view also, one might look at

it as not necessary. And yet it is not on

this foot that he rejects it, but upon the most

proper ground, from the case of Abraham.
For this is the most exceeding victory, to

take the very reason for showing it to be of

small regard, whence it was held by them in

reverence. Now he might have said that even

the prophets call the Jews uncircumcised. But
this is no disparagement of circumcision, but

of those that hold ill to it. For what he aims

at is to show that even in the very best life,

it has not the least force. This is what he

next proves. And here he does not bring
forward the Patriarch, but having previously
overturned it upon other grounds, he keeps
him till afterwards, when he brings in what
he has to say of faith, on the words " How
then was it reckoned "

to Abraham ?
" when

he was in circumcision, or in uncircumci-

sion ?
" For so long as it is struggling against

the Gentile and the uncircumcised, he is un-

willing to say ausht of this, lest he should be
over irksome to them. But when it comes in

opposition to the faith, then he disengages
himself more completely for a combat with it.

Up to the present point then it is uncircum-

cision that the contest is against, and this is

whv he advances in his discourse in a sub-

clued tone, and says,
" For circumcision verily profiteth if thou

keep the Law
;
but if thou be a breaker of

the Law, thy circumcision is made uncircum-

cision." For here he speaks of two uncircum-

cisions, and two circumcisions, as also two

laws. For there is a natural law and there is

a written law. But there is one also between

these, that by works. And see how he points
these three out, and brings them before you.

" For when the Gentiles," he says,
" which

have not the Law." What Law, say? The
written one. " Do by nature the things of

the Law." Of what Law? Of that by works.
" These having not the Law." What Law ?

The written one.
" Are a law unto them-

selves." How so ? By using the natural

law. "Who show the work of the Law."
Of what law ? Of that by actions. For that

which is by writing lieth outside
;
but this is

within, the natural one, and the other is in

actions. And one the writing proclaims ;
and

another, nature
;

and another, actions. Of
this third there is need,

1 for the sake of which

also those two exist, both the natural and the

written. And if this be not present they are

1 See Butler, Anal. II. i. v. fin.

of no good, but even very great harm. And
to show this in the case of the natural he

said,
" For wherein thou judgest another,

thou condemnest thyself." But of the written

Law, thus "Thou that preachest a man
should not steal, dost thou steal ? Thus also

there are two uncircumcisions, one that of

nature, and the second from conduct : and
one circumcision in the flesh, and the other
from the will. I mean for instance, a man has
been circumcised upon the eighth day ;

this is

circumcision of the flesh : a man has done all

the Law bids him
;

this is circumcision of the
mind which St. Paul requires above all, yea
rather the Law also. See now how having:

granted it in words, he in deed does away
with it. For he does not say the circumcision

is superfluous, the circumcision is of no profit,
of no use. But what saith he ?

" Circumci-
sion verily profiteth if thou keepest the Law."

(Deut. x. 16; xxx. 6.) He approves it so far,

saying, 1 confess and deny not that the cir-

cumcision is honorable. But when ? When
it has the Law kept along with it.

" But if thou be a breaker of the Law, thy
circumcision is made uncircumcision." He
does not say, it is no more profitable, lest he
should seem to insult it. But having stripped
the Jew of it, he goes on to smite him. And
this is no longer any insult to circumcision,
but to him who through listlessness has lost

the good of it. As then in the case of those
who are in dignified stations and are after

convicted of the greatest misdemeanors, the

judges deprive them of the honors of their

stations and then punish them
;
so has Paul

also done. For after saying, if thou art a
breaker of the Law, thy "circumcision is

made uncircumcision," and having shown him
to be uncircumcised, he condemns him after

that without scruple.
Ver. 26. "Therefore if the uncircumcision

keep the righteousness of the Law, shall not

his uncircumcision be turned 2
into circum-

cision ?
"

See how he acts. He does not say that the

uncircumcision overcomes circumcision (for
this was highly grating to those who then

heard him), but that the uncircumcision hath

become circumcision. And he next enquires
what circumcision is, and what uncircumcision

and he says that circumcision is well doing
and uncircumcision is evil doing. And hav-

ing first transferred into the circumcision the

uncircumcised, who has good deeds, and

2 Four Mss. have neTaTpanricreTa.1, both here and a little be-
low: the others read Aoyi<r0jj<reTai here, and then contradict

themselves, by putting TpaTrijo-tTat. there. The old Edd. have
7repiTpa7rjjo-eT<u. Nearly all Mss. of the N. T. have AoyKrOrjcreTai :

so we must either think with Heyse that St. Chrysostom ex-

presses his definite opinion in favor of /icTarp. or with Mat-
thiae that he made a slip of memory.
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having thrust out the circumcised man that

lived a corrupt life into the uncircumcision,
he so gives the preference to the uncircum-
cised. And he does not say. To the uncir-

cumcised, but goes on to the thing itself,

speaking as follows :

" Shall not his uncir-

cumcision be turned into circumcision ?
"

And he does not say "reckoned," but "turned

to," which was more expressive. As also

above he does not say thy circumcision is

reckoned uncircumcision, but has been made
so.

Ver. 27.
" And shall not the uncircumcision

which is by nature judge ?
"

You see, he recognizes two uncircumcisions,
one from nature, and the other from the will.

Here, however, he speaks of that from nature,
but does not pause here, but goes on. "if it

fulfil the Law, judge thee, who by the letter

and circumcision dost transgress the Law ?
"

See his exquisite judgment. He does not

say, that the uncircumcision which is from
nature shall judge the circumcision, but while

where the victory had been, he brings in the

uncircumcision, yet where the defeat is, he
does not expose the circumcision as defeated

;

but the Jew himself who had it, and so by the

wording spares offending his hearer. And
he does not say,

" thee that hast the Law and
the circumcision," but vet more mildlv,

" thee

who by the letter and circumcision dost

transgress the Law." That is, such uncir-

cumcision even stands up for the circumcis-

ion, for it has been wronged and comes to the

Law's assistance, for it has been insulted, and
obtains a notable triumph. For then is the

victory decided, when it is not by Jew that

Jew is judged, but by the uncircumcised
;
as

when he says, "The men of Nineveh shall

rise in judgment against this generation, and
shall condemn it." (Matt. xii. 41.) It is not

then the Law that he dishonors (for he rever-

ences it greatly), but him that does disgrace to

the Law. Next, having settled these grounds
clearly, he goes on confidently to define what
the Jew really is ; and he shows that it is not
the Jew, nor the circumcision, but he that is

no Jew, and uncircumcised, whom he is re-

jecting. And he seemeth indeed to stand up
in its behalf, but yet does away with the

opinion regarding it, securing men's concur-
rence by the conclusion he comes to. For he
shows not only that there is no difference

between the Jew and the uncircumcised. but

that the uncircumcised has even the advan-

tage, if he take heed to himself, and that

it is he that is really the Jew ;
and so he

says :

Ver. 28.
" For he is not a Jew which is one

outwardly."

Here he attacks them as doing all things
for show.

Ver. 29.
" But he is a Jew which is one in-

wardly ;
and circumcision is that of the heart,

in the spirit, and not in the letter."

By saying this he sets aside all things bod-

ily. For the circumcision is outwardly, and
the sabbaths and the sacrifices and purifica-
tions : all of which he hints in a single word,
when he says,

" For he is not a Jew which is

one outwardly." But since much was made
of the circumcision, inasmuch as even the
sabbath gave way to it (John vii. 22), he has

good reason for aiming more especially
against it. But when he has said "

in the

spirit
"

he thereafter paves the way for the
conversation 2 of the Church, and introduces
the faith. For it too is in the heart and spirit
and hath its praise of God. And how cometh
he not to show that the Gentile which doeth

aright is not inferior to the Jew which doeth

aright, but that the Gentile which doeth

aright is better than the Jew which breaketh
the Law ? It was that he might make the

victory an undoubted one. For when this is

agreed upon, of necessity the circumcision of

the flesh is set aside, and the need of a good
life is everywhere demonstrated. For when
the Greek is saved without these, but the Jew
with these is yet punished, Judaism stands

by doing nothing. And by Greek he again
means not the idolatrous Greek, but the relig-
ous and virtuous, and free from all legal ob-

servances.

Chap. iii. ver. 1. "What advantage then
hath the Jew ?

" *

Since he has set all aside, the hearing, the

teaching, the name of the Jew, the circumci-

sion, and all the other particulars by his say-

ing that
" he is not a Jew which is one out-

wardly, but he which is one inwardly ;

"
he

! It might be observed, that all St. Paul's reasoning here
and to the Galatians holds against circumcision and the Sab:
bath alike.

2 no\(.T(ia. We want a word to express at once the spiritual
citizenship'and the corresponding life.

* The passage iii. 1-8 considers four possible objections.
(1)

" This placing of Jews and Gentiles in the same
condition, takes away all the theocratic prerogatives.*'
(v. 1.) No, answers Paul, they have a great advantage
as to light and privilege, though none as to right<
ness. (v. 2.) (21

" They have the O. T. scriptures, yen say:
but what if those scriptures have not attained their end in

bringing the Jews to believe in Jesus as the Messiah ? If

sonic have not believed, does not that render void (.

promises to his people in the O. T., so that he is no longer
bound by them?' (v. 3.) The answer is: "No. God is

faithful to his promises in all conditions (v. 4). (3I
" Then the

unbelief of the Jews seems to be the occasion of eliciting
God's faithfulness. The conclusion would be that falseness

contributes to God's glory." To this Paul gives no specific

reply but develops the argument so as to show that it leads
to a (5) position :

" Let us do evil that good may come." (v.

8.) He thinks it enough to exhibit the logical conclusion of
such an objection. It is enough to know that it obliterates
all moral distinctions and impugns the justice of God. Paul

might have shown that from God's overruling of sin to his

praise the approval of sin does not follow. But he is content
to make it clear that tl .consistent with a

righteous judgment of the world. G. B. S.
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next sees an objection which starts up, and

against this makes his stand. Now what is

this objection ? If, he means, these things
are no use, what reason was there for that

nation being called, and the circumcision too

being given ? What does he then and how
does he solve it ? By the same means as he
did before : for as there, he told, not of their

praises, but the benefits of God
;
nor their

well doings (for to be called a Jew and to

know His Will and to approve the things
which are more excellent, was no well doing
of their own, but came of the grace of God :

and this the Prophet also says, upbraiding
them

;

" He hath not clone so to any nation,
neither hath he showed His judgments unto
them

;

"
(Ps. cxlvii. 20.) and Moses again ;

" Ask now whether there hath been any such

thing as this ?
" he says,

" did ever people
hear the voice of God speaking out of the

midst of the fire, and live?") (Deut. iv. 32,

2$), this then he does here also. For as,

when speaking of circumcision, he did not

say, Circumcision is valueless without a good
life, but, Circumcision is of value with a

good life, pointing out the same thing but in

a more subdued tone. And again he does
not say, If thou be a breaker of the Law, thou
who art circumcised art no whit profited, but
"
thy circumcision is made uncircumcision :

"

and after this again,
" the uncircumcision,"

saith he, shall
"
judge," not the circumcision,

but " thee that dost transgress the Law," so

sparing the things of the Law, and smiting
the persons. So he doth here also. For
after setting before himself this objection,
and saying,

" what advantage then hath the

Jew ?
"

he says not, None, but he concurs

with the statement, and confutes it again by
the sequel, and shows that they were even

punished owing to this preeminence. And
how he does so, I will tell you when I have
stated the objection.

" What advantage
then," he says,

" hath the Jew," or " what

profit is there of circumcision ?
"

Ver. 2. "Much everyway: chiefly, because
that they were entrusted with the oracles of

God."
Do you see that, as I said above, it is not

their well doings, but the benefits of God,
that he everywhere counts up ? And what is

the word knivTEvd/ioav ? (they were trusted.) It

means, that they had the Law put into their

hands because He held them 1
to be of so

much account that He entrusted to them ora-

cles which came down from above. I know
indeed that some take the " entrusted

"
not

of the Jews, but of the oracles, as much as to

1 See Gen. xviii. 19; Deut. iv. 37. and x. 15.

say, the Law was believed in. But the con-
text does not admit of this being held good.
For in the first place he is saying this with a

view to accuse them, and to show that, though
in the enjoyment of many a blessing from

above, they yet showed great ingratitude.

Then, the context also makes this clear. For
he goes on to say,

" For what if some did not
believe ?

"
If they did not believe, how do

some say, the oracles were believed in ?
2

What does he mean then ? Why that God
entrusted the same to them, and not that they
trusted to the oracles :

3 how else will the
context make sense ? For he farther goes on
to say,

Ver. 3.
" For what if some did not

believe ?
" 4

And what comes next makes the same

point clear. For he again adds and follows
;

" Shall their unbelief make the faith of God
without effect?

"

Ver. 4.
" God forbid." The word emore-

vdi/aav, then, proclaims God's gift.

And I would have you here also note his

judgment. For again he does not bring in

his accusation of them on his own part, but as

it were by way of objection, as if he said,
But perhaps you will say,

' What then is the

use of this circumcision since they used it

not as was fitting, since they were trusted

with the Law and were unfaithful to the

trust ?
' And hitherto he is not a severe ac-

cuser, but as if to clear God of complaints
against Him, he by this means turns the

whole of the accusation round upon them-
selves. For why, he would say, do you com-

plain that they did not believe ? and how
doth this affect God ? For as for His benefit,
doth the ingratitude of those benefited over-

turn it ? Or doth it make the honor to be no
honor ? For this is what the words,

" Shall

their unfaithfulness make the faith of God
without effect," amount to.

" God forbid."

As if one should say, I have honored such an
one. And if he did not receive the honor,
this gives no ground for accusing me, nor im-

pairs my kindness, but shows his want of feel-

ing. But Paul does not say this merely, but

what is much more. That not only does their

unbelief not leave the soil of complaint upon
God, but even shows His honor and love of

man to be the greater, in that He is seen to

have bestowed honor upon one who would
dishonor Him. See how he has brought them

2 For this use of the word, see 1 Tim. iii. 16.
3 Field reads Adyois

" His words: "
probably by a misprint.

4 A practical, not a theoretical unbelief. It might be clearer
to use the word "unfaithful

"
throughout, but that airiaTtiv is

treated as the exact negative of irLcrTeveiv. in fact we cannot
translate idiomatically all that either St. Paul or St. Chrysos-
tom has to say of h-ictti?, without using the three words
"

faith
" "

trust
" and "

belief " for it and its correlatives.
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out guilty of misdemeanors by means of what

they gloried in
;
forasmuch as the honor with

which God treated them was so great, that

even when He saw what would come thereof,
He withheld not His good-will toward them !

Yet they made the honors bestowed on them
a means of insulting Him that Honor them !

Next, since he said,
" For what if some did

not believe ?
"

(while clearly it was all of

them that did not believe,) lest by speaking
here too as the history allowed him, he should
seem to be a severe accuser of them like an

enemy, he puts that, which really took place,
in the method of reasoning and syllogism,

saying as follows :

"
Yea, let God be true,

but every man a liar." What he says is some-

thing of this sort. I do not mean, he says,
that some did not believe, but if you will, sup-

pose that all were unbelieving, so waiving
what really happened, to fall in with the objec-

tor, that he might seem overbearing or to be sus-

pected. Well, he says, in this way God is the

more justified. What does the word justified
mean ? That, if there could be a trial and an
examination of the things He had done for

the Jews, and of what had been done on their

part towards Him, the victory would be with

God, and all the right on His side. And
after showing: this clearlv from what was said

before, he next introduces the Prophet also

as giving his approval to these things, and

saying, "that Thou mightest be justified in

Thy sayings, and clear when Thou art judged."
(Ps. li. 4.) He then for His part did every-

thing, but they were nothing the better even
for this. Then he brings forward after this

another objection that arises, and says,
Ver. 5.

" But if our unrighteousness com-
mend the righteousness of God, what shall we

say? is God unrighteous Who taketh ven-

geance ? I speak as a man."
Ver. 6.

" God forbid."

He solves one perplexity by another again.
Yet as this is not clear, we must needs declare

it more clearlv. What is it then he means ?

God honored the Jews : they did despite to

Him. This gives Him the victory, and shows
the greatness of His love towards man, in

that He honored them even such as thev were.

Since then, he means, we did despite to Him
and wronged Him, God by this very thing be-

came victorious, and His righteousness was
shown to be clear.

1 Why then (a man may
say) am I to be punished, who have been the

cause of His victory by the despite I did Him ?

Now how does he meet this ? It is, as I was

1 Field thinks that St. Chrysostom wrote "Therefore if. be-
cause we did despite to Him was shown to be dear,
why am I to be punished." etc.? Heyse would have "Then,
since through our despite and wrong God became victorious.
. . . why," etc.?

saying, by another absurdity again. For if it

were you, he says, that were the cause of the

victory, and after this are punished, the thing
is an act of injustice. But if He is not unjust,
and yet you are punished, then you are no
more the cause of the victory. And note his

apostolic reverence
; (or caution :

, />,, -in,,) ;
for

after saying,
"
Is God unrighteous Who taketh

vengeance ?
" he adds,

"
I speak as a man."

As if, he means, any body were to argue in

the way men reason. For what things seem
with us to be justice, these the just judgment
of God far exceedeth, and has certain other

unspeakable grounds for it. Next, since it

was indistinct, he says the same thing over

agan
Ver. 7.

" For if the truth of God hath more
abounded through my lie unto His glory : why
yet am I also judged as a sinner ?

"

For if God, he means is shown to be a Lover
of man, and righteous, and good, by your acts

of disobedience, you ought not only to be

exempt from punishment but even to have

good done unto you. But if so, that absurdity
will be found to result, which is in circulation

with so many, that good comes of evil, and
that evil is the cause of good ; and one of the

two is necessary, either that He be clearly un-

just in punishing, or that if He punish not, it

is from our vices that He hath the victory.
And both of these are absurd to a degree.
And himself meaning to show this too, he in-

troduces the Greeks (i. e. heathens) as the

fathers of these opinions, thinking it enough
to allege against what he has mentioned the

character of the persons who say these things.
For then they used to say in ridicule of us,
"

let us do evil that good may come." And
this is why he has stated it clearly in the fol-

lowing language.
Ver. 8.

"
If

- not (as some affirm that we

say.) Let us do evil that good may come ?

Whose damnation is just."
For whereas Paul said,

3 " where sin

abounded grace did much more abound

(Rom. v. 20), in ridicule of him and pervert-

ing what he said to another meaning, they

said, We must cling to vice that we may get
what is good. But Paul said not so

;
however '

to correct this notion it fs that he says.
" What

then ? shall we continue in sin that grace may
abound? God forbid!" (ib. vi. 1. 2.) Foi I

said it, he means, of the times which are past,

not that we should make this a practice. To
lead them away then from this suspicion, he

J So Field with mo--'. Mss. and Interp.
3

i\(ytv. St. Chrysostom treats it as his habitual teaching, so

that it had been already misrepresented, though not yet em-
bodied in this Epistle.

4
you*. He is evidently aiming at some who still used such

reasonings.



374 THE WORKS OF ST. CHRVSOSTOM. [Homily VI.

said, that henceforth this was even impossible.
For " how shall we," he says,

" that are dead

unto sin, live any longer therein ?
"

Against
the Greeks then he inveighs (mTedpafiev) with-

out difficulty. For their life was exceeding
abandoned. But of the Jews, even if their

life seemed to have been careless, still they
had great means of cloaking these things in

the Law and circumcision, and the fact of God

having conversed with them, and their being
the teachers of all. And this is why he strips

them even of these, and shows that for these

they were the more punished, and this is the

conclusion to which he has here drawn his

discussion. For if they be not punished, he

would say, for so doing, that blasphemous lan-

guage let us do evil that good may come
must necessarily gain currency. But if this

be impious, and they who hold this language
shall be punished (for this he declared by

saying,
" whose damnation is just"), it is plain

that they are punished. For if they who speak
it be deserving of vengeance, much more are

they who act it, but if deserving thereof, it is

as having done sin. For it is not man that

punishes them, that any one should suspect
the sentence, but God, that doeth all things

righteously. But if they are righteously pun-
ished, it is unrighteously that they, who make
ridicule of us, said what they did. For God
did and doth everything, that our conversa-

tion might shine forth and be upright on every
side.

Let us then not be listless
;
for so we shall

be able to recover the Greeks also from their

error. But when we are in words lovers of

wisdom, but in deeds behave unseemly, with

what looks shall we face them ? with what

lips shall we discourse concerning doctrines ?

For he 1 will say to each of us, How can you
that have failed in what is less, claim to teach

me about what is greater? you who as yet
have not learnt that covetousness is a vice,

how can you be wise upon the things in

heaven ? But do you know that it is a vice ?

Then, the charge is the greater, because you
transgress knowingly. And why speak I of

the Greek, for even our laws allow us not to

speak thus boldly when our life has become
abandoned. For to "the sinner," it says,
" saith God, what hast thou to do to declare

my statutes ?
"

(Ps. 1. 16.) There was a

time when the Jews were carried away cap-

tive, and when the Persians were urgent with

them, and called upon them to sing those

divine songs unto them, they said,
" How

shall we sing the Lord's song in a strange
land ?

"
(Ps. cxxxvii. 4.) Now if it were un-

1 i. e. The Greek, see a few lines below. Savile's punctua-
tion was tirst corrected by the Benedictines.

lawful to sing the oracles of God in a strange
land, much less might the estranged soul do
it. For estranged

- the merciless soul is. If

the Law made those who were captives and
had become slaves to men in a strange land,
to sit in silence

;
much more is it right for

those who are slaves to sin and are in an
alien community (jtomteio) to have a curb

upon their mouths. And however they
had their instruments then. For it says,"
Upon the willows in the midst thereof

did we hang our instruments," but still they
might not sing. And so we also, though we
have a mouth and tongue, which are instru-

ments of speech, have no right to speak
boldly, so long as we be slaves to what is

more tyrannical than any barbarian, sin. For
tell me what have you to say to the Greek, if

you plunder, and be covetous? will you say,
Forsake idolatry, acknowledge God, and draw
not near to gold and silver ? Will he not
then make a jest of you, and say, Talk to thv-

self first in this way ? For it is not the same

thing for a Gentile to practise idolatry, and
a Christian to commit this same (4 Mss. om.
" same ") sin. For how are we to draw others

away from that idolatry if we draw not our-

selves away from this ? For we are nearer
related to ourselves 3 than our neighbor is,

and so when we persuade not ourselves, how
are we to persuade others ? For if he that

doth not rule well over his own house, will

not take care of the Church either (1 Tim.
iii. 5), how shall he that doth not rule even
over his own soul be able to set others right ?

Now do not tell me, that you do not worship
an image of gold, but make this clear to me,
that you do not do those things which gold
bids you. For there be different kinds of

idolatry, and one holds mammon lord, and
another his belly his god, and a third some
other most baneful lust. But,

"
you do not

sacrifice oxen to them as the Gentiles do."

Nay, but what is far worse, you butcher your
own soul. But "you do not bow the knee
and worship." Nay, but with greater obedi-

ence you do all that they command you,
whether it be vour belly, or monev, or the

tyranny of lust. For this is just what makes
Gentiles disgusting, that they made gods of

our passions ; calling lust Venus, and anger
Mars, and drunkenness Bacchus. If then

you do not grave images as did they, yet do

you with great eagerness bow under the very
same passions, when you make the members

1 Bdp0apos, Though this word is not equivalent to Barba-
rian, it has force enough to give a fitness to the term " merci-
less." St. Chrysostom excels in these side-strokes, which he
so much admires too in the Apostle.

3 KaKicrTos 6 7rpbs iavrov xput/j.evo'; rfj fj.o\9-qpia, etc. Arist.

Eth. v. 1.
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of Christ members of an harlot, and plunge

yourself into the other deeds of iniquity,

(i Cor. vi. 15.) I therefore exhort you to

lav to heart the exceeding unseemliness

hereof, and to flee from idolatry : for so doth
Paul name covetousness and to flee not only
covetousness in money, but that in evil desire,
and that in clothing, and that in food, and
that in everything else : since the punishment
we shall have to suffer if we obey not God's

laws is much severer. For, He says,
" the

servant that knew his Lord's will," and did it

not, "shall be beaten with many stripes."

(Luke xii. 47.) With a view then to escaping
from this punishment, and being useful both
to others and to ourselves, let us drive out all

iniquity from our soul and choose virtue.

For so shall we attain to the blessings which
are to come, whereto may it be granted us all to

attain by the grace and love toward man, etc.

HOMILY VII.

ROM. III. 9-18.

" What then have we more 1 than they ? * For we
have proved both Jews and Gentiles, that they are

all under sin. As it is written, There is none

righteous, no, not one : there is none that under-

standeth, there is none that seeketh after God.

They are all gone out of the way, they are

together become unprofitable ;
there is none that

doeth good, no not one. Their throat is an open
sepulchre ;

with their tongues have they used de-

ceit
;
the poison of asps is under their lips ; whose

mouth is full of cursing and bitterness : their feet

are swift to shed blood : destruction and misery
are in their ways : and the way of peace have

they not known : there is no fear of God before
their eyes."

He had accused the Gentiles, he had ac-

cused the Jews ; it came next in order to

mention the righteousness which is by faith.

For if the law of nature availed not, and the

written Law was of no advantage, but both

weighed down those that used them not

aright, and made it plain that they were

worthy of greater punishment, then after this

the salvation which is by grace was necessary.

Speak then of it, O Paul, and display it. But
as yet he does not venture, as having an eye
to the violence of the Jews, and so turns

1 So St. Chrysostom here and in the next homily, but in both
places some Mss. (and Vulg. ante Field) had inserted the
common reading of the text ot the N. T. "what then? are
we better than they ? No, in no wise."

* The meaning of 7rpoexoM ^a here is much disputed. What
is its subject ? Most agree (vs. Olshausen, Reiche) that it is

'IouSaioi. Is npo(\- middle or passive? If middle, it may mean
(1) Do we hold (a place) before them ? Are we superior to
them (the Gentiles) as respects the condition of sinfulness?
So Vulgate (" ftra?ct'ttimus") Luther, Calvin, Bengel,
Tholuck, Baur, Dc Wette. Alford, Weiss; or (2) Do we hold
before us (any protection) ? Have we anv excuse or pretext ?

So Meyer, Godet, Schaff, on the ground that (1) is against the
admitted advantage of the few (vv. r, 2). If passive, it can
mean (<i) Are we held superior to them ? This is substantially
the same as (1) or (/<) Are we surpassed by them ? This is the
sense given in the trans, of the R. V. :

" Are we in worse case
than they?" It connects v. q immediately with the special
points of v. i-S. It seems to me that it is better to suppose
that he here breaks away from these special objections and
recurs to the larger subject. In this view the npo in compos,
points back to such passages as i. 18-^2 ;

ii. 15 :ind 17-39. The
argument is:

" We have established the sinfulness of all ; there-
fore we Jews have no advantage in relation to sin, repentance
and justification." G. B. S.

afresh to his accusation of them
;
and first he

brings in as accuser, David speaking of the

same things at length, which Isaiah mentioned
all in short compass, so furnishing a strong
curb for them, so that they might not bound

off, nor any of his hearers, while the matters

of faith were laid open to them, might after

this start away ; being beforehand safelv held

down by the accusations of the prophets.
For there are three excesses which the

prophet lays down
;
he says that all of them

together did evil, and that they did not do

good indifferently with evil, but that they fol-

lowed after wickedness alone, and followed it

also with all earnestness. And next that they
should not say, "What then, if these things
were said to others ?

"
he goes on :

Ver. 19. "Now we know that what thil

soever the Law saith, it saith to them who are

under the Law."
This then is why, next to Isaiah, who con-

fessedly aimed at them, he brought in David
;

that he might show that these things also be-

longed to the same subject. For what need
was there, he means, that a prophet who was
sent for your correction should accuse other

people. For neither was the Law given to

any else than you. And for what reason did

he not say, we know that what things soever

the prophet saith, but what things soever the

Law saith ? It is because Paul uses to call

the whole Old Testament the Law. And- in

another place he says,
" Do ye not hear the

Law, that Abraham had two sons ?
"

(Gal.
iv. 21, 22.) And here he calls the Psalm the

Law - when he says,
" We know that what

things soever the Law saith. it saith to them

who are under the Law. Next he shows that

3 The term Law was commonly applied to all the Penta-
teuch by Jewish writers: hut t<> the Psalms nut so. They,
h iwi VCt, viewed the whole Old Testament as an evolved form
of the Law.
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neither are these things he said merely for

accusation's sake, but that he 1

may again be

paving the way for faith. So close is the

relationship of the Old Testament with the

New, since even the accusations and reproofs
were entirely with a view to this, that the door
of faith might open brightly upon them that

hear it. For since it was the principal bane
of the Jews that they were so conceited with

themselves (which thing he mentioned as he
went on,

" how that being ignorant of the

righteousness of God, and going about to

establish their own righteousness, they sub-

mitted not themselves to the righteousness of

God ") (Rom. x. 3), the Law and the Prophet

by being beforehand with them cast down their

high thoughts, and laid low their conceit, that

beinsr brought to a consideration of their own
sins, and having emptied out the whole of

their unreasonableness, and seen themselves
in danger of the last extremity, they might
with much earnestness run unto Him Who
offered them the remission of their sins, and

accept grace through faith. And this it is

then which St. Paul hints even here, when he

says,
" Now we know that what things soever the

Law saith, it saith to them who are under the

Law, that every mouth may be stopped, and
all the world may become guilty before

God."
Here then he exhibits them as destitute of

the boldness of speech which comes of works,
and only using a parade of words and behav-

ing in a barefaced way. And this is why he

uses so literal an expression, saying,
" that

every mouth may be stopped," so pointing out

the barefaced and almost uncontrollable

pomposity of their language, and that their

tongue was now curbed in the strictest sense.

For as an unsupportable torrent, so had it

been borne along. But the prophet stopped
it. And when Paul saith,

"
that every mouth

may be stopped," what he means is, not that

the reason of their sinning was that their

mouth might be stopped, but that the reason

of their being reproved was that they might
not commit this very sin in ignorance.

" And
all the world may become guilty before God."
He does not say the Jew, but the whole of

mankind.
"2 For the phrase,

" that every
mouth may be stopped," is the language of a

person hinting at them, although he has not

stated it clearly, so as to prevent the language
being too harsh. But the words "

that all the

1 So Field with 2 Mss: others "that the Word," one Mss.
and Vulg.

" that the Law."
2

>; <iio-is, here used probably for the particular nature or
kind in question, viz. the human. Somewhat in the same
manner it is used of individual beings. For the several uses
of the term, see Arist. MelaJ>h. 4, where he calls this use met-
aphorical.

world may become guilty before God," are

spoken at once both of Jews and of Greeks.
Now this is no slight thing with a view to take
clown their unreasonableness. Since even
here they have no advantage over the

Gentiles, but are alike given up as far as sal-

vation is concerned. For he would be in

strict propriety called a guilty person, who
cannot help himself to any excuse, but
needeth the assistance of another : and such
was the plight of all of us, in that we had lost

the things pertaining to salvation.

Ver. 20.
" For bv the Law is the knowledge

of sin."

He springs upon the Law again, with for-

bearance however (for what he says is not an
accusation of it, but of the listlessness of the

Jews). Yet nevertheless he has been earnest

here with a view (as he was going to introduce

his discourse about faith) to show its utter fee-

bleness. For if thou boastest in the Law, he

means, it puts thee to the greater shame : it

solemnly parades forth your sins before you.

Only he does not word it in this harsh way,
but again in a subdued tone

;

" For by the

Law is the knowledge of sin." And so the

punishment is greater, but 3 that because of

the Jew. For the Law accomplished the

disclosure of sin to you, but it was your duty
then to flee it. Since then you have not fled it r

you have pulled the punishment more sorely
on yourself, and the good deed of the Law has
been made to you a supply of greater vengeance..
Now then having added to their fear, he next

brings in the things of grace, as having
brought them to a strong desire of the remis-

sion of their sins, and says,
Ver. 21.

" But now the righteousness of

God without the Law is manifested." *

Here he utters a great thing, and such as

needed much proof. For if they that lived in

the Law not only did not escape punishment,
but were even the more weighed down

thereby, how without the Law is it possible
not only to escape vengeance, but even to be

3 Mss. "yet not owing to the feebleness of the Law, but to-

the listlessness of the Jews."
* With iii. 21 begins the great central argument of the

epistle : the positive development of the doctrine of justifica-
tion by faith. He had prepared the way for this negatively
by showing that all men were sinners and could not hope for

justification on the condition of obedience to the law of God.
This he proved in regard to the Gentiles in i. 18-32, and in

regard to the Jews in ii. 1 iii. 20. Having now showed that

justification cannot be by law he proceeds to prove that it is by
faith. This central argument extends to the end of chap. viii.

It may be analyzed as follows ; (1) General introductory state-

ment, iii. 21-31. (2) O. T. proof, iv. (3) Consequences of justifi-
cation, v. i-n. (4) Universality of the principles of sin and

grace, showed by the parallel between Adam and Christ,
v. 12-21. (5) Objections answered and false inferences refuted,
vi. vii. (6) Triumphant conclusion

;
the blessedness of justifi-

cation, viii. This argument concludes the doctrinal portion of

the Epistle so far as the question of justification is concerned,

chaps, ix.-xi. treat of the rejection of the Jews and may be
considered a kind of doctrinal appendix to the main argument.
The remaining chaps, (xii.-xvi.) are chieflv practical.

G. B. S.
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justified ? For he has here set down two

high points,
1 the being justified, and the ob-

taining these blessings, without the Law.

And this is why he does not say righteousness

simply, but the righteousness of God, so by
the worthiness of the Person displaying the

greater degree of the grace, and the possi-

bility of the promise. For to Him all things

are possible. And he does not say,
" was

given," but "
is manifested," so cutting away

the accusation of novelty. For that which is

manifested, is so as being old, but concealed.

And it is not this only, but the sequel that

shows that this is no recent thing. For after

saying,
"

is manifested," he proceeds :

"Being witnessed by the Law and the

Prophets."
Do not be troubled, he means, because it

has but now been given, nor be affrighted as

though at a thing new and strange. For of

old both the Law and the Prophets foretold

it. And some passages he has pointed out in

the course of this argument, and some he will

shortly, having in what came before brought
in Habakkuk as saying,

" the just shall live

by faith"
(i. 17), but in what comes after,

Abraham and David, as themselves also con-

versing with us about these things. Now
the regard they had for these persons was

great, for one was a patriach and a prophet,
and the other a king and a prophet : and

further the promises about these things had

come to both of them. And this is why
Matthew in the first beginning of his Gospel
mentions both of these first, and then brings
forward in order the forefathers. For after

saving,
" the Book of the Generation of Jesus

Christ" (Matt. i. 1), he does not wait after

Abraham to name Isaac also and Jacob, but

mentions David along with (5 Mss. "
after")

Abraham. And what is wonderful indeed is,

that he has even set David before Abraham

speaking on this wise,
"
the Son of David,

the Son of Abraham," and then begins the

catalogue of Isaac and Jacob, and all the

rest in order. And this is why the Apostle
here keeps presenting them in turns, and

speaks of the righteousness of God being wit-

nessed by the Law and the Prophets. Then
that no one should say, How are we to be

saved without contributing anything at all

to the object in view ? he shows that we
also offer no small matter toward this, I

mean our faith. Therefore after saying,
"the righteousness of God," he adds straight-

way,
"
by faith unto all and upon all that

believe."

1
axpa. high or excellent things ;

thus Longinus. Or perhaps
'terms." See Arist. Anal. Pr. 1. i. where this use of the

word is explained.

Here again the Jew is alarmed by his not

having anything better than the rest, and

being numbered with the whole world. Now
that he may not feel this, he again lowers him
with fear by adding,

" For there is no differ-

ence, for all have sinned." For tell me not

that it is such and such a Greek,'- such and
such a Scythian, such and such a Thracian,
for all are in the same plight. For even if

you have received the Law, one thing alone is

there which you have learnt from the Law
to know sin, not to flee from it. Next, that

they may say,
" even if we have sinned, still

it is not in the same way that they did," he

added,
" and have come short of the glory of

God." So that even if you have not done the

same sins as others, still you are alike bereft

of the glory, since you belong to those who
have offended, and he that hath offended be-

longeth not to such as are glorified, but to

such as are put to shame. Yet, be not afraid :

for the reason of my saying this was not that

I might thrust you into despair, but that I

might show the love of the Lord (Af<7~<
-

toward man : and so he goes on
;

Ver. 24, 25.
"
Being justified freely by His

grace through the redemption that is in Christ

Jesus : Whom God hath set forth to be a pro-

pitiation through faith
3
in His blood, to de-

clare His righteousness."
*

See by how many proofs he makes good what
was said. First, from the worthiness of the

person, for it is not a man who doeth these

things, that He should be too weak for it, but

God all-powerful. For it is to God, he says,
that the righteousness belongs. Again, from

the Law and the Prophets. For you need not

be afraid at hearing the "without the Law."
inasmuch as the Law itself approves this.

Thirdly, from the sacrifices under the old dis-

pensation. For it was on this ground that he

said,
" In His blood," to call to their minds

those sheep and calves. For if the sacrifices

of things without reason, he means, cleared

from sin, much more would this blood. And
he does not say barely Xvrpuaeuc, but anoXv.

rpaaeas, entire redemption, to show B that we

should come no more into such slavery. And
for this same reason he calls it a propitiation,

to show that if the type had such force, much
more would the reality display the same. But

to show again that it was no novel thing or

recent, he says, "fore-ordained" (Auth.

Version marg.) ;
and by saying God "

fore-or-

2
4 Mss. read 6 Sdva 'EAAiji', etc. for 6 StUa 6 'EAAiji', making

the sense, do not say (in contempt) "such an one is a Greek I

such an one a Scythian !

"
etc.

3 So Saw Mnr. Hen., against the Mss. and the Ed. of Ve-
rona, which omits these words.

4 v. 26, 1 P. Mss. iv raj vvv xaipu.
5

4 Mss." add,
"
to show that this was so brought about,"
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dained," and showing that the good deed is

the Father's., he showeth it to be the Son's

also. For the Father "
fore-ordained," but

Christ in His own blood wrought the whole

aright.
" To declare His righteousness." What is

declaring of righteousness ? Like the declar-

ing of His riches, not onlv for Him to be rich

Himself, but also to make others rich, or of

life, not only that He is Himself living, but

also that He makes the dead to live
;
and of

His power, not only that He is Himself pow-
erful, but also that He makes the feeble pow-
erful. So also is the declaring of His right-
eousness not only that He is Himself right-

eous, but that He doth also make them that

are filled with the putrefying sores {KaTacawevTaq)
of sin suddenly righteous. And it is to

explain this, viz. what is
"
declaring," that he

has added, "That He might be just, and the

justifier of him which believeth in Jesus."
Doubt not then : for it is not of works, but of

faith : and shun not the righteousness of

God, for it is a blessing in two ways ;
because

it is easy, and also open to all men. And be

not abashed and shamefaced. For if He
Himself openly declareth (hdeiKwrai) Himself
to do so, and He, so to say, findeth a delight
and a pride therein, how comest thou to be

dejected and to hide thy face at what thy
Master glorieth in ? Now then after raising
his hearers' expectations by saying that what
had taken place was a declaring of the right-
eousness of God, he next by fear urges him on
that is tardy and remissful about coming ; by
speaking as follows :

" On account of the relaxing
* of sins that

were before." Do you see how often he keeps
reminding them of their transgressions ?

Before, he did it by saying,
"
through the Law

is the knowledge of sin
;

" and after by say-

ing,
"
that all have sinned," but here in yet

stronger language. For he does not say for

the sins, but,
" for the relaxing," that is, the

deadness. For there was no longer any hope
of recovering health, but as the paralyzed
bodv needed the hand from above, so doth
the soul which hath been deadened. And
what is indeed worse, a thing which he sets

down as a charge, and points out that it is a

greater accusation. Now what is this ? That
the last state was incurred in the forbearance
of God. For you cannot plead, he means,
that you have not enjoyed much forbearance
and goodness. But the words "

at this time "

are those of one who is pointing out the great-

1
Ttapetjiv. Our translation cannot be kept without losing

St. Chrysostom's meaning. He takes this word in a medical
sense, for the cessation of vital energy. It was sometimes
used thus, or for paralysis. It does not occur elsewhere in

the New Testament ; the usual word for remission is d<ecri?.

ness of the power (Sav. forbearance) and love

toward man. For after we had given all

over, (he would say,) and it were time to sen-

tence us, and the evils were waxed great and
the sins were in their full, then He displayed
His own power, that thou mightest learn how
great is the abundancy of righteousness with

Him. For this, had it taken place at the

beginning, would not have had so wonderful
and unusual an appearance as now, when
everv sort of cure was found unavailing:.

Ver. 27.
" Where is boasting then ? it is

excluded," he says.
"
By what law ? of

works ? Nay, but by the law of faith."

Paul is at great pains to show that faith is

mighty to a degree which was never even
fancied of the Law. For after he had said

that God justifieth man by faith, he grapples
with the Law again. And he does not say,
where then are the well doings of the Jews ?

where their righteous dealing ? but,
" where

is then the boasting ?
"

so taking every oppor-

tunity of showing, that they do but use great
words, as though they had somewhat more
than others, and have no work to show. And
after saying, "Where then is the boasting?"
he does not say, it is put out of sight and hath
come to an end, but "

it is excluded," which
word rather expresses unseasonableness

;

since the reason for it is no more. For as

when the judgment is come they that would

repent have not any longer the season for it,

thus now the sentence being henceforth

passed, and all being upon the point of perish-

ing, and He being at hand Who by grace
would break these terrors, they had no longer
the season for making a plea of amelioration

wrought by the Law. For if it were right to

strengthen themselves upon these things, it

should have been before His coming. But
now that He who should save by faith was

come, the season for those effoits
2 was taken

from them. For since all were convicted, He
therefore saveth by grace. And this is why
He is come but now, that they may not say,
as they would had He come at the first, that

it was possible to be saved by the Law and

by our own labors and well-doings. To curb

therefore this their effrontery, He waited a

long time : so that after they were by even-

argument clearly convicted of inability to help
themselves, He then saved them by His grace.
And for this reason too when he had said

above, "To declare His righteousness," he

added, "at this time." If any then were to

gainsay, they do the same as if a person who
after committing great sins was unable to

defend himself in court, but was condemned

2 Or "
pleading the same."
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and going to be punished, and then being by
the royal pardon forgiven, should have the

effrontery after his forgiveness to boast and

say that he had done no sin. For before the

pardon came, was the time to prove it : but

after it came he would no longer have the

season for boasting. And this happened in

the Jews' case. For since they had been
traitors to themselves, this was why He came,

by His very coming doing away their boasting.
For he who saith that he is a " teacher of

babes, and maketh his boast in the Law,"'
and stvles himself "an instructor of the

foolish," if alike with them he needed a

teacher and a Saviour, can no longer have

any pretext for boasting. For if even before

this, the circumcision was made uncircum-

cision, much rather was it now, since it is cast

out from both periods. But after saying that
"

it was excluded," he shows also, how. How
then does he say it was excluded ?

"
By what

law ? of works ? Nay, but by the law of

faith." See he calls the faith also a law,

delighting to keep to the names, and so allay
the seeming noveltv. But what is the "law
of faith ?

"
It is, being saved by grace.

Here he shows God's power, in that He has

not only saved, but has even justified, and led

them to boasting,
1 and this too without need-

ing works, but looking for faith only. And in

saying this he attempts to bring the Jew who
has believed to act with moderation, and to

calm him that hath not believed, in such way
as to draw him on to his own view. For he

that has been saved, if he be high-minded in

that he abides by the Law, will be told that

he himself has stopped his own mouth, himself

has accused himself, himself has renounced
claims to his own salvation, and has excluded

boasting. But he that hath not believed

again, being humbled by these same means,
will be capable of being brought over to the

faith. Do you see how great faith's preemi-
nence is ? How it hath removed us from the

former things, not even allowing us to boast

of them ?

Ver. 28.
" Therefore we conclude that a

man is justified by faith without the deeds of

the Law."
When he had shown that by faith they were

superior to the Jews, then he goes on with

great confidence to discourse upon it also,

and what seemed therein to annoy he again
heals up. For these two things were what
confused the Jews ; one, if it were possible
for men, who with works were not saved, to

1 The term <cavxao-0<u, here rendered boasting, is used in a

good sense also, and sometimes rendered glorying in our Ver-
sion. See Rom. v. 2, 3, 11 ; xv. 17; 1 Cor. i. 31 ; 2 Cor. x. 17 ;

xii.

9; Gal. vi. 4 and 14 ; Phil. iii. 5 ;
1 Thess. ii. 19 ; James i. 9. etc.

be saved without them, and another, if it

were just for the uncircumcised to enjoy the

same blessings with those, who had during so

long a period been nurtured in the Law
;

which last confused them more by far than
the former. And on this ground having;

proved the former, he goes on to the other

next, which perplexed the Jews so far, that

they even complained on account of this

position against Peter after they believed.

What does he say then ?
" Therefore we

conclude, that by faith a man is justified."
He does not say, a Jew, or one under the

Law, but after leading forth his discourse into

a large room, and opening the doors of faith

to the world, he says "a man," the name
common to our race. And then having taken
occasion from this, he meets an objection not

set down. For since it was likely that the

Jews, upon hearing that faith justifieth every
man, would take it ill and feel offended, he

goes on,
Ver. 29.

" Is He the God of the Jew>
only ?

"

As if he said, On what foot does it then
seem to you amiss that every man should be
saved? Is God partial? So showing from

this, that in wishing to flout the Gentiles,

they are rather offering an insult to God's

glory, if, that is, they would not allow Him to

be the God of all. But if He is of all, then

He taketh care of all
;
and if He care for all,

then He saveth all alike by faith. And this is

why he says,
" Is He the God of the Jews only ?

is He not also of the Gentiles ? Yes, of the

Gentiles also." For He is not partial as the

fables of the Gentiles (cf. Ov. Tr. I. ii. 5. sqq)
are, but common to all, and One. And this

is why he goes on,
Ver. 30.

"
Seeing it is one God."

That is, the same is the Master of both

these and those. But if you tell me of the

ancient state of things, then too the dealii gs

of Providence were shared by both, although
in diverse ways. For as to thee was given
the written law, so to them was the natural

;

and they came short in nothing, if, that is,

only they were willing, but were even able to

surpass thee. And so he proceeds, with an

allusion to this very thing,
" Who shall justify

the circumcision bv faith, and the uncircumcis-

ion through faith," so reminding them of what
he said before about uncircumcision and cir-

cumcision, whereby he showed that there was
no difference.2 But if then there was no

difference, much less is there any now, And
this accordingly he now establishes upon
still clearer grounds, and so demonstrates,

2 Field omits "there was no difference;" but most Mss.
have the words

;
and at any rate they must !>e supplied.
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that either of them stand alike in need of

faith.

Ver. 31. "Do we then," he says, "make
void the Law through faith ? God forbid :

yea, we establish the Law."
Do you see his varied and unspeakable

judgment ? For the bare use of the word
" establish

" shows that it was not then stand-

ing, but was worn out (KaTalelvfikvov). And
note also Paul's exceeding power, and how

superabundantly he maintains what he wishes.

For here he shows that the faith, so far from

doing any disparagement to the "
Law," even

assists it, as it on the other hand paved the

way for the faith. For as the Law itself

before bore witness to it (for he saith,
"
being

witnessed by the Law and the Prophets "), so

here this establisheth that, now that it is

unnerved. And how did it establish ? he

would say. What was the object of the Law,
and what the scope of all its enactments ?

Why, to make man righteous. But this it had
no power to do. " For all," it says,

" have
sinned :

"
but faith when it came accomplished

it. For when a man is once a believer, he is

straightway justified. The intention then of the

Law it did establish, and what all its enactments
aim after, this hath it brought to a consumma-
tion. Consequently it has not disannulled, but

perfected it. Here then three points he has

demonstrated
; first, that without the Law it

is possible to be justified ; next, that this the

Law could not effect
; and, that faith is not

opposed to the Law. For since the chief

cause of perplexity to the Jews was this, that

the faith seemed to be in opposition to it, he
shows more than the Jew wishes, that so far

from being contrary, it is even in close

alliance and cooperation with it, which

was what they especially longed to hear

proved.
But since after this grace, whereby we were

justified, there is need also of a life suited to

it, let us show an earnestness worthy the gift.

And show it we shall, if we keep with earnest-

ness charity, the mother of good deeds. Now
charity is not bare words, or mere ways of

speaking (Trpoapr/aeig) to men, but a taking care

(Trpoaraoia) of them, and a putting forth of itself

by works, as, for instance, by relieving poverty,

lending one's aid to the sick, rescuing from

dangers, to stand by them that be in difficul-

ties, to weep with them that weep, and to

rejoice with them that rejoice. (Rom. xii.

15.) For even, this last is a part of charity.
And yet this seems a little thing, to be rejoic-

ing with them that rejoice : nevertheless it is

exceedingly great, and requireth for it the

spirit of true wisdom. And we may find

many that perform the more irksome part

(-tiKporepov), and yet want vigor for this. For

many weep with them that weep, but still do
not rejoice with them that rejoice, but are in

tears when others rejoice ;
now this comes of

grudging and envy. The good deed then of

rejoicing when our brother rejoices is no
small one, but even greater than the other :

and haply not only greater than weeping with

them that weep, but even than standing by
them that are in danger. There are many, at

all events, that have shared danger with men
in clanger, but were cut to the heart when

they came into honor. So great is the tyranny
of a grudging spirit ! And yet the one is a

thing of toils and labors, and this of choice

and temper only. Yet at the same time

many that have endured the harder task have
not accomplished the one easier than it, but

pine and consume away when they see others

in honor, when a whole Church is benefited,

by doctrine, or in any other fashion. And
what can be worse than this ? For such an
one doth not any more fight with his brother,
but with the will of God. Now consider this,

and be rid of the disease : and even if you be

unwilling to set your neighbor free, at least

set yourself free from these countless evils.

Why do you carry war into your own thoughts ?

Why fill your soul with trouble ? why work up a

storm ? why turn things upside down ? How
will you be able, in this state of mind, to ask

forgiveness of sins ? For if those that allow

not the things done against themselves to pass,
neither doth He forgive, what forgiveness
shall He grant to those who go about to

injure those that have done them no injury?
For this is a proof of the utmost wickedness.
Men of this kind are fighting with the Devil,

against the Church, and haply even worse
than he. For him one can be on one's guard
against. But these cloaking themselves under
the mask of friendliness, secretlv kindle the

pile, throwing themselves the first into the

furnace, and laboring under a disease not

only unfit for pity, but even such as to meet
with much ridicule. For why is it, tell me,
that thou art pale and trembling and standing
in fear ? What evil has happened ? Is it

that thy brother is in honor, and looked up
to, and in esteem ? Why, thou oughtest to

make chaplets, and rejoice, and glorify God,
that thine own member is in honor and looked

up to ! But art thou pained that God is

glorified ?
^ Seest thou to what issue the war

tends? But, some will say, it is not because
God is glorified, but because my brother is.

Yet through him the glory ascendeth up to

God : and so will the war from thee do also.

1
4 Mss. add what madness doth not this exceed ?
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But it is not this, he will say, that grieves me,
for I should wish God to be glorified by me.

Well then ! rejoice at thy brother's being in

honor, and then glorified is God again through
thee also

;
and :

all will say, Blessed be God
that hath His household so minded, wholly
freed from envy, and rejoicing together at

one another's goods ! And why do I speak
of thy brother ? for if he were thy foe and

enemy, and God were glorified through him,
a friend shouldest thou make of him for this

reason. But thou makest thy friend an enemy
because God is glorified by his being in honor.

And were anyone to heal thy body when in

evil plight, though he were an enemy, thou

wouldest count him thenceforward among the

first of thy friends : and dost thou reckon him
that gladdens the countenance of Christ's

Body, that is, the Church, and is thy friend,

to be yet an enemy ? How else then couldest

thou show war against Christ ? For this

cause, even if a man do miracles, have celi-

bacy to show, and fasting, and lying on the

bare ground,, and doth by this virtue advance

even to the angels, yet shall he be most
accursed of all, while he has this defect, and
shall be a greater breaker of the Law than

the adulterer, and the fornicator, and the

robber, and the violator of supulchres. And,
that no one may condemn this language of

hyperbole, I should be glad to put this question
to you. If any one were come with fire and

mattock, and were destroying and burning this

House, and digging down this Altar, would not

each one of those here stone him with stones as

accursed and a law-breaker ? What then, if

one were to bring a flame yet more consuming
than that fire, I mean envy, that doth not ruin

the buildings of stone nor dig down an Altar of

gold, but subverteth and scornfully marreth

what is far more precious than either walls

or Altar, the Teachers' building, what suffer-

ance would he deserve ? For let no one tell

me, that he has often endeavored and been
unable : for it is from the spirit that the

actions are judged. For Saul did kill David,
even though he did not hit him. (1 Sam. xix.

10.) Tell me, dost thou not perceive that

thou art plotting against the sheep of Christ

when thou warrest with His Shepherd ? those

sheep for whom also Christ shed His Blood,
and bade us both to do and to suffer all

things ? Dost thou not remind thvself that

thy Master sought thy glory and not His

own, but thou art seeking not that of thy
Master but thine own ? And yet if thou

didst see His then thou wouldst have ob-

tained thine own also. But by seeking thine

1
4 Mss. for "and" have "for when thou art so disposed

toward thy brother."

own before His, thou wilt not ever gain even
this.

What then will be the remedy ? Let us all

join in prayer, and let us lift up our voice

with one accord in their behalf as for those

possessed, for indeed these are more wretched
than they, inasmuch as their madness is of

choice. For this affliction needeth prayer and
much entreaty. For if he that loveth not his

brother, even though he empty out his money,
yea, and have the glory of martyrdom, is no
whit advantaged ;

consider what punishment
the man deserves who even wars with him

that hath not wronged him in anything; he is

even worse than the Gentiles : for if to love

them that love us does not let us have any
advantage over them, in what grade shall he

be placed, tell me, that envieth them that love

him ? For envying is even worse than war-

ring ;
since he that warreth, when the cause

of the war is at an end, puts an end to his

hatred also : but the grudger would never

become a friend. And the one shows an open
kind of battle, the other a covert : and the one

often has a reasonable cause to assign for the

war, the other, nothing else but madness, and
a Satanic spirit. To what then is one to com-

pare a soul of this kind? to what viper? to

what asp? to what canker-worm? to what

scorpion ? since there is nothing so accursed

or so pernicious as a soul of this sort. For it

is this, it is this, that hath subverted the

Churches, this that hath gendered the here-

sies, this it was that armed a brother's hand.

and made his right hand to be dipped in the

blood of the righteous, and plucked away the

laws of nature, and set open the gates for

death, and brought that curse into action, and

suffered not that wretch to call to mind
either the birth-pangs, or his parents, or any-

thing else, but made him so furious, and led

him to such a pitch of phrenzy. that even

when God exhorted him and said.
" Unto thee

shall be his recourse,- and thou shalt rule over

him" (Gen. iv. 7. LXX.) ;
he did not even

then give in. Yet did He both forgive him the

fault, and make his brother subject to him :

but his complaint is so incurable, that even if

thousands of medicines are applied, it keeps

sloughing with its own corruption. For

wherefore art thou so vexed, thou most miser-

able of men? Is it because God hath had

honor shown Him ? Nay, this would show a

Satanical spirit. Is it then because thy
brother outstrips thee in good name ? As for

5
ajro<rrpo<f>T), "turning away." some read t-io-Tpo'.Si). a--

Al. Glafh. ad. . speaks "f the an-ocrTpoifri) or turning
away of God's face from Cain; but to render it thus here is

inconsistent with Gen. iii. r . and with St. Chrysostom's inter-

pretation in Gen. iv. Horn. xix. which illustrates several I ic-

ons here.
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that, it is open to thee in turn to outstrip him.

And so, if thou wouldest be a conqueror, kill

not, destroy not, but let him abide still, that

the material for the struggle may be preserved,
and conquer him living. For in this way thy
crown had been a glorious one

; but by thus

destroying thou passest a harder sentence of

defeat upon thyself. But a grudging spirit

hath no sense of all this. And what ground
hast thou to covet glory in such solitude ? for

those were at that time the only inhabitants of

the earth. Still even then this restrained him

not, but he cast away all from his mind, and
stationed himself in the ranks of the devil

;
for

he it was who then led the war upon Cain's

side. For inasmuch as it was not enough for

him that man had become liable to death, by
the manner of the death he tried to make the

tragedy still greater, and persuaded him to

become a fratricide. For he was urgent and
in travail to see the sentence carried into

effect, as never satisfied with our ills. As if

any one who had got an enemy in prison, and
saw him under sentence, were to press, before

he was out of the city, to see him butchered

within it, and would not wait even the fitting

time, so did the devil then, though he had
heard that man must return to earth, travail

with desire to see something worse, even a

son dying before his father, and a brother

destroying a brother, and a premature
and violent slaughter. See you what great
service envy hath done him ? how it hath

filled the insatiate spirit of the devil, and hath

prepared for him a table great as he desired

to see ?

Let us then escape from the disease
;
for it

is not possible, indeed it is not, to escape from
the fire prepared for the devil, unless we get
free from this sickness. But free we shall get to

be if we lay to mind how Christ loved us, and
also how He bade us love one another. Now
what love did He show for us ? His precious
Blood did He shed for us when we were ene-

mies, and had done the greatest wrong to

Him. This do thou also do in thy brother's

case (for this is the end of His saying
" A

new commandment I give unto you, That ye
so 1 love one another as I have loved you")
(John xiii. 34) ;

or rather even so the measure
does not come to a stand. For it was in be-

half of His enemies that He did this. And
are you unwilling to shed your blood for your
brother ? Why then dost thou even shed his

blood, disobeying the commandment even to

reversing it ? Yet what He did was not as a

due : but you, if you do it, are but fulfilling

a debt. Since he too, who, after receiving the

1 ovtios and eyu> are not in the text in St. John, i Ms. (Bodl.)
here omits ovtu>s.

ten thousand talents, demanded the hundred

pence, was punished not merely for the fact

that he demanded them, but because even by
the kindness done him he had not become

any better, and did not even follow where his

Lord had begun, or remit the debt. For on
the part of the servant the thing done was but

a debt after all, if it had been done. For all

things that we do, we do towards the payment
of a debt. And this is why Himself said,

"When ye have done all, say, We are un-

profitable servants, we have done that which
was our duty to do." (Luke xvii. 10.) If

then we display charity, if we give our goods
to them that need, we are fulfilling a debt

;

and that not only in that it was He who first

began the acts of goodness, but because it is

His goods that we are distributing if we ever 2

do give. Why then deprive thyself of what
He willeth thee to have the right of ? For the

reason why He bade thee give them to

another was that thou mightest have them

thyself. For so long as thou hast them to

thyself even thou thyself hast them not. But
when thou hast given to another, then hast

thou received them thyself. What charm
then will do as much as this? Himself

poured forth His Blood for His enemies : but

we not even money for our benefactor. He
did so with His Blood that was His own : we
will not even with money that is not ours.

He did it before us, we not even after His

example. He did it for our salvation, we will

not do it even for our own advantage. For
He is not to have any advantage from our

love toward man, but the whole gain accrueth

unto us. For this is the very reason why we
are bidden to give away our goods, that we

may not be thrown out of them. For as a

person who gives a little child money and
bids him hold it fast, or give it the servant to

keep, that it may not be for whoever will to

snatch it away, so also doth God. For He
says, Give to him that needeth, iest some one
should snatch it away from thee, as an in-

former, for instance, or a calumniator, or a

thief, or, after all these are avoided, death.

For so long as thou holdest it thyself, thou

hast no safe hold of it. But if thou givest it

Me through the poor, I keep it all for thee

exactly, and in fit season will return it with

great increase. For it is not to take it away
that I receive it, but to make it a larger
amount and to keep it more exactly, that I

may have it preserved for you against that

time, in which there is no one to lend or to

pity. What then can be more hard-hearted,
than if we, after such promises, cannot make

2
5 Mss. "if we give all."'
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up our minds to lend to him ? Yes, it is for

this that we go before Him destitute and
naked and poor, not having the things com-
mitted to our charge, because we do not de-

posit them with Him who keepeth them more

exactly than any. And for this we shall be
most severely punished. For when we are

charged with it, what shall we be able to say
about the loss of them V what pretext to put
forward ? what defence ? For what reason is

there why you did not give ? Do you disbe-

lieve that you will receive it again ? And how
can this be reasonable ? For He that hath

given to one that hath not given, how shall

He not much rather, give after He has re-

ceived ? Does the sight of them please you ?

Well then, give much the more for this reason,
that you may there be the more delighted,
when no one can take them from you. Since
now if you keep them, you will even suffer

countless evils. For as a dog, so doth the

devil leap upon them that are rich, wishing to

snatch from them, as from a child that hold-

eth a sippet or a cake. Let us then give them
to our Father, and if the devil see this done,
he will certainly withdraw : and when he has

withdrawn, then will the Father safely give
them all to thee, when he cannot trouble, in

that world to come. For now surely they that

be rich differ not from little children that are

troubled by dogs, while all are barking round

them, tearing and pulling; not men only, but

ignoble affections; as gluttony, drunkenness,

flattery, uncleanness of every kind. And
when we have to lend, we are very anxious

about those that give much, and look particu-

larly for those that are frank dealers. But
here we do the opposite. For God, Who
dealeth frankly, and giveth not one in the

hundred, but a hundred-fold, we desert, and
those who will not return us even the capital,

these we seek after. For what return will our

belly make us, that consumeth the larger
share of our goods? Dung and corruption.
Or what will vainglory ? Envy and grudging.
Or what nearness? Care and anxiety. Or
what uncleanness? Hell and the venomous
worm ! For these are the debtors of them
that be rich, who pay this interest upon the

capital, evils at present, and dreadful things
in expectation. Shall we then lead to these,

pray, with such punishment for interest, and
shall we not trust the same to Christ (4 Mss.
om. 7(j) Who holdeth forth unto us heaven,
immortal life, blessings unutterable ? And
what excuse shall we have ? For how comest
thou not to give to Him, who will assuredlv

return, and return in greater abundance ?

1 Savile,
" about our own self-destruction." n-tpi ttj? an-ujAtia?

kamZiv. but the Mss. avruiv, which makes better sense.

Perhaps it is because it is so long before He
repays. Yet surely He repays even here.

For He is true which saith,
" Seek the king-

dom of heaven, and all these things shall be
added to you." |

Matt. vi. 33.) Seest thou
this extreme munificence ? Those goods, He
says, have been stored up for thee, and are

not diminishing : but these here I give by way
of increase and surplus. But, besides all this,

the very fact of its being so long before thou
wilt receive it, does but make thv riches the

greater : since the interest is more. For in

the case of those who have money lent them,
we see that this is what the lenders do, lend-

ing, that is, with greater readiness to those
who refund a long time after. For he that

straightway repays the whole, cuts off the

progression of the interest, but he that keeps
possession of it for a longer time, makes also

the gain from it greater. Shall we then, while
in man's case we are not offended at the de-

lay, but even use artifices to make it greater,
in the case of God be so little-minded, as on
this very ground to be backward and to re-

tract ? And yet, as I said, He both giveth
here, and along with the reason mentioned, as

planning also some other greater advantage to

us, He there keepeth the whole in store. For
the abundance of what is given, and the ex-

cellency of that gift, transcends this present
worthless life. Since in this perishable and
doomed body there is not even the possibility
of receiving those unfading crowns

;
nor in

our present state, perturbed and full of trouble,
and liable to many changes as it is, of attain-

ing to that unchangeable unperturbed lot.2

Now you, if any one were to owe you gold,
and while you were staying in a foreign coun-

try, and had neither servants, nor any means
to convey it across to the place of your abode,
were to promise to pay you the loan, would
beseech him in countless ways to have it paid
down not in the foreign land, but at home
rather. But do you think right to receive

those spiritual and unutterable things in this

world ? Now what madness this would show !

For if you receive them here, you must have

them corruptible to a certainty; but if you
wait for that time, He will repay you them

incorruptible and unalloyed. If you receive

here, you have gotten lead ; but if there, tried

gold. Still He does not even deprive thee of

the goods of this life. For alom,r with that

promise He has placed another also, to tin-

following effect, That every one that loveth

the things of the world to come, shall receive
" an hundred-fold in this life present, and shall

inherit eternal life." (Matt.xix. 29.) If then

2 A^fir. which may mean "rest."
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we do not receive the hundred-fold, it is our-

selves that are to blame for not lending to

Him Who can give so much, for all who have

given have received much, even though they
gave but little. For what great thing, tell me,
did Peter give ? was it not a net that was
broken (Luke v. 6, n), and a rod and a hook

only ? Yet still God opened to him the

houses of the world, and spread before him
land and sea, and all men invited him to their

possessions. Or rather they sold what was
their own, and brought it to their 1

feet, not

so much as putting it into their hands, for

they dared not, so great was the honor they
paid him, as well as their profuseness. But
he was Peter, you will say ! And what of

this ? O man ! For it was not Peter only to

whom He made this promise, neither said He,
Thou, O Peter, only art to receive an hun-

dred-fold, but "
every one whosoever hath left

houses or brethren shall receive an hundred-
fold." For it is not distinction of persons
that He recognizes, but actions that are

rightly done. But a circle of little ones is

round about me, one will say, and I am de-

sirous of leaving them with a good fortune.2

Why then do we make them paupers ? For if

you leave them everything, you are still com-

mitting your goods to a trust that may deceive

you. But if you leave God their joint-heir
and guardian, you have left them countless

treasures. For as when we avenge ourselves

God assisteth us not, but when we leave it to

Him, more than we expect comes about
;

so

in the case of goods, if we take thought about
them ourselves, He will withdraw from any
providence over them, but if we cast all upon
Him, He will place both them and our chil-

dren in all safety. And why art thou amazed
that this should be so with God? for even
with men one may see this happening. For
if you do not when dying invite any of your
relatives to the care of your children, it often

happens, that one who is abundantly willing
feels reluctancy, and is too modest to spring
to the task of his own accord. But if you
cast the care upon him, as having had a very
great honor shown him, he will in requital
make very great returns. If then thou would-
est leave thy children much wealth, leave them
God's care. For He Who, without thy having
done anything, gave thee a soul, and formed
thee a body, and granted thee life, when He
seeth thee displaying such munificence and

distributing their goods to Himself along with

them, must surely open to them every kind of

riches. For if Elijah after having been

1 So the Mss. ; i. e. the Apostles'.
a See St. Cypr. O/ivorks and alms, c. 15 : Treatises, pp. 243

244, O. T.

nourished with a little meal, since he saw that

that woman honored him above her children,
made threshing-floors and oil-presses appear
in the little hut of the widow, consider what

loving caring the Lord of Elijah will display!
Let us then not consider how to leave our
children rich, but how to leave them virtuous.

For if they have the confidence of riches, they
will not mind aught besides, in that they have
the means screening the wickedness of then-

ways in their abundant riches. But if they
find themselves devoid of the comfort to be

got from that source, they will do all so as bv
virtue to find themselves abundant consolation

for their poverty. Leave them then no
riches that you may leave them virtue. For
it is unreasonable in the extreme, not to make
them, whilst we are alive, lords of all our

goods, yet after we are dead to give the easy
nature of youth full exemption from fear.

And yet while we are alive we shall have

pow
rer to call them to good account, and to

sober and bridle thern, if thev make an ill use
of their goods : but if after we are dead we
afford them, at the time of the loss of our-

selves, and their own youthfulness, that power
which wealth gives, endless are the precipices
into which we shall thrust those unfortunate
and miserable creatures, so heaping fuel upon
flame, and letting oil drop into a fierce fur-

nace. And so, if you would leave them rich

and safe withal, leave God a debtor to them,
and deliver the bequest to them into His
hands. For if they receive the money them-

selves, thev will not know even who to give it

to, but will meet with many designing and

unfeeling people. But if thou beforehand

puttest it out to interest with God, the treas-

ure henceforward remains unassailable, and

great is the facility wherewith that repayment
will be made. For God is well pleased at

repaying us what He oweth, and both looks

with a more favorable eye upon those who
have lent to Him, than on those who have
not

;
and loveth those the most to whom He

oweth the most. And so, if thou wouldest
have Him for thy Friend continually, make
Him thy Debtor to a large amount. For
there is no lender so pleased at having those

that owe to him, as Christ (6 Mss. God) is

rejoiced at having those that lend to Him.
And such as He oweth nothing to, He fleeth

from
;

but such as He oweth to, He even

runneth unto. Let us then use all means to

get Him for our Debtor
;
for this is the season

for loans, and He is now in want. If then

thou givest not unto Him now, He will not

ask of thee after thy departing hence. For it

is here that he thirsteth, here that He is an hun-

gered. He thirsteth, since He thirsteth after
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thy salvation
;
and it is for this that He even

begs; for this that He even goeth about

naked, negotiating immortal life for thee. Do
not then neglect Him

;
since it is not to be

nourished that He wishes, but to noyrish ;
it

is not to be clothed, but to clothe and to

accoutre thee with the golden garment, the

royal robe. Do you not see even the more
attached sort of physicians, when they are

washing the sick, wash themselves also, though
they need it not ? In the same way He also

cloth all for the sake of thee who art sick.

For this reason also He uses no force in de-

manding, that He may make thee great re-

turns : that thou mayest learn that it is not

because He is in need that He asketh of thee,
but that He may set risrht that thou needest.

For this reason too He comes to thee in a

lowly guise, and with His right hand held

forth. And if thou givest Him a farthing, He
turneth not away : and even if thou rejectest

Him, He departeth not but cometh again to

thee. For He desireth,
1

yea desireth exceed-

ingly, our salvation : let us then think scorn

of money, that we may not be thought scorn

of by Christ. Let us think scorn of money,
even with a view to obtain the money
itself. For if we keep it here, we shall

lose it altogether both here and hereafter.

But if we distribute it with abundant expendi-
ture, we shall enjoy in each life abundant
wealthiness. He then that would become
rich, let him become poor, that he may be
rich. Let him spend that he may collect, let

him scatter that lie may gather. But if this

is novel and paradoxical, look to the sower,
and consider, that he cannot in any other

way gather more together, save by scattering
what he hath and, letting go of what is at

hand. Let us now sow and till the Heaven,
that we may reap with great abundance, and
obtain everlasting goods, through the grace
and love toward man, etc.

HOMILY VIII.

ROM. IV. i, 2.

'' What shall we then say that Abraham, our father as

pertaining to the flesh, hath found? For if Abra-
ham were justified by works, he hath whereof to

glory; but not before God."

He had said (5 Mss. d-ev), that the world

had become guilty before God, and that all

had sinned, and that boasting was excluded,
and that it was impossible to be saved other-

wise than by faith. He is now intent upon
showing that this salvation, so far from being
matter of shame, was even the cause of a

bright glory, and a greater than that through
works. For since the being saved, yet with

shame, had somewhat of dejection in it, he
next takes away this suspicion too. And
indeed he has hinted at the same already, by
calling it not barely salvation, but "righteous-
ness. Therein "

(he says) "is the righteous-
ness of God revealed." (Rom. i. 17.) For he

that is saved as a righteous man has a confi-

dence accompanying his salvation. And he
calls it not "

righteousness
"

only, but also the

setting forth of the righteousness of God.
But God is set forth in things which are glori-
ous and shining, and great. However, he

nevertheless draws support for this from what
he is at present upon, and carries his dis-

1
<fp? ;

cf. p. 367, note s
.

2 5

course forward by the method of question.
And this he is always in the habit of doing
both for clearness sake, and for the sake of

confidence in what is said. Above, for

instance, he did it, where he says,
" What

advantage then hath the Jew?" (ib. iii. 1.)

and,
" What then have we more than they ?

"
-

(ib. 9) and again.
" where then is boasting ?

it is excluded "
(Rom. iii. 27) : and here,

"what then shall we say that Abraham our

father ?
"

etc. Now since the Jews kept turn-

ing over and over the fact, that the Patriarch,
and friend of God, was the first to receive cir-

cumcision, he wishes to show, that it was by
faith that he too was justified. And this was

quite a vantage ground to insist upon |

-

viiaic noTJtifc).
For for a person who had no

works, to be justified by faith, was nothing

unlikely. But for a person richly adorned

with good deeds, not to be made just from

hence, but from faith, this is the thing to

cause wonder, and to set the power of faith in

a strong light. And this is why he passes by
all the others, and leads his discourse back to

this man. And he calls him "father, as per-

taining to the flesh," to throw them out of the

2 Rom. iii. q. ti o3p 7rpo<iTe\OMi' 7repi(rcror ;
as 3 Mss. of

Matt, read at the begiooing of the las) H imily, S some
Mss. of the text, and the Syriac version.
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genuine relationship {ovyyevdag yvijoiaq) to him,
and to pave the Gentiles' way to kinsmanship

1

with him. And then he says,
" For if Abra-

ham were justified by works, he hath whereof
to glory : but not before God." After saying
that God "justified the circumcision by faith

and the uncircumcision through faith," and

making the same sufficiently sure in what he

said before, he now proves it by Abraham
more clearly than he promised, and pitches
the battle for faith against works, and makes
this righteous man the subject of the whole

struggle ;
and that not without special mean-

ing. Wherefore also he sets him up very high

by calling him "
forefather," and putting a

constraint upon them to comply with him in

all points. For, Tell me not, he would say,
about the Jews, nor bring this man or that

before me. For I will go up to the very head
of all, and the source whence circumcision

took its rise. For "
if Abraham," he says,

" was justified by works, he hath whereof to

glory : but not before God." a What is here
said is not plain, and so one must make it

plainer. For there are two "
gloryings," one

of works, and one of faith. After saying then,
"

if he was justified by works, he hath whereof
to glory ;

but not before God
;

"
he points out

that he might have whereof to glory from faith

also,
3

yea and much greater reason for it.

For the great power of Paul is especially dis-

played in this, that he turns what is objected
to the other side, and shows that what seemed
rather to be on the side of salvation by works,
viz. glorying or boldness of claim (irappriotafrcr

dat) belonged much more truly to that by
faith. For he that glorieth in his works has
his own labors to put forward : but he that

finds his honor in having faith in God, has a

much greater ground for glorying to show, in

that it is God that he glorifieth and magmfleth;
For those things which the nature of the visible

world tells him not of, in receiving these by
faith in Him, he at once displays sincere love

towards Him, and heralds His power clearlv

forth. Now this is the character of the noblest

soul, and the philosophic
4

spirit, and lofty
mind. For to abstain from stealing and mur-

1

dyx'^Tec'ai', which the orators use for right of inheritance
as next of kin. See verses 13, 14; c. viii. 17; ix. 8; Gal. iii. 7,

15, 16, 18
; Heb. ix. 16, 26; which renders it probable that there

is reference to the death of Christ, (see Rev. xiii. 8.) and so to
the idea of "

Testament," in the Ep. to the Galatians.
2 St. Chrysostom understands wpbs roe 6eav not " as claiming

credit with God," but "glorying in reference to God," in
which He has a share. He takes the argument to be.

"
If

Abraham was justified by works, he hath not whereof to glory
before God" (in this sense), "but can only glory in himself:
as it is, he hath whereof to glory before God, and therefore
was not justified by works."

3
4 Mss. that he that is of faith might also have whereof to

glory.
4

4>i.ko<x64>ov yvuSfiTj?, the word is used (as frequently by
Christian writers) in the sense of choosing wisdom for the
guide of life.

dering is trifling sort of acquirement, but to

believe that it is possible for God to do things
impossible requires a soul of no mean stature,
and earnestly affected towards Him

;
for this

is a sign of sincere love. For he indeed
honors God, who fulfils the commandments,
but he doth so in a much greater degree who
thus followeth wisdom (Qifoaotpav) by his faith.

The former obeys Him, but the latter receives

that opinion of Him which is fitting, and glo-
rifies Him, and feels wonder at Him more than
that evinced by works. For that glorying
pertains to him that does aright, but this

glorifieth God, and lieth wholly in Him.
For he glorieth at conceiving great things

concerning Him, which redound to His

glory. And this is why he speaks of

having whereof to glory before God.
And not for this only, but also for another
reason : for he who is a believer glorieth again,,
not only because he loveth God in sincerity,
but also because he hath enjoyed great honor
and love from him. For as he shows his love

to Him by having great thoughts about Him,
(for this is a proof of love), so doth God also

love him, though deserving to suffer for

countless sins, not in freeing him from punish-
ment only, but even by making him righteous.
He then hath whereof to glory, as having been
counted worthy of mighty love.

Ver. 4. "For 5
to him that worketh is the

reward not reckoned of grace, but of debt."

Then is not this last the greatest ? he means.

By no means : for it is to the believer that it

is reckoned. But it would not have been

reckoned, unless there were something that he
contributed himself. And so he too hath God
for his debtor, and debtor too for no common
things, but great and high ones. For to show
his high-mindedness and spiritual understand-

ing, he does not say
"
to him that believeth

"

merelv, but

Ver. 5. "To him that believeth on Him
that justifieth the ungodly."

For reflect how great a thing it is to be

persuaded and have full confidence that God
is able on a sudden not to free a man
who has lived in impiety from punishment
only, but even to make him just, and to count
him worthv of those immortal honors. Do
not then suppose that this one is lowered in

that it is not reckoned unto the former of

grace. For this is the very thing that makes
the believer glorious ;

the fact of his enjoying
so great grace, of his displaying so great faith.

And note too that the recompense is greater.
For to the former a reward is given, to the

latter righteousness. Now righteousness is

5 So the Mss., omitting v. 3.
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much greater than a reward. For righteous-
ness is a recompense which most fully com-

prehends several rewards. Therefore after

proving this from Abraham, he introduces

David also as giving his suffrage in favor of

the statement made. What then doth David

say ? and whom doth he pronounce blessed ?

is it him that triumphs
1
in works, or him that

hath enjoyed grace? him that hath obtained

pardon and a gift ? And when I speak of

blessedness, I mean the chiefest of all good
things ;

for as righteousness is greater than a

reward, so is blessedness greater than right-

eousness. Having then shown that the right-

eousness is better, not owing to Abraham's

having received it onlv but also from reaSOn-

ings (for he'2 hath whereof to boast, he says,
before God 8

) ;
he again uses another mode

of showing that it is more dignified, by bring-

ing David in to give his suffrage this way.
For he also, he says, pronounces him blessed

who is so made righteous, saying,
Ver. 7.

" Blessed are they whose iniquities
are forgiven."
And he seems to be bringing a testimony

beside his purpose. For it does not say,
Blessed are they whose faith is reckoned for

righteousness. But he does so on purpose,
not through inadvertency, to show the greater

superiority. For if he be blessed that by
grace received forgiveness, much more is he

that is made just, and that exhibits faith.

For where blessedness is, there all shame is

removed, and there is much glory, since

blessedness is a greater degree both of reward
and of <rlorv. And for this cause what is the

advantage of the other he states as unwritten,
" Now to him that worketh is the reward
reckoned not of grace ;" but what the advan-

tage of the faithful is, he brings Scriptural

testimony to prove, saying. As David saith,
" Blessed are they whose iniquities are for-

given, and whose sins are covered." 4
What,

he means, is it that you say? Is it that
"

it is

not of debt but of grace that he 5 receives

forgiveness ?
"

But see it is this person
who is pronounced blessed. For he would
not have pronounced him so, unless he saw
him in the enjoyment of great glory. And
he does not say this "forgiveness" then

comes upon the circumcision
;
but what saith

he?
Ver. 9.

" Cometh this blessedness then
"

1 So Vulg. and Field : most Mss. have Ka^ovra
" that hath

toiled."
2 Or '

it
"

; i. e. the righteousness of faith.
3 So several Mss. Vulg.

*' but not before God." But the
text suits St. Chrysostom's view of the argument: see p. 112,
note c.

4 6 Mss. om. and whose, etc.
5 So 5 Mss: Sav. " thou receivest," which scarcely makes

sense.

(which is the greater thing) "upon the cir-

cumcision or upon the uncircumcision ?
"

For now the subject of enquiry is, With
whom is this good and great thing to be
found

;
is it with the circumcision or with the

uncircumcision ? And notice its superiority !

For he shows that it is so far from shunning:
the uncircumcision, that it even dwelt gladly
with it before the circumcision. For since he
that pronounced it blessed was David, who
was himself also in a state of circumcision,
and he was speaking to those in that state,

see how eagerly Paul contends for applying
what he said to the uncircumcised. For after

joining the ascription of blessedness to right-

eousness, and showing that they are one and
the same thing, he enquires how Abraham
came to be righteous. For if the ascription
of blessedness belong to the righteous, and
Abraham was made righteous, let us see how
he was made righteous, as uncircumcised or

circumcised ? Uncircumcised, he says.
" For we say that faith was reckoned to

Abraham for righteousness."*
After mentioning the Scripture above (for

he said,
" What saith the Scripture ? Abra-

ham believed in God, and it was counted unto
him for righteousness,") here he goes on to

secure also the judgment of the speakers, and
shows that justification took place in the

uncircumcision. Then from these grounds he

solves another objection which is starting up.
For if when in uncircumcision, one might sax-

he was justified, to what purpose was the cir-

cumcision brought in ?

Ver. 11. "He received it," he says, "a

sign and seal of the righteousness that was

by the faith, which he had being yet uncir-

cumcised."
See you how he shows the Jews to be as it

were of the class of parasites (i. e. guests),
rather than those in uncircumcision, and that

these were added to the others? 7 For if he

*
Chrys. is free from the polemical treatment of the subject

of justification which has been so prominent in modern expo-
sitions. The following points may be suggested : (1) It is the

imputation of faith which here receives chief emphasis
Ao-yi^'erai r) 7riCTi5 aiirov ei? SiKaioavi'rjv (vv. 3, 5, 6, 8, 0>. (9

though \oyi(ev0cu. is an actus/drttuis^ it has an ethical coun-

terpart involved in the very conception of faith and righteous-
ness. (3) While faith is not to be identified with righteousness,
it can be reckoned as such because it involves the soul's com-
mitment to a life of fellowship with Christ, in which a perfect
righteousness is guaranteed and increasingly secured. This
righteousness is real as well as putative. (4) The power and
value of faith are in its object, not in us own inherent moral
excellence. It brings the believer into real and vital union
with God and Christ. The incaioo-vrTj OtoO is the righteous-
ness of which God is the author but in faith we appropriate it

and God makes 1! urs. Man does not attain it by any act of

goodness;
he receives it from God .1- race, It is

rod's righteousness as coming from God
;

it is man's as being
imparted to him on condition of faith. G. I> S.

Text, "the sign of circumcision, a seal.'' etc All our
copies, however, and those of Matth. agree. The whole verse,
in fact, is paraphrased rather than quoted.

7 The meaning seems to be that the faithful Jews were
brought in as it were to the house of Abraham, and added to
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was justified and crowned while in uncircum-

cision, the Jews came in afterwards, Abraham
is then the father first of the uncircumcised,
which through faith appertain to him, and
then of those in the circumcision. For he is

a forefather of two lines. See you faith

lightening up? for till it came the patriarch
was not justified. See you the uncircum-

cision offering no hindrance ? for he was

uncircumcised, vet was not hindered from

being justified. The circumcision therefore

is behind the faith. And why wonder that it

is behind the faith, when it is even behind the

uncircumcision. Nor is it behind faith only,
but very far inferior to it, even so far as the

sign is to the reality of which it is the sign ;

for instance, as the seal is to the soldier.

(See Horn. iii. on 2 Cor. at the end.) And

why, he says, did he want a seal then ? He
did not want it himself. For what purpose
then did he receive it ? With a view to his

being the father alike of them that believe in

uncircumcision and in circumcision. But

not of those in circumcision absolutely :

wherefore he goes on to say,
" To them who

are not of the circumcision only." For if to

the uncircumcised, it is not in that he is

uncircumcised that he is their father, although

justified in uncircumcision ;
but in that they

imitated his faith
;
much less is it owing to

circumcision that he is the forefather of those

in the state of circumcision, unless faith also

be added. For he says that the reason of

his receiving circumcision wa-s that either of

us two parties might have him for a fore-

father, and that those in the uncircumcision

might not thrust aside those in the circum-

cision.
* See how the former had him for

their forefather first. Now if the circumcision

be of dignity owing to its preaching right-

eousness, the uncircumcision even hath no

small preeminence in having received it

before the circumcision. Then wilt thou be

able to have him as a forefather when thou

walkest in the steps of that faith, and art not

contentious, nor a causer of division in bring-

ing: in the Law. What faith? tell me.

Ver. 12. "Which he had being yet uncir-

cumcised."
Here again he lays low the lofty spirit of

the Jews by reminding them of the time of the

justification. And he well says,
" the steps,"

that you as well as Abraham may believe in

the number of the faithful already existing as uncircumcised,
and children of Abraham by their faith.

_

The reading of

Savile's text, 17
kou tovtous tou? iv axpo^varia. exeiVois 7rpocreppi^-

p.e>*ous, meaes',
"
in that these too, that were in uncircumcision,

were added to them," which is inconsistent with the context,
and is not noticed in the Ben. Edition. Possibly the passage
is still corrupt.

1
4 Mss. " and that neither those in circumcision might

thrust away the uncircumcised, nor the uncircumcised those

in circumcision."

the resurrection of bodies that are dead. For
he also displayed his faith upon this point.
And so if you reject the uncircumcision, be
informed for certain that the circumcision is

of no more use unto you. For if you follow

not in the steps of his faith, though you were
ten thousand times in a state of circumcision,

you will not be Abraham's offspring. For
even he received the circumcision for this

end, that the man in a state of uncircumcision

might not cast thee off. Do not then demand
this of him too.

2 For it was you whom the

thing was to be an assistance to, not he. But
he calls it a sign of the righteousness. And
this also was for thy sake, since now it is not
even this : for thou then wert in need of

bodily signs, but now there is no need of

them. " And was it not possible," one might
say,

" from his faith to learn the goodness of

his soul ?
"

Yes, it was possible but thou

stoodest in need of this addition also. For
since thou didst not imitate the goodness of

his soul, and wert not able to see it, a sensible

circumcision was given thee, that, after hav-

ing become accustomed to this of the body,
thou mightest by little and little be led on to

the true love of wisdom in the soul also, and
that having with much seriousness received it

as a very great privilege, thou mightest be
instructed to imitate and revere thine ances-

tor. This object then had God not only in

the circumcision, but in all the other rites.

the sacrifices, I mean, and the sabbath, and
feasts. Now that it was for thy sake that he

received the circumcision, learn from the

sequel. For after saying that he received a

sign and a seal, he gives the reason also as

follows. That he might be the father of the

circumcision to those who received the spirit-
ual circumcision also, since if you have only
this

(i. e. the carnal), no farther good will

come to you. For this is then a sign, when
the reality of which it is the sign is found with

thee, that is, faith
;
since if thou have not this,

the sign to thee has no longer the power of a

sign, for what is it to be the sign of ? or what
the seal of, when there is nothing to be
sealed ? much as if you were to show one a

purse with a seal to it, when there was noth-

ing laid up within. And so the circumcision

is ridiculous if there be no faith within. For
if it be a sign of righteousness, but you have
not righteousness, then you have no sign
either. For the reason of your receiving a

sign was that you might seek diligently for

that reality whereof you have the sign : so

that if you had been sure of diligently seek-

ing thereafter without it, then you had not

2
i. e. "do not require him to be circumcised,

xiv. 3 ; Gal. vi. 12, 15, etc.

See Rom.
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needed it. But this is not the only thing that

circumcision proclaims, namely righteousness,
but righteousness in even an uncircumcised

man. Circumcision then does but proclaim,
that there is no need of circumcision.

Ver. 14.
" For if they which are of the

Law be heirs, faith is made void, and the

promise made of none effect." *

He had shown that faith is necessary, that

it is older than circumcision, that it is more

mighty than the Law, that it establisheth' the

Law. For if all sinned, it was necessary : if

one being uncircumcised was justified, it is

older : if the knowledge of sin is by the Law
and yet it was without the Law made evi-

dent,
1

it is more mighty : if it has testimony
borne to it by the Law, and establisheth the

Law, it is not opposed to it, but friendly and

allied to it. Again, he shows upon other

grounds too that it was not even possible by
the Law to attain to the inheritance, and

after having matched it with the circumcision,
and gained it the victory, he brings it besides

into contrast with the Law in these words,
" For if they which are of the Law be heirs,

faith is made void." To prevent them any-
one from saying that one may have faith and

also keep up the Law, he shows this to be

impracticable. For he that clings to the Law,
as if of saving force, does disparagement to

faith's power ;
and so he says,

"
faith is made

void," that is, there is no need of salvation by
grace. For then it cannot show forth its own

proper power ;

" and the promise is made of

none effect." This is because the Jew might

say, What need have I of faith ? If then this

held, the things that were promised, would be

taken away along with faith. See how in all

points he combats with them from the early
times and from the Patriarch. For having
shown from thence that righteousness and

faith went together in the inheritance, he now
shows that the promise did likewise. For to

prevent the Jew from saying, What matters it

to me if Abraham was justified by faith ?

Paul says, neither can what you are interested

with, the promise of the inheritance, come
into effect apart from it : which was what
scared them most. But what promise is he

speaking of? That of his being "the heir of

* According to vv. 14-17, the promise cannot be through the

law because that would annul faith and destroy the promise-

entirely (14). The principle of law is quidpro quo and on that

basis alone there is no room for faith and promise. Claim,
debt and reward, are the ideas which stand on the plane of law.

Justification by law would imply no act of trust, obedience or

gracious promise, but would be matter of reward simply.
But since man is a sinner, it is inconceivable that he be

justi
tied on this basis, and the gospel of a gracious salvation is the

only hope. To reject the latter is to exclude the possibility of

any salvation whatever. Only by clinging to the Gospel can
the Jew find any ground of hope in the ancient promises and
covenants. G. B. S.

1
i. e. as justifying. Rom. iii. 21.

the world," and that in him all should be
blessed. And how does he say that this

promise is made of none effect ?

Ver. 15.
" Because the Law worketh wrath :

for where no Law is, there is no transgres-
sion."

Now if it worketh wrath, and renders them
liable for transgression, it is plain that it

makes them so to a curse also. But they
that are liable under a curse, and punish-

ments, and transgression, are not worthy of

inheriting, but of being punished and rejected.
What then happens? faith comes, drawing on
it the grace, so that the promise comes into

effect. For where grace is, there is a remit-

ting, and where remitting is, there is no

punishment. Punishment then being re-

moved, and righteousness succeeding from

faith, there is no obstacle to our becoming
heirs of the promise.

Ver. 16. "Therefore it is of faith." he says,
"
that it might be by grace ;

to the end the

promise might be sure to all the seed."

You see that it is not the Law only that

faith establisheth, but the promise of God also

that it will not allow to fall to the ground.
But the Law, on the other hand, by being
kept'

2 to unseasonably, makes even the faith

of none effect, and hindereth the promise.

By this he shows that faith, so far from being

superfluous, is even necessary to that degree,
that without it there is no being saved. For

the Law worketh wrath, as all have trans-

gressed it. But this doth not even suffer

wrath to arise at all : for
" where no Law is,"

he says,
" there is no transgression." Do

you see how he not only does away with sin

after it has existed, but does not even allow

it to be produced ? And this is why he says
" bv srace." For what end? Not with a

view to their being put to shame, but to the

end that the promise might be sure to all the

seed. Here he lays down two blessings, both

that the things given are sure, and also that

they are to all the seed, so gathering in those

of the Gentiles, and showing that the Jews
are without, if they contend against the

faith. For this is a surer thing than that.

For faith doeth thee no hurt (be not conten-

tious), but even now thou art in danger from

the Law, it preserves thee. Next having said,
"
to all the seed," he defines what seed he

meaneth. That which is of faith, he says, so

blending with it
8 their relationship to the

Gentiles, and showing that they must not be

proud of Abraham who do not believe as he

3 These words are very important, as they show that the

Law was not held empty in itself, but at this time, i. e. since

Christianity.
3 Or perhaps

"
fixing the relationship," i. e. of Abraham to

the Gentiles, avva.-muiv.
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did. And see a third thing which faith

effected besides. It makes the relationship
to that righteous man more definite (anpi peare-

pav), and holds him up as the ancestor of a

more numerous issue. And this is why he

does not say merely Abraham, but " our

father," ours who believe. Then he also

seals what he has said by the testimony
Ver. 17. "As it is written," he says, "I

have made thee a father of many nations."

Do you observe that this was ordered by
Providence from of old ? What then, he

means, does He say this on account of the

Ishmaelites, or of the Amalekites, or of the

Hagarenes ? This however, as he goes on

he proves more distinctly not to be said of

these. But as yet he presses forward to

another point, by which means he proves this

very thing by defining the mode of the rela-

tionship, and establishing it with a vast reach

of mind. What then does he say ?

" Before (or, answering to, Kartvavr) Him
Whom he believed, even God."

But his meaning is something of this sort,

as God is not the God of a part, but the

Father of all, so is he also. And again, as

God is a father not by way of the relation-

ship of nature, but by way of the affiance of

faith, so is he also, inasmuch as it is obedi-

ence that makes him father of us all. For
since they thought nothing of this relationship,
as clinging to that grosser one, he shows that

this is the truer relationship by lifting his dis-

course up to God. And along with this he

makes it plain that this was the reward of

faith that he received. Consequently, if it

were not so, and he were the father of all

the dwellers upon earth, the expression before

(or answering to) would be out of place, while

the 21ft of God would be curtailed. For the

"before," is equivalent to "alike with."

Since where is the marvel, pray, in a man's

being the father of those sprung from himself?

This is what is every man's lot. But the

extraordinary thing is, that those whom by
nature he had not, them he received by the

sift of God. And so if thou wouldest believe

that the patriarch was honored, believe that

he is the father of all. But after saying,
"before Him Whom he believed, even God,"
he does not pause here, but goes on thus

;

" Who quickeneth the dead, and calleth those

things which be not as though they were,"
so laying beforehand his foundations for dis-

coursing upon the resurrection. And it was
serviceable also to his present purpose. For
if He could "

quicken the dead " and bring
in

" those things that were not as though they
were," then could He also make those who
were not born of him to be his children. And

this is why he does not say, bringing in the

things which are not, but calling them, so show-

ing the greater ease of it. For as it is easy
to us to call the things which are by name, so
to Him it is easy, yea, and much easier to

give a subsistence to things that are not. But
after saying, that the gift of God was great
and unspeakable, and having discoursed con-

cerning His power, he shows farther that

Abraham's faith was deserving of the gift,
that you may not suppose him to have been
honored without reason. And after raisins
the attention of his hearers to prevent the

Jew from clamoring and making doubts, and

saying,
" And how is it possible for those who

are not children to become children ?
"

he

passes on to speak of the patriarch, and

says,
Ver. 18.

" Who against hope believed in

hope, that he might become the father of many
nations, according to that which was spoken,
So shall thy seed be."

How was it that he " believed in hope
against hope ?

"
It was against man's hope,

in hope which is of God. (For he is showing
the loftiness of the action, and leaving no
room for disbelieving what is said.) Things
which are contrary to one another, yet faith

blends them together. But if he were speak-
ing about such as were from Ishmael, this

language would be superfluous : for it was not

by faith but by nature that they were begotten.
But he bringeth Isaac also before us. For
it was not concerning those nations that he

believed, but concerning him who was to be
from his barren wife. If then it be a reward
to be father of many nations, it would be so

of those nations clearly of whom he so be-

lieved. For that you may know that he is

speaking of them, listen to what follows.

Ver. 19.
" And being not weak in faith, he

considered 1
his own body now dead."

Do you see how he gives the obstacles, as

well as the high spirit of the righteous man
which surmounts all ?

"
Against hope," he

says, was that which was promised : this is

the first obstacle. For Abraham had no other

person who had received a son in this way to

look to. They that were after him looked to

him, but he to no one, save to God only.
And this is why he said, "against hope."
Then,

"
his body now dead." This is a

second. And, "the deadness of Sarah's

womb." This is a third, aye and a fourth 2

obstacle.

Ver. 20. "But he staggered not at the

promise of God through unbelief."

For God neither gave any proof nor made

1 Nearly all Mss. omit " not
"

: as do the oldest of the X. T.
3

i. e. Sarah's personal barrenness, and her present age.
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any sign, but there were only bare words

promising such things as nature did not hold
out any hopes of. Yet still he says,

" he

staggered not." He does not say,
" He did

not disbelieve." but,
" He staggered not,"

that is, he neither doubted nor hesitated,

though the hindrances were so great. From
this we learn, that if God promise even count-

less impossibilities, and he that heareth doth
not receive them, it is not the nature of

things that is to blame, but the unreasonable-
ness of him who receiveth them not.

" But
was strong in faith." See the pertinacity of

Paul. 1 For since this discourse was about
them that work and them that believe, he

shows that the believer works more than the

other, and requires more power, and great

strength, and sustains no common degree of

labor. For they counted faith worthless, as

having no labor in it. Insisting then upon
this, he shows that it is not only he that suc-

ceeds in temperance, or any other virtue of

this sort, but he that displays faith also who

requires even greater power. For as the one
needs strength to beat off the reasonings

2 of

intemperance, so hath the faithful also need
of a soul endued with power, that he may
thrust aside the suggestions of unbelief. How
then did he become "strong?" By trusting
the matter, he replies, to faith and not to

reasonings : else he had fallen. But how
came he to thrive in faith itself ? By giving

glory to God, he says.
Ver. 21. "And being fully persuaded that

what He had promised, He was able also to

perform."

Abstaining then from curious questionings
is glorifying God, as indulging in them is

transgressing. But if by entering into curious

questions, and searching out things below, we
fail to glorify Him, much more if we be over

curious in the matter of the Lord's generation,
shall we suffer to the utmost for our insolence.

For if the type of the resurrection is not to be
searched into, much less those untterable and

awestriking subjects.
3 And he does not use

the word " believed
"

merely, but,
"
being

fully persuaded." For such a thing is faith, it

is clearer than the demonstration by reasons,
and persuades more fully. For it is not pos-
sible for another reasoning succeeding to it to

shake 4
it afterwards. He indeed that is per-

suaded with words may have his persuasion

1 6 Mss. (f>i\oi'i.Kiav, Sav. 4>i\o<ro<l>ia.i>, 1 Ms. <ro<$>ia.v, which
makes better sense than the reading of Savile.

2
AoyiCT^ous. It may be used for imaginations, as by Maca-

rius: but perhaps St. Chrysostom is thinking of Arist. Eth. vii.

iii. 9, 10.
3 Tertull. de Res. Cam. cap. xii. Totus hie ordo revolubilis

rerui'i, etc.
4 Or, "destroy" StaAOcrai, for ia<raAeii<xai. Savile's read-

ing seems the most forcible, but the other makes good sense.

altered too by them. But he that stays him-
self upon faith, hath henceforward fortified his

hearing against words that may do hurt to it.

Having said then, that he was justified by
faith, he shows that he glorified God by that

faith; which is a thing specially belonging to

a good life. For, "Let your light so shine
before men, that they may see your good
works, and glorify your Father Which is in

heaven." (Matt. v. 16.) But lo ! this is

shown also to belong to faith ! Again, as

works need power, so doth faith. For in their

case the body often shareth the toil, but in

the faith the well-doing belongeth to the soul

alone. And so the labor is greater, since it

has no one to share the struggles with it. Do
you observe how he shows that all that be-

longed to works attached to faith in a far

greater degree, as having whereof to glory
before God, requiring power and labor,
and again, glorifying God ? And after saying,
that " what He had promised, He is able also

to perform," he seems to me to speak before-

hand of things to come. For it is not things
present merely that He promises, but also

things to come. For the present are a type
of the other. It is then a sign of a weak, lit-

tle, and pitiful mind not to believe. And so

when any make faith a charge against us, let

us make want of faith a charge against them
in return, as pitiful, and little-minded, and

foolish, and weak, and no better in disposition
than asses. For as believing belongs to a

lofty and high-born soul, so disbelieving doth
to a most unreasonable and worthless one,
and such as is sunken drowsily (kot rr/r)

into the senselessness of brutes. Therefore

having left these, let us imitate the Patriarch,
and glorify God as he gave Him glory. And
what does it mean, gave Him glory ? He
held in mind His majesty, His boundless

power. And having formed a just conception
of Him, he was also

"
fully persuaded

"
about

His promises.
Let us then also glorify Him by faith as

well as by works, that we may also attain to

the reward of being glorified by Him. " For
them that glorify Me, I will glorify" (1 Sam.
ii. 30), He says : and indeed, if there were
no reward, the very privilege of glorifying God
were itself a glory. For if men take a pride
in the mere fact of speaking eulogies of kings,
even if there be no other fruit of it; consider

how glorious it must be, that our Lord is glori-

fied by us : as again, how great a punishment
to cause Him to be by our means blasphemed.
And yet this very being glorified. He wisheth

to be brought about for our sakes, since He
doth not need it Himself. For what distance

dost thou suppose to be between God and
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man ? as great as that between men and
worms ? or as great as between Angels and
worms ? But when I have mentioned a dis-

tance even thus great, I have not at all ex-

pressed it : since to express its greatness is

impossible. Would you, now, wish to have
a great and marked reputation among worms ?

Surely not. If then thou that lovest glory,
wouldest not wish for this, how should He
Who is far removed from this passion, and so

much farther above us, stand in need of glory
from thee ? Nevertheless, free from the

want of it as He is, still He saith that He
desireth it for thy sake. For if He en-

dured for thy sake to become a slave,

why wonder that He upon the same

ground layeth claim to the other particulars
also ? For He counts nothing unworthy of

Himself which may be conducive to our salva-

tion. Since then we aware of this, let us

shun sin altogether, because by reason of it

He is blasphemed. For it says,
"
flee from

sin, as from the face of a serpent : if thou

comest too near unto it, it will bite thee
"

(Ecclus. xxi. 2) : for it is not it that comes to

us, but we that desert to it. God has so

ordered things that the Devil should not

prevail over us by compulsion (Gr. tyranny) :

since else none would have stood against his

might. And on this account He set him a

distant abode, as a kind of robber and tyrant.
1

And unless he find a person unarmed and

solitary for his assaults, he doth not venture

to attack him. Except he see us travelling by
the desert,

'~ he has not the courage to come
near us. But the desert and place of the

Devil is nothing else than sin. We then have
need of the shield of faith, the helmet of sal-

vation, the sword of the Spirit, not only that

we may not get evil intreated, but that ever

should he be minded to leap
3
upon us, we

may cut off his head. Need we have of con-

tinual prayer that he may be bruised under our

feet, for he is shameless and full of hardihood,

and this though he fights from beneath. But

yet even so he gets the victory : and the rea-

son is, that we are not earnestly set upon
being above his blows. For he has not even
the power to lift himself very high, but he

trails along upon the ground. And of this the

serpent is a type. But if God set him in that

rank from the beginning, much more will He
now. But if thou dost not know what fighting

1 Tyrant was the name given to any rebel who set himself

up for Emperor.
3 See St. Chrys. on Matt. iv. 1

;
Horn. 13 in St. Matt. p. 174

O. T., and the Catena Aurea on the same place, Oxf. Trans,

p. 117, etc. Being alone is represented as always exposing us
to temptation, though it is sometimes done for holy purposes,
and for greater victory.

3 Alluding perhaps to the sons of Sceva, and then to Go-
liath.

from beneath may be, I also will try to explain
to thee the manner of this war. What then

may this fighting
" from beneath "

(John viii.

23) be ? It is standing upon the lower things
of the world to buffet us, such as pleasure and
riches and all the goods of this life. And for

this reason, whoever he seeth flying toward

heaven, first, he will not even be able to leap
so far. Secondly, even if he should attempt
he will speedily fall. For he hath no feet

;
be

not afraid : he hath no wings ;
fear not. He

trails upon the earth, and the things of the

earth. Do thou then have naught in common
with the earth, and thou wilt not need labor
even. For he hath not any knowledge of open
fight : but as a serpent he hideth him in the

thorns, nestling evermore in the "
deceitful-

ness of riches."' (Matt. xiii. 22.) And if

thou wert to cut away the thorns, he will

easily be put to flight, being detected :
* and

if thou knowest how to charm him with the

inspired charms he will straightway be struck.

For we have, we surely have, spiritual charms,
even the Name of our Lord Jesus Christ and
the might of the Cross. This charm will not

only bring the serpent out of his lurking
places, and cast him into the fire (Acts
xxviii. 5), but even wounds it healeth. But if

some that have said this Name have not been

healed, it came of their own little faith, and
was not owing to any weakness in what they
said. For some did throng Jesus and press
Him (Luke viii. 44, 45), and got no good
therefrom. But the woman with an issue,
without even touching His Body, but merely
the hem of His garment, stanched a flux of
blood of so long standing. (So St. Aug.
Serm. LXII. iii. 4, p. 124 O. T.) This
Name is fearful alike to devils, and to pas-
sions, and to diseases. In this then let us find

a pleasure, herewith let us fortify ourselves..

It was thus Paul waxed great, and yet he was
of the like nature with ourselves, so the whole
choir of the Disciples. But faith had made
him a perfectly different person, and so much
did it abound in them, that even their gar-
ments had great force. (Acts xix. 12.)
What excuse then shall we deserve, if even the

shadows and the garments of those men drave
off death (Acts v. 15), but our very prayers
do not so much as bring the passions down ?'

What is the reason 5 of it ? Our temper is

widely different. For what nature gives, is as

much ours as theirs. For he was born and

brought up just as we are, and dwelt upon the

earth and breathed the air, as we do. But in

other points he was far greater and better

4 Sav. mar. and 5 Mss. >)Aos: Vulg. SeiAbs a coward.
6 Compare Bp. Taylor, Worthy Communicant, Sect. iv. 10

t. xv. p. 480.
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than we are, in zeal, in faith, and love. Let
us then imitate him. Let us allow Christ to

speak through us. He desireth it more than

we do : and by reason of this, He prepared
this instrument, and would not have it remain
useless and idle, but wisheth to keep it ever

in hand. Why then dost thou not make it

serviceable for the Maker's hand, but lettest

it become unstrung, and makest it relaxed

through luxury, and unfittest the whole harp
for His use, when thou oughtest to keep the

members 1
of it in full stretch, and well strung,

and braced with spiritual salt.
2 For if Christ

see our soul thus attuned, He will send forth

His sounds even by it. And when this taketh

place, then shalt thou see Angels leaping for

joy, (dKipruwac) and Archangels too, and the

Cherubim. Let us then become worthy of

His spotless hands. Let us invite Him to

strike even upon our heart. For He rather

needeth not any inviting. Only make it

worthy of that touch, and He will be foremost
in running unto thee. For if in consideration

of their attainments not yet reached, He run-

neth to them (for when Paul was not yet so

advanced He yet framed that praise for him)
when He seeth one fully furnished, what is

there that He will not do ? But if Christ

shall sound forth and the Spirit shall indeed

light upon us, and we shall be better than the

heaven, having not the sun and the moon fixed

in our body, but the Lord of both sun and
moon and angels dwelling in us and walking
in us. And this I say, not that we may raise

the dead, or cleanse the lepers, but that we
mav show forth what is a greater miracle than

all these charity. For wheresoever this

glorious thing shall be there the Son taketh up
His abode along with the Father, and the

grace of the Spirit frequenteth. For i: where
two or three are gathered together in My
Name," it says, "there am I in the midst of

them." (Matt, xviii. 20.J) Now this is for

great affection, and for those that are very
intimate friends, to have those whom they
love on either side of them. Who then, he

means, is so wretched as not to wish to have
Christ in the midst ? We that are at variance
with one another ! And haply some one may
ridicule me and ask, What is it that you
mean ? Do you not see that we are all within

the same walls, and under the same enclosure
of the Church, standing under the same fold

with unanimity; that no one fighteth, that we
be under the same shepherd, crying aloud
in common, listening in common to what is

being said, sending up our prayers in common,

1 Or tunes, the word is ambiguous in the original.
2 The substance used was probably not salt, but something

possessing astringent properties.

and yet mention fighting and variance?

Fighting I do mention, and I am not mad nor
out of my sober mind. For I see what I see.

and know that we are under the same fold, and
the same shepherd. Yet for this cause I make
the greater lamentation, because, though
there are so many circumstances to draw us

together, we are at variance. And what sedi-

tion, it will be said, see you here ? Here truly
I see none. But when we have broken up,
such an one accuses such another, an-

other is openly insulting, another grudges,,
another is fraudulent, and rapacious,
and violent, another indulges in unlaw-
ful love, another frames countless schemes
of deceit. And if it were possible to open
your souls, then ye would see all things dis-

tinctly, and know that I am not mad. Do
you not see in a camp, that when it is peace,,
men lay down their arms and cross over un-

armed and undefended into the camp of the

enemy, but when they are protected with

arms, and with guards and outposts, the

nights are spent in watching, and the fires are

kept continually burning, this state of things is

no longer peace but war? Now this is what
mav be seen among us. For we are on our

guard against one another, and fear one an-

other and talk each of us into his neighbor's
ear. And if we see any one else present, we
hold our peace, and draw in all we were go-

ing to saw And this is not like men that feel

confidence, but like those that are strictly on
their guard.

" But these things we do (some
one may say,) not to do wrong, but to escape

having it done us." Yea, for this I grieve,
that living as we do among brethren, we need
be on our guard against having wrong done
us ; and we light up so many fires, and set

guards and out-posts ! The reason is the

prevalence of falsehood, the prevalence of

craft, the prevailing secession of charity, and
war without truce. By this means one may
find men that feel more confidence in Gentiles

(Greeks) than in Christians. And yet, how
ashamed we ought to be of this; how we

ought to weep and bewail at it! ''What then,

some may say, is to become of me ? such and
such an one is of ungainly temper, and
vexatious." Where then is your religion

(Gr. philosophy > ? where are the laws of the

Apostles, which bid us bear one another's

burdens? (Gal. vi. 2.) For if you have no
notion of dealing well by your brother, when
are you to be able to do so by a stranger? If

vou have not learnt how to treat a member of

your own self, when are vou likelv to draw to

vou anv from without, and to knit him to your-

self ? But how am I to feel ? I am vexed ex-

ceedingly almost to tears, for I could have
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sent forth large fountains from mine eyes

(Jer. ix. i), as that Prophet says, seeing as I

do countless enemies upon the plain more

galling than those he saw. For he said, upon
seeing the aliens coming against them,

" My
bowels ! I am pained at my bowels." (ib.

iv. 19.) But when I see men arrayed under one

leader, yet standing against one another, and

biting and tearing their own members, some for

money's sake, and some for glory's, and others

quite at random ridiculing and mocking and

wounding one another in countless ways, and

corpses too worse treated than those in war,
and that it is but the bare name of the

brethren that is now left, myself feel my ina-

bility to devise any lament fitting such a

catastrophe as this ! Reverence now, oh

reverence, this Table whereof we all are

partakers! (1 Cor. x. 16-18.) Christ, Who
was slain for us, the Victim that is placed
thereon ! (Heb. xiii. 10.) Robbers when

they once partake of salt, cease to be robbers
in regard to those with whom they have par-
taken thereof

;
that table changes their dis-

positions, and men fiercer than wild beasts it

makes gentler than lambs. But we though
partakers of such a Table, and sharers of such
food as that, arm ourselves against one

another, when we ought to arm against him
who is carrvin^ on a war against all of us, the

devil. Yet this is why we grow weaker and
he stronger every day. For we do not join to

form in defence against him, but along with

him we stand against each other, and use him
as a commander for such hostile arrays, when
it is he alone that we ought to be fighting
with. But now letting him pass, we bend the

bow against our brethren only. What bows,

you will say ? Those of the tongue and the

mouth. For it is not javelins and darts only,
but words too, keener far than darts, that

inflict wounds. And how shall we be able to

bring this war to an issue ? one will ask. If

thou perceivest that when thou speakest ill

of thy brother, thou art casting up mire out

of thy mouth, if thou preceivest that it is a

member of Christ that thou art slandering,
that thou art eating up thine own flesh (Ps.
xxvii. 2), that thou art making the judg-
ment set for thee more bitter (fearful and

uncorrupt as it is), that the shaft is killing
not him that is smitten, but thvself that

shot it forth. But he did you some wrong,
may be, and injured you ? Groan at it, and
do not rail. Weep, not for the wrong done

thee, but for his perdition, as thy Master
also wept at Judas, not because Himself
was to be crucified, but because he was a

traitor. Has he insulted thee and abused
thee ? Beseech God for him, that He may

speedily become appeased toward him. He
is thy brother, he is a member of thee, the
the fruit of the same pangs as thyself, he
has been invited to the same Table. But
he only makes fresh assaults upon me, it

may be said. Then is thy reward all the

greater for this. On this ground then there
is the best reason for abating: one's anger,
since it is a mortal wound that he has re-

ceived, since the devil hath wounded him.
Do not thou then give a further blow, nor
cast thyself down together with him. For
so long as thou standest thou hast the means
of saving him also. But if thou dash thyself
clown by insulting deeds in return, who is then
to lift you both up ? Will he that is wounded ?

Nay, for he cannot, now that he is down.
But wilt thou that art fallen along with him ?

And how shalt thou, that couldest not sup-

port thine own self, be able to lend a hand
to another? Stand therefore now nobly, and

setting thy shield before thee, and draw him,
now he is dead, away from the battle by thy

long-suffering. Rage hath wounded him, do
not thou also wound him, but cast out even
that first shaft. For if we associate with each
other on such terms, we shall soon all of us

become healthful. But if we arm ourselves

against one another, there will be no farther

need even of the devil to our ruin. For all

war is an evil, and civil war especially. But
this is a sorer evil than even a civil one, as

our mutual rights are greater than those of

citizenship, yea, than of kindred itself. Of
old, Abel's brother slew him and shed the
blood of his kinsman. But this murder is

more lawless than that, in that the rights of

kinsmanship are greater, and the death a sorer

evil. For he wounded the bodv, but thou
hast whetted thy sword against the soul.
" But thou didst first suffer ill." Yes, but it

is not suffering ill, but doing it, that is really

suffering ill. Now consider
;

Cain was the

slayer, Abel was the slain. Who then was the

dead ? He that after death crieth, (for He
saith, "The voice of thy brother's blood
crieth to Me,") (Gen. iv. 10), or he who
while he lived was yet trembling and in fear?

He was, assuredly he was, more an object of

pity than any dead man. Seest thou how to

be wronged is better, though a man come even
to be murdered ? learn that to wrong is worse,

though a man should be strong enough even
to kill. He smote and cast down his brother,

yet the latter was crowned, the former was

punished. Abel was made away with and
slain wrongfully, but he even when dead
accused (comp. John v. 45), and convicted
and overcame : the other, though alive, was

speechless, and was ashamed, and was con-
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victed, and effected the opposite of what he

intended. For he made away with him be-

cause he saw him beloved, expecting to cast

him out of the love also. Yet he did but make
the love more intense, and God sought him

more when dead, saying,
" Where is thy brother

Abel ?
"

(Gen. iv. 9.) For thou hast not

extinguished the desire towards him by thine

envy, but hast kindled it up the more. Thou
hast not lessened his honor by slaying him,

but hast made it the more ample. Yet before

this God had even made him subject to thee,

whereas since thou hast slain him, even when

dead, he will take vengeance upon thee. So

great was my love towards him. Who then

was the condemned person, the punisher or

the punished ? He that enjoyed so great
honor from God, or he that was given up to a

certain novel and unexpected punishment ?

Thou didst not fear him (he would say) while

alive, thou shalt fear him therefore when dead.

Thou didst not tremble when on the point of

thrusting with the sword. Thou shalt be

seized, now the blood is shed, with a continual

trembling. While alive he was thy servant,
and thou showedst no forbearance to him.

For this reason, now he is dead, he hath be-

come a master thou shalt be afraid of.

Thinking then upon these things, beloved, let

us flee from envy, let us extinguish malice, let

us recompense one another with charity, that

we may reap the blessings rising from it, both
in the present life and the life which is to

come, by the grace and love toward man, etc.

Amen.

HOMILY IX.

ROM. IV. 23.

" Now it was not written for his sake alone, that it
j

was imputed to him for righteousness ;
but for us

also, to whom it shall be imputed, if we believe on
Him that raised up Jesus our Lord from the dead."

After saying many great things of Abra-

ham, and his faith, and righteousness, and

honor before God, lest the hearer should say,

What is this to us, for it is he that was justi-

fied ? he places us close to the Patriarch

again. So great is the power of spiritual

words. For of one of the Gentiles, one who
was recently come near, one who had done

no work, he not only says that he is in nothing
inferior to the Jew who believes (i.

e. as a

Jew), but not even to the Patriarch, but

rather, if one must give utterance to the won-

drous truth, even much greater. For so noble

is our birth, that his faith is but the type
of ours. And he does not say, If it was reck-

oned unto him, it is probable it will be also

to us, that he might not make it matter of

syllogism. But he speaks in authentic words

of the divine law, and makes the whole a

declaration of the Scripture. For why was it

written, he says, save to make us see that we
also were justified in this way ? For it is the

same God Whom we have believed, and upon
the same matters, if it be not in the case of

the same persons. And after speaking of our

faith, he also mentions God's unspeakable
love towards man, which he ever presents on

all sides, bringing the Cross before us. And
this he now makes plain by saying,

Ver. 25.
" Who was delivered for our

offences, and was raised again for our justifi-

cation.''

See how after mentioning the cause of His

death, he makes the same cause likewise a

demonstration of the resurrection. For why,
he means, was He crucified ? Not for any
sin of His own. And this is plain from the

Resurrection. For if He were a sinner, how
should He have risen ? But if He rose, it is

quite plain that He was not a sinner. But >

if He was not a sinner, how came He to be

crucified ? For others, and if for others,

then surely he rose again. Now to prevent

your saying, How, when liable for so great

sins, came we to be justified ? he points out

One that blotteth out all sins, that both from

Abraham's faith, whereby he was justified,

and from the Saviour's Passion, whereby we
were freed from our sins, he might confirm

what he had said. And after mentioning His

Death, he speaks also of His Resurrection.

For the purpose of His dying was not that

He might hold us liable to punishment and in

condemnation, but that He might do good
unto us. For for this cause He both died and

rose again, that He might make us right-

eous.

Chap. v. ver. 1. "Therefore being justi-

1 If a fresh argument commences here, there is no vicious

circle. For there was independent proof of each proposition,
and so. when shown to involve one another, they were mutu-

atirmed.
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fied by faith, let us : * have peace with God
through our Lord Jesus Christ."

What does " Let us have peace
" mean ?

Some say,
" Let us not be at variance, through

a peevish obstinacy for bringing in the Law."
But to me he seems to be speaking now of

our conversation. For after having said

much on the subject of faith, he had set it

before righteousness which is by works, to

prevent any one from supposing what he said

was a ground for listlessness, he says,
"

let us

have peace," that is, let us sin no more, nor

go back to our former estate. For this is

making war with God. And " how is it pos-

sible," saith one, "to sin no more ?
" How 2

was the former thing possible ? For if when
liable for so many sins we were freed from all

by Christ, much more shall we be able

through Him to abide in the estate wherein
we are. For it is not the same thing to

receive peace when there had been none, and
to keep it when it has been given, since to

acquire surely is harder than to keep. Yet
nevertheless the more difficult hath been
made easv, and carried out into effect. That
which is the easier thing then will be what we
shall easily succeed in, if we cling to Him
who hath wrought even the other for us. But
here it is not the easiness only which he

seems to me to hint at, but the reasonable-

ness. For if He reconciled us when we were
in open war with Him, it is reasonable that

we should abide in a state of reconciliation,
3

and give unto Him this reward for that He
may not seem to have reconciled untoward
and unfeeling creatures to the Father.

Ver. 2. "By Whom also we have access,"
he says,

"
by faith unto this grace. (7 Mss.

add, unto, etc.)

If then He hath brought us near to Him-

self, when we were far off, much more will

He keep us now that we are near. And let

me beg you to consider how he everywhere
sets down these two points; His part, and

1 So nearly all Mss. here ; and there is good authority for
the reading in the text of the N. T. both from Mss., versions,
and Fathers. It is accepted by Tregelles : Tischendorf re-
tains the received text " we have."

* The text of Chrys. adds confirmation to the strongly
attested i\i>>iitv (so N A. B. C. D.) as against the reading
(k\o\i.f.v) of the T. R. Strong and clear as is the external evi-
dence here, it is to me very doubtful whether it is not over-
borne by the internal evidence. There seems to be no appro-
priateness in an exhortation here. The thought has been
developed in a didactic form thus far and we should now
expect a didactic conclusion (ov>>). Nor should we expect an
exhortation to have peace with God which would be the nat-
ural consequence of justification and scarcely the proper object
of an exhortation. De Wette, Meyer, Godet and Weiss reject
the better authenticated reading i\ui\xtv on these grounds. It

is difficult to see how Chrys. can think that the Apostle is here

treating of our " Conversation " when he proceeds at once to

enumerate the new comfort, patience and hope which follow
from justification. G. B. S.

2
3 Mss. If thou wilt consider how, etc.

s Or perhaps "by the terms of reconciliation," for so the
text may be understood. The reading in Savile's margin, tchs

/earaAAayeurt, seems also to bear the same sense.

our part. On His part, however, there be

things varied and numerous and diverse.

For He died for us, and farther reconciled

us, and brought us to Himself, and gave us

grace unspeakable. But we brought faith

only as our contribution. And so he says,"
"
by faith, unto this grace." What grace is

this ? tell me. It is the being counted worthy
of the knowledge of God, the being forced

from error, the coming to a knowledge of the

Truth, the obtaining of all the blessings that

come through Baptism. For the end of His

bringing us near was that we might receive

these gifts. For it was not only that we might
have simple remission of sins, that we were

reconciled; but that we might receive also

countless benefits. Nor did He even pause
at these, but promised others, namely, those

unutterable blessings that pass understanding
alike and language. And this is why he has

set them both down also. For by mentioning
grace he clearly points at what we have at

present received, but by saying,
" And we

rejoice in hope of the glory of God," he un-

veils the whole of things to come. And he
had well said,

" wherein also we stand." For
this is the nature of God's grace. It hath no

end, it knows no bound, but evermore is on
the advance to greater things, which in human

things is not the case. Take an instance of

what I mean. A person has acquired rule

and glory and authority, yet he does not stand

therein continuously, but is speedily cast out

of it. Or if man take it not from him, death

comes, and is sure to take it from him. But
God's gifts are not of this kind

;
for neither

man, nor occasion, nor crisis of affairs, nor

even the Devil, nor death, can come and cast

us out of them. But when we are dead we
then more strictly speaking have possession
of them, and keep going on enjoying more
and more. And so if thou feel in doubt about

those to come
;
from those now piesent, and

what thou hast already received, believe in

the other also. For this is why he says, "And
we rejoice (navxafitOa) in hope of the glory of

God," that you may learn, what kind of soul

the faithful ought to have. For it is not only
for what hath been given, but for what is to

be given, that we ought to be filled with con-

fidingness, as though it were already given.
For one "

rejoices
"

in what is already given.
Since then the hope of things to come is even

as sure and clear as that of what is given, he

says that in that too we in like manner "re-

joice. For this cause also he called them

piory For if it contributeth unto God's

glory, come to pass it certainly will, though it

do not for our sakes, yet for Him it will.

And why am I saying (he means) that the
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blessings to come are worthy of being gloried
in (2i'V'/TK.-) ? Why even the very evils of

this time present are able to brighten up our

countenances, and make us find in them even

our repose. Wherefore also he added,
Ver. 3.

" And not only so, but we glory in

tribulations also."

Now, consider how great the things to

come are, when even at things that seem to be

distressful we can be elated
;

so great is

God's gift, and such a nothing any distasteful-

ness in them! For in the case of external

goods, the struggle for them brings trouble

and pain and irksomeness along with it
;
and

it is the crowns and rewards that carry the

pleasure with them. But in this case it is not

so, for the wrestlings have to us no less relish

than the rewards. For since there were sun-

dry temptations in those days, and the king-
dom existed in hopes, the terrors were at

hand, but the good things in expectation,, and
this unnerved the feebler sort, even before the

crowns he gives them the prize now, by say-

ing that we should "
glory even in tribula-

tions." And what he says is not "
you should

glory," but we glory, giving them encourage-
ment in his own person. Next since what he
had said had an appearance of being strange
and paradoxical, if a person who is struggling
in famine, and is in chains and torments, and

insulted, and abused, ought to glory, he next

goes on to confirm it. And (what is more),
he says they are worthy of being gloried in,

not only for the sake of those things to come,
but for the things present in themselves.

For tribulations are in their own selves a

goodly thing. How so ? It is because they
anoint us unto patient abiding. Wherefore
after saying we glory in tribulations, he has

added the reason, in these words,
"
Knowing

that tribulation worketh patience." Notice

again the argumentative spirit of Paul, how he

gives their argument an opposite turn. For
since it was tribulations above all that made
them give up the hopes of things to come, and
which cast them into despondency, he says that

these are the very reasons for confidingness,
and for not desponding about the things to

come, for "tribulation," he says, "worketh

patience."
Ver. 4, 5.

" And patience experience, and

experience hope ;
and hope maketh not

ashamed." *

* The word rendered "patience." (vrroiJ.ovrj) means rather

patient endurance, constancy. It is active rather than

passive in meaning. Then the endurance which is developed
under tribulation helps to form a tried, tested character.

Soxi.fj.ri means a tested state approved character. The R. V.
renders "

probation." which is more nearly correct than "ex-
perience

"
(A. V.). We have no word which makes a felicitous

translation. The meaning is that steadfastness under trials

develops a tested moral manhood, and this kind of character

Tribulations, that is, are so far from con-

futing these hopes, that they even prove them.
For before the tilings to come are realized,
there is a very great fruit which tribulation

hath patience ;

* and the making of the man
that is tried, experienced. And it contributes

in some degree too to the things to come,2 for

it gives hope a vigor within us, since there is

nothing that so inclines a man to hope for

blessings as a good conscience. Now no man
that has lived an upright life is unconfiding
about things to come, as of those who have
been negligent there are many that, feeling the

burden of a bad conscience, wish there were
neither judgment nor retribution. What then ?

do our goods lie in hopes ? Yes, in hopes
but not mere human hopes, which often slip

away, and put him that hoped to shame; when
some one, who was expected to patronize
him, dies, or is altered though he lives. No
such lot is ours : our hope is sure and immove-
able. For He Who hath made the promise
ever liveth, and we that are to be the enjoyers
of it, even should we die, shall rise again, and
there is absolutely nothing which can put us to

shame, as having been elated at random, and
to no purpose, upon unsound hopes. Having
then sufficientlv cleared them of all doubtful-

ness by these words of his, he does not let his

discourse pause at the time present, but urges

again the time to come, knowing that there

were men of weaker character, who looked too

for present advantages, and were not satisfied

with these mentioned. And so he offers a

proof for them in blessings already given.
For lest any should say, But what if God be

them to us ? For that Heunwilling to give
can, and that He abideth and liveth, we all

begets hope ; it takes away fear for what the future may bring.
6. B. S.
1 We do not see what use patience will be of in a future

state, cf. Butler's Anal, part i. c. v. 4.
2 That such is the power of conscience even in a heathen is

plain from Plato, Rep. 1. 5. Steph. p. 350. c.
" For you

must know. Socrates," said he,
"
that when a man is near the

time when he must expect to die, there comes into his mind a
fear and anxiety about things that were never so thought of

before. For the stories that are told of things in Hades, how
a man that has done wrong here must satisfy justice for it

there, which have hitherto been laughed at. come then to per-

plex his soul with alarms that tiny may be- true. Ami even of

himself, whether from the infirmity of age, or in that he is in

a manner already nearer to that state, he sees somewhat more
of it. However it be, he becomes full of

suspicion
and alarm :

and takes account and considers whether he has at all wronged
any one. And then a man who finds a number of guilty ac-

tions in his life is often roused by alarm from his sleep, like

children, and lives ever in expectation of misery. But one
who is conscious in himself of no wrong has a pleasing hop.
ever with him, as the kind nurse of his old age. as Pindar too

says. For beautifully indeed. Socrates, has he expressed this.

that whoever has passed his life in justice and holiness,

Sweet Hope, best helpmate of the heart.
With cheerful tenderness.
Soothes his declining years.
She whom we mortals trust

In many an anxious doubt
To sway life's wavering helm.

Well said indeed! one wonders to think how well," etc.
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know : but how do we know, that He is will-

ing, also, to do it ? From the things which

have been done already.
" What things

done ?
" The Love which He hath shown for

us. In doing what ? some may say. In giv-

ing the Holy Ghost. Wherefore after saying

"hope maketh not ashamed," he goes on to

the proof of this, as follows :

" Because the love of God is," he does not

say
"
given," but " shed abroad in our hearts,"

so showing the profusion of it. That gift

then, which is the greatest possible, He hath

given ;
not heaven and earth and sea, but what

is more precious than any of these, and hath

rendered us Angels from being men, yea sons

of God, and brethren of Christ. But what is

this gift ? The Holy Spirit. Now had He
not been willing to present us after our labors

with great crowns, He would never have given
us such mighty gifts before our labors. But
now the warmth of His Love is hence made

apparent, that it is not gradually and little by
little that He honors us

;
but He hath shed

abroad the full fountain of His blessings, and
this too before our struggles. And so, if thou

art not exceedingly worthy, despond not, since

thou hast that Love of thy Judge as a mighty
pleader for thee. For this is why he himself

by saying, "hope maketh not ashamed," has

ascribed everything not to our well-doings, but
to God's love. But after mentioning the gift
of the Spirit, he again passes to the Cross,

speaking as follows :

Ver. 6-8. " For while we were yet without

strength, Christ in due time died for the un-

godly. For scarcely for a righteous man will

one die : yet pervadenture for a good man
some would even dare to die.* But God com-
mendeth His love towards us."

Now what he is saying is somewhat of this

kind. For if for a virtuous man, no one

would hastily choose to die, consider thv

Master's love, when it is not for virtuous men,
but for sinners and enemies that He is seen to

have been crucified which he says too after

this,
" In that, if when we were sinners Christ

died for us,"

Ver. 9, io. "Much more then, being now

justified by His Blood, we shall be saved from

wrath through Him. For if, when we were

* Meyer and Weiss make no distinction between hi.Ka.iov

and oya0oC here. Most have held (I think, rightly) that the

latter expresses more than the former. It comprehends those

qualities of benevolence, kindness, etc., which mav be consid-
ered as the peculiar bonds of friendship and would lead to the

greatest sacrifices. Hofman, Godet and Weiss (following
Jerome) take tou ayaSoO as neuter. J. Miiller supposes it to

refer to God. The force of the argument is : For an up-
right man one would hardly be moved to die, but in the case

of a benefactor to whom one owed much, the motives of love
and pity might move one strongly enough to lead him to

summon up the resolution (toA/u.<j) to die, but this would be the

highest and a very improbable reach of human love. But
Christ died for his enemies, etc. G. B. S.

enemies, we were reconciled to God by the

death of His Son, much more, being recon-

ciled, we shall be saved by His life."

And what he has said looks indeed like tau-

tology, but it is not to any one who accurately
attends to it. Consider then. He wishes to

give them reasons for confidence respecting

things to come. And first he gives them a
sense of shame from the rigrlteous man's de-

cision, when he says, that he also
" was fully

persuaded that what God had promised He
was able also to perform ;

" and next from the

grace that was given ;
then from the tribula-

tion, as sufficing to lead us into hopes ;
and

again from the Spirit, whom we have received.

Next from death, and from our former vicious-

ness, he maketh this good. And it seems in-

deed, as I said, that what he had mentioned
was one thing, but it is discovered to be two,

three, and even many more. First, that " He
died :

"
second, that it was "

for the ungodly ;

"

third, that He "reconciled, saved, justified"

us, made us immortal, made us sons and heirs.

It is not from His Death then only, he says,
that we draw strong assertions, but from the

gift which was given unto us through His
Death. And indeed if He had died only for

such creatures as we be, a proof of the great-
est love would what He had clone be ! but

when He is seen at once dying, and yielding
us a gift, and that such a gift, and to such

creatures, what was done casts into shade our

highest conceptions, and leads the very dullest

on to faith. For there is no one else that will

save us, except He Who so loved us when
we were sinners, as even to give Himself up
for us. Do you see what a ground this topic
affords for hope ? For before this there were
two difficulties in the way of our being saved;
our being sinners, and our salvation requiring
the Lord's Death, a thing which was quite in-

credible before it took place, and required

exceeding love for it to take place. But

now since this hath come about, the other

requisites are easier. For we have become

friends, and there is no further need of Death.

Shall then He who hath so spared his ene-

mies as not to spare His Son, fail to defend

them now they are become friends, when He
hath no longer any need to give up his Son >

For it is either because a person does not

wish it, or because though he may wish it per-

haps,
1

yet he is unable to do it, that he does

not save. Now none of these things can be
said of God. For that He is willing is plain
from His having given up His Son. 2 But that

He is able also is the very thing He proved
1 woAAaKi?, Heind. ad Plat. Phred. p. 140, 12.
2 So Field, from one Ms. and Brixius' version : the old read-

ing could only mean " Now none of these things can be said of

God, considering He hath given up."



Homily IX.
| THE EPISTLE TO THE ROMANS. 399

likewise, from the very fact of His having

justified men who were sinners. What is there

then to prevent us any more from obtaining
the things to come ? Nothing ! Then again,
lest upon hearing of sinners, and enemies, and

strengthless ones, and ungodly, thou shouldest

be inclined to feel abashed and blush
;
hear

what he says.
Ver. ii. "And not only so, but we also

joy in God through our Lord Jesus Christ,

by Whom we have now received the atone-

ment."
What meaneth the " not only so ?

" Not only
were we saved, he means, but we even glory

1

for this very reason, for which some suppose
we ought to hide our faces. For, for us who
lived in so great wickedness to be saved, was
a very great mark of our being exceedingly
beloved by Him that saved us. For it was
not by angels or archangels, but by His Only-

begotten Son Himself, that He saved us.

And so the fact of His saving us, and saving
us too when we were in such plight, and do-

ing it by means of His Only-begotten, and
not merely by His Only-begotten, but by His

Blood, weaves for us endless crowns to glory
in. For there is not anything that counts so

much in the way of glory and confidence, as

the being treated as friends (<prAeiotiat) by God,
and finding a Friend (ou.eiv) in Him that

ioveth (ayaTTuvra) us. This it is that maketh
the angels glorious, and the principalities and

powers. This is greater than the Kingdom,
and so Paul placed it above the Kingdom.
For this also I count the incorporeal powers
blessed, because they love Him, and in all

things obey Him. And on this score the

Prophet also expressed his admiration at

them. " Ye that excel in strength, that fulfil

His Word." (Ps. ciii. 20.) And hence too

Isaiah extolleth the Seraphim, setting forth

their great excellency from their standing
near that glory, which is a sign of the greatest
love.

Let us then emulate the powers above, and
be desirous not only of standing near the

throne, but of having Him dwelling in us who
sitteth upon the Throne. He loved us when
we hated Him, and also continueth to love us.
" For He maketh His sun to rise on the evil

and on the good and sendeth rain on the just
and on the unjust." (Matt. v. 45.) As then

He Ioveth us, do thou love Him. For He is

our Friend (oi'/.n yii{>).
And how cometh it,

some will say, that one who is our Friend

threateneth hell, and punishment, and ven-

geance ? It is owing to His loving us alone.

For all He doeth and is busied with, is with

1 Same word as joy. See v. 2, etc.

a view to strike out thy wickedness, and to

refrain with fear, as with a kind of bridle, thy
inclinableness to the worse side, and by
blessings and by pains recovering thee from

thy downward course, and leading thee up to

Him, and keeping thee from all vice, which is

worse than hell. But if thou mockest what is

said, and wouldest rather live continually in

misery, than be punished for a single day, it

is no marvel. For this is but a sign of thy
unformed judgment (are/oovt yv&fufg), drunken-

ness, and incurable disorder. Since little

children even when they see the physician

going to apply burning or the knife, flee and

leap away screaming and convulsed, and
choose to have a continual sore eating into their

body, rather than to endure a temporary pain,
and so enjoy health afterwards. But those
who have come to discretion, know that to be
diseased is worse than submitting to the knife,
as also to be wicked is worse than to be pun-
ished. For the one is to be cured and to be

healthy, the other to ruin one's constitution

and to be in continual feebleness. Now that

health is better than feebleness, surely is plain
to every one. Thieves then ought to weep
not when they have their sides pierced

through, but when they pierce through walls

and murder. For if the soul be better than

the body (as it is), when the former is ruined

there is more reason to groan and lament
;
but

if a man does not feel it, so much the more
reason to bewail it. For those that love with

an unchastened love ought to be more pitied
than those who have a violent fever, and those

that are drunken, than those that are under-

going torture. But if these are more painful

(some may say), how come we to give them
the preference? Because there are many of

mankind, who, as the proverb saith, like the

worse, and they choose these, and pass by
the better. And this one may see happening
as well in victuals as in forms of government,
in emulous aims of life too, and in the enjoy-
ment of pleasure, and in wives, and in houses,

and in slaves, and in lands, and in the case of

all other things. For which is more pleasur-
able pray, cohabiting with women or with

males ? with women or with mules ? Yet still

we shall find many that pass over women, and

cohabit with creatures void of reason, and
abuse the bodies of males. Vet natural

pleasures are greater than unnatural one-.

But still many there are that follow after

things ridiculous and joyless, and accompanied
with a penalty, as if pleasurable. Well but to

them, a man may say, these things appear so.

Now this alone is ground enough to make
them miserable, that they think those things
to be pleasurable which are not so. Tims
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they assume punishment to be worse than sin,

which it is not, but just the contrary. Yet, if

it were an evil to the sinner, God would not

have added evils to the evil
;
for He that

doeth evervthinsr to extinguish evil, would not

have increased it. Being punished then is no
evil to the man who has done wrong, but not

being punished, when in that plight, is evil,

just as for the infirm not to be cured. (Plat.

Gorg. p. 478, sqq.) For there is nothing so

evil as extravagant desire. And when I say,

extravagant, I mean that of luxury, and that

of ill-placed glory, and that of power, and in

general that of all things which go beyond
what is necessary. For such is he who lives a

soft and dissolute life, who seems to be the

happiest of men, but is the most wretched, as

superinducing upon his soul harsh and tyran-
nical sovereigns. For this cause hath God
made the present a life of labor to us, that

He may rid us of that slavery, and bring us

into genuine freedom. For this cause He
threatened punishment, and made labors a

part of our portion in life, so muzzling our

vaunting spirit. In this way the Jews also,

when they were fettered to the clay and brick

making, were at once self-governed, and called

continually upon God. But when they were
in the enjoyment of freedom, then they mur-

mured, and provoked the Lord, and pierced
themselves through with countless evils.

What then, it may be said, will you say to

those frequent instances of men being altered

for the worse by tribulations? Why, that this

is no effect of tribulation, but of their own

imbecility. For neither if a man had a weak
stomach and could not take a bitter medicine

which would act as a purgative, but was made
even worse by it, would it be the drug we
should find fault with, but the weakness of

the part, as we should therefore here too with

the yieldingness of temper. For he who is

altered so by tribulation, is much more likely
to be affected in this way by laxity. If he

falls even when splinted, (or tied) (this is what
affliction is), much more will he when the

bandage is removed. If when braced up he

is altered, much more when in a state of

tumor {javvohiiivoq). And how am I, one

may ask, to keep from being so altered by
tribulation? Why, if thou reflectest that, wish

it or not, thou wilt have to bear the thing in-

flicted : but if thou dost it with a thankful

spirit, thou wilt gain very greatly thereby ;
but

if thou art indignant at it, and ragest
' and

blasphemest, thou wilt not make the calamity

lighter, but thou wilt render its wave more
troublous. By feeling then in this way, let us

1 Several Mss. "
art in pain."

turn what is necessary into a matter of our
own choice. What I mean is this suppose
one has lost his own son, another all his prop-

erty : if you reflect that it is not in the nature

of things for what has taken place to be un-

done, while it is to gain fruit from the mis-

fortune, though irremediable, even that of

bearing the circumstance nobly; and if instead

of using blasphemous words, thou wert to

offer up words of thanksgiving to the Lord, so

would evils brought upon thee against thy
will become to thee the good deeds of a free

choice. Hast thou seen a son taken prema-
turely away ? Say,

" the Lord hath given, the

Lord hath taken away." Do you .see your
fortune exhausted ? Say,

" naked came I out

of my mother's womb, and naked shall I

return thither." (Job. i. 21.) Do you see

evil men faring well, and just men faring ill

and undergoing ills without number, and dost

thou not know where to find the cause ? Sav,
"

I became even as it were a beast before

Thee. Yet I am ever with Thee." (Ps.
lxxiii. 22.) But if thou wilt search out the

cause, reflect that He has fixed a day in

which He will judge the world, and so you
will throw off perplexity, for then every man
will meet his deserts, even as Lazarus and
the rich man. Call to mind the Apostles, for

they too rejoiced at being scourged, at being
driven about and undergoing numberless suf-

ferings, because they were " counted worthy
to suffer shame for His Name's sake." (Acts
v. 41.) And do thou, then, if thou art sick,

bear it nobly, and own thyself indebted to

God for it, and thou shalt receive the same
reward with them. But how, when in feeble-

ness and pain, art thou to be able to feel grate-
ful to the Lord ? Thou wilt if thou lovest Him
sincerely. For if the Three Children who were
thrown into the furnace, and others who were
in prisons, and in countless other evils, ceased

not to give thanks, much more will they who
are in a state of disease, be aole to do this.

For there is not, assuredly there is not, any-

thing which vehement desire doth not get the

better of. But when the desire is even that

of God, it is higher than anything, and neither

fire, nor the sword, nor poverty, nor infirmity,
nor death, nor aught else of the kind appeareth
dreadful to one who hath gotten this love, but

scorning them all, he will fly to heaven, and
will have affections no way inferior to those

of its inhabitants, seeing nothing else, neither

heaven, nor earth, nor sea, but gazing only at

the one Beauty of that glory. And neither

the vexations of this life present will depress
him, nor the things which are goodly and
attended with pleasure elate him or puff him

up. Let us then love with this love (for there
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is not anything equal unto it) both for the

sake of things present and for the sake of

things to come. Or rather, more than for

these, for the nature of the love itself. For
we shall be set free both from the punishments
of this life and of that which is to come, and
shall enjoy the kingdom. Yet neither is the

escape from hell, nor the fruition of the king-

dom, anything great in comparison of what is

.yet to be said. For greater than all these

things is it to have Christ our beloved at once

and our lover. For if when this happens
with men it is above all pleasure ;

when

both happen from God, what language
or what thought is able to set before

one the blessedness of this soul ? There
is none that can, save the experience
of it only. That then we may by experience
come to know what is this spiritual joy, and
life of blessedness, and untold treasure of

good things, let us leave everything to cling
to that love, with a view as well to our own
joy as to the glory of God. For unto Him
is the glory and power, with His Only-be-
gotten, and the Holy Ghost, now, and ever,
and unto all ages evermore. Amen.

HOMILY X.

ROM. V. 12.

" Wherefore as bv one man sin entered into the world,
and death by sin, and so death passed upon
{ihf/'/Vrv 6 Mss. <x. . .) all men, for that all have
sinned."

As the best physicians always take great

pains to discover the source of diseases, and

go to the very fountain of the mischief, so

doth the blessed Paul also. Hence after

having said that we were justified, and having
shown it from the Patriarch, and from the

Spirit, and from the dying of Christ (for He
would not have died unless He intended to

justify), he next confirms from other sources

also what he had at such length demonstrated.

And he confirms his proposition from things

opposite, that is, from death and sin. How,
and in what way ? He enquires whence
death came in, and how it prevailed. How
then did death come in and prevail ?

"
Through the sin of one." But what means,

"for that all have sinned?" This; he having
once fallen, even they that had not eaten of

the tree did f%om him, all of them, become
mortal.*

Ver. 13.
" For until the Law sin was in the

world, but sin is not imputed where there is

no law."

The phrase
"

till the Law " some think he

* This whole passage is introduced to show the glory and
power of Christ s salvation as able to conquer the power of
sin and death. The case of Adam's sin is not introduced for

its own sake but as a background on which to exhibit the

greatness of God's grace. Two erroneous assumptions are
often made in respect to this passage (1) that Adam's sin and
not God's grace in Christ is the chief theme, and (2) that the

Apostle intends here to set forth a theory of original sin.

This verse contains four points (it Sin came into the world by
the agency of one man Adam. (2) In consequence of sin came
death. (3) In virtue of the causal relation between sin and
death, the latter extended itself to all men, for the reason (4)
that all sinned. The licrn-cp shows that this is used as an illus-

trative parallel to magnify the greatness of grace which is

mightier than sin (cf. n-oAAoj paWov vv. 15-17). G. B. S.

26

used of the time before the giving of the Law
that of Abel, for instance, or of Noah, or of

Abraham till Moses was born. What was
the sin in those days, at this rate ? some say
he means that in Paradise. For hitherto it

was not done away, (he would say,) but the

fruit of it was yet in vigor. For it had borne
that death whereof all partake, which pre-
vailed and lorded over us. Why then does
he proceed,

" But sin is not imputed when
there is no law ?

"
It was by way of objec-

tion from the Jews, say they who have spoken
on our side,

1
that he laid this position down

and said, if there be no sin without the Law.
how came death to consume all those before

the Law ? But to me it seems that the sense

presently to be given has more to be said for

it, and suits better with the Apostle's mean-

ing. And what sense is this? In saying,
that

"
till the Law sin was in the world," what

he seems to me to mean is this, that after the

Law was given the sin resulting from the

transgression of it prevailed, and prevailed
too so long as the Law existed. For sin, he

says, can have no existence if there be no

law.f If then it was this sin, he means, from

1 oi ra ruierepa eipijicoT**. The passage is corrupt in Savile:
most Mss. read 4>a.a\.v and ktyovra,

t The apostle does not say that there can be no sin if there
is no law. He says the exact contrary. He elsewhere s..\^

(iv. 15) that where there is no law there is no transgression.
By

" law "
here he means positive, statutory commands and

prohibitions. His meaning here is : God does not reckon
anapria as 7rapd/3ao-i? where there is no explicit commandment.
But sin was in the world during all this period previous to the
Mosaic law, as proved by the reign of death. It extended its

sway and penalty even to those who had not sinned, as Adam
did, against positive enactment. We know well on what
principle the apostle justifies his position that there is sin even
where no written commandment is transgressed. The princi-

ple has been already developed viz.: there is a moral law
implanted in the human heart (i. 19, 21; li. 15V To offend

against this is sin (though not transgression, which implies

positive law} and induces death as its consequence. G. B. S.
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broughtthe transgression of the Law that

forth death, how was it that all before the

Law died ? For if it is in sin that death hath

its origin, but when there is no law, sin is not

imputed, how came death to prevail ? From
whence it is clear, that it was not this sin, the

transgression, that is, of the Law, but that of

Adam's disobedience, which marred all things.
Now what is the proof of this ? The fact that

even before the Law all died : for
" death

reigned," he says, "from Adam to Moses,
even over them that had not sinned."

How did it reign ?
" After the similitude

of Adam's transgression, who is the figure of

Him that was to come." Now this is why
Adam is a type of Christ. How a type ? it

will be said. Why in that, as the former

became to those who were sprung from him,

although they had not eaten of the tree, the

cause of that death which by his eating was
introduced

;
thus also did Christ become to

those sprung from Him, even though they had
not wrought righteousness, the Provider 1 of

that righteousness which through His Cross 2

He graciously bestowed on us all. For this

reason, at every turn he keeps to the
"
one,"

and is continually bringing it before us, when
he says,

" As by one man sin entered into the

world
"

and,
"

If through the offence of one

many be dead :

"
and,

" Not as it was by one

that sinned, so is the gift;
"

and, "The judg-
ment was by one to condemnation :

" and

again,
"

If by one (or, the one) man's offence

death reigned by one
;

" and " Therefore as by
the offence of one." And again,

" As by one
man's disobedience many (or, the many) were
made sinners." And so he letteth not go of

the one, that when the Jew says to thee, How
came it, that by the well-doing of this one

Person, Christ, the world was saved ? thou

mightest be able to say to him, How by the

disobedience of this one person, Adam, came
it to be condemned ? And yet sin and grace
are not equivalents, death and life are not

equivalents, the Devil and God are not equiv-

alents, but there is a boundless space
between them. When then as well from the

nature of the thing as from the power of Him
that transacteth it, and from the very suitable-

ness thereof (for it suiteth much better with

God to save than to punish), the preeminence
and victory is upon this side, what one word
have you to say for unbelief, tell me ? How-

ever, that what had been done was reasonable,
he shows in the following words.

Ver. 15.
" But not as the offence, so is also

1
Trpdferos.

2 The comparison of the two Trees is very frequent in the

Fathers; see St. Cyr. Cat. xiii. 19, p. 152, O. T. Tert. adv.

Jmiteos, 13.

the free gift. For if through the offence of

one many be dead, much more the grace of

God, and the gift by grace, which is by one

man, Jesus Christ, hath abounded unto the

many."
For what he says is somewhat of this kind.

If sin had so extensive effects, and the sin of

one man too
;
how can grace, and that the

grace of God, not the Father only, but also

the Son, do otherwise than be the more abun-
dant of the two ? For the latter is far the

more reasonable supposition. For that one
man should be punished on account of an-

other does not seem to be much in accord-

ance with reason. But for one to be saved
on account of another is at once more suitable

and more reasonable. If then the former
took place, much more may the latter. Hence
he has shown from these grounds the likeli-

hood and reasonableness of it. For when the

former had been made good, this would then
be readily admitted. But that it is even

necessarily so, he makes good from what fol-

lows. How then does he make it good ?

Ver. 16. "And not as it was by one that

sinned, so is the gift. For the judgment was

by one to condemnation, but the free gift is of

many offences unto justification."
And what is this that he is speaking of?

It is that sin had power to bring in death and
condemnation

;
but grace did not do away

that one sin only, but also those that followed

after in its train. Lest then the words "as"
and "so" might seem to make the measure of

the blessings and the evils equal, and that you
might not think, upon hearing of Adam, that

it was only that sin which he had brought in

which was done away with, he says that it was
from many offences that an indemnity was

brought about. How is this plain ? Because
after the numberless sins committed after that

in paradise, the matter issued in justification.
But where righteousness is, there of necessity
follows by all means life, and the countless

blessings, as does death where sin was. For

righteousness is more than life, since it is

even the root of life. That there were several

goods then brought in, and that it was not

that sin only that was taken away, but all the

rest along with it, he points out when he

says, that "the gift was of manv offences

unto justification." In which a proof is nec-

essarily included, that death was also torn up
by the roots. But since he had said, that the

second was greater than the first, he is

obliged to give further grounds again for this

same thing. For, before, he had said that if

one man's sin slew all, much more will the

grace of One have the power to save. After

that he shows that it was not that sin onlv
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th'at was done away by the grace, but all the

rest too, and that it was not that the sins

were done away only, but that righteousness
was given. And Christ did not merely do the

same amount of good that Adam did of harm,
but far more and greater good. Since then

he had made such declarations as these, he

wants again here also further confirmation of

these. And how does he give this confirma-

tion ? He says,
Ver. 17. "For if by one man's offence

death reigned by one, much more they which

receive abundance of grace and of the gift

and (so Field with most Mss.) of righteous-
ness shall reign in life by one, Jesus Christ."

What he says, amounts to this nearly.
What armed death against the world ? The
one man's eating from the tree only. If then

death attained so great power from one

offence, when it is found that certain received

a grace and righteousness out of all propor-
tion to that sin, how shall they still be liable

to death ? And for this cause, he does not

here say
"

grace," but "
superabundance of

grace." For it was not as much as we must

have to do away the sin only, that we received

of His grace, but even far more. For we
were at once freed from punishment, and put
off all iniquity, and were also born again from

above (John iii. 3) and rose again with the

old man buried, and were redeemed, justified,

led up to adoption, sanctified, made brothers

of the Only-begotten, and joint heirs and of

one Body with Him, and counted for His

Flesh, and even as a Body with the Head, so

were we united unto Him ! All these things
then Paul calls a "

superabundance
"

of

grace, showing that what we received was not

a medicine only to countervail the wound, but

even health, and comeliness, and honor, and

glory and dignities far transcending our nat-

ural state. And of these each in itself was

enough to do away with death, but when all

manifestly run together in one, there is not

the least vestige of it left, nor can a shadow
of it be seen, so entirely is it done away. As
then if any one were to cast a person who
owed ten mites (bpSfawg) into prison, and not

the man himself only, but wife and children

and servants for his sake
;
and another were

to come and not to pay down the ten mites

only, but to give also ten thousand talents of

gold, and to lead the prisoner into the king's

courts, and to the throne of the highest power,
and were to make him partaker of the highest
honor and every kind of magnificence, the

creditor would not be able to remember the

ten mites
;
so hath our case been. For Christ

hath paid down far more than we owe, yea as

much more as the illimitable ocean is than a

little drop. Do not then, O man, hesitate as

thou seest so great a store of blessings, nor

enquire how that mere spark of death and sin

was done away, when such a sea of gifts was

brought in upon it. For this is what Paul

intimated by saying that "they who have

received the abundance of the grace and

righteousness shall reign in life." And as he

had now clearly demonstrated this, he again
makes use of his former argument, clenching
it by taking up the same word afresh, and

saying that if for that offence all were pun-

ished, then they may be justified too by
these means.* And so he says,

Ver. 18. "Therefore as by the offence of

one judgment came upon all men to con-

demnation
;
even so by the righteousness of

One the free gift came upon all men unto

justification of life."

And he insists again upon it, saying,
Ver. 19.

" For as by one man's disobe-

dience many were made sinners, so by the

obedience of One shall many be made right-

eous.

What he says seems indeed to involve no
small question : but if any one attends to it

diligently, this too will admit of an easy
solution. What then is the question ? It is

the saying that through the offence of one

many were made sinners. For the fact that

when he had sinned and become mortal,

those who were of him should be so also, is

nothing unlikely. But how would it follow

that from his disobedience another would

become a sinner?' For at this rate a man of

this sort will not even deserve punishment, if,

that is, it was not from his own self that he

became a sinner. What then does the word
" sinners

" mean here ? To me it seems to

mean liable to punishment and condemned to

death. Now that by Adam's death we all

became mortals, he had shown clearly and at

large. But the question now is, for what pur-

pose was this done ? But this he does not go
on to add : for it contributed nothing to his

present object. For it is against a Jew that

the contest is, who doubted and made scorn

of the righteousness by One. And for this

reason after showing that the punishment too

was brought in by one upon all, the reason

why this was so he has not added. For he is

not for superfluities, but keeps merely to what

is necessary. For this is what the principles

* Chrys. has well apprehended v. 15-17 as an argument a

fortiori. Here are three contrasts between the princip
sin and grace to show the superior power of the latter : < 1 > 1 1 is

a much more reasonable and supposable case that many should

find life in one man's act than that many should suffer death in

consequence of one man's sin, v. \\. i-'The condemn
has in it (so to speakt only the power of one sin; thi

(lift overcomes many tr< Mfe in '

he greater than death in Adam.- G ;
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of disputation did not oblige him to say any
more than the Jew ;

and therefore he leaves it

unsolved. But if any of you were to enquire
with a view to learn, we should give this

answer : That we are so far from taking any
harm from this death and condemnation 1

,
if

we be sober-minded, that we are the gainers
even by having become mortal, first, because

it is not an immortal body in which we sin
;

secondly, because we get numberless grounds
for being religious (j>iAo<jo<pias).

For to be

moderate, and to be temperate, and to be

subdued, and to keep ourselves clear of all

wickedness, is what death by its presence and

by its being expected persuades us to. But

following with these, or rather even before

these, it hath introduced other greater bless-

ings besides. For it is from hence that the

crowns of the martyrs come, and the rewards
of the Apostles. Thus was Abel justified,
thus was Abraham, in having slain his son,
thus was John, who for Christ's sake was
taken off, thus were the Three Children, thus

was Daniel. For if we be so minded, not

death only, but even the devil himself will be
unable to hurt us. And besides there is this

also to be said, that immortality awaits us,

and after having been chastened a little while,
we shall enjoy the blessings to come without

fear, being as if in a sort of school in the

present life, under instruction by means of

disease, tribulation, temptations, and poverty,
and the other apparent evils, with a view to

our becoming fit for the reception of the

blessings of the world to come.
Ver. 20.

" Moreover the Law entered: that

the offence might abound."
Since then he had shown that the world

was condemned from Adam, but from Christ

was saved and freed from condemnation, he

now seasonably enters upon the discussion of

the Law, here again undermining the high
notions of it. For it was so far from doing

any good, he means, or from being any way
helpful, but the disorder was only increased

by its having, come in. But the particle
" that

"
again does not assign the cause, but

the result. For the purpose of its being given
was not "

in order that
"

it might abound, for

it was given to diminish and destroy the

offence. But it resulted the opposite way,
not owing to the nature of the Law, but owing
to the listlessness of those who received it.*

1
i. e. since we have been redeemed. See on Rom. ix. 11.

* The Author's view of Iva nXeovaayi cannot be exegetically
justified. Paul teaches that it was the purpose of the dispen-
sation of law which came in between Adam and Christ to
make transgression abound (cf. Gal. iii. 9). The meaning is

not that its purpose in coming in alongside inapei.a-ri\9(v) of this

reign of sin was to increase sin; but to make sin appear as

such, to exhibit it as transgression and to reveal it in its true
character to the consciousness of men. Only through the law
could sin appear as transgression and thus be apprehended by

But why did he not say the Law was gitfen,
but " the Law entered by the way ?

"
It was

to show that the need of it was temporary,
and not absolute or imperative. And this he

says also to the Galatians, showing the very
same thing another way.

" For before faith

came," he says, "we were kept under the

Law, shut up unto the faith which should
afterwards be revealed." And so it was not
for itself, but for another, that it kept the
flock. For since the Jews were somewhat

gross-minded, and enervated, and indifferent

to the gifts themselves, this was why the Law
was given, that it might convict them the

more, and clearly teach them their own condi-

tion, and by increasing the accusation might
the more repress them. But be not thou

afraid, for it was not that the punishment
might be greater that this was done, but that

the grace might be seen to be greater. And
this is why he proceeds,

" But where sin abounded, grace did much
more abound."
He does not say did abound, but "did

much more abound." For it was not remis-

sion from punishment only that He gave us,

but that from sins, and life also. As if anv
were not merely to free a man with a fever

from his disease, but to give him also beauty,
and strength, and rank

;
or again, were not to

give one an hungered nourishment only, but
were to put him in possession of great riches,
and were to set him in the highest authority.
And how did sin abound ? some will say.
The Law gave countless commands. Now
since they transgressed them all, trangression
became more abundant. Do you see what a

great difference there is between grace and
the Law ? For the one became an addition

to the condemnation, but the other, a further

abundance of gifts. Having then mentioned
the unspeakable munificence, he again dis-

cusses the beginning and the root both of

death and of life. What then is the root of

death ? It is sin. Wherefore also he saith,

Ver. 21.
" That as sin reigned unto death,

even so might grace reign through righteous-
ness unto eternal life, through our Lord Jesus
Christ."

This he says to show that the latter ranks
as a king, the former, death, as a soldier,

being marshalled under the latter, and armed

by it. If then the latter (i. e. sin) armed

death, it is plain enough that the righteous-
ness destructive hereof, which by grace was

introduced, not only disarms death, but even

destroys it, and undoes entirely the dominion

thereof, in that it is the greatest of the two,

men in the clearest manner as contrary to God's will (cf. iv. 15
and v. 13). G. B. S.
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as being brought in not by man and the

devil, but by God and grace, and leading our

life unto a goodlier estate, and to blessings
unlimited. For of it there will never be any
end (to give you a view of its superiority from

this also). For the other cast us out of our

present life, but grace, when it came, gave us

not the present life, but the immortal and

eternal one. But for all these things Christ

is our voucher. Doubt not then for thy life

if thou hast righteousness, for righteousness
is greater than life as being mother of it.

Chap. vi. ver. i. "What then? shall we
continue in sin, that grace may abound ?

God forbid."

He is again turning off to exhortation, yet

introducing it not directly, lest he should

seem to many to be irksome and vexing, but

as if it rose out of the doctrines. For if, even

so diversifying his address, he was afraid of

their being offended at what he said, and
therefore said, "I have written the more

boldly unto you in some sort," (Rom. xv. 15)
much more would he have seemed to them,
had he not done so, to be too- harsh. Since

then he showed the greatness of the grace by
the greatness of the sins it healed, and owing
to this it seemed in the eyes of the unthink-

ing to be an encouragement to sin (for if the

reason, they would say, why greater grace
was shown, was because we had done great

sins, let us not give over sinning, that grace

may be more displayed still), now that they

might not say this or suspect it, see how he

turns the objection back again. First he

does it by his deprecation.
" God forbid."

And this he is in the habit of doing at things
confessed on all hands to be absurd. And
then he lays down an irrefragable argument.
And what is it ?

Ver. 2.
" How shall we," he says,

"
that are

dead to sin, live any longer therein ?
"

What does " we are dead " mean ? Does it

mean that as for that, and as far as it goes,
we have all received the sentence 1 of death?

or, that we became dead to it by believing

any being
2

enlightened. This is what one
should rather say, since the sequel makes this

clearly right. But what is becoming dead to

it ? The not obeying it in anything any
more. For this baptism effected once for

all, it made us dead to it. But this must of

our own earnestness thenceforth continually
be maintained, so that, although sin issue

countless commands to us, we may never

again obey it, but abide unmovable as a dead
man doth. And indeed he elsewhere saith

that sin itself is dead. But there he sets that

1
6.Tr6<t>a.<rti- eSefanefla, see the same phrase, Horn. vii. p. 3S2.

3
i. e. baptized, St. Cyr. Cat. Intr. % 1. p. 1, O. T.

down as wishing to show that virtue is easy.

(Rom. vii. 8?) But here, as he earnestly
desires to rouse the hearer, he puts the death

on his side. Next, since what was said was

obscure, he again explains, using what he had
said also in the way of reproof.

Ver. 3, 4.
" Know ye not," he says,

"
my

brethren, that so many of us as were baptized
into Christ were baptized into His death ?

therefore we are buried with Him by baptism
into death."

What does being
"
baptized into His

Death " mean ? That it is with a view to

our dying as He did. For Baptism is the

Cross. What the Cross then, and Burial, is

to Christ, that Baptism hath been to us, even

if not in the same respects. For He died

Himself and was buried in the Flesh, but we
have done both to sin. Wherefore he does

not say, planted together in His Death, but in

the likeness of His Death. For both the one

and the other is a death, but not of the same

subject ;
since the one is of the Flesh, that of

Christ; the other of sin, which is our own.

As then that is real, so is this. But if it be

real, then 3 what is of our part again must be

contributed. And so he proceeds,
"That as Christ was raised up from the

dead by the Glory of the Father, even so we
also should walk in newness of life."

Here he hints, along with the duty of a care-

ful walk, at the subject of the resurrection. In

what way? Do you believe, he means, that

Christ died, and that He was raised again ?

Believe then the same of thyself. For this is

like to the other, since both Cross and Burial

is thine. For if thou hast shared in Death

and Burial, much more wilt thou in Resurrec-

tion and Life. For now the greater is done

away with, the sin I mean, it is not right to

doubt any longer about the lesser, the doing

away of death.

But this he leaves for the present to the

conscience of his hearers to reason out, but

himself, after the resurrection to come had

been set before us, demands of us another,

even the new conversation, which is brought
about in the present life by a change
habits.

4 When then the fornicator becomes

chaste, the covetous man merciful, the harsh

subdued, even here a resurrection has taken

place, the prelude to the other. And how is

it a resurrection ? Why, because sin is morti-

fied, and righteousness hath risen again, and

the old life hath been made to vanish, and

3 Or "
Still," i *<" dAj)9i).

4 St. Gr. Naz. famb. xx. 271. p. 22S (in Ed. Ben. xxiv. 277. p.

508). B. What? have I not the cleansing laver yet? A. You
have, but mind! B. Mind what? A. Not for your habits, but

for past transgressions. B. Nay. but f<>r habits! What? A.

Only if thou be first at work to cleanse them. See Ter;. :/

Pcen. 6, 7, and the beginning of the next Homily.
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this new and angelic one is being lived in.

But when you hear of a new life, look for a

great alteration, a wide change. But tears

come into my eyes, and I groan deeply to

think how great religiousness (fitooofiav) Paul

requires of us, and what listlessness we have

yielded ourselves up to, going back after our

baptism to the oldness we before had, and

returning to Egypt, and remembering the

garlic after the manna. (Num. xi. 5.) For
ten or twenty days at the very time of our

Illumination, we undergo a change, but then

take up our former doings again. But it is

not for a set number of days, but for our

whole life, that Paul requires of us such a

conversation. But we go back to our former

vomit, thus after the youth of grace building

up the old age of sins. For either the love of

money, or the slavery to desires not con-

venient, or any other sin whatsoever, useth to

make the worker thereof old. "Now that

which decayeth and waxeth old is ready to

vanish away." (Heb. viii. 13.) For there is

no body, there surely is none, to be seen as

palsied by length of time, as a soul is de-

caved and tottering with manv sins. Such an
one gets carried on to the last degree of

doting, yielding indistinct sounds, like men
that are very old and crazed, being sur-

charged with rheum, and great distortion of

mind, and forgetfulness, and with scales upon
its eyes, and 1

disgustful to men, and an easy

prey to the devil. Such then are the souls of

sinners
;
not so those of the righteous, for

they are youthful and well-favored, and are in

the very prime of life throughout, ever ready
for any fight or struggle. But those of

sinners, if they receive even a small shock,

straightway fall and are undone. And it was
this the Prophet made appear, when he said,

that like as the chaff which the wind scat-

tereth from the face of the earth (Ps. i. 4),

thus are they that live in sin whirled to and

fro, and exposed to every sort of harm. For

they neither see like a healthy person, nor

hear with simplicity, they speak not articu-

lately, but are oppressed with great shortness

of breath. They have their mouth overflow-

ing with spittle. And would it were but

spittle, and nothing offensive ! But now they
send forth words more fetid than any mire,
and what is worst, they have not power even
to spit this saliva of words away from them,
but taking it in their hand with much lewd-

ness, they smear it on again, so as to be

coagulating, and hard to perspire through.-

Perhaps ye are sickened with this description.

1 Mar. tfyavclrai, 4 Mss. 4>-'-voix.ivi\.
2

Stai-fiea). ap. Hipp. p. 505. 10. Liddell & Scott, sub. v. or
to cut through, from StaTe>fu).

Ought ye not then to be more so at the

reality ? For if these things when happening
in the body are disgustful, much more when
in the soul. Such was that son who wasted
out all his share, and was reduced to the

greatest wretchedness, and was in a feebler

state than any imbecile or disordered person.
But when he was willing, he became suddenly
young by his decision alone and his change.
For as soon as he had said,

"
I will return to

my Father," this one word conveyed to him
all blessings ;

or rather not the bare word,
but the deed which he added to the word.
For he did not say,

" Let me go back," and
then stay there

;
but said, Let me go back,

and went back, and returned the whole of

that way. Thus let us also do
;
and even if

we have gotten carried beyond the boundary,
let us go up to our Father's house, and not

stay lingering over the length of the journey.
For if we be willing, the way back again is

easy and very speedy. Only let us leave the

strange and foreign land
;
for this is what sin

is, drawing us far away from our Father's

house
;

let us leave her then, that we may
speedily return to the house of our Father.

For our Father hath a natural yearning
towards us, and will honor us if we be

changed, no less than those that are unat-

tainted, if we change, but even more, just as

the father showed that son the greater honor.

For he had greater pleasure himself at receiv-

ing back his son. And how am I to go back

again ? one may say. Do but put a beginning
upon the business, and the whole is done.

Stay from vice, and go no farther into it, and
thou hast laid hold of -the whole already. For
as in the case of the sick, being no worse may
be a beginning of getting better, so is the

case with vice also. Go no further, and then

your deeds of wickedness will have an end.

And if you do so for two days, you will keep
off on the third day more easily ;

and after

three days you will add ten, then twenty, then

an hundred, then your whole life. (Cf. Horn,

xvii. on St. Matt. p. 267, O. T.) For the

further thou goest on, the easier wilt thou see

the way to be, and thou wilt stand on the

summit itself, and wilt at once enjoy many
goods. For so it was when the prodigal
came back, there were flutes, and harps, and

dancings, and feasts, and assemblings : and
he who might have called his son to account
for his ill-timed extravagance, and flight to

such a distance, did nothing of the sort, but

looked upon him as unattainted, and could

not find it in him even to use the language cf

reproach, or rather, even to mention barely to

him the former things, but threw himself upon
him, and kissed him, and killed the calf, and
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put a robe upon him, and placed on him
abundant honors. Let us then, as we have

such examples before us, be of good cheer

and keep from despair. For He is not so

well pleased with being called Master, as

Father, nor with having a slave as with hav-

ing a son. And this is what He liketh rather

than that. This then is why He did all that

He has done; and "spared not even His

Only-begotten Son "
(Rom. viii. 32), that we

might receive the adoption of sons, that we

might love Him, not as a Master only, but as

a Father. And if He obtained this of us,

He taketh delight therein as one that has

glory given him, and proclaimeth it to all,

though He needeth nothing of ours. This is

what, in Abraham's case for instance, He
everywhere does, using these words,

"
I am

the God of Abraham, Isaac, and Jacob."
And yet it was they of His household who
should have found an honor in this

;
but now

it is the Lord evidently who does this
;
for

this is why He says to Peter,
" Lovest thou

Me more than these?" (John xxi. 17) to

show that He seeketh nothing so much as

this from us. For this too He bade Abraham
offer his son to Him, that He might make it

known to all that He was greatly beloved 1

by
the patriarch. Now this desire to be loved

exceedingly comes from loving exceedingly.
For this cause too He said to the Apostles,
" He that loveth father or mother more than

Me, is not worthy of Me." (Matt. x. 37.) For

this cause He bids us esteem that even which

is in the most close connection with us, our

soul (or, life, v. 39, and John xii. 25), as

second to the love of him, since He wisheth

to be beloved by us with exceeding entire-

ness. For we too, if we have no strong feel-

ings about a person, have no strong desire for

his friendship either, though he be great and
noble

;
whereas when we love any one warmly

and really, though the person loved be of low

rank and humble, yet we esteem love from
him as a very great honor. And for this

reason He Himself also called it glory not to

be loved by us only, but even to suffer those

shameful things in our behalf. (ib. 23.)

However, those things were a glory owing to

love only. But whatever we suffer for Him,
it is not for love alone ; but even for the sake

of the greatness and dignity of Him we long
for, that it would with good reason both be

called glory, and be so indeed. Let us then

incur clangers for Him as if running for the

greatest crowns, and let us esteem neither

poverty, nor disease, nor affront, nor calumny,
nor death itself, to be heavy and burdensome,

1 This passage is one among many which show how the

fidesformat* was that which the Fathers contemplated.

when it is for Him that we suffer these things.

For if we be right-minded, we are the great-
est possible gainers by these things, as neither

from the contrary to these shall we if not

right-minded gain any advantage. But con-

sider
;
does any one affront thee and war

against thee ? Doth he not thereby set thee

upon thy guard, and give thee an opportunity
of growing like unto God? For if thou lovest

him that plots against thee, thou wilt be like

Him that " maketh His Sun to rise upon the

evil and good." (Matt. v. 45.) Does another
take thy money away? If thou, bearest it

nobly, thou shalt receive the same reward
as they who have spent all they have upon the

poor. For it says, "Ye took joyfully the

spoiling of your goods, knowing that ye have
in heaven a better and an enduring sub-

stance." (Heb. x. 34.) Has any one reviled

thee and abused thee, whether trulv or falselv,

he weaves for thee a very great crown if thou

bearest meekly his contumely; since he too,

who calumniates, provides for us an abundant
reward. For ".rejoice," it says, "and be ex-

ceeding glad, when men say all manner of

evil against you falsely, because great is your
reward in Heaven." (Matt. v. 12, n.) And
he too that speaketh truth against us is of the

greatest service, if we do but bear meekly
what is said. For the Pharisee spake evil of

the Publican, and with truth, still instead of a

Publican he made him a righteous man.

(Luke xviii. 11.) And what need to go into

particular instances. For any one that will

go to the conflicts of Job may learn all these

points accurately. And this is why Paul said,

"God for us, who against us?" (Rom. viii.

31.) As then by being earnest, we gain even

from things that vex us, so by being listless,

we do not even improve from things that

favor us. For what did Judas profit, tell me,

by being with Christ ? or what profit was the

Law to the Jew? or Paradise to Adam? or

what did Moses profit those in the wilderness ?

And so we should leave all, and look to one

point only, how we may husband aright our

own resources. And if we do this, not even

the devil himself will ever get the better of

us, but will make our profiting the greater, by

putting us upon being watchful. Now in this

way it is that Paul rouses the Ephesians, by

describing his fierceness. Yet we sleep and

snore, though we have to do with so crafty an

enemy. And if we were aware of a serpent
*

nestling by our bed, we should make much
ado to kill him. But when the devil nestleth

in our souls, we fancy that we take no harm,
but lie at our ease

;
and the reason is, that

2 See Macarius on the Keepingofthe Heart, c. i. translated
in Penn"s Institutes of Christian Perfection, p. 2.
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we see him not with the eyes of our body.
And yet this is why we should rouse us the

more and be sober. For against an enemy
whom one can perceive, one may easily be on

guard ;
but one that cannot be seen, if we be

not continually in arms, we shall not easily

escape. And the more so, because he hath no
notion of open combat (for he would surely
be soon defeated), but often under the ap-

pearance of friendship he insinuates the

venom of his cruel malice. In this way it

was that he suborned Job's wife, by putting
on the mask of natural affectionateness, to

give that wretchless advice. And so when

conversing with Adam, he puts on the air of

one concerned and watching over his inter-

ests, and saith, that "your eyes shall be

opened in the day that ye eat of the tree."

(Gen. iii. 5.) Thus Jephtha too he persuaded,

under the pretext of religion, to slay his

daughter, and to offer the sacrifice the Law
forbade. Do you see what his wiles are,
what his varying warfare? Be then on thy

guard, and arm thyself at all points with the

weapons of the Spirit, get exactly acquainted
with his plans, that thou mayest both keep
from being caught, and easily catch him.
For it was thus that Paul got the better of

him, by getting exactly acquainted with these.

And so he says,
"
for we are not ignorant of

his devices." (2 Cor. ii. n.) Let us then
also be earnest in learning and avoiding his

stratagems, that after obtaining a victory over

him, we may, whether in this present life or in

that which is to come, be proclaimed con-

querors, and obtain those unalloved blessings,

by the grace and love toward man, etc.

HOMILY XI.

ROM. VI.
5.

"For if we have been planted together* in the like-

ness of His death, we shall be also in the likeness

of His resurrection."

What I had before occasion to remark,
that I mention here too, that he continuallv

digresseth into exhortation, without making
any twofold division as he does in the other

Epistles, and setting apart the former portion
for doctrines, and the latter for the care of

moral instruction. Here then he does not do

so, but blends the latter with the subject

throughout, so as to gain it an easy admission.

Here then he says there are two mortifyings,
and two deaths, and that one is done by
Christ in Baptism, and the other it is our duty
to effect by earnestness afterwards. For that

our former sins were buried, came of His

gift. But the remaining dead to sin after

baptism must be the work of our own earn-

estness, however much we find God here also

giving us large help. For this is not the only

thing Baptism has the power to do, to oblit-

erate our former transgressions ;
for it also

secures against subsequent ones. As then in

the case of the former, thy contribution was
faith that they might be obliterated, so also

in those subsequent to this, show thou forth

the change in thine aims, that thou mayest
not defile thyself again. For it is this and
the like that he is counselling thee when he

* Better: "United with him by the likeness'' or "united
with the likeness.'' See, note *, p. 409. G. B. S.

says,
"
for if we have been planted together

in the likeness of His Death, we shall be also

in the likeness of His Resurrection." Do
you observe, how he rouses the hearer by
leading him straightway up to his Master,
and taking great pains to show the strong
likeness ? This is why he does not say

"
in

death," lest you should gainsay it, but,
"
in

the likeness of His Death." For our essence
itself hath not died, but the man of sins, that

is, wickedness. And he does not say,
" for

if we have been "
partakers of "the likeness

of His Death
;

"
but what ?

"
If we have

been planted together," so, by the mention of

planting, giving a hint of the fruit resulting to

us from it. For as His Body, by being buried

in the earth, brought forth as the fruit of it

the salvation of the world
;
thus ours also,

being buried in baptism, bore as fruit right-

eousness, sanctification, adoption, countless

blessings. And it will bear also hereafter the

gift of the resurrection. Since then we were
buried in water, He in earth, and we in

regard to sin, He in regard to His Body, this

is why he did not say,
" we were planted to-

gether in His Death," but "in the likeness of

His Death." For both the one and the other

is death, but not that of the same subject.
If then he says,

" we have been planted to-

gether in His Death, x we shall be in that

1 The construction here is harsh, and seems to require
the likeness of."
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of His Resurrection." speaking here of the

Resurrection which (Gr. be of His Resurrec-

tion) is to come. For since when he was

upon the subject of the Death before, and

said,
" Know ye not, brethren, that so many

of us as were baptized into Christ were bap-
tized into His Death? " he had not made any
clear statement about the Resurrection, but

only about the way of life after baptism, bid-

ding men walk in newness of life
;
therefore

he here resumes the same subject, and pro-
ceeds to foretell to us clearly that Resurrec-

tion. And that you may know that he is not

speaking of that resulting from baptism, but

about the other, after saying, "for if we were

planted together in the likeness of His

Death,'' he does not say that we shall be in

the likeness of His Resurrection,
* but we

shall belong to the Resurrection.* For to

prevent thy saying, and how, if we did not die

as He died, are we to rise as He rose ? when
he mentioned the Death, he did not say,
"
planted together in the Death," but,

"
in the

likeness of His Death." But when he men-
tioned the Resurrection, he did not say,

"
in

the likeness of the Resurrection," but we
shall be " of the Resurrection

"
itself. And

he does not say, We have been made, but we
shall be, by this word again plainly meaning
that Resurrection which has not yet taken

place, but will hereafter. Then with a view

to give credibility to what he says, he points
out another Resurrection which is brought
about here before that one, that from that

which is present thou mayest believe also that

which is to come. For after saying,
" we

shall be planted together in the Resurrec-

tion," he adds,
Ver. 6.

"
Knowing this, that our old man

is crucified with Him, that the body of sin

might be destroyed."
So putting together both the cause and the

1 The word likeness in our version is in italics as an addi-

tion, and unless it is understood, the construction is scarcely
grammatical; but this interpretation favors the reading ques-
tioned in the last note. Perhaps also St. Chrysostom may
have taken the words thus,

"
If we have been in likeness

planted together with His Death," which would be a parallel
construction.

* The word avfi.<frtvToi. should be rendered " united with "

(as in R V.) literally "grown together," from aw 4>vn>, not

"planted together" (A. V.) as if from aw ^evTeiiu. The
Dat. tiu onocuiuaTi may be taken as instrumental after av\i..

ycyoi'. (R. V., Weiss), or (I think better), after aw in composi-
tion (Thayer's Lex., Meyer), because there is no indirect ob-

ject'expressed and on the former view one must be supplied (as

auT<u, or xpicTTuii. We must supply in the apodosis, avn<j>einoi
tiZ 6/uoiuinaTi. The o^oiu^a here means that which corre-

sponds to the death and resurrection of Christ, i. e. our moral
death to sin and resurrection to a holy life (vid. vv. 2. 4), or

(dropping the figure) the cessation of the old life and the be-

ginning of the new. If the former occurs, the latter also must
take place and thus the objection that if sin makes grace
abound we should continue in sin, contradicts the very idea of
the Christian life which is that of freedom from sin and con-
tinuance in holiness. The interp. of Chrys. is somewhat con-
fused, apparently by not clearly apprehending the fact that
Paul is dealingwith an analogy to the death and resurrection
of Christ. G. B. S.

demonstration of the Resurrection which is tc

come. And he does not say is crucified, but

is crucified with Him, so bringing baptism
near to the Cross. And on this score also it

was that he said above,
" We have been

planted together in the likeness of His Death
that the body of sin might be destroyed," not

giving that name to this body of ours, but to

all iniquity. For as he calls the whole sum of

wickedness the old man, thus again the

wickedness which is made up of the different

parts of iniquity he calls the body of that

man. And that what I am saying is not mere

guesswork, hearken to Paul's own interpreta-
tion of this verv thins: in what comes next.

For after saying,
"
that the body of sin might

be destroyed," he adds, "that henceforth we
should not serve sin."f For the way in

which I would have it dead is not so that ye
should be destroyed and die, but so that ve
sin not. And as he goes on he makes this

still clearer.

Ver. 7.
" For he that is dead," he says,

"
is

freed (Gr. justified) from sin."

This he says of every man, that as he that

is dead is henceforth freed from sinning,.

lying as a dead body, so must " he that has
come up from baptism, since he has died

there once for all, remain ever dead to sin.

If then thou hast died in baptism, remain

dead, for any one that dies can sin no more ;

but if thou sinnest, thou marrest God's gift.

After requiring of us then heroism (Gr. phi-

losophy) of this degree, he presently brings in

the crown also, in these words.

Ver. 8.
" Now if we be dead with Christ."

And indeed even before the crown, this is

in itself the greater crown, the partaking with

our Master. But he says, I give even
another reward. Of what kind is it? It is

life eternal. For " we believe," he says.
"
that we shall also live with Him." And

whence is this clear ?

Ver. 9. "That Christ being raised from the

dead, dieth no more."
And notice again his undauntedness,

3 and
how he makes the thing good from opposite

grounds. Since then it was likely that some
would feel perplexed at the Cross and the

+ Verse 6 urges the same 1 bought under the specific figure of
the crucifixion of the body. The use of this figure alo

necessitates the use of the word body to carry i t out. As the
one is figurative, so is the other. By au>na tjj? anapria* is not
meant "the body which is sin or sinful," but the body
which is under the sway of sin. In the moral process of the

new life the body so far as ruled by sin as being the seal of
evil passions and desires is destroyed in this ckara
Paul could hardly have employed this figure had he not re-

garded the body as the special manifestation-point of sin.

G. B. S.
2 The necessity spoken of is clearly, from the context, that

of obligation.
3

<t>i\oveiKiav, his determination to take the highest ground,
and give tip no single point.
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Death, he shows that this very thing is a

ground for feeling confident henceforward.
For suppose not, he says, because He once

died, that He is mortal, for this is the very
reason of His being immortal. For His
death hath been the death of death, and be-

cause He did die, He therefore doth not die.

For even that death

Ver. 10. "He died unto sin."
" What does " unto sin

" 1 mean ? It means
that He was not subject even to that one, but

for our sin, that He might destroy it, and cut

away its sinews and all its power, therefore

He died. Do you see how he affrighteth
them ? For if He does not die again, then
there is no second laver, then do thou keep
from all inclinableness to sin. For all this

he says to make a stand against the "
let us

do evil that good may come. Let us remain
in sin that grace may abound." To take

away this conception then, root and branch,
it is, that he sets down all this. But in that
*' He liveth, He liveth unto God," he says,
that is, unchangeably, so that death hath no
more any dominion over Him. For if it was
not through any liability to it that He died

the former death, save only for the sin of

others, much less will He die again now that

He hath done that sin away. And this he

says in the Epistle to the Hebrews also,

"But now once," he says, "in the end of the

world hath He appeared to put away sin by the

Sacrifice of Himself. And as it is appointed
unto men once to die, and after that the

judgment; so Christ was once offered to bear
the sins of many, and unto them that look for

Him shall He appear the second time without

sin unto salvation." (Heb. ix. 26-28.)
And he both points out the power of the

life that is according to God, and also the

strength of sin. For with regard to the

life according to God, he showeth that

Christ shall die no more. With regard
to sin, that if it brought about the

death even of the Sinless, how can it do
otherwise than be the ruin of those that are

subject to it ? And then as he had dis-

coursed about His life
;
that none might say,

What hath that which you have been saying
to do with us ? he adds,

Ver. 11. "Likewise reckon ye also your-
selves to be dead indeed unto sin, but alive

unto God."
He well says,

"
reckon," because there is no

setting that, which he is speaking of, before

the eyes as yet. And what are we to reckon ?

one may ask. That we " are dead unto sin,

but alive unto God. In Jesus Christ our

1 Or "by sin."

Lord." For he that so liveth will lay hold of

every virtue, as having Jesus Himself for his

ally. For that is what,
"

in Christ," means,
for if He raised them when dead, much more
when alive will He be able to keep them
so.

Ver. 12. "Let not sin therefore reign in

your mortal body, that ye should obey it in

the lusts thereof."

He does not say, let not the flesh live or

act, but,
"

let not sin reign,"
2
for He came

not to destroy our nature, but to set our free

choice aright. Then to show that it is not

through any force or necessity that we are

held down by iniquity, but willingly, he does
not say, let it not tyrannize, a word that

would imply a necessity, but let it not reign.
For it is absurd for those who are being con-

ducted to the kingdom of heaven to have sin

empress over them, and for those who are

called to reign with Christ to choose to be the

captives of sin, as though one should hurl

the diadem from off his head, and choose to

be the slave of a frantic woman, who came

begging, and was clothed in rags. Next
since it was a heavy task to get the upper
hand of sin. see how he shows it to be even

easy, and how he allays the labor by saying,
"

in your mortal body." For this shows that

the struggles were but for a time, and would
soon bring themselves to a close. At the

same time he reminds us of our former evil

plight, and of the root of death, as it

was from this that, contrary even to its be-

ginning, it became mortal. Yet it is pos-
sible even for one with a mortal body not to

sin. Do you see the abundancy of Christ's

grace ? For Adam, though as yet he had not

a mortal body, fell. But thou, who hast re-

ceived one even subject to death, canst be

crowned. How then, is it that
"

sin reigns ?
"

he says. It is not from any power of its own,
but from thy listlessness. Wherefore after

saying,
"
let it not reign," he alio points out

the mode of this reigning, by going on to say
"
that ye should obey it in the lusts thereof."

For it is not honor to concede to it
(i. e. to the

body) all things at will, nay, it is slavery in

the extreme, and the height of dishonor; for

when it doth what it listeth, then is it bereft of

all liberties
;
but when it is put under re-

straints, then it best keeps its own proper
rank.

Ver. 13.
" Neither yield ye your members

as instruments of unrighteousness unto sin

. . . . but as instruments of righteousness."
The body then is indifferent between vice

a In all this there is a design to obviate Manichaean notions

concerning matter, and the opinion resulting- from them, that

we must be content to live in sin as unavoidable.
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and virtue, as also instruments (or arms) are.

But either effect is wrought by him that useth

it. As if a soldier fighting in his country's

behalf, and a robber who was arming against
the inhabitants, had the same weapons for

defence. For the fault is not laid to the suit

of armor, but to those that use it to an ill

end. And this one may say of the flesh too,

which becomes this or that owing to the

mind's decision, not owing to its own nature.

For if it be curious after the beauty of

another, the eye becomes an instrument of

iniquity, not through any agency of its own

(for what is of the eye, is but seeing, not see-

ing amiss), but through the fault of the

thought which commands it. But if you
bridle it, it becomes an instrument of right-
eousness. Thus with the tongue, thus with the

hands, thus with all the other members. And
he well calls sin unrighteousness. For by
sinning a man deals unrighteously either by
himself or by his neighbor, or rather by him-

self more than by his neighbor. Having
then led us away from wickedness, he leads

us to virtue, in these words :

" But yield yourselves unto God, as those

that are alive from the dead."

See how by his bare words he exhorts

them, on that side naming
"
sin

" and on this
" God." For by showing what a difference

there is between the rulers, he casts out of all

excuse the soldier that leaveth God, and
desireth to serve under the dominion of sin.

But it is not only in this way, but also by the

sequel, that he establishes this
; by saying,

'

as alive from the dead." For by these he

shows the wretchedness of the other, and the

greatness of God's gift. For consider, he

says, what you were, and what you have been

made. What then were ye ? Dead, and
ruined by a destruction which could not from

any quarter be repaired. For neither was
there any one who had the power to assist

you. And what have ye been made out of

those dead ones ? Alive with immortal life.

And by whom ? By the all-powerful God.
Ye ought therefore to marshal yourselves
under Him with as much cheerful readiness,
as men would who had been made alive from

being dead.
" And your members as instruments of

righteousness."
Hence, the body is not evil, since it may

be made an arm l of righteousness. But bv

calling it an arm, he makes it clear that there

is a hard warfare at hand for us. And for

this reason we need strong armor, and also

a noble spirit, and one acquainted too with

1 '6n\a is most usually arms, secondarily any instruments.

the ways of this warfare
;
and above all we

need a commander. The Commander how-
ever is standing by, ever ready to help us,
and abiding unconquerable, and has fur-

nished us with strong arms likewise. Farther,
we have need of a purpose of mind to handle
them as should be, so that we may both obey
our Commander, and take the field for out-

country. Having then given us this vigorous
exhortation, and reminded us of arms, and

battle, and wars, see how he encourages the

soldier again and cherishes - his ready spirit.

Ver. 14.
" For sin shall no more have

dominion over you ;
for ye are not under the

Law, but under grace."
If then sin hath no more dominion over us,

why does he lay so great a charge upon them
as he does in the words,

" Let not sin reign
in your mortal body," and,

"
yield not ye your

members as instruments of unrighteousness
unto sin ?

" What does that here said mean
then ? He is sowing a kind of seed in this state-

ment, which he means to develop afterwards,

and to cultivate in a powerful argument.
What then is this statement ? It is this

;
that

our body, before Christ's coming, was an easy
prey to the assaults of sin. For after death a

great swarm of passions entered also. And for

this cause it was not lightsome for running the

race of virtue. For there was no Spirit pres-
ent to assist, nor any baptism of power to

mortify. (John vii. 39.) But as some horse

(Plato Phcedr. 74) that answereth not the

rein, it ran indeed, but made frequent slips,

the Law meanwhile announcing what was to

be done and what not, yet not conveying into

those in the race anything over and above
exhortation by means of words. But when
Christ had come, the effort became afterwards

more easy, and therefore we had a more dis-

tant goal {jitllova to. omfiuara) set US, in that the

assistance we had given us was greater.
Wherefore also Christ saith,

"
Except your

righteousness shall exceed the righteousness
of the Scribes and Pharisees, ye shall in no
case enter into the Kingdom of Heaven.

(Matt. v. 20.) But this he says more clearly
in the sequel. But at present he alludes here

briefly to it, to show that unless we stoop
down very low to it, sin will not get the better

of us. For it is not the Law only that

exhorteth us, but grace too which also remitted

our former sins, and secures us against future

ones. For it promised them crowns after

toils, but this (i. e. grace) crowned them first,

and than led them to the contest. Now it

seems to me that he is not signifying here the

2 a\ej>ei. anoints. Hannibal, before his victory on the
Trebia. sent oil round to his battalions to refresh their limbs.

Ignibus ante tentoria factis, oleoque per manipulos, ut mol-
lirent art us, hu'sso, et cibo /Vr otium capto, etc. I.iv. xxi. 55.
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whole life of a believer, but instituting a com-

parison between the Baptism and the Law.
And this he says in another passage also

;

"The letter killeth, but the Spirit giveth life."

(2 Cor. iii. 6.) For the Law convinceth of

transgression, but grace undoes transgression.
As then the former by convincing establisheth

sin so the latter by forgiving suffereth us not

to be under sin. And so thou art in two

ways set free from this thraldom
;
both in thy

not being under the Law, and in thy enjoying

grace. After then he had by these words

given the hearer a breathing time, he again
furnishes him a safeguard, by introducing an

exhortation in reply to an objection, and by
savins: as follows.

Ver. 15. "What then? shall we sin, because
we are not under the Law, but under grace ?

God forbid."

So he first adopted a form of adjuration,
because it was an absurb thing he had named.
And then he makes his discourse pass on to

exhortation, and shows
'

the great facility of

the struggle, in the following words. *

Ver. 16. "Know ye not, that to whom ye

yield yourselves servants to obey, his servants

ye are to whom ye obey ;
whether of sin unto

death, or of obedience unto righteousness ?

I do not, he would say, mention hell as yet,

nor that great (Ms. Bodl. long) punishment,
but the shame it is in this world, when ye
become slaves, and slaves of your own accord

too, and sin's slaves, and when the wages are

such as a second death. For if before bap-

tism, it wrought death of the body, and the

wound required so great attendance, that the

Lord of all came down to die, and so put a

stop to the evil
;

if after so great a gift, and
so great liberty, it seize thee again, while thou

bendest down under it willingly, what is there

that it may not do ? Do not then run into

such a pit, or willingly give thyself up. For
in the case of wars, soldiers are often given up
even against their will. But in this case, unless

thou desertest of thyself, there is no one who
will get the better of thee. Having then tried

to shame them by a sense of duty, he alarms

them also by the rewards, and lays before

them the wages of both
; righteousness, and

death, and that a death not like the former,
but far worse. For if Christ is to die no

more, who is to do away with death ? No
one ! We must then be punished, and have

* The Argument of the vv. 15-23 is briefly this: Does the

principle that we are not under the (Mosaic) law lead to law-
lessness and sin ? No ! for, although we are freed from the
Mosaic law as such, we are still under the law of righteousness
(cf. 1 Cor. ix. 21 " Not being without law to God, but under
law to Christ). We are free from the law and free from
sin, but are bondsmen to righteousness. See esp. 18. "And
being made free from sin, ye became servants of righteous-
ness?' G. B. S.

vengeance taken upon us forever. For a

death preceptible to the senses is not still to

come in this case, as in the former, which

gives the body rest, and separates it from the

soul.
" For the last enemy, death, is des-

troyed
"

(1 Cor. xv. 26), whence the punisn-
ment will be deathless. But not to them that

obey, for righteousness, and the blessings

springing from it, will be their rewards.

Ver. 17. "But God be thanked, that ye
were the servants of sin, but ye have obeyed
from the heart that form of doctrine which
was delivered unto you." (Lit.

"
into which

ye were delivered.")
After shaming them by the slavery, after

alarming them by the rewards, and so exhort-

ing them, he again rights thern by calling the

benefits to mind. For by these he shows that

they were great evils from which they were

freed, and that not by any labors of their own,
and that things henceforth would be more

manageable. Just as any one who has rescued

a captive from a cruel tyrant, and advises him
not to run away back to him, reminds him of

his grievous thraldom
;
so does Paul set the

evils passed away most emphatically before

us, by giving thanks to God. For .it was no
human power that could set us free from all

those evils, but,
" thanks be to God," who was

willing and able to do such great things.
And he well says,

" Ye have obeyed from the

heart." Ye were neither forced nor pressed,
but ve came over of vour own accord, with

willing mind. Now this is like one that

praises and rebukes at once. For after hav-

ing willingly come, and not having had any
necessity to undergo, what allowance can you
claim, or what excuse can you make, if you
run away back to your former estate ? Next
that you may learn that it came not of your
own willing temper only, but the whole of it

of God's grace also, after saying,
" Ye have

obeyed from the heart," he adds," that form of

doctrine which was delivered you." For the

obedience from the heart shows the free will.

But the being delivered, hints the assistance

from God. But what is the form of doc-

trine ?
1

It is living aright, and in conformity
with the best conversation.

Ver. 18.
"
Being then made free from sin,

ye became the servants of righteousness."
There are two gifts of God which he here

points out. The "freeing from sin," and also

the "making them servants to righteousness,"
which is better than any freedom. For God
hath done the same as if a person were to

1 Tit. ii. 12
; 1 Tim. i. 10; are instances of a similar use of

the term "doctrine." Compare Eph. iv. 19-24, from which
context the phrase, "Even as Truth is in Jesus,'' appears to

be used nearly in the same sense.
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take an orphan, who had been carried away
bv savages into their own country, and were

not only to free him from captivity, but were

to set a kind father ever him, and bring him
to very great dignity. And this has been
done in our case. For it was not our old

evils alone that He freed us from, since He
even led us to the life of angels, and paved
the way for us to the best conversation, hand-

ing us over to the safe keeping of righteous-

ness, and killing our former evils, and dead-

ening the old man, and leading us to an

immortal life.

Let us then continue living this life
;
for

many of those who seem to breathe and to

walk about are in a more wretched plight
than the dead. For there are different kinds
of deadness

;
and one there is of the body,

according to which Abraham was dead, and
still was not dead. For "God," He says,

"
is

not a God of the dead, but of the living."

(Matt. xxii. 32.) Another is of the soul,

which Christ alludes to when He says,
" Let

the dead bury their dead." (ib. viii. 22.)

Another, which is even the subject of praise,
which is brought about by religion (oilooo&ai),
of which Paul saith,

"
Mortify your members

which are upon the earth." (Col. iii. 5.)

Another, which is the cause even of this, the

one which takes place in baptism.
" For our

old man," he says,
" has been crucified

"

(ver. 6), that is, has been deadened. Since
then we know this, let us flee from the dead-
ness by which, even though alive, we die.

And let us not be afraid of that with which
common death comes on. But the other two,
whereof one is blissful, having been given by
God, the other praiseworthy (cf. Ar. Eth. i.

12), which is accomplished by ourselves

together with God, let us both choose and be
emulous of. And of those two, one doth
David pronounce blessed, when he says," Blessed are they whose iniquities are for-

given
"

(Ps. xxxii. 1) ;
and the other, Paul

holds in admiration, saying, and writing to

the Galatians, "They that be Christ's have
crucified the flesh." (Gal. v. 24.) But of the

other couple, one Christ declares to be easy
to hold in contempt, when He says,

" Fear
not them which kill the body, but are not able

to kill the soul:
" and the other fearful, for,

"Fear" (He says) "Him that is able to

destroy both body and soul in hell." (Matt.
x. 28.) And therefore let us rlee from this,

and choose x
that deadness which is held

blessed and admirable
;
that of the other two,

we may escape the one and not'2 fear the

other : for it is not the least good to us to see

1 So 4 Mss. Sav. and 3 Mss. omit "not," but the sense re-

quires it.

the sun, and to eat and drink, unless the life

of good words be with us. For what would
be the advantage, pray, of a king dressed in a

purple robe and possessed of arms, but with-

out a single subject, and exposed to all that
had a mind to attack and insult him ? In like

manner it will be no advantage to a Christian
to have faith, and the gift of baptism, and yet
be open to all the passions. In that way the

disgrace will be greater, and the shame more.
For as such an one having the diadem and

purple is so far from gaining by this dress any
honor to himself, that he even does disgrace
to that by his own shame : so the believer

also, who leadeth a corrupt life, is so far from

becoming, as such, an object of respect, that

he is only the more one of scorn.
" For as

many," it says,
"
as sinned without law, shall

also perish without law
;
and as many as have

sinned in the law, shall be judged by the law."

(Rom. ii. 12). And in the Epistle to the

Hebrews, he says,
" He that despised Moses'

law died without mercy under two or three

witnesses : of how much sorer punishment,
suppose ye, shall he be thought worthy, who
had trodden under foot the Son of God ?

"

(Heb. x. 28, 29.) And with reason. For I

placed (He might say) all the passions in sub-

jection to thee by baptism. How then comes
it that thou hast disgraced so great a gift, and
hast become one thing instead of another?
I have killed and buried thy former transgres-
sions, like worms how is it that thou hast

bred others ? for sins are worse than worms,
since these do harm to the body, those to the

soul
;
and those make the more offensive

stench. Yet we perceive it not, and so we
are at no pains to purge them out. Thus the

drunkard knows not how disgustful the stale

wine is, but he that is not drunken has a dis-

tinct perception of it. So with sins also, he

that lives soberly knows thoroughly that other

mire, and the stain. But he that gives him-
self up to wickedness, like a man made
drowsy with drunkenness, does not even know
the very fact that he .is ill. And this is the

most grievous part of vice, that it does not
allow those who fall into it even to see the

greatness of their own bane, but as they lie in

the mire, they think they are enjoying per-
fumes. And so they have not even the

power of getting free, but when full of worms,
like men that pride themselves in precious
stones, so do they exult in these. And for

this reason they have not so much as the will

to kill them, but they even nourish these up,
and multiply them in themselves, until they
send them on to the worms of the world to

come. For these are providers for those, and
are not only providers, but even the fathers of
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those that never die
;
as it says,

"
their worm

shall not die." (Mark ix. 44.) These kindle

the hell which never extinguishes. To pre-
vent this from happening then, let us do away
with this fountain of evil, and extinguish
the furnace, and let us draw up the root of

wickedness from beneath, since you will do no

good by cutting the tree off from above, if the

root remains below, and sends up fresh shoots

of the same kind again. What then is the

root of the evils ? Learn from the good hus-

bandman (i. e. St. Paul 1 Cor. iii. 6-9), who
has an accurate knowledge of such things,
and tends the spiritual vine and cultivates the

whole world. Now what does he sav is the

cause of all the evils ? The love of money.
For the " love of monev is the root of all

evils." (1 Tim. vi. 10). Hence come fight-

ings, and enmities and wars; hence emula-

tions, and railings, and suspicions, and insults
;

hence murders, and thefts, and violations of

sepulchres. Through this, not cities and
countries only, but roads and habitable and
inhabitable parts, and mountains, and groves,
and hills, and, in a word, all places are

filled with blood and murder. And not

even from the sea has this evil with-

drawn, but even there also with great fury
hath it revelled, since pirates beset it on
all sides, thus devising a new mode of rob-

bery. Through this have the laws of nature

been subverted, and the claims of relation-

ship set aside, and the laws of piety itself
1

broken through. For the thraldom of money
hath armed, not against the living only, but

even against the departed too, the right
hands of such men. And at death even, they
make no truce with them, but bursting open
the sepulchres, they put forth their impious
hands even against dead bodies, and not even
him that hath let 20 of life will they suffer to

be let go from their plotting. And all the

evils that you may find, whether in the house
or in the market-place, or in the courts of law,
or in the senate, or in the king's palace, or

in any other place whatsoever, it is from this

that you will find they all spring. For
this evil it is, this assuredly, which fills

all places with blood and murder, this

lights up the flame of hell, this makes cities

as wretchedly off as a wilderness, yea, even

much worse. For those that beset the high

roads, one can easily be on one's guard
against, as not being always upon attack.

But they who in the midst of cities imitate

them are so much the worse than them, in

that these are harder to guard against, and
dare to do openly what the others do with

1 So Field from one Ms. Vulg.
" of our very being," ov<nas

for o<rins.

secrecy. For those laws, which have been
made with a view to stopping their iniquity,

they draw even into alliance and fill the

cities with this kind of murders and pollu-
tions. Is it not murder, pray, and worse than

murder, to hand the poor man over to famine,
and to cast him into prison, and to expose
him not to famine only, but to tortures too,
and to countless acts of insolence ? For even
if you do not do these things yourself to him,

yet you are the occasion of their being done,

you do them more than the ministers who exe-

cute them. The murderer plunges his sword
into a man at once, and after giving him pain
for a short time, he does not carry the torture

any farther. But do you who by your calum-

nies, by your harassings, by your plottings,
make light darkess to him, and set him upon
desiring death ten thousand times over, con-
sider how many deaths you perpetrate instead

of one only ? And what is worse than all, you
plunder and are grasping, not impelled to it

by poverty, without any hunger to necessitate

you, but that your horse's bridle may be spat-
tered over with gold enough, or the ceiling of

your house, or the capitals of your pillars.
And what hell is there that this conduct
would not deserve, when it is a brother, and
one that has shared with yourself in blessings
unutterable, and has been so highly honored

by the Lord, whom you, in order that you may
deck out stones, and floors, and the bodies of

animals with neither reason, nor perception of

these ornaments, are casting into countless

calamities? And your dog
2

is well attended

too, while man, or rather Christ, for the sake
of the hound, and all these things I have

named, is straitened with extreme hunger.
What can be worse than such confusion ?

What more grievous than such lawlessness as

this ? What streams of fire will be enough for

such a soul ? He that was made in the Image
of God stands in unseemly plight, through thy

inhumanity ;
but the faces of the mules that

draw thy wife glisten with gold in abundance,
as do the skins and woods which compose
that canopy. And if it is a seat that is to be

made, or a footstool, they are all made of

gold and silver. But the member of Christ,
for whom also He came hither from Heaven,
and shed His precious Blood, does not even

enjoy the food that is necessary for him,

owing to thy rapaciousness. But the couches
are mantled with silver on every side, while

the bodies of the saints are deprived even of

necessary clothing. And to thee Christ is

less precious than anything else, servants, or

mules, or couch, or chair, or footstool
;
for I

2 Or "
the pillar

" and so in the next line kuov and kiovo. tor
Kvuiv and kvvol.
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pass over furniture of still meaner use than

these, leaving it to you to know of it. But if

thou art shocked at hearing this, stand aloof

from doing it, and then the words spoken will

not harm thee. Stand aloof, and cease from
this madness. For plain madness it is, such

eagerness about these things. Wherefore let-

ting go of these things, let us look up, late as

it is, towards Heaven, and let us call to mind
the Day which is coming, let us bethink our-

selves of that awful tribunal, and the exact

accounts, and the sentence incorruptible.
Let us consider that God, who sees all these

things, sends no lightnings from Heaven
;

and yet what is done deserves not thunder-

bolts merely. Yet He neither doth this, nor

doth He let the sea loose upon us, nor doth
He burst the earth in twain, He quencheth
not the sun, nor doth He hurl the heaven with

its stars upon us. He cloth not move aught
from its place, but suffereth them to hold

their course, and the whole creation to minis-

ter to us. Pondering all this then, let us be

awestruck with the greatness of His love

toward man, and let us return to that noble

origin which belongs to us, since at present

certainly we are in no better plight than the

creatures without reason, but even in a much
worse one. For they do love their kin, and
need but the community of nature to cause

affection towards each other. But thou who
besides nature hast countless causes to draw
thee together and attach thee to the members
of thyself ;

the being honored with the Word,
the partaking in one religion, the sharing in

countless blessings ;
art become of wilder

nature than they, by displaying so much care-

fulness about profitless things, and leaving
the Temples of God to perish in hunger and

nakedness, and often surrounding them also

with a thousand evils. For if it is from love of

glory that you do these things, it is much more

binding on you to show your brother atten-

tion, than your horse. For the better the

creature that enjoys the act of kindness, the

brighter the crown that is woven for such

carefulness. Since now while thou fallest

into the contrary of all this, thou pullest upon
thyself accusers without number, yet per-
ceivest it not. For who is there that will not

speak ill of thee ? who that will not indite

thee as guilty of the greatest atrocity and mis-

anthrophy, when he sees that thou disre-

gardest the human race, and settest that of

senseless creatures above men, and besides

senseless creatures, even the furniture of thy
house ? Hast thou not heard the Apostles

say, that they who first received the word sold

both "houses and lands" (Acts iv. 34), that

they might support the brethren ? but you

plunder both houses and lands, that you may
adorn a horse, or wood-work, or skins, or

walls, or a pavement. And what is worse is,

that it is not men only, but women too are

afflicted with this madness, and urge their hus-

bands to this empty sort of pains, by forcing
them to lay out their money upon anything
rather than the necessary things. And if any
one accuse them for this, they are practised
with a defence, itself loaded with much to be
accused. For both the one and the other are
clone at once, says one. What say you ? are

you not afraid to utter such a thing, and to

set the same store by horses and mules and
couches and footstools, as by Christ an

hungered ? Or rather not even comparing
them at all, but giving the larger share to

these, and to Him meting out with difficulty a
scant share ? Dost thou not know that all

belongs to Him, both thou and thine ? Dost
thou not know that He fashioned thy body, as
well as gave thee a soul, and apportioned thee
the whole world ? but thou art not for giving a
little recompense to Him. But if thou lettest

a little hut, thou requirest the rent with the
utmost rigor, and though reaping the whole of

His creation, and dwelling in so wide a world,
thou hast not courage to lay down even a

little rent, but has given up to vainglory thy-
self and all thou hast. For this is that where-
of all these things come. The horse is none
the better above his natural excellence for

having this ornament, neither yet is the per-
son mounted upon him, for sometimes he is

only in the less esteem for it
;
since many

neglect the rider and turn their eyes to the

horse's ornaments, and to the attendants

behind and before, and to the fan-bearers.

But the man, who is lackeyed by these, they
hate and turn their heads from, as a common
enemy. But this does not happen when thou
adornest thy soul, for then men, and angels,
and the Lord of angels, all weave thee a

crown. And so, if thou art in love with glory,
stand aloof from the things which thou art

now doing, and show thy taste not in thy

house, but in thy soul, that thou mayest be-

come brilliant and conspicuous. For now

nothing can be more cheap than thou art, with

thv soul unfurnished, and but the handsome-
ness of thy house for a screen. But if thou

art impatient of hearing me speak in this way,
listen to what one of those that are without

did. and at all events be shamed by their phi-

losophy. For it is said that a certain one of

them, who went into a palace that shone with

gold in abundance, and glistened with the

great beauty of the marbles and the columns,
when he saw the floor strewed with carpets in

all directions, spat in the face of the master
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of the house, and when found fault with for it

said, that since there was no other part of the

house where he could/do this, he was obliged
to do this affront to his face. See how ridic-

ulous a man is, who displays his taste in exte-

riors, and how little he is in the eyes of all

reasonable men. And with good reason.

For if a person were to leave thy wife to be

clad in rags, and to be neglected, and clothed

thy maid-servants with brilliant dresses, thou

wouldest not bear it meekly, but wouldest be

exasperated, and say that it was insulting in

the extreme. Reason then in this way about

your soul. When you display your taste in

walls then, and pavement, and furniture, and
other things of the kind, and do not give liber-

ally in alms, or practise the other parts of a re-

ligious life ((puMooipiav) ; you do nothing less than

this, or rather what is worse than this by far.

For the difference between servant and mis-

tress is nothing, but between soul and flesh,

there is a great disparity. But if it be so with

the flesh, much more is it with a house or a

couch or a footstool. What kind of excuse
then dost thou deserve, who puttest silver on
all these, but for it hast no regard, though it

be covered with filthy rags, squalid, hungry,
and full of wounds, torn by hounds unnum-
bered (Luke xvi. 20, 21); and after all this

fanciest that thou shalt get thee glory by dis-

playing thy taste in externals wound about
thee ? And this is the very height of phrenzv,
while ridiculed, reproached, disgraced, dishon-

ored, and falling into the severest punishment,
still to be vain of these things ! Wherefore, I

beseech you, laving all this to heart, let us be-

come sober-minded, late as it is, and become
our own masters, and transfer this adorning
from outward things to our souls. For so it

will abide safe from spoiling, and will make
us equal to the angels, and will entertain us

with unaltering good, which may we all attain

by the grace and love toward man, etc.

HOMILY XII.

ROM. VI. 19.

<(
I speak after the manner of men because of the

infirmity of your flesh : for as ye have yielded your
members (so 4 Mss. Sav. the members of your
flesh) servants to uncleanness and to iniquity unto

iniquity ;
even so now yield your members

servants to righteousness unto holiness."

Since he had required great strictness of

life, charging us to be dead to the world, and
to have died unto wickedness, and to abide

with no notion towards the workings of sin,

and seemed to be saying something great and

burdensome, and too much for human nature
;

through a desire to show that he is not mak-

ing any exorbitant demand, nor even as

much as might be expected of one who

enjoyed so great a gift, but one quite moder-
ate and light, he proves it from contraries,
and says,

"
I speak after the manner of men,"

as much as to say, Going by human reason-

ings; by such as one usually meets with.

For he signifies either this, or the moderate-

ness of it, by the term applied,
"
after the

manner of men." For elsewhere he uses the

same word. "There hath no temptation
taken you but such as is common to man"

(1 Cor. x. 13), that is, moderate and small.
" For as ye have yielded your members
servants to uncleanness and to iniquity unto

iniquity ;
even so now yield your members

servants to righteousness unto holiness."

And truly the masters are very different ones,
but still it is an equal amount of servitude

that I ask. For men ought to give a much
larger one, and so much the larger as this is

a greater and better mastership than the

other. Nevertheless I make no greater
demand " because of the infirmity," and that,

he does not say of your free will or readiness

of spirit, but " of your flesh," so making what
he says the less severe. And yet on one side

there is uncleanness, on the other holiness : on
the one iniquity, and on the other righteousness.
And who is so wretched, he says, and in such

straits as not to spend as much earnestness

upon the service of Christ, as upon that of sin

and the devil ? Hear then what follows, and

you will see clearly that we do not even spend
this little. For when (stated in this naked

way) it does not seem credible or easy to

admit, and nobody would endure to hear that

he does not serve Christ so much as he did

serve the devil, he proves it by what follows,
and renders it credible by bringing that

slavery before us, and saying how they did

serve him.*

* The ground for Paul's speaking "after the manner of men
because of the infirmity of their flesh" can hardly be, as

Chrys. suggests, because he would only demand for the ser-
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Ver. 20.
" For when ye were the servants

of sin, ye were free from righteousness."
Now what he savs is somewhat of this kind,

When ye lived in wickedness, and impiety,
and the worst of evils, the state of compliance
ye lived in was such that ye did absolutely no

good thing at all. For this is,
"
ye were free

from righteousness." That is ye were not sub-

ject to it, but estranged from it wholly. For ye
did not even so much as divide the manner
of servitude between righteousness and sin,

but gave yourselves wholly up to wickedness.

Now, therefore, since ye have come over to

righteousness, give yourselves wholly up to

virtue, doing nothing at all of vice, that the

measure you give may be at least equal. And
yet it is not the mastership only that is so

different, but in the servitude itself there is a

vast difference. And this too he unfolds with

great perspicuity, and shows what conditions

they served upon then, and what now. And
as yet he says nothing of the harm accruing
from the thing, but hitherto speaks of the

shame.
Ver. 21. "What fruit had ye then in those

things whereof ye are now ashamed ?
"

So great was the slavery, that even the

recollection of it now makes you ashamed
;

but if the recollection makes one ashamed,
the reality would much more. And so you
gained now in two ways, in having been freed

from the shame, and also in having come to

know the condition you were in
; just as then

ye were injured in two ways, in doing things

deserving shame, and in not even knowing to

be ashamed. And this is worse than the

former. Yet still ye kept in a state of servi-

tude. Having then proved most abundantly
the harm of what took place then from the

shame of it, he comes to the thing in question.
Now what is this thing?

" For the end of those things is death."

Since then shame seems to be no such

serious evil, he comes to what is very fearful,

I mean death
; though in good truth what he

had before mentioned were enough. For
consider how exceeding great the mischief

must be, inasmuch as, even when freed from
the vengeance due to it, they could not get
free of the shame. What wages then, he says,
do you expect from the reality, when from the

vice of the gospel an earnestness equal to that which they
had formerly displayed in sin. The reference to the infirmity
of their flesh gives the reason for his manner of speech in illus-

trating the character of the Christian life, rather than a

ground for the moderateness of his demand.
_
His meaning

might be thus expressed :

"
I am carrying the figure of bond-

age to its utmost length in applying it to righteousness be-
cause I wish to make it clear to you that we are not in a law-
less condition, but are still under authority : hence I use the

strongest language and press it almost beyond its proper limits
in calling our relation to God and righteousness a servitude."
G. B. 5.

27

bare recollection, and that too when you are

freed from the vengeance, you hide your face

and blush, though under such grace as you
are ! But God's side is far otherwise.

Ver. 22. "For now being made free from

sin, and become servants to God, ye have

vour fruit unto holiness, and the end everlast-

ing life."

Of the former, the fruit was shame, even
after the being set free. Of these the

fruit is holiness, and where holiness is,, there

is all confidence. But of those things the end
is death, and of these everlasting life. Do
you see how he points out some things as

already given, and some as existing in hope,
and from what are given he draws proof of

the others also, that is from the holiness of

the life. For to prevent your saying (i. e. as

an objection) everything lies in hope, he points
out that you have already reaped fruits, first

the being freed from wickedness, and such
evils as the very recollection of puts one
to shame

; second, the being made a servant

unto righteousness ;
a third, the enjoying of

holiness
;
a fourth, the obtaining of life, and life

too not for a season, but everlasting. Yet with

all these, he says, do but serve as ye served

it. For though the master is far preferable,
and the service also has many advantages,
and the rewards too for which ye are serving,
still I make no further demand. Next, since

he had mentioned arms and a king, he keeps
on with the metaphor in these words:

Ver. 23.
" For the wages of sin is death,

but the gift of God is eternal life, through

Jesus Christ our Lord."

After speaking of the wages of sin, in the

case of the blessings, he has not kept to the

same order (rd^iv,
rank or relation) : for he

does not say, the wages of good deeds,
" but

the gift of God;" to show, that it was not of

themselves that they were freed, nor was it a

due they received, neither yet a return, nor

a recompense of labors, but by grace all these

things came about.* And so there was a

superiority for this cause also, in that He did

not free them only, or change their condition

for a better, but that He did it without any
labor or trouble upon their part : and that He
not only freed them, but also gave them much
more than before, and that through His Son.

And the whole of this he has interposed as

having discussed the subject of grace, and

* Verse 23 is a confirmation of what he had said in 21, 22

about death and life. They are the results of the two courses

spoken of. The servant of sin receives death as his wages. It

follows on the principle of desert. N wever, on the

other side. Respecting eternal life there can be 00 thought of

wages or deserts. There all is grace. And thus Paul closes

this refutation of objections by triumphantly maintaining the

praise of God's grace in Christ, as he had closed the argument
constructed upon the parallel between Adam and Christ

[). G. B. S.
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being on the point of overthrowing the Law
next. That these things then might not both

make them rather listless, he inserted the

part about strictness of life, using every oppor-
tunitv of rousing the hearer to the practice of

virtue. For when he calls death the wages of

sin, he alarms them again, and secures them

against dangers to come. For the words he

uses to remind them of their former estate, he

also employs so as to make them thankful,
and more secure against any inroads of temp-
tations. Here then he brings the hortatory

part to a stop, and proceeds with the doctrines

again, speaking on this wise.

Chap. vii. ver. i.
" Know ye not, brethren,

for I speak to them that know the Law."
Since then he had said, we are " dead to

sin," he here shows that not sin only, but also

the Law, hath no dominion over them. But
if the Law hath none, much less hath sin :

and to render his language palatable, he uses

a human example to make this plain by. And
he seems to be stating one point, but he sets

down at once two arguments for his proposi-
tion. One, that when a husband is dead, the

woman is no longer subject to her husband,
and there is nothing to prevent her becoming
the wife of another man : and the other, that

in the present case it is not the husband only
that is dead but the wife also. So that one

may enjoy liberty in two ways. Now if when
the husband is dead, she is freed from his

power, when the woman is shown to be dead

also, she is much more at liberty. For if the

one event frees her from his power, much
more does the concurrence of both. As he is

about to proceed then to a proof of these

points, he starts with an encomium of the

hearers, in these words,
" Know ye not,

brethren, for I speak to them that know the

Law, that is, I am saying a thing that is

quite agreed upon, and clear, and to "men too

that know all these things accurately,
" How that the Law hath dominion over a

man as long as he liveth ?
"

He does not say, husband or wife, but

"man," which name is common to either

creature
;

" For he that is dead," he says,
"

is

freed (Gr. justified) from sin." The Law then

is given for the living, but to the dead it

ceaseth to be ordained (or to give commands).
Do -you observe how he sets forth a twofold

freedom ? Next, after hinting this at the

commencement, he carries on what he has to

say by way of proof, in the woman's case, in

the following way.
Ver. 2,3.

" For the woman which hath an

husband is bound by the Law to her husband,
so long as he liveth : but if the husband be

dead, she is loosed from the Law of her

husband. So then, if while her husband
liveth, she be married to another man, she is

called an adulteress : but if her husband be

dead, she is free from that law
;
so that she is

no adulteress, though she be married to an-

other man."
He keeps continually upon this point, and

that with great exactness, since he feels quite
sure of the proof grounded on it : and in the

husband's place he puts the Law, but in the

woman's, all believers. Then he adds the
conclusion in such way, that it does not tally
with the premiss ;

for what the context would

require would be,
" and so, my brethren, the

Law doth not rule over vou, for it is dead." *

But he does not say so, but only in the

premiss hinted it, and in the inference, after-

wards, to prevent what he says being distaste-

ful, he brings the woman in as dead by
saying,

"
Wherefore, my brethren, ye also are be-

come dead to the Law."
As then the one or the other event gives

rise to the same freedom, what is there to

prevent his showing favor to the Law without

any harm being done to the cause ?
" For

the woman which hath an husband is bound

by the Law to her husband as long as he
liveth." What is become now (3 Mss. then)

* Chrys. rightly apprehends the Incongruous logical form of
the argument in vii. 1-6. The Apostle starts out with a gen-
eral principle:

" The law rules a man as long as he lives." It

is a question of the mans living or dying not of the lau^s.
Now (v. 2.) he introduces in confirmation of this a specific

example. He takes the case of a woman who is
" under the

law of her husband." Here the " law of the husband must
correspond to 6 voij.o<; of the general principle ; the ywri to
6 avOpuTTos (v. i). That is. the

" husband " of the illustration

corresponds to the "law" of the general principle and the
"woman" of the illustration to the

" man "
of the principle.

But in v. i, it is a question of the man's (not of the law's) living
or dying, while in the illustration this order is reversed.
Here it is a question of the husband's living or dying (who
corresponds to the "law") and not of the wife's, (who corre-

sponds to the "man" of v. n. How can this incongruity be
explained ? We answer that if Paul will use the illustration

from the dissolution of the marriage relation at all, he can use
it only as he has done. In order to make the illustration har-
monize in form with the principle (v. Hand with the applica-
tion (v. 4.) it would be necessary to suppose the wife as dying
and then marrying again after death which is impossible:
so that in order in any way to carry out the idea of the wife's

marrying another (as illustrating the Christian's becoming
free, as it were, from one husband the law and joining him-
self to another Christ), he must suppose the husband as

dying and not the wife. Nor can the thought which the

apostle wishes to bring out (the freedom to espouse another

master) be brought out by adhering to the form of verse 1.

There it is the man who dies and so gets free from the law,
but with this figure it is impossible to take the next step
(which is necessary to the argument) and say : He being dead
to his former master, is free to take up allegiance to another.
In order to carry out the idea the thought of verse 1 must
change form and represent as dying, not the person under
authority, but the person exercising it. The essential point of
the argument is, that the relation of the Christian to the
Mosaic law is as fully terminated as the marriage bond is by
the death of one of the parties. There is in each case a termi-
nation by death, this term being used of the relation of the
Christian to the law as a strong figure. (Cf. Rom. vi. 6, where
the "death "

is predicated of the man, and Gal. vi. 14 where it

is applied to both terms in the relation of the Christian to the
world :

"
By whom the ivorld is crucified unto me and / unto

the world.") The key to the whole passage is the idea of death

figuratively applied to the termination of the Christian's rela-

tion to the law, and its central thought is, that having died to

the law, we must live unto Christ. G. B. S.



Homily XII.] THE EPISTLE TO THE ROMANS. 419

of those that speak evil of the Law ?
' Let

them hear, how even when forced upon it, he

does not bereave it of its dignity, but speaks

great things of its power; if while it is alive

the Jew is bound, and they are to be called

adulterers who transgress it, and leave it

whiles it is alive. But if they let go of it

after it has died, this is not to be wondered
at. For in human affairs no one is found

fault with for doing this : "but if the husband
be dead, she is loosed from the law of her

husband." You see how in the example he

points out the Law as dead, but in the infer-

ence he does not do so. So then if it be

while her husband liveth, the woman is called

an adulteress. See how he dwells upon the

accusations of those who transgress the Law,
while it is yet living. But since he had put
an end to it, he afterwards favors it with per-
fect security, without doing any harm hereby
to the faith.

" For if while her husband

liveth, she be married to another man, she is

called an adulteress." Thus it would have
been natural to say next, ye also, my brethren,
now the Law is dead, will not be judged
guilty of adultery, if ye become married to

another husband. Yet he does not use these

words, but what? "Ye are become dead to

the Law
;

"
if ye have been made dead, ye

are no longer under the Law. For if, when
the husband is dead, the woman is no longer
liable to it, much more when herself is dead
also she is freed from the former. Do you
note the wisdom of Paul, how he points out

chat the Law itself designs that we should be

divorced from it, and married to another ?

For there is nothing, he means, against your
living with another husband, now the former

is dead
;
for how should there be, since when

the husband was alive it allowed this to her

who had a writing of divorcement? 2 But this

he does not set down, as it was rather a

charge against the woman; for although this

had been granted, still it was not cleared of

blame. (Matt. xix. 7, 8.) For in cases where
he has gained the victory by requisite and
accredited proofs, he does not go into ques-
tions beyond the purpose ;

not being captious.
The marvel then is this, that it is the Law
itself that acquits us who are divorced from

it of any charge, and so the mind of it was
that we should become Christ's. For it is

dead itself, and we are dead
;
and the grounds

of its power over us are removed in a twofold

way. But he is not content with this alone,

but also adds the reason of it. For he has

'- The Manichees, who said the Law was given by an evil

being.
2 Deut. xxiv. and xxv. It is applied by Is. I. i

;
and Jer. iii.

8, to the then existing Church.

not set down death without special purpose,
but brings the cross in again, which had

wrought these things, and in this way too he

puts us under an engagement. For ye have
not been freed merely, he means, but it was

through the Lord's death. For he says,
" Ye are become dead to the Law by the

Body of Christ."

Now it is not on this only he grounds his

exhortation, but also on the superiority of

this second husband. And so he proceeds:
"that ye should be married to another, even
to Him Who is raised from the dead."
Then to prevent their saying, If we do not

choose to live with another husband, what
then ? For the Law does not indeed make an
adulteress of the widow who lives in a second

marriage, but for all that it does not force her

to live in it. Now that thev mav not say this,

he shows that from benefits already conferred,
it is binding on us to choose it : and this he

lays down more clearly in other passages,
where he says,

" Ye are not your own
;

"
and,

"Ye are bought with a price;
"

and, "Be not

ye the servants of men" (1 Cor. vi. 19, 20
;

vii.

23); and again, "One died for all, that they
which live should not henceforth live unto

themselves, but unto Him' which died for

them." (2 Cor. v. 15.) This is then what he
here alludes to in the words,

"
By the Body."

And next he exhorts to better hopes, saying,
"That we should bring forth fruit unto God."
For then, he means, ye brought forth fruit

unto death, but now unto God.
Yer. 5.

" For when we were in the flesh,

the motions of sins, which were by the Law,
did work in our members to bring forth fruit

unto death."

You see then the gain to be got from the

former husband ! And he does not say when
we were in the Law, so in every passage
shrinking from giving a handle to heretics;

3

but "when we were in the flesh," that is, in

evil deeds, in a carnal life. What he says
then is, not that they were in the flesh before,

but now they went about without any bodies
;

4

but by saying what he does, he neither says
that the Law is the cause of sins, nor yel
frees it from odium. For it held the rank of

a bitter accuser, by making their sins bare :

since that, which enjoins more to him who is

not minded to obey at all. makes tke offence

greater. And this is why he does not say,
the "motions of sins" which were produced
by the Law. but which " were through the

Law" (Rom. ii. 27), without adding any

3 Ci. Origen in Rom. v. 8. p. 537.
4 Perhaps alluding to Menanider > 1. Mart. Afi. i. 2* ; Iren. i.

21; Eus. ni. 26), who pretended that those who received his

baptism became immortal.
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"produced," but simply
"
through the Law,"

that is to say, which through the Law were
made apparent, were made known. Next
that he might not accuse the flesh either

;
he

does not say which the members wrought, but
" which did work (or were wrought) in our

members," to show that the origin of the mis-

chief was elsewhere, from the thoughts which

wrought in us, not from the members which
had them working in them. For the soul

ranks as a performer, and the fabric of the

flesh as a lyre, sounding as the performer

obliges it. So the discordant tune is to be
ascribed not to the latter, but to the former
sooner than to the latter.

Ver. 6.
" But now," he says,

" we are de-

livered from the Law." {mTJip-^drj/iev,
" made of

no effect.")
See how he again in this place spares the

flesh and the Law. For he does not say that

the Law was made of no effect, or that the

flesh was made of no effect, but that we were
made of no effect (i. e., were delivered).
And how were we delivered? Why by the

old man, who was held down by sin, being
dead and buried. For this is what he sets

forth in the words,
"
being dead to that,

wherein we were held." As if he had said,

the chain by which .we were held down was
deadened and broken through, so that that

which held down, namely sin, held down no
more. But do not fall back or grow listless.

For you have been freed with a view to being
servants again, though not in the same way,
but "

in newness of spirit, and not in the old-

ness of the letter." Now what does he mean
here ? for it is necessary to disclose it here,

that when we come upon the passage, we may
not be perplexed with it. When then Adam
sinned (he means), and his body became
liable to death and sufferings, it received also

many physical losses, and the horse 1 became
less active and less obedient. But Christ, when
He came, made it more nimble for us through

baptism, rousing it with the wing of the Spirit.

And for this reason the marks for the race,

which they of old time had to run, are not the

same as ours.
2 Since then the race was not so

easy as it is now. For this reason, He de-

sires them to be clear not from murder only,
as He did them of old time, but from anger
also

;
nor is it adultery only that He bids

them keep clear of, but even the unchaste look
;

and to be exempt not from false swearing

only, but even from true. (Matt. v. 21, 27, 33.)
And with their friends He orders them to love

1 Alluding to Plato's Phcedrus again as in the word wing
too.

2 So St. Aug. interprets "shall be least in the kingdom."
See Cat. Aur. ad loc.

their enemies also. And in all other duties,
He gives us a longer ground to run over, and
if we do but obey, threatens us with hell, so

showing that the things in question are not
matters of free-will offering for the com-

batants, as celibacy and poverty are, but are

binding upon us absolutely to fulfil. For

they belong to necessary and urgent requisites,
and the man who does not do them is to be

punished to the utmost. This is why He said,
"
Except your righteousness exceed the right-

eonsness of the Scribes and Pharisees, ye shall

in no case enter into the kingdom of heaven."

(Matt. v. 20.) But he that does not see the

kingdom, shall certainly fall into hell. For
this cause Paul too says,

" Sin shall not have
dominion over you, because ye are not under
the Law, but under grace." And here again,
"that ye should serve in newness of spirit,

and not in the oldness of the letter." For it

is not the letter that condemneth, that is the

old Law, but the Spirit that helpeth. And
for this reason among the ancients, if any
were found practising virginity, it was quite

astonishing. But now the thing is scattered

over every part of the world. And death
in those times some few men did with

difficulty despise, but now in villages and
cities there are hosts of martyrs without num-
ber, consisting not of men only, but even of

women. 3 And next having done with this, he

again meets an objection which is rising, and
as he meets it, gives confirmation to his own

object. And so he does not introduce the

solution of it as main argument, but by way of

opposing this
;
that by the exigency of meet-

ing it, he may get a plea for saying what he

wishes, and make his accusation not so unpal-
atable. Having then said, "in the newness of

the Spirit, and not in the oldness of the letter,"
he proceeds.

Ver. 7. "What then? is the Law sin ? God
forbid."

Even before this he had been saying, that
" the motions of sins, which were by the Law
did work in our members "

(ver. 5) : and,
"

sin

shall have no dominion over you, for ye are

not under the Law." (vi. 14.) And that

"where no law is, there is no transgression."

(iv. 15.) And, "but the Law came in, that I

the offence might abound" (v. 20); and,

"the Law worketh wrath." (iv. 15.) Now
as all these things seem to bring the Law into

disrepute, in order to correct the suspicion
[I

arising from them, he supposes also an objec-

tion, and says, "What then, is the Law sin?

God forbid." Before the proof he uses this

adjuration to conciliate the hearer, and by

3 See St. Athan. de. Incarn. c. 27, t. i. p. 70.
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way of soothing any who was troubled at it.

P'or so, when he had heard this, and felt assured

of the speaker's disposition, he would join
with him in investigating the seeming per-

plexity, and feel no suspicions of him. Where-

fore he has put the objection, associating the

other with him. Hence, he- does not say,

What am I to say ? but " What shall we say
then?" As though a deliberation and a judg-
ment were before them, and a general meet-

ing called together, and the objection came
forward not of himself, but in the course of

discussion, and from real circumstances of the

case. For that the letter killeth, he means,
no one will deny, or that the Spirit giveth life

(2 Cor. iii. 6) ;
this is plain too, and nobody

will dispute it. If then these are confessedly

truths, what are we to say about the Law ?

that "it is sin? God forbid." Explain the

difficulty then. Do you see how he supposes
the opponent to be present, and having as-

sumed the dignitv of the teacher, he comes to

the explaining of it. Now what is this ? Sin,

he says, the Law is not.
"
Nay, I had not

known sin, but by the Law." Notice the

reach of his wisdom ! What the Law is not,

he has set down by way of objection, so that

by removing this, and thereby doing the Jew
a pleasure, he may persuade him to accept the

less alternative. And what is this ? Why
that "

I had not known sin, but by the Law.

For I had not known lust, except the Law had

said, Thou shalt not covet."

Do you observe, how by degrees he shows

it to be not an accuser of sin only, but in a

measure its producer? Yet not from any
fault of its own, but from that of the froward

Jews, he proves it was, that this happened.
For he has taken good heed to stop the

mouths of the Manichees, that accuse the

Law
;
and so after saying,

"
Nay, I had not

known sin, but by the Law
;

"
and,

"
I had not

known lust, except the Law had said, Thou
shall not covet

;

" he adds,
Ver. S.

" But sin, taking occasion by the

commandment, wrought in me all manner of

concupiscence."
Do you see how he has cleared it of all

blame ? For "
sin," he says,

"
taking occasion

by the commandment," it was. and not the

Law, that increased the concupiscence, and

the reverse of the Law's intent was brought
about. This came of weakness, and not of

any badness. For when we desire a thing,

and then are hindered of it, the flame of the

desire is but increased. Now this came not of

the Law; for it hindered us (3 Mss. en-

deavored) of itself to keep us off from it; but

sin, that is, thy own listlessness and bad dis-

position, used what was good for the reverse.

But this is no fault in the physician, but in the

patient who applies the medicine wrongly.
For the reason of the Law being given was,
not to inflame concupiscence, but to extinguish
it, though the reverse came of it. Yet the

blame attaches not to it, but to us. Since if

a person had a fever, and wanted to take cold

drink when it was not good for him, and one

were not to let him take his fill of it, and so

increase his lust after this ruinous pleasure,
one could not deservedly be found fault with.

For the physician's business is simply pro-

hibiting it, but the restraining himself is the

patient's. And what if sin did take occasion

from it ? Surely there are many bad men
who by good precepts grow in their own
wickedness. For this was the way in which

the devil ruined Judas, by plunging him
into avarice, and making him steal what be-

longed to the poor. However it was not the

being entrusted with the bag that brought this

to pass, but the wickedness of his own spirit.

And Eve, bv bringing Adam to eat from the

tree, threw him out of Paradise. But neither

in that case was the tree the cause, even if it

was through it that the 1 occasion took place.

But if he treats the discussion about the Law
with somewhat of vehemence, do not feel sur-

prise. For Paul is making a stand against
the present exigency, and suffers not his

language to give a handle even to those that

suspected otherwise, but takes great pains to

make the present statement correct. Do not

then sift what he is now going on to say (4
Mss. " here saying") by itself, but put beside it

the purpose by which he is led on to speak of

these things, and reckon for the madness of

the Jews, and their vigorous spirit of con-

tention, which as he desires earnestly to do

away with, he seems to bear violently (-

Kvelv) against the Law, not to find fault with

it, but to unnerve their vigor. For if it is any

reproach to the Law that sin taketh occasion

by it, this will be found to be the case in the

New Testament also. For in the New Testa-

ment there are thousands of laws, and about

many more ("far more," Field) important mat-

ters.' And one may see the same come to

pass there also, not with regard to covetous-

ness (lust, as v. 7) only, but to all wickedness

generally. For He says, "if I had not come
and spoken unto them, they had not had sin."

(John xv. 22.) Here then sin finds a footing

in this fact, and so the greater punishment.
And again when Paul discourseth about grace,
he says,

" Of how much sorer punishment,

suppose ye, shall he be counted worthy, who
hath trodden under foot the Son of God."

1 See the Analogy, 1. v. 4. p. 13c.
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(Heb. x. 29.) Has not then the worse punish-
ment its origin from hence, from the greater
benefit ? And the reason why he says the

Greeks were without excuse was, because

being honored with the gift of reason, and

having gotten a knowledge of the beauty of the

creation, and having been placed in a fair way
for being led by it to the Creator, they did not

so use the wisdom of God, as it was their

dutv. Seest thou that to the wicked in all
J

cases occasions of greater punishment result

from good things ? But we shall not in this

accuse the benefits of God, but rather upon
this even admire them the more : but we shall

throw the blame on the spirit of those who
abuse the blessings to contrary purpose.
Let this then be our line with regard to the

Law also. But this is easy and feasible the

other is what is a difficulty. How is it that he

says
"

I had not known lust except the Law
had said, Thou shall not covet?" Now if

man had not known lust, before he received

the Law, what was the reason for the flood, or

the burning of Sodom ? What does he mean
then? He means vehement lust : and this is

why he did not say, lust, but "
all manner of

concupiscence," intimating, in that, its vehe-

mency. And what, it will be said, is the good
of the Law, if it adds to the disorder ? None

;

but much mischief even. Yet the charge is

not against the Law, but the listlessness of

those who received it. For sin wrought it,

though by the Law. But this was not the pur-

pose of the Law, nay, the very opposite, Sin

then became stronger, he says, and violent.

But this again is no charge against the Law
but against their obstinacy.

" For without
the Law sin is dead." That is, was not so as-

certainable. For even those before the Law
knew that they had sinned, but they came to a

more exact knowledge of it after the giving of

the Law. And for this reason they were
liable to a greater accusation: since it was not

the same thing to have nature to accuse them,
and besides nature the Law, which told them

distinctly every charge.
Ver. 9.

" For I was alive without the Law
once."

When, pray, was that ? Before Moses.
See how he sets himself to show that it, both

by the things it did, and the things it did not

do, weighed down human nature. For when
"

I was alive without the Law," he means, I

was not so much condemned.
"But when the commandment came, sin

revived, and I died."

This seems indeed to be an accusing of the

Law. But if any one will look closely at it, it

will be seen to be even an encomium of it.

For it did not give existence to sin that be-

fore was not, but only pointed out what had

escaped notice. And this is even a praise of

the Law, if at least before it they had been

sinning without perceiving it. But when this

came, if they gained nothing besides from it,

at all events this they were distinctly made
acquainted with, the fact that they had been

sinning. And this is no small point, with a

view to getting free from wickedness. Now if

they did not get free, this has nothing to do
with the Law

;
which framed everything with a

view to this end, but the accusation lies wholly
against their spirit, which was perverse beyond
all supposition.

1 For what took place was
not the natural thing, their being injured by
things profitable. And this is why he says
" And the commandment, which was ordained
to life, I found to be unto death." He does
not say,

"
it was made," or "

it brought forth
"

death, but " was found," so explaining the

novel and unusual kind of discrepancy, and

making the whole fall upon their own pate.
For if, he says, you would know the aim of it,

it led to life, and was given with this view.

But if death was the issue of this, the fault

is with them that received the commandment,
and not of this, which was leading them to

life. And this is a point on which he has
thrown fresh light by what follows.

Ver. 11. "For sin taking occasion bv the

commandment deceived me, and by it slew

me."
You observe how he everywhere keeps to

sin, and entirely clears the Law of accusation.

And so he proceeds as follows.

Ver. 12. "Wherefore the law is holy, and
the commandment holy, and just, and good."

But, if ye be so minded, we will bring be-

fore you the language of those who wrest

these declarations. For this will make our

own statements clearer. For there are some
that say, that he is not here saying what he

does of the Law of Moses, but some take it of

the law of nature
; some, of the command-

ment given in Paradise. Yet surely Paul's

object everywhere is to annul this Law, but

he has not any question with those. And
with much reason

;
for it was through a fear

and a horror of this that the Tews obstinately

opposed grace. But it does not appear that

he has ever called the commandment in Para-

dise " Law "
at all

; no, nor yet any other

writer. Now to make this plainer from what
he has really said, let us follow out his words,

retracing the argument a little. Having then

spoken to them about strictness of conversa-

1 This expression seems strange with respect to the acts of

God. but it may be referred to what man could have imagined
beforehand

;
as indeed one use of the Law was to make men

sensible of their real state. It may also be taken in the sense

suggested by Is. v. 4; Matt. xxi. 19; Luke xiii. 6.
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tion, he goes on to say,
" Know ye not,

brethren, how that the Law hath dominion
over a man as long as he liveth ? Wherefore

ye are become dead to the Law." Therefore
if these things are said about the natural law,
we are found to be without the natural law.

And if this be true, we are more senseless

than the creatures which are without reason.

Yet this is not so, certainly. For with regard
to the law in Paradise, there is no need to be

contentious, lest we should be taking up a

superfluous trouble, by entering the lists

against things men have made up their minds

upon. In what sense then does he say,
"

I

should not have known sin but by the Law ?
"

He is speaking, not of absolute want of knowl-

edge, but of the more accurate knowledge.
For if this were said of the law of nature, how
would what follows suit ?

" For I was alive,"
he says,

" without the Law once." Now
neither Adam, nor any body else, can be
shown ever to have lived without the law of

nature. For as soon as God formed him, He
put into him that law of nature, making it to

dwell by him as a security to the whole kind

(Gr. Nature, see p. 365). And besides this, it

does not appear that he has anywhere called

the law of nature a commandment. But this

he calls as well a commandment, and that

"just and holy," as a "spiritual law." But the

law of nature was not given to us by the :

Spirit. For barbarians, as well as Greeks
and other men, have this law. Hence it is

plain, that it is the Mosaic Law that he is

speaking of above, as well as afterwards, and
in all the passages. For this cause also he

calls it holy, saying,
" Wherefore the Law is

holy, and the commandment holy, and just,

and good." For even though the Jews have

been unclean since the Law, and unjust and

covetous, this does not destroy the virtue of

the Law, even as their unbelief doth not make
the faith of God of none effect. So from all

these things it is plain, that it is of the Law
of Moses that he here speaks.

Ver. 13. "Was then that which is good
made death unto me ? God forbid. But sin,

that it might appear sin." (4 Mss. om. v.)

That is, that it might be shown what a

great evil sin is, namely, a listless will, an

inclinableness to the worse side, the actual

doing (3 Mss. om. this clause), and the per-
verted judgment. For this is the cause of all

the evils; but he amplifies it by pointing out

the exceeding grace of Christ, and teaching
them what an evil He freed the human race

from, which, by the medicines used to cure it,

1 Gen. vi. 3; and Psalm xciv. 10. do not contradict this,
since St. C. is using the word in its limited sense, as in St.

John vii. 39.

had become worse, and was increased by the

preventives. Wherefore he goes on to say :

"That sin, by the commandment, might
become exceeding sinful." Uo you see how
these things are woven together everywhere ?

By the very means he uses to accuse sin, he

again shows the excellency of the Law.
Neither is it a small point which he has gained
by showing what an evil sin is, and unfolding
the whole of its poison, and bringing it to

view. For this is what he shows, by saving,
"that sin by the commandment might become

exceeding sinful." That is, that it may be
made clear what an evil sin is, what a ruinous

thing. And this is what was shown by the

commandment. Herebv he also shows the

preeminence of grace above the Law, the pre-
eminence above, not the conflict with, the

Law. For do not look to this fact, that those
who received it were the worse for it

;
but

consider the other, that the Law had not only
no design of drawing wickedness out to

greater lengths, but even seriously aimed at

hewing down what already existed. But if it

had no strength, give to it indeed a crown for

its intention, but adore more highly the power
of Christ, which abolished, cut away: and

plucked up the very roots an evil so manifold
and so hard to be overthrown. But when you
hear me speak of sin, do not think of it as a

substantial
~

power, but evil doing, as it comes

upon men and goes from them continually,
and which, before it takes place, has no being.
and when it has taken place, vanishes again.
This then was why the Law was given. Now
no law is ever given to put an end to things

natural, but in order to correct a way of act-

ing purposely wicked. And this the lawgivers
that are without too are aware of, and all

mankind in general. For it is the evils from

viciousness alone that they are for setting

right, and they do not undertake to extirpate
those allotted us along with our nature

;
since

this they cannot do. For things natural

remain unalterable (Arist. /'///. b. 2, c.
i), as

we have told you freque-ntly in other dis-

courses also.

And so let us leave these contests, and

again practise ourselves in exhortation. < >i

rather, this last part belongs to those conte>i-.

For if we cast out wickedness, we should

brine: virtue in also : and bv these means we
shall clearly teach that wickedness is no nat-

ural evil, and shall be able easily to stop the

mouths of them that enquire for the origin of

evil, not by means of words only, but of

actions also, since we share the same nature

- See Herbert's Poftns. 2d. on Sin.
" Oh that I could a sin

once see!" etc. Also MBhler Symi. 1. i. c. S. also St. Aug.
Con/, vii. 12 (18) p. ui, O. T. and De Civ. Dei. xi. 9, xii. 2.
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with them, but are freed from their wicked-

ness. For let us not be looking at the labo-

riousness of virtue, but at the possibility of

succeeding in it. But if we be in earnest, it

will be at once light and palatable to us. But

if you tell me of the pleasure of vice, tell out

its end too. For it issueth in death, even as

virtue leadeth us to life. Or if you think fit,

let us rather scrutinize them both even before

their end
;
for we shall see that vice has a

great deal of pain attached to it, and virtue

great pleasure. For what pray is so painful
as a bad conscience ? or what more pleasing
than a good hope ? For there is nothing,

assuredly there is nothing, which is used to

cut us so deep, and press so hard on us, as

the expectation of evil : nothing that so keeps
us up, and all but gives us wings, as a good
conscience. And this we may get a knowl-

edge of even by what takes place before our

eyes. For they that dwell in a prison, and
are in expectation of sentence against them,
let them have the enjoyment of luxury

repeated beyond count, live a more afflicting

life than those that go a begging by the by-

roads, yet with nothing upon their consciences

to trouble them. For the expectation of a

dreadful end will not let them perceive those

pleasures which they have in their hands.

And why do I speak of prisoners ? Why, as

for those that are living out of prison, and
have a good fortune, yet have a bad con-

science about them, handicraftsmen that work
for their bread, and spend the whole day amid
their labor, are in a far better plight than

they. And for this reason too we say, How
miserable the gladiators are (though seeing
them as we do in taverns, drunken, luxurious,

gormandizing), and call them the most miser-

able of men, because the calamity of the end
which they must expect is too great to admit

of comparison with that pleasure. Now if to

them a life of this sort seems to be pleasing,
remember what I am continually telling you,
that it is no such marvel that a man who lives

in vice should not flee from the misery and

pain of vice. For see how a thing so detest-

able as that, yet seems to be delectable to

those who practice it. Yet we do not on this

account say, how happy they are, for this is

just the very reason why we think them

pitiable, because they have no notion of the

evils they are amongst. And what would you
say of adulterers, who for a little pleasure

undergo at once a disgraceful slavery, and a

loss of money, and a perpetual fear (Hor.
Sat. II. vii. 58-67), and in fact the very
life of a Cain, or rather one that is even

much worse than his, filled with fears for

the present, and trembling for the future,

and suspecting alike friend and foe, and those
that know about it, and those that know
nothing ? Neither when they go to sleep are

they quit of this struggle, their bad conscience

shaping out for them dreams that abound
with sundry terrors, and in this way horrify-

ing them. Far otherwise is the chaste man,
seeing he passes the present life unshackled
and at full liberty. Weigh then against the
little pleasure, the sundry fluctuations of these

terrors, and with the short labor of con-

tinency, the calm of an entire life
;
and you

will find the latter hath more of pleasantness
than the former. But as for the man that is

set upon plundering and laying hands upon
other men's goods, tell me if he has not to

undergo countless pains in the way of run-

ning about, fawning upon slaves, freemen,
doorkeepers ; alarming and threatening, act-

ing shamelessly, watching, trembling, in

agony, suspecting everything. Far otherwise
is the man that holds riches in contempt, for

he too enjoys pleasure in abundance, and
lives with no fear, and in perfect security.
And if any one were to go through the other
instances of vice, he would find much trouble,
and many rocks. But what is of greater
importance is, that in the case of virtue the
difficulties come first, and the pleasant part
afterwards, so the trouble is even thus alle-

'viated. But in the case of vice, the reverse.

After the pleasure, the pains and the punish-
ments, so that by these besides the pleasure
is done away. For as he who waits for the

crown, perceives nothing of present annoy-
ance, so he that has to expect the punish-
ments after the pleasures has no power of

gathering in a gladness that is unalloyed,
since the fear puts everything in confusion.

Or rather if any one were to scrutinize the

thing with care, even before the punishment
which follows upon these things, he would
find that even at the very moment when vice

is boldly entered upon, a great deal of pain is

felt. And, if you think fit, let us just exam-
ine this in the case of those who plunder
other men's goods. Or those who in any way
get together money, and setting aside the

fears, and dangers, and trembling, and agony,
and care, and all these things, let us suppose
the case of a man, who has got rich without

any annoyance, and feels sure about main-

taining his present fortune (which he has no
means of doing, still for all that let it be
assumed for argument's sake). What sort of

pleasure then is he to gather. in from having
so much about him ? On the contrary, it is

just this very thing that will not let him be

glad-hearted. For as long as ever he desires

other things besides, he is still upon the raclw
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Because desire gives pleasure at the time it

has come to a stand. If thirsty, for instance,
we feel refreshed, when we have drunk as

much as we wish
;
but so long as we keep

thirsty, even if we were to have exhausted all

the fountains in the world, our torment were

but growing greater ;
even if we were to

drink up ten thousand rivers, our state of

punishment were more distressing. And
thou also, if thou wen to receive the goods of

the whole world, and still to covet, wouldest
make thy punishment the greater, the more

things thou hadst tasted of. Fancy not then,
that from having gathered a great sum

together thou shalt have aught of pleasure,
but rather bv declining: to be rich. But if

thou covetest to be rich thou wilt be always
under the scourge. For this is a kind of love

that does not reach its aim
;
and the longer

journey thou hast gone, the further off thou

keepest from the end. Is not this a paradox
then, a derangement, a madness in the ex-

treme ? Let us then forsake this first of evils,

or rather let us not even touch this covetous-

ness at all. Yet, if we have touched it, let us

spring away from its first motions (-pooiuiuv).

For this is the advice the writer of the

Proverbs gives us, when he speaks about the

harlot :

"
Spring away," he says,

"
tarry not,

neither go thou near to the door of her

house
"

(Prov. v. 8) : this same thing I would

say to vou about the love of money. For if

by entering gradually you fall into this ocean

of madness, you will not be able to get up
out of it with ease, and as if you were in whirl-

pools,
1

struggle as often as ever you may, it

will not be easy for you to get clear; so after

falling: into this far worse abvss of covetous-

ness, you will destroy your own self, with all

that belongs to you. (Acts viii. 20.) And so

my advice is that we be on our watch against
the beginning, and avoid little evils, for the

great ones are gendered bv these. For he

who gets into a way of saying at every sin,

This matters nothing ! will by little and little

ruin himself entirely. At all events it is this

which has introduced vice, which has opened
the doors to the robber (5 Mss. devil), which

has thrown down the walls of cities, this say-

ing at each sin, "This matters nothing!"
Thus in the case of the body too, the greatest
of diseases grow up, when trifling ones are

made light of. If Esau had not first been a

traitor to his birthright, he would not have

become unworthy of the blessings. If he had
not rendered himself unworthy of the bless-

ings, he would not have had the desire of

going on to fratricide. If Cain had not fallen

] Such is apparently the sense, though Field with most Mss.
reads iAiyyois not iAiyfi.

in love with the first place, but had left that

to God, he would not have had the second

place. Again, when he had the second place,
if he had listened to the advice, he would not
have travailed with the murder. Again, if

after doing the murder he had come

repentance, when God called him, and had
not answered in an irreverent way, he
would not have had to suffer the subsequent
evils. But if those before the Law did owing
to this listlessness come to the very bottom of

misery, only consider what is to become of us,

who are called to a greater contest, unless we
take strict heed unto ourselves, and make
speed to quench the sparks of evil deeds
before the whole pile is kindled. Take an

instance of my meaning. Are you in the

habit of false swearing? do not stop at this

only, but away with all swearing, and you will

have no further need of trouble. For it is far

harder for a man that swears to keep from
false swearing, than to abstain from swearing
altogether.

2 Are you an insulting and
abusive person ? a striker too ? Lay down as

a law for Yourself not to be angry or brawl in

the least, and with the root the fruit also will

be gotten rid of. Are you lustful and dissi-

pated ? Make it your rule again not even to

look at a woman (Job xxxi. 1), or to go up
into the theatre, or to trouble yourself with the

beauty of other people whom you see about.

For it is far easier not even to look at a

woman of good figure, than after looking and

taking in the lust, to thrust out the perturba-
tion that comes thereof, the struggle being
easier in the preliminaries (- ). Or
rather we have no need of a struggle at all if

we do not throw the gates open to the enemy,
or take in the seeds of mischief (n
And this is why Christ chastised the man who
looks unchastely upon a woman (Matt. v. 28),
that He might free us from greater labor,

before the adversary became strong, bidding
us cast him out of the house while he may be
cast out even with ease. For what need to

have superfluous trouble, and to get entan-

gled with the enemies, when without entangle-
ment we may erect the trophy, and before the

wrestling seize upon the prize ? For it is not

so great a trouble not to look upon beautiful

women, as it is while looking to restrain one's

J See St. Chrys. on Eph. i. 14, //,'/.-.. t'f. Mor, (p. 119 O. T.>
also Horn. x. on the Statutes, p. 18* O. T. and index and St.

Gr. Naz. Iamb. xx. (Hen. xxiv.) The practice of swearing
seems to have prevailed to such an extent, .is t" call for the
utmost exertions to put it down. St. Jerome on Jer. iv. 2 ; Ez.
xvii. io, seems however w allow oaths. St. AthanashlS speaks,

strongly against swearing generally, tit Pass, tt < Ki .
*i 4. 5, 6,

t. 2, p. 82-4, and seems to allow it on t's. lxii. 12 (Eng. lxiii. 11. >

t. 1, 1 107, b. In Apol, mi Imp. Const. Hi<t. Tracts p. 161 < >. T.
he wishes some one present.

"
that he might question him by

the verv Truth" [<ir auTrj? tjj? aArjOfia?!
"
for what we say as

in the presence of God, we Christians hold for an oath."
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self. Or rather the first would be no trouble

at all, but immense toil and labor comes on
after looking. Since then this trouble is less

(most Mss. add,
"

to the incontinent "), or

rather there is no labor at all, nor trouble, but

the greater gain, why do we take pains to

plunge into an ocean of countless evils ? And
farther, he who does not look upon a woman,
will overcome such lust not only with greater
ease, but with a higher purity, as he on the other

hand who does look, getteth free with more

trouble, and not without a kind of stain, 1 that

is, if he does get free at all. For he that

does not take a view of the beautiful figure, is

pure also from the lust that might result.

But he who lusteth to look, after first laying
his reason low, and polluting it in countless

ways, has then to cast out the stain that came
of the lust, that is, if he do cast it out. This
then is why Christ, to prevent our suffering in

this way, did not prohibit murder only, but
wrath

;
not adultery only, but an unchaste

look even : not perjury only, but all swearing
whatsoever. Nor does he make the measure
of virtue stop here, but after having given
these laws, He proceeds to a still greater

degree. For after keeping us far away from

murder, and bidding us to be clear of wrath,
He bids us be ready even to suffer ill, and
not to be prepared to suffer no more than

what he who attacks us pleases, but even to

go further, and to get the better of his utmost
madness by the overflowingness of our own
Christian spirit (rf?r oliceiag <t>tyoco(pia.r). For
what He says is not,

"
If a man smite thee on

thy right cheek, bear it nobly and hold thy

peace ;

"
but He adds to this the yielding to

him the other too. For He says,
" Turn to

him the other also." (Matt. v. 39.) This
then is the brilliant victory, to yield him even
more than what he wishes, and to go beyond
the bounds of his evil desire by the profuse-
ness of one's own patient endurance. For in

this way you will put a stop to his madness,
and also receive from the second act again
the reward of the first, besides putting a stop
to wrath against him. See you, how in all

cases it is we that have it in our power not to

suffer ill, and not they that inflict it ? Or
rather it is not the not suffering ill alone, but
even the having benefits (Saw conj. Kadeiv ei>, so

2 Mss.) done us that we have in our own
power. And this is the truest wonder, that

we are so far from being injured, if we be

right-minded, that we are even benefited, and
that too by the very things that we suffer

unjustly at the hands of others. Reflect

then
;
has such an one done you an affront ?

1 " There is some little sensuality in being tempted." Bp.
Taylor on Repentance, c. 5. sect. 6. 4. t. 8, p. 494.

You have the power of making this affront

redound to your honor. For if you do an
affront in return, you only increase the dis-

grace. But if you bless him that did you the

affront, you will see that all men give you
victory, and proclaim your praise. Do you
see how by the things wherein we are

wronged, we get good done unto us if we be so
minded ? This one may see happening in the
case of money matters, of blows, and the
same in everything else. For if we requite
them with the opposite, we are but twining a
double crown about us, one for the ills we
have suffered, as well as one for the good we
are doing. Whenever then a person comes
and tells you that "such an one has done you
an affront, and keeps continually speaking ill

of you to everybody," praise the man to those
who tell you of him. For thus even if you
wish to avenge yourself, you will have the

power of inflicting punishment. For those
who hear you, be they ever so foolish, will

praise you, and hate him as fiercer than any
brute beast, because he, without being at all

wronged, caused you pain, but you, even
when suffering wrong, requited him with the

opposite. And so you will have it in your
power to prove that all that he said was to no

purpose. For he who feels the tooth of slan-

der, gives by his vexation a proof that he is

conscious of the truth of what is said. But
he who smiles at it, by this very thing acquits
himself of all suspicion with those who are

present. Consider then how many good
things you cull together from the affair.

First, you rid yourself of all vexation and
trouble. Secondly (rather this should come

first), even "if you have sins, you put them off,
2

as the Publican did by bearing the Pharisee's

accusation meekly. Besides, you will by this

practice make your soul heroic (Gr. philo-

sophic), and will enjoy endless praises from
all men, and will divest yourself of any sus-

picion arising from what is said. But even if

you are desirous of taking revenge upon the

man, this too will follow in full measure, both

by God's punishing him for what he has said,
and before that punishment by thy heroic

conduct standing to him in the place of a

mortal blow. 3 For there is nothing that cuts

those who affront us so much to the heart, as

for us who are affronted to smile at the

affront. As then from behaving with Chris-

tian heroism so many honors will accrue to

us, so from being little-minded just the

2 An instance of the rhetorical arrangement he admires in

the Apostle. His object is of course to make men patient
under reproaches even when partly deserved, and he thus
takes them by surprise.

3 See on Rom. xii. 20. Horn 22, which illustrates the subsid-

iary use of inferior motives.
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opposite will befall us in everything. For we

disgrace ourselves, and also seem to those

present to be guilty of the things mentioned,
and fill our soul with perturbation, and give
our enemy pleasure, and provoke God, and
add to our former sins. Taking then all this

into consideration, let us flee from the abyss

of a little mind (fUKpoijJvxiag), and take refuge
in the port of patient endurance (jianpoBvj

that here we may at once "find rest Unto our

souls
"
(Matt. xi. 29), as Christ also set forth,

and may attain to the good things to come,
by the grace and love toward man, etc.

HOMILY XIII.

ROM. VII. 14.

" For we know that the Law is spiritual : but I am
carnal, sold under sin."

After having said that great evils had
taken place, and that sin, taking occasion by
the commandment, had grown stronger, and
the opposite of what the Law mainly aimed at

had been the result, and after having thrown
the hearer into a great deal of perplexity, he

2;oes on next to give the rationale of these

events, after first clearing the Law of any
ill suspicion. For lest upon hearing that

it was through the commandment that sin

took that occasion, and that it was when
it came that sin revived, and through it

deceived and killed any one should sup-

pose the Law to be the source of these

evils, he first sets forth its defence with

considerable advantage, not clearing it from
accusation only, but encircling it also with

the utmost praise. And this he lays down,
not as granting it for his own part, but

as declaring a universal judgment. "For
we know," he says,

" that the Law is

spiritual." As if he had said, This is an

allowed thing, and self-evident, that it
"

is

spiritual," so far is it from being the cause

of sin, or to blame for the evils that have

happened. And observe, that he not only
clears it of accusation, but bestows exceed-

ing great praise upon it. For by calling
it spiritual, he shows it to be a teacher

of virtue and hostile to vice
;

for this is

what being spiritual means, leading off from
sin of every kind - And this the Law did

do, by frightening, admonishing, chastening,

correcting, recommending every kind of

virtue. Whence then, was sin produced, if

the teacher was so admirable? It was from

the listlessness of its disciples. Wherefore
he went on to say, "but I am carnal;"

giving us a sketch now of man, as com-

porting himself in the Law, and before the

Law.* " Sold under sin." Because with

death (he means) the throng of passions
also came in. For when the body had be-

come mortal, it was henceforth a necessary
thing for it to receive concupiscence, and

anger, and pain, and all the other passions,
which required a great deal of wisdom

(oi'/oaooiar) to prevent their flooding us, and

sinking reason in the depth of sin. For
in themselves they were not sin,

1 but,
when their extravagancy was unbridled, it

wrought this effect. Thus (that I may take

one of them and examine it as a specimen)
desire is not sin : but when it has run into

extravagance, being not minded to keep
within the laws of marriage," but springing
even upon other men's wives

;
then the

thins; henceforward becomes adulterv, vet

* Chrys. gives no hint of any controversy as to the interpre-
tation of the passage vii. 14-2;. In modern times the question
has been greatly disputed: Whom does the apostle represent
by the

'*
I

" who is waging such an unsuccessful combat with
sin? Passing by the views that he refers to himself person-
ally (Hofmann) and that he refers to the Jewish people under
the old dispensation (Grotius, Reiche), two opinions have pre.
vailed among interpreters (1^ that he is representing the re-

ft
>:, >-,i!,- man. (For the arguments by which this view is

supported see Hodge on Romans in !o<o). (2) That he is here

personating the unregenerate man who. however, has become
awakened under the law to a sense of his sinful condition.
This view is preferred on the following grounds. (1) The con-
nection of 14-25 with the argument Of --1 ; which shows the

power of the law to awaken the consciousness ol sm and can
therefore apply only to the Jew aroused by the law. (a) The
relation of the passage to chap. viii. In vii. 25 the ap
mounts to the Christian plane and in ch. viii. exults in the lib-

eration from the conflict just described which Christ brin.

the soul. (3) Much of the language 1 >i vii. m 15 is in< 1 nsisti 1 t

with the consciousness of a regenerate man and espei
with Paul's joyous and triumphant view of the Christian life.

141 The language throughout is appropriate, not, indeed, to the

morally indifferent man, but to the unconverted Jew whom
the law lias awakened CO a knowledge of his sin and need, and
this is precisely the subject under consideration in the earlier

verses of the (hap. So Tholuck, De Wette. Alford, Olshausen.

Lange, Meyer, Weiss, Godet). Chrys. rather takes for granted.
than slates the same view, in saying that it is

" a sketch of

man as comporting himself in the law and before the law."

G. i: S.
1 The words of the Fathers on this subject become more

definite after the Pelagian Controversy. St. Aug
':/. i. 2, 32. 1 Ben. t. 10'.. speak thus of concupiscence.

(not in act, but as an inherited habit). "It is not however
called sin in the sense oi making one guilty, but in that il is

caused by the guilt of the tirs: man. and in that it rebels, and
strives to draw us into guilt excepi grace aid us."

' So Field from most Mss. Sav. lawful marri.i.
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not by reason of the desire, but by reason

of its exorbitancy. And observe the wis-

dom of Paul. For after praising the Law,
he hastens immediately to the earlier period,
that he may show the state of our race,
both then and at the time it received the

Law, and make it plain how necessary the

presence of grace was, a thing he labored

on every occasion to prove. For when he

says,
" sold under sin," he means it not

of those who were under the Law only,
but of those who had lived before the

Law also, and of men from the very first.

Next he mentions the way in which they
were sold and made over.

Ver. 15.
" For that which I do, I know

not."

What does the "
I know not

" mean ?

I am ignorant. And when could this ever

happen ? For nobody ever sinned in igno-
rance. Seest thou, that if we do not receive

his words with the proper caution, and

keep looking to the object of the Apostle,
countless incongruities will follow ? For if

they sinned through ignorance, then they
did not deserve to be punished. As then

he said above,
"
for without the Law sin

is dead," not meaning that they did not

know they were sinning, but that they knew
indeed, but not so distinctly ;

wherefore

they were punished, but not so severely :

and again ;

"
I should not have known

lust
;

"
not meaning an entire ignorance of

it, but referring to the most distinct knowl-

edge of it
;
and said, that it also "

wrought
in me all manner of concupiscence, not

meaning to say that the commandment
made the concupiscence, but that sin through
the commandment introduces an intense

degree of concupiscence ;
so here it is not

absolute ignorance that he means by say-

ing,
" For what I do, I know not

;

"
since

how then would he have pleasure in the

law of God in his inner man ? What then

is this, "I know not?" I get dizzy, he

means, I feel carried away,
1

I find a vio-

lence done to me, I get tripped up without

knowing how. Just as we often say, Such
an one came and carried me away with

him, without my knowing how
;
when it is

not ignorance we mean as an excuse, but
to show a sort of deceit, and circumvention,
and plot.

" For what I would, that I do
not : but what I hate, that I do." How
then canst thou be said not to know what
thou art doing ? For if thou wiliest the

good, and hatest the evil, this requires a

perfect knowledge. Whence it appears that

1
e/uiroSicrnibs reus ovA>7<recri. Arist. Rhet. 11.

he says,
" that I would not," not as deny-

ing free will, or as adducing any con-
strained necessity. For if it was not

willingly, but by compulsion, that we sinned,
then the punishments that took place be-
fore would not be justifiable. But as in

saying
"

I know not," it was not ignorance
he set before us, but what we have said

;

so in adding the "
that I would not," it is no

necessity he signifies, but the disapproval
he felt of what was done. 2 Since if this

was not his meaning in saying,
" That

which I would not, that I do :

" he would
else have gone on,

" But I do what I am
compelled and enforced to." For this is

what is opposed to willing and power (k^ovalg).
But now he does not say this, but in the place
of it he has put the word,

"
that I hate,"

that you might learn how when he says,"
that I would not," he does not deny the

power. Now, what does the " that I would
not" mean? It means, what I praise not,
what I do not approve, what I love not.

And in contradistinction to this, he adds
what follows

;

" But what I hate, that I

do."

Ver. 16.
"

If then I do that which I would

not, I consent unto the Law, that it is

good."
You see here, that the understanding is not

yet perverted, but keeps up its own noble
character even during the action. For even
if it does pursue vice, still it hates it the

while, which would be great commendation,
whether of the natural or the written Law.
For that the Law is good, is (he says) plain,
from the fact of my accusing myself, when I

disobey the Law, and hate what has been
done. And yet if the Law was to blame for

the sin, how comes it that he felt a delight in

it, yet hated what it orders to be done ? For,
"I consent," he says, "unto the Law, that it

is good."
Ver 17, 18.

" Now then it is no more I that

do it, but sin that dwelleth in me. For I

know that in me, that is, in my flesh, dwelleth

no good thing."
On this text, those who find fault with the

flesh, and contend it was no part of God's

creation, attack us. What are we to say
then ? Just what we did before, when discuss-

sing the Law: that as there he makes sin

answerable for everything so here also. For
he does not say, that the flesh worketh it,

but just the contrary,
"

it is not I that do

it, but sin that dwelleth in me." But if

he does say that
" there dwelleth no good

thing in it," still this is no charge against the

2 This seems to have been Plato's view of free-will. See
Tenneman, Plat. Philos. iv. p. 34, oOSeis ixuiv n-oi'rjpas, etc.
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flesh. For the fact that
" no good thing dwell-

eth in it," does not show that it is evil itself.

Now we admit, that the flesh is not so

great as the soul, and is inferior to it, yet
not contrary, or opposed to it, or evil

;
but

that it is beneath the soul, as a harp beneath
a harper, and as a ship under the pilot.

And these are not contrary to those who

guide and use them, but go with them entirely,

yet are not of the same honor with the

artist. As then a person who says, that

the art resides not in the harp or the ship,
'but in the pilot or harper, is not finding fault

with the instruments, but pointing out the

great difference between them l and the

artist; so Paul in saying, that "in my flesh

dwelleth no good thing," is not finding fault

with the body, but pointing out the soul's

superiority. For this it is that has the whole

duty or pilotage put into its hands, and that

of playing. And this Paul here points out,

giving the governing power to the soul,
and after dividing man into these two things,
the soul and the body, he says, that the flesh

has less of reason, and is destitute of discre-

tion, and ranks among things to be led,

not amon2f things that lead. But the soul

has more wisdom, and can see what is to be
done and what not, yet is not equal to pulling
in the horse as it wishes. And this would
be a charge not against the flesh only,
but against the soul also, which knows
indeed what it ought to do, but still does
not carry out in practice what seems best to

it. "For to will," he says,
"

is present with

me
;
but how to perform that which is good,

I find not." Here again in the words,
"

I

find not," he does not speak of any ignorance
or perplexity, but a kind of thwarting and

crafty assault made by sin, which he there-

fore points more clearly out in the next

words.

Ver. 19, 20.
" For the good that I would

I do not : but the evil which I would not

that I do. Now if I do that I would not,
it is no more I that do it but sin that

dwelleth in me."
Do you see, how he acquits the essence of

the soul, as well as the essence of the flesh,

from accusation, and removes it entirely to

sinful actions ? For if the soul willeth not

the evil, it is cleared : and if he does not

work it himself, the body too is set free, and
the whole may be charged upon the evil

moral choice. Now the essence of the soul

and body and of that choice are not the

same, for the two first are God's works,

1 So the Mss. Sav. has ttj; Ti\v^, which seems to have been
put in to show that it was not the maker, but the user of the

instrument, that was meant.

and the other is a motion from ourselvi ss

towards whatever we please to direct it.

For willing is indeed natural (iy^urov), and is

from God : but willing on this wise is our

own, and from our own mind.
Ver. 21. "I find then a law, that when

I would do good, evil is present with
me."
What he says is not very clear. What

then is it that is said ? I praise the law, he

says, in my conscience, and I find it pleads
on my side so far as I am desirous of doing
what is right, and that it invigorates this wish.
For as I feel a pleasure in it, so does it yield

praise to my decision. Do you see how he

shows, that the knowledge of what is good
and what is not such is an original and
fundamental part of our nature, and that

the Law of Moses praises it, and getteth
praise from it? For above he did not say
so much as I get taught by the Law, but
"

I consent to the Law
;

"
nor further on

that I get instructed by it, but "
I delight in

'

it. Now what is
"

I delight ?
"

It is, I agree
with it as right, as it does with me when
wishing to do what is good. And so the

willing what is good and the not willing
what is evil was made a fundamental part of

us from the first. But the Law, when it

came, was made at once a stronger accuser in

what was bad, and a greater praiser in what
was good. Do you observe that in every
place he bears witness to its having a kind
of intensitiveness and additional advantage,

yet nothing further ? For though it praises
and I delight in it, and wish what is good
the "

evil is" still "present with me," and
the agency of it has not been abolished.

And thus the Law, with a man who deter-

mines upon doing anything good, only acts

so far as auxiliary to him, as that it has the

same wish as himself. Then since he had
stated it indistinctly, as he goes on he gives
a yet more distinct interpretation, by showing
how the evil is present, how too the Law
is a law to such a person only who has a

mind to do what is good.
Ver. 22. "For I delight," he says, "in

the law of God after the inward man.''

He means, for I knew even before this

what was good, but when I find it set down in

writing, I praise it.

Ver. 23.
" But I see another law warring

against the law of my mind."
Here again he calls sin a law warring

against the other, not in respect of good
order, but from the strict obedience yielded
to it by those who comply with it. As then
it gives the name of master (m><' Matt. vi.

24; Luke xvi. 13) to Mammon, and of god
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(Phil. iii. 19) to the belly, not because of

their intrinsically deserving it, but because of

the extreme obsequiousness of their subjects ;

so here he calls sin a law, owing to those

who are so obsequious to it, and are afraid

to leave it, just as those who have received

the Law dread leaving the Law. This

then, he means, is opposed to the law of

nature; for this is what is meant by
" the

law of my mind." And he next represents
an array and battle, and refers * the whole

strusrsfle to the law of nature. For that of

Moses was subsequently added over and
above : yet still both the one and the other,
the one as teaching, the other as praising
what was right, wrought no great effects

in this battle
;
so great was the thraldom of

sin, overcoming and getting the upper hand
as it did. And this Paul setting forth, and

showing the decided (jcara updroq) victory it

had, says,
"

I see another law warring against
the law of my mind, and bringing me into

captivity." He does not use the word

conquering only, but "
bringing me into

captivity to the law of sin." He does not

say the bent of the flesh, or the nature of

the flesh, but " the law of sin." That is, the

thrall, the power. In what sense then does
he say,

" Which is in my members ?
" Now

what is this ? Surely it does not make the

members to be sin, but makes them as

distinct from sin as possible. For that which
is in a thing is diverse from that wherein

it is. As then the commandment also is

not evil, because by it sin took occasion,
so neither is the nature of the flesh, even if

sin subdues us by means of it. For in this

way the soul will be evil, and much more so

too, since it has authority in matters of action.

But these things are not so, certainly they
are not. Since neither if a tyrant and a robber

were to take possession of a splendid mansion
and a king's court, would the circumstance be

any discredit to the house, inasmuch as the

entire blame would come on those who
contrived such an act. But the enemies
of the truth, along with their impiety, fall

unawares also into great unreasonableness.

For they do not accuse the flesh only, but

they also disparage the Law. And yet
if the flesh were evil, the Law would be

good. For it wars against the Law, and

opposes it. If, however, the Law be not

good, then the flesh is good.* For it wars

1 Ver. and Saw Marg. evTi'flrjtri, which makes much the same
sense; his conj. and 2 Mss. avTiriOrfo-t., "sets in opposition."

* It is peculiarly interesting to see how vigorously Chrys.
combats the idea that the flesh is essentially evil, as if it were
a current notion of his time. This view derived from hea-
then sources exerted a powerlul influence in the Church from
earlv times and became the fruitful source of ascetic rigors.
G. B. S.

and fights against it even by their own
account. How come they then to assert

that both belong to the devil, putting things
opposed to each other before us ? Do you
see, along with their impiety, how great
is their unreasonableness also ? But such
doctrines as these are not the Church's, for

it is the sin only that she condemns
;
and both

the Laws which God has given, both that

of nature and that of Moses, she says are

hostile to this, and not to the flesh
;
for the

flesh she denies to be sin, for it is a work
of God's, and one very useful too in order to

virtue, if we live soberly.
Ver. 24.

" O wretched man that I am ! who
shall deliver me from the body of this death ?

"

Do you notice what a great thraldom
that of vice is, in that it overcomes even a

mind that delighted in the Law ? For no one
can rejoin, he means, that I hate the Law and
abhor it, and so sin overcomes me. For "I

delight in it, and consent to it," and flee for

refuge to it, yet still it had not the power of

saving one who had fled to it. But Christ

saved even one that -fled from Him. See
what a vast advantage grace has! Yet the

Apostle has not stated it thus
;

but with a

sigh only, and a great lamentation, as if

devoid of any to help him, he points out by
his perplexity the might of Christ, and says,
" O wretched man that I am ! who shall de-

liver me from the body of this death ?
" The

Law has not been able : conscience has

proved unequal to it, though it praised what
was good, and did not praise it only, but even

fought against the contrary of it. For by the

very words "warreth against" he shows that

he was marshalled against it for his part.
From what quarter then is one to hope for

salvation ?

Ver. 25. "I thank God through Jesus
Christ our Lord."

Observe how he shows the necessitv of hav-

ing grace present with us, and that the well-

doings herein belong alike to the Father and
the Son. For if it is the Father Whom he

thanketh, still the Son is the cause of this

thanksgiving. But when you hear him say,
" Who shall deliver me from the body of this

death?" do not suppose him to be accusing
the flesh. For he does not say "body of sin,"
but "

body of death :

"
that is, the mortal

body that which hath been overcome by
death, not that which gendered death. And
this is no proof of the evil of the flesh, but of

the marring Qnqpeiag, thwarting) it has under-

gone. As if any one who was take captive by
the savages were to be said to belong to the

savages, not as being a savage, but as being
detained bv them : so the bodv is said to be
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of death, as being held down thereby, not

as producing it. Wherefore also it is not the

body that he himself wishes to be delivered

from, but the mortal body, hinting, as I have

often said, that from its becoming subject to

suffering,
1

it also became an easy prey to sin.

Why then, it may be said, the thraldom of sin

being so great before the times of grace, were
men punished for sinning ? Because they
had such commands given them as might even

under sin's dominion be accomplished. For
he did not draw them to the highest kind of

conversation, but allowed them to enjoy
wealth, and did not forbid having several

wives, and to gratify anger in a just cause,
and to make use of luxury within bounds. 2

(Matt. v. 38.) And so great was this conde-

scension, that the written Law even required
less than the law of nature. For the law of

nature ordered one man to associate with one
woman throughout. And this Christ shows in

the words,
" He which made them at the be-

ginning, made them male and female." (ib.

xix. 4.) But the Law of Moses neither forbade

the putting away of one and the taking in of

another, nor prohibited the having of two 3
at

once ! (ib. v. 31.) And besides this there

are also many other ordinances of the Law,
that one might see those who were before its

day fully performing, being instructed by the

law of nature. They therefore who lived

under the old dispensation had no hardship
done them by so moderate a system of laws

being imposed upon them. But if they were

not, on these terms, able to get the upper
hand, the charge is against their own listless-

ness. Wherefore Paul gives thanks, because

Christ, without any rigorousness about these

things, not only demanded no account of this

moderate amount, 4 but even made us able to

have a greater race set before us. And there-

fore he says,
"

I thank my God through Jesus
Christ." And letting the salvation which all

agreed about pass, he goes from the points he

had already made good, to another further

point, in which he states that it was not our

former sins only that we were freed from, but

we were also made invincible for the future.

For " there is," he says,
" now no condemna-

tion to them which are in Christ Jesus, who
walk not after the flesh." Yet he did not say
it before he had first recalled to mind our for-

mer condition again in the words,
" So then

1
ffaCrjToi', which may also mean liable to passions.

2 He is speaking of the actual precepts. Men under the
Law were encouraged to higher aims, but it was in looking
beyond the letter.

3 The typical fitness of this permission is illustrated by the
case of Sarah and Hagar: the coincidence of typical with
moral fitness is in many cases above our understanding.

4 So Field from i Ms.: others "past sins:" Vulg.
" our

doings."

with the mind I myself serve the law of God,
but with the flesh the law of sin."

Chap. viii. ver. 1. "There is therefore no
condemnation to them which are in Christ

Jesus."
Then as the fact that many fall into sin

even after baptism presented a difficulty [ovte-

-L-rn), he consequently hastened to meet it,

and says not merely
"
to them that are in

Christ Jesus," but adds, "who walk not after

the flesh
;

"
so showing that all afterward

comes of our listlessness. For now we have
the power of walking not after the flesh, but
then it was a difficult task. Then he gives
another proof of it by the sequel, in the

words,
Ver. 2.

" For the law of the Spirit of life

hath made me free."

It is the Spirit he is here calling the law of

the Spirit. For as he calls sin the law of sin.

so he here calls the Spirit the law of the

Spirit. And yet he named that of Moses as

such, where he says,
" For we know that the

Law is spiritual." What then is the differ-

ence ? A great and unbounded one. For
that was spiritual, but this is a law of the

Spirit. Now what is the distinction between
this and that ? The other was merely given

by the Spirit, but^ this even furnisheth those

that receive it with the Spirit in large measure.
Wherefore also he called it the law of life

5
in

contradistinction to that of sin, not that of

Moses. For when he says, It freed me 6 from
the law of sin and death, it is not the law of

Moses that he is here speaking of, since in no
case does he style it the law of sin : for how-

could he one that he had called "just and

holy" so often, and destructive of sin too?

but it is that which warreth against the law of

the mind. For this grievous war did the

grace of the Spirit put a stop to, by slaying
sin, and making the contest light to us and

crowning us at the outstart, and then drawing
us to the struggle with abundant help. Next
as it is ever his wont to turn from the Spirit

to the Son and the Father, and to reckon all

our estate to lean upon the Trinity,
7 so doth

he here also. For after saying, "Who shall

deliver me from the body of this death," he

pointed at the Father as doing this by the

Son, then again at the Holy Spirit along with

the Son. " For the law of the Spirit of Life

in Christ Jesus hath made me free, he says.
Then ajrain, at the Father and the Son;

Yer. 3. "For what the Law could not do,"

5 It mav be right to consider tt)s ivy* as forming part of the
attribute of i>d/no? in conformity with the Hebr. idiom

;

! , s ' Warn. A >.'. ??j. S.
1

" Thee
"
most Mss.. and Edd. before Field.

7
ttJ TptaSi rrai'Ta Ta Trap Tj^a>r Aoyitjo/ier'os, or 4t

imputing
all things (done) by us to the Trinity.
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he saith, "in that it was weak through the flesh,

God sending His own Son in the likeness of

sinful flesh, and for sin, condemned sin in the

flesh."

Again, he seems indeed to be disparaging
the Law. But if any one attends strictly, he

even highly praises it, by showing that it har-

monizes with Christ, and gives preference to

the same things. For he does not speak of

the badness of the Law, but of " what it could

not do ;

" and so again,
"

in that it was weak,"

not, "in that it was mischievous, or design-

ing." And even weakness he does not as-

cribe to it, but to the flesh, as he says,
"
in

that it was weak through the flesh," using the

word " flesh
"
here again not for the essence

and subsistency itself, but giving its name to

the more carnal sort of mind. In which way
he acquits both the body and the Law of any
accusation. Yet not in this way only, but by
what comes next also. For supposing the

Law to be of the contrary part, how was it

Christ came to its assistance, and fulfilled its

requisitions, and lent it a helping hand by
condemning sin in the fles*h ? For this was
what was lacking, since in the soul the Lord
had condemned it long ago. What then ? is

it the greater thing that the Law accom-

plished, but the less that, the Only-Begotten
did ? Surely not. For it was God that was

the principal doer of that also, in that He
gave us the law of nature, and added the

written one to it. Again, there were no use

of the greater, if the lesser had not been sup-

plied. For what good is it to know what

things ought to be done, if a man does not

follow it out ? None, for it were but a greater
condemnation. And so He that hath saved

the soul it is, Who hath made the flesh also

easy to bridle. For to teach is easy, but to

show besides a way in which these things
were easily done, this is the marvel. Now it

was for this that the Only-Begotten came, and
did not depart before He had set us free from

this difficulty. But what is greater, is the

method of the victory ;
for He took none

other flesh, but this very one which was beset

with troubles. So it is as if any one were to

see in the street a vile woman of the baser

sort being beaten, and were to say he was her

son, when he was the king's, and so to get
her free from those who ill treated her. And
this He really did, in that He confessed that

He was the Son of Man, and stood by it

(i. e. the flesh), and condemned the sin.

However, He did not endure to smite it be-

sides : or rather, He smote it with the blow of

His death, but in this very act it was not the

smitten flesh which was condemned and per-

ished, but the sin which had been smiting.

And this is the greatest possible marvel. For
if it were not in the flesh that the victory took

place, it would not be so astonishing, since

this the Law also wrought. But the wonder

is, that it was with the flesh Qiera oapubg) that

His trophy was raised, and that what had
been overthrown numberless times by sin, did

itself get a glorious victory over it. For be-

hold what strange things there were that took

place ! One was, that sin did not conquer
the flesh

; another, that sin was conquered,
and conquered by it too. For it is not the

same thing not to get conquered, and to con-

quer that which was continually overthrowing
us. A third is, that it not only conquered it,

but even chastised it. For by not sinning it

kept from being conquered r but by dying
also, He overcame and condemned it, having
made the flesh, that before was so readily
made a mock of by it, a plain object of fear

to it. In this way then, He at once unnerved
its power, and abolished the death by it intro-

duced. For so long as it took hold of sin-

ners, it with justice kept pressing to its end.

But after finding a sinless body, when it had

given it up to death, it was condemned as

having acted unjustly. Do you observe, how

many proofs of victory there are ? The flesh

not being conquered by sin, Its even conquer-

ing and condemning it, Its not condemning it

barely, but condemning it as having sinned.

For after having convicted it of injustice, he

proceeds to condemn it, and that not by
power and might barely, but even by the rules

of justice. For this is what he means by say-

ing, "for sin condemned sin in the flesh."

As if he had said that he had convicted it of

great sin, and then condemned it. So you
see it is sin that getteth condemned every-

where, and not the flesh, for this is even

crowned with honor, and has to give sentence

against the other. But if he does say that it

was "in the likeness
"
of flesh that he sent

the Son, do not therefore suppose that His
flesh was of a different kind. For as he called

it "sinful," this was why he put the word
" likeness." 1 For sinful flesh it was not that

Christ had, but like indeed to our sinful flesh,

1 The Fathers lay great stress upon this phrase of the

Apostles. August, contr. Faust, xiv. 5, argues, that this like-

ness consisted in our Lord's flesh being mortal; death being
the penalty of sin: vid. also de Nuptiis et Concupisc. 1. 12.

vid. also Basil. Ep. 261, where writing against the Apol-
linarians, he interprets this text to mean, that whereas
Christ had all affections of human nature, which implied
the reality of His assumption of it, He had not those which
infringe our nature, i. e. which arise from sin. Athana-
sius, writing against the same heretics, observes, that Christ's

sinlessness was like Adam's before the fall (In Apoll. ii. 6): or

as St. Cyril observes, greater than before the fall, because He
has a physical inability to sin. arising from His personality be-

ing Divine, vid. Cyr. Alex, in Esai. I. i. Orat. 4, fin. At the
same time He took the flesh, not of Adam unfalleh, but fallen,

such as ours. / 'id. Leont. contra Nest, et Eutych. lib. 2 apud
Cam's, vol. i. p. 568. Gall. xii. 681. Fulgent. Ep. ad. Regin.
Tertull. de Cam. Ckristi. xvi.



Homily XIII.] THE EPISTLE TO THE ROMANS. 433

yet sinless, and in nature the same with us.

And so even from this it is plain that by
nature the tiesh was not evil. For it was not

by taking a different one instead of the for-

mer, nor by changing this same one in sub-

stance, that Christ caused it to regain the vic-

tory : but He let it abide in its own nature,
and yet made it bind on the crown of victory
over sin, and then after the victory raised it

up, and made it immortal. What then, it may
be said, is this to me, whether it was this flesh

that these things happened in ? Nay, it con-

cerns thee very much. Wherefore also he

proceeds :

Ver. 4.
" That the righteousness

' of the

Law might be fulfilled in us, who walk not

after the flesh."

What meaneth this word, righteousness ?

Why, the end, the scope, the well-doing. For
what was its design, and what did it enjoin ?

To be without sin. This then is made good
to us (mTupBaTcu >'juh')

now through Christ.

And the making a stand against it, and the

getting the better of it, came from Him.
But it is for us to enjoy the victory. Then
shall we never sin henceforth ? We never
shall unless we have become exceedingly re-

laxed and supine. And this is why he added,
"
to them that walk not after the flesh. For

lest, after hearing that Christ hath delivered

thee from the war of sin, and that fhe requisi-
tion (AtKaiuua) of the Law is fulfilled in thee,

by sin having been "condemned in the flesh,"
thou shouldest break up all thy defences

;

therefore, in that place also, after saying,
" there is therefore no condemnation," he

added,
"
to them that walk not after the

flesh
;

" and here also,
"

that the requisition
of the Law might be fulfilled in us," he

proceeds with the very same thing ;
or rather,

not with it only, but even with a much

stronger thing.
2 For after saying,

"
that the

righteousness of the Law might be fulfilled in

us that walk not after the flesh," he proceeds,
"but after the Spirit."

So showing, that it is not only binding upon
us to keep ourselves from evil deeds, but also

to be adorned (xofipv) with good. For to give
thee the crown is His

;
but it is thine to hold

it fast when given. For the righteousness of

the Law, that one should not become liable

to its curse, Christ has accomplished for thee.

Be not a traitor then to so great a gift, but

keep guarding this goodly treasure. For in

1 Aristotle defines Siicaiwfia to be to Sixaiov orav npa\9rj- but
rather in the sense of correcting wrong than in the more gen-
eral meaning: Eth. b. v. c. 7, 7. It may mean here what
the Law claims of right.

2 St. Chr. evidently used a text which read in v. 1 n'r) Kara

crafxa 7repi7r., but omitted aAXd Kara n^eO/ia. Most Mss. of the
N. T. and all recent critical editions, omit both clauses there:
here there is no doubt of either.

23

this passage he shows that the Font will nol

suffice to save us, unless, after coming from it.

we display a life worthy of the Gift. And so
he again advocates the Law in saving what he
does. For when we have once become obe-
dient to Christ, we must use all ways and

plans so that its righteousness, which Christ

fulfilled, may abide in us, and not come to

nau<rht.

Ver. 5.
" For they that are after the flesh

do mind the things of the flesh."

Yet even this is no disparaging of the flesh.

For so long as it keeps its own place, nothing
amiss cometh to pass. But when we let it

have its own will in everything, and it passes
over its proper bounds, and rises up against
the soul, then it destroys and corrupts every-
thing, yet not owing to its own nature, but to

its being out of proportion, and the dis-

order thereupon ensuing.
" But they that are

after the Spirit do mind the things of the

Spirit."
Ver. 6.

" For to be carnally minded is

death." He does not speak of the nature of

the flesh, or the essence of the body, but of

being carnally
"
minded," which may be set

right again, and abolished. And in saying
thus, he does not ascribe to the flesh any
reasoning power of its own. Far from it.

But to set forth the grosser motion of the

mind, and giving this a name from the inferior

pari, and in the same way as he often is in

the habit of calling man in his entireness,
and viewed as possessed of a soul, flesh.

"But to be spiritually minded." Here again
he speaks of the spiritual mind, in the same

way as he says further on,
" But He that

searcheth the hearts knoweth what is the

mind of the spirit
"

(ver. 27); and he points
out many blessings resulting from this, both
in the present life, and in that which is to

come. For as the evils which being carnally
minded introduces, are far outnumbered by
those blessings which a spiritual mind affords.

And this he points out in the words "
life and

peace." The one is in contraposition to the

first for death is what he says to be carnally
minded is. And the other in contraposition
to the following. For after mentioning peace,
he goes on,

Ver. 7.
" Because the carnal mind is

enmity against God :

" and this is worse than

death. Then to show how it is at once death
and enmity ;

"
for it is not subject to the

Law of God," he says, "neither indeed can
be." But be not troubled at hearing the
" neither indeed can be." For this difficulty
admits of an easy solution. For what he here

names "carnal mindedness "
is the reason-

ing (or "way of thinking," Xoyioftbv) that is
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earthly, gross, and eager-hearted after the

things of this life and its wicked doings. It

is of this he says
" neither yet can" it "be

subject
"

to God. And what hope of salva-

tion is there left, if it be impossible for one
who is bad to become good ? This is not

what he says. Else how would Paul have

become such as he was ? how would the

(penitent) thief, or Manasses, or the Ninevites,
or how would David after falling have recov-

ered himself? How would Peter after the

denial have raised himself up ? (i Cor. v. 5.)

How could he that had lived in fornication

have been enlisted among Christ's fold ?

(2 Cor. ii. 6-1 1.) How could the Galatians

who had " fallen from grace
"

(Gal. v. 4), have
attained their former dignity again ? What
he says then is not that it is impossible for a

man that is wicked to become good, but that

it is impossible for one who continues wicked
to be subject to God. Yet for a man to be

changed, and so become good, and subject to

Him, is easy. For he does not say that man
cannot be subject to God, but, wicked doing
cannot be good. As if he had said, fornica-

tion cannot be chastity, nor vice virtue. And
this it says in the Gospel also,

" A corrupt
tree cannot bring forth good fruit

"
(Matt.

vii. 18), not to bar the change from virtue to

vice, but to say how incapable continuance

in vice is of bringing forth good fruits. For He
does not say that an evil tree cannot become
a good one, but that bring forth good fruit it

cannot, while it continues evil. For that it can

be changed, He shows from this passage, and
from another parable, when He introduces

the tares as becoming wheat, on which score

also He forbids their being rooted up ;

"
Lest," He says,

"
ye root up also the wheat

with them (ib. xiii. 29) ;
that is, that which

will spring (yh>ecdai, 4 Mss. TiKTEoOai) from them.

It is vice then he means by carnal minded-

ness, and by spiritual mindedness the grace

given, and the working of it discernible in the

right determination of mind, not discussing
in any part of this passage, a substance and

an entity, but virtue and vice. For that which

thou hadst no power to do under the Law,

now, he means, thou wilt be able to do, to go
on uprightly, and with no intervening fall, if

thou layest hold of the Spirit's aid. For it is

not enough not to walk after the flesh, but we
must also go after the Spirit, since turning

away from what is evil will not secure our

salvation, but we must also do what is good.
And this will come about, if we give our souls

up to the Spirit, and persuade our flesh to get

acquainted with its proper position, for in

this way we shall make it also spiritual ;
as

also if we be listless we shall make our soul

carnal. For since it was no natural necessity
which put the gift into us, but the freedom 1

of choice placed it in our hands, it rests with
thee henceforward whether this shall be or
the other. For He, on His part, has per-
formed everything. For sin no longer war-
reth against the law of our mind, neither
cloth it lead us away captive as heretofore,
for all that state has been ended and broken

up, and the affections cower in fear and

trembling at the grace of the Spirit. But if

thou wilt quench the light, and cast out the

holder of the reins, and chase the helmsman

away, then charge the tossing thenceforth

upon thyself. For since virtue hath been now
made an easier thing (for which cause also

we are under far stricter obligations of relig-
ious living), consider how men's condition

lay when the Law prevailed, and how at

present, since grace hath shone forth. The

things which aforetime seemed not possible
to any one, virginity, and contempt of death,
and of other stronger sufferings, are now in

full vigor through every part of the world, and
it is not with us alone, but with the Scythians,
and Thracians, and Indians, and Persians,
and several other barbarous nations, that-

there are companies of virgins, and clans of

martyrs, and congregations of monks, and
these now grown even more numerous than
the married, and strictness of fasting, and the

utmost renunciation of property. Now these

are things which, with one or two exceptions,

persons who lived under the Law never con-

ceived even in a dream. Since thou seest

then the real state of things voiced with a
shriller note than any trumpet, let not thyself

grow soft and treacherous to so great a grace.
Since not even after the faith is it possible for

a listless man to be saved ! For the wrest-

lings are made easy that thou mayest strive

and conquer, not that thou shouldest sleep, or

abuse the greatness of the grace by making
it a reason for listlessness, so wallowing again
in the former mire. And so he goes on to

say,
Ver. 8.

" So then they that are in the flesh

cannot please God."
What then ? Are we, it will be said, to cut

our bodies in pieces to please God, and to

make our escape from the flesh ? and would

you have us be homicides, and so lead us to

virtue? You see what inconsistencies are

gendered by taking the words literally. For

by "the flesh" in this passage, he does not

mean the body, or the essence of the body,

1
i. e. as exercised in coming to the font. Field proposes to

soften the strong expression by reading, "it was by no natural

necessity that He put, etc., but by freedom of choice He placed
it."
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but that life which is fleshly and worldly, and
uses self-indulgence and extravagance to the

full, so making the entire man flesh. For as

they that have the wings of the Spirit, make
the body also spiritual, so do they who bound
off from this, and are the slaves of the belly,
and of pleasure, make the soul also flesh, not

that they change the essence of it, but that

they mar its noble birth. And this mode of

speaking is to be met with in many parts of

the Old Testament also, to signify by flesh the

gross and earthly life, which is entangled in

pleasures that are not convenient. For to

Noah He savs,
"
My Spirit shall not always

make its abode in these men, because they
are flesh." (Gen. vi. 3 as the LXX. give it.)

And yet Noah was himself also compassed
about with flesh. But this is not the com-

plaint, the being compassed about with the

flesh, for this is so by nature, but the having
chosen a carnal life. Wherefore also Paul

saith,
" But they that are in the flesh cannot

please God." Then he proceeds :

Ver. 9.
" But ye are not in the flesh, but in

the Spirit."
Here again, he does not mean flesh abso-

lutely, but such sort of flesh, that which was
in a whirl and thraldom of passions. Why
then, it may be said, does he not say so, nor

state any difference ? It is to rouse the

hearer, and to show that he that liveth aright
is not even in the body. For inasmuch as it

was in a manner clear to every one that the

spiritual man was not in sin, he states the

greater truth that it was not in sin alone, that

the spiritual man was not, but not even in the

flesh was he henceforward, having become
from that very moment an Angel, and as-

cended into heaven, and henceforward barely
carrying: the bodv about. Now if this be thy
reason for disparaging the flesh, because it is

by its name that he calls the fleshly life, at

this rate you are also for disparaging the

world, because wickedness is often called after

it, as Christ also said to His disciples, "Ye
are not of this world ;

" and again to His

brethren, He says,
" The world cannot hate

you, but me it hateth." (John xv. 19. ib.

vii. 7.) And the soul too Paul must after-

wards be calling estranged from God, since to

those that live in error, he gives the name of

men of the soul (1 Cor. ii. 14, pvxiKog A. V. nat-

ural). But this is not so, indeed it is not so.

For we are not to look to the bare words, but

always to the sentiment of the speaker, and so

come to a perfectly distinct knowledge of what

is said. For some things are good, some bad,
and some indifferent. Thus the soul and the

flesh belong to things indifferent, since each

may become either the one or the other. But
the spirit belongs to things good, and at no rime
becometh any other thing. Again, the mind
of the flesh, that is, ill-doing, belongs to things

always bad. " For it is not subject to the law
of God." If then thou yieldest thy soul and

body to the better, thou wilt have become of

its part. If on the other hand thou yield to

the worse, then art thou made a partaker of

the ruin therein, not owing to the nature of

the soul and the flesh, but owing to that judg-
ment which has the power of choosing either.

And to show that these things are so, and that

the words do not disparage the flesh, let us

take up the phrase itself again, and sift it

more thoroughly.
" But ve are not in the fiesh

but in the Spirit," he says. What then ? were

they not in the flesh, and did they go about
without any bodies ? What sense would this

be? You see that it is the carnal life that he
intimates. And why did he not say, But ye
are not in sin ? It is that you may come to

know that Christ hath not extinguished the

tyranny of sin only, but hath even made the

flesh to weigh us down less, and to be more

spiritual, not by changing its nature, but rather

by giving it wiwgs. For as when fire cometh
in company with iron, the iron also becomes
fire, though abiding in its own nature still ;

thus with them that believe, and have the

Spirit, the flesh henceforth goeth over into

that manner of working, and becometh wholly
spiritual, crucified in all parts, and flying with
the same wings as the soul, such as was the

body of him who here speaks. Wherefore all

self-indulgence and pleasure he made scorn of,

and found his self-indulgence in hunger, and

stripes, and prisons, and did not even feel pain
in undergoing them. (2 Cor. xi.) And it was
to show this that he said, "For our light afflic-

tion, which is but for a moment," etc. (ib.

iv. 17.) Sowed had he tutored even the flesh

to be in harmony with the spirit. "If so be
that the Spirit of God dwell in you" (w-f/j.)

He often uses this
"

if so be," not to express

any doubt, but even when he is quite per-
suaded of the thing, and instead of

"
since," as

when he says,
"

If it is a righteous thing;," for

"seeing it is a righteous thing with God to

recompense tribulation to them that trouble

you." (2 Thess. i. 6.) Again,
" Have ye

suffered so many things in vain, if it be vet in

vain?" (Gal. iii. 4.)
" Now if any man have not the Spirit of

Christ." He does not sav, if ve have not, but

he brings forward the distressing word, as ap-

plied to other persons.
" He is none of His.''

he says.
Ver. 10.

" And if Christ be in vou "
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Again, what is good he applies to them,
1 and

the distressing part was short and parenthetic.
And that which is an object of desire, is on

either side of it, and put at length too, so as

to throw the other into shade. Now this he

says, not as affirming that the Spirit is Christ,

far from it, but to show that he who hath the

Spirit not only is called Christ's, but even

hath Christ Himself. For it cannot but be

that where the Spirit is, there Christ is also.

For wheresoever one Person of the Trinity is,

there the whole Trinity is present. For It is

undivided in Itself, and hath a most entire

Oneness. What then, it may be said, will

happen, if Christ be in us ?
" The body is

dead because of sin
;
but the Spirit is life

because of righteousness." You see the great
evils that come of not having the Holy Spirit;

death, enmity against God, inability to satisfy

His laws, not being Christ's as we should be,

the want of His indwelling. Consider now
also what great blessings come of having the

Spirit. Being Christ's,, having Christ him-

self, vying with the Angels (for this is what

mortifying the flesh is), and living an immor-

tal life, holding henceforward the earnests of

the Resurrection, running with ease the race

of virtue. For he does not say so little as

that the body is henceforward inactive for sin,

but that it is even dead, so magnifying the

ease of the race. For such an one without

troubles and labors gains the crown. Then
afterward for this reason he adds also,

"
to

sin," that you may see that it is the vicious-

ness, not the essence of the bod)', that He
hath abolished at once. For if the latter had
been done, many things even of a kind to be

beneficial to the soul would have been abol-

ished also. This however is not what he says,

but while it is yet alive and abiding, he con-

tends, it is dead. For this is the sign of our

having the Son, of the Spirit being in us, that

our bodies should be in no respect different

from those that lie on the bier with respect to

the working of sin (so the Mss. Sav.
"
of the

body." The preceding words are slightly cor-

rupt.) But be not affrighted at hearing of

mortifying. For in it you have what is really

life, with no death to succeed it : and such is

that of the Spirit. It yieldeth not to death

any more, but weareth out death and consum-

eth it, and that which it receiveth, it keepeth
it immortal. And this is why after saying
" the body is dead," he does not say,

" but the

Spirit 'liveth,'" but, "is life," to point out

that He (the Spirit) had the power of giving
this to others also. Then again to brace up
his hearer, he tells him the cause of the Life,

> to xpyvTov for tov Xpio-Tov Field, with the Catena and the

Version of Musculus.

and the proof of it. Now this is righteous-
ness

;
for where there is no sin, death is not

to be seen either
;
but where death is not to

be seen, life is indissoluble.

Ver. ii. "But if the Spirit of Him that

raised up Jesus from the dead dwell in you,
He that raised up our Lord shall also quicken

your mortal bodies by His Spirit that dwelleth
in you."

Again, he touches the point of the Resur-

rection, since this was the most encouraging'
2

hope to the hearer, and gave him a security
from what had happened unto Christ. Now
be not thou afraid because thou art compassed
about with a dead body. Let it have the

Spirit, and it shall assuredly rise again.
What then, shall the bodies which have not
the Spirit not rise ? How then must "

all

stand before the judgment-seat of Christ ?
"

(Rom. xiv. 10) or how will the account of hell

be trustworthy? For if they that have not
the Spirit rise not, there will not be a hell at

all. What then is it which is said ? All

shall rise, yet not all to life, but some to pun-
ishment and some to life. (John v. 29.)
This is why he did not say, shall raise up, but
shall quicken. (Dan. xii. 2.) And this is a

greater thing than resurrection, and is given to

the just only. And the cause of this honor he
adds in the words,

"
By His Spirit that dwell-

eth in you." And so if while here thou drive

away the grace of the Spirit, and do not de-

part with it still safe, thou wilt assuredly

perish, though thou dost rise again. For as

He will not endure then, if he see His Spirit

shining in thee, to give thee up to punish-

ment, so neither will He allow them, if He see

It quenched, to bring thee into the Bride-

chamber, even as He admitted not those

virgins. (Matt. xxv. 12.)
Suffer not thy body then to live in this

world, that it may live then ! Make it die,

that it die not. For if it keep living, it will

not live : but if it die, then shall it live. And
this is the case with resurrection in gen-
eral. For it must die first and be buried, and
then become immortal. But this has been

done in the Font. It has therefore had first

its crucifixion and burial, and then been

raised. This has also happened with the

Lord's Body. For that also was crucified and
buried (7 Mss. died) and rose again. This

then let us too be doing : let us keep continu-

ally mortifying it in its works. I do not mean
in its substance far be it from me but in its

inclinations towards evil doings. For this is

a life too, or rather this only is life, undergo-

ing nothing that is common to man, nor being

3
ij\i</>ei', v. p. 170, n. Sav. el\T](j>ev.
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a slave to pleasures. For he who has set

himself under the rule of these, has no power
even to live through the low spirits, the fears,
and the dangers, and the countless throng of

ills, that rise from them. For if death must be

expected, he hath died, before death, of fear.

And if it be disease he dreads, or affront, or

poverty, or any of the other ills one cannot

anticipate, he is ruined and hath perished.
What then can be more miserable than a life

of this sort ? But far otherwise is he that liv-

eth to the Spirit, for he stands at once above
fears and grief and dangers and every kind of

change : and that not by undergoing no such

thing, but, what is much greater, by thinking
scorn of them when they assail him. And
how is this to be ? It will be if the Spirit
dwell in us continually. For he does not

speak of any short stay made thereby, but of

a continual indwelling. Hence he does not

say
"
the Spirit which "

dwelt, but " which
dwelleth in us," so pointing to a continual

abiding. He then is most truly alive, who is

dead to this life. Hence he says, "The Spirit
is life because of righteousness." And to

make the thing clearer, let me bring
1 before

you two men, one who is given up to extrava-

gances and pleasures, and the deceitfulness

of this life
;
and the other made dead to all

these
;
and let us see which is more really the

living one. For let one of these two be very
rich and much looked up to, keeping parasites
and flatterers,

2 and let us suppose him to spend
the whole day upon this, in revelling and
drunkenness : and let the other live in pov-

erty, and fasting, and hard fare, and strict

rules ($uooo<pia), and at evening partake of nec-

essary food only ;
or if you will let him even

pass two or three days without food.3 Which
then of these two think we (3 Mss. you) is

most really alive ? Men in general will, I

know, reckon the former so, the man that

takes his pleasure (Sav. aKipruvra, Mss. rpu^uvra)
and squanders his goods. But we reckon the

man that enjoys the moderate fare. Now
then since it is still a subject of contest and

opposition let us go into the houses of them

both, and just at the very time too when in

your judgment the rich man is living in truest

sense, in the very season of self-indulgence,
and when we have got in, let us look and see

the real condition of each of these men. For
it is from the actions that it appears which is

alive and which dead. Shall we not find the

one among his books, or in prayer and fast-

ing, or some other necessary duty, awake and

sober, and conversing with God ? but the

1 See Ernesti in v. Trapayuiyrj.
2 The Plutus evidently in his mind.
3 This was not uncommon in warmer climates, Euseb. ii. 17.

other we shall see stupid in drunkenness, and
in no better condition than a dead man. And
if we wait till the evening, we shall see this

death coming upon him more and more, and
then sleep again succeeding to that : but the

other we shall see even in the night keeping
from wine and sleep. Which then shall we

pronounce to be most alive, the man that lies

in a state of insensibility, and is an open
laughing-stock to everybody ? or the man
that is active, and conversing with God ? For
if you go up to the one, and tell him some-

thing he ought to know, you will not hear him

say a word, any more than a dead man. But
the latter, whether you choose to be in his

company at night or by day, you will see to

be an angel rather than a man, and will hear
him speak wisdom about things in Heaven.
Do you see how one of them is alive above all

men living, and the other in a more pitiable

plight even than the dead? And even if he
have a mind to stir he sees one thing instead

of another., and is like people that are mad,
or rather is in a worse plight even than they.
For if any one were to do them any harm, we
should at once feel pity for the sufferer, and
rebuke the doer of the wrong. But this man,
if we were to see a person trample on him, we
should not only be disinclined to pity, but

should even give judgment against him, now
that he was fallen. And will you tell me this

is life, and not a harder lot than deaths un-

numbered ? So you see the self-indulgent
man is not only dead, but worse than dead,
and more miserable than a man possessed.
For the one is the object of pity, the other of

hatred. And the one has allowance made
him, the other suffers punishment for his mad-
ness. But if externally he is so ridiculous, as

having his saliva tainted, and his breath stink-

ing of wine, just consider what case his

wretched soul, inhumed as it were in a grave,
in such a body as this, is probably in. For
one may look upon this as much the same as

if one were to permit a damsel, comely,
chaste, free-born, of good family, and hand-

some, to be trampled on, and every way in-

sulted by a serving woman, that was savage,
and disgustful, and impure; drunkenness

being something of this sort. And who. being
in his senses, would not choose to die a thou-

sand deaths, rather than live a single day in

this way? For even if at daylight he were to

get up, and seem to be sober from that rev-

elling (or absurd show, Ku/itpdiag, i Ms. Kupov) of

his, still even then it is not the clear bright-
ness of temperance which he enjoys, since the

cloud from the storm of drunkenness still is

hanging before his eyes. And even if we
were to grant him the clearness of sobriety,
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what were he the better ? For this soberness

would be of no service to him, except to let

him see his accusers. For when he is in the

midst of his unseemly deeds, he is so far a

gainer in not perceiving those that laugh at

him. But when it is day he loses this comfort

even, and while his servants are murmuring,
and his wife is ashamed, and his friends ac-

cuse him, and his enemies make sport of him,
he knows it too. What can be more miserable

than a life like this, to be laughed at all day
by everybody, and when it is evening to do
the same unseemly things afresh. But what
if you would let me put the covetous before

you ? For this is another, and even a worse
intoxication. But if it be an intoxication,
then it must be a worse death by far than the

former, since the intoxication is more griev-
ous. And indeed it is not so sad to be drunk
with wine as with covetousness. For in the

former case, the penalty ends with the suffer-

ings (several Ms. "
sufferer,") and results in

insensibility, and the drunkard's own ruin.

But in this case the mischief passes on to

thousands of souls, and kindles wars of sun-

dry kinds upon all sides. Come then and let

us put this beside the other, and let us see

what are the points they have in common, and
in what again this is worse than it, and let us

make a comparison of drunkards to-day. For
with that blissful man, who liveth to the

Spirit, let them not be put at all in compari-
son, but only tried by one another. And
again, let us bring the money-table before you,
laden as it is with blood. What then have

they in common, and in what are they like

each other? It is in the very nature of the

disease. For the species of drunkenness is

different, as one comes of wine, the other of

money, but its way of affecting them is sim-

ilar, both being alike possessed with an ex-

orbitant desire. For he who is drunken with

wine, the more glasses he has drunk off, the

more he longs for
;
and he that is in love with

money, the more he compasses, the more he

kindles the flame of desire, and the more im-

portunate he renders his thirst. In this point
then they resemble each other. But in an-

other the covetous man has the advantage
(in a bad sense). Now what is this? Why
that the other's affection is a natural one.

For the wine is hot, and adds to one's natural

drought, and so makes drunkards thirsty.
But what is there to make the other man

always keep desiring more ? how comes it

that when he is increased in riches, then he is

in the veriest poverty ? This complaint then

is a perplexing one, and has more of paradox
about it. But if you please, we will take a

view of them after the drunkenness also. Or

rather, there is no such thing as ever seeing
the covetous man after his drunkenness, so

continual a state of intoxication is he in !

Let us then view them both in the state of

drunkenness, and let us get a distinct notion

which is the most ridiculous, and let us a:ain

figure to ourselves a correct sketch of them.
We shall see then the man who dotes with his

wine at eventide with his eves open, seeing no

one, but moving about at mere hap-hazard,
and stumbling against such as fall in his way,
and spewing, and convulsed, and exposing his

nakedness in an unseemly manner. (See
Habak. ii. 16.) And if his wife be there, or

his daughter, or his maid-servant, or anybody
else, they

1 will laugh at him heartily. And
now let us bring before you the covetous man.
Here what happens is not deserving of

laughter only, but even of a curse, and exceed-

ing wrath, and thunderbolts without number.
At present however let us look at the ridicu-

lous part, for this man as well as the other

has an ignorance of all, whether friend or foe.

And like him too, though his eyes are open, he
is blinded. And as the former takes all he sees

for wine, so does this man take all for money.
And his spewing is even more disgusting.
For it is not food that he vomits, but words of

abuse, of insolence, of war, of death, that

draws upon his own head lightnings without
number from above. And as the body of the

drunkard is livid and dissolving, so also is the

other's soul. Or rather, even his body is not
free from this disorder, but it is taken even

worse, care eating it away worse than wine
does (as do anger too and want of sleep), and

by degrees exhausting it entirely. And he
that is seized with illness from wine, after the

night is over may get sober. But this person
is always drunken day and night, watching or

sleeping, so paying a severer penalty for it

than any prisoner, or person at work in the

mines, or suffering any punishment more

grievous than this, if such there be. Is it

then life pray, and not death ? or rather, is it

not a fate more wretched than any death ?

For death gives the body rest, and sets it free

from ridicule, as well as disgrace and sins :

but these drunken fits plunge it into all these,

stopping up the ears, dulling the eyesight,

keeping down the understanding in great
darkness. For it will not bear the mention of

anything but interest, and interest upon inter-

est, and shameful gains, and odious traffick-

ings, and ungentlemanly and slavelike trans-

1
eyyeAdcreTai Mss.,

" he will be laughed at
" or rather

" she
(the supposed spectator) will laugh at him." Field reads

eycAao-are with one or two Mss., and alters the punctuation ;

so that the passage will run "
exposing, etc., even if his wife

be there .... or anybody else. Do you laugh heartily?
Then let us bring before you," etc.
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actions, barking like a dog at everybody, and

hating everybody, averse to everybody, at

war with everybody, without any reason for

it, rising up against the poor, grudging at the

rich, and civil to nobody. And if he have a

wife, or children, or friends, if he may not use

them all towards getting gain, these are to

him more his enemies than natural enemies.

What then can be worse than madness of this

sort, and what more wretched? when a man
is preparing rocks for his own self on every
side, and shoals, and precipices, and gulfs,

and pits without number, while he has but one

body, and is the slave of one belly. And if

any thrust thee into a state office, thou wilt be

a runaway, through fear of expense. Yet to

thyself thou art laving up countless charges
far more distressing than those, enlisting thy-
self for services not only more expensive, but

also more dangerous, to be done for mammon,
and not paying this tyrant a money contribu-

tion only, nor of bodily labor, torture to the

soul, and grief, but even of thy blood itself,

that thou mayest have some addition to thy

property (miserable and sorrow-stricken man
!)

out of this barbarous slavery. Do you not

see those who are taken day by day to the

grave, how they are carried to tombs naked
and destitute of all things, unable to take with

them aught that is in the house, but bearing
what clothes they have about them to the

worm ? Consider these day by day, and per-
chance the malady will abate, unless you mean
even by such an occasion to be still more mad
at the expensiveness of the funeral rites for

the malady is importunate, the disease ter-

rible ! This then is why we address you upon
this subject at every meeting, and constantly
foment your hearing, that at all events by
your growing accustomed to such thoughts,
some good many come. But be not conten-

tious, for it is not only at the Day to come.
but even before it, that this manifold malady
brings with it sundry punishments. For if I

were to tell you of those who pass their days
in chains, or of one nailed to a lingering dis-

ease, or of one struggling with famine, or of

any other thing whatsoever, I could point out

no one who sutlers so much as they do who
love money. For what severer evil can befall

one, than being hated by all men, than hating
all men, than not having kindly feeling
towards any, than being never satisfied, than

being in a continual thirst, than struggling
with a perpetual hunger, and that a more dis-

tressing one than what all men esteem such ?

than having pains clay by day, than being
never sober, than being continually in worries

and harasses ? For all these things, and more
than these, are what the covetous set their

shoulder to
;

in the midst of their gaining
having no perception of pleasure, though
scraping to themselves from all men, because
of their desiring more. But in the case of

their incurring a loss, if it be but of a far-

thing, they think they have suffered most griev-

ously, and have been cast out of life itself.

What language then can put these evils before

you ? And if their fate here be such, consider

also what comes after this life, the being cast

out of the kingdom, the pain that comes from

hell, the perpetual chains, the outer darkness,
the venomous worm, the gnashing of teeth,

the affliction, the sore straitening, the rivers

of fire, the furnaces that never get quenched.
And gathering all these together, and weigh-

ing them against the pleasure of money, tear

up now this disease root and branch, that so

receiving the true riches, and being set free

from this grievous poverty, thou mayest ob-

tain the present blessings, and those to come,

by the grace and love toward man, etc.

HOMILY XIV.

ROM. VIII. 12, 13.

"
Therefore, brethren, we are debtors, not to the flesh,

to live after the flesh. For if ye live after the

flesh, ye shall die
;
but if ye through the Spirit

do mortify the deeds of the body, ye shall live."

After showing how great the reward of a

spiritual life is, and that it maketh Christ to

dwell in us, and that it quickeneth our mortal

bodies, and wingeth them to heaven, and
rendereth the way of virtue easier, he next

fitly introduces an exhortation to this pur-

pose. "Therefore" we ought "not to live

after the flesh." But this is not what he says.

for he words it in a much more striking and

powerful way, thus,
" we are debtors to the

Spirit." For saying,
" we are debtors not to

the flesh," indicates this. And this is a point
he is everywhere giving proof of, that what
God hath done for us is not matter of debt,

but of mere grace. But after this, what we
do is no longer matter of free-will offering, but
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of debt. For when he saith,
" Ye are bought

with a price, be not ye the servants of men "

(i Cor. vii. 23) ;
and when he writes,

" Ye are

not your own "
(ib. vi. 19) ;

and again in

another passage he calls these selfsame things
to their mind, in these words,

"
If (most Mss.

0111,
"
if") One died for all, then all died * that

they should not henceforth live unto them-

selves." (2 Cor. v. 15.) And it is to establish this

that he says here also,
" We are debtors

;

"
then

since he said we are " not
"
debtors "

to the

flesh," lest you should again take him to be

speaking against the nature of the flesh, he does

not leave speaking, but proceeds,
"
to live after

the flesh." For there are many things which
we do. owe it, as giving it food, warmth, and

rest, medicine when out of health, clothing,
and a thousand other attentions. To prevent

your supposing then that it is this ministration

he is for abrogating when he says,
" We are

not debtors to the flesh," he explains it by
saying,

" to live after the flesh." For the care

that I am for abrogating is, he means, that

which leadeth to sin, as I should be for its

having what is healing to it. And this he
shows further on. For when he says,

" Make
not provision for the flesh," he does not pause
at this, but adds,

"
to fulfil the lusts thereof."

(Rom. xiii. 14.) And this instruction he gives
us here also, meaning, Let it have attention

shown it indeed, for we do owe it this, yet let

us not live according to the flesh, that is, let

us not make it the mistress of our life. For it

must be the follower, not the leader, and it is

not it that must regulate our life, but the laws
of the Spirit must it receive. Having then
defined this point, and having proved that we
are debtors to the Spirit, to show next for what
benefits it is that we are debtors, he does not

speak of those past (a thing which serves as

a most striking proof of his judgment), but
those which were to come

; although even the

former were enough for the purpose. Yet still

he does not set them down in the present case,
or mention even those unspeakable blessings,
but the things to come. For a benefit once
for all conferred does not, for the most part,
draw men on so much as one which is ex-

pected, and is to come. After adding this

then, he first uses the pains and ills that

come of living after the flesh, to put them in

fear, in the following words ;

" For if ye live

after the flesh ye shall die," so intimating to

us that deathless death, punishment, and ven-

geance in hell. Or rather if one were to look

accurately into this, such an one is, even in

this present life, dead. And this we have

1 So St. Chrysostom reads, as appears from his Commentary
on this passage.

made clear to you in the last discourse. "But
if ye through the Spirit, do mortify the deeds
of the body, ye shall live." You see that it is

not the essence of the body whereof we are

discoursing, but the deeds of the flesh. For
he does not say,

"
if ye through the Spirit do

mortify
"
the essence "

of the body," but "the
deeds of

"
it, and these not all deeds, but such

as are evil. And this is plain in what follows :

for if ye do this,
"
ye shall live," he says.

And how is it in the nature of things for this

to be, if it was all deeds that his language
applied to ? for seeing and hearing and speak-

ing and walking are deeds of the body ;
and

if we mortify these, we shall be so far from

living, that we shall have to suffer the punish-
ment of a manslayer. What sort of deeds
then does he mean us to mortify ? Those
which tend toward wickedness, those which go
after vice, which there is no other way of mor-

tifying save through the Spirit. For by kill-

ing yourself you may put an end to the others.
2

And this you have no right to do. But to

these (you can put an end) by the Spirit only.
For if This be present, all the billows are laid

low, and the passions cower under It, and

nothing can exalt itself against us. 3 So you
see how it is on things to come, as I said be-

fore, that he grounds his exhortations to us,

and shows that we are debtors not owing to

what has been already done only. For the

advantage of the Spirit is not this only, that

He hath set us free from our former sins, but
that He rendereth us impregnable against
future ones, and counts us worthy of the

immortal life. Then, to state another reward

also, he proceeds :

Ver. 14,
" For as many as are led by the

Spirit of God, they are the sons of God."
Now this is again a much greater honor than

the first. And this is why he does not say
merely, As many as live

i

by the Spirit of God,
but,

" as many as are led by the Spirit of

God," to show that he would have Him use
such power over our life as a pilot doth over
a ship, or a charioteer over a pair of horses..

And it is not the body only, but the soul itself

too, that he is for setting under reins of this

sort. For he would not have even that inde-

pendent, but place its authority
5

also under
the power of the Spirit. For lest through a

confidence in the Gift of the Font they should
turn negligent of their conversation after it,

he would say, that even supposing you receive

2 Sav. Tas nev yap dAAas a7roicTeii'ai'Ta, creavTOV aveXtiv i<TTtVi

to give this sense we should punctuate ras fiiv -yap d\\as,.
6.TTOKT. eavr'ov, avfAtw icrTiv.

3
KaTefayicrraTai. The word used in the last Homily for the

conduct of the covetous towards the poor. See p. 439.
4 See Gal. v. 25, where "live" means "have life," and is.

distinguished from " walk."
6 Or the command of it, cov<riav.
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baptism, yet if you are not minded to be "
led

by the Spirit
"
afterwards, you lose the dignity

bestowed upon you, and the pre-eminence of

your adoption. This is why he does not say,
As many as have received the Spirit, but,

" as

many as are led by the Spirit," that is, as

many as live up to this all their life long,
"
they are the sons of God." Then since this

dignity was given to the Jews also, for it says,
"

I said ye are Gods, and all of you children

of the Most High
"

( Ps. lxxxii. 6); and again,
"

I have nourished and brought up children
"

(Is. i. 2) ;
and so,

" Israel is My first-born
"

(Ex. iv. 22); and Paul too says,
" Whose is

the adoption
"
(Rom. ix. 4) he next asserts

the great difference between the latter and
the former honor. For though the names are

the same, he means, still, the things are not

the same. And of these points he gives a

clear demonstration, by introducing a com-

parison drawn both from the persons so ad-

vanced (xaropdovvTuv) and from what was given
them, and from what was to come. And
first he shows what they of old had given
them. What then was this ?

" A spirit of

bondage :

" and so he thus proceeds,
Ver. 15.

" For ye have not received the

spirit of bondage again to fear."

Then not staying to mention that which

stands in contradistinction to bondage, that

is, the spirit of freedom, he has named what
is far greater, that of adoption, through which

he at the same time brings in the other, say-

ing, "But ye have received the Spirit of adop-
tion."

But this is plain. But what the spirit of

bondage may be, is not so plain, and there is

need of making it clearer. Now what he says
is so far from being clear, that it is in fact

very perplexing. For the people of the Jews
did not receive the Spirit. What then is his

meaning here ? It is the letter he giveth this

name to, for spiritual it was, and so he called

the Law spiritual also, and the water from the

Rock, and the Manna. " For they did eat,"

he says,
"
of the same spiritual meat, and all

drank of the same spiritual drink." (1 Cor. x.

3, 4.) And to the Rock he gives this name,
when he says,

" For they drank of that spirit-

ual Rock which followed them." Now it is

because all the rites then wrought were above
nature that he calls them spiritual, and not

because those who then partook of them re-

ceived the Spirit. And in what sense were
those letters, letters of bondage ? Set before

yourself the whole dispensation, and then you
will have a clear view of this also. For rec-

ompenses were with them close at hand, and
the reward followed forthwith, being at once

proportionate, and like a kind of daily ration
!

given to domestic servants, and terrors in

abundance came to their height before their

eyes; and their purifications concerned their

bodies, and their continency extended but to

their actions. Hut with us it is not so, since
the imagination even and the conscience get-
teth purged out. For He does not say,
"Thou shalt do no murder," only, but even
thou shalt not be angry : so too, it is not,
" Thou shalt not commit adultery," but thou
shalt not look unchastely. So that it is not to

be from fear of present punishment, but out
of desire towards Himself, that both our

being habitually virtuous, and all our single

good deeds are to come. Neither doth he

promise a land flowing with milk and honey,
but maketh us joint-heir with the Only-Begot-
ten, so making us by every means stand aloof
from things present, and promising to give
such things especially as are worth the accept-
ance of men made sons of God, nothing, that

is, of a sensible kind or corporeal, but spirit-

ual all of them. And so they, even if they
had the name of sons, were but as slaves

;

but we as having been made free, have
received the adoption, and are waiting for

Heaven. And with them He discoursed

through the intervention of others, with us by
Himself. And all that they did was through
the impulse of fear, but the spiritual act

through a coveting and a vehement desire.

And this they show by the fact of their over-

stepping the commandments. They, as hire-

lings and obstinate persons, so never left

murmuring : but these do all for the pleasing
of the Father. So too they blasphemed when

they had benefits done them : but we are

thankful at being jeoparded. And if there be
need of punishing both of us upon our sin-

ning, even in this case the difference is great.
For it is not on being stoned and branded
and maimed by the priests, as they were, that

we are brought round. But it is enough for

us to be cast out from our Father's table, and
to be out of sight for certain days. And with

the Jews the honor of adoption was one of

name only, but here the reality followed also,

the cleansing of Baptism, '.he giving of the

Spirit, the furnishing of the other blessings.
And there are several other points besides,
which go to showr our high birth and their low

condition. After intimating all these then by
speaking of the Spirit, and fear, and the adop-
tion, he gives a fresh proof again of having
the Spirit of adoption. Now what is this ?

That " we cry, Abba, Father." And how

1
iinepfia.ii'civ means to go beyond as well as to go against.

He refers to such things as St. Paul's refusing sustenance
from the Achsans. 1 Cor. ix. 4, etc. The tenses prove this to
be St. Chrysostom's meaning.
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great this is, the initiated know (St. Cyr. Jer.

Cat. 23, 11, p. 276, O. T.), being with good
reason bidden to use this word first in the

Prayer of the initiated. What then, it may
be said, did not they also call God Father ?

Dost thou not hear Moses, when he says,
" Thou desertedst the God that begot thee ?

"

(Deut. xxxii. 15. LXX.) Dost thou not hear

Malachi reproaching them, and saying, that
*' one God formed vou," and there is

" one

Father of you all?" (Mai. ii. 10. LXX.)
Still, if these words and others besides are

used, we do not find them anywhere calling
God by the name, or praying in this language.
But we all, priests and laymen, rulers and

ruled, are ordered to pray herein. And this

is the first language we give utterance to,

after those marvellous throes, and that strange
and unusual mode of labor. If in any other

instances they so called Him, that was only
of their own mind. But those in the state of

grace do it through being moved by the in-

working of the Spirit. For as there is a Spirit
of Wisdom, after which they that were unwise

became wise, and this discloses itself in their

teaching : and a Spirit pf Power there is,

whereby the feeble raised up the dead, and
drove out devils

;
a Spirit also of the gift of

healing, and a Spirit of prophecy, and a Spirit
of tongues, so also a Spirit of adoption. And
as we know the Spirit of prophecy, in that he

who hath it foretelleth things to come, not

speaking of his own mind, but moved by the

Grace ; so too is the Spirit of adoption,

whereby he that is gifted with it calleth God,
Father, as moved by the Spirit. Wishing to

express this as a most true descent, he used

also the Hebrew l

tongue, for he does not say

only, "Father," but "Abba, Father," which
name is a special sign of true-born children to

their fathers. After mentioning then the

diversity resulting from their conversation,
that resulting from the grace which had been

given, and that from their freedom, he brings
forward another demonstration of the superi-

ority which goes with this adoption. Now of

what kind is this ?

Ver. 16. "The Spirit Itself beareth witness

with our spirit, that we are the children of

God."
For it is not from the language merely, he

says, that I make my assertion, but from the

cause out of which the language has its birth
;

since it is from the Spirit suggesting it that

we so speak. And this in another passage he

has put into plainer words, thus :

" God hath

sent forth the Spirit of his Son into our

1
i. e. the Syriac, which the Hebrew means in the N. T.

probably in all cases it being then the language of the He-
brews.

hearts, crying, Abba Father." (Gal. iv. 6.)
And what is that,

"
Spirit beareth witness

with spirit ?
" The Comforter, he means, with

that Gift, which is given unto us. For it is

not of the Gift alone that it is the voice, but
of the Comforter also who gave the Gift,
He Himself having taught us through the

Gift so to speak. But when the "
Spirit

beareth witness," what farther place for

doubtfulness ? For if it were a man, or

angel, or archangel, or any other such power
that promised this, then there might be rea-

son in some doubting. But when it is the

Highest Essence that bestoweth this Gift,

and " beareth witness
"

by the very words
He bade us use in prayer, who would doubt

any more of our dignity ? For not even when
the Emperor elects any one, and proclaims
in all men's hearing the honor done him, does

anybody venture to gainsay.
Ver. 17.

" And if children, then heirs."

Observe how he enhances the Gift by little

and little. For since it is a possible case

to be children, and yet not become heirs

(for it is not by any means all children that

are heirs), he adds this besides that we are

heirs. But the Jews, besides their not hav-

ing the same adoption as we, were also cast

out from the inheritance. For " He will

miserably destroy those wicked men, and will

let out the vineyard to other husbandmen "

(Matt. xxi. 41) : and before this, He said

that "
many shall come from the East and

from the West, and shall sit down with

Abraham, but the children of the Kingdom
shall be cast out." (ib. viii. 11, 12.) But-

even here he does not pause, but sets down

something even greater than this. What may
this be then ? That we are heirs of God

;

and so he adds,
"
heirs of God." And what

is more still, that we are not simply heirs,

but also "joints heirs with Christ." Observe
how ambitious he is of bringing us near to

the Master. For since it is not all children

that are heirs, he shows that we are both

children and heirs
; next, as it is not all

heirs that are heirs to any great amount, he

shows that we have this point with us too,

as we are heirs of God. Again, since it were

possible to be God's heir, but in no sense
"
joint heir with

"
the Only-Begotten, he

shows that we have this also. And consider

his wisdom. For after throwing the dis-

tasteful part into a short compass, when he

was saying what was to become of such as
"

live after the flesh," for instance, that they
"shall die," when he comes to the more

soothing part, he leadeth forth his discourse

into a large room, and so expands it on the

recompense of rewards, and in pointing out
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that the gifts too are manifold and great.

For if even the being a child were a grace

unspeakable, just think how great a thing
it is to be heir ! But if this be great,

much more is it to be "joint heir." Then
to show that the Gift is not of grace only,
and to give at the same time a credibility

to what he says, he proceeds,
"

If so be that

we suffer with Him, that we may be also

glorified together." If, he would say, we be

sharers with Him in what is painful, much
more shall it be so in what is good. For He
who bestowed such blessings upon those

who had wrought no good, how, when He
seeth them laboring and suffering so much,
shall he do else than give them greater

requital ? Having then shown that the thing
was a matter of return, to make men give
credit to what was said, and prevent any
from doubting, he shows further that it has

the virtue of a gift. The one he showed,
that what was said might gain credit even

with those that doubted, and that the receivers

of it might not feel ashamed as being ever-

more receiving salvation for nought ;
and the

other, that vou might see that God outdoeth

the toils by His recompenses. And the one

he has shown in the words,
"

If so be that

we suffer with Him, that we may be also

glorified together." But the other in pro-

ceeding to add
;

Ver. iS. "The sufferings of the present
time are not worthy to be compared with the

glory which shall be revealed in (Gr. elg) us."

In what went before, he requires of the

spiritual man the correcting of his habits

(Mar. and 6 Mss. passions), where he says,
" Ye are not debtors to live after the flesh,"

that such an one, for instance, should be

above lust, anger, money, vainglory, grudging.
But here having reminded them of the whole

gift, both as given and as to come, and raised

him up aloft with hopes, and placed him near

to Christ, and showed him to be a joint-heir
of the Only-Begotten ;

he now leads him
forth with confidence even to dangers. For

to get the better of the evil affections in us,

is not the same thing with bearing up under

those trials, scourges, famine, plunderings,

bonds, chains, executions. For these last

required much more of a noble and vigorous

spirit. And observe how he at once allays
and rouses the spirit of the combatants. For

after he had shown that the rewards were

greater than the labors, he both exhorts to

greater efforts, and yet will not let them be

elated, as being still outdone by the crowns

given in requital. And in another passage
he says,

" For our light affliction, which is

but for a moment, worketh a far more exceed-

ing and eternal weight of glory" (2 Cor. iv.

17) : it being the deeper sort of persons he
was then speaking to. Here, however, he
does not allow that the afflictions were light;
but still he mingles comfort with them bv
the compensation which good things to come
afford, in the words,

" For I reckon that the

sufferings of this present time are not worthy
to be compared," and he does not say, with

the rest (avemv) that is to come, but what is

much greater, "with the glory which is to

come." For it does not follow, that where
rest is there is glory ;

but that where glory
is there is rest, does follow : then as he had
said that it is to come, he shows that it

already is. For he does not say, that which
is to be, but " which shall be revealed in us,"
as if already existing but unrevealed. As
also in another place he said in clearer

words,
" Our life is hid with Christ in God." l

Be then of a good heart about it. For

already hath it been prepared, and awaiteth

thy labors. But if it vexes you that it is yet
to come, rather let this very thing rejoice

you. For it is owing to its being great and

unutterable, and transcending our present
condition, that it is stored up there. And so

he has not put barely
" the sufferings of this

present time," but he speaks so as to show
that it is not in quality only, but in quantity

also, that the other life has the advantage.
For these sufferings, whatever they are, are

attached to our present life
;
but the blessings

to come reach themselves out over ages with-

out end. And since he had no way of giving
a particular description of these, or of putting
them before us in language, he gives them a

name from what seems to be specially an

object of desire with us, "glory." For the

summit of blessings and the sum of them,
this seems to be. And to urge the hearer on
in another way also, he gives a loftiness

to his discourse by the mention of the crea-

tion, gaining two points by what he is next

saying, the contempt of things present, and
the desire of things to come, and a third be-

side these, or rather the first, is the showing
how the human race is cared for on God's

part and in what honor He holds our nature.

And besides this, all the doctrines of the

philosophers, which they had framed for

themselves about this world, as a sort of

cobweb or child's mound,
2 he throws clown

with this one doctrine. But that these things

may stand in a clearer light, let us hear the

Apostle's own language.
Ver. 19, 20. "For the earnest expectation

of the creation waiteth," he says,
" for the

1 Col. iii. j.
Ver. 4. confirms his application of it.

3 Perhaps alluding to II. xv.
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revelation of the sons of God. For the creat-

ion was made subject to vanity, not willingly,
but by reason of him who hath subjected the

same in hope."
And the meaning is something of this kind.

The creation itself is in the midst of its

pangs, waiting for and expecting these good
things whereof we have just now spoken.
For " earnest expectation

"
(airoicapadoiua, look-

ing out) implies expecting intensely. And
so his discourse becomes more emphatic, and
he personifies this whole world as the

prophets also do, when they introduce the

floods clapping their hands, and little hills

leaping, and mountains skipping, not that we
are to fancy them alive, or ascribe any rea-

soning power to them, but that we may learn

the greatness of the blessings, so great as to

reach even to things without sense also.*

The very same thing they do many times

also in the case of afflicting things, since they
brina in the vine lamenting, and the wine

too, and the mountains, and the boardings
1

of the Temple howling, and in this case too

it is that we may understand the extremity
of the evils. It is then in imitation of these

that the Apostle makes a living person of

the creature here, and says that it groaneth
and travaileth : not that he heard any groan
conveyed from the earth and heaven to him,
but that he might show the exceeding great-
ness of the good things to come

;
and the

desire of freedom from the ills which now per-
vaded them. " For the creature was made

subject to vanity, not willingly, but by rea-

son of him who hath subjected the same."

What is the meaning of,
" the creation was

made subject to vanity ?
"

Why that it became

corruptible. For what cause, and on what
account ? On account of thee, O man. For
since thou hast taken a body mortal and
liable to suffering, the earth too hath received

a curse, and brought forth thorns and thistles.

But that the heaven, when it is waxen old

along with the earth, is to change afterwards

* Chrysostom's interpretation of r) ktutis is undoubtedly cor-
rect in principle, although he probabiy gives to it too general
an idea in calling it

"
this whole world "

reaching
" even to

things without sense also." It is more likely that the apostle
has in mind distinctively the irrational creation. (So Meyer.
Godet, Thayer, Dwight). Nature is subject to

"
vanity

"
i. e.

the law of decay and death, and is poetically spoken of as

awaiting the revelation of the sons of God in the hope of

sharing in it. The apostle explains that the KTt<ris was placed
in this condition not of its own accord but on account of the
will of God, who, however, subjected it to the forces of decay
and death on the ground of hope. Hope was the attendant
condition of this subjection which took place in consequence
of the fall. Hence this condition is not final and the creation
desires and groans to be delivered and to share in the " mani-
festation of the sons of God "

the revelation of them in their
true character in the presence of the universe at the coming of

Christ. G. B. S.
1

<jia.Tvuiixa.Ta., Heb. nwt. Amos viii. 3. LXX. Hesych.
cravi.oujtj.aTa. See Schleusner, Lex. Gr. Vet. Test, for con-

jectures to account for the translation.

to a better portion (litfiv v. p. 384) hear from
the Prophet in his words

;

"
Thou, O Lord,

from the beginning hast founded the earth,
and the heavens are the work of Thy hands.

They shall perish, but thou shalt endure
;
and

they all shall wax old as doth a garment,
and as a cloak shalt Thou fold them up, and

they shall be changed." (Ps. cii. 25, 26.)
Isaiah too declares the same, when he says,
" Look to the heaven above, and upon the

earth beneath, for the heavens are as a firm-

ament of smoke,
2 and the earth shall wax

old like a garment, and they that dwell therein

shall perish in like manner. (Is. li. 6.) Now
you see in what sense the creation' is

"
in

bondage to vanity," and how it is to be freed

from the ruined state. For the one says,
" Thou shalt fold them up as a garment, and

they shall be changed ;

" and Isaiah says,
' and they that dwell therein shall perish in

like manner," not of course meaning an utter

perishing.. For neither do they that dwell

therein, mankind, that is, undergo such an

one, but a temporary one, and through it

they are changed into an incorruptible (1

Cor. xv. 53) state, and so therefore will the

creature be. And all this he showed bv the
J

way, by his saying "in like manner" (2 Pet.

iii. 13), which Paul also says farther on. At

present, however, he speaks about the bond-

age itself, and shows for what reason it be-

came such, and gives ourselves as the cause

of it. What then ? Was it harshly treated

on another's account? By no means, for it

was on my account that it was made. What

wrong then is done it, which was made for

my sake, when it suftereth these things for

my correction ? Or, indeed, one has no
need to moot the question of right and wrong
at all in the case of things void of soul and

feeling. But Paul, since he had made it a

living person, makes use of none of these

topics I have mentioned, but another kind of

language, as desiring to comfort the hearer

with the utmost advantage. And of what
kind is this ? What have you to say ? he

means. It was evil intreated for thy sake,
and became corruptible ; yet it has had no

wrong done it. For incorruptible will it be
for thy sake again. This then is the meaning
of

"
in hope." But when he says, it was

" not willingly
"

that it was made subject, it

is not to show that it is possessed of judg-
ment that he says so, but that you may learn

that the whole is brought about by Christ's

care, and this is no achievement of its own.
And now say in what hope ?

2 Eng.
" shall vanish away like smoke." LXX. render m^ni

eo-Tpeiu8rj, they give the same for n2j. Is. xlv. 12.



Homily XIV.] THE EPISTLE TO THE ROMAN.-. 445

Ver. 21.
" That the creature itself also shall

be delivered from the bondage of corrup-
tion."

Now what is this creation ? Not thyself

alone, but that also which is thy inferior, and

partaketh not of reason or sense, this too

shall be a sharer in thy blessings. For "
it

shall be freed," he says,
" from the bondage

of corruption," that is, it shall no longer be

corruptible, but shall go along with the beauty

given to thy body; just as when this became

corruptible, that became corruptible also
;
so

now it is made incorruptible, that also shall

follow it too. And to show this he proceeds.

(eJf)
" Into the glorious liberty of the children

of God." That is, because of
1

their liberty.

For as a nurse who is bringing up a king's

child, when he has come to his father's power,
does herself enjoy the good things along with

him, thus also is the creation, he means.
You see how in all respects man takes the

lead, and that it is for his sake that all things
are made. See how he solaces the struggler,
and shows the unspeakable love of God
toward man. For why, he would say, dost

thou fret at thy temptations ? thou art suffer-

ing for thvself, the creation for thee. Nor
does he solace only, but also shows what he

says to be trustworthy. For if the creation

which was made entirely for thee is "in

hope," much more oughtest thou to be,

through whom the creation is to come to the

enjoyment of those good things. Thus men

(3 Mss. fathers) also when a son is to appear at

his coming to a dignity, clothe even the ser-

vants with a brighter garment, to the glory of

the son; so will God also clothe the creature

with incorruption for the glorious liberty of

the children.

Ver. 22.
" For we know that the whole

creation groaneth and travaileth in pain to-

gether until now."

Observe, how he shames the hearer, saying

almost, Be not thou worse than the creation,

neither find a pleasure in resting in things

present. Not only ought we not to cling to

them, but even to groan over the delay of our

departure hence. For if the creation doth

this, much more oughtest thou to do so, hon-

ored with reason as thou art. But as this

was not yet enough to force their attention,

he proceeds.
Ver. 23.

" And not only they, but ourselves

also, which have the first-fruits of the Spirit,

even we ourselves groan within ourselves."

That is, having had a taste of the things to

1 Sia tt)i\ St. Chrysostom does not mean to say that one

preposition is used for another, as his illustration shows. For
the liberty of the sons of God is both the thing of which the

creation partakes, and the cause of its partaking ;
so that the

one is put in a sense which implies the other too.

come. For even if any should be quite stone

hard, he means what has been given already
is enough to raise him up, and draw him off

from things present, and to wing him alter

things to come in two ways, both by the great-
ness of the things that are given, and by the

fact that, great and numerous as they are,

they are but first-fruits. For if the first-fruits

be so great that we are thereby freed even
from our sins, and attain to righteousness and

sanctification, and that those of that time

both drave out devils, and raised the dead by
their shadow (Acts v. 15), or garments (ib.

xix. 12), consider how great the whole must
be. And if the creation, devoid as it is of

mind and reason, and though in ignorance of

these things, yet groaneth, much more should
we. Next, that he may give the heretics no

handle, or seem to be disparaging our present
world, we groan, he says, not as finding fault

with the present system, but through a desire

of those greater things. And this he shows
in the words,

"
Waiting for the adoption."

What dost thou say, let me hear ? Thou
didst insist on it at every turn, and didst cry
aloud, that we were already made sons, and
now dost thou place this good thing among
hopes, writing that we must needs wait for it ?

Now it is to set this right by the sequel that

he says,
"
to wit, the redemption

2 of our

body." That is, the perfect glory. Our lot

indeed is at present uncertainty to our last

breath, since many of us that were sons have

become dogs and prisoners. But if we de-

cease with a good hope, then is the gift im-

movable, and clearer, and greater, having
no longer any change to fear from death and
sin. Then therefore will the grace be secure,

when our body shall be freed from death and

its countless ailments (or passions). For this

is full redemption (a-o/irpowc), not a redemp-
tion 3

only, but such, that we shall never again
return to our former captivity. For that thou

mayest not be perplexed at hearing so much
of glory without getting any distinct knowl-

edge of it, he partially exposes to thy view the

things to come, setting before thee the change
of thy body (Gr. changing thy body), and

along with it the change of the whole creation.

And this he has put in a clearer light in an-

other passage, where he says, "Who shall

change our vile body, that it may be fashioned

like unto His glorious Body." (Phil. iii. 21.)

And in another place again he writes ami

says, "But when this mortal shall have put on

2
arroAvTpoxrti". In the meaning of this word sometimes the

manner, and sometimes the completeness of redemption pre-
dominates; see Rom. iii. 24, p. 377.

3
AiiTpuxrw, showing that the completeness is implied in the

preposition, which should be observed in the doctrinal use ot

the term.
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immortality, then shall be brought to pass
the saving that is written, Death is swallowed

up in victory." (i Cor. xv. 54.) But to show,
that with the corruption of the body the con-

stitution of the things of this life will also

come to an end, he wrote again elsewhere,
" For the fashion of this world passeth away."
(1 Cor. vii. 31.)

Ver. 24.
" For we are saved by hope," he

says.
Now since he had dwelt upon the promise

of the things to come, and this seemed to

pain the weaker hearer, if the blessings are

all matter of hope ;
after proving before that

they are surer than things present and visible,

and discoursing at large on the gifts already

given, and showing that we have received the

first fruits of those good things, lest we should

seek our all in this world, and be traitors to

the nobility that faith gives us, he says,
" For

we are (Gr. were) saved by hope." And this

is about what he means. We are not to seek

our all in this life, but to have hope also.

For this is the only gift that we brought in to

God, believing Him in what He promised
shall come, and it was by this way alone we
were saved. If then we lose this hope, we
have lost all that was of our own contributing.
For I put you this question, he would say,
Wert thou not liable for countless sins ? wert

thou not in despair ? wert thou not under sen-

tence ? were not all out of heart about thy
salvation ? What then saved thee ? It was

thy hoping
1 in God alone, and trusting to

Him about His promises and gifts, and noth-

ing besides hadst thou to bring in. If it was
this then that saved thee, hold it fast now also.

For that which afforded thee so great bless-

ings, to a certainty will not deceive thee in

regard to things to come. For in that it found
thee dead, and ruined, and a prisoner, and an

enemy, and yet made thee a friend, and a son,
and a freeman, and righteous, and a joint-heir,
and yielded such great things as no one ever

expected even, how, after such munificence

and attachment, will it betray
2 thee in what is

to follow ? Say not to me, hopes again ! ex-

pectations again ! faith again ! For it is in

this way thou wert saved from the beginning,
and this dowry was the only one that thou

didst bring in to the Bridegroom. Hold it

then fast and keep it : for if thou demandest
to have everything in this world, thou hast

lost that well-doing of thine, through which

thou didst become bright, and this is why he

1 This blending of faith and hope illustrates the connection
of faith and love, the Object of love being now known by
f;iith, and appropriated by hope. The personification which
follows is a powerful way of representing that in us which ap-
prehends God as itself His gift.

2 So the Mss. and Catena : the old reading was ov Trpotrijcr-

ctou,
"

will it not satisfy."

proceeds to say,
" But hope that is seen is not

hope ;
for what a man seeth, why doth he yet

hope for?
"

Ver. 25.
" But if we hope for that we see

not, then do we with patience wait for

it."

That is, if thou art to be looking for every-

thing in this world, what need is there for

hope ? What is hope then ? It is feeling
confidence in things to come. What great
demand then doth God make upon thee,
since He Himself giveth thee blessings quite
entire from His own stores ? One thing only,,

hope, He asks of thee, that thou too mayest
have somewhat of thine own to contribute

toward thy salvation. And this he intimates

in what he proceeds with :

" For if we hope
for that we see not, then do we with patience
wait for it." As then God crowneth him that

undergoes labors, and hardnesses, and count-

less toils, so doth He him that hopeth.
For the name of patience belongs to hard
work and much endurance. Yet even this

He hath granted to the man that hopeth, that

He might solace the wearied soul. And then

to show that for this light task we enjoy
abundant aid, he proceeds :

Ver. 26.
" Likewise the Spirit also helpeth

our infirmities."*

For the one point is thy own, that of

patience, but the other comes of the Spirit's

furnishings, Who also cherisheth (Gr. anoint-

eth) thee unto this hope, and through it again

lightened! thy labors. Then that thou might-
est know that it is not in thy labors only and .

dangers that this grace standeth bv thee, but

even in things the most easy seemingly,
3

it

worketh with thee, and on all occasions bears

its part in the alliance, he proceeds to

say,
" For we know not what we should pray for

as we ought."
And this he said to show the Spirit's great

concern about us, and also to instruct them not

to think for certainty that those things are

desirable which to man's reasonings appear
so. For since it was likely that they, when

they were scourged, and driven out, and

suffering grievances without number, should

be seeking a respite, and ask this favor of

God, and think it was advantageous to them,

by no means (he says) suppose that what
seem blessings to you really are so. For we

* Magna est vis Gr&ci verbi avyavTi^afufiaveaBai, said Cal-
vin. The word means: " takes hold together with us, as if

on the other side or as if instead of us" (Godet). The notion
of lifting the other end of a burden, or perhaps, of taking hold
of it in our place, seems to lie at the basis of this expressive
word. Cf. Luke x. 40. G. B. S.

3 These words show that St. Chrysostom does not mean that
we do any good unaided, however much he insists on the
freedom of our will.
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need the Spirit's aid even to do this. So
feeble is man, and such a nothing by himself.

For this is why he says,
" For we know not

what we should pray for as we ought."' In

order that the learner might not feel any
shame at his ignorance, he does not say, ye
know not, but,

" we know not." And that he
did not say this merely to seem moderate, he

plainly shows from other passages. For he
desired in his prayers unceasingly to see

Rome. Yet the time when he obtained it was
not at once when he desired it. And for
" the thorn

"
that was given him "

in the

flesh
"

(2 Cor. xii. 8), that is the dangers, he
often besought God, and was entirely unsuc-

cessful.
x And so was Moses, who in the Old

Testament prays to see Palestine (Deut. iii.

26), and Jeremiah when he made supplication
for the Jews (Jer. xv. 1),

and Abraham when
he interceded for the people of Sodom. " But
the Spirit Itself maketh intercession for us

with groanings which cannot be uttered."

This statement is not clear, owing to the ces-

sation of many of the wonders which then

used to take place. Wherefore I must needs
inform vou of the state of things at that

time, and in this way the rest of the subject
will be cleared. What therefore was the

state of things then ? God did in those days
give to all that were baptized certain excellent

gifts, and the name that these had was

spirits. For " the spirits of the Prophets,"
it says,

" are subject to the prophets." (1 Cor.

xiv. 32.) And one had the gift of prophecy
and foretold things to come

;
and another of

wisdom, and taught the many ;
and another

of healings, and cured the sick; and another

of miracles, and raised the dead
;
another of

tongues, and spake different languages. And
with all these there was also a gift of prayer,
which also was called a spirit, and he that

had this prayed for all the people. For since

we are ignorant of much that is profitable for

us and ask things that are not profitable, the

gift of prayer came into some particular per-
son of that day, and what was profitable for

all the whole Church alike, he was the ap-

pointed person to ask for in behalf of all, and
the instructor of the rest. Spirit then is the

name that he gives here to the grace of this

character, and the soul that receiveth the

grace, and intercedeth to God, and groaneth.
For he that was counted worthy of such grace
as this, standing with much compunction, and
with many mental groanings falling before

God, asked the things that were profitable for

all. And of this the Deacon of the present

day is a symbol when he offers up the prayers

1 See Bishop Bull, Serin. V. who discusses what this was.

for the people. This then is what Paul
means when he says,

2 "
the Spirit itself mak-

eth intercession for us with groanings that

cannot be uttered."

Ver. 27.
" Put He that searcheth the

hearts."

You see that it is not about the Comforter
that he is speaking, but about the spiritual
heart. Since if this were not so, he ought to

have said,
" He that searcheth

"
the Spirit.

But that thou mayest learn that the language
is meant of a spiritual man, who has the gift
of prayer, he proceeds,

" And he that search-

eth the hearts knoweth what is the mind of

the Spirit," that is, of the spiritual man.
" Because he maketh intercession for the

saints according to the will of God."
Not (he means) that he informs God as if

ignorant, but this is clone that we may learn

to pray for proper things, and to ask of God
what is pleasing to Him. For this is what the

"according to God" is. And so this was
with a view to solace those that came to Him,
and to yield them excellent instruction. For
He that furnished the gifts, and gave besides

blessings without number, was the Comforter.
Hence it says,

"
all these things worketh one

and the self-same Spirit." (1 Cor. xii. 11.)
And it is for our instruction that this takes

place, and to show the love of the Spirit, it

condescendeth even to this. And it is from
this that the person praying getteth heard,
because the prayer is made "

according to the

will of God."
You see from how many points he instructs

them in the love that was shown them and
the honor that was done them. And what
is there that God hath not done for us ? The
world He hath made corruptible for us, and

again for us incorruptible. He suffered His

Prophets to be ill-treated for our sake, sent

them into captivity for us, let them fall into

the furnace, and undergo ills without number.

Nay, He made them prophets for us, and
the Apostles also He made for us. He gave

up for us His Only-Begotten, He punisheth
the devil for us, He hath seated us on the

Right Hand, He was reproached for us.
" For the reproaches of them that reproached
thee," it says,

"
fell upon me." ( Ps. lxix. 9.)

Yet still, when we are drawing back after so

great favor, He leaveth us not, but again
entreats, and on our account inciteth others to

entreat for us, that He may show us f.r

And so it was with Moses. For to him He
says,

" Let Me alone, that I may blot them
out" (Ex. xxxii. 10), that He might drive him

upon supplicating on their behalf. And now

2 St. Ambrose. F.pist. 36, gives the same interpretation.
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He cloth the same thing. Hence He gave the

gift of prayer. But this He doth, not as

Himself standing in need of entreaty, but

that we might
1

not, from being saved without

effort (a-'/.Cc), grow indifferent. For this

cause it is on account of David, and of this

person and that, He often says, that He is rec-

onciled with them, to establish again this very

thing, that the reconciliation may be with all

due formality.
2

Still He would have looked
more loving toward man, if it had not been

through this and the other prophet, but of

Himself, that He told them that He ceased to

be wroth. But the reason of His not holding
to that point was, that this ground of recon-

ciliation might not become an occasion for

listlessness. Wherefore to Jeremiah also He
said,

"
Pray not for this people, for I will not

hear thee" (Jer. xi. 14), not as wishing to

stop his praying (for He earnestly longeth
for our salvation), but to terrify them : and
this the prophet also seeing did not cease

praying. And that you may see that it was
not through a wish to turn him from it, but to

shame 3 them that He said this, hear what it

says.
" Seest thou not what these are

doing? "(Ez. viii. 6, not verbally 'from LXX.)
And when He says to the city

"
Though

thou wash thee with nitre, and take thee much

soap (Gr. herb), yet thou art stained before

Me "
( Jer. ii. 22), it is not that He may cast

them into despair that He so speaks, but that

He may rouse them to repentance. For as

in the case of the Ninevites, by giving the

sentence without limitation, and holding out

no good hope, He scared them the more, and
led them to repentance, so He doth here also,
both to rouse them, and to render the prophet
more venerated, that in this way at least they

may hear him. Then, since they kept on in a

state of incurable madness, and were not to

be sobered even by the rest being carried

away, he first exhorts them to remain there.

But when they kept not up to this, but de-

serted to Egypt, this indeed He allowed them,
but requires of them not to desert to irrelig-
ion as well as to Egypt. (Jer. xliv. 8.) But
when they did not comply in this either, He
sendeth the prophet along with them, so that

they might not after all suffer total wreck.

(Ver. 28.) For since they did not follow Him
when He called, He next followeth them to

discipline them, and hinder their being hur-

ried further into vice, and as a father full of

affection does a child who takes all treatment

1 The peculiar position of the negative resembles that in

Eur. Hec. 1131 (al. 1149), <V aAAos |u.tj tis elSeir) Ta.Se.
2 6 Mss. with glorying, i. e. with something good done on

man's part.
3

evrpeyftai perhaps "to urge him to compassion;" (there is

no pronoun with this verb).

in the same peevish way, conducting him
about everywhere with himself, and following
him about. This was the reason why He sent

not Jeremiah only into Egypt, but also Ezekiel

into Babylon, and they did not refuse to go.
For when they found their Master love the

people exceedingly, they continued them-
selves to do so likewise. Much as if a right-
minded servant were to take compassion upon
an intractable son when he saw his father

grieving and lamenting about him. And what
was there that they did not suffer for them ?

They were sawn asunder, they were driven

out, they were reproached, they were stoned,

they underwent numberless grievances.
And after all this thev would run back toJ

them. Samuel, for instance, ceased not to

mourn for Saul, miserably insulted as he was

by him, and injured irreparably, (i Sam. xv.

35.) Still he held none of these things in

remembrance. And for the people of the

Jews, Jeremiah has composed Lamentations
in writing. And when the general of the

Persians had given him liberty to dwell se-

curely, and with perfect freedom, wherever he

pleased, he preferred above dwelling at home
the affliction of the people, and their hard
durance in a strange land. (Jer. xi. 5.) So
Moses left the palace and the sort of living

herein, and hasted to be among their calam-

ities. And Daniel abode for twenty days
following without food,, pinching himself with

the most severe fast, that he might reconcile

God to them. (Dan. x. 2.) And the three

Children too, when in the furnace, and so

fierce a fire, put up a supplication for them.
For it was not on their account that they were

grieved, as they were saved
;
but since they

considered that then was the time for the

greatest boldness of speech, they consequently

prayed in their behalf
;
hence too they said,

" In a contrite heart and an humble spirit let

us be accepted." (Song. ver. 16.) For them

Joshua also rent his garments. (Josh. vii. 6.)

For them Ezekiel too wailed and lamented
when he saw them cut down. (Ez. ix. 8.)

And Jeremy
4

said, "Let me alone, I will

weep bitterly." (Is. xxii. 4.) And before

this, when he did not venture openly to pray
for a remittance of their sad estate, he sought
for some limited period, when he says,

" How
long, O, Lord?" (ib. vi. n.) For full of

affectionateness is the whole race of the

saints. Wherefore also St. Paul saith,
" Put

on therefore, as the elect saints of God.
bowels of mercy, kindness, humbleness of

mind." (Col. iii. 12.) You see the strict

propriety of the word, and how he would have

4 So all Mss. but one, and that is obviously an emendation :

both the passages cited are from Isaiah.
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us continually merciful. For he does not say,
"show mercy

"
only, but put it on, that like

as our garment is always with us, so may
mercy be. And he does not say merely
mercy, but " bowels of mercy," that we may
imitate the natural affection of relations.

But we do just the contrary, and if any one
comes to ask a single penny of us, we insult

them, abuse them, call them impostors.
Dost thou not shudder, man, and blush to

call him an impostor for bread ? Why even

supposing such an one is practising impost-

ure, he deserves to be pitied for it, because
he is so pressed with famine as to put on such

a character. This then is a reproach to our

cruelty. For since we had not the heart to

bestow with readiness, they are compelled to

practise a great many arts, so as to put a

cheat off upon our inhumanity, and to soften

down our harshness. Now if it was gold and
silver that he asked of thee, then there would
be some reason in thy suspicions. But if it is

necessary food that he comes to thee for, why
be showing thyself wise so unseasonably, and
take so over exact an account of him, accus-

ing him of idleness and sloth ? For if we
must talk in this way, it is not others but our-

selves that we ought to address. When there-

fore thou art going to God to ask forgiveness
for thy sins, then call these words to mind,
and thou wilt know thou deservest to have
these things said to thee by God, much more
than the poor man by thee. And yet God
hath never said such words to thee as " Stand

off, since thou art an impostor, always coming
to church and hearing My laws, but when
abroad, setting gold, and pleasure (iiridvuiav),

and friendship, and in fact anything above
Mv commandments. And now thou makest

thyself humble, but when thy prayers are over

thou art bold, and cruel, and inhuman. Get
thee hence, therefore, and never come to Me
any more." Yet this, and more than this, we
deserve to have said to us

;
but still He never

did reproach us in any such way, but is long-

suffering and fulfils everything on His own
part, and gives us more than we ask for.

Calling this to mind then, let us relieve the

poverty of those that beg of us, and if they do

impose upon us, let us not be over exact

about it. For such a salvation is it that we
ourselves require, one with pardon, with kind-

ness (or/.avdpurriac), with much mercy along with

it. For it is not possible, it certainly is not,
if our estate were searched into strictly, that

we should ever be saved, but we must needs
be punished and brought to ruin altogether.
Let us not then be bitter judges of others

lest we also get a strict account demanded of

us. For we have sins that are too great to

plead any excuse. And therefore let us show
more mercy towards those who have com-
mitted inexcusable sins, that we also may lay

up for ourselves the like mercy beforehand.
And yet be as large-hearted as we may, we
shall never be able to contribute such love

toward man as we stand in need of at the

hand of a God that loveth man. How then

is it other than monstrous, when we are in

need of so many things ourselves, to be over
exact with our fellow servants, and do all we
can against ourselves ? For thou dost not in

this way so much prove him unworthy of

thy liberality, as thyself of God's love toward
man. For he that deals over exactly with his

fellow servant, will be the more sure to find

the like treatment at God's hand. Let us not

speak against ourselves, but even if they come
out of idleness or wilfulness,

1
let us bestow.

For we also do many sins through wilfulness,
or rather we do them all through wilfulness,
and yet God doth not presently call us to

punishment, but gives us a set time for pen-
ance, nurturing us day by day, disciplining us,

teaching us, supplying us with all other

things, that we too may emulate this mercy of

His. Let us then quell this cruelty, let us

cast out this brutal spirit, as benefiting

thereby ourselves rather than others. For to

these we give money, and bread, and clothing,
but for ourselves we are laying up beforehand

very great glory, and such as there is no put-

ting into words. For we receive again our
bodies incorruptible, and are a

glorified to-

gether and reign together with Christ. And
how great this is we shall see from hence
or rather there is no means of making us see

it clearly now. But to start from our present

blessings, and to get from them at least some
kind of scanty notice of it. I will endeavor so

far as I may be able to put before you what
I have been speaking of. Tell me then, if

when you were grown old, and were living in

poverty, and anyone were to promise suddenly
to make you young, and to bring you to the

very prime of life, and to render you very
strong, and preeminently beautiful, and were
to give you the kingdom of the whole earth

for a thousand years, a kingdom in the state

of the deepest peace, what is there that you
would not choose to do, and to suffer to gain
this promise ? (4 Mss. and Saw Mar. object.)
See then, Christ promises not this, but much
more than this. For the distance between
old age and youth is not to be compared with

1 All Mss. read xav &i apyiav xav iio paBvpuav, which order

agrees with the stronger sense here given to paOv^ia: 'list-

lessness
"

is generally ton little e.\[i.s-.ivr if that readiness to

yield to temptations which this word implies. But i Ms.
reads " rather all through vice." xaxioi', which tends to give
the other word a lighter sense.

3 6 Mss. pres., and so all just above.
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the difference of corruption and incorruption,
nor that of a kingdom and poverty to that of

the present glory and the future, but the dif-

ference is that of dreams and a reality. Or
rather I have yet said nothing to the purpose,
since there is no language capable of setting
before vou the greatness of the difference

between things to come and things present.
And as for time, there is no place for the idea

of difference. For what mode is there for

a man to compare with our present state a

life that hath no limit ? And as for the peace
it is as far removed from any present peace,,

as peace is different from war
;
and for the

incorruption, it is as much better as a clear

pearl is than a clod of clay. Or rather, say
as great a thing as one may, nothing can put
it before you. For were I even to compare
the beauty of our bodies then to the light of

the sunbeam, or the brightest lightning, I

shall not yet be saying aught that is worthy of

that brilliancy. Now for such things as these

what money so much that it were not worth

the while to give up ? what bodies, or rather

what souls a
is it not worth one's while to give

up ? At present if any one were to lead thee

into the palace, and in presence of all were to

give th.ee an opportunity of conversing with

the king, and make thee sit at his table, and

join in his fare, thou wouldest call thyself the

happiest of men. But when you are to go up
to Heaven, and stand by the King of the

universe Himself, and to vie with angels in

brightness, and to enjoy even that unutterable

glory, do you hesitate whether you ought to

give up money ? whereas if you had to put
off life itself, you ought to leap and exult, and
mount on wings of pleasure. But you, that

you may get an office (apx/p>), as a place to

pillage from (for call a thing of this sort gain,
I cannot), put all you have to hazard, and
after borrowing of others, will, if need be,

pawn your wife and children too without hesi-

tation. But when the kingdom of Heaven is

set before you, that office (apxyo) which hath

none to supersede you in it, and God bids

you take not a part of a corner of the earth,

but the whole of Heaven entirely, are you

hesitating, and reluctant, and gaping after

money, and forgetful that if the parts of that

Heaven which we see are so fair and delight-

ful, how greatly so must the upper Heaven be,
and the Heaven'2 of Heaven? But since we
have as yet no means of seeing this with our

bodily eyes, ascend in thy thought, and stand-

ing above this Heaven, look up unto that

1 Or lives, but see above, p. 433, where the spirit seems to
be considered apart from the soul.

2 See St. Augustin's Confessions, p. 250, Oxf. Tr. Clem.
Recog. iii. 75 ; Aristot. Metafih. p. 997 ; 15, p. 1071, 23, Bekker.

Heaven beyond this, into that height without
a bound, into that Light surcharged with awe,
into the crowds of the Angels, into the endless
ranks of Archangels, into the rest of the incor-

poreal Powers. And then lay hold again of

the image (cf. Plat. Rep. vii. p. 516) thereof

we have, after coming down from above, and
make a sketch of the estate of a king with us,
as his men in gold armor, and his pairs of

white mules proudly decked with gold, and
his chariots set with jewels

3 and his snow-like
cushions (o-pufivyv Poll. x. 41), and the span-
gles that flutter about the chariot, and the

dragons shaped out in the silken hangings,
and the shields with their gold bosses, and
the straps that reach up from these to the rim
of them through so many gems, and the

horses with the gilded trappings and the gold
bits. But when we see the king we immedi-

ately lose sight of all these. For he alone
turns our eyes to him, and to the purple robe,
and the diadem, and the throne, and the

clasp, and the shoes, all that splendor of his

appearance. After gathering all these things
together then with accuracy, then again
remove your thoughts from these things to

things above, and to that awful day in which
Christ is coming. For then you will not see

any pairs of mules, nor golden chariots, nor

dragons and shields, but things that are

big with a mighty awe, and strike such amaze-
ment that the very incorporeal Powers are

astonished. For the "
powers of the Heav-

ens," He says, "shall be shaken." (Matt.
xxiv. 29.) Then is the whole Heaven thrown

open, and the gates of those concaves unfold

themselves, and the Only-begotten Son of

God cometh down, not with twenty, not with a

hundred men for His body-guard, but with

thousands, ten thousands of Angels and

Archangels, Cherubim and Seraphim, and
other Powers, and with fear and trembling
shall everything be filled, whiles the earth is

bursting itself up, and the men that ever were

born, from Adam's birth up to that day, are

rising from the earth, and all are caught up :

(1 Thess. iv. 17) when Himself appears with

such great glory as that the sun, and the

moon, and all light whatever, is cast into the

shade, being outshone by that radiance.

What language is to set before us that bless-

edness, brightness, glory ? Alas ! my soul.

For weeping comes upon me and great groan-
ing, as I reflect what good things we have
fallen from, what blessedness we are es-

tranged from. For estranged we are (I am
now speaking of my own case still), unless we
do some great and astonishing work

; speak

3
AiOoicoAATjTa, v. Jungerm. ad Polluc. x. 145, V. 1. xPvcroKO~

AA.77TG1.
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not then of hell to me now, for more grievous
than any hell is the fall from this glory, and
worse than punishments unnumbered the es-

trangement from that lot. But still we are

gaping after this present world, and we take

not thought of the devil's cunning, who by lit-

tle things bereaves us of those great ones, and

gives us clay that he may snatch from us gold,
or rather that he may snatch Heaven from us,

and showeth us a shadow that he may dis-

possess us of the reality, and puts phantoms
before us in dreams (for such is the wealth of

this world), that at daybreak
1 he may prove

us the poorest of men. Laying these things
to heart, late though it be, let us fly from this

craft, and pass to the side of things to come.
For we cannot say that we were ignorant how

exposed to accidents the present life is, since

things every day din in our ears more loudly
than a trumpet, the worthlessness, the ridicu-

lousness, the sbamefulness, the dangers,
the pitfalls, of the present scene. What de-

fence then shall we have to set up for pursu-

ing things so subject to hazards, and laden

with shame, with so much eagerness, and

leaving things unfailing, which will make us

glorious and bright, and giving our whole
selves up to the thraldom of money ? For
the slavery to these things is worse than any
bondage. And this thev know who have been
counted worthv to obtain their freedom from

J

it. That ye then may also feel this goodly
liberty, burst the bonds asunder, spring out

of the snare. And let there be no gold lying

by in your houses, but that which is more

precious than millions of money, alms and
love to man, for your treasure. For this gives
us boldness toward God, but the other covers

us with deep shame, and causes the devil to

bear hard (oqotipbv ttve'iv) upon us. Why then

arm thy enemy, and make him stronger ?

Arm thy right hand against him, and transfer

all the splendor of thy house into thy soul,

and stow away all thy fortune in thy mind,
and instead of a chest and a house, let

heaven keep thy gold. And let us put all our

property about our own selves ; for we are

much better than the walls, and more digni-
fied than the pavement. Why then do we, to

the neglect of our own selves, waste all our

attention upon those things, which when we
are gone we can no longer reach, and often

even while we stay here we cannot keep hold

of, when we might have such riches as to be

found not in this life only, but also in that,

in the easiest circumstances ? For he who
carries about his farms and house and gold

upon his soul, wherever he appears, appears

1 Night being put for the time of our sojourn here. Cf.
Rom. xiii. 12.

with all this wealth. And how is this possible
to be effected ? one may ask. It is possible,
and that with the utmost ease. For if you
transfer them to Heaven by the poor man's
hand, you will transfer them entire into your
own soul. And if death should afterwards
come upon thee, no one will take them from

thee, but thou wilt depart to be rich in the

next world too. This was the kind of treas-

ure Tabitha had. Hence it was not her
house that proclaimed her wealth, nor the

walls, nor the stones, nor the pillars, but the

bodies of widows furnished with dress, and
their tears that were shed, and death that

played the runaway, and life that came back

again. Let us also make unto ourselves such-
like treasures, let us build up for ourselves
such-like houses. In this way we shall have
God for our Fellow-worker, and we ourselves
shall be workers together with Him. For
Himself brought the poor from not being into

being, and you will prevent them, after they
have been brought into life and being, from

perishing with hunger and other distress, by
tending them and setting them upright, stay-

ing up the Temple of God in every quarter.
What can be equal to this in respect both of

utility and of glory ? Or if as yet you have
not gained any clear notion of the great
adornment He bestowed upon thee when He
bade thee relieve poverty, consider this point
with thyself. If He had given thee so great

power, that thou wert able to set up again
even the Heaven if it were falling, wouldest
thou not think the thing an honor far too

great for thee ? See now He hath held thee

worthy of a greater honor. For that which in

His esteem is more precious than the

Heavens,
- He hath trusted thee to repair.

For of all things visible there is nothing in

God's esteem equal to man. For Heaven
and earth and sea did He make for him. and
finds more pleasure in dwelling with him than
in the Heaven. And yet we, though with a

knowledge of this, bestow no attention nor

forethought upon the temples of God
;
but

leaving them in a neglected state, we provide
houses splendid and large for ourselves.

This is why we are devoid of all good things,
and greater beggars than the poorest poor,
because we pride ourselves in these houses
which we cannot take away with us when we

go hence, and leave those alone which we
might move away along with our own selves.

For the bodies of the poor after dissolution

must needs rise again ;
and God. Who hath

given this charge, wiil bring them forth, and

praise those who have taken care of them,

3 Several Mss. " which is more precious than the Heavens
themselves."'
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and treat such with regard (dav/ndaeTai), because
when they were on the point of falling to ruin

at one time by starvation, at another by
nakedness and cold, these repaired them by
all means in their power. But still, even

with all these praises set before us, we loiter

yet, and decline undertaking this honorable

charge. And Christ indeed hath not where
to lodge, but goeth about a stranger, and

naked, and hungry, and you set up houses out

of town, and baths, and terraces, and cham-
bers without number, in thoughtless vanity ;

and to Christ you give not even a share of a

little hut, while for daws and vultures you
deck out upper chambers. What can be
worse than such insanity as this ? What
more grievous than such madness ? for mad-
ness it is in the last stage of it, or rather one

has no name to suit it, use whatever one maw
Yet still if we be so minded, it is possible to

beat off the disorder, tenacious as it is
;
and

not possible only, but even easy ;
and not

easy merely, but even easier is it to get rid of

this pest than of the sufferings of the body,
since the Physician is so much greater. Let
us then draw Him to ourselves, and invite

Him to aid us in the attempt, and let us con-

tribute our share, good-will, I mean, and

energy. For He will not require anything
further, but if He can meet with this only,
He will confer all that is His part. Let us

then contribute our share, that in this world
we may enjoy a genuine health, and may
attain to the good things to come, by the

grace and love towards man, etc.

HOMILY XV.

ROM. VIII. 28.

" And we know that all things work together for good
to them that love God."

Here he seems to me to have mooted this

whole topic with a view to those "who were in

danger; or, rather, not this only, but also

what was said a little before this. For the

words,
" the sufferings of this present time

are not worthy to be compared with the glory
which shall be revealed in us

;

" and those,
that

" the whole creation groaneth ;

" and the

saying, that
" we are saved by hope ;

" and
the phrase,

" we with patience wait for
;

" and

that,
" we know not what we should pray for

as we ought ;

"
are all of them said to these.

For he instructs them not to choose just what

they may think, themselves, to be useful, but

what the Spirit may suggest ;
for many things

that seem to one's self profitable, do some-
times even cause much harm. Quiet, for

instance, and freedom from dangers, and liv-

ing out of fear, seemed to be advantageous
for them. And what wonder if they did to

them, since to the blessed Paul himself this

seemed to be so ? still he came afterwards to

know that the opposite to all these are the

things advantageous, and when he came to

know it, he was content. So he that besought
the Lord thrice to be freed from hazards,*
when once he heard Him say,

" My grace is

sufficient for thee, for My Power is perfected
in weakness "

(2 Cor. xii. 8, 9), was after-

1 See p. 447, and on 2 Cor. xii. 7, Horn. 26, p. 294 O. T.

wards delighted at being persecuted, and in-

sulted, and having irreparable ills done him.

For,
"

I glory," he says,
"

in persecutions, in

insults
"

(Eng. V. reproaches),
"
in necessi-

ties." (2 Cor. xii. 10.) And this was his

reason tor saying,
" For we know not what we

should pray for as we ought." And he ex-

horted all men to give up these matters to the

Spirit. For the Holy Spirit is very mindful
of us, and this is the will of God. Having
then cheered them by all methods, he pro-
ceeds to what we have heard to-day, putting
forward a reason strong enough to reclaim

them. For he says,
" we know that all things

work together for good to them that love

God." Now when he speaks of
"

all things,*'
he mentions even the things that seem pain-
ful. For should even tribulation, or poverty,
or imprisonment, or famines, or deaths, or

anything else whatsoever come upon us, God
is able to change all these things into the

opposite. For this is quite an instance of His

unspeakable power, His making things seem-

ingly painful to be lightsome to us, and turn-

ing them into that which is helpful to us.

And so he does not say, that " them that love

God," no grievance approacheth, but, that it

" works together for good," that is to say,
that He useth the grievous things themselves

to make the persons so plotted against ap-

proved. And this is a much greater thing
than hindering the approach of such griev-

ances, or stopping them when they have come.
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And this is what He did even with the fur-

nace at Babylon. For He did not either pre-
vent their falling into it, or extinguish the

flame after those saints were cast into it, but

let it burn on, and made them by this very
flame greater objects of wonder, and with the

Apostles too He wrought other like wonders

continually. (St. Mark xvi. iS.) For if men
who have learnt to he philosophic can use the

things of nature to the opposite of their inten-

tion, and appear even when living in poverty
in easier circumstances than the rich, and
shine 1

through disgrace: much more will

God work for those that love Him both these

and also greater things by far. For one needs

only one thing, a genuine love of Him, and
all things follow that. As then things seem-

ingly harmful do good to these, so do even

things profitable harm those who love Him
not. For instance, the exhibition of miracles
and wisdom in His teaching only injured the

Jews, as did the Tightness of doctrine
;
and

for the former they called Him a possessed

person (John viii. 48), for the other one that

would be equal to God (ib. v. 18) : and be-

cause of the miracles (ib. xi. 47, 53), they
even went about to kill Him. But the thief

when crucified, when nailed to the Cross, and

reviled, and suffering ills unnumbered, not

only was not hurt, but even gained the great-
est good therefrom. See how for those who
love God all things work together for good.
After mentioning then this great blessing, one
which far exceeds man's nature, since to

many this seemed even past belief, he draws
a proof of it from past blessings, in these

words,
"
to them who are called according to

His'2 purpose." Now consider, he means,
from the calling, for instance, what I have

just said. Why then did He not from the

first call all ? or why not Paul himself as soon
as the rest ? Does it not seem that the defer-

ring was harmful ? But it was still by the

event shown to be for the best. The purpose
he here mentions, however, that he might not
ascribe everything to the calling ;

since in

this way both Greeks and Jews would be sure

to cavil. For if the calling alone were suffi-

cient, how came it that all were not saved ?

Hence he says, that it is not the calling alone,
but the purpose of those called too, that works
the salvation. For the cabins: was not forced

1 Kal ev TOVTOis StaAani7rei to icaAbi', Eth. i. 2. "even in these
(misfortunes) the noble character shines forth."

2 The word His perhaps rightly inserted in our version, is

not in the Greek, and Thcodoret seems not to have taken it

so
; he says,

"
for he calleth not any as it may be laiAii;). but

those who have a purpose'' (a predisposition), irpoOtmv, and
so does St. Chrysostom below, and CEcumenius. See on Eph.
i. ii. Horn. ii. p. 112 O. T. and note. St. Ausrustin rejects this

exposition and adopts that of our version, Ad Bonif. 1. ii. 22,
De Corr. et. Or. 23.

upon them, nor compulsory. All then were

called, but all did not obey the call.

Ver. 29.
" For whom He did foreknow,

He also did predestinate to be conformed to

the Image of His Son."
See what superb honor ! for what the Only-

begotten was by Nature, this they also have
become by grace. And still he was not satis-

fied with this calling of them conformed

thereto, but even adds another point, "that
He might be the first-born." And even here
he does not come to a pause, but again after

this he proceeds to mention another point,
"
Among many brethren." So wishing to use

all means of setting the relationship
3

in a

clear light. Now all these things you are to

take as said of the Incarnation.4 For accord-

ing to the Godhead He is Only-begotten.
See, what great things He hath given unto
us ! Doubt not then about the future. For
he showeth even upon other grounds His con-

cern for us by saying, that things were fore-

ordered &
in this way from the beginning.

For men have to derive from things their con-

ceptions about them, but to God these things
have been long determined upon, and from
of old He bare good-will toward us (;rpo?

diiicEiTo),
he says.

Ver. 30.
" Moreover whom He did pre-

destinate, them He also called
;
and whom

He called, them He also justified."
Now He justified them by the regeneration

of the laver.
" And whom He justified, them

He also glorified
"
by the gift, by the adoption.

Ver. 31. "What shall we then say to these

things ?
"

As if he should sav, Let me then hear no
more about the dangers and the malicious

devices from every quarter. For even if

some disbelieve the things to come, still they
have not a word to say against the good things
that have already taken place ; as, for instance,

the friendship of God towards thee from the

first, the justifying, the glory. And yet these

things He gave thee by means seemingly dis-

tressing. And those things which you thought
to be disgracing, the Cross, scourges, boml>-,

these are what have set the whole world

aright. As then by what Himself suffered,

though of aspect forbidding in man's eye,
even by these He effected the libertv and
salvation of the whole race

;
so also is He

wont to do in regard to those things which

thou endurest, turning thy sufferings unto

glory and renown for thee.
"

If God be for

us, who can be against us ?
"

3
trvyyivciav, but Mar. and 6 Mss. evy. nobility.

4
< ir.

rj , sec p. 338, m>te 3
.

4 Or " marked out.' TvpoTtri'-n-uiaSai.
6 See Sir Thomas Brown, Rei. Med. pt. i. p. 22.
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Why, it may be said, who is there that is

not against us ? Why the world is against

us, both kings and peoples, both relations and

countrymen. Yet these that be against us, so

far are they from thwarting us at all, that

even without their will they become to us the

causes of crowns, and procurers of countless

blessings, in that God's wisdom turneth their

plots unto our salvation and glory. See how

really no one is against us ! For it was this

which gave new lustre to Job, the fact that the

devil was in arms against him. For the devil

moved at once friends against him, his wife

against him, and wounds, and servants, and a

thousand other machinations. And it turned

out that none of them was against him on

the whole. And yet this was no great thing
to him, though it was great in itself, but what
is a far greater thing is, that it turned out

that they were all for him. For since God
was for him, even things seemingly against
him all became for him. And this happened
with the Apostles also, inasmuch as both the

Jews, and they of the Gentiles, and false

brethren, and rulers, and peoples, and fam-

ines, and poverty, and ten thousand things
were against them

;
and yet nothing was

against them. For the things which made
them the most bright and conspicuous, and

great in the sight both of God and of men,
were these. Just reflect then what a word
Paul hath uttered about the faithful, and
those who are truly (aKpipag) crucified, such
as not even the Emperor with his diadem
can achieve. For against him there are

abundance of barbarians that arm themselves,
and of enemies that invade, and of bodv-

guards that plot, and of subjects many that

oftentimes are ever and anon rebelling, and
thousands of other things. But against the

faithful who taketh good heed unto God's

laws, neither man, nor devil, nor aught
besides, can stand ! For if you take away his

money, you have become the procurer of a

reward to him. If you speak ill of him, by
the evil report he gains fresh lustre in God's

sight. If you cast him into starvation, the

more will his glory and his reward be. If

(what seems the most severe stroke of all)

you give him over to death, you are twining
a crown of martyrdom about him.* What

*
Chrys. apprehends well the practical purpose for which

the apostle introduced verses 28-30. Notwithstanding all the

imperfections of the Christian's spiritual life (26, 27) and the
trials which have been so fully described (1-24) we have the
assurance that all these things are working in accordance with
God's gracious plan for his ultimate good. In passing over
from the idea of believers as those who love God to its coun-
terpart that they are those called according to His purpose
(not to be taken of the believer's purpose, as Chrys.) the apos-
tle develops from this idea of purpose a series of conceptions
designed to emphasize the believer's security. "You who
love God can be sure of the outcome of all suffering in good
for you are included in God's purpose which he purposed in

then is equivalent to this way of life, being
that against which nothing can be done, but
even they that seem to devise mischief are no
less of service to him than benefactors ?

This is why he says,
"

If God be for us, who
can be against us ? Next, not being satisfied

with what he had already said, the greatest

sign of His love for us, and that which he

always is dwelling over, that he sets down
here also

;
I mean, the slaying of His Son.

For He did not only justify us, he means, and

glorify us, and make us conformed to that

Image, but not even His Son did He spare
for thee. And therefore he proceeds to say,

Ver. 32.
" He that spared not His own Son,

but delivered Him up for us all, how shall He
not with Him also freely give us all things ?

' :

And here the words he uses are high-

wrought (jieff v7rept3oAf/c) and exceedingly warm,
to show his love. How then is He to neglect
us, in whose behalf " He spared not His own
Son, but delivered Him up for us all ? For
reflect what goodness it is not to spare even
His own Son, but to give Him up, and to

give Him up for all, and those worthless, and

unfeeling, and enemies, and blasphemers.
" How then shall He not with Him also freelv

give us all things ? What he means then is

much as follows
;

If He gave His own Son,
and not merely gave Him, but gave Him to

death, why doubt any more about the rest,
since thou hast the Master ? why be dubious
about the chattels, when thou hast the Lord ?

For He that gave the greater thing to His

enemies, how shall He do else than give the

lesser things to His friends ?

Ver. 33.
" Who shall lay anything to the

charge of God's elect ?
"

Here he is against those who say, that faith

is no profit, and will not believe the complete
change, (i. e. in baptism see p. 349.) And
see how swiftly he stops their mouths, by the

worthiness of Him that elected. He does
not say, "Who shall lay anything to the

charge of God's "
servants ? or of God's faith-

ful ones? but "of God's elect ?
" And elec-

tion is a sign of virtue. For if when a horse-

breaker has selected colts fit for the race, no
one can find fault with them, but he would

get laughed at who should find fault
;
much

more when God selecteth souls are they that
"
lay any charge against

" them deserving of

laughter.
"

It is God that justifieth."
Ver. 34.

" Who is He that condemneth ?

Christ Jesus our Lord.'' (Eph. iii. n.) You have all the strength
and solidity of God's eternal plan on your side. When the
divine purpose of redemption was before the mind of God in

eternity, you were the prospective participants in it, as truly
as you now are the real participants. What you are God from
eternity intended you to be. The stability of his immutable
counsel is pledged to you." G. B. S.
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He does not say, it is God that forgave our

sins, but what is much greater, "It is God
that justifieth." For when the Judge's sen-

tence declares us just, and a Judge such as

that too, what signifieth the accuser ? Hence
neither is it right to fear temptations, for God
is for us, and hath shown it by what He hath

done
;
nor again Jewish triflings, for He has

both elected and justified us, and the won-
drous thing is that it was also by the death
of His Son that He did so. Who then is to

condemn us, since God crowns us, and Christ

was put to death for us, and not only was put
to death, but also after this interceded! for

us ? *

For,
"

It is Christ," he says,
" that died,

yea rather, that is risen from the dead, Who
is at the right hand of God, Who also maketh
intercession for us.''

For though seen now in His own dignity,
He hath not left caring for us, but even
"maketh intercession for us," and still keep-
eth up the same love. For He was not con-

tented with being put to death alone. And
this is a sign for the most part of very great
love, to be doing not only what falls to His

lot, but also to address Another on this be-

half. For this is all he meant to signify by
the interceding, using a way of speaking bet-

ter suited to man, and more condescending,
that he might point out love. Since unless

we take the words,
" He spared not," also

with the same understanding, many inconsis-

tencies will come of it. And that you may
see that such is the point he is aiming at,

after first saying, that He "
is at the Right

Hand, he next proceeds to say, that He
"maketh intercession for us," when he had
shown an equality of honor and rank, so that

hence it may appear that the Intercession is

not a sign of inferiority,
1 but of love only.

For being Life itself (av-otur,) (Ps. xxxvi. 9.),

and a Well of good things of every kind, and
with the same power as the Father, both to

raise up the dead and to quicken them, and
do all besides that He doth, how could He
need to be a suppliant in order to help us ?

(John v. 19, 21, 36.) He that of His own
power set free those who were given over and

condemned, even from that condemnation ;

and made them righteous, and sons, and led

them to the very highest honors, and brought

* The argument of vv. 33. 34 which is so condensed in form,
may be paraphrased thus: "Who shall lay anything to the

charge 01 God's elect ? No one shall. Why ? Because their
iustifier is God himself. No one may accuse whom He acquits.
Who, then, can appear against them and condemn them ? No
one can, for it is no less a person than Christ who died and
rose on their behalf." G. B. S.

1 Theodoret notices the same thing, ad loc. St. Basil, De Sf>.
S. c. xx. answers a similar argument against the equal Divin-
ity of the Holy Spirit, by showing that it would apply to the
Son if at all.

to pass things which had never been ho]
for : how should He, after having achieved
all this, and having shown our nature on the

King's throne, require to be a suppliant to do
the easier things? (Acts vii. 55 ;

Heb. x. 12
;

Rev. vii. 17.) You see how it is shown by
every argument, that there is no other reason
for his having mentioned intercession, save to

show the warmth and vigorousness of His
love for us

;
for the Father also is represented

to us as beseeching men to be reconciled to

Him. " For we are ambassadors of Christ,
as though God did beseech you by us." 1 2

Cor. v. 20.) Still, though God beseecheth,
and men are "ambassadors in Christ's stead

"

to men, we do not understand on that account

anything done unworthy of that dignity: but
one thing only do we gather from all that is

told us, namely, the intenseness of the love.

This then let us do here also. If then the

Spirit even " maketh intercession for us with

groanings that cannot be uttered," and Christ
died and intercedeth for us, and the Father
"
spared not His own Son "

for thee, and
elected thee, and justified thee, why be afraid

anv more ? Or why tremble when eniovin::

such great love, and having such great inter-

est taken in thee ? In this way then, after

showing His great providence over us from
the first, he afterwards brings out what comes
next in a bold style, and does not say, ye
ought also to love Him, but, as if grown en-

thusiastic at this unspeakable Providence over

us, he savs,

Ver. 35. "Who shall separate us from the

love of Christ ?
"

And he does not say of God, so indifferent

is it to him whether he mentions the Name of

Christ or of God. "Shall tribulation, or dis-

tress, or persecution, or famine, or nakedness,
or peril, or sword ?

" Observe the blessed
Paul's judgment. For he does not mention
the things that we are daily getting taken by,
love of monev and desire of glorv and the

thraldom of anger, but things that are far

more enthralling than these, and of power
to put a force'- upon nature itself, and to

wrench open the sternness of the resolution

many times even against our will, are what he

puts down here, tribulations and distresses.

For even if the things mentioned are easy to

tell up, still each single word has in it thou-

sands of lines of temptation. For when he

says, tribulation, he mentions prisons and

bonds, and calumnies, and banishments, and
all the other hardships, so in one word run-

oceanning through an of dangers without

a
Shakespeare, Lear, act ii. sc. iv. "We are not ourselves

when nature being oppressed commands the mind to suffer
with the body," etc.
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stint, and exhibiting to us, in fact by a single

word, all the evils that men meet with. Yet
still he dares them all ! Wherefore he brings
them forward in the shape of questions, as if

it was incontrovertible that nothing could

move a person so beloved, and who had en-

joyed so much providence over him. Then
that this might not seem as if he had forgotten
himself, he brings in the Prophet also, who
declared this before, a long while ago and

saith,

Ver. 36.
" For Thy sake we are killed

all the day long, we are accounted as sheep
for the slaughter." (Ps. xliv. 22.)

That is, we are exposed to all to be evil

entreated of them. But yet against so many
and so great dangers and these recent horrors,
the object of our conflicts is given as a suffi-

cient consolation, or rather not sufficient only,
but even much more. For it is not for men,
nor for any other of the things of this

life that we suffer, but for the King (he says)
of the universe. But this is not the only
crown, for he encircles them with another

besides, and that varied and manifold. Since

then, as they were men they could not have
deaths without number to undergo, he shows
that in this way the prize is none the less.

For even if by nature it were fated to die

once, bv choice God hath granted us to suffer

this every day, if we be so minded. Whence
it is plain that we shall depart with as many
crowns as we have lived days, or rather with

many more. For it is possible in a day to die

not once alone or twice, but many times. For
he who is always ready unto this, keeps con-

tinually receiving a full reward. This then is

what the Psalmist (npo^fa^) hints at, when he

says,
"

all the day." And for this reason the

Apostle also brought him before them to

rouse them up the more. For if, he means,
those in the old dispensation, who had the

land as their reward, and the other things
which come to a close along with this life,

did so look down upon the present life and
the temptations and dangers of it, what par-
don should we find if we deal so languidly
after the promise of Heaven, and the King-
dom above, and its unutterable blessings, so

as not to come even up to- the same measure
as they ? And this he does not say indeed,
but leaves it to his hearers' consciences, and
is satisfied with the quotation alone. He
shows too that their bodies become a sacrifice,

and that we must not be disturbed or troubled
at God having so ordered it. And he
exhorts them in other ways besides. For to

prevent any from saying that he is merely
philosophizing here before having any expe-
rience of realities, he adds,

" we are ac-

counted as sheep for the slaughter," meaning
the daily deaths of the Apostles. You see

his courage and his goodness. For as they,
he means, when slaughtered make no resist-

ance, so neither do we. But since the

feebleness of the mind of man, even after so

great things, was afraid of the multitude of

temptations, see how he again rouses the

hearer, and gives him a lofty and exulting

spirit, by saying,
Ver. 37. "Nay, in all these things we are

more than conquerors through Him that loved

us."

For what is indeed wonderful is this, not

that we are conquerors only, but that we are so

by the very things meant as plots against us.

And we are not merely conquerors, but we are
" more than conquerors," that is, are so with

ease, without toil and labor. For without

undergoing the real things, by only setting
our mind aright, we raise our trophies against
our enemies. And with good reason. For it

is God that striveth together with us. Do
not then be doubtful, if though beaten we
get the better of our beaters, if driven out

we overcome our persecutors, if dying we

put the living to fight. For when you take

the power and also the love of God into

account, there is nothing to prevent these

wondrous and strange things from coming to

pass, and that victory the most advantageous
should shine upon us. For they did not

merely conquer, but in a wondrous way, and
so that one might learn that those who plotted

against them had a war not against men, but

against that invincible Might. See the Jews
then with these among them, and at a loss

quite, and saying,
" What are we to do to

these men ?
"

(Acts iv. 16.) For it is mar-

vellous indeed, that though they had hold of

them and had got them liable to their courts,
and imprisoned them and beat them, they
were yet at a loss and in perplexity, as they

got overcome by the very things whereby they

expected to conquer. And neither kings nor

people, nor ranks of demons, nor the devil

himself, had power to get the better of them,
but were all overcome at a very great disad-

vantage, finding that all they planned against
them became for them. And therefore he

says,
" we are more than conquerors." For

this was a new rule of victory for men to

prevail by their adversaries, and in no instance

to be overcome, but to go forth to these

struggles as if they themselves had the issue

in their own hands.
Ver. 38, 39.

" For I am persuaded, that

neither death nor life, nor angels, nor princi-

palities, nor powers, nor things present, nor

things to come, nor height, nor depth, nor
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any other creature, shall be able to separate us

from the love of God, which is in Christ

Jesus our Lord."

These are great things here mentioned.
But the reason we do not enter into them is.

because we have not so great love. Yet still

though they are great, as he wished to show
that they were nothing beside the love where-

with he was loved of God; after it he then

places his own, lest he should seem to be

savins: sfreat things about himself. And what
he says is somewhat of this kind. Why
speak, he means, of things present, and evils

inherited in this life ? For even if a person
were to tell me of things to come, and of

powers ;
of things, such as death and life

;
of

powers, such as angels and archangels, and all

the superior orders of beings ;
even these

would be little to me compared with the love

of Christ. For even if a person were to

threaten me with that future death to which
there is no death, to separate me from Christ,

nor if he promised the life without end, would
I agree to it. Why mention kings here below
and consuls ? and this one or that ? for if

you tell me of angels, or all the powers above,
or all existing things, or all that are to

come, they are all small to me, both those in

the earth, and those in heaven, and those

under the earth, and those above heaven,

compared to this charm. Then as though
these were not enough to set before them the

strong desire which he had, he gives a being
to others again of like magnitude, and says,
" nor any other creation." And what he

means is nearly this, even if there were any
other creation as great as the visible, and as

great as the intelligible,
1 none of them could

part me from that love. This he says not as

if the Angels attempted it, or the other

Powers, far from it, but as wishing to show

quite to the utmost the charm he had toward

Christ. For Christ he loved not for the

things of Christ, but for His sake the things
that were His, and to Him alone he looked,
and one thing he feared, and that was falling
from his love for Him. For this thing was in

ifself more dreadful than hell, as to abide

in it was more desirable than the King-
dom.
What then should we now deserve, when he

is found not to esteem even the things in

Heaven as compared with the desire for

Christ, and we set more store by things of

mire and clay than by Christ ? And he out

of desire of Him would take up with falling
into hell, and being banished from the King-
dom, if the choice between the two were put

1
Intelligible is used in old Platonist writers for invisible, as

in German.

to hirn : but we are not even above the pres-
ent life. Are we worthy then to touch his

verv shoes, when we have come to be so far

short of his largeness of mind? For he for

Christ's sake does not think anything even of

a kingdom ; but we think slightingly of Him-
self, but things of His we make great account
of. And would it were of things of His.

But now it is not even this, but with a King-
dom held out to us, we let that alone, and

keep pursuing shadows and dreams all our

days. And yet God in His love toward man
and exceeding gentleness, hath done the same
as if an affectionate father should, on his

son's becoming disinclined to a continual

stay with him, manage to bring this about in

another way. For since we have not the

right feeling of desire after Him, He keeps
putting divers other things before us, so as to

hold us to Himself. Yet not even for this do
we abide with Him, but we keep springing
off to childish playthings. Not so Paul, but
like a noble spirited child, who is open and
attached to his father, he seeks only after the

Father's presence, and other things he sets

not so much store by ; or rather, it is much
more than a child. For he does not value

the Father and things that are His at the

same rate, but when he looks to the Father,
he counts them nothing, but would choose
rather to be chastised and beaten, so he was
with Him, than to be apart from Him and

indulge his ease. Let us then shudder, all of

us that do not even feel above money for the

sake of Christ, or rather such of us as do not

feel above it for our own sakes. For it was
Paul alone who suffered in good earnest all

things for Christ's sake, not for the sake of

the kingdom, or his own honor, but owing to

his affection to Him. But as for us, neither

Christ nor the things of Christ draw us from
the things of this life

;
but as serpents, or

snakes, or swine, or even as all of them a;

once, so do we keep dragging on in the mire.

For wherein are we better than those brutes,
when with so many and such great examples
before us we still keep bowing down, and
have not the heart to look up to Heaven for

ever so little a time ? Yet did God give up
even His Son. But thou wilt not so much as

share thy bread with Him, Who was given up
for thee, Who was slain for thee. The Father

for thy sake spared not Him, and this too

when He was indeed His Son, but thou doest

not look upon Him even when pining with

starvation, and this too when thou shouldest

but spend of His own, and spend it too for

thy own good ! What can be worse than such

a breach of law as this ? He was given up for

thee. He was slain for thee, He goeth about in
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hunger for thee, it is of His own thou should-

est give, that thou mayest thyself get the gain,
a. id still thou dost not give ! What sort of

stone is there than which these are not more

senseless, who in despite of such great induce-

ments, continue in this diabolical cruel-

heartedness ? For He was not satisfied even

with death and the Cross only, but He took

up with becoming poor also, and a stranger,
and a beggar, and naked, and being thrown
into prison, and undergoing sickness, that so

at least He might call thee off. If thou wilt

not requite Me, He says, as having suffered

for thee, show mercy on Me for My poverty.
And if thou are not minded to pity Me for

My poverty, do for My disease be moved, for

My imprisonment be softened. And if even
these things make thee not charitable, for the

easiness of the request comply with Me. For
it is no costly gift I ask, but bread and lodg-

ing, and words of comfort
;
but if even after

this thou still continuest unsubdued, still for

the Kingdom's sake be improved for the

rewards which I have promised. Hast thou
then no regard even for these ? yet still for

very nature's sake be softened at seeing Me
naked, and remember that nakedness where-

with I was naked on the Cross for thee
; or,

if not this, yet that wherewith I am now
naked through the poor. I was then bound
for thee, nay, still am so for thee, that

whether moved by the former ground or the

latter, thou mightest be minded to show some

pity. I fasted for thee, again I am hungry
for thee. I was athirst when hanging on the

Cross, I am athirst also through the poor,
that by the former as also by the latter I may
draw thee to Myself, and make thee chari-

table to thine own salvation. Hence also of

thee that owest Me the requital of benefits

without number, I make not demand as of

one that oweth, but crown thee as one that

favoreth Me, and a kingdom do I give thee

for these small things. For I do not say so

much as put an end to My poverty, or give
Me riches, and yet I did become poor for

thee
; yet still I ask for bread and clothing,

and a small solace for My hunger. And if I

be thrown into prison, I do not insist upon
thy loosing My bonds and setting Me free,
but one thing only do I seek after, that thou
wouldest visit Me, Who was (or am) bound
for thee, and I shall have received favor

enough, and for this only will I give thee

Heaven. And yet I delivered thee from most

galling bonds, but for Me it is quite enough,
if thou wilt but visit Me when in prison. For
I am able indeed to crown thee even without
all this

; yet I would fain be a debtor to thee,
that the crown may give thee some feeling of

confidence. This is why, though I am able
to support Myself, I come about begging, and
stand beside thy door, and stretch out Mine
hand, since My wish is to be supported by
thee. For I love thee exceedingly, and so

desire to eat at thy table, which is the way
with those that love a person. And I glory

(John xv. 8) in this. And when the whole
world are spectators, then am I to herald thee

forth, and in the hearing of all men to display
thee as My supporter. Yet we, when we are

supported by any one, feel ashamed, and
cover our faces

;
but He, as loving us exceed-

ingly, even if we hold our peace, will then

tell out what we did with much praise, and is

not ashamed to say, that when Himself was
naked we clothed Him, and fed Him when

hungry. Let us then lay all these things to

heart, and not be contented with passing
mere praises upon them, but let us even

accomplish what I have been speaking of.

For what is the good of these applauses and
clamors ? I demand one thing only of you,
and that is the display of them in real action,
the obedience of deeds. This is my praise,
this your gain, this gives me more lustre than
a diadem. When you have left the Church

then, this is the crown that you should make
for me and for you, through the hand of the

poor ;
that both in the present life we may be

nourished with a goodly hope, and after we
have departed to the life to come, we may
attain to those good things without number,
to which may all of us. attain by the grace and
love toward man, etc.
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HOMILY XVI.

ROM. IX. i.

* I say the truth in Christ, I lie not, my conscience also

bearing me witness in the Holy Ghost."

Dm I not seem yesterday to you to have

spoken some great and exorbitant things of

Paul's love toward Christ ? And great indeed

they were, too great for any words to express.
Yet what you have heard to-day are as far

above those things, as those things were
above ours. And yet I did not think they
could be exceeded, still when I came to what
has been read to-day

x
it did appear far more

glorious than the whole of the former. And
that he was aware of this himself he shows by
his exordium. For as on the point of enter-

ing upon greater things than those, and there-

fore liable to be disbelieved by the generality,
he first uses a strong asseveration about the

matter he is going to speak of
;
which many

are in the habit of doing when they are going
to say somewhat which is not believed by the

generality, and about which they feel the

utmost certainty in their own minds. Hence
he says,

"
I say the truth in Christ, I lie not,

and my conscience beareth witness,"
Ver. 2, 3.

" That I have a great heaviness

and continual sorrow in my heart. For I

could wish that myself were accursed from
Christ." *

What sayest thou, O Paul ? from Christ,

thy beloved One, from Whom neither king-
dom nor hell, nor things visible nor intelligi-

ble, nor another world as great, would separate
thee, is it from Him that thou wouldst now
be accursed ? What has happened ? Hast
thou changed, hast thou given over that love ?

No, he replies, fear not. Rather I have even
made it more intense. How then is it that

thou wouldest fain be accursed, and seekest a

separation, and a removal to such a distance,
that after it there is no possibility of finding a

more distant one ? Because I love Him ex-

1 So Field from one Ms. Vulg.
" what has been read to-day,

as it reached my ears."
* Chaps, ix. x. and xi. may be viewed as a kind of appen-

dix to the doctrinal part of the epistle, in which the apostle
considers the problems to which the unbelief and rejection of
the Jews gave rise. It is Paul's purpose in these chapters to
show that his doctrine does not contradict God's promises to
the Jews. Chap. ix. contains strong assertions that the provi-
dential dealing of God with the Jews is not to be called in

question. It is evident from the gradual approach of the
apostle to this theme, how painful it was to him to be com-
pelled to contemplate it. G. B. S.

ceedingly, he may reply. How, pray, and in

what manner ? For the things seem a riddle.

Or rather, if you will, let us learn what the
curse is, and then we will question him upon
these points, and shall understand this

unspeakable and extraordinary love. What
then is the curse? Hear his own words,

"
If

any man love not our Lord Jesus Christ, let

him be accursed." (anaf/icma, 1 Cor. xvi.

22.) That is, let him be set apart from all,

removed from all. For as in the case of a

thing dedicated (avadqfia), which is set apart
for God, no one would venture so much as to

touch it with his hand or even to come near
it

;
so too with a man who is put apart from

the Church, in cutting him off from all, and

removing him as far off as possible, he calls

him by this name (avdOcfia) in a contrary sense,*
thus with much fear denouncing to all men to

keep apart from him, and to spring away from
him. For the thing set apart, no one, from

respect of it, ventures to come near to. But
from him who is cut off, all men separate
themselves from a very opposite feeling.
And so the separation is the same, and both
the one and the other are equally removed
from the generality. Still, the mode of sepa-
ration is not the same, but in this case it is

the. opposite to what it is in that. For from
the one they keep back as being dedicated to

God
;
from the other as being estranged from

God, and broken off from the Church. This
then is what Paul means when he says.

"
I

could wish that myself were accursed from
Christ." And he does not say merely that I

could be willing, but using a stronger term,
he says even,

"
I could wish" (or pray /,

But if what he says trouble you in your

(acdevtarepov) feebleness, consider the real state

of the case, not only that he wished to

be separated, but also the cause for which
he wished it, and then you will see the

greatness of his love.f For he even

3 Thus s.iccr is used in both senses, and devoted in our own
language somewhat similarly.

t The force of r\v\onr)v here is : "I would wish, if it were a
thing which could possibly be realized for the advantai.'

my brethren." The word avdOtna. means anything devoted to
God and then las in the N. T.J 9 mething devoted to his
wrath, i. e. accursed. The expression is to be understood as
the language of intense passion and can scarcely mean anv-
tbing less than a readiness to perish if by so doing he could
save his people Israel. G. B. S.
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circumcised (Timothy, Acts xvi. 3), and
we pay no attention to what was done,
but to the intention of it, and the cause of it,

and hence we wonder at him the more. And
he not only circumcised a person, but he even

shaved himself and sacrificed (Acts xviii. 18;

xxi. 24), and yet surely we do not therefore

assert him to be a Jew, but upon this very
score to be perfectly free from Judaizing, and
clear of it, and a genuine worshipper of

Christ. As then when you see him circumcis-

ing and sacrificing;, vou do not therefore con-

demn him as Judaizing, but upon this very
score have the best reason for crowning him
as quite an alien to Judaism ;

thus when thou

seest him to have become desirous of being
accursed, do not therefore be troubled, but

upon this very ground give him the loudest

praise, when thou knowest the cause why he

wishes this. For if we do not look narrowly
into the causes, we shall call Elijah a man-

slayer, and Abraham not a manslayer only,
but a murderer of his son.

1 And Phinees and
Peter we shall implead for murder likewise.

Nor is it in the case of the saints alone, but

also of the God of the universe, that he who
does not keep to this rule, will be suspecting

sundry unbecoming things. Now to prevent
this happening in all cases of the kind, let us

bring together both the cause, and the inten-

tion, and the time, and all that makes in

behalf of what is so done, and in this way let

us investigate the actions. And this we must
do now also in the, case of this blessed soul.

No\y what is the cause ? It is Jesus Himself
Who is so beloved. And yet he does not say

for Him
;

for what he says is, I would wish

that I were accursed from Him for my breth-

ren. And this comes of his humbleness of

mind. For he has no wish to make himself

conspicuous, as if he were saying something
great, and doing Christ a favor in this.

Wherefore also he said "my kinsmen," that

he may conceal his high aim (w?ieovEKT)jfia).

Since to see that he wished it all for Christ's

sake, just hear what comes next. After

speaking of kinsmen then, he proceeds,
Ver. 4, 5.

" To whom pertaineth the adop-
tion, and the glory, and the covenants, and
the giving of the Law, and the service of God,
and the promises ;

whose are the father's, and
of whom as concerning the flesh Christ came,
Who is over all, God blessed for ever.

Amen."
And what is this? one asks. For if with a

view to the belief of others he was willing to

become accursed, he ought to have also

wished for this in the Gentiles' behalf. But

1 Aug. de Civ. Dei, i. 21. Butler, Anal. p. 262, ii. 3, v. fin.

if he wishes it in the Jews' behalf only, it is a

proof that he did not wish it for Christ's sake,
but for his own relationship to them. But in

fact if he had prayed for the Gentiles only,
this would not have been equally clear. But
since it is for the Jews only, it is a clear proof
that it is only for Christ's glory that he is thus
earnest. And I am aware that what I am
saying will seem a paradox to you. Still if ye
do not make a disturbance,

2
I will presently

endeavor to make it clear. For what he has
said he has not said nakedly; but since all

were talking and accusing God, that after

being counted worthy of the name of sons,
and receiving the Law, and knowing Him
beyond all men, and enjoying such great
glory, and serving him beyond the whole

world, and receiving the promises, and being
from fathers who were His friends, and what
was the greatest thing of all, having been
forefathers of Christ Himself (for this is the

meaning of the words,
"
of whom, as concern-

ing the flesh, Christ came"), they are now cast

out and disgraced ;
and in their place are

introduced men who had never known Him,
of the Gentiles. Now since they said all this,
and blasphemed God, Paul hearing it, and

being cut to the heart, and vexed for God's

glory's sake, wished that he were accursed,
had it been possible, so that they might be

saved, and this blasphemy be put a stop to,

and God might not seem to have deceived the

offspring of those to whom He promised the

gifts. And that you may see that it was in

sorrow for this, that the promise of God might
not seem to fall to the ground, which said to

Abraham,
"

I will give this land to thee and
to thy seed," that he uttered this wish, he

proceeds,
Ver. 6.

" Not as though the word of God
had taken none effect."

To show that he had courage (Mar. and 4
Mss. wished) to bear all these things for the

word of God, that is, the promise made to

Abraham. For as Moses seemed to be plead-

ing for the Jews, yet was doing everything for

God's glory (for he says,
" Lest they say,

Because He was not able to save them. He
led them forth to destroy them in the wilder-

ness
"
(Deut. ix. 28) ; stay Thy wrath), so also

does Paul, That they may not say (he means)
that the promise of God has fallen to the

ground, and He has disappointed us of that.

He vouched to us, and this word has not
issued in deed, I could wish to be accursed.
This then was why he did not speak of the

* This was sometimes done
;
but the Mss. vary unusually in

this word, and three different readings mean,
"

if ye are not
disturbed." See Twining on Arist. Poet, note 22, and Gaisf.
on Rhct. p. 46.
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Gentiles (for to them no promises had been
made by Him, nor had they worshipped Him,
wherefore neither did any blaspheme Him on

their account), but it was for the Jews who
had both received the promise, and had also

been brought into closer connection with Him
than others, that he expressed this wish. Do
you see, that if he had expressed it for the

Gentiles, he would not have been shown to be

doing this so purely for Christ's glory ? But
since he was willing to become accursed in

the Jews' behalf, then it was most evidenced

that it was for Christ's sake only that he

desired this.
* And for this cause he says,

" To whom pertaineth the adoption, and
the glory, and the service of God, and the

promises."
For the Law, he means, which speaks of

Christ, comes from thence, and all the cove-

nants made with them, and Himself came
from them, and the Fathers who received the

promises were all from them. Yet still the

opposite has resulted, and they have fallen

from all their good things. Hence, he means,
I am vexed, and if it were possible to be sep-
arated from the company about Christ, and to

be made an alien, not from the love of Him
(that be far from him

;
for even all this he was

doing through love), but from all that enjoy-
ment and glory, I would accept that lot, pro-
vided my Master were not to be blasphemed,
that He might not have to hear some saying,
that it has been all for stage-effect ;

He prom-
ises to one, and gives to another. He was

sprung from one race, He saved another. It

was to the forefathers of the Jews that He
made the promises, and yet He has deserted

their descendants, and put men, who never at

any time knew Him, into their good things.

They labored in the practice of the Law, and

reading the Prophets, while men who have

come but yesterday from heathen altars and

images have been set up above them. What

foresight is there in all this ? Now that these

things mav not be said of mv Master, he

means, even if they are said unjustly, I would

willingly lose even the kingdom and that glory

unutterable, and any sufferings wrould I un-

dergo, as considering it the greatest consola-

tion possible no longer to hear Him Whom I

so long for, so blasphemed. But if you be

still against allowing this explanation, just
reflect that many fathers have at many times

taken up with thus much for their children, and
have chosen to be separated from them, and
rather to see them in honor, considering their

honor dearer to them than their company.
But since we are so short of love like this

1 As galled at the blasphemies against Him for breaking
His promise.

(Bacon, N. O. Aph. lib. 2, 7), we cannot
even form an idea of what inhere meant. For

there be some that are so wholly unworthy
even to hear the name of Paul, and that stand

at such an interval and distance from that

vehemency of his, as to fancy that he says this

of temporal death. Who I should say were as

ignorant of Paul, as the blind of the sun's

rays, or even much more so. For he that died

daily, and set before him dangers thick as a

snow-storm, and then said,
" Who shall sepa-

rate us from the love of Christ ? shall tribula-

tion, or distress, or persecution, or famine ?
"

and still unsatisfied with what he had said,

and after going above the heaven and the

heaven of heavens, and running through the

Angels and Archangels, and all the higher
orders of beings, and taking in at once things

present, things to come, things visible, things

intelligible, things grievous, and things good,
that were on either part, and leaving nothing
out at all, yet not even thus satiated, but even

bodying forth another non-existing creation,
how should he, by way of saying some great

thing after all those things, make mention of a

temporal death ? It is not so, surely it is not !

But such a notion is that of worms nestling in

their dunghill. For had he said this, in what
sense would he be wishing himself accursed

from Christ? For death (Phil. i. 23) of that

sort would have joined him more closely with

the band of Christ, and made him enjoy that

glory the more. Yet some there are who ven-

ture to say things different from these, even

more ridiculous. It was not then, they say,
death that he wished to have, but to be a

treasure, a thing set apart, of Christ's. And
who even of the most worthless and indolent

that would not wish for this? And in what

way was this likely to be in his kinsmen's be-

half ? Let us then leave these fables and

trifles (for it is no more worth while making a

reply to these things than to children babbling
at play), and let us go back again to the

words themselves, luxuriating in this very
ocean of love, and fearlessly swimming there

in every direction, and reflecting upon the

unspeakable flame of love or rather say what

one may, one shall say nothing worthy the

subject. For there is no ocean so wide, no

flame so intense, as this. And no Iangu a

can set it forth as it deserves, but he alone

knew it who in good earnest gained it. Am!
now let me bring the words themselves before

you again.
" For I could wish that I myself were ac-

cursed." What does the
"

I myself
" mean ?

It means I that have been a teacher (1 Cor.

ix. 27) of all, that have gathered together
countless good deeds, that am waiting for
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countless crowns, that desired Him so much,
as to value His love above all things, who all

my days am burning for Him, and hold all

things (Phil. hi. 8) of second importance to

the love of Him. For even being loved by
Christ was not the only thing he cared for, but

loving Him exceedingly also. And this last

he cared most for (robrov fiakia-a f/v).
So it was

that he looked to this only, and took all things

light-heartedly. For he kept one aim in view
in all circumstances, the fulfilling of this ex-

cellent love. And this he wishes for. But
since things were not to take this course, nor

he to become accursed,
1 he next attempts to

go into a defence against the charges, and so

to bring what was bruited abroad by all be-

fore them as to overthrow it. And before he

openly enters into his defence against these,
he first lays down some seeds of it before-

hand. For when he says,
"

to whom pertain-
eth the adoption, and the glory, and the giving
of the Law, and the service of God, and the

promises," he does but say that God willed

them indeed to be saved, and this he showed

by His former dealings, and by Christ's hav-

ing sprung from them, and by what He
promised to the Fathers. But they out of

their own untreatable temper thrust the bene-

fit away from them. And this is also the

reason of his setting down such things as set

forth God's gift, not such as were encomiums

upon them. For the adoption came of His

grace, and so too the glory, and the promises,
and the Law. After taking all these things
then into consideration, and reflecting how
earnest God along with His Son, had been for

their salvation, he lifts up his voice aloud, and

says," Who is
2 blessed forever. Amen."

So himself offering up thanksgiving for all

men unto the Only-Begotten of God. What,
he says, if others do blaspheme ? Still we
who know His mysteries, and His unspeakable
Wisdom, and great Providence over us, know
well that it is not to be blasphemed, but to be

glorified, that He is worthy. Still not satisfied

with being himself conscious of it, he en-

deavors next to use arguments, and to use a

sharper way of speech against them. And he

does not direct his aim at them, without first

divesting them of a suspicion they had. Lest
then he should seem to be addressing them as

enemies, further on he says
"
Brethren, my

heart's desire and prayer to God for Israel is,

1 This passage makes, perhaps, a comment on the words,
Luke ix. 24, Whosoever will lose his life (ttjj' \jjv\riv), the same
shall save it.

2 So all copies of St. Chrys. The following words, however,

imply that this was not his reading of the text, (which had
Defore been read at length, as the first words of this Homily
show, see p. 459), he quotes it as in our text, in Horn. xx. on 1

Cor. viii. 5, p. 266 O. T. and elsewhere. See note in Mill's G.
T. All Mss. agree with the rec. text.

that they might be saved." (Rom. x. i.) And
here, along with other remarks, he so ordered

things, as not to seem to be saying what he
was going to say out of enmity against them.
Hence he does not decline calling them even
kinsmen and brothers. For even if it was for

Christ's sake that he said what he did, still he
is for drawing {kmc-naTai) their mind to him
also,

3 and paves his way to what he has to say,
and quits himself of all suspicion owing to

what had to be said against them, and then he
at last goes into the subject most of them were

looking for. For many, as I have already
stated, wanted to know what was the reason

why they who had received the promise fell

short of it, while those who had even never
heard of it were saved before them. There-

fore, to clear up this difficulty, he brings forward
the answer before the objection. For to pre-
vent any from saying, What ? Art thou more

thoughtful for God's glory than God is for His
own ? And does He need thy aid that His
word may not fall to the ground ? In reply
to these things he says, I spoke this not as if

God's Word had fallen to the ground, but to

show my love for Christ. For as things have
had this issue, we are in no want of words in

God's behalf, or of showing that stand His

promise did. God said to Abraham,
" To

thee and to thy seed will I give the land."

And, "In thy seed shall all the nations of the

earth be blessed." (Gen. xii. 7, 3.) Let us see

then, he says, of what sort this seed is. For
it is not all that are from him that are his

seed. Whence he says,
" For they are not all

Israel that are of (or from) Israel."

Ver. 7.
"
Neither, because they are the

seed of Abraham, are they all children."

Now when you come to know of what kind
the seed of Abraham is, you will see that the

promise is given to his seed, and know that

the word hath not fallen to the ground.
* Of

what kind, pray, is the seed then ? It is no

saying of mine, he means, but the Old Tes-
tament itself explains itself by saying as

3
1 Ms. he is aware of their way of thinking, tn-icrraTai, this

gives a more common sense to Bi6.voi.av.
* At v. 6 begins Paul's theodicy in view of the lapse of the

Israelites. The argument of vv. 6-13 is : God's promise can-
not fail because it applies to the true Israel. This point he
illustrates from Old Testatment examples. The argument
throughout this chapter is conducted from the point of view
of God's sovereign election. In the two subsequent chapters,
other considerations drawn from the freedom and disobedience
of the people are introduced. It is as if the apostle had said:
God has done according to His sovereign good pleasure. We
might leave the matter there. To one who should say : why
then does he blame me? (v. 19), or: why has he made me
thus ? (23), we might reply : who art thou to reply against
God ? The apostle does not rest the consideration of the
case with the presentation of this view. In the closing
verses of the chap, he shifts the point of view and asks: why
did Israel fail ? why was she cut off and the Gentiles chosen ?

(31). He answers, because they did not seek righteousness by
faith

; they were not trustful and obedient, and hence they
found the Messiah a stone of stumbling and failed to realize
the ideal of their prophetic history. G. B. S.
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follows,
" In Isaac shall thy seed be called."

(Gen. xxi. 12.) What is, "In Isaac?"

Explain.
Ver. S. "That is, they which are the

children of the flesh, these are not the chil-

dren of God : but the children of the prom-
ise, these are counted for the seed."

And observe the judgment and depth of

Paul's mind. For in interpreting, he does
not say,

"
they which are the children of the

flesh, these are not
"

the children of Abra-

ham, but, "the children of God:" so blend-

ing the former things with the present, and

showing that even Isaac was not merely
Abraham's son. And what he means is

something of this sort : as many as have been
born as Isaac was, they are sons of God, and
of the seed of Abraham. And this is why he

said, "in Isaac shall thy seed be called."

That one may learn that they who are born
after the fashion of Isaac, these are in the

truest sense Abraham's children. In what

way was Isaac born then ? Not according to

the law of nature, not according to the power
of the flesh, but according to the power of the

promise. What is meant then by the power
of

" the promise ?
"

Ver. 9.
" At this time will I come, and

Sarah shall have a son."

This promise then and word of God it was
that fashioned Isaac, and begat him. For
what if a womb was its instrument and the

belly of a woman ? Since it was not the

power of the bell)', but the might of the

promise that begat the child. Thus are we
also gendered by the words of God. Since in

the pool of water it is the words of God
which generate and fashion us. For it is by
being baptized into the Name of the Father
and of the Son and of the Holy Ghost that

we are gendered. And this birth is not of

nature, but of the promise of God. (John iii.

3; Eph. v. 26; James i. 18
;

1 Pet. iii. 21.)
For as after first foretelling the birth of

Isaac, He then accomplished it
;
so ours also

He had announced before, many ages ago by
all the Prophets, and afterwards brought it

to pass. You know how great He has set it

forth as being, and how, as He promised a

great thing, He furnished it with abundant
ease ! (Hos. ii. 1, etc.) But if the Jews
were to say, that the words,

" In Isaac shall

thy seed be called," mean this, that those born
of Isaac should be reckoned to him for a

seed, then the Edomites too, and all those

people, ought to be denominated his sons,
since their forefather Esau was a son of his.

But now so far are they from being called

sons, that they are the greatest possible
aliens. You see then that it is not the chil-

dren of the flesh that are the children of God v

but that even in nature itself the generation
by means of baptism from above was sketched
out beforehand. And if you tell me of the

womb, I in return have to tell you of the
water. But as in this case all is of the Spirit,,
so in the other all was of promise. For the
womb was more chilled than any water owing
to barrenness and to old age. Let us then

gain accurate knowledge of our own nobility,,
and display a life worthy of it. For in it is

nothing fleshly or earthy : hence neither let

there be in us. For it was neither sleep, nor
the will of the flesh (John i. 13), nor em-

braces, nor the madness of desire, but "God's
love toward man," which wrought the whole.

(Tit, iii. 5.) And as in that case it was when
the age was past hope, so in this also it was
when the old age of sins had come over us,
that Isaac 1

suddenly sprang up in youth, and
we all became the children of God, and the
seed of Abraham. (Is. xl. 31.)

Ver. 10.
" And not only this

; but when
Rebecca also had conceived by one, even by
our father Isaac."

The subject in question was an important
one. Hence he turns to several arguments,,
and endeavors by all means to solve the

difficultv. For if it was at once strange and
new for them to be cast out after so great
promises, it is much more strange that we
even should come into their good things, who
did not expect anything of the kind. And
the case was the same as if a king's son. who
had promises made him that he should suc-

ceed to the power he had, were to be cast

into the level of disreputable men, and in

his place a condemned man, and one laden
with evils unnumbered, after being taken out
of prison, were to come into the power, which

properly was the other's. For he means,
what have you to say ? that the son is unwor-

thy ? Well, but so is this man unworthy, and
much more so. Hence he ought either to

have been punished along with the former,
or to have been honored along with him.

Now it was something of this sort which befel

the Jews and the Gentiles, or something far

more strange than this. Now that all were

unworthy, he has shown above, where he

says,
" For all have sinned, and come short

of the glory of God." (Rom. iii. 23.) But the

new thing is, that when all were unworthy,
the Gentiles were saved alone. And beside
this there is another difficulty that some one

may start, he says. If God had no intention

of fulfilling the promises to them, why make
them at all ? For men who know not the

1
1. e. the true Seed of promise.
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future, and are many times deceived, do

promise even the undeserving that they shall

have their largesses. But He Who knoweth
beforehand things to come as well as things

present, and hath a clear knowledge that they
will make themselves undeserving of the

promises, and therefore will not receive any
of the things specified, why should He prom-
ise at all ? Now what is Paul's way of meet-

ing all this ? It is by showing what the Israel

is to whom He made the promise. For when
this has been shown, there is at the same
time demonstrated the fact that the promises
were all fulfilled. And to point this out he

said,
" For they are not all Israel that are of

Israel." And this is why he does not use the

name of Jacob,
1 but that of Israel, which was

a sign of the virtue of that just man, and of

a gift from above, and of having seen God.

(Gen. xxxii. 28.) Yet, "all," he says, "have

sinned, and come short of the glory of God."

(Rom. iii. 23.) Now if all have sinned, how
come some to be saved, and some to perish ?

It is because all were not minded to come to

Him, since for His part all were saved, for all

were called. However, he does not set this

down yet awhile, but meets it from an advan-

tageous position, and from other exam-

ples, by bringing before them another ques-

tion, and as in the former case meets a

difficulty very great, by another difficulty.

For when he was discussing how by Christ

being justified all the rest enjoyed that

righteousness, he brought in Adam's case,

saying,
" For if by one man's offence death

reigned, much more they which receive abun-
dance of grace shall reign in life." (Rom. v. 17.
And the case of Adam, indeed, he does not

clear up, but from it he clears up His (or his

own), and shows that it was more reasonable

that He Who died in their behalf should have

power over them at His will. For that when
one had sinned all should be punished, does
not seem to be so very reasonable to most
men. But that when One had done aright all

should be justified, is at once more reason-

able and more suited to God. Yet still he
has not solved the difficulty he raised. For
the more obscure that point remained, the

more the Jew was put to silence. And the

difficulty of his position passed over to the

other, and this become clearer from it (Mar.
and 4 Mss. " than that "). So in this passage
also, it is by raising other difficulties that he
meets the questions raised, inasmuch as it

was against Jews that he was contending.
Hence he takes no pains to solve the exam-

1 Didymus in Psalm xcvii. 3, and Hesych. ps. Iii. 7, ap. Cor-
derini, t. 2.

pies which he has brought before us. For he
was not answerable for- them as in the fight

against the Jews. But from them he makes
his own subject throughout clearer. Why do

you feel surprised, he means, that some of

the Jews were saved, and some not saved at

this time ? Why of old, in the patriarch's

times, one may see this happening. For why
was Isaac onlv called the seed, and vet he
was the father of Ishmael also, and of several

others.
" But he was of a mother that was a

slave." And what has this to do with his

father? Still I will not be captious. Let
this son be set aside on his mother's account.

What are we to say of those sprung from
Keturah ? were they not free, and from a

mother that was free ? How came they not

to be honored with the same preference as

Isaac ? And why do I speak of these ? for

Rebecca was even Isaac's only wife, and

bearing two children she bore them both to

Isaac
;

still those so born, though of the

same father, and the same mother, and the

fruit of the same labor, being both of one
father and one mother, and twins besides, yet
did not enjoy the same lot. And yet here

you have no mother's slavery to account for

it, as in IshmaePs case, nor can you say that

one was begotten of this womb and the other
of a different one, as in the case of Keturah
and Sarah, since in this case they had the

same hour in common to them for their birth.

This was why Paul then, in order to give a

clearer example, says that this happened not
in Isaac's case only,

" but when Rebecca also

had conceived by one, even by our father

Isaac."

Ver. 11-13. "For the children being not

yet born, neither having done any good or

evil, that the purpose of God according to

election might stand, not of works, but of him
that calleth, it was said unto her, the elder

shall serve the younger. As it is written,

Jacob have I loved, but Esau have I hated."

What was the cause then why one was loved

and the other hated ? why was it that one

served, the other was served ? It was because
one was wicked, and the other good.

3 And
yet the children being not yet born, one was
honored and the other condemned. For
when they were not as yet born, God said,
" the elder shall serve the younger." With
what intent then did God say this ? Because
He doth not wait, as man doth, to see from
the issue of their acts the good and him who i

2 Gr. to them, i. e. to them considered as objections. Com-
pare Matt. xxt. 27.

" Neither tell I you by what authority 1

do these things.
3 If this is to be read interrogatively, so as to imply the neg-

ative, it must be understood of that time exclusively, as the
context shows.
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is not so, but even before these He knoweth
which is the wicked and which not such. And
this took place in the Israelites' case also, in

a still more wonderful way. Why, he says, do
I speak of Esau and of Jacob, of whom one
was wicked and the other good ? For in the

Israelites' case, the sin belonged to all, since

they all worshipped the calf. Yet notwith-

standing some had mercy shown them, and
others had not. 1

Ver. 15.
" For I will have mercy, He says,

on whom I will have mercy, and I will show

compassion on whom I will show compassion."

(Ex. xxxiii. 19.)
This one may see also in the case of those

who are punished, for what would you say of

Pharaoh who was punished, and had to pay so

heavy a penalty ? You say he was hardened
and disobedient. Was he then alone such, and
not even one person else ? How came he then

to be so severely punished? Why even in the

case of the Jews did he call that a people
which was no people, or again, why not count

all worthy of equal honor ?
" For if they be "

(it says)
" as the sand of the sea, yet shall a

remnant be saved." (Is. x. 22.) And why is

it to be only a remnant ? You see what diffi-

culty he has filled the subject with. And with

great propriety. For when you have power to

throw your adversary into perplexity, do not

at once bring forward the answer, because if

he be found himself responsible for the same

ignorance, why take unnecessary dangers
upon yourself? Why make him more bold, by
drawing it all upon yourself ? Now tell me, O
thou Jew, that hast so many perplexing ques-

tions, and art unable to answer any of them,
how thou comest to annoy us on account of

the call of the Gentiles ? I, however, have a

good reason to give you why the Gentiles were

justified and ye were cast out. And what is

the reason ? It is that they are of faith, ye of

the works of the Law. And it is owing to this

obstinacy of yours that ye have in every way
(Mar. and several Mss. all) been given up.

For,
"
they being ignorant of God's righteous-

ness, and going about to establish their own

righteousness, have not submitted themselves

unto the righteousness of God." (Rom. x. 3.)

The clearing up then of the whole passage, to

give the whole sense summarily, is here brought
out by that blessed person. But that this may
be clearer, let us investigate the things he says
also one by one ; this knowing, that what the

blessed Paul aimed at was, to show by all that

he said that God only knoweth who are worthy,
and no man whatever knoweth, even if he

1 He refers to the occasion on which the words next quoted
were spoken, viz. when Moses interceded for them after that
sin,

TO

seem to know ever so well, but that in this

sentence of his there are sundry aberrations.

For He that knoweth the secrets of the hearts,
He only knoweth for a certainty who deserve
a crown, and who punishment and vengeance.
Hence it is that manv of those, bv men es-

teemed good, He convicts and punishes, and
those suspected to be bad He crowns, after

showing it not to be so; thus forming his sen-

tence not after the judgment of us slaves, but
after his own keen and uncorrupt decision,
and not waiting for the issue of actions to

look at the wicked and him who is not so

therefrom. But that we may not make the

subject more obscure, again let us go to the

very words of the Apostle.
Ver. 10.

" And not only this, but when
Rebecca also had conceived by one."

I might, he implies, have mentioned the

children bv Returah besides, but I do not.

But to gain the victory from a vantage ground
it is those born of one and the same father,

and mother too, that I bring forward. For

they were both sprung from Rebecca, and
from Isaac the true-born, the elect, the son
honored above all, of whom He said,

" In

Isaac shall thy seed be called," who became
" the father of us all

;

"
but if he was our

father, then should his sons have been our

fathers
; yet it was not so. You see how rnis

happens not in Abraham's case only, but also

in that of his son himself, and how it is faith

and virtue in all cases that is conspicuous, and

gives the real relationship its character.

For hence we learn that it is not only from the

manner of birth, but owing to their being
worthy of the father's virtue, that the children

are called children of him. For if it were

only owing to the manner of the birth, then

ought Esau to have enjoyed the same as

Jacob did. For he also was from a womb as

good as dead, and his mother was barren.

Yet this was not the only thing required, but

the character too, which fact contributes no

common amount of practical instruction for

us. And he does not say that one is good
and another bad, and so the former was hon-

ored
;

lest this kind of argument should be

wielded against him. "
What, are those of the

Gentiles <rood men rather than those of the

circumcision?" For even supposing the truth

of the matter was so, still he does not state it

yet, as that would have seemed to be vexa-

tious. But it is upon God's knowledge that

he has cast the whole, and this no one would

venture to gainsay, though he were ever so

frantic. " For the children being not yet

born," he says,
"

it was said unto her, The elder

shall serve the younger." And he shows that

noble birth after the iiesh is of no avail, but
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we must seek for virtue of soul, which
even before the works of it God knoweth of.

For " the children," he says,
"
being not yet

born, nor having done any good or evil, that

the purpose i of God according to election

might stand, it was said unto her that the

elder shall serve the younger :

"
for this was a

sign of foreknowledge, that they were chosen

from the very birth. That the election made

according to foreknowledge, might be mani-

festly of God, from the first day He at once

saw and proclaimed which was good and which

not. Do not then tell me that thou hast read

the Law (he means) and the Prophets, and
hast been a servant for such a long time. For
He that knoweth how to assay the soul, know-
eth which is worthy of being saved. Yield

then to the incomprehensibleness of the elec-

tion. For it is He alone Who knoweth how
to crown aright. How many, for instance,
seemed better than St. Matthew

;
to go by the

exhibition of works then visible. But He that

knoweth things undeclared, and is able to

assay the mind's aptitude, knew the pearl

though lying in the mire, and after passing by
others, and being well pleased with the beauty
of this, He elected it, and by adding to the

noble born free-will grace from Himself, He
made it approved. For if in the case of these

arts which are perishable, and indeed in other

matters, those that are good judges do not use

the grounds on which the uninstructed form
their decision, in selecting out of what is put
before them

;
but from points which they are

themselves well aware of, they many times

disparage that which the uninstructed approve,
and decide upon what they disparage : and
horse-breakers often do this with horses, and
so the judges of precious stones, and work-

men in other arts: much more will the God
that loveth man, the infinite Wisdom, Who
alone hath a clear knowledge of all things,
not allow of man's guesses, but will out of His
own exact and unfailing Wisdom pass his sen-

tence upon all men. Hence it was that He
chose the publican, the thief, and the harlot

;

but dishonored priests, and elders, and rulers,

and cast them out. And this one may see hap-

pening in the martyrs' case also. Many ac-

cordingly of those who were utterly cast aside,

have in the time of trial been crowned. And,
on the other hand, some that have been held

great ones by many have stumbled 2 and
fallen. Do not then call the Creator to ac-

count, nor say, Why is it that one was
Crowned and another punished ? For He
knoweth how to do these things with exact-

1 This expression supports St. Augustin's interpretation of
Rom. viii. 28.

2 Perhaps alluding to the supplanting of Esau.

ness. Whence also he says,
"
Jacob have I

loved, and Esau have I hated." That it was
with justice, you indeed know from the result :

but Himself even before the result knew it

clearly. For it is not a mere exhibition of

works that God searcheth after, but a nobleness
of choice and an obedient temper (jv/jiu/v ebyvu-

fiova) besides. For a man of this kind, if he
should ever sin through some surprise,

3
will

speedily recover himself. And if he should

even stay long haply in a state of vice, he will

not be overlooked, but God Who knoweth all

things will speedily draw him out. And so he

that is herein corrupted, even if he seem to do
some good things, will perish, in that he doth

this with an ill intention. Hence even David,,
after committing murder and adultery, since

he did this as being carried away by surprise,
and not from habitual practice of wickedness,

speedily washed it out. The Pharisee, how-

ever, who had not perpetrated any such crime

(Luke xviii. n), but even had good deeds be-

sides to boast of, lost all by the bad spirit he

had chosen.

Ver. 14. "What shall we say then? Is

there unrighteousness with God ? God
forbid."

Hence there is no such thing in the case
of us and the Jews. And then he goes
on with another thing, a more clear than

this. And of what sort is it ? .

Ver. 15. "For he saith to Moses, I will

have mercy on whom I will have mercy,,
and I will have compassion on whom I will

have compassion."
Here again he adds force to the objection

by dividing it in two and meeting it, and

starting another fresh difficulty. But to

make what I have said clearer, one must
needs explain it. God, he means, said that
" the elder shall serve the younger," before

the travail. What then ?
"
Is God unright-

eous ?
"

By no means. Now listen to what
follows also. For in that case the virtue or

the vice, might be the decisive thing. But
here there was one sin on which all the

Jews joined, that of the molten calf, and still

some were punished, and some were not

punished. And this is why He says,
"

I will

have mercy on whom I will have mercy, and
I will have compassion on whom I will have

compassion." (Ex. xxxiii. 19 : observe con-

text.) For it is not thine to know, O Moses,
he means, which are deserving of My love

toward man, but leave this to Me. But
if Moses had no right to know, much less

have we. And this is why he did not barely

quote the passage, but also called to our

3
Literally under some circumstance, but n-epttrrdo-ts implies,

surrounding and assault.
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minds to whom it was said. For it is Moses,
he means, that he is speaking to, that at

least by the dignity of the person he might
make the objector modest. Having then

given a solution ef the difficulties raised,

he divides it in two, by bringing forward

another objection besides, as follows :

Ver. 16, 17. "So then it is not of him

that willeth, nor of him that runneth, but

of God that showeth mercy.
1 For the

Scripture saith unto Pharaoh, Even for this

same purpose have I raised thee up, that

I might show my power in thee, and that

my name might be declared throughout all

the earth.''

As then in the one case, he means, some
were saved and some were punished, so here

also. This man was reserved for this very

purpose. And then he again urges the

objection.
Ver. 18, 19. "Therefore He hath mercy on

whom He will have mercy, and whom He
will He hardeneth. Thou wilt say then unto

me, Whv doth he then find fault ? For who
hath resisted His will ?

"

See what pains he takes to embarrass

the subject in every way. And the answer

he does not produce forthwith, it being a

useful thing not to do so, but he first

stops the disputant's mouth, saying as

follows,
Ver. 20.

"
Nay but, O man, who art thou

that repliest against God ?
"

This he does to take down the objector's
unseasonable inquisitiveness, and excessive

curiosity, and to put a check upon it, and
teach him to know what God is, and what

man, and how incomprehensible His fore-

knowledge is, and how far above our reason,

and how obedience to Him in all points
is binding. So when he has made this

preparatory step in his hearer, and has

hushed and softened down his spirit, then

with great felicity he introduces the answer,

having made what he says easy of admittance

with him. And he does not say, it is

impossible to answer questions of this kind,

but that (5 Mss. Xo, but what ? that) it is

presumptuous to raise them. For our busi-

ness is to obey what God does, not to be

curious even if we do not know the reason

of them. Wherefore he said,
" Who art thou

that repliest against God?" You see how

very light he makes of him, how he bears

down his swelling spirit !

" Who art thou ?
"

art thou a sharer of His power ? (compare

1 One Ms. adds. "Isaac, for his part, wished to bless Esau,
he ran to the field <7roi6ior. bv a common mistake for ntSiov)

to do his father's bidding, desirous of the blessing. But God
brought in Jacob who was worthy, and by a just judgment de-

clared him deserving of the blessing."

Job xxxviii.) nay, art thou sitting in judgment
upon God ? Why in comparison with Him
thou canst not have a being even ! nor

this or that sort of being, but absolutely
none ! For the expression,

" who art thou ?
"

doth much more set him at naught than

"thou art nothing.'' And he takes other

ways of showing further his indignation in

the question, and does not say,
" Who art

thou that" answerest "God?"' but, "that

repliest against," that is, that gainsayest, and
that opposest. For the saying things ought
to be so, and ought not to be so, is what a

man does that
"
replieth against." See how

he scares them, how he terrifies them, how
he makes them tremble rather than be ques-

tioning and curious. This is what an excellent

teacher does
;
he does not follow his disciples'

fancy everywhere, but leads them to his own

mind, and pulls up the thorns, and then puts
the seed in, and does not answer at once
in all cases to the questions put to him.

Ver. 20, 21. "Shall the thing formed say
to Him that formed it, Why hast Thou made
me thus ? Hath not the potter (Read Jer.
xviii. 1-10) power, of the same lump to

make one vessel unto honor, and another

unto dishonor?
"

Here it is not to do away with free-will

that he savs this, but to show, up to what

point we ought to obey God. For in respect
of calling God to account, we ought to be as

little disposed to it as the clay is. For we

ought to abstain not from gainsaying or

questioning only, but even from speaking
or thinking of it at all, and to become like

that lifeless matter, which followeth the

potter's hands, and lets itself be drawn about

anywhere he may please. And this is the only

point he applied the illustration to, not, that

is, to any enunciation of the rule of life, but

to the complete obedience and silence

enforced upon us. And this we ought to

observe in all cases, that we are not to

take the illustrations quite entire, but after

selecting the good of them, and that for

which they were introduced, to let the rest

alone. As, for instance, when he says,
"He couched, he lay down as a lion:"

(Numb. xxiv. 9) let us take out the indomita-

ble and fearful part, not the brutality, nor

any other of the things belonging to a lion.

And again, when He says,
"

I will meet them
as a bereaved bear" (Hos. xiii. 8), let us take

the vindictiveness. And when he says, "our
God is a consuming fire" (Deut. iv. 24: and

Heb. xii. 29), the wasting power exerted in

punishing. So also here must we single out

the clay, the potter, and the vessels. And
when he does go on to say.

" Hath not the
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potter power over the clay, of the same lump
to make one vessel unto honor, and another
unto dishonor?" do not suppose that this

is said by Paul as an account of the creation,
nor as implying a necessity over the will,

but to illustrate the sovereignty and differ-

ence of dispensations ;
for if we do not take

it in this way, divers incongruities will follow,
for if here he were speaking about the will, and
those who are good and those not so, He
will be Himself the Maker of these, and man
will be free from all responsibility. And
at this rate, Paul will also be shown to be
at variance with himself, as he always bestows
chief honor upon free choice. There is

nothing else then which he here wishes to

do, save to persuade the hearer to yield

entirely to God, and at no time to call Him
to account for anything whatever. For as

the potter (he says) of the same lump makes
what he pleaseth, and no one forbids it

;

thus also when God, of the same race of men,
punisheth some, and honoreth others, be not
thou curious nor meddlesome herein, but

worship only, and imitate the clay. And as

it followeth the hands of the potter, so do
thou also the mind of Him that so ordereth

things. For He vvorketh nothing at random,
or mere hazard, though thou be ignorant of the

secret of His Wisdom. Yet thou allowest

the other of the same lump to make divers

things, and findest no fault: but -of Him you
demand an account of His punishments and

honors, and will not allow Him to know
who is worthy and who is not so

;
but since

the same x

lump is of the same substance, you
assert that there are the same dispositions.
And how monstrous this is ! And yet not
even is it on the potter that the honor and
the dishonor of the things made of the lump
depends, but upon the use made by those

that handle them, so here also it depends
on the free choice. Still, as I said before,
one must take this illustration to have one

bearing only, which is that one should not
contravene God, but yield to His incompre-
hensible Wisdom. For the examples ought
to be greater than the subject, and than the

things on account of which they are brought
forward, so as to draw on the hearer better.

Since if they were not greater and did not

mount far above it, he could not attack as

he ought, and shame the objectors. How-
ever, their ill-timed obstinacy he silenced in

this way with becoming superiority. And
then he introduces his answer. Now what is

the answer ?

1 Such is plainly the sense, but most Mss. have to avro
^upa^ia T7)s ova-Cas eo-ri, it is the same lump in regard of the
substance.

Ver. 22, 23, 24.
" What if God, willing to

show His wrath, and to make His power
known, endured with much long-suffer-

ing the vessels of wrath fitted to destruction :

and that He might make known the riches of

His glory on the vessels of mercy, which He
had afore prepared unto glory, even us, whom
He hath chosen, not of the Jews only, but

also of the Gentiles."

What he means is somewhat as follows.

Pharaoh was a vessel of wrath, that is, a man
who by his own hard-heartedness had kindled
the wrath of God. For after enjoying much
long-suffering, he became no better, but re-

mained unimproved. Wherefore he calleth

him not only
" a vessel of wrath," but also

one "
fitted for destruction." That is, fully

fitted indeed, but by his own proper self.'
2

For neither had God left out aught of the

things likely to recover him, nor did he leave

out aught of those that would ruin him, and

put him beyond any forgiveness. Yet still,

though God knew this,
" He endured him with

much long-suffering," being willing to bring
him to repentance. For had He not willed

this, then He would not have been thus long-
suffering. But as he would not use the lon^-

suffering in order to repentance, but fully
fitted himself for wrath, He used him for the

correction of others, through the punishment
inflicted upon him making them better, and in

this way setting forth His power. For that it

is not God's wish that His power be so made
known, but in another way, by His benefits,

namely, and kindnesses, he had shown above
in all possible ways. For if Paul does not
wish to appear powerful in this way (" not
that we should appear approved," he savs,
" but that ye should do that which is honest,")

(2 Cor. xiii. 7), much less doth God. But
after that he had shown long-suffering, that

He might lead to repentance, but he did not

repent, He suffered him a long time, that He
might display at once His goodness and His

power, even if that man were not minded to

gain anything from this great long-suffering.
As then by punishing this man, who continued

incorrigible, He showed His power, so by
having pitied those who had done many sins

but repented, He manifested His love toward
man. But it does not say, love towards man,
but glory, to show that this is especially God's

glory, and for this He was above all things
earnest. But in saying,

" which He had afore

prepared unto glory," he does not mean that

all is God's doing. Since if this were so,

there were nothing to hinder all men from

being saved. But he is setting forth again

2 The Greek word, K<m)pTicriivov, makes this more obvious.
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His foreknowledge, and doing away with the

difference between the Jews and the Gentiles.

And on this topic again he grounds a defence
of his statement, which is no small one. For
it was not in the case of the Jews only that

some men perished, and some were saved, but

with the Gentiles also this was the case.

Wherefore he does not say, all the Gentiles,

but, "of the Gentiles," nor, all the Jews, but,
"of the Jews/' As then Pharaoh became a

vessel of wrath by his own lawlessness, so did

these become vessels of mercy by their own
readiness to obey. For though the more part
is of God, still they also have contributed

themselves some little. Whence he does not

say either, vessels of well-doing, or vessels of

boldness (irappqoiac), but " vessels of mercy,"
to show that the whole is of God. For the

phrase, "it is not of him that willeth, nor of

him that runneth," even if it comes in the

course of the objection, still, were it said by
Paul, would create no difficulty. Because
when he says,

"
it is not of him that willeth,

nor of him that runneth/' he does not deprive
us of free-will, but shows that all is not one's

own, for that it requires grace from above.

For it is binding on us to will, and also to

run : but to confide not in our own labors, but

in the love of God toward man. And this he

has expressed elsewhere. " Yet not I, but the

grace which was with me." (1 Cor. xv. 10.)
And he well says,

" Which He had afore pre-

pared unto glory." Forsince they reproached
them with this, that they were saved by grace,
and thought to make them ashamed, he far

more than sets aside this insinuation. For if

the thins: brought ;lorv even to God, much
more to them through whom God was glori-
fied. But observe his forbearance, and un-

speakable wisdom. For when he had it in his

power to adduce, as an instance of those pun-
ished, not Pharaoh, but such of the Jews as

had sinned, and so make his discourse much
clearer, and show that where there were the

same fathers, and the same sins, some per-

ished, and some had mercy shown them, and

persuade them not to be doubtful-minded,
even if some of the Gentiles were saved, while

the Jews were perishing; that he might not

make his discourse irksome, the showing forth

of the punishment he draws from the foreigner,
so that he may not be forced to call them
" vessels of wrath." But those that obtained

mercy he draws from the people of the Jews.
And besides, he also has spoken in a sufficient

way in God's behalf, because though He knew

very well that the nation was fitting itself as a

vessel of destruction, still He contributed all

on His part, His patience, His long-suffering,
and that not merely long-suffering, but " much

long-suffering ;

"
yet still he was not minded to

state it barely against the Jews. Whence
then are some vessels of wrath, and some of

mercy ? Of their own free choice. God,
however, being very good, shows the same
kindness to both. For it was not those in a

state of salvation only to whom He showed

mercy, but also Pharaoh, as far as His part
went. For of the same long-suffering, both

they and he had the advantage. And if he
was not saved, it was quite owing to his own
will : since, as for what concerneth God, he
had as much done for him as they who were
saved. Having then given to the question
that answer which was furnished by facts, in

order to give his discourse the advantage of

other testimony in its favor, he introduces the

prophets also making the same declarations

aforetime. For Hosea, he says, of old put this

in writing, as follows :

Ver. 25. "I will call them My people, which
were not My people ;

and her beloved, which
was not beloved."

Here to prevent their saying, that you are

deceiving us here with specious reasoning, he
calls Hosea to witness, who crieth and saith,
"

I will call them My people, who were not

My people." (Hos. ii. 23.) Who then are

the not-people ? Plainly, the Gentiles. And
who the not-beloved? The same again.

However, he says, that they shall become at

once people, and beloved, and sons of

God.
Ver. 26.

" For even they shall be called,"
he says, "the children of the living God."

But if they should assert that this was said

of those of the Jews who believed, even then

the argument stands. For if with those who
after so many benefits were hard-hearted and

estranged, and had lost their being as a peo-

ple, so great a change was wrought, what is

there to prevent even those who were not es-

tranged after being taken to Him, but were

originally aliens, from being called, and, pro-
vided they obey, from being counted worthy
of the same blessings? Having then done
with Hosea, he does not content himself with

him only, but also brings Isaiah in after him,

sounding in harmony with him.

Ver. 27. "For Esaias," he says, "crieth

concerning Israel."

That is, speaks out boldly, and uses no dis-

simulation. Why then lay a charge against
us, when they afore declared the same thing
with more than trumpet's loudness? And
what does Isaiah cry ?

"
Though the number

of the children of Israel be as the sand of the

sea. a remnant shall be saved. (Is. x. 22.)
Do you see that he too does not say that all

are to be saved, but that those that are worthy
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shall ? For I regard not the multitude, he

means, nor does a race diffused so far distress

me, but those only do I save that yield them-
selves worthy of it. And he does not men-
tion the "sand of the sea" without a reason,
but to remind them of the ancient promise
whereof they had made themselves unworthy.
Why then are you troubled, as though the

promise had failed, when all the Prophets
show that it is not all that are to be saved ?

Then he mentions the mode of the salvation

also. Observe the accuracy of the Prophet,
and the judgment of the Apostle, what a testi-

mony he has cited, how exceedingly apposite !

For it not only shows us that those to be
saved are some and not all, but also adds the

way they are to be saved. How then are they
to be saved, and how will God count them

worthy of the benefit ?

Ver. 28.
" He will finish the work, and cut

it short in righteousness," he says,
" because

a short work will the Lord make upon the

earth." (lb. 23, LXX.)
What he means then is somewhat of this

sort. There is no need of fetching a circuit,

and of trouble, and the vexation of the works
of the Law, for the salvation is by a very short

way. For such is faith, it holds salvation in a

few short words. " For if thou shalt confess

with thy mouth the Lord Jesus, and believe in

thine heart that God hath raised Him from
the dead, thou shalt be saved." (Rom. x. 9.)
Now you see what this,

" the Lord shall make
a short word (LXX. lit.) upon earth," is.

And what is indeed wonderful is, that this

short word carries with it not salvation only,
but also righteousness.
Ver 29. "And as Esaias said before, Ex-

cept the Lord of Sabaoth had left us a seed,
we had been as Sodoma, and had been made
like unto Gomorrha." (Is. i. 9.)

Here again he shows another thing, that not
even those few were saved from their own
resources. For they too would have perished,
and met with Sodom's fate, that is, they would
have had to undergo utter destruction (for

they (of Sodom) were also destroyed root and

branch, and left not even the slightest rem-
nant of themselves,) and they too, he means,
would have been like these, unless God had
used much kindness to them, and had saved
them by faith. And this happened also in

the case of the visible captivity, the majority
having been taken away captive and perished,
and some few only being saved.

Ver. 30, 31. "What shall we say then?
That the Gentiles, which followed not after

righteousness, have attained to righteousness,
even the righteousness which is by faith. But

Israel, which followed after the law of right-

eousness, hath not attained to the law of

righteousness."
Here at last is the clearest answer. For

since he had used a proof as well from facts

(" for they are not all Israel that are of

Israel ") as from the case of the forefathers

Jacob and Esau, and from the prophets Hosea
and Isaiah, he further gives the most decisive

answer, after first adding to the perplexity.
The points discussed, then, are two

;
one that

the Gentiles attained, and the other that they
attained it without following after it, that is,

without taking pains about it. And again in

the Jews' case also there are two difficulties

of the same kind
;
one that Israel attained

not, the other that, though they took pains,

they attained not. Whence also his use of

words is more empfmtical. For he does not

say that they had, but that they
" attained to

righteousness." For what is especially new
and unusual is, that they who followed after it

attained not, but they which followed not after

it attained. And he seems to be indulging-

them by saying, "followed after." But after-

wards he strikes the blow home. For since

he had a strong answer to give them, he had
no fear of making the objection a little

harsher. Hence he doth not speak of faith

either, and the righteousness ensuing thereon,
but shows that before the faith even, on their

own ground they were worsted and con-

demned. For thou, O Jew, he says, hast not

found even the righteousness which was by
the Law. For thou hast transgressed it, and
become liable to the curse. But these that

came not through the Law, but by another

road, have found a greater righteousness than

this, that, namely, which is of faith. And this

he had also said before.
" For if Abraham

was justified by works, he hath whereof to

glory, but not before God" (Rom. iv.) : so

showing that the other righteousness was

greater than this. Before, then, I said that

there were two difficulties, but now they have
even become three questions : that the Gen-
tiles found righteousness, and found it without

following after it, and found a greater than that

of the Law. These same difficulties are again
felt in the Jews' case with an opposite view.

That Israel did not find, and though he took

pains he did not find, and did not find even
the less. Having then thrust his hearer into

perplexity, he proceeds to give a concise

answer, and tells him the cause of all that is

said. When then is the cause?
Ver. 32. "Because they sought it not by

faith, but as it were by the works of the

Law."
This is the clearest answer in the passage,

which if he had said immediately upon start-
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ing, he would not have gained so easy a hear-

ing. But since it is after many perplexities,
and preparations, and demonstrations that he

sets it down, and after using countless prepar-

atory steps, he has at last made it more intel-

ligible, and also more easily admitted. For
this he says is the cause of their destruction :

" Because it was not by faith, but as it were
bv the works of the Law," that they wished to

be justified. And he does not say,
"
by

works," but,
" as it were by the works of the

Law," to show that they had not even this

righteousness.
" For they stumbled at that stumbling-

stone
;

"

Ver. 33. "As it is written, Behold I lay in

Sion a stumbling-stone, and rock of offence :

and whosoever believeth on Him shall not be

ashamed."
You see again how it is from faith that the

boldness comes, and the gift is universal
;

since it is not of the Jews only that this is

said, but also of the whole human race. For

every one, he would say, whether Jew, or Gre-

cian, or Scythian, or Thracian, or whatsoever

else he may be, will, if he believes, enjoy the

privilege of great boldness. But the wonder
in the Prophet is that he foretells not only
that they should believe, but also that they
should not believe. For to stumble is to dis-

believe. As in the former passage he points
out them that perish and them that are saved,
where he says,

"
If the number of the chil-

dren of Israel be as the sand of the sea, the

remnant shall be saved. And, If the Lord of

Sabaoth had not left us a seed, we should
have been as Sodoma." And,

" He hath
called not of the Jews only, but also of the

Gentiles
;

"
so here too he implies that some

will believe, and some will stumble. But

stumbling comes of not taking heed, of gaping
after other things. Since then thev did rive

heed to the Law, they stumbled on the stone,
"And a stone of stumbling and rock of

offence
"

he calls it from the character and
end of those that believe not.

Is then the language used made plain to

you ? or does it still want much in cleans
I think indeed that, to those who have been

attending, it is easy to get a clear view of it.

But if it has slipped anybody's memory, you
can meet in private, and learn what it was.

And this is why I have continued longer

upon this explanatory part of the discourse,

that I might not be compelled to break off the

continuity of the context, and so spoil the

clearness of the statements. And for this

cause too I will brin mv discourse to a con-

elusion here, without saying anything to you
on the more immediately practical points, as I

generally do, lest I should make a fresh in-

distinctness in your memories by saying so

much. It is time now to come to the proper
conclusion, by shutting up the discourse with

the doxology to the God of all. Let us then

both pause, me that am speaking and you that

are hearing, and offer up glory to Him. ! 1

His is the kingdom, and the power, and the

clorv, for ever and ever. Amen.

HOMILY XVII.

ROM. X. 1.

"
Brethren, my heart's desire and prayer to God for

them is, that they might be saved."

He is now going again to rebuke them
more vehemently than before.* Wherefore he

* In ix. 30-33 Paul had stated that the reason of Israel's

rejection was, that they sought after righteousness not bv
faith but by works, while the Gentiles sought it by faith and
attained it. Chap. x. is an illustration and confirmation of

this position. Its leading idea is, that the Jews could not be

justified by works of the law, because a new system, that of

"faith, had come in with Christ and had displaced the old.

The argument may be summarized thus: (i) Vv. i, 2. Con-
ciliatory introduction in which the apostle avows his love

for his people. (21 Vv. 3, 4. Their method, however, of seek-

ing righteousness by works is an effort to obtain a righteous-
ness of their own, which is impossible. Christ has put an
end to the system of works and He is himself the only
means of attaining God's righteousness. At v. 5 begins the

Scriptural argument concerning the two systems of works
and faith. (3) Vv. 5-10. The principle of the system of works

again does away with every suspicion of

hatred, and makes a great effort beforehand

to correct misapprehension. Do not then, he

says, mind words or accusations, but observe

as stated by Moses is, keep the law and you will be saved by
it. The principle of faith, on the other hand, is. Dot th

striving to reach something afar off, but of accepting the pre-
sent truth. It is not struggle but acceptance; not attaining by
merit, but receiving bv grace. (41 Vv. 11-13. The Scriptures

emphasize this principle of faith as the true principle <>:

ration, speaking of UK assurance which it brings and that

to all, regardless ol nationality or outward condition. I 5) Vv.

14, 15. Hut in order that men may accept this message,

preachers must be sent to proclaim the glad tidings. (6> Vv.
16-21. This has been done in the case of the Jews. They
cannot shelter themselves behind the excuse that they have
not known God's message. The scriptures of the Old Testa-
ment reveal God and require faith in Him and also intimate

the larirer destination of the gospel for Gentiles as well as

Jews. G. B. S.
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that it is not in any hostile spirit that I say
this. For it is not likely that the same person
should desire their salvation, and not desire it

only, but even pray for it, and yet should also

hate them, and feel aversion to them. For
here he calls his exceeding desire, and the

praver which he makes (evdoiciav),
"
heart's

desire." For it is not the being freed from

punishment only, but that they may also be

saved, that he makes so great a point of,

and prays for. Nor is it from this only, but

also from the sequel that he shows the good-
will that he hath towards them. For from
what is open to him, as far as he can, he

forces his way, and is contentious to find out

some shadow at least of an excuse for them.

And he hath not the power, being overcome

by the nature of the facts.

Ver. 2.
" For I bear them record," says he,

" that they have a zeal of God, but not accord-

ing to knowledge."
Ought not this then to be a ground for

pardoning and not for accusing them ? For
if it is not of man x

that they are separated, but

through zeal, they deserved to be pitied
rather than punished. But observe how

adroitly he favors them in the word, and yet
shows their unseasonable obstinacy.

Ver. 3.
" For they being ignorant," he

says,
"
of God's righteousness."

Again the word would lead to pardon. But
the sequel to stronger accusation, and such as

does away with defence of any kind.
" And going about," he says,

"
to establish

their own righteousness, have not submitted

themselves unto the righteousness of God.
And these things he says to show, that it

was from a petulancy and love of power that

they erred, rather than from ignorance, and
that not even this righteousness from the deeds
of the Law did they establish. (Matt. xxi.

38; John. xii. 19, 42.) For saying "going
about to establish

"
is what one would do to

show this. And in plain words indeed he has

not stated this (for he has not said, that they
fell short of both righteousnesses), but he has

given a hint of it in a very judicious manner,
and with the wisdom so befitting him. For
if they are still "going about

"
to establish

that, it is very plain that they have not yet
established it. If they have not submitted

themselves to this, they have fallen short of

this also. But he calls it their
" own right-

eousness," either because the Law was no

longer of force, or because it was one of

trouble and toil. But this he calls God's

righteousness, that from faith, because it

comes entirely from the grace from above, and

1 Referring to the expression, "a zeal of God," see i Cor.
iii. 3, Gr.

because men are justified in this case, not by
labors, but by the gift of God. But they that

evermore resisted the Holy Ghost, and vexa-

tiously tried to be justified by the Law, came
not over to the faith. But as they did not

come over to the faith, nor receive the right-
eousness thereupon ensuing, and were not
able to be justified by the Law either, they
were thrown out of all resources.

Ver. 4.
" For Christ is the end of the

Law for righteousness to every one that

believeth.

See the judgment of Paul. For as he had

spoken of a righteousness, and a righteous-

ness, lest they of the Jews which believed

should seem to have the one but be excluded
from the other, and to be accused of lawless-

ness (for even these there was no less cause
to fear about as being still newly come in),

and lest Jews should again expect to achieve

it, and should say, Though we have not at

present fulfilled it, yet we certainly will fulfil

it, see what ground he takes. He shows that

there is but one righteousness, and that has its

full issue
-

in this, and that he that hath taken
to himself this, the one by faith, hath fulfilled

that also. But he that rejects this, falls short

as well of that also. For if Christ be " the

end of the Law," he that hath not Christ,
even if he seem to have that righteousness,
hath it not. But he that hath Christ, even

though he have not fulfilled the Law aright,
hath received the whole. For the end of the-

physician's art is health. As then he that can
make whole, even though he hath not the

physician's art, hath everything ;
but he that

knows not how to heal, though he seem to be
a follower of the art, comes short of every-

thing : so is it in the case of the Law and of

faith. He that hath this hath the end of that

likewise, but he that is without this is an alien

from both. For what was the object of the

Law ? To make man righteous. But it had
not the power, for no one fulfilled it. This

then was the end of the Law and to this it

looked throughout, and for this all its parts
were made, its feasts, and commandments, and

sacrifices, and all besides, that man might be

justified. But this end Christ gave a fuller

accomplishment of through faith.* Be not

2 Gr. "
is summed up," ivaK((j>a\aiovTai. See Irenaeui, ...

31, 32: iii. 21, o, 10
;
xxii. i Massuet pp. 293, 294 O. T. where he

says the creation is "recapitulated
"

in Christ. Also iv. 74,

78, v. 1 ; iv. 38, 1
; 40. 3: v. 1, 2. Mass. pp. 436, 444, 451 O. T.

much to the same purpose, and v. 29, p. 518 O. T. of the reca-

pitulation or consummation of iniquity in Antichrist ;
the word

is the same.
* By the " end of the law," the author seems to understand

the ability to secure righteousness to men which was the ideal

aim of the law but which it could not do. While this view is.

correct enough in itself, it seems not to present the full force

of tc'Aos vo/xov which is best taken, with most recent inter-

preters, (as Meyer. Godet, De Wette, Olshausen, Dwight) to

signify literally the end or termination of the law. Christ

puts an end to the law system by fulfilling it. The meaning
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then afraid, he says, as if transgressing the

Law in having come over to the faith. For

then dost thou transgress it, when for it thou

dost not believe Christ. If thou believest in

Him, then thou hast fulfilled it also, and
much more then it commanded. For thou

hast received a much greater righteousness.

Next, since this was an assertion, he again

brings proof of it from the Scriptures.
Ver. 5.

" For Moses," he says,
" describeth

the righteousness which is of the Law."
What he means is this. Moses showeth us

the righteousness ensuing from the Law,
what sort it is of, and whence. What sort is

it then of, and what does it consist in ? In

fulfilling the commandments. " He (R. T.

the man), that doeth these things," He says,
"
shall live by (or in), them." (Lev. xviii. 5.)

And there is no other way of becoming right-

eous in the Law save by fulfilling the whole of

it. But this has not been possible for any one.

and therefore this righteousness has failed

them. {dumiirriiKev).
But tell us, Paul, of the

other righteousness also, that which is of

grace. What is that then, and of what does

it consist ? Hear the words in which he gives
a clear sketch of it. For after he had

refuted 1 the other, he next goes on to this,

and says,
Ver. 6, 7, S, 9.

" But the righteousness
which is of faith speaketh on this wise, Say
not in thine heart, Who shall ascend into

heaven (that is, to bring Christ down from

above) : or, Who shall descend into the deep?

(that is, to bring up Christ again from the

dead.) But what saith it ? The word is nigh

thee, even in thy mouth, and in thy heart, that

is, the word of faith which we preach. That

if thou shalt confess with thy mouth the Lord

Jesus, and shalt believe in thine heart that

God hath raised Him from the dead, thou

shalt be saved.

To prevent the Jews then from saying, How
came they who had not found the lesser right-

eousness to find the greater ? he gives a reason

there was no answering, that this way was

easier than that. For that requires the fulfil-

ment of all things (for when thou doest all,

then thou shalt live) ; but the righteousness
which is of faith doth not say this, but what ?

"
If thou confess with thy mouth the Lord

Jesus, and believe in thy heart that God hath

raised Him from the dead, thou shalt be

saved." Then again that we mav not seem to

be making it contemptible by showing it to be

is well given in Meyer's paraphrase:
" For the validity of the

iaw has come to an end in Christ, in order that every believer

may be a partaker of righteousness." G. B. S.
1 He seems to consider the words quoted from Lev. xviii. a

sufficient refutation, as the Jews thought to be justified by the

Law without fulfilling it. See Rom. ii.

easy and cheap,
2 observe how he expands his

account of it. For he does not come imme-

diately to the words just given, but what does
he say ?

" But the righteousness which is of

faith saith on this wise
; Say not in thine heart,

Who shall go up into heaven ? (that is, to bring
Christ clown) ; or, Who shall descend into the

deep ? (that is, to bring up Christ again from
the dead.") For as to the virtue manifested
in works there is opposed a listlessness, which
relaxeth our labors,

3 and it requireth a very
wakeful soul not to yield to it : thus, when
one is required to believe, there are reasonings
which confuse and make havoc of the minds
of most men, and it wants a soul of some

vigor to shake them thoroughly off. And this

is just why he brings the same before one.
And as he did in Abraham's case, so he does
here also. For having there shown that he
was justified by faith, lest he should seem to

have gotten so great a crown by a mere

chance, as if it were a thing of no account, to

extol the nature of faith, he says,
" Who

against hope believed in hope, that he might
become the father of many nations. And
being not weak in faith, he considered his

own body now dead, and the deadness of

Sarah's womb. He staggered not at the prom-
ise of God through unbelief

;
but was strong

in faith, giving glory to God; and being fully

persuaded that what He had promised He
was able also to perform" (Rom. iv. 1S-21) :

so he showed that there is need of vigor, and
a lofty soul, that takes in things beyond ex-

pectation, and stumbles not at appearances.
This then he does here also, and shows that

it requires a wise mind, ami a spirit

heavenly (Gr. heaven-reaching) and great.
And he does not say merely,

"
Say not," but,

"
Say not in thine heart," that is, do not so

much as think of doubting and saving with

thyself, And how can this be ? You see that

this is a chief characteristic of faith, to leave

all the consequences
4

of this lower world,
and so to seek for that which is above nature,

and to cast out the feebleness of calculation,

and so to accept everything from the Power
of God. The Jews, however, did not merely
assert this, but that it was not possible to be

justified by faith. But himself turns even

what had taken place to another account, that

having shown the thing to be so great, that

even after it had taken place it required faith,

he might seem with good reason to bestow a

crown on these : and he uses the words which

2 This term is admissible with respect to the method of at-

tainment ; but there are two other readings of the passage;
one is

"
that the easiness may not seem to make it contemptible

and cheap."
> "sinews" Field, from Catena.
* navav aKoXovOiav, i. e. the common order of cause and,

effect.
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are found in the Old Testament, being always
at pains to keep quite clear of the charges of

love of novelties, and of opposition to it. For

this, which he here says of faith, Moses says
to them of the commandment,

1 so showing that

they had enjoyed at God's hand a great bene-

fit. For there is no need to say, he means,
that one must go up to heaven, or cross a great

sea, and then receive the commandments, but

things so great and grand hath God made of

easy access to us. And what meaneth the

phrase,
" The Word is nigh thee ?

" That is,

It is easy. For in thy mind and in thy tongue
is thy salvation. There is no long journey to

go, no seas to sail over, no mountains to pass,
to set saved. But if you be not minded to

cross so much as the threshold, you may even

while you sit at home be saved. For "
in thy

mouth and in thy heart
"

is the source of sal-

vation. And then on another score also he

makes the word of faith easy, and says, that
" God raised Him from the dead." For just
reflect upon the worthiness of the Worker, and

you will no longer see any difficulty in the

thing. That He is Lord then, is plain from
the resurrection. And this he said at the

beginning even of the Epistle.
" Which was

declared to be the Son of God with power
... by the resurrection from the dead."

(Rom. i. 4.) But that the resurrection is easy
too, has been shown even to those who are

very unbelieving, from the might of the

Worker of it. Since then the righteousness is

greater, and light and easy to receive, is it

not a sign of the utmost contentiousness to

leave what is light and easy, and set about

impossibilities ? For they could not say that

it was a thing they declined as burdensome.
See then how he deprives them of all excuse.

For what do they deserve to have said in their

defence, who choose what is burdensome and

impracticable, and pass by what is light, and
able to save them, and to give them those

things which the Law could not give ? All

this can come only from a contentious spirit,

which is in a state of rebellion against God.
For the Law is galling (rad%), but grace is

easy. The Law, though they dispute never so

much, does not save
;

Grace yieldeth the

righteousness resulting from itself, and that

from the Law likewise. What plea then is to

rescue them, since they are disposed to be

contentious against this, but cling to that to no

purpose whatever? Then, since he had made
a strong assertion, he again confirms it from
the Scripture.

*

1 St. Augustin Queest. in Deut. lib. v. q. 54, discusses this

passage and its application, and considers it to refer to the

spiritual meaning of the Law.
* The following analysis of Paul's meaning in vv. 6-10 may

be useful in connection with the exposition of Chrys. The

Ver. n-13. "For the Scripture saith, "he

proceeds,
" Whosoever believeth on Him, shall

not be ashamed. For there is no difference

between the Jew and the Greek
;

for the

same Lord over all is rich unto all that call

upon Him. For whosoever shall call upon
the Name of the Lord shall be saved."

You see how he produces witnesses, whether
to the faith, or to the confession of it. For
the words,

"
Every one that believeth," point

out the faith. But the words,
" Whosoever

shall call upon," set forth confession. Then

again to proclaim the universality of the

grace, and to lay their boasting low, what he
had before demonstrated at length, he here

briefly recalls to their memory, showing again
that there is no difference between the Jew
and the uncircumcised. " For there is," he

says,
" no difference between the Jew and the

Greek." And what he had said about the

Father, when he was arguing this point, that

he says here about the Son. For as before

he said in asserting this,
"
Is He the God of

the Jews only ? Is He not of the Gentiles

also ? Yes, of the Gentiles also : seeing it is

one God "
(Rom. iii. 29, 30) : so he says

here also,
" For the same Lord over all is

rich unto all (and upon all)." (Rom. iii. 22.)
You see how he sets Him forth as exceed-

ingly desiring our salvation, since He even
reckons this to be riches to Himself; so

that they are not even now to despair, or

fancy that, provided they would repent, they
were unpardonable. For He who considereth

it as riches
"

to Himself to save us, will not

cease to be rich. Since even this is riches,

the fact of the gift being shed forth unto all.

For since what distresseth him the most was,
that they, who were in the enjoyment of a

prerogative over the whole world, should now

by the faith be degraded from these thrones,
and be no wit better off than others, he brings
the Prophets in constantly as foretelling, that

they would have equal honor with them. "For
whosoever," he says,

" believeth on Him
shall not be ashamed" (Is. xxviii. 16); and,
"Whosoever shall call upon the Name of the

apostle quotes Deut. xxx. 11-14 in which God assures the

people that his commandments are not beyond their power to

obey. He brings truth and duty near to them. These
expressions are typical of the principles of the Christian
faith. No striving, journeying or climbing are needful to

reach Christ and his truth and law. Christian truth and duty
are brought near in the apostolic message. After this pres-
entation of the faith-idea in Old Testament language, which
all might not grasp, he presents the message of the gospel in

vv. 9, 10 in unmistakable terms. It includes two points, (1)

confession, (2) faith, and the object of both is stated. It is

Christ. Confess Christ ; believe heartily in his resurrection
(which would carry belief in all the essential facts of his life

and person with itself). And then, reversing the order, and
throwing xapSia and <tt6/uo.ti into special prominence, he repeats
the assurance that faith and confession conduct to the true

goal et? SiKaio&vviji- ecs erwTTjpiaf (10). G. B. S.
2 Hooker, v. 23,

" The higher any cause is, the more it cov-
eteth to impart virtue unto things beneath it."
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Lord shall be saved." (Joel ii. 32.) And the
" whosoever "

is put in all cases, that they
might not say aught in reply. But there is

nothing worse than vainglory. For it was

this, this most especially, which proved their

ruin. Whence Christ also said to them,
" How can ye believe, which receive glory one
of another, and seek not the glory which
cometh of God only?" (John v. 44.) This,
with ruin, exposes men also to much ridicule

;

and before the punishment in the other world,
involves them in ills unnumbered in this.

And if it seem good, that you may learn this

clearly, leaving for the present the heavens
which that puts us out of, and the hell which
it thrusts us into, let us investigate the whole
matter as here before us. What then can be
more wasteful than this ? what more disgrace-
ful, or more offensive ? For that this disorder

is a wasteful one is plain from the people who
spend to no purpose whatsoever on theatres,

horse-races, and other such irrelevant expen-
ditures : from those that build the fine and

expensive houses, and fit up everything in a

useless style of extravagance, on which I must
not enter in this discourse. But that a per-

son diseased in this way must needs be ex-

travagant, and expensive, and rapacious, and

covetous, anybody can see. For that he may
have food to give the brute, he thrusteth his

hand into the substance of others. And why
do I talk of substance? It is not money only
but souls also that this fire devoureth, and it

worketh not death here only, but also here-

after. For vanity is the mother of hell, and

greatly kindleth that fire, and the venomous
worm. One may see that it hath power even
over the dead. And what can be worse than

this? For the other passions are put an end
to by death, but this even after death shows
its force, and strives to display its nature even
in the dead corpse. For when men give
orders on their death-bed to raise to them fine

monuments, which will waste all their sub-

stance, and take pains to lay out beforehand
a vast extravagance in their funeral, and in

their lifetime insult the poor that come to

them for a penny and a single loaf, but when

they are dead give a rich banquet to the

worm, why seek any more exorbitant thral-

dom to the disease ? From this mischief also

irregular loves are conceived. For there are

many whom it is not the beauty of the appear-

ance, nor the desire of lying with her, but the

wish to boast that
"

I have made conquest of

such an one," hath even drawn into adultery.
And why need I mention the other mischiefs

that spring of this ? For I had rather be long

(3 Mss. 6trrvEK&g) the slave of ten thousand

savages, than of vanity once. For even they

do not put such commands upon their cap-
tives, as this vice lays upon its votaries.

Because it savs, Be thou every one's slave, be
he nobler or be he lower than thyself. De-

spise thy soul, neglect virtue, laugh at free-

dom, immolate thy salvation, and if thou doest

any good thing, do it not to please God, but
to display it to the many, that for these things
thou mayest even lose thy crown. And if

thou give alms, or if thou fast, undergo the

pains, but take care to lose the gain. What
can be more cruel than these commands ?

Hence grudging beareth sway, hence haughti-
ness, hence covetousness, the mother of evils.

For the swarm of domestics, and the black
servants liveried in gold, and the hangers
on, and the flatterers, and the silver-tin-

selled chariots, and the other absurdities

greater than these, are not had for any
pleasure's sake or necessity, but for mere

vanity. Yes, one will say, but that this afflic-

tion is an evil, anybody can see
;
but how we

are to keep quite clear of it, this is what you
should tell us. Well then, in the first place,
if you persuade yourself that this disorder is a

baneful one, you will have made a very good
beginning towards correcting it. For when a

man is sick, he speedily sends for the phy-
sician, if he be first made acquainted with the

fact that he is sick. But if thou seekest for

another way besides to escape from hence,
look to God continually, and be content with

glory from Him
;
and if thou find the passion

tickling thee, and stirring thee to tell thy well-

doings to thy fellow-servants, bethink thyself

next, that after telling them thougainest noth-

ing. Quench the absurd desire, and say to

thy soul, Lo, thou hast been so long big with

thy own well-doings to tell them, and thou

hast not had the courage to keep them to tin-

self, but hast blabbed them out to all. What

good then hast thou gotten from this ? None
at all, but loss to the utmost, and avoidance

of all that had been gathered together with

much labor. And besides this, consider an-

other thing also, which is, that most men's

opinion is perverted, and not perverted onlv,

but that it withers away so soon. For suppi

ing they do admire you for the time, when the

occasion has gone by they will have for-

ten it all, and have taken away from thee the

crown God had given, and have been unable

to secure to thee that from themselves. And

yet if this were abiding, it were a most miser-

able thing to exchange that for this. But when
even this hath gone, what defence shall we be
able to make for betraying the abiding one
for the sake of the unabiding one. for losing
such blessings for the sake of credit with a

few ? And indeed even if they who praise
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were numerous, even for this they were to be

pitied, and the more so the more numerous
those who do it. But if thou art surprised at

what I have said, hear Christ giving His sen-

tence in this way, "Woe unto you, when all

men speak well of you." (Luke vi. 26.)
And so indeed it should seem. For if in

every art you look to the workmen (dquiovpyovi)
in it to be judges of it, how come you to trust

the proving of virtue to the many, and not

most of all to Him Who knoweth it more

surely then any, and is best able to applaud
x

and to crown it ? This saying then, let us in-

scribe both on our walls and our doors and
our mind, and let us keep constantly saying
to ourselves,

" Woe unto us, when all men

speak well of us." For even they that so

speak slander one afterward as a vain person,
and fond of honor, and covetous of their good
word. But God doeth not so. But when He
seeth thee coveting the glory that cometh of

Him, then He will praise thee most, and re-

spect (davfiaaerai 0111, in most Mss.) thee, and

proclaim thee conqueror. Not so man
; but,

when he finds thee slavish instead of free, by
gratifying thee often by bare words with false

praise, he snatches from thee thy true meed,
and makes thee more of a menial than a pur-
chased slave. For those last men get to obey
them after their orders, but thou even without

orders makest thyself a slave. For thou dost

not even wait to hear something from them,
but if thou merely knowest wherein thou may-
est gratify them, even without their command
thou doest all. What hell then should we not

deserve, for giving the wicked pleasure, and

courting their service before they give orders,
while we will not hearken to God, even when
He every day commands and exhorts us ?

And yet if thou art covetous of glory and

praise, avoid the praise that cometh of men,
and then thou wilt attain to glory. Turn
aside from fair speeches, and then thou wilt

obtain praises without number both from God
and from men. For there is no one we are

used to give so much glory to, as the man
who looks down upon glory, or to praise and

respect so much as the man who thinks scorn

of getting respected and praised. And if we
do so, much more will the God of the uni-

verse. And when He glorifieth thee and

praiseth thee, what man can be more justly

pronounced blessed ? For there is not a

greater difference between glory and disgrace,
than between the glory from above and that

of men. Or rather, there is a much greater,
ave an infinite difference. For if this, even
when it does not get put beside any other, is

1 of " confirm
"

crvyKport'iv.

but a base and uncomely one, when we come
to scrutinize it by the other's side, just con-

sider how great its baseness will be found to

be ! For as a prostitute stands at her place
-

and lets herself out to any one, so are they
that be slaves of vanity. Or rather, these be
more base than she. For that sort of women
do in many instances treat those enamoured
of them with scorn. But you prostitute your-
self to everybody, whether runaway slaves, or

thieves, or cut-purses (for it is of these and
such as these that the play-houses that ap-

plaud you consist), and those whom as individ-

uals you hold to be nothing worth, when in a

body, you honor more than your own salvation

and show yourself less worthy of honor than

any of them. For how can you be else than

less worthy, when you stand in need of the

good word of others, and fancy that you
have not enough by yourself, unless you
receive the glory that cometh of others ?

Do you not perceive, pray, beside what I have

said, that as you are an object of notice, and
known to every body, if you should commit a

fault, you will have accusers unnumbered
;

but if unknown, you will remain in security ?

Yes, a man may say, but then if I do well

1 shall have admirers unnumbered. Now
the fearful thing is, that it is not only when

you sin, but even when you do aright, that

the disorder of vanity does you mischief,
in the former case subverting thousands, in

the present bereaving thee entirely of thy
reward. It is then a sad thing, and replete
with disgrace of every kind, to be in love

with glory even in civil matters. But when
even in spiritual you are in the same plight
what excuse is there left remaining for you,
when you are not minded to yield God even
as much honor as you have yourself from

your servants? For even the slave
" looketh

to the eyes of his master" (Ps. cxxiii. 2), and
the hireling to his employer, who is to pay
him wages, and the disciple to his master.

But you do just the contrary. Having left

the God that hired thee, even thy Master,
thou lookest to thy fellow-servants

;
and this

knowing that God remembers thy well-doings
even after this life, but man only for the present.
And when thou hast spectators assembled
in Heaven, thou art gathering together spec-
tators upon earth. And where the wrestler

struggles, there he would be honored
;

but

thou, while thy wrestling is above, art anxious

to gain thee a crown below. And what can

be worse than madness like this ? But let us

look, if it seem proper, at the crowns also.

For one is formed by haughtiness, and a second

? Vide adj. Politic, vii. 201.
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by grudging against another, and a third by
dissimulation and flattery, another again by
wealth, and another by servile obsequious-
ness. And like as children at their childish

play put crowns of grass upon one another,
and many a time laugh at him that is crowned
behind his back ; thus now also they that

pass their praises upon thee, many a time

joke by themselves at their putting the grass

upon us. And would it were grass only !

But now the crown is laden with much
mischief, and ruins all our well-doings.

Taking then the vileness of it into consider-

ation, flee from the damage entailed. For
how many would you have to praise you ?

A hundred ? or twice, or thrice, or four times

as many ? Or rather, if you please, put them
at ten times or twenty times as many, and
let there be two or four thousand, or if you
will, even ten thousand to applaud you.
Still these be no better than so many daws
cawing from above. Or rather taking the

assemblage of the angels into consideration,
these will seem more vile than even worms,
and their good word of not so much solidity
as a cobweb, or a smoke, or a dream. Hear
then how Paul, who saw through these things

thoroughly, is so far from seeking after them,
that he even deprecates them, in the words,
" But God forbid that I should glory, save in

the cross of Christ." (Gal. vi. 14.) This

;lorv then be thou also emulous of, that thou

mayest not provoke the Master, because in

so doing thou art insulting God, and not

thyself alone. For if thou even wert a

...painter, and hadst some pupil, and he were
to omit showing thee his practice of the

art, but set forth his painting publicly just
to any body that chanced to observe it, thou

wouldest not take it quietly. But if this even

with thy fellow-servants were an insult, how
much more with the Master! But if you
have a mind to learn on other grounds to

feel scorn for the thing, be of a lofty mind,

laugh at appearances, increase thy love of

real glory, be filled with a spiritual temper,

say to thy soul as Paul did,
" Knowest thou

not that we shall judge angels?" (1 Cor. vi.

3) and having by this roused it up, go on to

rebuke it, and say, Thou that judgest the

angels, wilt thou let thyself be judged of

off-scou rings, and be praised with dancers,
and mimics, and gladiators, and horse-

drivers ? For these men do follow after

applause of this sort. But do thou poise

thy wing high above the din of these, and
emulate that citizen of the wilderness, John,
and learn how he was above regarding the

multitude, and did not turn him to look at

flatterers, but when he saw all the dwellers

in Palestine poured forth about him, and

wondering, and astonished at him, he was
not puffed up with such honor as this, but

rose up against them, and discoursing to

his great concourse as if to one youth, he
thus rebuked them and said,

" Ye serpents,

ye generation of vipers !

"
(Matt. iii. 7.) Yet

it was for him that they had run together,
and left the cities, in order to see that holy

personage, and still none of these things
unnerved him. For he was far above glory,
and free from all vanity. So also Stephen,
when he saw the same people again, not

honoring him, but mad upon him, and gnash-
ing their teeth, being lifted above their wrath,

said,
" Ye stiff-necked and uncircumcised

in heart." (Acts vii. 51.) Thus also Elias,
when those armies were present, and the

king, and all the people, said,
" How long

halt ye upon both your hips?
"

(1 Kings
xviii. 21, LXX. true sense of "halt.") But
we flatter all, court all, with this servile

obseauiousness buving their honor. Where-
fore all things are turned upside down, and
for this favor l the business of Christianity
is betrayed, and everything neglected for

the opinion of the generality. Let us then

banish this passion, and then we shall have

a right notion of liberty, and of the haven,
and the calm. For the vain man is ever like

persons in a storm, trembling, and fearing,
and serving a thousand masters. But he

that is clear of this thraldom, is like men in

havens, enjoying a liberty untainted. Not so

that person, but as many acquaintances as

he has, so many masters has he, and he is

forced to be a slave to all of them. How
then are we to get free from this hard

bondage ? It is by growing enamoured of

another glory, which is really glory. For as

with those that are enamoured of persons, the

sight of some handsomer one cloth by its

being: seen take them off from the first : so

with those that court the glory which cometh

from us men, the glory from heaven, it' it

gleameth on them, has power to lead them

off from this. Let us then look to this, and

become thoroughly acquainted with it, that

by feeling admiration of its beauty, we may
shun the hideousness of the other, and have

the benefit of much pleasure by enjo\
this continually. Which may we all attain

to by the grace and love toward man, etc.

1
e^errtcro^tv Kot added after \apiro? in 2 Mss. and in Hen

from Mss.
" we have fallen from this grace, and the businos

of Christianity is treacherously given up."
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HOMILY XVIII.

ROM. X. 14, 15.

" How then shall they call on Him in Whom they have

not believed? and how shall they believe in Him
of Whom they have not heard ? and how shall

they hear without a preacher? and how shall they
preach except they be sent ? as it is written."

Here again he takes from them all excuse.

For since he had said,
"

I bear them record

that they have a zeal of God, but not accord-

ing to knowledge," and that "being ignorant
of God's righteousness, they submitted not

themselves
"

to it : he next shows, that for

this ignorance itself they were punishable
before God. This he does not say indeed so,

but he makes it good by carrying on his dis-

course in the way of question, and so con-

victing them more clearly, by framing the

whole passage out of objections and answers.

But look further back. The Prophet, saith

he, said,
" Whosoever shall call upon the Name

of the Lord shall be saved." Now somebody
might say perhaps,

" But how could they call

upon Him Whom they had not believed ?

Then there is a question from him after the

objection ;
And why did they not believe ?

Then an objection again. A person certainly

may say, And how could they believe, since

they had not heard ? Yet hear they did, he

implies. Then another objection again.
" And how could they hear without a

preacher?" Then an answer again. Yet

preach they did, and there were many sent

forth for this very purpose. And whence

does it appear that these are those persons
sent ? Then he brings the prophet in next,

who says,
" How beautiful are the feet of

them that preach the Gospel of peace, and

bring glad tidings of good things !

"
(Is. iii.

7.) You see how by the kind of preaching he

points out the preachers. For there was

nothing else that these men went about telling

everywhere, but those unspeakable good
things, and the peace made by God with men.

And so by disbelieving, it is not we, he implies,
whom you disbelieve, but Isaiah the prophet,
who spake many years ago, that we were to be

sent, and to preach, and to say what we do

say. If the being saved, then, came of call-

ing upon Him, and calling upon Him from

believing, and believing from hearing, and

hearing from preaching, and preaching from

being sent, and if they were sent, and did

preach, and the prophet went round with

them to point them out, and proclaim them,
and say that these were they whom they
showed of so many ages ago, whose feet even

they praised because of the matter of their

preaching ;
then it is quite clear that the not

believing was their own fault only. And that

because God's part had been fulfilled com-

pletely*
Ver. 16, 17. "But they have not all obeyed

the Gospel. For Esaias saith, Lord, who
hath believed our report ? So then faith Com-

eth by hearing, and hearing by the word of

God." (ib. liii. 1.)

Since they pressed him with another objec-
tion again to this effect, that if these were the

persons sent upon the mission by God, all

ought to have hearkened to them : observe

Paul's judgment, and see how he shows that

this very thing which made the confusion, did

in fact do away with confusion and embar-

rassment. What offends you, O Jew, he

would say, after so great and abundant

evidence, and demonstration of the points?
that all did not submit to the Gospel ? Why
this very thing, when taken along with the

others, is of force to certify thee of the truth

* Vv. 14, 15 state a threefold objection to Paul's doctrine of

the Jews' responsibility. Vv. 16-21 are the reply to this

objection. Paul takes \ip three points which are summarized
in the objections. (1) Shall the fact that they have not

believed constitute any excuse? (if, 17). The apostle
answers that the real fact is that the message of faith and of

the Messianic salvation has been proclaimed to the Jews and
a large part of them have rejected and disobeyed it. They
must therefore have heard, for disobedience, on the one hand,
and faith, on the other, depends upon hearing the message
and hearing it depends upon God having spoken it. (2) Then
comes the prior question concerning the hearing on which
disobedience or hearing is dependent (18). Certainly they
have heard, answers Paul, for we might apply to God's mes-

sage the words of the Psalm (xix. 5) which describe the

movements of the heavenly bodies, so plain and wide-spread
have been God's messages concerning Christ and the princi-

ples on which his Gospel is based. (^) Since Israel has heard,
does it not follow that thev knew and are therefore inexcus-

able? (19). Yes. The Jews complain that God's promise has

failed
;
that He has not preserved to them their promised

prerogatives. Hence it is excusable for them to fall away
from confidence in Him, etc. The apostle answers that this is

an entire misunderstanding of their own providential history.

The coming of the Gentiles into the kingdom of God was

already foreshadowed in the Old Testament, e. g. Moses
(Deut. xxxii. 21) speaks of Israel being made jealous and

angry by a
"
no-people

" " a foolish nation' (heathen).

And again, Isaiah (lxv. 1, 2) uses very bold words which the

apostle applies to the relation of Jews and Gentiles. The
three points placed in close relation are : ui Israel has heard

and (2) hence knows, and (3) is blameworthy for the rejection
of the Messiah. G. B. S.
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of my statements, even in that some do not

believe. For this too the prophet foretold.

Notice his unspeakable wisdom too
;
how he

shows more than they were looking for, or

expected him to have to say in reply. For
what is it that you say ? he means. Is it that

all have not believed the Gospel ? Well !

Isaiah foretold this too from of old. Or
rather, not this only, but even much more
than this. For the complaint you make is,

Why did not all believe? But Isaiah goes
further than this. For what is it he says ?

"Lord, who hath believed our report ? Then
since he had rid himself of this embarrassment

by making the Prophet a bulwark against them,
he again keeps to the line he was before

upon. For as he had said that they must call

upon Him, but that they who call must

believe, and they who believe must hear first,

but they who are to hear must have preachers,
and the preachers be sent, and as he had
shown that they were sent, and had preached ;

as he is going to bring in another objection

again, taking occasion first of another quota-
tion from the Prophet, by which he had met
the objection a little back, he thus inter-

weaves it, and connects it with what went
before. For since he had produced the

Prophet as saying,
"
Lord, who hath believed

our report" (<ko#) ? he happily seizes on the

quotation, as proving what he says,
" So then

faith cometh by hearing
"

(amife). And this

he makes not a mere naked statement. But

as the Jews were forever seeking a sign, and
the sight of the Resurrection, and were gaping
after the thing much

;
he says, Yet the

Prophet promised no such thing, but that it

was by hearing that we were to believe.

Hence he makes this good first, and says,
"so then faith cometh by hearing." And
then since this seemed a mean thing to say,
see how he elevates it. For he says, I was
not speaking of mere hearing, nor of the need
of hearing men's words and believing them,
but I mean a great sort of hearing. For the

hearing is "by the word of God." They were
not speaking their own, but they were telling
what they learnt from God. And this is a

higher thing than miracles. For we are

equally bound to believe and to obey God,
whether speaking or working miracles. 1

Since both works and miracles come of His
words. For both the heaven and everything
else was established in this way. (Ps. xxxiii.

6-8.) After showing then that we ought to

believe the prophets, who always speak God's

words, and not to look after anything more,

'- Four Mss. The believing- and obeying God equally when
He speaks and when He works wonders.

he proceeds next to the objection I men-

tioned, and says,
Ver. iS.

" Put I say, Have they not
heard ?

"

What, he means, if the preachers were

sent, and did preach what they were bid, and
these did not hear ? Then comes a most

perfect reply to the objection.

"Yes, verily, their sound went into all the

earth, and their words unto the ends of the

world." -

What do you say ? he means. They have
not heard ? Why the whole world, and the

ends of the earth, have heard. And have

you, amongst whom the heralds abode such a

long time, and of whose land they were, not
heard ? Now can this ever be? Sure if the

ends of the world heard, much more must

you. Then again another objection.
Ver. 19.

" But I say, Did not Israel know ?
"

For what if they heard, he means, but did
not know what was said, nor understand that

these were the persons sent ? Are they not
to be forgiven for their ignorance ? By no
means. For Isaiah had described their char-

acter in the words,
" How beautiful are the

feet of them that preach the Gospel of peace."

(Is. lii. 7.) And before him the Lawgiver
himself. Hence he proceeds.

"
First Moses saith, I will provoke you to

jealousy by them that are no people, and by a

foolish nation I will anger you. (Deut. xxxii.

21.)
And so they ought even from him to have

been able to distinguish the preachers, not

from the fact of these disbelieving only, not

from the fact of their preaching peace, not

from the fact of their bringing the glad

tidings of those good things, not from the

word being sown in every part of the world,
but from the very fact of their seeing their

inferiors, those of the Gentiles, in greater
honor. For what they had never heard, nor

their forefathers, that wisdom did these 3 on a

sudden embrace (iqikoobpow). And this was a

mark of such intense honor, as should gall

them, and lead them to jealousy, and to recol-

lection of the prophecy of Moses, which said,

2 Ps. xix. 4 (V. and LXX. xviiii. The mystical interpreta-
tion of this Psalm here indicated, is acknowledged by the
Church in using it on Christmas day. An ancient Latin hymn
has this paraphrase "n a part of it:

From Chastity, His Palace bright,
Forth came the Bridegroom decked with light,
Giant ! God and Man in one!
Glad His glorious race to run.
From the Eternal Father sent
Rack to Him His circuit bent,
Down to hell His path descends,
At the throne of God it ends.

Origen on this passage (t. iv. p. 627I, and St. Augustin on the
Psalm, enlarge upon its Christian interpretation.

3 " They
" ''

their
"

i. e. the Jews: " these '"
i. e. the Gentiles.
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"
I will provoke you to jealousy by them that

are no people." For it was not the greatness
of the honor alone that was enough to throw

them upon jealousy, but the fact too that

a nation had come to enjoy these things
which was of so little account that it could

hardly be considered a nation at all.
" For I

will provoke you to jealousy, by them which

are no nation, and by a foolish nation will I

anger you." For what more foolish than the

Greeks (Heathen, see pp. 373, 377)? or what
of less account ? See how by every means
God had given from of old indications and

clear signs of these times, in order to remove
their blindness. For it was not any little

corner in which the thing was done, but in

land, and in sea, and in every quarter of the

globe. And they saw those in the enjoyment
of countless blessings now, who had formerly
been objects of their contempt. One should

consider then that this is that people of which

Moses said,
"

I will provoke you to jealousy

by them that are no people, and by a foolish

nation will I anger you." Was it Moses only
then that said this ? No, for Isaiah also after

Him saith so. And this is why Paul said,
"
First Moses," to show that a second will

come who says the same things in a clearer

and plainer way. As then he says above, that

Esaias crieth, so too here.

Ver. 20.
" But Esaias is very bold, and

saith."

Now what he means is something of this

kind. He put a violence on himself, and was
ambitious to speak, not some thing veiled over,

but to set things even naked before your eyes,
and choosing rather to run (Origen in loc.)

into dangers from being plain spoken, than by
looking to his own safety, to leave you any
shelter for your impenetrableness ; although
it was not the manner of prophecy to say this

so clearly ;
but still to stop your mouths most

completely, he tells the whole beforehand

clearly and distinctly. The whole ! what

whole ? Why your being cast out, and also

their being brought in; speaking as follows,
"

I was found of them that sought Me not, I

was made manifest of them that asked not

after Me." (Is. lxv. 1.) Who then are they
that sought not ? who they that asked not

after Him ? Clearly not the Jews, but they
of the Gentiles, who hitherto had not known
Him. As then Moses gave their character-

istic mark in the words,
" no people

" and
" a foolish nation," so here also he takes the

same ground to point them out from, viz. their

extreme ignorance. And this was a very

great blame to attach to the Jews, that they
who sought Him not found Him, and they
who sought Him lost Him.

Ver. 21.
" But unto Israel He saith, All the

day long have I stretched forth My hands
unto a disobedient and gainsaying peo-

ple." (Is. lxv. 2.)

Observe now that difficulty, which so many
make a subject of question, is discovered laid

up from of old in the words of the Prophet,
and with a clear solution to it too. And what
is this ? You heard Paul say before. " What
shall we say then ? That the Gentiles which
followed not after righteousness have attained

unto righteousness. But Israel which followed

after the law of righteousness hath not at-

tained to the law of righteousness." (Rom.
ix. 30, 31.) This Esaias also says here. For
to say,

"
I was found of them that sought me

not, I was made manifest unto them which
asked not after me," is the same with saying,
" that the Gentiles which followed not after

righteousness have attained unto righteous-
ness." Then to show that what was

happening was not of God's grace only,
but also of the temper of those who
came to Him, as also the casting off of

the others came of the disputatiousness
of those who disobeyed, hear what he proceeds
with.

" But to Israel He saith, All the day
long have I stretched forth My hands to a

disobedient and gainsaying people ;

"
here

meaning by the day the whole period of the

former dispensation. But the stretching out

of the hands, means calling and drawing
1

them to Him, and inviting them. Then to

show that the fault was all their own, he says
"to a disobedient and gainsaying people."
You see "what a great charge this is against
them ! For they did not obey Him even
when He invited them, but they gainsaid
Him, and that when they saw Him doing so,

not once or twice or thrice, but the whole

period. But others who had never known

Him, had the power to draw Him to them.

Not that he says they themselves had the

power to do it, but to take away lofty imagin-

ings even from those of the Gentiles, and to

show that it was His grace that wrought the

whole, He says, / was made manifest, and
/ was found. It may be said, Were they
then void of everything ? By no means, for

the taking of the things found, and the getting
a knowledge of what was manifested to them,
was what they contributed themselves.2

Then to prevent these saying, But why wast

Thou not made manifest to us also? he sets

down what is more than this, that I not only

1 This of course does not exclude the other interpretation of

J. Martyr. Apol. i. 35. p. 27 O. T. Tryph. 97, p. 193 O. T. and
others. See. on the contrary, St. John xii. 32, also St. Cyr.
Hier. Cat. xiii. 27. and note, p. 157 O. T. add St. Cyprian,
Test. ii. 20, p. 56. O. T. and note.

2 As in Cornelius' case. See p. 379, and context.



Homily XVIII.] THE EPISTLE TO THE ROMANS. 481

was made manifest, but I even continue with

My hands stretched out, inviting them, and

displaying all the concern of an affectionate

father^ and a mother that is set on her child.

See how he has brought us a most lucid

answer to all the difficulties before raised, by

showing that it was from their own temper
that ruin had befallen them, and that they are

wholly undeserving of pardon. For though

they had both heard and understood what was

said, still not even then were they minded to

come to Him. And what is far more, He did

not cause them to hear these things and to

understand them only, but a thing which hath

more force to rouse them up and draw them
to Him, when they were disobedient and gain-

saying, He added to the others. Now what
is this? It is His exasperating them, and

making them jealous. For ye know the

domineering might of the passion, and how

great the power is which jealousy is naturally

possessed of for bringing all disputatiousness
to an end, and rousing those who have grown
remiss. And why need one say this of man,
when in brutes without reason, and children

before they are of full age, the power it shows

is so great ? For a child often will not sub-

mit to its father when it is called, but con-

tinues obstinate. But when another child has

notice taken of it, then it even though not

called comes to its father's bosom, and what

calling could not do, provoking to jealousy
will. This then God also did. For He not

only called and stretched out His hands, but

stirred up in them the feeling of jealousy also,

by bringing those far inferior to them (a thing
which makes men excessively jealous) not

into their good things, but (what was a much

stronger step, and makes the feeling even

more domineering,) into much greater good

things, and of greater necessity than theirs,

and such as they had never even fancied in a

dream. But still they did not submit. What

pardon then do they deserve who exhibit such

excessive obstinacy ? None. Yet this he

does not say himself, but leaves it to the con-

sciences of his hearers, to gather it from the

conclusion of what he had stated, and again
also confirms it bv what he goes on to in his

usual wisdom. And this he did also above,

by introducing objections both in the case of

the Law (see on Rom. vii. 7, pp. 420, 1)

and of the people, which presented an accusa-

tion beyond the true one ;
and then in the

answer, which was to overthrow this, yielding
as much as he pleased, and as the case

allowed, so as to make what he was saying not

unwelcome. And this he doth here, writing
as follows :

Chap. xi. ver. 1
"

I say then, Hath God

3 1

cast away His people whom He foreknew ?

God forbid."*

And he introduces the form a person would
use in doubt, as though taking occasion from

what had been said, and after making this

alarming statement, by the denial of it he

causes the sequel to be allowed with readi-

ness
;
and what by all the former arguments

he had been laboring to show that he makes

good here also. What then is this ? That
even if there be but a few saved, the promise

yet stands good. This is why he does not

merely say
"
people," but "

people which He
foreknew." Then proceeding with the proof
that the "

people
" were not cast off,

" For I

also am an Israelite, of the seed of Abraham,
of the tribe of Benjamin."

I, he says, the instructor, the preacher.
Now since this seemed contrary to what was
said before in the words,

" Who hath believed

our report?
"

and,
" All the day long have I

stretched forth My hands to a disobedient

and gainsaying people ;

"
and,

"
I will pro-

voke you to jealousy by them which are no

people ;

" he was not satisfied with the depre-

cation, nor with having said, "God forbid."

but makes it good by taking it up again and

saying,
" God hath not cast away His peo-

ple." But this is not a confirmation, men

may say, but an assertion. Observe then the

confirmation, both the first, and that which

follows it. For the first is that he was him-

self of that race. But He would not, if on

the point of casting them off, have chosen

from them him to whom He entrusted all

the preaching, and the affairs of the world,

and all mysteries, and the whole economy.
This then is one proof, but the next, after it,

is his saying, that "people whom He fore-

knew," that is, who He knew clearly were

suited to it, and would receive the faith.

(Pococke on Hos. p. 23. See Acts ii. 41 ;
iv.

4 ;
xxi. 20.) For three, five, even ten thou-

sand were believers from among them. And
so to prevent any from saying. Art thou the

people, then ? And because thou hast been

called, hath the nation been called ? he pro-

ceeds.

Ver. 2.
" He hath not cast off His people,

whom He foreknew."

As though he said, I have with me three,

five, or ten thousand. What then ? has the

* The central thought of chap. xi. is that Israel's rejection

is not forever; the nation is to be restored. The on!'

thought is as follows: m The rejection is partial. The

Scriptures furnish anal imples
of partial falls and

rejections of the nation, i-io. (2) The fall of Isra*

porary. Some branches were cut off because of unbelief and
Gentile branches inserted in their place, but the natural

branches shall yet be restored. 11-24. <?! Reflections upon
the wise and gracious purposes of God in all these dispensa-

tions, 25-36. G. B. S.
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people come to be 1
three, five, or ten thou-

sand ? that seed that compared with the stars

of heaven for multitude, or the sand of the

sea ? Is this the way you deceive us and put
a cheat upon us, by making the whole people
thvself and the few that are with thee

;
and

didst thou inflate us with idle hopes, and say
that the promise has been fulfilled, when all

are lost, and the salvation comes down to a

few ? This is all bombast and vanity ! we
cannot away with such sophistry as this !

Now, that they may not say this, see how in

the sequel he proceeds to the answer, not

giving the objection indeed, but before it

grounding the answer to it upon ancient

history. What then is the answer ?

Ver. 2-5. "Wot ye not," he says, "what
the Scripture saith of Elias ? how he (so most

;

Mss. Sav. who) maketh intercession to God

against Israel, saying, Lord, they have killed

Thy prophets, and digged down Thine altars
;

and I am left alone, and they seek my life.

But what saith the answer of God unto him ?

I have reserved to Myself seven thousand

men, who have not bowed the knee to the

image of Baal. Even so then at this present
time also, there is a remnant according to the

election of grace."
What he means is nearly this.

" God hath

not cast off His people." For had He done

so, He would have admitted none of them.

But if He did admit some, He hath not cast

them off. Still it is said, if He had not cast

off, He would have admitted all. This does

not follow; since in Elijah's time the part
to be saved had come clown to

" seven thou-

sand :

" and now also there are probably

many that believe. But if you do not know
who they are, this is no wonder, for that

prophet, who was so great and good a man,
did not know. But God ordered things for

Himself when even the prophet knew them
not. But consider his judgment. Now in

proving what was before him, he covertly

augments the charge against them. For this

is why he gave the whole passage, that he

might parade before them their untowardness,
and show that they had been so from of old.

For if he had not wished this, but had
directed his whole attention to prove that the

people lay in the few, he would have said that

even in Elijah's time, seven thousand were

left. But now he reads to them the passage
further back, as having been throughout at

pains to show that it was no strange thing
that they did with Christ, and the Apostles,

1 Field with one Ms. reads "What then? Is this the peo-
ple? is that seed come to be 3, 5, or 10,000?" and
mentions with approval the reading oi the Catena " What
then ? are the people come down to thee and 3, 5, or 10,000?

"

but their habitual practice. For to prevent
their saying that it was as a deceiver we put
Christ to death, and as impostors that we per-
secute the Apostles, he brings forward the

text which says,
"
Lord, they have killed Thy

prophets, and digged down thine altars."

(1 Kings xix. 14.) Then in order not to

make his discourse galling to them, he at-

taches another reason to the bringing forward
of the text. For he quotes it not as if it was
on purpose to accuse them, but as if intent

upon showing some other things. And he
leaves them without any excuse even by what
had before been done. For observe how
strong the accusation is even from the person
speaking. For it is neither Paul, nor Peter,
nor James, nor John, but one whom they held

in the greatest estimation, the chief of the

Prophets, the friend of God, a man who had
been so very zealous 2

in their behalf as even
to be given up to hunger for them, who even
to this day hath never died. What then doth
this man say ?

"
Lord, they have killed Thy

prophets, and digged down Thine altars; and
I am left alone, and they seek my life.'*

What could be more brutal cruelty than this ?"

For when they should have besought pardon
for the offences they had already committed,

they were minded even to kill him. And all

these things put them quite beyond pardon.
For it was not during the prevalence of the

famine, but when the season was favorable,
and their shame was done away, and the

devils
(i.

e. false gods) had been put to

shame, and the power of God had been
shown, and the king had bowed beneath it,

that they committed these audacities, passing
from murder to murder, and making away
with their teachers, and such as would bring
them to a better mind. What then could

they have to say to this ? Were they too de-

ceivers ? Were they too impostors ? Did they
not know whence they were either ? But they
distressed you. Yes, but the) also told you
goodly things. But what of the altars ? the

altars too did not surely distress you ? Did

they too exasperate you ? See of what obsti-

nacy, of what insolence they were ever yield-

ing proofs ! This is why in another passage
too Paul says, when writing to the Thessa-

lonians,
" Ye also have suffered like things of

your own countrymen, even as they have of

the Jews, who both killed the Lord, and their

own prophets, and have persecuted us, and

please not God, and are contrary to all men
(1 Thess. ii. 14, 15); which is what he says
here too, that they both digged clown the

altars, and killed the prophets. But what

2
Referring to his words, i Kings xix. 14, and to his sharing

in the famine, xvii. 13.
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saith the answer of God unto him? "
I have

reserved to Myself seven thousand men who
have not bowed the knee to the image of

Baal." (1 Kings xix. 18.) And what has

this to do with the present subject ? some
mav say. It hath a great dear to do with

the present subject. For he shows here that

it is the worthy that God useth to save,
even if the promise be made to the whole
nation. And this he pointed out above when
he said,

"
Though the number of the children

of Israel be as the sand of the sea, a rem-

nant shall be saved." And, "Except the

Lord of Sabaoth had left us a seed, we
should have become as Sodoma." (Rom.
ix. 27, 29.) And he points it out from this

passage also. Wherefore he proceeds to say,
" Even so then at this present time also, there

is a remnant according to the election of

grace." Observe that each word maintains

its own rank, showing at once God's grace,
and the obedient temper of them that receive

salvation. For by saying election, he showed
the approval of them, but by saying grace, he

showed the gift of God.
Ver. 6.

" And if by grace, then it is no more
of works, otherwise grace is no more grace :

but if it be of works, then is it no more grace,
1

otherwise work is no more work."
He again springs upon the disputatiousness

of the Jews, in what has just been quoted ;

and on this ground bereaves them of excuse.

For you cannot, he means, so much as say,
that the Prophets called indeed, and God
invited, and the state of things cried aloud,
and the provoking to jealousy was enough to

draw us to Him, but what was enjoined was

grievous, and this is why we could not draw

nigh, since we had a display of works de-

manded of us, and laborious well-doings.
For you cannot even say this. For how
should God have demanded this of you, when
this would just throw His grace into the

shade ? And this he said out of a wish to

show that He was most desirous that they

might be saved. (Deut. v. 29.) For not

only would their salvation be easily brought
about, but it was also God's greatest glory to

display His love toward man. Why then are

you afraid of drawing nigh, since you have no
works demanded of you ? Why are you bick-

ering and quarrelsome, when grace is before

you, and why keep putting me the Law for-

ward to no purpose whatsoever? For you
will not be saved by that, and will mar this

gift also
;
since if you pertinaciously insist on

being saved bv it, vou do away with this grace
of God. Then that they might not think this

!
4 Mss. omit these words: most early Mss. and versions of

the N. T. omit the whole sacond half of the verse.

strange, having first taken those seven thou-

sand
;
he said that they were saved by grace

For when he says, "Even so then at this

present time also there is a remnant accord-

ing to the election of grace ;

" he shows that

they also were saved by grace. And not

hereby only, but likewise by saying,
"

I have
reserved unto Myself." For this is the lan-

guage of One Who showeth that He Himself
was the chief Contributor. And if by grace,
it will be said, how came we all not to be
saved ? Because ye would not. For grace,

though it be grace, saves the willing, not

those who will not have it, and turn away
from it, who persist in fighting against it, and

opposing themselves to it. Observe how

throughout the point he is proving is,
" Xot

as though the Word of God had taken none

effect," by showing that the worthy were those

to whom the promise came, and that these,
few though they be, may yet be the people of

God
;
and indeed he had stated it in the

beginning of the Epistle with much force,

where he savs,
" For what if some did not

believe
"
(Rom. iii. 3), and did not even stop

at this, but proceeded,
"
Yea, let God be true,

and every man a liar." (ib. 4.) And here

again he confirms it another way, and shows
the force of grace, and that always the one
were being saved, the other perished. Let us

then give thanks, that we belong to them that

are being saved, and not having been able to

save ourselves by works, were saved by the

gift of God. But in giving thanks, let us not

do this in words only, but in works and
actions. For this is the genuine thanks-

giving, when we do those things whereby
God is sure to be glorified, and flee from
those from which we have been set free.

For if we, after insulting the King, instead of

being punished have been honored, and then

go and insult Him afresh, since we are de-

tected in the utmost ingratitude, we should

with justice have to suffer the utmost punish-

ment, one greater far than the former. For

the former insolence did not show us so un-

grateful as that committed after honor and
much attention shown us. Let us then flee

those things from which we have been set

free, and not give thanks with our mouths

only, lest it be said of us also, "This people
honoreth Me with their lips, but with their

heart is far from Me." (Is. xxix. 13.) For

how is it else than unseemly, when the

"heavens declare the glory of God" (Ps.
xix. 1

I,
and thou, for whom the heavens were

made that glorify Him, doest such things that

through thee the God that made thee is blas-

phemed ? It is for this that not only he

that blasphemeth, but thyself also, wilt be
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liable to punishment. For the heavens also

do not glorify God by sending forth a voice,

but by putting others upon doing it at the

sight of them, and yet they are said "
to de-

clare the glory of God." Thus too they that

furnish a life to be wondered at, even though
they hold their peace, yet glorify God, when
others through them glorify Him. For He is

not so much reverenced because of the

heaven, as of a spotless life. When then we
are discoursing with the Gentiles, we cite

(4 Mss. read or point to the reading,
"

let us

not cite") not the heavens before them, but the

men, whom though they were in worse plight
than brutes, He hath persuaded to be the

Angels' competitors. And we (1 Ms. "
let us")

stop their mouths by speaking of this change.
For far better than the heaven is man, and a

soul brighter than their beauty may he pos-
sess. For it, though visible for so long a

time, did not persuade much. But Paul,
after preaching a short time, drew the whole
world unto him. (St. Aug. on Ps. xix. 4.)

For he possessed a soul no less than the

heaven, which was able to draw all men unto
him. Our soul is not a match even for the

earth : but his is equal to the heavens. That
stands indeed keeping to its own boundary
and rule

;
but the loftiness of his soul tran-

scended all the heavens, and conversed with

Christ Himself. (2 Cor. x. 15 ;
Rom. xv.

19, etc.) And the beauty of it was so great,
that even God heraldeth it forth. For the

stars did the angels marvel at when they were

made. (Job xxxviii. 7.) But this He mar-

velled at when He saith,
" He is a chosen

vessel unto Me." (Acts ix. 15.) And this

Heaven doth a cloud many times overshadow.

But Paul's soul no temptation overshadowed,
but even in storms he was clearer to the sight
than the hard sky (uradepuc nEan^piag) at noon,
and shone constantly as it had done before

the clouds came on. For the Sun who shone

in him sent not forth such rays as to be over-

clouded by the concourse of temptations, but

even then shone forth the more. Wherefore

he says,
" My grace is sufficient for thee, for

My Strength is made perfect in weakness."

(2 Cor. xii. 9.) Let us then strive to be like

him, and then even to what we are this

heaven will be as nothing, if we wish it, nor

yet the sun, nor the whole world. For these

are for us, and not we for them. Let us show
that we are worthy of having had these made
for us. For if we be found unworthy of these,

how shall we be worthy a kingdom ? For
indeed all that live so as to blaspheme God
are unworthy to see the sun. They who

blaspheme Him are unworthy to enjoy the

creatures who glorifv Him : since even a son

who insulteth his father is unworthy to be

waited upon by the approved servants.

Hence these will enjoy glory, and that

great glory ;
but we shall have to undergo

punishment and vengeance. How miserable

then will it be for the creation which was
made for thee to be fashioned "

according to

the glorious liberty of the children of God,"

(Rom. viii. 21) but for us who were made
children of God, through our much listless-

ness, to be sent away to destruction and hell,

for whose sake the creation shall enjoy that

great festal time ? Now to keep this from

coming to pass, let such of us as have a pure
soul keep it still such, or rather let us make
its brightness more intense. And let those

of us that have a soiled one, not despair.
For "

if
"
(he says)

"
your sins be as purple,

I will make them white as snow. And if thevJ
be as scarlet, I will make them white as wool."

(Is. i. 18.) But when it is God that prom-
iseth, doubt not, but do those things whereby
thou mayest draw to thee these promises.
Are thev unnumbered, the fearful and out-

rageous acts done by thee ? And what of

this ? For hitherto thou art not gone away
into the grave where no man shall confess,

(ib. xxxviii. 18
;

Ps. vi. 5.) Hitherto the

arena (dea-pov) is not broken up for thee, but

thou art standing within the line, and thou

art able even by a struggle at the last to

recover all thy defeats. Thou art not yet
come to where the rich man was, for thee to

hear it said,
" there is a gulf betwixt you

and us." (Luke xvi. 26.) The Bridegroom
is not yet at hand, that one should fear to

give you of his oil. Still canst thou buy and
store up. And there is not one yet to say,
" Not so ; lest there be not enough for us and
and you

"
(Matt. xxv. 9) ;

but there are many
that sell, the naked, the hungry, the sick, the

imprisoned. Give food to these, clothing to

those, visit the sick, and the oil will come
more than from fountains. The clay of ac-

count is not here. Use the time as need be,
and make deductions from the debts, and to

him that oweth " an hundred measures of oil,

say, Take thy bill and write fifty." (Luke
xvi. 6.) And with money, and with words,

1

and with every other thing do in like manner,

imitating that steward. And advise this to

thyself, and also to thy relatives, for thou hast

still the power of saying so. Thou art not

yet come to the necessity of calling in another

in their behalf, but thou hast power to give
advice at once to thyself and to others.

(ib. 28.) But when thou art gone away
thither, neither of these things wilt thou have

1 All Field's Mss. om. " words," which however may mean
offence piven by words.
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it in thy power to do at need. And with

good reason. For thou who hast had so long
a period fixed thee, and neither done thyself

good, nor any else, how when thou art under

the Judge's hands shalt thou be able to ob-

tain this grace ? Putting all these things

together then, let us cling fast to our own

salvation, and not lose the opportunity of this

life present. For it is possible, it is, even at

our last breath to please God. It is possible

to gain approval by thy last will, not indeed

in such way as in our lifetime, still it is possi-

ble. How, and in what way ? If thou leavest

Him among thine heirs, and givest Him also

(ml (ivtu,)
a portion of thine whole estate.

Hast thou not fed Him in thy lifetime ? At

all events when departed, when thou art no

longer owner, give Him a share of thy goods.
He" is loving unto man, He doth not deal

niggardly by thee. It is a mark to be sure of

a greater desire, and so it will be more re-

warded, to feed Him in thy lifetime. But if

thou hast not done this, at all events do the

next best thing. Leave Him joint-heir (see

p. 384) with thy children, and if thou art dila-

tory over this, bethink thyself that His Father

made thee joint-heir with Him, and break

down thy inhuman spirit. For what excuse

wilt thou have if thou dost not even make
Him a sharer with thy children, who made
thee share the Heaven, and was slain for

thee ? And yet all that ever He did, He did

not in repayment of a debt, but as bestowing
a favor. But you after so great benefits, have

been made a debtor as well. And yet, though

things are so, it is as if receiving a favor, not

as demanding payment of a debt, that He
crowneth thee

;
and this too when what He

is to receive is His own. Give then thy

money, which is now no longer of any use to

thee, and of which thou art no longer owner
;

and He will give thee a Kingdom which shall

be of service to thee perpetually, and with it

will bestow also the things of this life. For

if He be made the jointdieir of thy children,

He doth lighten their orphanage for them, do

away with plots against them, beat off insults,

stop the mouths of pettifoggers. And if they
themselves be unable to stand up for their be-

queathments, He will Himself stand up, and

not let them be broken through. But if He
do even allow this, then He makes up of

Himself all that was ordered in the will with

still greater liberality, because He has been

but mentioned in it. Leave Him then thine

heir. For it is to Him that thou ait upon the

point of going. He will be thy Judge Him-
self in the trial for all that hath been done

here. But there are some so miserable and

pinched, that though they have no children.

still they have not the courage to do this, but

approve of giving that they have to hangers
on, and to flatterers, and to this person and
to that, sooner than to Ghrist, Who hath done
them so great benefits. And what can be
more unreasonable than this conduct ? For

if one were to compare men of this cast to

asses, aye, or to stones, one shall not still be

saying anything tantamount to their unreason-

ableness and senselessness. Nor could one
find a similitude to put before you their mad-
ness and dementedness. For what pardon
shall they obtain for not having fed Him in

their lifetime, who, even when they are on the

point of departing to Him, have not the incli-

nation to give Him but a trifle out of those

goods, of which they are no longer the

owners, but are of such an inimical and hos-

tile disposition, as not even to give Him a

share in what is useless to themselves ? Do
you not know how many of mankind have not

even been counted worthy to obtain an end of

this kind, but have been snatched off sud-

denly ? But thee doth God empower to give
orders to thy kindred, and to speak with them
about thy property, and set all that is in thy
house in order. What defence then wilt thou

have to set up, when even after receiving this

favor from Him, thou hast treacherously

given up the benefit, and art standing as it

were in diametrical opposition to thy fore-

fathers in the faith ? For they even in their

lifetime sold all, and brought it to the Apos-
tle's feet. But thou, even at thy death, dost

not give any share to them that need. What
is the better part, and gives one much bold-

ness, is to remedy poverty in one's lifetime.

But if thou hast not been minded to do this,

at all events do upon thy death-bed some
noble act. For this is not what a strong love

for Christ would do, yet still it is an act of

love. For if thou wilt not have the high

place with the Lambs, still even to be after

them at all is no light thing, and so not to be

placed with the goats nor on the left hand.

But if thou wilt not do even this, what plea is

to rescue thee, when neither the fear of death

nor thy money having become henceforth of

no use to thee, nor the leaving of safety be-

hind thee to thy children, nor the laying up of

much pardon there against the time to come,
will make thee merciful to man ? Wherefore

I advise, as the best thing, that in your life-

time vou srive the larger half of vour c;oods to
J O O fr' *-'

the poor. But if there be any of so narrow a

soul as not to have the heart to do so. at all

events let them by necessity become merciful.

For when you were living as if there were no

death, then you clung close to your goods.
But now since vou have learnt that vou are to
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die, at least now give over your opinion, and
deliberate about your affairs as one that must

die. Or rather as one that ought to enjoy
immortal life for evermore. For if what I am

going to say be distasteful, and big with

horror, still it must be said. Reckon with thy
slaves the Lord. Art thou giving thy slaves

liberty ? Give Christ liberty from famine,
from distress, from imprisonment, from naked-

ness. Art thou horrified at the words ? Is it

not then more horrible when thou dost not

even thus much? And here the word makes

thy blood curdle. But when thou art gone to

that world, and hast to hear things far more

grievous than these, and seest the tortures

which are incurable, what wilt thou say ? To
whom wilt thou flee for refuge ? Whom wilt

thou call to thy alliance and assistance?

Will it be Abraham ? He will not hearken to

thee. Or those virgins ? They will not give
thee of their oil. Thy father then or thy

grandfather ? But none even of these, if he

be ever so holy, will have it in his power to

reverse that sentence. Weighing then all

these things, to Him Who alone is Lord to

blot out the bill against thee and to quench
that flame, to Him make prayer and supplica-

tion, and propitiate Him, by now feeding Him
and clothing Him continually : that in this

world thou mayest depart with a good hope,
and when thou art there thou mayest enjoy
eternal blessings, which may we all attain to

by the grace and love toward man, etc.

HOMILY XIX.

ROM. XI. 7.

" What then ?
1 Israel hath not obtained that, which he

seeketh for
;
but the election hath obtained it,

and the rest were blinded."

He had said that God did not cast off His

people ;
and to show in what sense He had

not cast them off, he takes refuge in the

Prophets again.* And having shown by
them that the more part of the Jews were

lost, that he might not seem to be again

bringing forward an accusation of his own,
and to make his discourse offensive, and to be

attacking them as enemies, he takes refuge in

David and Isaiah, and says,
Ver. 8.

"
According as it is written, God

hath given them the spirit of slumber." (Is.

xxix. 10.)

Or rather we should go back to the begin-

ning of his argument. Having then men-
tioned the state of things in Elijah's time, and
shown what grace is, he proceeds,

" What
then ? Israel hath not obtained that which
he seeketh for." Now this is as much what
an accuser would say, as what one who was

1 Field punctuates so as to give the sense " Why then hath
not Israel attained to that which he seeketh after? Nay, but
the election hath obtained it ;

" which seems to be (at all

events) St. Chrysostom's view of the passage.
* The course of thought here may be thus exhibited : God

in his gracious promise made simple faith the condition of

salvation, but Israel sought it in the line of works and has
not attained it. But the election obtained it because the
avowed principle of the election was grace, to which corre-

sponds faith. In other words : those who complied with the

express principle of the election and who sought salvation by
faith, receiving it as a gift of divine grace, were accepted.
Those' who thought to establish their own righteousness have
failed, and this failure corresponds to that judicial harden-
ing with which God through Moses and Isaiah threatens the
disobedient Israelites in the Old Testament. G. B. S.

putting a question. For the Jew, he means,
is inconsistent with himself when he seeketh

for righteousness, which he will not accept.
Then to leave them with no excuse, he shows,
from those who have accepted it, their unfeel-

ing spirit, as he says,
" But the election hath

obtained it," and they are the condemnation
of the others. And this is what Christ says,
" But if I by Beelzebub cast out devils, by
whom do your children cast them out ?

Wherefore they shall be your judges." (Luke
xi. 19.) For to prevent any one from accus-

ing the nature of the thing, and not their own

temper, he points out those who had obtained

it. Hence he uses the word- with great pro-

priety, to show at once the grace from above

and the zeal of these. For it is not to deny
free-will that he speaks of their having "ob-

tained
"

(as by chance, Gr. h-nervx?) it, but to

show the greatness of the good things, and

that the greater part was of grace, though not

the whole.3 For we too are in the habit of

saying, "so and so chanced to get" (same

word),
" so and so met with," when the gain

has been a great one. Because it is not by
man's labors, but by God's gift, that the

greater part was brought about.

"And the rest was blinded."

See how he has been bold enough to tell

with his own voice the casting off of the rest.

For he had indeed spoken of it already, but it

2 Or "
language." He has before remarked on the term

election as implying an approved character ;
see on v. 5, p. 483.

3 So on x. 21. But see on viii. 26, and xi. 22.
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was by bringing the prophets in as accusers.

But from this point he declares it in his own

person. Still even here he is not content

with his own declaration, but brings Isaiah

the prophet in again. For after saying, "were

blinded," he proceeds ;

"
according as it is

written, God hath given them the spirit of

slumber." Now whence came this blinding ?

He had indeed mentioned the causes of it

before, and turned it all upon their own heads,
to show that it was from their unseasonable

obstinacy that they had to bear this. And
now he speaks of it too. For when he says,
"
Eyes that they should not see, and ears that

they should not hear," he is but finding -fault

with their contentious spirit. For when they
had "eyes to see" the miracles, and were

possessed of " ears to hear" that marvellous

Teaching, they never used these as were fitting.

And the "He gave," do not imagine to mean
here an agency, but a permission only. But
"slumber" (Karadwi-ig lit. piercing) is a name
he here gives to the habit of soul inclinable to

the worse, when incurably and unchangeably
so. For in another passage David says,
"that my glory may sing unto Thee, and I

may not be put to slumber" (Ps. xxx. 12,

LXX.) : that is, I may not alter, may not be

changed. For as a man who is hushed to

slumber in a state of pious fear would not

easily be made to change his side
;
so too

he that is slumbering in wickedness would
not change with facility. For to be hushed 1

to slumber here is nothing else but to be fixed

and riveted to a thing. In pointing then to

the incurable and unchangeable character of

their spirit, he calls it "a spirit of slumber."
Then to show that for this unbelief they will

be most severely punished, he brings the

Prophet forward again, threatening the very

things which in the event came to pass.
Ver. 9.

" Let their table be made a snare,
and a trap, and a stumbling-block." (Ps. Ixix.

22, 23.)
That is, let their comforts and all their good

things change and perish, and let them be

open to attack from any one. And to show
that this is in punishment for sins that they
suffer this, he adds,

" and a recompense unto
them."

Ver. 10.
" Let their eyes be darkened that

they may not see, and bow Thou down their

back alway."
Do these things then still require any inter-

1 Accommodated to the A. V. Gr. "
to feel compunction": the

word is used thus on Rom. viii. 26, p. 447. In Is. xxix. 10, it is

for flDTtfl a deep (often supernatural) sleep, as Gen. ii. 21, xv.

12; 1 Sam. xxvi. 12: Ps. Ixxvi. 7. In Ps. xxx. (al. 29), 1 ;. the
verb is 3-31 which signifies stillness (from horror or amaze-
ment). We speak of being penetrated with horror

j
here the

notion of piercing is take-n, and applied to fixing. See Schleus-
ner on KaTa.vv<T(TO:xai.

preting ? Are they not plain even to tlv^c

ever so senseless ? And before our words,
the very issue of facts has anticipated us in

bearing witness to what was said. For at

what time have they ever been so open to

attacks? at what time such an easy prey ? at

what time hath He so "bowed down their

backs?" At what time have they been set

under such bondage ? And what is more,
there is not to be any unloosing from these
terrors. And this the prophet hath also

hinted. For he does not say only,
" bow

Thou down their back," but, "forever bow
Thou down." But if thou art disposed to dis-

pute, O Jew, about the issue, from what hath

gone before learn also the present case.

Thou didst go down to Egypt ;
and two hun-

dred years passed, and God freed thee speed-
ily from that bondage, and that though thou
wert irreligious, and wentest a whoring with the

most baneful whoredom. Thou wast freed
from Egypt, and thou didst worship the calf,

thou didst sacrifice thy sons to Baalpeor, thou
didst defile the temple, thou didst go after even-
sort of vice, thou didst grow not to know
nature itself. The mountains, the groves, the

hills, the springs, the rivers, the gardens didst

thou fill with accursed sacrifices, thou didst

slay the prophets, didst overthrow the altars,
didst exhibit every excess of wickedness and

irreligion. Still, after giving thee up for

seventy years to the Babylonians, He brought
thee back again to thy former freedom, and

gave thee back the temple, and thy country,
and thy old form of polity.- and there were

prophets again, and the gift of the Spiri t. Or
rather, even in the season of thy captivity
thou wast not deserted, but even there were

Daniel, and Ezekiel, and in Egypt Jeremiah,
and in the desert Moses. After this thou

didst revert to thy former vice again, and wast
a reveller

(;,-.' latcxevdic 2 Mace. xiv. 33), therein,
and didst change thy manner of life (-

to the Grecian in the time of Antiochus the

impious Dan. viii. 14; 1 Mace. iv. 54). But

even then for a three years and a little over

only were ye given up to Antiochus, and then

by the Maccabees ye raised those bright

trophies again. But now there is nothing of

the sort, for the reverse hath happened
throughout. And this is ground for the great-
est surprise, as the vices have ceased, and the

punishment hath been increased, and is with-

out any hope of a change. For it is not sev-

enty years only that have passed away, nor a

hundred, nor yet twice as many, but three

hundred, and a good deal over, and there is

no finding even a shadow of a hope of the

Mos Mss,
"
prophecy." which if right must be interpreted"

theocracy."
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kind. And this though ye neither are idol-

aters, nor do the other audacious acts ye did

before. What then is the cause ? The reality
hath succeeded to the type, and grace hath

shut out the Law. And this the prophet fore-

telling from of old said,
" And ever bow Thou

down their back." See the minuteness of

prophecy, how it foretells their unbelief, and
also points out their disputatiousness, and
shows the judgment which should follow, and
sets forth the endlessness of the punishment.
For as many of the duller sort, through unbe-

lief in what was to come to pass, wished to

see things to come by the light of things

present, from this point of time God gave
proof of His power on either part, by lifting

those of the Gentiles who believed above the

heaven, but bringing down such of the Jews
as believed not to the lowest estate of desola-

tion, and giving them up to evils not to be

ended. Having then urged them severely
both about their not believing, and about what

they had suffered and were yet to suffer, he

again allays what he had said by writing as

follows :

Ver. n. "I say then, Have they stumbled,
that they should fall ? God forbid."

When he has shown that they were liable

to evils without number, then he clevises an

allayment. And consider the judgment of

Paul. The accusation he had introduced
from the prophets, but the allayment he makes
come from himself. For that they had sinned

greatly, he would say, none will gainsay.
But let us see if the fall is of such kind as to

be incurable, and quite preclude their being
set up again. But of such kind it is not.*

You see how he is attacking them again, and

* The following paraphrase of the apostle's argument in

vv. 16-24 by which he would show that the Jews' rejection is

but temporary may be serviceable in connection with the

exposition of Chrysostom : granting then that the Jews have
sadly stumbled, have they done so in order that (iva, accord-
ing to a providential intention) they may fall (completely
away from God and be lost to all hope) ? No. There is a
providential purpose in this sad lapse. God has overruled it

for the salvation of the Gentiles. When the Jews rejected
Christianity, then the gospel turned from them and went to

the Gentiles, so that the rejection of the Jews facilitated the
conversion of the heathen. And the acceptance of the Gen-
tiles reacted again in favor of the Jews because it provoked
them to jealousy and so stimulated them to accept the bless-

ings which the Gentiles were receiving. Thus their fall has
a twofold beneficial effect, (a.) on the Gentiles, (i) through
them on themselves, (vv. 11-12) Now, if so much good can
come out of their fall, how much more out of their restoration!
If their fault, by which they come so far short of their ideal

mission, could be such an (indirect) blessing to the Gentiles,
how much greater a blessing will the repairing of that
defect prove? (vv. 13-16.) I say the return of the Jews will be
a great blessing to you, my Gentile Christian brethren, and I

urge this point with you. It is all to be to your advantage.
In hoping and laboring for the conversion of my own people,
I am still laboring in the line of my mission as apostle to the
Gentiles. If I can save any of the Jews and stimulate their

jealousy so that they will be desirous of availing themselves
of the blessings of the gospel, I shall be doing the greatest
possible good to the Gentile world. Why ? (15) Because if

their rejection is the "reconciliation of the world" the
means of securing salvation to the Gentiles, their reception
back again shall be a veritable "resurrection from the dead."'
from it shall flow streams of spiritual life, compared with

under the expectation of some allayment he

proves them guilty of confessed sins. But let

us see what even by way of allayment he does
devise for them. Now what is the allayment ?
' When the fulness of the Gentiles," he

says,
"
shall have come in, then shall all Israel

be saved," at the time of his second coming,
and the end of the world. Yet this he does
not say at once. But since he had made a
hard onset upon them, and linked accusations,
to accusations, bringing prophets in after

prophets crying aloud against them, Isaiah,

Elijah, David, Moses, Hosea, not once or

twice, but several times
;

lest in this way he
should both by driving these into despair,,
make a wall to bar their access to the faith,
and should further make such of the Gentiles
as believed unreasonably elated, and theyalsO'

by being puffed up should take harm in matter
of their faith, he further solaces them by say-

ing, "But rather through their fall salvation

is come unto the Gentiles." But we must not
take what is here said literally, but get ac-

quainted with the spirit and object of the

speaker, and what he aimed to compass.
Which thing I ever entreat of your love. For
if with this in our minds we take up what is

here said, we shall not find a difficulty in any
part of it. For his present anxiety is to

remove from those of the Gentiles the

haughtiness which might spring in them from
what he had said. For in this way they too

were more likely to continue unshaken in the

faith, when they had learnt to be reasonable,
as also those of the Jews were, when quit of

despair, more likely to come with readiness to

grace. Having regard then to this object of

his, let us so listen to all that is said on this

which that indirect blessing which sprang from their rejec-
tion is as nothing (iC). And such is the divine, final destina-
tion of the Jewish people. They are still holy unto the Lord,
a peculiar possession, and cannot be finally and utterly cast

away. (vv. 17-24) Hence you Gentiles have no ground of

glorying over the Jews, either in the fact that some of them
have been cut off or that you have been grafted in. Israel is.

still the stock. At most you are but branches and that wild-
olive branches ! If now you seize upon what was said (in vv.
11-12) and maintain that the Jews were rejected to make
place for you (19), I reply that there is another to the matter
(20). From the point of view of the divine providence this is

true, but from the point of view of the Jews' own action,
unbelief explains their rejection. You have nothing to do
with God's providential purposes in the case. What you
have to do is to be obedient and faithful. If you draw an
assurance from the one view, I shall draw a warning from
the other and that too from the side with which you have
to do and for which you are responsible. "Be not high-
minded but fear." God will deal with you on the same
principles upon which he has dealt with the Jews (21). These
dispensations reveal the two sides of God's nature his

severity toward disobedience and his goodness to all who
continue in relation to his goodness (22). Those portions of
the nation which have been cut off shall be grafted in again
unless they persist in unbelief (23). And if the branches
from a wild-olive tree were grafted into the genuine olive
tree, contrary to their nature, how much more natural to-

suppose that the branches which originally belonged to the
true olive stock shall be returned and grafted again into that
stock to which they naturally belong (24). There is no good
ground for the opinion of Chrys. (n) that the salvation of
Israel is to occur at the second coming and the end of the
world G. B. S.
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passage. What does he say then ? And
whence does he show that their fall was not

irremediable, nor their rejection final ? He
argues from the Gentiles, saying as follows :

"Through their fall salvation is come unto
the Gentiles, for to provoke them to jealousy."

This language is not his own only, but in

the Gospels too the parables mean this. For
He who made a marriage feast for His Son,
when the guests would not come, called those

in the highways. (Matt. xxii. 9.) And He
who planted the Vineyard, when the husband-
men slew the Heir, let out His Vineyard to

others, (ib. xxi. 38, etc.) And without any
parable, He Himself said, "I am not sent but
unto the lost sheep of the House of Israel."

(ib. xv. 24.) And to the Syrophoenician
woman, when she persevered, He said some-
what further besides.

"
It is not meet," He

says, "to take the children's bread, and cast

it to the dogs." (ib. xv. 26.) And Paul to

those of the Jews that raised a sedition, "It
was necessary that the word of God should
first have been spoken unto you : but seeing ye
judge yourselves unworthy, lo, we turn unto
the Gentiles." (Acts xiii. 46.) And through-
out it is clear that the natural course of things
was this, that they should be the first to come
in, and then those of the Gentiles

;
but since

they disbelieved, the order was reversed ;
and

their unbelief and fall caused these to be

brought in first. Hence it is that he says,
"
through their fall salvation is come to the

Gentiles, for to provoke them to jealous v."

But if he mentions what the course of things
issued in, as if the chief design of Providence,
do not feel surprised. For he wishes to sol-

ace their down-stricken souls, and his mean-

ing is about this. Jesus came to them
; they

did not receive Him, though He did countless

miracles, but crucified Him. Hence He drew
the Gentiles to Him, that the honor they had,

by cutting them to the heart for their insensi-

bility might at least out of a moroseness

against others persuade them to come over.

For they ought to have been first admitted,
and then we. And this was why he said,
" For it is the power of God unto salvation

unto every one that believeth
;

to the Jew
first, and also to the Gentile." (Rom. i. 16.)

But as they had started off, we the last became
first. See then how great honors he gathers
for them even from this. One that he says,
we were then called, when they were not will-

ing; a second that he says, the reason of our

being called was not that we only might be

saved, but that they also, growing jealous at

our salvation, might become better. What
does he say then ? that if it were not for the

Jews' sake, we should not have been called

and saved at all ? We should not before them,
but in the regular order. Wherefore also
when He was speaking to the disciples, He
did not say barely,

" Go to the lost sheep of

the House of Israel" (Matt. x. 6), but, "Go
rather to the sheep," to show that to those

parts also they must come after these. And
Paul again saith not,

"
It was necessary that

the word of God should have been spoken
unto you," but " should first have been spoken
unto you

"
(Acts xiii. 46), to show that in the

second place it must be to us also. And this

was both clone and said, that they might not
be able, shameless though they were, to pre-
tend that they were overlooked, and that was

why they did not believe. This then was why
Christ, though he knew all things before, yet
came to them first.

Ver. 12. "Now if the fall of them be the

riches of the world, and the diminishing of

them the riches of the Gentiles, how much
more their fulness ?

"

Here he is speaking to gratify them. For
even if these had fallen a thousand times, the

Gentiles would not have been saved unless

they had shown faith. As the Jews likewise
would not have perished unless they had been

unbelieving and disputatious. But as I said,

he is solacing them now thev are laid low, eiv-

ing them so much the more ground to be con-
fident of their salvation if they altered. For
if when they stumbled, he says, so many en-

joyed salvation, and when thev were cast out
so many were called, just consider what will

be the case when they return. But he does
not put it thus, When they return. Now he
does not say

" how much more their" return,

or their altering, or their well-doing, but
"how much more their fulness," that is, when

they are all about coming in. And this he
said to show that then also grace and God's gift
will do the larger part, or almost the whole.

Ver. 13, 14.
" For I speak to you Gentiles

;

inasmuch as I am the Apostle of the Gentiles,.

I magnify mine office ; if bv anv means I may
provoke to emulation them which are my
flesh, and might save some of them."

Again he endeavors much to get himself

clear of untoward suspicion. And he seems
to be blaming the Gentiles, and to be hum-

bling their conceits, yet he gives a gentle prov-
ocation to the Jew also. And indeed he

goes round about seeking to veil and allay
this great ruin of theirs. But he finds no
means of doing it, owing to the nature of the

facts. For from what he had said, they
deserved but the greater condemnation, when
those who were far short of them had taken

the good things prepared for them. This is

why then he passes from the Jews to those of
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the Gentiles, and puts in between his dis-

course the part about them, as wishing to

show that he is saying all these things in

order to instruct them to be reasonable. For
I praise you, he means, for these two reasons

;

. one, because I am necessitated to do so as

"being: vour commissioned minister : the other,

that through you I may save others. And he

does not say, my brethren, my kinsmen
; but,

'"
my flesh." And next, when pointing out

their disputatious spirit, he does not say,
"

if

by any means I may
"

persuade, but,
"
pro-

voke to jealousy and save
;

" and here again
not all, but, "some of them." So hard were

they ! And even amid his rebuke he shows

again the Gentiles honored, for they are

causes of their salvation, and not in the same

way. For they became purveyors of blessings
to them through unbelief, but these to the

Jews by faith. Hence the estate of the Gen-
tiles seems to be at once equal and superior.
For what wilt thou say, O Jew? that if we
had not been cast out, he would not have
been called so soon ? This the man of the

Gentiles may say too, If I had not been

saved, thou wouldest not have been moved
to jealousy. But if thou wouldest know
wherein we have the advantage, I save

thee by believing, but it is by stumbling that

thou hast afforded us an access before thyself.
Then perceiving again that he had touched
them to the quick, resuming his former argu-

ment, he says,
Ver. 15.

" For if the casting away of them
be the reconciling of the world, what shall the

receiving of them be but life from the dead ?
"

Yet this again condemns them, since, while

others gained by their sins, they did not profit

by other men's well doings. But if he asserts

that to be their doing which necessarily hap-

pened, be not surprised : since (as I have said

several times) it is to humble these, and to

exhort the other, that he throws his address

into this form. For as I said before, if the

Jews had been cast away a thousand times

over, and the Gentiles had not shown faith,

they would never have been saved. But he

stands by the feeble party, and gives assist-

ance to the distressed one. But see also

even in his favors to them, how he solaces

them in words onlv.
" For if the casting

away of them be the reconciling of the

world," (and what is this to the Jews ?)
" what

shall the receiving of them be but life from
the dead ?

" Yet even this was no boon to

them, unless they had been received. But
what he means is to this effect. If in anger
with them He gave other men so great gifts,
when He is reconciled to them what will He

? But as the resurrection of thenot give

dead was not by the receiving of them, so

neither now is our salvation through them.
But they were cast out owing to their own

folly, but it is by faith that we are saved, and

by grace from above. But of all this nothing
can be of service to them, unless they show
the requisite faith. Yet doing as he is wont,
he goes on to another encomium, which is not

really one, but which only seems to be, so imi-

tating the wisest physicians, who give their

patients as much consolation as the nature of

the sickness allows them. And what is it

that he savs ?

Ver. 16.
" For if the first-fruits be holy, the

lump also is holy ;
and if the root be holy, so

are the branches
;

"

So calling in this passage by the names of

the first-fruit and root Abraham, and Isaac,
and Jacob, the prophets, the patriarchs, all

who were of note in the Old Testament; and
the branches, those from them who believed.

Then since the fact met him that many had

disbelieved, obseive how he undermines

(virore/xve-ai, see p. 345) it again, and says,
Ver. 17. "And if some of the branches be

broken off."

And yet above thou didst say that the more

part perished, and a few were saved only.
How came it then that speaking of those that

perished, thou hast used a "
some," which is

indicative of fewness ? It is not, he replies,
in opposition to myself, but out of a desire to

court and recover those that are distressed.

Observe how in the whole of the passage one
finds him working at this object, the wish to

solace them. And if you deny it, many con-

tradictions will follow. But let me beg you to

notice his wisdom, how while he seems to be

speaking for them, and devising a solace for

them, he aims a secret blow at them, and
shows that they are devoid of all excuse, even
from the "root," from the "first-fruit." For
consider the badness of the branches, which,
when thev have a sweet root, still do not

imitate it
;
and the faultiness of the lump,

when it is not altered even by the first-fruit.
" And if some of the branches were broken
off." However, the greater part were broken
off. Yet, as I said, he wishes to comfort
them. And this is why it is not in his own

person, but in theirs, that he brings in the

words used, and even in this gives a secret

stroke at them, and shows them to have fallen

from being Abraham's kinsmen. (Matt. iii. 9.)

For what he was desirous of saying was, that

they had nothing in common with them.

(John viii. 39.) For if the root be holy, and
these be not holy, then these are far away
from the root. Then under the appearance of

solacing the Jews, he again by his accusation
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smiteth them of the Gentiles. For after say-

ing, "And if some of the branches were
broken off," he proceeds.

" And thou being a wild olive wert grafted
in."

For the less esteem the man of the Gentiles

is of, the more the Jew is vexed at seeing him

enjoy his goods. And to the other, the dis-

grace of the little esteem he was of, is noth-

ing to the honor of the change. And con-

sider his skilfulness. He does not say,
" thou

wert" planted "in," but "thou wert grafted
in," by this again cutting the Jew to the heart,
as showing that the Gentile man was stand-

ing in his own tree, and himself lying on the

ground. Wherefore he does not stop even

here, nor after he had spoken of grafting in

does he leave off (and yet in this he declared
the whole matter), but still he dwells over the

prosperous state of the Gentile, and enlarges
upon his fair fame in the words,

" And with
them partakest of the root and fatness of the
olive tree." And he seems indeed to have
viewed him in the light of an addition. But
he shows that he was no whit the worse on that

account, but in possession of everything, that

the branch which had come up out of the root

had. Lest then on hearing the words,
" and

thou wert grafted in," thou shouldest suppose
him to be lacking when compared with the

natural branch, see how he makes him equal
to it by saying, that "with them thou par-
takest of the root and fatness of the olive :

"

that is, hast been put into the same noble

rank, the same nature. Then in rebuking
him, and saying,

Ver. 18.
" Boast not against the branches."

He seems indeed to be comforting the Jew,
but points out his vileness and extreme dis-

honor. And this is why he says not,
" boast

not," but,
" boast not against," do not boast

against them so as to sunder them. For it is

into their place that ye have been set, and
their goods that ye enjoy. Do you observe
how he seems to be rebuking the one, while
he is sharp upon the other ?

" But if thou boast," he says,
" thou bearest

not the root, but the root thee."

Now what is this to the branches that are

cut off? Nothing. For, as I said before,
while seeming to devise a sort of weak
shadow of consolation, and in the very midst
of his aiming at the Gentile, he gives them a

mortal blowr

;
for bv savins, "boast not

against them," and,
"

if thou boast, thou bear-

est not the root," he has shown the Jew that

the things done deserved boasting of, even if

it was not right to boast, thus at once rousing
him and provoking him to faith, and smiting
at him, in the attitude of an advocate, and

pointing out to him the punishment he was

undergoing, and that other men had posses-
sion of what were their goods.

Yer. 19. "Thou wilt say then," he goes on,
"The branches were broken off that I might
be grafted in."

Again he establishes, by way of objection,
the opposite to the former position, to show
that what he said before, he had not said as

directly belonging to the subject, but to draw
them to him. For it was no longer by their

fall that salvation came to the Gentiles, nor
was it their fall that was the riches of the

world. Nor was it by this that we were

saved, because they had fallen, but the re-

verse. And he shows that the providence in

regard to the Gentiles was a main object,
even though he seems to put what he says
into another form. And the whole passage
is a tissue of objections, in which he clears

himself of the suspicion of hatred, and makes
his language such as will be acceptable.

Ver. 20.
"
Well," he praises what they

said, then he alarms them again by saying,
" Because of unbelief thev were broken off,

and thou art grafted in
1

by faith."

So here another encomium, and for the

other party an accusation. But he again lays
their pride low by proceeding to say, "be not

high-minded, but fear." For the thing is not

matter of nature, but of belief and unbelief.

And he seems to be again bridling the Gen-

tile, but he is teaching the Jew that it is not

right to cling to a natural kinsmanship.
Hence he goes on with,

" Be not high-

minded," and he does not say, but be humble,
but, fear. For haughtiness genders a con-

tempt and listlessness. Then as he is going
into all the sorrows of their calamity, in order

to make the statement less offensive, he states

it in the way of a rebuke given to the other as

follows :

Yer. 21.
" For if God spared not the natu-

ral branches," and then he does not say,
neither will He spare thee," but " take heed,
lest He also spare not thee." So paring

{i)KOTefiv6fievog) away the distasteful from his

statement, representing the believer as in the

struggle, he at once draws the others to him,
and humbles these also.

Ver. 22.
" Behold therefore the goodness

and severity of God: on them which fell,

severity ;
but toward thee, goodness, if thou

continue in His goodness : otherwise thou

also shalt be cut off.
-

'

And he does riot say, liehold thy well doing,
behold thy labors, but, "Behold the goodn >s

1 So all Mss. but one, but we need not suppose a various
reading in the text, as there is no authority for it: rec. t.

standest.
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of God "
toward man, to show that the whole

comes of grace from above, and to make us

tremble. For this reason for boasting should

make thee to fear : since the Lord (deoir&njg)

hath been good unto thee, do thou therefore

fear. For the blessings do not abide by thee

immovable if thou turnest listless, as neither

do the evils with them, if they alter
;

" For

thou also," he says,
" unless thou continue in

the faith, wilt be cut off."

Ver. 23.
" And they also, if they abide not

in unbelief, shall be grafted in."

For it was not God that cut them off,

but they have broken themselves off and

fallen, and he did well to say have 1 broken

themselves off. For He hath never yet so

(Saw conj. Ms. corr. ovrog) cast them off,

though they have sinned so much and so

often. You see what a great thing a man's
free choice is, how great the efficacy of the

mind is. For none of these things is immu-

table, neither thy good nor his evil. You see

too how he raises up even him in his despond-

ency, and humbles the other in his confi-

dence
;
and do not thou be faint at hearing

of severity, nor thou be confident at hearing
of goodness. The reason why He cut thee-

off in severity was, that thou mightest long to

come back. The reason why He showed

goodness to thee was, that thou mightest con-

tinue in (he does not say the faith, but) His

goodness, that is, if thou do things worthy of

God's love toward man. For there is need of

something more than faith. You see how he

suffers, neither these to lie low, nor those to

be elated, but he also provokes them to

jealousy, by giving through them a power to

the Jew to be set again in this one's place,
as he also had first taken the other's ground.
And the Gentile he put in fear by the Jews,
and what had happened to them, lest they
should feel elated over it. But the Jew he

tries to encourage by what had been afforded

to the Greek. For thou also, he says, wilt be

cut off if thou growest listless, (for the Jew
was cut off), and he will be grafted in if he

be earnest, for thou also wast grafted in.

But it is very judicious in him to direct all he

says to the Gentile, as he is always in the

habit of doing, correcting the feeble by re-

buking the stronger. This he does in the end
of this Epistle too, when he is speaking of the

observance of meats. Then, he grounds this

on what had already happened, not upon what
was to come only. And this was more likely
to persuade his hearer. And as he means to

1
c|e/cAa<r6r)crav. In earlier Greek this use of the passive .be-

longs to the second aorist, but in later times it extends to the
first.

2 Most Mss. "cut thee not off," which is perhaps the better
reading. See on the last verse.

enter on consecutiveness of reasonings, such

as could not be spoken against, he first uses

a demonstration drawn from the power of

God. For if they were cut off, and cast aside,

and others took precedence of them in what
was theirs, still even now despair not.

" For God is able," he says, "to graft them
in again," since He doeth things beyond ex-

pectation. But if thou wishest for things to

be in order, and reasons to be consecutive,

you have from yourselves a demonstration

which more than meets your wants.

Ver. 24. "For if thou wert cut out of the

olive tree, which is wild by nature, and were

grafted contrary to nature into a good olive

tree, how much more shall these, which be

the natural branches, be grafted
3 into their

own olive tree."

If then faith was able to do what was con-

trary to nature, much more will it that which

is according to nature. For if this person,
who was cut off from those by nature his

fathers,
4 came contrary to nature unto Abra-

ham, much more wilt thou be able to recover

thine own. For the Gentile's evil lot is ac-

cording to nature (he being by nature a wild

olive), and the good contrary to nature (it

being contrary to nature for him to be grafted
into Abraham), but thy lot on the contrary is

the good by nature. For it is not upon
another root, as the Gentile, but on thine own
that thou art to be fixed if thou art minded to

come back. What then dost thou deserve,
when after the Gentile had been able to do

what was contrary to nature, thou art not able

to do that which is according to nature, but

hast given up even this ? Then as he had

said "contrary to nature," and,
" wert grafted

in," that you may not suppose the Jew to have

the advantage, he again corrects this by say-

ing that he also is grafted in.
" How much

more shall these," says he, "which be the

natural branches be grafted into their own
olive-tree?" And again, "God is able to

graft them in." And before this he says, that

if they
" abide not still in unbelief, they shall

be also grafted in." And when you hear that

he keeps speaking of "according to nature,"
and "

contrary to nature," do not suppose that

he means the nature that is unchangeable, but

he tells us in these words of the probable and

the consecutive, and on the other hand of the

improbable. For the good things and the

bad are not such as 5 are by nature, but by

3 There is no authority for the reading of the old edd.,
"
these, if according to nature they be grafted."
4 Ms. " from these that were his by nature by others."
5 Ben. and several Mss. <j>v<tiko. for 4>u<ret. Savile's reading

would be a general position which is not so much to the pur-
pose, such as that of St. Augustin, nullam esse naturam utali.

This reading however will also bear that meaning.
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temper and determination alone. And con-

sider also how inoffensive he is. For after

saying that thou also wilt be cut off, if thou

dost not abide in the faith, and these will be

grafted in, if they "abide not still in unbelief,"
he leaves that of harsh aspect, and insists on

that of kindlier sound, and in it he ends,

putting great hopes before the Jews if they
were minded not to abide so. Wherefore he

goes on to say.
Ver. 25. "For I would not, brethren, that

ye should be ignorant of this mystery, lest ye
should be wise in your own conceits."

Meaning by mystery here, that which is

unknown and unutterable, and hath much of

wonder and much of what one should not

expect about it. As in another passage too

he says,
"
Behold, I tell you a mystery. We

shall not all sleep, but we shall all be

changed." (1 Cor. xv. 51.) What then is

the mystery ?

"That blindness in part hath happened
unto Israel." Here again he levels a blow at

the Jew, while seeming to take down the Gen-
tile. But his meaning is nearly this, and he

had said it before, that the unbelief is not uni-

versal, but only
"
in part." As when he says,

" But if any hath caused grief, he hath not

grieved me, but in part" (2 Cor. ii. 5) : And,
so here too he says what he had said above,
" God hath not cast off His people whom He
foreknew "

(Rom. xi. 2) : and again,
" What

then ? Have they stumbled that they should
fall? God forbid" (ib. 11): This then he

says here also
;
that it is not the whole people

that is pulled up, bui many have already be-

lieved, and more are likely to believe. Then
as he had promised a great thing, he adduces
the prophet in evidence, speaking as follows.

Now it is not for the fact of a blindness

having happened that he quotes the passage
(for every one could see that), but that they
shall believe and be saved, he brings Isaiah to

witness, who crieth aloud and saith,

Ver. 26.
" There shall come out of Sion the

Deliverer, and shall turn away ungodliness
from Jacob." (Is. lix. 20.)
Then to give the mark that fixes its sense

to salvation, to prevent any one from drawing
it aside and attaching it to times gone by, he

says,
Ver. 27.

" For this is my covenant unto

them,
1 when I shall take away their sins."

Not when they are circumcised, not when

they sacrifice, not when they do the other

deeds of the Law, but when they attain to the

forgiveness of sins. If then this hath been

For the gifts and calling of God

1 So LXX. except in when, etc., which the sequel implies.
See Jer. xxxi. 31. 34.

promised, but has never yet happened in their

case, nor have they ever enjoyed the remission

of sins by baptism, certainly it will come to

pass. Hence he proceeds,
Ver. 29.

are without repentance."
And even this is not all he says to solace

them, for he uses what had already come
about. And what came in of consequence,
that he states as chiefly intended, putting it in

these words,
Ver. 28.

" As concerning the Gospel, they
are enemies for your sakes : but as touching
the election, they are beloved for the fathers'

sakes."

That the Gentile then might not be puffed

up, and say,
"

I am standing, do not tell me
of what would have been, but what has been,"
he uses this consideration to bring him down,
and says, "As concerning the Gospel, they
are enemies for your sakes." For when you
were called they became more captious.
Nevertheless God hath not even now cut short

the calling of you, but He waiteth for all the

Gentiles that are to believe to come in, and
then they also shall come. Then he does
them another kind favor, by saying,

" As

touching election, they are beloved for the

fathers sakes." And what is this ? for where-

in they are enemies, punishment is theirs : but

wherein they are beloved, the virtue of their

ancestors has no influence on them, if they do
not believe. Nevertheless, as I said, he

ceaseth not to solace them with words, that he

may bring them over. Wherefore by way
of fresh proof for his former assertion, he

says,
Ver. 30-32. "For as ye in times past have

not believed God, yet have now obtained

mercv through their unbelief : even so have

these also now not believed, that through your

mercy they may also obtain mercy. For God
hath concluded them all in unbelief, that He
might have mercy upon all."

He shows here that those of the Gentiles

were called first. Then, as they would not come,
the Jews were elected, and the same result oc-

curred again. For when the Jews would not

believe, again the Gentiles were brought over.

And he does not stop here, nor does he draw
the whole to a conclusion at their rejection.

but at their having mercy shown them again.
See how much he gives to those of the Gen-

tiles, as much as he did to the Jews before.

For when ye, he would say.
"

in times past
did not obey," being of the Gentiles, then the

Jews came in. Again, when these did not

obey, ye have come. However, they will not

perish forever. " For God hath concluded

them all in unbelief." that is, hath convinced
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them, hath shown them disobedient
;
not that

they may remain in disobedience, but that He
may save the one by the captiousness of the

other, these by those and those by these.

Now consider
; ye were disobedient, and they

were saved. Again, they have been disobe-

dient, and ye have been saved. Yet ye have
not been so saved as to be put away again, as

the Jews were, but so as to draw them over

through jealousy while ye abide.

Ver. 33.
"
Oh, the depth of the riches, both

of the wisdom and knowledge of God ! How
unsearchable are His judgments !

"

Here after going back to former times, and

looking back to God's original dispensation of

things whereby the world hath existed up to

the present time, and having considered what

special provision He had made for all occur-

rences, he is stricken with awe, and cries

aloud, so making his hearers feel confident

that certainly that will come to pass which he

saith. For he would not have cried aloud and
been awe-struck, unless this was quite sure to

come to pass. That it is a depth then, he

knows : but how great, he knows not. For
the language is that of a person wondering,
not of one that knew the whole. But admiring
and being awe-struck at the goodliness, so far

forth as in him lay, he heralds it forth by two

intensitive words, riches and depth, and then is

awestruck at His having had both the will and
the power to do all this, and by opposites

effecting opposites.
" How unsearchable are

His judgments." For they are not only im-

possible to be comprehended, but even to be
searched. " And His ways past finding out

;

"

that is, His dispensations for these also are not

only impossible to be known, but even to be

sought into. For even I, he means, have not

found out the whole, but a little part, not all.

For He alone knoweth His own clearly.
Wherefore he proceeds :

Ver. 34, 35.
" For who hath known the

mind of the Lord ? or who hath been His
counsellor ? Or who hath first given to Him,
and it shall be recompensed unto him

again ?

What he means is nearly this : that though
He is so wise, yet He has not His Wisdom
from any other, but is Himself the Fountain
of good things. And though He hath clone

so great things, and made us so great

presents, yet it was not by borrowing from

any other that He gave them, but by making
them spring forth from Himself

;
nor as

owing any a return for having received from

him, but as always being Himself the first to

do the benefits
;
for this is a chief mark of

riches, to overflow abundantly, and yet need
no aid. Wherefore he proceeds to say,

" For

of Him, and through Him, and to Him,
are all things." Himself devised, Himself

created, Himself worketh together (Vulg.
ovyKparei, Mss. cvynpoTei). For He is rich, and
needeth not to receive from another. And
wise, and needeth no counsellor. Why speak
I of a counsellor ? To know the things of Him.
is no one able, save Himself alone, the

Rich and Wise One. For it is proof of much
riches that He should make them of the
Genriles thus well supplied ;

and of much
wisdom that He should constitute the infe-

riors of the Jews their teachers. Then as

he was awe-struck he offers up thanksgiving
also in the word, "To Whom be glory forever.

Amen.
For when he tells of any great and unutter-

able thing of this kind, he ends in wonder
with a doxology. And this he does in regard
to the Son also. For in that passage also he
went on to the very same thing that he does
here.

" Of whom is Christ according to the

flesh, Who is over all God blessed forever..

Amen. (Rom. ix. 5.)

Him then let us also imitate, and let us

glorify God in all things, by a heedful way
of life, and let us not feel confidence in the

virtues of our ancestry, knowing the example
that has been made of the Jews. For this

is not, certainly it is not, the relationship
of Christians, for theirs is the kinsmanship of

the Spirit. So the Scythian becometh Abra-
ham's son : and his son on the ether hand more
of an alien to him than the Scythian. Let us
not then feel confidence in the well-doings of

our fathers (most Mss. "
of others"), but if

you have a parent who is a marvel even,

fancy not that this will be enough to save

you, or to get you honor and glory, unless

you have the relationship of character to

him. So too if you have a bad one, do
not think that you will be condemned on this

account, or be put to shame if at least you
order your own doings aright. For what can
be less honorable than the Gentiles ? still in

faith they soon became related to the Saints.

Or what more nearly connected than the Jews ?

Yet still by unbelief they were made aliens.

For that relationship is of nature and

necessity, after which we are all relations.

For of Adam we all sprung, and none can
be more a relation than another, both as

regards Adam and as regards Noah, and as

regards the earth, the common mother of

all. But the relationship worthy of honors,
is that which does distinguish us from the

wicked. For it is not possible for all to be
relations in this way, but those of the same
character only. Nor do we call them brothers

who come of the same labor with ourselves, but
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those who display the same zeal. In this

way Christ giveth men the name of children

of God, and so on the other hand children of

the devil, and so too children of disobedience,
of hell, and of perdition likewise. So

Timothy was Paul's son from goodness and
was called " mine own son " :

(i Tim. i. 2) :

but of his sister's son we do not know even
the name. And yet the one was by nature

related to him, and still that availed him not.

But the other being both by nature and

country far removed from him (as being
a native of Lystra), still became most nearly
related. Let us then also become the sons
of the Saints, or rather let us become even
God's sons. For that it is possible to become
sons of God, hear what he says,

" Be ye
therefore perfect, as your father which is in

Heaven." (Matt. v. 4S.) This is why we
call Him Father in prayer, and that not only
to remind ourselves of the grace, but also

of virtue, that we may not do aught unworthy
of such a relationship. And how it may
be said is it possible to be a son of God ?

by being free from all passions, and showing
gentleness to them that affront and wrong
us. For thy Father is so to them that blas-

pheme Him. Wherefore, though He says
various things at various times, yet in no case

does He say that ye may be like your Father,
but when He says,

"
Pray for them that

despitefully use you, do good to them that

hate you
"

(ib. v. 44), then He brings in

this as the reward. For there is nothing that

brings us so near to God, and makes us so

like Him, as this well-doing. Therefore Paul

also, when he says,
" Be ye followers of God "

(Eph. v. 1), means them to be so in this

respect. For we have need of all good deeds,

chiefly however of love to man and gentleness,
since we need so much of His love to man
ourselves. For we commit many trans^res-
sions every day. Wherefore also we have
need to show much mercy. But much and
little is not measured by the quantity of things

given, but by the amount of the givers' means.
Let not then the rich be high-minded, nor
the poor dejected as giving so little, for the

latter often gives more than the former.

We must not then make ourselves miserable
because we are poor, since it makes alms-

giving the easier for us. For he that has

got much together is seized with haughtiness,
as well as a greater affection to that (or "lust

1 Field reads, So aleo Timothy was called Paul's son from
goodness.

beyond that ") he has. But he that hath but
a little is quit of either of these domineering
passions : hence he finds more occasions
for doing well. For this man will go cheer-

fully into a prison-house, and will visit the

sick, and will give a cup of cold water. But
the other will not take upon him any office

of this sort, as pampered up (flieyfiaivav,

by his riches. Be not then out of heart
at thy poverty. For thy poverty makes

thy traffic for heaven the easier to

thee. And if thou have nothing, but have
a compassionating soul, even this will be
laid up as a reward for thee. Hence too Paul
bade us "

weep with them that weep" (Rom.
xii. 15), and exhorted us to be to prisoners
as though bound with them. (Heb. xiii. 3.)
For it is not to them that weep only that

it yieldeth some solace that there be many
that compassionate them, but to them who
are in other afflicting circumstances. For
there are cases where conversation has as
much power to recover him that is cast down
as money. For this then God exhorts us
to give money to them that ask. not merely
with a view to relieve their poverty, but that He
may teach us to compassionate the misfortunes
of our neighbors. For this also the covetous
man is odious, in that he not only disregards
men in a beggared state, but because he

gets himself trained (a/eioerai) for cruelty and

great inhumanity. And so he that, for their

sakes, thinks little of money, is even on this

account an object of love, that he is merciful

and kind to man. And Christ, when He
blessefh the merciful, blesseth and praiseth
not those only that give the alms of money,
but those also who have the will to do so.

Let us then be so inclinable to mercy, and
all other blessings will follow, for he that hath
a spirit of love and mercy, if he have money,
will give it away, or if he see any in distress,

will weep and bewail it
;

if he fall in with a

person wronged, will stand up for him
;

if

he sees one spitefully entreated, will reach

out his hand to him. For as he has that

treasure-house of blessings, a loving and
merciful soul, he will make it a fountain for

all his brethren's needs, and will enjoy all

the rewards that are laid up with God (Field

with 4 Mss. r6 That we then may
attain to these, let us of all things frame our

souls accordingly. For so, while in this

world, we shall do good deeds without num-

ber, and shall enjoy the crowns to come.
To which may we all attain by the grace and
love toward man, etc.
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HOMILY XX.

ROM. XII. i.

"
I beseech you therefore, brethren, by the mercies of

God, that ye present your bodies a living sacrifice,

holy, acceptable unto God, which is your reason-

able service."

After discoursing at large upon the love of

God toward man, and pointing out His un-

speakable concern for us, and unutterable

goodness, which cannot even be searched into,

he next puts it forward with a view of persuad-
ing: those who have received the benefit to

exhibit a conversation worthy of the gift.

And though he is so great and good a person,

yet he does not decline beseeching them, and
that not for any enjoyment he was likely to

get himself, but for that they would have to

gain. And why wonder that he does not de-

cline beseeching, where he is even putting
God's mercies before them ? For since, he

means, it is from this you have those number-
less blessings, from the mercies of God, rever-

ence them, be moved to compassion by them.

For they themselves take the attitude of sup-

pliants, that you would show no conduct un-

worthy of them. I entreat you then, he

means, by the very things through which ye
were saved. As if any one who wished to

make a person, who had had great kindnesses

done him, show regard, was to bring him the

benefactor himself as a suppliant. And what
dost thou beseech ? let me hear.

" That ye
would present your bodies a living sacrifice,

holy, acceptable unto God, which is your rea-

sonable service." For when he had said sac-

rifice, to prevent any from thinking he bade
them kill themselves, he forthwith added

(Greek order)
"
living." Then to distinguish

it from the Jewish, he calls it
"
holy, accept-

able to God, your reasonable * service." For
theirs was a material one, and not very accept-
able either.* Since He saith,

" Who hath

required this at your hands?" (Isa. i. 12.)

And in sundry other passages He clearly

1 Reasonable is here used for what has been termed super-
sensuous, as in the Syriac, and later Latin, see p. 498.

* Evidently Chrys. understands by Koyucr/v here rational
as opposed to material service such as the Jews offered in

animal sacrifices. Others have understood of it of spiritual
service as opposed to the superstitious service of the heathen
(Calvin). Others find in it a contrast with the irrational
animals (<ia aAoya) offered in sacrifice (Theodoret, Grotius).
The first view is preferable. Christianus omnia recte

ref>ntat. et ex beneficio Dei miserentis colligit officium suui,
says Bengel. G. B. S.

throws them aside. For it was not this, but

this with the other, that He looked to have

presented. Wherefore he saith,
" The sacri-

fice of praise shall glorify Me." And again,
"

I will praise the name of my God with a

song, and this shall please him better than a

bullock that putteth forth horns and hoofs.*'

(Ps. 1. 23 ;
lxix. 30, 31.) And so in

another place He rejects it, and says,
" Shall

I eat the flesh of bulls, or drink goat's blood ?
"

(ib. I. 13) and proceeds with,
" Offer unto

God a sacrifice of praise, and pay thy vows
unto the Most High." (ib. 14.) So Paul
also here bids us "

present our bodies a living
sacrifice." And how is the body, it may be

said, to become a sacrifice ? Let the eye look

upon no evil thing, and it hath become a sac-

rifice
;

let thy tongue speak nothing filthy,

and it hath become an offering ;
let thine

hand do no lawless deed, and it hath become
a whole burnt offering. Or rather this is not

enough, but we must have good works also :

let the hand do alms, the mouth bless them
that cross one, and the hearing find leisure

evermore for lections of Scripture.
2 For sac-

rifice allows of no unclean thing : sacrifice is a

first-fruit of the other actions. Let us then from
our hands, and feet, and mouth, and all other

members, yield a first-fruit unto God. Such a

sacrifice is well pleasing, as that of the Jews
was even unclean, for,

"
their sacrifices," it

savs,
" are unto them as the bread of mourn-

ing." (Hos. ix. 4.) Not so ours. That pre-
sented the thins: sacrificed dead : this maketh
the thing sacrificed to be living. For when
we have mortified our members, then we shall

be able to live. For the law of this sacrifice

is new, and so the sort of fire is a marvellous

one. For it needeth no wood or matter under

it; but our fire liveths of itself, and doth not

burn up the victim, but rather quickeneth it.

This was the sacrifice that God sought of old.

Wherefore the Prophet saith,
" The sacrifice

of God is a broken spirit." (Ps. li. 17.) And
the three Children offer this when they say,

2 0eicuc d/cpoao-eo-ic. See Suicer in aKpoaoixat. lit.
" divine

hearings." The place where those stood who were not yet
admitted to Communion, but heard the Scriptures read, was
called the aicpoacris or hearing; here the act of hearing is

meant.
3 2 or 3 Mss. " boileth

" which Heyse prefers.
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' At this time there is neither prince, or

prophet, or leader, or burnt offering, or place
to sacrifice before Thee, and to find mercy.
Nevertheless, in a contrite heart and an
humble spirit let us be accepted." (Song of

3 Ch. 15, 16.) And observe how great the

exactness wherewith he useth each word. For
he does not say, offer (wotr/oare Ex. xxix. 39.

LXX.) your bodies as a sacrifice, but "pre-
sent

"
{-apaaTi/aare see below) them, as if he

had said, never more have any interest in

them. Ye have given them up to another.

For even they that furnish (same word) the

war-horses have no further interest

in them. And thou too hast presented

thy members for the war against the devil,
and for that dread battle-array. Do not

let them down to selfish appliances. And he
shows another thing also from this, that one
must make them approved, if one means to

present them. For it is not to any mortal

being that we present them, but to God, the

King of the universe
;
not to war only, but to

have seated thereon the King Himself. For
He doth not refuse even to be seated upon
our members, but even greatly desireth it.

And what no king who is but our fellow-

servant would choose to do, that the Lord of

Angels chooseth. Since then it is both to be

presented (i. e. as for a King's use) and is a

sacrifice, rid it of every spot, since if it have a

spot, it will no longer be a sacrifice. For
neither can the eye that looks lecherously be

sacrificed, nor the hand be presented that is

grasping and rapacious, nor the feet that go
lame and go to play-houses, nor the belly that

is the slave of self-indulgence, and kindleth

lusts after pleasures, nor the heart that hath

rage in it, and harlots' love, nor the tongue
that uttereth filthy things. Hence we must

spy out the spots on our body upon every side.

For if they that offered the sacrifices of old

were bid to look on every side, and were not

permitted to offer an animal "
that hath any-

thing superfluous or lacking, or is scurvy, or

scabbed "
(Lev. xxii. 22, 23), much more must

we, who offer not senseless animals, but our-

selves, exhibit more strictness, and be pure in

all respects, that we also may be able to say as

did Paul,
"

I am now ready to be offered, and
the time of my departure is at hand." (2 Tim.
iv. 6.) For he was purer than any sacrifice,

and so he speaks of himself as "
ready to be

offered." But this will be brought about if

we kill the old man, if we mortify our mem-
bers that are upon the earth, if we crucify the

world unto ourselves. In this way we shall

not need the knife any more, nor altar, nor

fire, or rather we shall want all these, but not

made with the hands, but all of them will

32

come to us from above, lire from above, and
knife also, and our altar will the breadth
of Heaven be. For if when Elijah offered the

visible sacrifice, a flame, that came down from
above consumed the whole water, wood, and

stones, much more will this be done upon
thee. And if thou hast aught in thee relaxed
and secular, and yet ofierest the sacrifice with

a good intention, the fire of the Spirit will

come down, and both wear away that world-

liness, and perfect (so Field : Mss. "
carry up ")

the whole sacrifice. But what is
" reasonable

1
'/> IK i/) service ?

"
It means spiritual ministry,

conversation according to Christ. As then he

that ministereth in the house of God, and
ofiiciateth, of whatever sort he may be, then

collects himself (ovon n Ezech. xliv. 19),
and becomes more dignified ;

' so we ought to

be minded all our whole life as serving and

ministering. And this will be so, if every day
you bring Him sacrifices (3 Mss. "

thyself as a

sacrifice"), and become the priest of thine own

body, and of the virtue of thy soul
; as, for ex-

ample, when you offer soberness, when alms-

giving, when goodness and forbearance. For
in doing this thou offerest

" a reasonable

service
"

(or worship, r.arpeiav), that is, one w-kn-

out aught that is bodily, gross, visible. Hav-

ing then raised the hearer bv the names be-

stowed, and having shown that each man is a

priest of his own flesh by his conversation, he
mentions also the way whereby we may com-

pass all this. What then is the way ?

Ver. 2. "And be not fashioned 2 after

this world
;
but be ye transformed by the re-

newing of your mind."
For the fashion of this world is grovelling

and worthless, and but for a time, neither hath

ought of loftiness, or lastingness, or straight-

forwardness, but is wholly perverted. If then

thou wouldest walk upright (or aright

figure not thyself after the fashion of this life

present. For in it there is nought abiding or

stable. And this is why he calls it a fashion
and so in another passage,

" the fash-

ion of this world passeth away." (1 Cor. vii.

31.) For it hath no durability or fixedness,

but all in it is but for a season: and so he

calls it this age (or world, Gr. ai&v), hereby to

indicate its liableness to misfortune, and by
the word fashion its unsubstantialness. For

speak of riches, or of glory, or beauty of per-

son, or of luxury, or of whatever other of its

seemingly great things you will, it is a fashion

only, not reality, a show and a mask, not any

1 aenroTepos. which implies reverence as well as dignity.
The word before probably refers also to dress. See Ex. xxvifi.

43. but in this case the outward act so truly represents the in-

ward, that it is difficult to separate them.
- \. V. conformed to. The translation is altered to express

the distinction noticed in the comment.



49 THE WORKS OF ST. CHRYSOSTOM. [Homily XX.

abiding substance (h-6G-aoLc). But " be not

thou fashioned after this, but be transformed,"
he says,

"
by the renewing of your mind."'

He says not change the fashion, but " be
transformed

"
(ue-afivpoov), to show that the

world's ways are a fashion, but virtue's not a

fashion, but a kind of real form,
1 with a nat-

ural beauty of its own, lacking not the trick-

eries and fashions of outward things, which no
sooner appear than they go to nought. For
all these things, even before they come to

light, are dissolving. If then thou throwest

the fashion aside, thou wilt speedily come to

the form.* For nothing is more strengthless
than vice, nothing so easily wears old. Then
since it is likely that being men they would
sin everv day, he consoles his hearer bv sav-

ing,
'* renew thyself

" from day to day. This
is what we do with houses, we keep constantly

repairing them as they wear old, and so do
thou unto thyself. Hast thou sinned to-day ?

hast thou made thy soul old ? despair not, de-

spond not, but renew it by repentance, and
tears (Hilary on Ps. cxix.), and confession,
and by doing of good things. And never
fail of doing this. And how are we to do
this ?

" That ye may prove (things more expedient

(diaftpovra), and know 2) what is that good, and

acceptable, and perfect will of God."
Either he means by this, be renewed, that ye

may learn what is more expedient for you, and
what the will of God. Or rather, that ve can

get so renewed if ye learn the things expedi-
ent, and what God may will. For if thou see

this, and know how to distinguish the nature
of things, thou art in possession of the whole

way of virtue. And who, it may be said, is

ignorant of what is expedient, and what is the

will of God ? They that are flurried with the

things of this world, they that deem riches an
enviable thing, they that make light of pov-

erty, they that follow after power, they that

are gaping after outward glory, they that think

themselves great men when they raise fine

houses, and buy costly sepulchres, and keep
herds of slaves, and carry a great swarm of

eunuchs about with them
;

these know not

what is expedient for them, or what the will of

God is. For both of these are but one thing.
For God willeth what things are expedient for

1
nop(l>r). See Phil. ii. 6, 7, 8, and St. Chrysostom on the pas-

sage, Horn. vi. pp. 363, sqq. O. T.
* The two words here rendered: " be fashioned " and "be

transformed" differ as the terms (crx'iiuaand Mp<^';) which un-
derlie them differ.

" The term /uop^rj, for>n, strictly denotes,
not an external pose suitable for imitation, like trxvf-^- attitude,
but an organic form, the natural product of a principle of
life which manifests itself thus. Godet. " Be not con-
formed, but be transformed "

(A. V.) marks well the dis-
tinction. G. B. S.

2 See the note of Matthiae on the place. Nearly all Mss. have
and know; it seems a slip of memory ; see Rom. ii. 18.

us, and what God willeth, that is also expedi-
ent for us. What then are the things which
God willeth ? to live in poverty, in lowliness

of mind, in contempt of glory ;
in continency,

not in self-indulgence ; in tribulation, not in

ease
;

in sorrow, not in dissipation and laugh-
ter

;
in all the other points whereon He hath

given us laws. But the generality do even
think these things of ill omen; 3 so far are

they from thinking them expedient, and the

will of God. This then is why they never
can come near even to the labors for virtue's

sake. For they that do not know so much
even as what virtue may be, but reverence
vice in its place, and take unto their bed the

harlot instead of the modest wife, how aie

they to be able to stand aloof from the present
world ? Wherefore we ought above all to

have a correct estimate of things, and even if

we do not follow after virtue, to praise virtue,
and even if we do not avoid vice, to stigmatize
vice, that so far we may have our judgments un-

corrupted. For so as we advance on our road,
we shall be able to lay hold on the realities.

This then is why he also bids you be renewed,
"
that ye may prove what is the will of God."

But here he seems to me to be attacking the

Jews too, who cling to the Law. For the old

dispensation was a will of God, yet not the

ultimate purpose, but allowed owing to their

feebleness. But that which is a perfect one,
and well-pleasing, is the new conversation.

So too when he called it
" a reasonable ser-

vice," it was to set it in contrast with that

other (v. note p. 496) that he gave it such a

name.
Ver. 3.

" For I say, through the grace
given unto me, to every man that is among
you, not to think of himself more highly
than he ought to think, but to think soberly,

according as God hath dealt to every man the

measure of faith."

After saying above,
"

I beseech you by the

mercies," here he says again, "by the grace."
Observe the teacher's lowliness of mind,
observe a spirit quite subdued ! He means
to say that he is in no respect worthy to be
trusted in such an exhortation and counsel.

But at one time he takes the mercies of God
along with him, at another His grace. It is

not my word, he would say, that I am speak-

ing, but one from God. And he does not say,
For I say unto you by the wisdom of God, or,
for I say unto you by the Law given of

God, but, "by the grace," so reminding them

continually of the benefits done them, so as

3
oui>W<[oi'Ta[, v. Jung, ad J. Poll. v. 163. Dem. adv. Aristog.

1. (794, 5), it means to make a sign of detestation on meeting
anything counted unlucky.
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to make them more submissive, and to show
that even on this account, they were under an

obligation to obey what is here said.
" To

every man that is among you." Not to this

person and to that merely, but to the governor
and to the governed, to the slave and to the

free, to the unlearned and to the wise, to the

woman and to the man, to the young and to

the old. For the Law is common to all as

being the Lord's. And by this he likewise

makes his language inoffensive, setting the

lessons he gives to all, even to such as do not
come under them, that those who do come
under them may with more willingness accept
such a reproof and correction. And what
dost thou say ? Let me hear. " Not to think
more highly than he ought to think." Here
he is bringing before us the mother of good
deeds, which is lowliness of mind, in imita-

tion of his own Master. For as He, when
He went up into the mountain, and was

going to give a tissue of moral precepts,
took this for his first beginning, and made
this the foundation, in the words,

" Blessed
are the poor in spirit

"
(Matt. v. 3) ;

so

Paul too, as he has now passed from the

doctrinal parts to those of a more practical

kind, has taught us virtue in general terms,

by requiring of us the admirable sacrifice
;

and being on the point of giving a more

particular portrait of it, he begins from low-

liness of mind as from the head, and tells us,
" not to think more highly of one's self than
one ought to think," (for this is His will),

(many Mss. om. for etc.), "but to think

soberly." But what he means is about this.

We have received wisdom not that wre should
use it to make us haughty, but to make
us sober-minded. And he does not say in

order to be lowly in mind, but in order to

sobriety, meaning by sobriety (cwppoovvq) here

not that virtue which contrasts with lewdness,
nor the being free from intemperance, but

being sober and healthful in mind. And the

Greek name of it means keeping the mind
safe.

1 To show then that he who is not thus

modest (fierpiaZovra), cannot be sober either,
that is, cannot be staid and healthful minded

(because such an one is bewildered, and out

of his wits, and is more crazed than any mad-

man), he calls lowliness of mind, soberness of

mind.
"
According as God hath dealt to every

man the measure of faith.*' For since having
gifts given them had made many unreasonably
elated, both with these and with the Corin-

thians, see how he lays open the cause of the

disease, and gradually removes it. For after

saying that we should think soberly, he pro-

ceeds, "according as God hath dealt to every
man the measure of faith," meaning here the

gift by faith : and by using the word "
dealt,"

he solaces him who had the less, and humbles
him who had the greater share. For if God
dealt it, and it is no achievement of thine,

why think highly of thyself ? But if any one-

says that faith here does not mean the gift,
this would only the more show that he was

humbling the vain boasters. For if that

which is the cause of the gift (so Field with
most Mss. : Vulg.

"
If the faith by which

miracles are wrought is the cause of the

gift "), that faith by which miracles are

wrought, be itself from God, on what ground
dost thou think highly of thyself? If He had
not come, or been incarnate, then the things
of faith would not have fared well either.

And it is from hence that all the good things
take their rise. But if it is He that giveth it,

He knoweth how He dealeth it. For He
made all, and taketh like care of all. And as

His giving came of His love towards man, so
doth the quantity which He giveth. For was
He Who had shown His goodness in regard
to the main point, which is the giving of the

gift, likely to neglect thee in regard to the

measure ? For had He wished to do thee dis-

honor, then He had not given them at all.

But if to save thee and to honor thee was
what He had in view (and for this He came
and distributed such great blessings), why art

thou confounded and disturbed, and abusest

thy wisdom to foolishness, making thyself
more disgraceful than one who is by nature

so ? For being foolish by nature is no ground
of complaint. But being foolish through wis-

dom, is at once bereaving one's self of excuse,
and running into greater punishment.

Such then are those, who pride themselves

upon their wisdom, and fall into the excess of

recklessness.- For recklessness of all things
makes a person a fool. Wherefore t he-

Prophet calls the barbarian by this name.
But "the fool," he says,

"
shall' speak folly.

- '

(Is. xxxii. 6.) But that you may see the

follv of him from his own words, hear what
he says. "Above the stars of heaven will I

place my throne, and I will be like the Most

High."' (ib. xiv. 14.) "I will take hold of

the world as a nest, and as eggs that are left

will I take them away." (ib. x. 14.) New
what can be more foolish than these words ?

And every instance of haughty language
immediately draws on itself this reproach.
And if I were to set before you every expres-
sion of them that are reckless, vou would not

1
<ju>,ov<rav Trji' <$>p6vr)cnv. Aristot. Etk. vi.

2 This word has been sometimes translated haughtiness, bu:
means something more : usually the recklessness of despair,
but sometimes tha: 1
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be able to distinguish whether the words are

those of a reckless man or a fool. So entirely
the same is this failing and that. And an-

other of a strange nation says again, "I am
God and not man "

(Ezech. xxviii. 2) ;
and

another again, Can God save you, or deliver

you out of my hand?" (Dan. iii. 15.) And
the Egyptian too,

"
I know not the Lord,

neither will I let Israel go." (Ex. v. 2.)

And the foolish body in the Psalmist is of this

character, who hath " said in his heart,

There is no God." (Ps. xiv. 1.) And Cain,
" Am I my brother's keeper?

"
(Gen. iv. 9.)

Can you now distinguish whether the words
are those of the reckless or those of the fool ?

For recklessness going out of due bounds,
and being a departure from reason (whence
its name recklessness, a~6voia), maketh men
both fools and vainglorious. For likewise,

"the beginning of wisdom is the fear of the

Lord" (Prov. ix. 10), so then the beginning
of folly is surely not knowing the Lord. If

then knowing be wisdom, and not knowing
Him folly, and this ignorance come of haugh-
tiness

(vTTsp/i<j>avia), (for the beginning of

haughtiness is the not knowing of the Lord),
then is haughtiness the extreme of folly.

Such was Nabal, if not to Godward, at least

toward man, having become senseless from
his recklessness. But he afterwards died of

fear. For when any falleth from the measure
of wisdom, he becomes at once a coward and
bold (ttpacvitei/M.

Ar. Eth. iii.), his soul having
been made feeble. For as the body when it

loseth its proper tone having become out of

condition, is a prey to any disease, thus too

the soul when it hath lost its greatness of

nature and lowly-mindedness, having gotten

any feeble habit (efw), becomes fearful, as

well as bold and unreasonable, and loses its

powers of self-consciousness. And he that

has lost these, how is he to know things
above himself? For as he that is seized with

a frenzy, when he has so lost them, knoweth
not even what is right before him

;
and the

eye, when it is dimmed, darkeneth all the

other members
;
so doth it happen with this

recklessness. Wherefore these are more
miserable than the mad, or than those silly by
nature. For like them they stir laughter, and
like them they are ill-tempered. And they
are out of their wits as the others are, but

they are not pitied as they are. And they
are beside themselves, as are these, but they
are not excused, as are these, but are hated

only. And while they have the failings of

either, they are bereaved of the excuse of

either, being ridiculous not owing to their

words only, but to their whole appearance
also. For why, pray, dost thou stiffen up thy

neck ? or why walk on tiptoe ? why knit up
thy brows ? why stick thy breast out ? Thou
canst not make one hair white or black,

(Matt. v. 36) and thou goest with as loftv

gait as if thou couldest command everything.
No doubt thou wouldest like to have wings,
and not go upon the earth at all ! No doubt
thou wouldest wish to be a prodigy ! For
hast thou not made thyself prodigious now,
when thou art a man and triest to fly? or

rather flying from within, and bloated in

every limb ? What shall I call thee to quit
thee of thy recklessness? Shall I call thee

ashes, and dust, and smoke, and pother ? I

have described thy worthlessness to be sure,
but still I have not laid hold of the exact

image I wanted. For I want to put their

bloatedness before me, and all its emptiness.
What image am I to find then which will suit

with all this? To me it seems to be like tow
in a blaze. For it seems to swell when

lighted, and to lift itself up; but when it is

submitted to a slight touch of the hand, it all

tumbles down, and turns out to be more
worthless than the veriest ashes. Of this sort

are the souls of these men
;
that emptv

inflatedness of theirs even the commonest
attack may humble and bring down. For he
that behaves recklessly must of necessity be a

throughly feeble person, since the height he
has is not a sound one, but even as bubbles
are easily burst, so are these men easily
undone. But if thou dost not believe, give
me a bold reckless fellow, and you will find

him more cowardlv than a hare even at the

most trivial circumstance. For as the flame

that rises from dry sticks is no sooner lighted
than it becomes dust, but stiff logs do not by
their nature easily kindle up, and then keep
up their flame a long time burning; so souls

that be stern and firm are not easily kindled
or extinguished ;

but these men undergo both
of these in a single moment. Since then we
know this, let us practise humble-mindedness.
For there is nothing so powerful as it, since

it is stronger even than a rock and harder
than adamant, and places us in a safety

greater than that of towers and cities and

walls, being too high for any of the artillery of

the devil. As then recklessness makes men
an easy prey even to ordinary occurrences,

being, as I was saying, easier broken than
a bubble, and rent more speedily than a

spider's web, and more quickly dissolved than
a smoke

;
that we then may be walking upon

the strong rock, let us leave that and take to

this. For thus in this life present we shall

find rest, and shall in the world to come have

every blessing, by the grace and love toward

man, etc.
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HOMILY XXL
ROM. XII. 4, 5.

" For as we have many members in one body, and all

members have not the same office
;
so we, being

many, are one body in Christ, and every one mem-
bers one of another."

Again he uses the same ensample as he
does to the Corinthians, and that to allay the

same passion. For great is the power of the

medicine, and the force of this illustration

for the correcting of this disease of haughti-
ness. Why (he means) dost thou think highly
of thyself ? Or why again does another

utterly despise himself ? Are we not all one

body, both great and small ? When then we
are in the total number but one, and members
one of another, why dost thou by thy haughti-
ness separate thyself ? Why dost thou put

thy brother to shame ? For as he is a mem-
ber of thee, so art thou also of him. And it

is on this score that your claims to honor are

so equal. For he has stated two things that

might take down their haughty spirit : one
that we are members one of another, not the

small of the great only, but also the great of

the small ; and another, that we are all one

body. Or rather there are three points, since

he shows that the gift was one of grace.
" Therefore be not high-minded." For it was

given thee of God ; thou didst not take it,

nor find it even. Hence too, when he touches

upon the gifts, he does not say that one
received more, and another less, but what ?

different. For his words are,
"
having then

gifts," not less and greater, but, "differing."
And what if thou art not appointed to the

same office, still the body is the same. And
beginning with gifts, he ends with a good
deed (4 Mss. pi.) ;

and so after mentioning
prophecy, and ministry, and the like, he con-

cludes with mercy, diligence, and succor.

Since then it was likely that some would be

virtuous, yet not have prophecy, he shows how
that this too is a gift, and a much greater one
than the other (as he shows in the Epistle
to the Corinthians), and so much the greater,
as that one has a reward, the other is devoid
of a recompense. For the whole is matter of

gift and grace. Wherefore he saith,

Ver. 6.
"
Having then gifts differing ac-

cording to the grace of God that is given
unto us, whether prophecy, let us prophesy
according to the proportion of faith."

Since then he had sufficiently comforted

them, he wishes also to make them vie with

each other,
1 and labor more in earnest, by

showing that it is themselves that give the

grounds for their receiving more or less. For
he says indeed that it is given by God (as
when he says,

"
according as God hath dealt

to every man the measure of faith
;

" and

again,
"
according to the grace given unto

us") (Rom. xii. 3), that he may subdue the

haughty. But he says also that the begin-

nings lie with themselves, to rouse the listless.

And this he does in the Epistle to the Corinthi-

ans also, to produce both these emotions. For
when he saith,

" covet earnestly the gifts," (1

Cor. xii. 31), he shows that they were them-
selves the cause of the differences in what was

given. But when he says,
" Xow all these thii

worketh one and the selfsame Spirit, dividing
to every man severally as he will

"
(ib. 1 1

I,

he is proving that those who have received it

ought not to be elated, so using every way
open to him to allay their disorder. And this

he does here also. And again, to rouse those

who have fallen drowsy, he says,
" Whether

prophecy, let us prophesy according to the

proportion of faith." For though it is a

grace, yet it is not poured forth at random,
but framing its measure according to the re-

cipients, it letteth as much flow as it may find

the vessel of faith that is brought to be calla-

ble of.*

Ver. 7.
" Or ministry, let us wait on our

ministering."
Here he names a comprehensive thing.

For the Apostleship even is called a ministry,
and every spiritual work is a ministry. This

is indeed a name of a peculiar office (viz. the

1 Or feel they need an effort (Myninovt. Sic on Rom. xi. 21

P- 340- , . . .
* Prophecy IS to be Kara tt\v at'aAoyiai.' tjj? ttiot(u><; (6). In

the view of some (as Meyer) the man's own faith is meant.
He should not exceed in his speaking the limits of his faith.

Others (as Philippi) take "faith" in the objective sense as a

body* of doctrine and find the idea here which was later ;i^"-
> i.ilcil with the expression iw.i\'/.i fidei: the word iricm?
will not bear this meaning and the individual's own faith

seems too narrow a criterion of prophecy 1'. seems her.'

understand the expression as meaning: that the prophet is to

regulate his utterance by the charai it r and contents of the
faith of the church ;

that he should in his prophetic uttcrain < s

keep to the line of the Church s trust and hope and not feel at

liberty to add new or hetei IS elements. The terms
6io(coi'io (7) and 6i6a<r>cujr seem to refer to the two offices

of the church and presbyters, although others hold
the view (of Chrys.i that the words are merely general.
G. B. S.
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diaconate) ; however, it is used in a general
sense.

" Or he that teacheth, on teaching."
See with what indifference he places them,
the little first and the great afterwards, again

giving us the same lesson, not to be puffed up
or elated.

Ver. 8.
" Or he that exhorteth, on exhorta-

tion."

And this is a species of teaching too. For
"

if ye have any word of exhortation," it says,

"speak unto the people." (Acts xiii. 15.;

Then to show that it is no great good to fol-

low after virtue unless this is done with the

proper rule, he proceeds,
"'He thatgiveth

"
(jiETadiSovg, imparteth),

"
let

him do it with simplicity." For it is not

enough to give, but we must do it with munifi-

cence also, for this constantly answereth to

the name of simplicity. Since even the vir-

gins had oil, still, since they had not enough,

they were cast out from everything.
" He

that defendeth ''

(A. V. ruleth, Trpoiard/ievog,)
" with diligence ;

"
for it is not enough to do

undertake the defence. 1 " He that showeth

mercy, with cheerfulness." For it is not

enough to show mercy, but it behooves us to do
it with a largeness and an ungrudging spirit,

or rather not with an ungrudging, but even

with a cheerful and rejoicing one, for not

grudging does not amount to rejoicing. And
this same point, when he is writing to the

Corinthians also, he insisted very strongly

upon. For to rouse them to such largeness
he said,

" He that soweth sparingly shall reap
also sparingly, and he which soweth bounti-

fully shall reap also bountifully. (2 Cor. ix.

6.) But to correct their temper he added,
" Not grudgingly or of necessity." (ib. 7.)

For both the shower of mercy ought to have,
both ungrudgingness and pleasure. And why
dost thou bemoan thyself of giving alms ?

(Aristot. Eth. N. ii. 3 and iv. 1.) Why dost

thou grieve at showing mercy, and lose the

advantage of the good deed ? For if thou

grievest thou dost not do mercy, but art

cruel and inhuman. For if thou grievest,
how shalt thou be able to raise up him
that is in sorrow ? For it is much if he

suspects no ill, even, when thou art giving
with joyfulness. For since nothing seems to

men such a disgrace as to be receiving from

others, unless by an exceedingly cheerful look

thou removest the suspicion, and showest that

thou art receiving rather than giving, thou

wilt even cast clown the receiver rather than

raise him up. This is why he says,
" He that

1 Near the end of Horn, ig, we have kov aSiKov^iyto nepiTvxn
TTpoorijcreTai., which proves that he takes the word in the sense
here given. "Unless," added by Ben. and 2 Mss. "he do it

with diligence and zeal."

showeth mercy, with cheerfulness." For who
that is receiving a kingdom, is of sad counte-

nance? Who that is receiving pardon for his

sins continueth of dejected look ? Mind not

then the expenditure of the money ;
but the

increase that comes of that expenditure. For
if he that soweth rejoiceth though sowing with

uncertainty of return, much more should he

do so that farms the Heaven. For in this

way, even though thou give but little, thou

wilt be giving much
;

even as how much
soever thou givest with a sad countenance,
thou wilt have made thy much a little. Thus
the widow outweighed many talents by the

two mites, for her spirit was large. And how
is it possible, it may be said, for one that

dwells with poverty in the extreme, and

empties forth his all, to do this with a ready
mind ? Ask the widow, and thou wilt hear

the way, and wilt know that it is not poverty
-

that makes narrow circumstances, but the

temper of a man that effects both this and its

opposite. For it is possible even in poverty
to be munificent (/uEya/Mipvxov), and in riches to

be niggardly. Hence in giving he looks for

simplicity, and in showing mercy for cheerful-

ness, and in patronizing for diligence. For it

is not with money only that he wishes us to

render every assistance to those in want, but

both with words, and deeds, and in person,
and in every other way. And after mention-

ing the chief kind of aiding (jrpoo-amav), that

which lies in teaching, namely, and that of ex-

horting (for this is a more necessary kind, in

that it nurtures the soul), he proceeds to that

by way of money, and all other means
;
then

to show how these may be practised aright,
he bringeth in the mother of them, love.

Ver. 9. For,
" Let love be without dissimu-

lation," he says,
If thou hast this, thou wilt not perceive the

loss of thy money, the labor of thy person, the

toil of thy words, thy trouble, and thy minis-

tering, but thou wilt bear all courageously,
whether it be with person, or money, or word,
or any other thing whatsover, that thou art to

assist thy neighbor. As then he doth not ask

for giving only, but that with simplicity, nor

aiding, but that with diligence, nor alms, but

that with cheerfulness
;
so even love too he

requires not alone, but that without dissimula-

tion. Since this is what love is. And if a

man have this, everything else follows. For
he that showeth mercy does so with cheerful-

ness (for he is giving to himself) : and he that

aideth, aideth with diligence ;
for it is for him-

self he is aiding : and he that imparteth doth

this with largeness ; for he is bestowing it on

2 irevia here seems distinguished from jrrwxei'a, as in the
Plutus.
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himself. Thou since there is a love even for

ill things, such as is that of the intemperate,
that of those who are of one mind for money,
and for plunder's sake, and for revels and

drinking clubs, he clears it of all these, by

saying, "Abhor (axoarvyowreg) that which is

evil/' And he does not speak of refraining
from it, but of hating it, and not merely hating
it, but hating it exceedingly. For this word
i.'iTois often of intensive force with him, as

where he speaks of
" earnest expectation,'

2

looking out for," 3 (complete)
"
redemption."

4

For since many who do not evil things still

have a desire after them, therefore he says,
" Abhor." For what he wants is to purify the

thought, and that we should have a mighty
enmity, hatred and war against vice. For do
not fancy, he means, because I said,

" Love
one another," that I mean you to go so far as

to cooperate even in bad actions with one
another

;
for the law that I am laying down is

just the reverse. Since it would have you an
alien not from the action only, but even from
the inclination towards vice

;
and not merely

an alien from this same inclination, but to

have an excessive aversion and hatred of it

too. And he is not content with only this,

but he also brings in the practice of virtue.
'" Cleave to that which is good."
He does not speak of doing only, but of

being disposed too. For this the command to
" cleave to

"
it indicates. So God, when He

knit the man to the woman, said,
" For he

shall cleave to his wife." (Gen. ii. 24.) Then
he mentions reasons why we ought to love

one another.

Ver. 10. "Be kindly affectioned one to

another with brotherly love."

Ye are brethren, he means, and have come
of the same pangs. Hence even on this head
vou ousfht to love one another. And this

Moses said to those who were quarrelling in

Egypt,
" Ye are brethren, why do ye wrong

one to another ?
"

(Exod. ii. 13.) When
then he is speaking of those without, he says,
""

If it be possible, as much as in you lieth,

live peaceably with all men." (Rom. xii. 18.)
But when he is speaking of his own, he says," Be kindly affectioned one to another with

brotherly love." For in the other case he

requires abstinence from quarrelling, and

hatred, and aversion : but here loving too, and
not merely loving, but the loving of relatives.

For not only must one's " love be without dis-

simulation," but intense also, and warm, and

glowing. Because, to what purpose would

1 Viz. in composition.
-

a.TTOKapaSo<i.a, Rom. viii. 19.
3

a.TTKSe\6iJ.evoi, Rom. viii. 23.
4

oTi-oAvTpioo-i?, Rom. viii. 23, see ad loc. Horn. xiv. p. 445.

you love without fraud, and not love with

warmth ? Whence he says,
"
kindly affectioned

one towards another, that is, be friends, and
warm ones too. Do not wait to be loved by
another, but leap at it thyself, and be the first

to begin it. For so wilt thou reap the wages
of his love also. Having mentioned the

reason then why we ought to love one another,
he tells us also the way in which the affect i< in

may grow unchangeable. Whence he pro-

ceeds,
" In honor preferring one another."

For this is the way that affection is produced,
and also when produced abideth. And there

is nothing which makes friends so much, as

the earnest endeavor to overcome one's neigh-
bor in honoring him.* For what he had men-
tioned before comes of love, and love of

honor, as honor does too of love. Then that

we may not honor only, he looks for something
besides, when he says,

Ver. n. "Not backward in zeal." 5

For this also gendereth love when with

honor we also show a readiness to protect : as

there is nothing that makes men beloved so

much as honor and forethought. For to love

is not enough, but there must be this also :

or rather this also comes of loving, as also

loving has its warmth from this, and they are

confirmative one of another. For there are

many that love in mind, yet reach not forth

the hand. And this is why he uses every
means to build up love. And how are we
to become " not backward in zeal ?"

" Fervent in spirit." See how in every in-

stance he aims after higher degrees ;
for he

does not say
"
give

"
only, but "

with large-

ness
;

"
nor "

rule," but do it
" with dili-

gence ;

"
nor "show mercy," but do it "with

cheerfulness;
" nor "

honor," but "
prefer one

another ;

"
nor "

love," but do it
" without

dissimulation
;

" nor refrain from "
evil

"

things, but " hate
" them

;
nor hold to

" what

is good," but "cleave" to it: nor "love,"

but to do it
" with brotherly affection

;

" nor

be zealous, but be so without backwardne
nor have the "

Spirit," but have it
"
fervent,"

that is, that ye may be warm and awakened.

For if thou hast those things aforesaid, thou

wilt draw the Spirit to thee. And if This abide

with thee. It will likewise make thee good for

those purposes, and all things will be easy
from the Spirit and the love, while thou art

made to glow from both sides. Dost thou not

see the bulls (Hannibal, ap. Liv. xxii. 16)

* Chrys. evidently takes rpoTjyoi/jiei'oc dol in the sense of

ling; others understand the word temporally and render

anticipating. The word {kapaxl.) is better taken as in our
vss. pre/erring, 1. e. "going before, as guides, namely, with
the conduct which incites others to follow," (Meyer).
G. B. S.

5 A. V. not slothful in business; R. V. In diligenci
slothful.
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that carry a flame upon their back, how no-

body is able to withstand them ? So thou

also wilt be more than the devil can sustain,

if thou takest both these flames. "
Serving

the Lord." * For it is possible to serve God
in all these ways ;

in that whatever thou doest

to thy brother passes on to thy Master, and
as having been Himself benefited, He will

reckon thy reward accordingly. See to what

height he has raised the spirit of the man
that worketh these things ! Then to show
how the flame of the Spirit might be kindled,
he says,

Ver. 12. "Rejoicing in hope, patient in

tribulation, continuing instant in prayer."
For all these things are fuel for that fire.

For when he had required the expenditure of

money and the labor of the person, and ruling,
and zeal, and teaching, and other laborious

occupations, he again supplies the wrestler with

love, with the Spirit, through hope. For
there is nothing which makes the soul so

courageous and venturesome for anything as

a good hope. Then even before the good
things hoped for, he gives another reward

again. For since hope is of things to come,
he says, "patient in tribulation." And before

the things to come, in this life present thou

wilt gain a great good (see on Rom. v. 4, p.

397) from tribulation, that of becoming hardy
and tried. And after this he affords them
another help, when he says,

" continu-

ing instant in prayer." When therefore love

maketh things easy, and the Spirit assisteth,

and hope lighteneth, and tribulation maketh
thee tried and apt for bearing everything

nobly, and thou hast along with these another

very great weapon, to wit,
"
prayer

" and the

aidances that come of prayer, what further

grievousness can there be in what he is enjoin-

ing ? Surely none. You see how in every

way he gives the wrestler firm footing and
shows that the injunctions are perfectly easy.
Consider again how he vindicates almsgiving,
or rather not almsgiving absolutely, but that

to the saints. For above when he savs,
" he

that showeth mercy with cheerfulness," he

makes us open-handed to everybody. Here,
however, it is in behalf of the faithful that he

is speaking. And so he proceeds to say,"
Ver. 13.

"
Sharing with the necessity

(xpt'uuQ, a-1. fiveiatg, memories) of the saints."

He does not say, Bestow upon, but " share

* Here the Mss. and vss. vary between tu> Kvpiw and t<Z

Kai.p<Z (v. 11). The latter text gives the idea of serving the
time or adapting one's self to the opportunity and is adopted
by many (as Meyer, Godet) on the ground that the precept:
serving the Lord is too general to be in point here among
these specific exhortations. The Mss. evidence for tw Kvpiw.
however, is too strong to be overthrown by a consideration
so subjective (N, B, A, E, L, P, It. Syr. vs. D. F. G.). G. B.
S.

with the necessity
1 of the saints," to show

that they receive more than they give, that it

is a matter of merchandise, because it is a

community. Do you bring in money ? They
bring you in boldness toward God. " Given
to (Gr. pursuing) hospitality." He does not

say doing it, but "
given

"
to it, so to instruct

us not to wait for those that shall ask it, and
see when they will come to us, but to run to

them, and be given to finding
2 them.

Thus did Lot, thus Abraham. For he

spent the whole day upon it, waiting for this

goodly prey, and when he saw it, leaped upon
it, and ran to meet them, and worshipped upon
the ground, and said,

"
My Lord, if now I

have found favor in Thy sight, pass not away
from Thy servant." (Gen. xviii. 3.) Not
as we do, if we happen to see a stranger or a

poor man, knitting our brows, and not deign-

ing even to speak to them. And if after

thousands of entreaties we are softened, and
bid the servant give them a trifle, we think we
have quite done our duty. But he did not so,
but assumed the fashion of a suppliant and a

servant, though he did not know who he was

going to take under his roof. But we, who
have clear information that it is Christ Whom
we take in, do not grow gentle even for this.

But he both beseeches, and entreats, and falls

on his knees to them, yet we insult those that

come to us. And he indeed did all by him-
self and his wife, whereas we do it not even

by our attendants. But if you have a mind to

see the table that he set before them, there

too you will see great bounteousness, but the

bounteousness came not from excess of

wealth, but of the riches of a ready will. Yet
how many rich persons were there not then ?

Still none did anything of the kind. How
many widows were there in Israel ? Yet none
showed hospitality to Elijah. How many
wealthy persons again were diere not in

Elisha's day? But the Shunamite alone gath-
ered in the fruits of hospitality ;

as did Abraham
also,

3 whom beside his largeness and ready
mind it is just especially to admire, on this

ground, that when he had no knowledge who

they were that had come, yet he so acted.

Do not thou then be curious either : since for

Christ thou dost receive him. And if thou art

always so scrupulous, many a time wilt thou

pass by a man of esteem, and lose thy reward
from him. And yet he that receiveth one that

is not of esteem, hath no fault found with him,

1 St. Chrysostom (on 2 Tim. i. 16, p. 189 O. T.) adopts and
argues on the reading, jiveiai?, for which there is some author-
ity. See Brit. Crit. No. LI. pp. 80, 81.

2 KaTaSiw/ceii'. lit. hunt them down.
3 So Field: the passage is corrupt in the MSS. Vulg.

" As
did Abraham also then with largeness and ready mind. And
on this ground he deserves one's admiration most, that when,"
etc.
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but is even rewarded. For " he that receiveth

a prophet in the name of a prophet, shall

receive a prophet's reward." (Matt. x. 41.)
But he who out of this ill-timed scrupulousness

passeth one that should be admired, shall even

suffer punishment. Do not then busy thyself
with men's lives and doings. For this is the

very extreme of niggardliness, for one loaf to

be exact about a man's entire life. For if this

person be a murderer, if a robber, or what

not, does he therefore seem to thee not to

deserve a loaf and a few pence ? And yet

thy Master causeth even the sun to rise upon
him ! And dost thou judge him unworthy of

food even for a day ? I will put another case

to you besides. Now even if you were pos-

itively certain that he were laden with count-

less iniquities, not even then wouldest thou

have an excuse for depriving him of this day's
sustenance. For thou art the servant of Him
Who said,

" Ye know not what spirit ye are

of." (Luke ix. 55.) Thou art servant to Him
Who healed those that stoned Him, or rather

Who was crucified for them. And do not tell

me that he killed another, for even if he were

going to kill thee thyself, even then thou

shouldest not neglect him when starving.
For thou art a disciple of Him Who desired

the salvation even of them that crucified Him,
Who said upon the Cross itself,

"
Father, for-

give them, for they know not what they do."

(Luke xxiii. 34.) Thou art the servant of Him
Who healed him that smote Him, Who upon
the Cross itself crowned the man who had

scorned Him. And what can equal this ?

For both the robbers at first scorned Him.
Still to one of these He opened Paradise. 1

And He bewails those who were upon the

point of killing Him, and is troubled and con-

founded at seeing the traitor, not because He
was going to be crucified, but because he was
lost. He was troubled then as having fore-

knowledge of the hanging, and the punishment
after the hanging. And though He knew his

wickedness, He bore with him a
to the last

hour, and thrust not away the traitor, but even

kissed him. Thy Master kisseth, and with

His lips receiveth him who was on the very

point of shedding His precious Blood. And
dost thou count the poor not worthy even of

a loaf, and reverencest not the Law which

Christ laid down ? Now by this He shows
that we ought not to turn aside, not only from

the poor, but not even from those that would

lead us away to death. Do not tell me then,

that so and so hath done me grievous mis-

chief, but just consider what Christ did near

the Cross itself, wishing to amend by His

1 Some MSS. add,
"

first of all men."
a Or " dealt kindly with him."

kiss the traitor by whom He was on the point
of being betrayed. And see with how mm h

power to shame him. For He says,
"
Judas,

betrayest thou the Son of Man with a kiss?
"

(ib. xxii. 4S.) Who is there He would not

have softened ? who is there that this address
would not have made yielding ? What beast ?

what adamant ? yet not that wretched man.
Do not then say, that such an one murdered
such an one, and that is why I turn aside
from him. For even if he were upon the point
of thrusting a sword clown into thee, and to

plunge his hand into thy neck itself, kiss this

very right hand ! since even Christ kissed that

mouth which wrought His death ! And there-

fore do not thou either hate, but bewail and

pity him that plotteth against thee. For such
an one deserveth pity at our hands, and tears.

For we are the servants of Him Who kissed
even the traitor (I will not leave off dwelling
over that continually), and spoke words unto
him more gentle than the kiss. For He did

not even say, O thou foul and villanous

traitor, is this the sort of recompense thou
returnest us for so great a benefit ? But in

what words ? "Judas ;

"
using his own name,

which is more like a person bemoaning, and re-

calling him, than one wroth at him. And he
does not say, thy Teacher, thy Master, and

Benefactor, but,
" the Son of Man." For

though He were neither Teacher nor Master,
vet is it with One Who is so gentlv, so un-

feignedly affected towards thee, as even to

kiss thee at the time of betrayal, and that

when a kiss too was the signal for the be-

trayal ;
is it with Him that thou playest the

traitor's part ? Blessed art Thou, O Lord '

What lowliness of mind, what forbearance

hast Thou given us ensamples of ! And to

him He so behaved. But to those who came
with staves and swords to Him, was it not so

too ? What can be more gentle than the words

spoken to them ? For when He had power to

demolish them all in an instant, He did noth-

ing of the kind, but as expostulating 1

tikus), addressed them in the words,
"
Why are

ve come out as against a thief with swords
and staves?" ( Matt. xxvi. 55.

1 And having
cast them down backwards (John xviii. 6),
as they continued insensible, He of His own
accord gave Himself up next, and forbore

while He saw them putting manacles upon
His holy hands, while He had the power at

once to confound all things, and overthrow

them. But dost thou even after this deal

fiercely with the poor ? And even were he

guilty of ten thousand sins, want and famine
were enough to soften down a soul ever so

blunted. But thou standest brutalized, and

imitating the rage of lions. Vet they never
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taste of dead bodies. But thou, while thou
seest him a very corpse (rerapixevfiivov lit. Salter,

or, a mummy) for distresses, yet leapest

upon him now that he is down, and tearest

his body by thine insults, and gatherest storm
after storm, and makest him as he is fleeing
to the haven for refuge to split upon a rock,
and bringest a shipwreck about more distress-

ing than those in the sea. And how wilt thou

say to God, Have mercy upon me, and ask of

Him remission of sins, when thou art insolent

to one who hath done no sin, and callest him
to account for this hunger and great necessity,
and throwest all the brute beasts into the

shade by thy cruelty. For they indeed by
the compulsion of their belly lay hold of the

food needful for them. But thou, when noth-

ing either thrusts thee on or compels thee,

devourest thy brother, bitest, and tearest him,
if not with thy teeth, yet with words that bite

more cuttinglv. How then wilt thou receive

the sacred Host (jtpoofyopav), when thou hast

empurpled thy tongue in human gore ? how

give the kiss of peace, with mouth gorged with

war ? Nay, how enjoy every common nourish-

ment, when thou art gathering so much
venom ? Thou dost not relieve the poverty,

why make it even more grinding ? thou dost

not lift up him that is fallen, why throw him
down also ? thou dost not remove despond-

ency, why even increase it? thou givest no

money, why use insulting words besides ?

Hast thou not heard what punishment they
suffer that feed not the poor? to what ven-

geance they are condemned ? For He says,
"
Depart to the fire prepared for the devil and

his angels." (Matt. xxv. 41.) If then they
that feed not are so condemned, what punish-
ment are they to suffer, who besides not feed-

ing, even insult ? What punishment shall

they undergo ? what hell ? That we kindle

not so great evils against ourselves, whiles we
have it in our power, let us correct this evil

complaint also, and put a bridle on the tongue.
And let us be so far from insulting, as

even to invite them, both by words and actions,

that by laying up much mercy for ourselves,
we may obtain the blessings promised us.

Which God grant that we may all attain unto

by the grace and love towards man, etc.

HOMILY XXII.

ROM. XII. 14,

" Bless them which persecute you ; bless, and curse not."

After teaching them how they ought to be
minded towards one another, and after joining
the members closely into one, he next pro-
ceeds to lead them forth to the battle without,
which he makes easier as from this point.
For as he who hath not managed things well

with those of his own side, will find more

difficulty in arranging affairs with strangers,
so he, that has practised himself duly among
these, will with the more ease have the advan-

tage of those without also. Hence then Paul

also as he goes on in his journev, after the one

places the other, and says,
" Bless them that

persecute you." He did not say, be not spite-

ful or revengeful, but required something far

better. For that a man that was wise might
do, but this is quite an angel's part. And
after saying

"
bless," he proceeds,

" and curse

not," lest we should do both the one and the

other, and not the former only. For they that

persecute us are purveyors of a reward to us.

But if thou art sober-minded, there will be
another reward after that one, which thou

wilt gain thyself. For he will yield thee that

for persecution, but thou wilt yield thyself the

one from the blessing of another, in that thou

bringest forth a very great sign of love to

Christ. For as he that curseth his persecutor,
showeth that he is not much pleased at suffer-

ing this for Christ, thus he that blesseth

showeth the greatness of his love. Do not

then abuse him, that thou thyself mayest gain
the greater reward, and mayest teach him that

the thing is matter of inclination, not of

necessity, of holiday and feast, not of calamity
or dejection. For this cause Christ Himself

said,
"
Rejoice when men speak all manner of

evil against you falsely." (Matt. v. n.)
Hence too it was that the Apostles returned

with joy not from having been evil spoken of

only, but also at having been scourged. (Acts
v. 40, 41.) For besides what I have men-

tioned, there will be another gain, and that no

small one, that you will make, both the abash-

ing of your adversaries hereby, and instructing
of them by your actions that you are travelling

to another life
;
for if he see thee joyous, and

elevated, (irTepobpevov) from suffering ill, he will

see clearly from the actions that thou hast

other hopes greater than those of this life. So
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that if thou dost not so, but wee pest and

iamentest, how is he to be able to learn from
that that thou art tarrying for any other life ?

And besides this, thou wilt compass yet another

thing. For provided he see thee not vexed at

the affronts done thee, but even blessing him,
he will leave harassing thee. See then how
much that is good comes from this, both a

greater reward for thyself and a less tempta-
tion, and he will forbear persecuting thee, and
God too will be glorified : and to him that is

in error thy endurance will be instruction in

godliness. For this reason it was not those

that insult us only, but even those that perse-
cute us and deal despitefully with us, that he

bade us requite with the contrary. And now
he orders them to bless, but as he goes on, he

exhorts them to do them good in deeds also.

Ver. 15.
"
Rejoice with them that do rejoice,

and weep with them that weep."
Since it is possible to bless and not to

curse, and yet not to do this out of love, he

wishes us to be penetrated with the warmth of

friendship throughout. And this is why he

goes on in these words, that we are not only
to bless, but even feel compassion for their

pains and sufferings, whenever we happen to

see them fallen into trouble. Yes, it will be

said, but to join in the sorrows of mourners
one can see why he ordered them, but why
ever did he command them the other thing,
when it is no such great matter? Aye, but

that requires more of a high Christian temper,
to rejoice with them that do rejoice, than to

weep with them that weep. For this nature

itself fulfils perfectly : and there is none so

hard-hearted as not to weep over him that is

in calamity: but the other requires a very
noble soul, so as not only to keep from envy-

ing, but even to feel pleasure with the person
who is in esteem. And this is why he placed
it first. For there is nothing that ties love so

firmly as sharing both joy and pain one with

another. Do not then, because thou art far

from difficulties thyself, remain aloof from

sympathizing too. For when thy neighbor is

ill-treated, thou oughtest to make the calam-

ity thine own. Take share then in his tears,

that thou mayest lighten his low spirits. Take
share in his joy, that thou mayest make the

joy strike deep root, and fix the love firmly,
and be of service to thyself rather than to

him in so doing, by thy weeping rendering

thyself merciful, and by thy feeling his pleas-

ure, purging thyself of envy and grudging.
And let me draw your attention to Paul's

considerateness. For he does not say, Put

an end to the calamity, lest thou shouldest

say in many cases (or perchance woXXatug) that

it is impossible : but he has enjoined the

easier task, and that which thou hast in tin-

power. For even if thou art not able to

remove the evil, yet contribute tears, and thou
wilt take the worst half away. And if thou be
not able to increase a man's prosperity, con-
tribute joy, and thou wilt have made a great
addition to it. Therefore it is not abstaining
from envy only, but what is a much greater

thing that he exhorts us to, namely, joining in

the pleasure. For this is a much greater

thing than not envying.
Ver. 16.

" Be of the same mind one
towards another. Mind not high things, but

condescend to men of low estate."

Here again he insists much upon lowliness

of mind, the subject he had started this ex-

hortation with. For there was a probability
of their being full of high-mindedness, both
on account of their city (see p. 343), and from

sundry other causes; he therefore keeps draw-

ing off (iiro&bpei, 2 Mss. viropbrrei) the morbid

matter, and lowers the inflammation. For
there is nothing that makes such schisms in

the Churches as vanity does. And what does
he mean by,

" Be of the same mind one
towards another ?

" Has a poor man come
into thy house ? Be like him in thy bearing,
do not put on any unusual pompous air on
account of thy riches. There is no rich and

poor in Christ. Be not then ashamed of him
because of his external dress, but receive him
because of his inward faith. And if thou

seest him in sorrow, do not disdain to comfort

him, nor if thou see him in prosperity, feel

abashed at sharing his pleasure, and being

gladdened with him, but be of the same mind
in his case, that thou wouldest be of in thine

own. For it says, "Be of the same mind one
towards another." For instance, if thou

thinkest thyself a great man, therefore think

him so likewise. Dost thou suspect that he is

mean and little ? Well then, pass this same
sentence upon thyself, and cast aside all

unevenness. And how is this to be ? By tin-

casting aside that reckless temper. Where
fore he proceeds :

" Mind not high things,
but condescend to men of low estate." That

is, bring thyself down to their humble condi-

tion, associate with them, walk with them, do
not be humbled in mind only, but help them

also, and reach forth thy hand to them, not

by means of others, but in thine own person,
as a father taking care of a child, as the head

taking care of the body. As he says in

another place, "being bound with them that

are in bonds." (Heb. xiii. 3. But here

he means by those of low estate not

merelv the lowly-minded, but those of a low
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rank, and which one is apt to think scorn

of.*
" Be not wise in your own conceits." This

is, do not think that you can do for your-
selves. Because the Scripture saith in

another place besides, "Woe to them that are

wise in their own eyes, and prudent in their own

sight." (Is. v. 22.) And by this again, he

secretly draws off recklessness, and reduces

conceit and turgidity. For there is nothing
that so elates men and makes them feel differ-

ent from other people, as the notion that they
can do by themselves. Whence also God
hath placed us in need one of another, and

though thou be wise thou wilt be in need of

another : but if thou think that thou art not in

need of him, thou wilt be the most foolish and
feeble of men. For a man of this sort bares

himself of all succor, and in whatever error he

may run into, will not have the advantage
either of correction or of pardon, and will

provoke God by his recklessness, and will run

into many errors. For it is the case, aye, and
often too, that a wise man does not perceive
what is needful, and a man of less shrewdness
hits upon somewhat that is applicable. And
this happened with Moses and his father-in-

law, and with Saul and his servant, and with

Isaac and Rebecca. Do not then suppose
that you are lowered by needing another man.
For this exalts you the more, this makes you
the stronger, and the brighter too, and the

more secure.

Ver. 17. "Recompense to no man evil for

evil."

For if thou findest fault with another who

plots against thee, why dost thou make thyself
liable to this accusation ? If he did amiss,
how comest thou not to shun imitating him ?

And observe how he puts no difference here,
but lays down one law for all. For he does

not say, "recompense not evil" to the

believer, but to
" no man," be he heathen, be

he contaminated, or what not.
" Provide

things honest in the sight of all men."
Ver. 18.

"
If it be possible, as much as

lieth in you, live peaceably with all men."
This is that :

"
let your light shine before

men" (Matt. v. 16), not that we are to live

for vanity, but that we are not to give those

* tois Ta.irei.voU is best taken here as neuter (Meyer,
De Wette, R. V.) corresponding in this respect to to. uv^jjAd.

Meyer renders and interprets thus: "
being drawn onward by

the lowly; i. e. instead of following the impulse to high
things, rather yielding to that which is humble, to the claims
and tasks which are presented to you by the humbler rela-

tions of life, entering into this impulse towards the lower
strata and spheres of life which lays claim to you, and follow-

ing it. The ta.Trn.va. ought to have for the Christian a force
of attraction in virtue of which he yields himself to

fellowship with them and allows himself to be guided by
them in the determination of his conduct." Those who
understand rarreivots as masculine are divided between the

meanings: of low rank and of humble disposition. Chrys.'
interpretation combines both ideas. G. B. S.

who have a mind for it a handle against us.

Whence he says also in another place,
" Give

none offence, neither to the Jews, nor to the

Gentiles, nor to the Church of God." (1 Cor.

x. 32.) And in what follows he Jimits his

meaning well, by saying,
"

If it be possible."
For there are cases in which it is not possible,

as, for instance, when we have to argue about

religion, or to contend for those who are

wronged. And why be surprised if this be
not universally possible in the case of other

persons, when even in the case of man and
wife he broke through the rule ? "But if the

unbelieving depart, let him depart." (1 Cor.

vii. 15.) And his meaning is nearly as

follows : Do thine own part, and to none give
occasion of war or fighting, neither to Jew nor
Gentile. But if you see the cause of religion

suffering anywhere, do not prize concord
above truth, but make a noble stand even to

death. And even then be not at war in soul,

be not averse in temper, but fight with the

things only. For this is the import of
" as

much as in you lieth, be at peace with all

men." But if the other will not be at peace,
do not thou fill thy soul with tempest, but in

mind be friendly (oiAog, several Mss. (pMco^og)
as I said before, without giving up the truth

on any occasion.

Ver. 19. "Dearly beloved, avenge not your-

selves, but rather give place unto wrath. For
it is written, Vengeance is mine

;
I will repay,

saith the Lord."

Unto what wrath ? To the wrath of God.
Now since what the injured man desires most
to see is, himself having the pleasure of

revenge, this very thing he gives him in full

measure, that if thou dost not avenge thyself,
he means, God will be thy avenger. Leave it

then to Him to follow up thy wrongs. For
this is the force of "

give place unto wrath."

Then to give further comfort, he brings the

quotation forward also, and after winning him
more throughly to himself in this way, he
demands more Christian heroism (<piAoo6<t>iav)

of him, and says :

Ver. 20, 21. "If thine enemy hunger, feed

him
;

if he thirst, give him to drink
;
for in so

doing thou shalt heap coals of fire upon his

head. Be not overcome of evil, but overcome
evil with good."
Why, he means, am I telling you that you

must keep peace ? for I even insist upon your
doing kindness. For he says, "give him to

eat, and give him to drink." Then as the

command he jjave was a very difficult and a

great one, he proceeds :

" for in so doing thou

shalt heap coals of fire upon his head." And
this he said both to humble the one by fear,

and to make the other more ready-minded
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through hope of a recompense.
1 For he that

is wronged, when he is feeble, is not so much
taken with any goods of his own as with the

vengeance upon the person who has pained
him. For there nothing so sweet as to see an

enemy chastised. What lie is longing for,

then, that he gives him first, and when he has

let the venom go, then he again gives advice

of a higher tone, saying,
" Be not overcome of

evil." For he knew that if the enemy were a

very brute, he would not continue an enemy
when he had been fed.

2 And if the man
injured be of ever so little

3 a soul, still when

feeding him and giving him to drink, he will

not himself even have any farther craving for

his punishment. Hence, out of confidence in

the result of the action, he does not simply
threaten, but even dwells largely upon the

vengeance. For he did not say,
" thou shalt

take vengeance," but,
" thou shalt heap coals

of fire upon his head." * Then he further

declares him victor, by saying,
" be not over-

come of evil, but overcome evil with good."
And he gives a kind of gentle hint, that one
is not to do it with that intention, since cher-

ishing a grudge still would be "
being over-

come of evil." But he did not say it at once,
as he did not find it advisable yet.

4 But
when he had disburdened the man of his

anger, then he proceeded to say,
" overcome

evil with good." Since this would be a

victory. For the combatant is rather then
the conqueror, not when he brings himself

under to take the blows, but when he with-

draws himself, and makes his antagonist
waste his strength upon the air. And in this

way he will not be struck himself, and will

also exhaust the whole of the other's strength.
And this takes place in regard to affronts

also. For when you do affronts in return,

i dcTiSdo-ew?. It means a recompense upon the other.
3 Most Mss. omit '* he would not fed."
3

/u.iKpdi|/ux<K. El Ben. quotes St. Bas. Ep. 74 and St. Ath. t.

i. p. 142 a and 152 f. Hist, tracts pp. 41 and marg., 55, to show
that this word maybe used in the sense of "malicious." It

sometimes means "
niggardly," both being characteristics of a

little mind. v. p. 106 and 373.
* The meaning which is here attached to the expression:

thou, shalt heap coals of fire u/>o>i his head, viz.: thou shalt

bring the divine vengeance upon him. is very improbable.
Such a consideration could not be urged as a motive of Chris-
tian love. Augustin well says:

" How does any one love
the man to whom he gives food and drink for the very pur-
pose of heaping coals of fire upon his head, if 'coals of tiro

'

in this place signify some heavy punishment ?
" The mean-

ing is: thou shaft by returning good for evil, bring the evil-
doer to shame and remorse. This course will be the dictate
of Christian love because it will tend to reveal the man's
wrong-doing to himself, induce repentance for it and lead
him to forsake it. The repentance of Saul is an example
(1 Sam. xxiv. 17).

" And Saul lifted up his voice and wept.
And he said: thou art more righteous than I: for thou hist
rendered unto me good, whereas I have rendered unto thee
evil." G. B. S.

4 It may be objected that St. Paul was not speaking to a

person in a rage, but generally to all. However, it is plain
that the admonition is meant for those who want it. And
there are many people who justify themselves in bearing mal-
ice, so as to require such management even in a general admo-
nition.

you have the worse, not as overcome (so i

Ms. vuaflelq, Saw
Kcvrfieiq) by a man, but what

is far more disgraceful, by the slavish passion
of anger. But if you are silent, then you will

conquer, and erect a trophy without a fight,
and will have thousands to crown you, and to

condemn the slander of falsehood. For he
that replies, seems to be speaking in return as

if stung. And he that is stung, gives reason
to suspect that he is conscious of being guilty
of what is said of him. But if you laugh at it,

by your laughing you do away with the sen-

tence against you. And if you would have a

clear proof of what has been said, ask the

enemy himself, when he is most vexed ? when

you are heated, and insult him in return ? or
when you laugh at him as he insults you ?

and you will be told the last rather. For he
too is not so much pleased with not being
insulted in return, as he is vexed because his

abuse was not able to gain any hold upon you.
Did you never see men in a passion, how they
make no great account of their own wounds,
but rush on with much violence, and are

worse than very wild boars for seeking the

hurt of their neighbor, and look to this alone,
and are more given to this than to being on
their guard against getting harmed ? When
therefore thou deprivest him of that he
desires most, thou bereavest him of every-

thing, by holding him thus cheap, and show-

ing him to be easy to be despised, and a child

rather than a man ; and thou indeed hast

gained the reputation of a wise man, and him
dost thou invest with the character of a

noisome beast. This too let us do when we
are struck, and when we wish to strike, let us

abstain from striking again. But, would you
give a mortal blow ?

" Turn to him the other

cheek also" (Matt. v. 39), and thou wilt

smite him with countless wounds. For they
that applaud, and wonder at thee, are more

annoying to him than men to stone him would

be; and before them, his conscience will

condemn him, and will exact the greatest

punishment of him, and so he will go off with

a confused look as if he had been treated with

the utmost rigor. And if it is the estimation

of the multitude that you look for, this too

you will have in larger share. And in a

general way we have a kind of sympathy with

those who are the sufferers; but when we
also see that they do not strike (several Mss.

resist, avrirrim .

-

r)
in return, but even give

themselves up to it. we not only pity them,

but even feel admiration for them.

Here then I find reason to lament, that we
who might have things present, if we listened

to Christ's Law as we should, and also attain

to things to come, are cast out of both bv not
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paying attention to what has been told us, but

giving ourselves to unwarranted philosophi-

sing about them. For He has given us laws

upon all these points for our good, and has
shown us what makes us have a good name,
what brings us to disgrace. And if it was

likely to have proved His disciples ridiculous,
He would not have enjoined this. But since

this makes them the most notable of men,
namely, the not speaking ill, when we have ill

spoken of us
;
the not doing ill when we have

ill done us
;
this was His reason for enjoining

it. But if this be so, much more the speaking
of good when we have ill spoken of us, and
the praising of those that insult us, and the

doing good to those that plot against us, will

make us so. This then was why He gave
these laws. For He is careful for His own
disciples, and knowing well what it is that

maketh little or great. If then He both
careth and knoweth, why dost thou quarrel
with Him, and wish to go another road ? For

conquering by doing ill is one of the devil's

laws. Hence in the Olympic games which
were celebrated to him 1

it is so that all the

competitors conquer. But in Christ's race

this is not the rule about the prize, for, on the

contrary, the law is for the person smitten,
and not for the person smiting, to be crowned.
For such is the character of His race, it has
all its regulations the other way ;

so that it is

not in the victory only, but also in the way of

the victory, that the marvel is the greater.
Now when things which on the other side are

signs of a victory, on this side he showeth to

be productive of defeat, this is the power of

God, this the race of Heaven, this the theatre
of Angels. I know that ye are warmed thor-

oughly now, and are become as soft as any
wax, but when ye have gone hence ye will

spew it all out. This is why I sorrow, that

what we are speaking of, we do not show in

our actions, and this too though we should be

greatest gainers thereby. For if we let our
moderation be seen, we shall be invincible to

any man
;
and there is nobody either great or

small, who will have the power of doing us

1 The Fathers generally believed the devils were connected
with idol-worship. See Tertullian de Sfiectac. p. 202 O. T. St.

Augustin de Civ. Dei, i. 32, etc. Clem. A I. Protr. c. 3.

any hurt. For if any one abuseth thee, he has
not hurt thee at all, but himself severely.
And if again he wrong thee, the harm will be
with the person who does the wrong. Did
you never notice that even in the courts of

law those who have had wrong done them are

honored, and stand and speak out with entire

freedom, but those who have done the wrong,
are bowed down with shame and fear ? And
why do I talk of evil-speaking (Sav. conj. and

5 Mss. naiiiryopiav) and of wrong ? For were he
even to whet his sword against thee, and to

stain his right hand in thy life-blood
(elg rbv

/atfwv, as p. 505), it is not thee that he hath
done any harm to, but himself that he hath
butchered. And he will witness what I say
who was first taken off thus by a brother's
hand. For he went away to the haven with-
out a billow, having gained a glory that dieth
not away ;

but the other lived a life worse
than any death, groaning, and trembling, and
in his body bearing about the accusation of

what he had done. Let us not follow after

this then, but that. For he that hath ill done
him, has not an evil that taketh up its con-
stant abode with him, since he is not the

parent of it; but as he received it from

others, he makes it good by his patient endur-
ance. But he that doeth ill, hath the well of
the mischief in himself. Was not Joseph in

prison, but the harlot that plotted against him
in a fine and splendid house ? Which then
wouldest thou wish to have been ? And let

me not hear yet of the requital, but examine
the things that had taken place by themselves.
For in this way thou wilt rate Joseph's prison
infinitely above the house with the harlot in

it. For if you were to see the souls of them
both, you would find the one full of enlarge-
ment and boldness, but that of the Egyptian
woman in straitness, shame, dejection, confu-

sion, and great despondency. And yet she
seemed to conquer ;

but this was no real vic-

tory. Knowing all this then, let us fit our-

selves for bearing ills, even that we may be
freed from bearing ills, and may attain to the

blessings to come. Which that we may all

attain to, God grant, by the grace and love

toward man, etc.
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HOMILY XXIII,

ROM. XIII. i.

" Let every soul be subject unto the higher powers."

Of this subject he makes much account in

other epistles also, setting subjects under
their rulers as household servants are under
their masters. And this he does to show that

it was not for the subversion of the common-
wealth that Christ introduced His laws, but
for the better ordering of it, and to teach men
not to be taking up unnecessary and unprofit-
able wars. For the plots that are formed

against us for the truth's sake are sufficient,

and we have no need to be adding tempta-
tions superfluous and unprofitable. And ob-

serve too how well-timed his entering upon
this subject is. For when he had demanded
that great spirit of heroism, and made men fit

to deal either with friends ot foes, and ren-

dered them serviceable alike to the prosper-
ous and those in adversity and need, and in

fact to all, and had planted a conversation

worthy of angels, and had discharged anger,
and taken down recklessness, and had in

every way made their mind even, he then

introduces his exhortation upon these matters

also. For if it be right to requite those that

injure us with the opposite, much more is it

our duty to obey those that are benefactors to

us. But this he states toward the end of his

exhortation, and hitherto does not enter on
these reasonings which I mention, but those

only that enjoin one to do this as a matter of

debt. And to show that these regulations are

for all, even for priests, and monks, and not

for men of secular occupations only, he hath

made this plan at the outset, by saying as

follows :

"
let every soul be subject unto the

higher powers," if thou be an Apostle even,

or an Evangelist, or a Prophet, or anything
whatsoever, inasmuch as this subjection is

not subversive of religion. And he does not

say merely "obey," but "be subject." And
the first claim such an enactment has upon us,

and the reasoning that suiteth the faithful, is,

that all this is of God's appointment.
" For there is no power," he says,

" but of

God."
What say you? it may be said; is every

ruler then elected by God ? This I do not

say, he answers. Nor am I now speaking

about individual rulers, but about the thing in

itself. For that there should be rulers, and
some rule and others be ruled, and that all

things should not just be carried on in one
confusion, the people swaying like waves in

this direction and that ; this, I say, is the
work of God's wisdom. Hence he does not

say, "for there is no ruler but of God
;

"
but

it is the thing he speaks of, and says, "there
is no power but of God.* And the powers
that be, are ordained of God." Thus when a
certain wise man saith, "It is by the Lord
that a man is matched with a woman" (Prov.
xix. 14, LXX. ), he means this, God made mar-

riage, and not that it is He that joineth

together every man that cometh to be with a

woman. For we see many that come to be
with one another for evil, even by the law of

marriage, and this we should not ascribe to

God. But as He said Himself,
" He which

made them at the beginning, made them male
and female, and said, For this cause shall a

man leave father and mother, and shall cleave

to his wife, and they twain shall be one flesh.''

(Matt. xix. 4, 5; Gen. ii. 24.) And this is

what that wise man meant to explain. For
since equality of honor does many times lead

to fightings, He hath made many governments
and forms of subjection ;

as that, for instance,
of man and wife, that of son and father, that

of old men and young, that of bond and free,]

that of ruler and ruled, that of master and

disciple. And why are you surprised in the

case of mankind, when even in the body He
hath done the same thing ? For even here

He hath not made all parts of equal honor,

* The distinction which Chrys. carries through his interpre-
tation of this passage on human government, between author
ity in abstracto and in eon reto belongs rather to a philosophy
ical treatment of the subject than to an exposition of the

apostle's language. The use of general terms like {oi><ria
and ot<ria cannot have been designed to leave room for con-
crete exceptions since the apostle blends general and spe-
cific terms throughout the passage [op\oi-Tft (3) 0<oG iiaitoi-o?

(4>j. The question of obeying unjust rulers and supporting the

"powers" in uniust measures, the apostle does not raise
He is stating a general principle and he says nothing of exi

tions. His language does not exclude the possibility ol

exceptions when the reign of rulers t>i ver-
sive of moral order and opposed to the principles of the
divine government. G. B. S

1 See 1 Cor. vii. 21: Col. in. 22: 1 Tim vi. 2 Slavery is

clearly recognized as a lawful state of life appointed by Prov-
idence, and in Col. iv. 1. is shown to have a typical meaning

;

this does not necessarily imply the common opinion of the
Greeks Mr. Pol. i. t), that there is :i natural distinction of

men into the free- and the slavish
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but He hath made one less and another

greater, and some of the limbs hath He made
to rule and some to be ruled. And among
the unreasoning creatures one may notice this

same principle, as amongst bees, amongst
cranes, amongst herds of wild cattle. And
even the sea itself is not without this goodly
subordination

;
for there too many of the clans

are ranged under one among the fishes, and

are led thus as an army, and make long

expeditions from home. For anarchy, be

where it may, is an evil, and a cause of con-

fusion. After having said then whence gov-
ernments come, he proceeds,

" Whosoever
therefore resisteth the power, resisteth the ordi-

nance of God." See what he has led the sub-

ject on to, and how fearful he makes it, and
how he shows this to be a matter of debt.

For lest the believers should say, You are

making us very cheap and despicable, when

you put us, who are to enjoy the Kingdom of

Heaven, under subjection to rulers, he shows
that it is not to rulers, but to God again that

he makes them subject in doing this. For it

is to Him, that he who subjects himself to

authorities is obedient. Yet he does not say
this for instance that it is God to Whom a

man who listens to authorities is obedient

but he uses the opposite case to awe them,
and gives it a more precise form by saying,
that he who listeneth not thereto is fighting
with God, Who framed these laws. And this

he is in all cases at pains to show, that it is

not by way of favor that we obey them, but

by way of debt. For in this way he was more

likely to draw the governors who were unbe-

lievers to religion, and the believers to

obedience. For there was quite a common

report in those days (Tert. Ap. i, 31, 32),
which maligned the Apostles, as guilty of a

sedition and revolutionary scheme, and as

aiming in all they did and said at the subver-

sion of the received institutions. When then

you show our common Master giving this in

charge to all His, you will at once stop the

mouths of those that malign us as revolution-

ists, and with great boldness will speak for the

doctrines of truth. Be not then ashamed, he

says, at such subjection. For God hath laid

down this law, and is a strong Avenger of

them if they be despised. For it is no com-

mon punishment that He will exact of thee, if

thou disobey, but the very greatest ;
and noth-

ing will exempt thee, that thou canst say to

the contrarv, but both of men thou shalt

undergo the most severe vengeance, and there

shall be no one to defend thee, and thou wilt

also provoke God the more. And all this he

intimates when he says,
" And thev that resist shall receive to them-

selves damnation." Then to show the gain of

the thing after the fear, he uses reasons too to

persuade them as follows :

Ver. 3.
' For rulers are not a terror to good

works, but to the evil."

For when he has given a deep wound, and
stricken them down, he again uses gentler

treatment, like a wise physician, who applies

soothing medicines, and he comfons them,
and says, why be afraid ? why shudder ? For
does he punish a person that is doing well ?

Or is he terrible to a person who lives in the

practice of virtue ? Wherefore also he pro-

ceeds,
" Wilt thou then not be afraid of the

power? Do that which is good, and thou
shalt have praise of the same." You see how
he has made him friends (pneiuaev) with the

ruler, by showing that he even praises him
from his throne. You see how he has made
wrath unmeaning.

Ver. 4.
" For he is the minister of God to

thee for good."
So far is he from terrifying thee, he says,

that he even praises thee : so far from being
a hindrance to thee, that he even works with

thee. When then thou hast his praise and
his succor, how is it that thou art not in sub-

jection to him ? For he maketh virtue easier

for thee in other ways also, by chastising the

wicked, by benefiting and honoring
1 the good,

and by working together with the will of God.
Whence too he has even given him the name
of

" Minister." 2 And consider: I give you
counsel to be sober-minded, and he, by the

laws, speaks the same language. I exhort

you not to be rapacious and grasping. And
he sits in judgment in such cases, and so is a

worker together with us, and an assistant to

us, and has been commissioned by God for

this end. 3 Hence there are both reasons for

reverencing him, both because he was com-
missioned by God, and because it was for such

an object.
" But if thou do that which is evil,

be afraid." It is not then the ruler that mak-

eth the fear, but our own wickedness.
" For he beareth not the sword in vain."

You see how he hath furnished him with arms,

and set him on guard like a soldier, for a

terror to those that commit sin. "For he is

the minister of God to execute wrath, a re-

1 Most Mss. omit "and honoring."
2 Or Deacon ; the Coronation Service illustrates the sacred

view of the kingly office ; as by the use of the Dalmatic (sect,

x.), which belongs also to Deacons; see Palmer, Or. Lit. ap-
pend, sect. iv.

3 Compare Butler, Analogy i, 2, and Arist. Eth. v. 1. "The
law commands to do the acts of a brave man, such as not quit-

ting one's post, not flying, not throwing- away one's arms.
And those of a sober man, as not to commit adultery, or to in-

sult any one. And those of a meek person, as not to strike,

not to defame
;
and so with other virtues and vices, ..."

Where he means that the law cannot enforce the character
but can demand the acts, and is so far drawing man towards
what is suitable to his nature. Butler shows that this is a

part of God's moral government.
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venger upon him that doeth evil." Now lest

you should start off at hearing again of punish-
ment, and vengeance, and a sword, he says

again that it is God's law he is carrying out.

For what if he does not know it himself ? yet
it is God that hath so shaped things (pvruq

krvTrueev). If then, whether in punishing, or in

honoring, he be a Minister, in avenging
virtue's cause, in driving vice away, as God
willeth, why be captious against him, when he
is the cause of so many good doings, and

paves the way for thine too ? since there are

many who first practised virtue through the

fear of God. For there are a duller sort,

whom things to come have not such a hold

upon as things present. He then who by fear

and rewards gives the soul of the majority a

preparatory turn towards its becoming more
suited for the word of doctrine, is with good
reason called " the Minister of God."

Ver. 5.
" Wherefore ye must needs be sub-

ject, not only for wrath but also for conscience
sake."

What is the meaning of,
" not only for

wrath ?
"

It means not only because thou dost

resist God by not being subject, nor only
because thou art procuring great evils for thy-

self, both from God and the rulers, but also

because he is a benefactor to thee in things of

the greatest importance, as he procures peace
to thee, and the blessings of civil institutions.

For there are countless blessings to states

through these authorities
;
and if you were to

remove them, all things would go to ruin, and
neither city nor country, nor private nor pub-
lic buildings, nor anything else would stand,
but all the world will be turned upside down,
while the more powerful devour the weaker.
And so even if some wrath were not to follow

man's disobedience, even on this ground thou

oughtest to be subject, that thou mayest not

seem devoid of conscience and feeling towards
the benefactor.

Ver. 6.
"
For, for this cause pay ye tribute

also
;
for they are God's ministers, attending

continually on this very thing."
Without going one by one into the benefits

done to states by the rulers, as that of good
order and peace, the other services, as regard-

ing the soldiery, and those over the public

business, he shows the whole of this by a sin-

gle case. For that thou art benefited by him.
he means, thou bearest witness thyself, by
paying him a salary. Observe the wisdom
and judgment of the blessed Paul. For that

which seemed to be burdensome and annoying
the system of imposts this he turns into a

proof of their care for men. What is the rea-

son, he means, that we pay tribute to a king ?

It is not as providing for us ? And yet we

should not have paid it unless we had known
in the first instance that we were gainers from
this superintendence. Yet it was for this

that from of old all men came to an agreement
that governors should be maintained by us.

because to the neglect of their own alt airs.

they take charge of the public,
1 and on this

they spend their whole leisure, whereby our

goods also are kept safe. After saying then
what the external goods are, he again averts
to the former line of argument (for in this

way he was more likely to attract the believer
to him), and he shows again that this is God's

decree, and on it he makes his advice rest

finally, in these words,
"
they are God's min-

isters." Then to show the pains they take,

and their hard life, he proceeds,
"
Waiting continually upon this very thing."

For this is their life, this their business,
that thou mayest enjoy peace. Wherefore in

another Epistle, he bids them not only be

subject, but also "
pray

"
in their behalf.

And as showing there too that the advantage
was common to all, he adds,

" that we may
lead a quiet and peaceable life in all things.'

-

-

(1 Tim. ii. 1, 2.) For it is in no small degree
that they contribute to the settled state of the

present life, by keeping guard, beating off

enemies, hindering those who are for sedition

in the cities, putting an end to differences

among any. For do not tell me of some one
who makes an ill use of the thing, but look to

the good order that is in the institution itself,

and you 'will see the great wisdom of Him
who enacted this law from the first.

Ver. 7, 8.
" Render therefore to all their

dues ; tribute to whom tribute, custom to

whom custom, fear to whom fear, honor to

whom honor. Owe (or ye owe) no man any-

thing, but to love one another."

He still keeps upon the same line, bidding
them pay them not money only, but honor
and fear. And how is it when he said above,
" Wilt thou not be afraid of the power ? do
that which is good ;

"
that he here says

"
ren-

der fear?" He does it meaning exceed _

honor, and not the fear which comes from a

bad conscience, which he alluded to before.

And it is not ''give,'' that he says, but " ren

der
"

(or
"
give back." -

. ami then adds
to it, the "dues." For it is not a favor that

you confer by so doing, since the thing is

1 Arist. Etk. viii. S,
" The political union of men seen

have been first formed for advantage, and for this it is up-
held." See /'<>/. i. 2, where he says of it, that "it is formed
that men may live, but is (in the nature of things) that they
may live well."

2 St. Aus.'ustin ,/< Civ. Dei, xix. 17. writes,
"
Bui the heav-

enly city, 1 >r rather that part of it which sojourneth in this mor-
tal state, and liveth by faith, must likewise make use of this
kind of peace, till that mortality, for which such peace is

needful, pass away." Anil xix. 26, he quotes 1 Tim. ii. 2, and
Jer. xxix. 7, to the same purpose.
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matter of due. And if you do it not, you will

be punished as obstinate. Do not suppose
that you are lowering yourself, and detracting
from the dignity of your own philosophy, if

you rise up at the presence of a ruler, or if

you uncover your head. For if he laid these

laws clown at that time, when the rulers were

Gentiles, much more ought this to be done
with them now they are believers. But if you
mean to say, that you are entrusted with

greater privileges, be informed that this is not

thy time. For thou art a stranger and a so-

journer. A time will be when thou shalt ap-

pear brighter than all. Now thy
"

life is hid

with Christ in God. When Christ shall ap-

pear, then shall ye also appear with Him in

glorv." (Col. iii. 3, 4.) Seek not then in this

life of accidents thy change, but even if thou

hast to be with fear in a ruler's presence,
do not think that this is unworthy thy
noble birth. For so God willeth, that the

ruler who has his place marked *

by
Him, should have his own power; And
when he who is conscious of no evil in

himself, stands with fear in the judge's pres-

ence, much more will he who doth evil things
be affrighted, and thou in this way wilt be the

more respected. For it is not from honoring
that the lowering of self comes but from dis-

honoring him. And the ruler will treat thee

with greater respect, and he will glorify thy
Master owing to this, even if he be an unbe-

liever.
" Owe'2 no man anything, but to love

one another." Again he has recourse to the

mother of good deeds, and the instructress of

the things spoken of, who is also productive
of every virtue, and says that this is a debt

also, not however such as the tribute or the

custom, but a continuous one. For he does
not wish it ever to be paid off, or rather he

would have it always rendered, yet never fully

so, but to be always owing. For this is the

character of the debt, that one keeps giving
and owing always. Having said then how
he ought to love, he also shows the gain of it,

saying,
" For he that loveth another hath fulfilled

the Law."
And do not, pray, consider even this a

favor
;
for this too is a debt. For thou owest

love to thy brother, through thy spiritual rela-

tionship. And not for this only, but also

because " we are members one of another."

And if love leave us, the whole body is rent

in pieces. Love therefore thy brother. For
if from his friendship thou gainest so much as

1
TvmiiBe'is, see p. 513. ovtu>s eTiiTriocrei'. The sense appears to

be,
" whose precise character in every form of government

Himself determines."
2 Or "ye owe," it may seem that this is his sense, from

" thou owest," but he would have it look the other way.

to fulfil the whole Law, thou owest him love

as being benefited by him.

Ver. 9.
" For this, Thou shalt not commit

adultery, Thou shalt not kill, Thou shalt not

steal, Thou shalt not bear false witness,3 and

any other commandment, is briefly compre-
hended in this saying, Thou shalt love thy

neighbor as thyself."
He does not say merely it is fulfilled, but

"
it is briefly comprehended,

4 that is, the

whole work of the commandments is concisely
and in a few words completed. For the be-

ginning and the end of virtue is love. This
it has for its root, this for its groundwork, this

for its summit. If then it be both beginning
and fulfilment, what is there equal to it ? But
he does not seek love merelv, but intense

love. For he does not say merely "love thy

neighbor," but,
"
as thyself." Hence also

Christ said
5
that "the Law and the Prophets

hang upon
"

it. And in making two kinds of

love, see how He has raised this ! For after

saying that the first commandment is,
" Thou

shalt love the Lord thy God," He added a

second
;

and He did not stay, but added,
"
like unto it

;
Thou shalt love thy neighbor

as thyself." What can be equal to this love

to man, or this gentleness? That when we
were at infinite distance from Him, He brings
the love to us into comparison with that

toward Himself, and says that that "
is like

unto this." Hence then, to put the measures
of either as nearly the same, of the one He
says,

" with all thy heart, and with all thy
soul," but of this towards one's neighbor, He
says,

"
as thyself." But Paul said, that when

this did not exist even the other was of no

great profit to us. As then we, when we are

fond of any one, say, if you love him, then you
love me

;
so He also to show this saith,

"
is

like unto it
;

" and to Peter,
"

If thou lovest

Me, feed My sheep." (John xxi. 16.)

Ver. 10. "Love worketh no ill to his

neighbor, therefore love is the fulfilling of the

Law."
Observe how it has both virtues, abstinence

from evils (for it
" worketh no ill," he says),

and the working of good deeds. "For it is,"

he says, "the fulfilling (or filling up) of the

Law
;

"
not bringing before us instruction

only on moral duties in a concise form, but

making the accomplishment of them easy also.

For that we should become acquainted with

3 St. Chrysostom omits " Thou shalt not covet." Many
Mss. of the New Testament omit " Thou shalt not bear false

witness," but all known Mss. of St. Chrysostom have it, as
well as the printed copies.

*
aua<i(j>a\aiovTai., see p. 472, note 3

.

5 Matt. xxii. 39. St. Hilary on the place notices that the
second could not be called like unto it. were it not that our

Neighbor means Christ, i. e. as present in His members.
6 So most Mss. while the old edd. read "

added, and the
second "
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things profitable to us was not all that he was
careful for (which is the Law's care), but also

with a view to the doing of them it brought
us great assistance ; accomplishing not some
part of the commandments, but the whole sum
of virtue in us. Let us then love one another,
since in this way we shall also love God,

1 Who
loveth us. For in the case of men, if you love

a man's beloved, he that loveth him is conten-
tious at it. But here He deemeth thee wor-

thy to share His love, and hateth thee when
thou sharest not. For man's love is laden

with envy and grudging;
2 but God's is free

from all passion, whence also He seeketh for

those to share His love. For He says, love

thou with Me, and then thyself also will I

love the more. You see the words of a vehe-

ment lover! If thou love My beloved, then
will I also reckon Myself to be greatly beloved
of thee. For He vehemently desireth our

salvation, and this He showed from of old.

Now hear what He saith when He was form-

ing the man,
" Let Us make man in Our

Image :" and again, "Let Us 3 make an help
meet for him. It is not good for him to be
alone." (Gen. i. 26.) And when he had

transgressed, He rebuked him, observe how

gently;
4 and He does not say, Wretch ! thou

very wretch ! after receiving so great benefits,
hast thou after all trusted to the devil ? and
left thy Benefactor, to take up with the evil

spirit? But what saith He? "Who told

thee that thou art naked, unless thou hast

eaten of the Tree, from which alone I com-
manded thee not to eat?" (ib. iii. n.) As if

a father were to say to a child, who was or-

dered not to touch a sword, and then diso-

beyed and got wounded,
" How earnest thou

wounded ? Thou earnest so by not listening
to me." You see they are the words of a

friend rather than a master, of a friend de-

spised, and not even then forsaking. Let us
then imitate Him, and when we rebuke, let

us preserve this moderation. For even the

woman He also rebuketh again with the same

gentleness. Or rather what He said was not
so much rebuke as admonition and correction,
and security against the future. This is why
He saith nothing

5
to the serpent. For he

was the designer of the mischiefs, and had it

not in his power to put off the accusation on

any one else, wherefore He punished him

severely : and even here He did not come to

1 Ms. "be beloved of God," which makes a fair sense with
the context.

2
Plato, Phcpdr. p. 217, B. o (frflovos e'f<o ei'ov \opov i'araTai,

Envy standeth without the Divine circle.
3 Gen. ii. 18. This plural is in the LXX., not in the Hebrew.

See in Gen. c. ii. Horn. xiv.
4 On the Fall, see Horn. xvii. in Gen.
5 Nothing before or beside his sentence. Nothing of admo-

nition. See Ben.

a pause, but made the earth also to share in

the curse. But if He cast them out of para-

dise, and condemned them to labor, even for

this we ought to adore and reverence Him the

most. For since self-indulgence issues in

listlessness, He trenches upon the pleasure by
building a fort of pain against listlessness,
that we may return to the love of Him. And
what of Cain's case ? Doth he not meet with

the same gentleness? For being by him also

insulted, He cloth not reproach (same word as

insult) in return, but entreats (or comforts

him, and says, "Why is thy countenance
fallen ?

"
(Gen. iv. 6.) And yet what he had

done allowed of no excuse whatever. And
this the younger brother shows. But still even
then He doth not rebuke him : but what saith

He ?
" Hast thou sinned : keep peace ;

" " do
so no more." "To thee shall his turning be,
and thou shalt rule over him" (ib. 7, LXX.),
meaning his brother. "For if thou art afraid,
lest for this sacrifice," He means,

"
I should

deprive thee of the preeminence of the first-

born, be of good cheer, for the entire com-
mand over him do I put into thy hands. Only
be thou better, and love him that hath done
thee no wrong ;

for I have an interest in you
both. And what maketh Me most glad is,

that ye be not at variance one with another."

For as a devoted mother, so doth God do and

plan everything to keep one from being torn

from another
;
but that you may get a clearer

view, by an example, of my meaning, call to

your mind, pray, Rebecca in her trouble, and
running about evervwhere, when the elder

son was at enmity with the younger. For if

she loved Jacob, still she did not feel averse

to Esau. And therefore she said, Lest by any
means "

I be deprived of both of you. my
children, in one day." (ib. xxvii. 45.) There-
fore also God upon that occasion said, "Thou
hast sinned : be at peace : unto thee shall his

turning be "
(ib. iv. 7), so repressing the

murder beforehand, and aiming at the peace
of them both. But when he had murdered

him, He did not even then bring His care for

him to a close, but again answers the fratricide

in gentle terms, saying. "Where is thy brother

Abel ?
"

that even now, if he would, he might
make a full confession. But he struggled in

defence of his former misdeeds, with a greater
and sadder shamelessness. But even then

God doth not leave him, but again speaks the

language of an injured and despised lover,

and says.
" The voice of thy brother's blood

crieth unto Me." (Gen. iv. 10.) And again
He rebukes the earth with the murderer, turn-

ing His wrath off to it. and saying,
" Cursed

8 See Horn. xi.x. in Gen. St. Cyr. A!. Glapk. lib. i. 2. p.
20 B. takes this as said to Abel.
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be the earth, which opened her mouth to

receive thy brother's blood
"

(ib. ii.) ;
and

doing like those who lament (avaKalovvTa^), as

David also did when Saul was fallen. For he

made an address to the mountains which re-

ceived him as he died, in the words, "Ye
mountains of Gilboa, let there fall on you
neither rain nor dew, because there were the

shields of the mighty cast away." (2 Sam i.

21.) And thus God also, as though singing
some solitary dirge (jwvuSiav), saith, "The
voice of thy brother's blood crieth unto Me

;

and now art thou cursed from the earth,
which hath opened her mouth to receive thy
brother's blood from thy hand." And this

He said to humble his fiery passion, and to

persuade him to love him at least now he was

gone. Hast thou extinguished his life ? He
would say ; why dost thou not now extinguish
the hatred also ? But what doth He do ? He
loveth both the one and the other, since He
made them both. What then ?

* doth (4 Mss.

will) He let the murderer go unpunished ?

Nay, he would but have grown worse. Will

He punish him then ? Nay, He hath more
tenderness than a father. See then how He
at once punisheth and also displays, even in

this, His love. Or rather, He doth not so

much as punish, but only corrects. For He
doth not kill him, but only fetters him with

trembling, that he may divest himself of the

crime, that so at least he may come back to a

natural tenderness for the other, and that so

at last he may make a truce with him now he
hath gone ;

for He were fain he should not go
away to the other world in enmity with him
that was deceased. This is the way wherein

they that love, when in doing acts of kindness

they meet with no love in return, are led on
to be vehement and to threaten, not with their

will indeed, but led by their love to do this :

that at least in this way they may win over

those that scorn them. Yet affection of this

sort is one of compulsion, and still this even
solaces them, through the vehemency of their

love. And so punishment itself comes from

affection, since unless pained at being hated,

they would not choose to punish either. Now
observe, how this is what Paul says to the

Corinthians. For " who is he "
(says he)

"
that maketh me glad, but the same which is

made sorry by me ?
"

(2 Cor. ii. 2.) And so

when he is going to the full extent of punish-
ment, then he shows his love. Thus the

Egyptian woman too, from her vehement love,
as vehemently punished Joseph : and she

1 Alluding to the vrivuv ai rpe/j-Mv of the LXX., v. 12.

indeed did so for mischief, the love beins un-
chaste

;
but God for good, since the love was

worthy of Him who loved. This is why He
does not refuse even to condescend to grosser
words, and to speak the names of human pas-

sions, and to call Himself jealous. For "
I

am a jealous God "
(Ex. xx. 5), He saith, that

you may learn the intenseness of the love.

Let us then love Him as He would have us :

for He sets great store thereby. And if we
turn away, He keepeth inviting us, and if we
will not be converted, He chasteneth us

through His affection, not through a wish to

exact punishment of us. And see what He
saith in Ezekiel to the city that was beloved,

yet had despised Him. "
I will bring thy

lovers against thee, and will deliver thee into

their hands, and they shall stone thee, and
shall slay thee, and My jealousy shall be
taken away from thee, and I will rest, and I

will not trouble Myself any more." (From
Ezek. xvi. 37-42.) What more than this

could a vehement lover have said, when de-

spised by his beloved, and after all again

ardently loving her? For God doeth every-

thing that He may be loved by us, and owing
to this He spared not even His Son. But we
are unbending, and savage. Yet let us "be-

come gentle at last, and love God as we ought
to love Him, that we may with pleasure enjoy
virtue. For if any that hath a beloved wife

does not perceive any of the vexations that

come day by day, He that loveth with this

divine and pure love, only consider what great
pleasure he will have to enjoy! For this is,

indeed it is, the kingdom of Heaven
;

this is

fruition of good things, and pleasure, and

cheerfulness, and joy, and blessedness. Or
rather, say as many things as I may, I shall

still be unable to give you any such represen-
tation of it as should be, but the trial of it

alone can give a knowledge of this goodly
thing. Wherefore also the Prophet saith,
"
Delight thyself in the Lord "

(Ps. xxxvii. 4),

and,
" Taste and see that the Lord is gra-

cious." (Ib. xxxiv. 8.) Let us then be per-

suaded, and indulge ourselves in His love.

For in this way we shall both see His King-
dom even from out of this life, and shall be

living the life of Angels, and while we abide
on earth, we shall be in as goodly a condition

as they that dwell in heaven
;

and after our

departing hence, shall stand the brightest of

beings by the judgment-seat of Christ, and
shall enjoy that glory unutterable, which may
we all attain unto, by the grace and love

toward man of our Lord Jesus Christ. For to

Him is the glory forever, Amen.
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" And that, knowing the time, that now it is high time

to awake out of sleep."'

Since he had given them what commands
were fitting, he again thrusts, them on to the

performance of good works, in consideration

of what was pressing upon them. For the

time of judgment, he means, is at the doors.

So too he wrote to the Corinthians also,
" The remaining time is short. 1

"
(i Cor. vii.

29.) And to the Hebrews again, "For yet a

little while, and He that shall come will

come, and will not tarry." (Heb. x. 37.)

But in those cases it was to cheer those in

trouble, and to solace the toils of their closely

successive temptations, that he said those

things : but in the passage before, us he does

it to rouse those that are asleep, this language

being useful to us for both the purposes : and

what is that which he says,
" Now it is high

time to awake out of sleep ?
"

It is, that near

is the Resurrection, near the awful Judgment,
and the day that burnetii as a furnace, near.

Henceforward then we must be free from our

listlessness ;

" for now is our salvation nearer

than when we believed."* You see how he

puts the Resurrection now close by them.

For as the time advances, he means, the sea-

son of our present life is wasting away, and

that of the life to come waxes nearer. If

then thou be prepared, and hast done all

whatsoever He hath commanded, the day is

salvation to thee (3 Mss. and Cat. n^rr/pia <) ;

but if the contrary, not so. For the present

however, it is not upon alarming grounds that

he exhorts them, but upon kindly ones, thus

also to untie them from their fellow-feeling

for the things of this present world. Then

since it was not unlikely, that in the begin-

ning of their early endeavors they would be

most earnest, in that their desire was then at

its full vigor, but that as the time went on,

1 1 Cor. vii. 29. The stopping only is altered, as in Horn,

xix. on the Hebrews (Matthix) p. 225 ed. Field.
* 'HuCiv is better taken with eyyvrtpov :

" For now is sal-

vation nearer to us than when we believed." (So R. V.)

Both the position of the words and the requirements of

emphasis favor this construction. Chrys. is essentially cor-

rect in referring r; cnuTrjpia here to the last things. The refer-

ence is to the Messianic salvation which is to be ushered in by
the Parousin of the Lord from heaven. The period
shall intervene between the time of writing and the advent

of Christ is designated as "
night

"
1 12). but the

"
day

' which
the Messianic aurripia. shall usher in is neaririyyt-ictv). G. B. S.

the whole of their earnestness would wither

I down to nothing ;
he says that they ought

however to be doing the reverse, not to get
! relaxed as time went on, but to be the more

full of vigor. For the nearer the King may
be at hand, the more ought they to get them-

selves in readiness
;
the nearer the prize is,

j

the more wide awake ought they to be for the

. contest, since even the racers do this, when
i they are upon the end of the course, and

towards the receiving of the prize, then they

rouse themselves up the more. This is why
he said,

" Now is our salvation nearer than

when we believed."

Ver. 12.
" The night is far spent, the day is

at hand."
If then this is upon ending, and the latter

is drawing near, let us henceforth do what

belongs to the latter, not to the former. For

this is what is clone in the things of this life.

And when we see the night pressing on

towards the morning, and hear the swallow

twittering, we each of us awake our neighbor,

although it be night still. But so soon as it

is actually departing, we hasten one another,

and say, It is day now ! and we all set about

I

the works of the clay, dressing, and leaving

our dreams, and shaking our sleep thoroughly

off, that the day may find us ready, and we

may not have to begin getting up, and stretch-

ing ourselves, when the sunlight is up. What
then we do in that case, that let us do here also.

Let us put off imaginings, let us get clear of

. the dreams of this life present, let us lay aside
'

its deep slumber, and be clad in virtue for

garments. For it is to point out all this that

he says,
" Let us therefore cast off the works of

darkness, and let us put on the armor of

light."

Yes, for the day is calling us to battle-

array, and to the fight. Yet fear not at hear-

ing of array and arms. For in the case of

the visible' suit of armor, to put it on is a

heavy and abhorred task. But here it is

desirable, and worth being prayed for. For

it is of Light the arms are ! Hence they will

set thee forth brighter than the sunbeam, and

giving out a great -listening, and they place

thee in securitv : for they are arms, and glit-
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tering do they make thee : for arms of light
are they! What then, is there no necessity
for thee to fight ? yea, needful is it to fight,

yet not to be distressed and toil. For it is

not in fact war, but a solemn dance and feast-

day, such is the nature of the arms, such the

power of the Commander. And as the bride-

groom goes forth with joyous looks from his

chamber, so cloth he too who is defended with

these arms. For he is at once soldier and

bridegroom. But when he says,
" the day is

at hand," he does not even allow it to be but

near, but puts it even now beside us. For he

savs,
" Let us walk becomingly," (A. V. honestly,

in this sense)
"
as in the day." For day it

already is. And what most people insist

upon very much in their exhortations, that he
also uses to draw them on, the sense of the

becoming. For they had a great regard to

the esteem of the multitude. 1 And he does
not say, walk ye, but let us walk, so making
the exhortation free from anything grating,
and the reproof gentle.

" Not in rioting and drunkenness." Not
that he would forbid drinking, but the doing
it immoderately; not the enjoying of wine,
but doing it to excess (uerd irapmviar). As
also the next thing he states likewise with the

same measure, in the words,
" Not in chambering and wantonness

;

*'

for here also he does not prohibit the inter-

course of the sexes, but committing forni-

cation.
" Not in strife and envying." It is

the deadly kind of passions then that he is

for extinguishing, lust, namely, and anger.
Wherefore it is not themselves only, but even
the sources of them that he removes. For
there is nothing that so kindles lust, and in-

flames wrath, as drunkenness, and sitting long
at the wine. Wherefore after first saying,
" not in rioting and drunkenness," then he

proceeded with,
" not in chambering and

wantonness, not in strife and envying." And
even here he does not pause, but after strip-

ping us of these evil garments, hear how he

proceeds to ornament us, when he says,
Ver. 14.

" But put ye on the Lord Jesus
Christ."

He no longer speaks of works, but he
rouses them to greater things. For when he
was speaking of vice, he mentioned the works
of it : but when of virtue, he speaks not of

works, but of arms, to show that virtue put-
teth him that is possessed of it into complete
safety, and complete brightness. And even
here he does not pause, but leading his dis-

1 St. Augustin de Civ. Dei, v. 13-15, discusses this motive,
and the temporal good that comes of it, as to the Roman state

;

quoting Matt. vi. 2.

course on to what was greater, a thing far

more awestriking ;
he gives us the Lord Him-

self for a garment, the King Himself : for he

that is clad with Him, hath absolutely all

virtue.* But in saying,
" Put ye on," he bids

us be girt about with Him upon every side. As
in another place he says,

" But if Christ be in

you." (Rom. viii. 10.) And again,
" That

Christ may dwell in the inner man." (Eph.
iii. 16. l^aLpunct.) For He would have our
soul to be a dwelling for Himself, and Himself
to be laid round about us as a garment, that

He may be unto us all things both from
within and from without. For He is our
fulness

;
for He is

" the fulness of Him that

filleth all in all
"

(ib. i. 23): and the Way,
and the Husband, and the Bridegroom ;

for
"

I have espoused you as a chaste virgin to

one husband," (2 Cor. xi. 2) : and a root,
and drink, and meat, and life

;
for he says,

"
I live, yet not I, but Christ liveth in me

;

"

(Gal. ii. 20) and Apostle, and High-Priest,
and Teacher, and Father, and Brother, and

Joint-heir, and sharer of the tomb and
Cross

;
for it says,

" We were buried together
with Him," and "

planted together in the

likeness of His Death" (Rom. vi. 4, 5) : and
a Suppliant ;

" For we are ambassadors in

Christ's stead
"

(2 Cor. v. 20) : and an
"Advocate to the Father;" for " He also

maketh," it says,
" intercession for us:"

(Rom. viii. 34) and house and inhabitant
;

for He says,
" He that abideth in Me and T in

Him "
(John xv. 5) : and a Friend

; for, "Ye
are My friends

"
(ib. 14): and a Foundation,

and Corner-stone. And we are His members
and His heritage, and building, and branches,
and fellow-workers. For what is there that He
is not minded to be to us, when He makes us

cleave and fit onto Him in every way? And
this is a sign of one loving exceedinglv. Be

persuaded then, and rousing thee from sleep,

put Him on, and when thou hast done so,

give thy flesh up to His bridle. For this is

what he intimates in saying,
" And make not provision for the flesh, to

fulfil the lusts thereof." For as he does not

forbid drinking, but drinking to excess, not

marrying, but doing wantonness
;
so too he

does not forbid making provision for the flesh

either, but doing so with a view "
to fulfil the

lusts thereof," as, for instance, by going be-

yond necessaries. For that he does bid make
provision for it, hear from what he says to

Timothy,
" Use a little wine for thy stom-

* In one of the apostle's favorite figures, that of putting off,
or on, as clothing, he states again the essential qualities of the
Christian life. The Christian is even now to belong to that

sphere of light into whose full glory he shall shortly be
raised. The culminating thought is :

"
put on Christ."

Chrys.' application of the apostle s exhortation is one of his

most eloquent passages. G. B. S.
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aclvs sake, and thine often infirmities.''

(1 Tim. v. 23.) So here too he is for taking
care of it, but for health, and not wantonness.

For this would cease to be making provision
for it, when you were lighting up the flame,
when you were making the furnace powerful.
But that you may form a clearer notion what
"
making provision

"
for it

"
to fulfil the lusts

thereof
"

is, and may shun such a provision,

just call to mind the drunken, the gluttonous,
those that pride themselves in dress, those

that are effeminate, them that .live a soft and
relaxed life, and you will see what is meant.

For they do everything not that they may be

healthy, but that they may be wanton and
kindle desire. But do thou, who hast put on

Christ, prune away all those things, and seek

for one thing only, to have thy flesh in health.

And to this degree do make provision for it,

and not any further, but spend all thy industry
on the care of spiritual things. For then you
will be able to rouse yourself out of this sleep,
without being weighed down with these mani-

fold desires. For the present life is a sleep,
and the things in it are no way different from
dreams. And as they that are asleep often

speak and see things other than healthful, so

clo we also, or rather we see much worse

even. For he that doeth anything disgraceful
or says the like in a dream,

1 when he is rid

of his sleep, is rid of his disgrace, also, and
is not to be punished. But in this case it is

not so, but the shame, and also the punish-

ment, are immortal. Again, they that grow
rich in a dream, when it is day are convicted

of having been rich to no purpose. But in

this case even before the day the conviction

often comes upon them, and before they

depart to the other life, those dreams have

flown away.
Let us then shake off this evil sleep, for if

the day find us sleeping, a deathless death

will succeed, and before that day we shall be

open to the attacks of all the enemies that are

of this world, both men and devils : and if

they be minded to undo us, there is nobody
to hinder them. For if there were many
watching, then the danger would not be so

great; since however, one perhaps there is, or

two, who have lighted a candle, and would be

as it were watching in the depth of night,
while men were sleeping ; therefore now we
have need of much sleeplessness, much

guardedness, to prevent our falling into the

most irremediable evils. Doth it not now
seem to be broad daylight? do we not think

that all men are awake and sober? yet still

1 On this see St. Augustin, Conf. x. 30, p. 205 O. T. de G<

lit. x. 12, xii. 15. St. Greg. Mor. viii. Si 42 sq. pp. 44 j. 450 O. T.
Cassian. Collat.

(and perhaps you will smile at what I say,
still say it I will) we seem all of us like men
sleeping and snoring in the depth of night.
And if indeed an incorporeal being could be

seen, I would show you how most men are

snoring, and the devil breaking through walls,

and butchering us as we lie, and steal mil;

away the goods within, doing everything fear-

lessly, a^ if in profound darkness. ( >r rather,
even if it be impossible to see this with our

eyes, let us sketch it out in words, and con-
sider how many have been weighed down by
evil desires, how many held down by the sore
evil of wantonness, and have quenched the

light of the Spirit. Hence it comes that they
see one thing instead of another, hear one

thing instead of another, and take no notice

of any of the things here told them. Or if I

am mistaken in saying so, and thou art awake,
tell me what has been doing here this day, if

thou hast not been hearing this as a dream.
I am indeed aware that some can tell me
(and I do not mean this of all) ; but do thou
who comest under what has been said, who
hast come here to no purpose, tell me what

Prophet, what Apostle hath been discour-

to us to-day ? and on what subjects ? And
thou wouldest not have it in thy power to tell

me. For thou hast been talking a great deal

here, just as in a dream, without hearing the

realities. And this I would have said to the

women too, as there is a great deal of sleep-

ing amongst them. And would it were sleep !

For he that is asleep says nothing either good
or bad. But he that is awake as ye are puts
forth many a word even for mischief on his

own head, telling his interest, casting up his

creditor accounts, calling to memory some
barefaced bargaining, planting the thorns

thick in his own soul, and not letting the seed

make even ever so little advance. But rouse

thyself, and pull these thorns up by the roots,

and shake the drunkenness off: for this is the

cause of the sleep. But by drunkenness I

mean, not that from wine only, but from

worldly thoughts, and with them that from

wine also. (See p. 443.) And this advice -
1

am giving not to the rich only, but the poor
too, and chiefly those that club together for

social parties. For this is not really indul-

gence or relaxation, but punishment and ven-

geance. For indulgence lies not in speaking

filthy things, but in talking solemnly, in b<

filled, not being ready'to burst. Bui if thou

thinkest this is pleasure, show me the pleasure

by the evening! Thou canst not! And
hitherto I sav nothing of the mischiefs it leads

2 ThU is .1 pood illustration of Aristotle's remark, that
mrses '>n moral matters are pretty well useless,

while
|

mi .re like the truth." Eth. ii. ;
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to, but at present have only been speaking to

you of the pleasure that withers away so

quickly. For the party is no sooner broken

up, than all that went for mirth is flown away.
But when I come to mention the spewing, and
the headaches, and the numberless disorders,
and the soul's captivity, what have you to say
to all this? Have we any business, because
we are poor, to behave ourselves unseemly
too ? And in saying this I do not forbid your
meeting together, or taking your suppers at a

common table, but to prevent your behaving
unseemly, and as wishing indulgence to be

really indulgence, and not a punishment, nor

a vengeance, or drunkenness and revelling.
Let the Gentiles (pCfa)veg) see that Christians

know best how to indulge, and to indulge in

an orderly way. For it says, "Rejoice in the

Lord with trembling." (Ps. ii. n.) But how
then can one rejoice ? Why, by saying

hymns, making prayers, introducing psalms in

the place of those low songs. Thus will

Christ also be at our table, and will fill the

whole feast with blessing, when thou prayest,
when thou singest spiritual songs, when thou
invitest the poor to partake of what is set be-

fore thee, when thou settest much orderliness

and temperance over the feast. So thou wilt

make the party a Church,
1

by hymning, in the

room of ill-timed shouts and cheers, the Mas-
ter of all things. And tell me not, that an-

other custom has come to prevail, but correct

what is thus amiss. " For whether ye eat," it

says,
" or whether ye drink, or whatsoever ye

do, do all to the glory of God." (i Cor. x.

31.) For from banquets of that sort you have
evil desires, and impurities, and wives come
to be in disrepute, and harlots in honor

among you. Hence come the upsetting of

families and evils unnumbered, and all things
are turned upside down, and ye have left the

pure fountain, and run to the conduit of mire.

For that an harlot's body is mire, I do not en-

quire of any one else but of thine own self that

wallowest in the mire, if thou dost not feel

ashamed of thyself, if thou dost not think thy-
self unclean after the s.in is over. Wherefore
I beseech you flee fornication, and the mother
of it, drunkenness. Why sow where reaping
is impossible, or rather even if thou dost reap,
the fruit brings thee great shame ? For even
if a child be born, it at once disgraces thyself,
and has itself had injustice done it in being
born through thee illegitimate and base. And
if thou leave it never so much money, both
the son of an harlot, and that of a servant-

maid, is disreputable at home, disreputable in

the city, disreputable in a court of law : dis-

1 Ora et ibi templum est, D. Bernard.

reputable too wilt thou be also, both in thy
lifetime, and when dead. For if thou have

departed even, the memorials of thy unseemli-
ness abide. Why then bring disgrace upon
all these? Why sow where the ground makes
it its care to destroy the fruit ? where there are

many efforts at abortion ? where there is mur-
der before the birth ? for even the harlot thou
dost not let continue a mere harlot, but
makest her a murderess also. You see how
drunkenness leads to whoredom, whoredom to

adultery, adultery to murder
;
or rather to a

something even worse than murder. For I

have no name to give it, since it does not take
off the thing born, but prevent its being
born.'

2

Why then dost thou abuse the gift of

God, and fight with His laws, and follow after

what is a curse as if a blessing, and make the
chamber of procreation a chamber for murder,
and arm the woman that was given for child-

bearing unto slaughter ? For with a view to

drawing more money by being agreeable and
an object of longing to her lovers, even this

she is not backward to do, so heaping upon
thy head a great pile of fire. For even if the

daring deed be hers, yet the causing of it is

thine. Hence too come idolatries, since

many, with a view to become acceptable,
devise incantations, and libations, and love-

potions, and countless other plans. Yet still

after such great unseemliness, after slaughters,
after idolatries, the thing seems to manv to

belong to things indifferent, aye, and to many
that have wives too. Whence the mingle
(<j>opvrbg) of mischief is the greater. For
sorceries 3 are applied not to the womb that is

prostituted, but to the injured wife, and there
are plottings without number, and invocations
of devils, and necromancies, and daily wars,
and truceless fightings, and home-cherished

jealousies. Wherefore also Paul, after saying,"
not in chamberings and wantonness," pro-

ceeds,
"
not in strife and envying," as know-

ing the wars that result therefrom
;

the

upsetting of families, the wrongs done to

legitimate children, the other ills unnumbered.
That we may then escape from all these, let

us put on Christ, and be with Him continually.
For this is what putting Him on is

; never be-

ing without Him, having Him evermore vis-

ible in us, through our sanctification, through
our moderation. So we say of friends, such
an one is wrapped up (m^wraro) in such an-

other, meaning their great love, and keeping
together incessantly. For he that is wrapped
up in anything, seems to be that which he is

wrapped in. Let then Christ be seen in every

2 See Arist. Polit. vii. Tertull. Apol. i. 9, p. 22 O. T. and
note r.

3 Or poisonings.
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part of us. And how is He to be seen ? If

thou doest His deeds. And what did He do?
"The Son of Man," He says, "hath not
where to lay His head." (Luke ix. 58.) This
do thou also aim after. 1 He needed the use
of food, and He fared upon barley loaves.

He had occasion to travel, and there were no
horses or beast of burden anvwhere, but He
walked so far as even to be weary. He had
need of sleep, and He lay

"
asleep upon the

pillow in the fore (npvfivy, here -pupar) part of

the ship." (Mark iv. 3S.) There was occasion
for sitting down to meat, and He bade them lie

down upon the grass. And His garments were

cheap ; and often He stayed alone, with no
train after Him. And what He did on the

Cross, and what amidst the insults, and all,

in a word, that He did, do thou learn by heart

(naTauaOuv) and imitate. And so wilt thou
have put on Christ, if thou " make no provi-
sion for the flesh to fulfil the lusts thereof."

For the thing has no real pleasure, since these

lusts gender again others more keen, and thou

wilt never find satisfaction, but wilt only make
thee one great torment. For as one who is in

a continual thirst, even if he have ten thou-

sand fountains hard by him, gets no good from

this, as he is not able to extinguish the dis-

order, so is he that liveth continually in lusts.

But if thou keep to what is necessary, thou

wilt never come to have this fear, but all

those things will go away, as well drunkenness
as wantonness. Eat then only so much as to

break thy hunger, have only so much upon
thee as to be sheltered, and do not curiously
deck thy flesh with clothing, lest thou ruin it.

For thou wilt make it more delicate, and wilt

do injury to its healthfulness, by unnerving it

with so much softness. That thou mayest
have it then a meet vehicle for the soul, that

the helmsman may be securely seated over
the rudder, and the soldier handle his arms
with ease, thou must make all parts to be

fitly framed together. For it is not the having
much, but requiring little, that keeps us from

being injured. For the one man is afraid

even if he is not wronged : this other, even if

he be wronged, is in better case than those

that have not been wronged, and even for this

very thing is in the better spirits. Let the

object of our search be then, not how we can

keep any one from using us spitefully, but
how even if he wish to do it, he may be with-

out the power. And this there is no other

source whence to obtain, save by keeping to

necessaries, and not coveting anything more.
For in this way we shall be able to enjoy our-

selves here, and shall attain to the good
things to come, by the grace and love toward

man, etc.

HOMILY XXV.
ROM. XIV. i 2.

" Him that is weak in the faith receive ye, but not to

doubtful disputations. For one believeth that he

may eat all things ; another, who is weak, eateth

herbs."

I am aware that to most what is here said

is a difficulty. And therefore I must first

give the subject of the whole of this passage,
and what he wishes to correct in writing this.

What does he wish to correct then ? There
were many of the Jews which believed, who
adhered of conscience to the Law, and after

their believing, still kept to the observance of

meats, as not having courage yet to quit the

service of the Law entirelv. Then that they

might not be observed if they kept from
swine's flesh onlv, they abstained in conse-

quence from all flesh, and ate herbs only, that

what thev were doins; misfit have more the

appearance of a fast than of observance of the

1 Lying on the bare ground was a common part of ascet-

icism.

Law.* Others again were farther advanced*

(-f>.
-

1 and kept up no one thing
of the kind, who became to those, who did

keep them, distressing and offensive, by re-

* Chrys. adopts the view which was common in antiquity
as to who the "weak" here mentioned were. He regards
them as judaizing Christians who were i vet zealous for the
Mosaic law and even went beyond its explicit requirements to
abstain from swine's flesh and abstained lrom meal altogether.
Another cla--s of interpreters have Supposed that the scru-

ples of the
" weak

"
concerning meat had the same ground

as in 1 Cor. viii. and x.. vi ar of eating flesh and
drinking wine that had been used in the heathen sacrificial

worship (So Ruckert. Philippi, Neander). Thechiel obj<
to the former view is that they could not have derived their

doctrine of entire abstinence from meat and wine from the
Mosaic law, which prohibits only the flesh of certain unclean
animals, and does not prohibit wine at all except in particular
cases. The difficulty with the second view is that the whole
passage has no allusion to heathen sacrifices, which could

hardly have been the case if they had been the ground of the

scruple. On the contrary in v. 14 Paul ii ng these
ascetic notions declares his conviction that nothing is

" un-
clean of itself," showing that their view was that flesh and
wine possessed some p Dilution. The

ilties connected with these explanations have led many
recent scholars to different explanations. Baur regarded the
"weak" as Ebionitic Christians, but the Ebionites abstained
from flesh as inherently sinful and it would seem that if this
had been the opinion of the "weak" that Paul could hardly
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proaching them, accusing them, driving them
to despondency. Therefore the blessed Paul,
out of fear lest, from a wish to be right about

a trifle, they should overthrow the whole, and
from a wish to bring them to indifferency
about what they ate, should put them in a

fair way for deserting the faith, and out of a

zeal to put everything right at once, before

the 'fit opportunity was come, should do
mischief on vital points, so by this continual

rebuking setting them adrift from their

agreement in (6/xoXoyiag eli) Christ, and so they
should remain not righted in either respect :

-observe what great judgment he uses and how
he concerns himself with both interests with

his customary wisdom. For neither does he
venture to say to those who rebuke, Ye are

doing amiss, that he may not seem to be con-

firming the other in their observances
;
nor

again, Ye are doing right, lest he should

make them the more vehement accusers : but

he makes his rebuke to square with each.

And in appearance he is rebuking the

stronger, but he pours forth all he has to say
1

against the other in his address to these.

For the kind of correction most likely to be
less grating is, when a person addresses some
one else, while he is striking a blow at a

different person, since this does not permit
the person rebuked to fly into a passion, and
introduces the medicine of correction unper-
ceived. See now with what judgment he does

this, and how well-timed he is with it. For
after saying,

" make not provision for the

flesh to fulfil the lusts thereof," then he

proceeds to the discussion of these points,
that he might not seem to be speaking in

defence of those who were the rebukers, and
were for eating of anything. For the weaker

part ever requires more forethought. Where-
fore he aims his blow against the strong,

immediately saying as follows,
" Him that is

weak in the faith." You see one blow

immediately given to him. For by calling
him weak (aaOevovvra), he points out that he is

"have treated it so mildly. Since the Ebionites date from
about 70 a. d., these ascetics at Rome could have been
Ebionitic only in the sense of having the germs of subsequent
Ebionism. An opinion similar to this has been advocated by
Ritschl, Meyer and Mangold. In their view the root of this
asceticism was Essenic. There was certainly a Judeo-Chris-
tian minority in the Roman church. The ideas of the Essenes
were widely disseminated among the Jews at the time. It is

natural to suppose that among the Roman Jews there were
Essenes or those of Essenic tendencies who upon their
conversion would associate their rigorous asceticism with the
Christian doctrine of the subjugation of the flesh. This view
best meets the requirements of the passage. The Essenes
abstained wholly from wine and practised a supra-legal
regimen in regard to food. They would have no occasion to

array themselves against the apostle's doctrine and he there-
fore treats their scruples not in a polemic but in a cautious
and conciliatory spirit. G. B. S.

1
Kevol, i. e. so as not to have to say anything against them

directly. St. Chrysostom turns the passage in that way more
than Theodoret. See on v. 4, which Theod. applies directly
against the Judaizers. His general remarks on the rhetoric of
the passage are independent of this question.

not healthy (appuarovy. Then he adds next,
"
receive," and point out again that he

requires much attention. And this is a sign
of extreme debility.

" Not to doubtful dis-

putations."
*

See, he has laid on a third

stripe. For here he makes it appear that his

error is of such a nature, that even those who
do not transgress in the same manner, and
who nevertheless admit him to their affection,
and are earnestly bent upon curing him, are

at doubt." You see how in appearance he is

conversing with these, but is rebuking others

secretly and without giving offence. Then by
placing them beside each other, one he gives

encomiums, the other accusations. For he

goes on to say,
" One believeth that he may eat

all things," commending him on the score of

his faith.
" Another who is weak, eateth

herbs," disparaging this one again, on the

score of his weakness. Then since the blow
he had given was deadly (jicupiav, used hyper-

bolically), he comforts him again in these

words,
Ver. 3.

" Let not him that eateth, despise
him that eateth not."

He does not say, let him alone, nor

does he say, do not blame him, nor yet,
do not set him right ;

but do not reproach
him, do not "

despise
"

him, to show they
were doing a thing perfectly ridiculous. But
of this he speaks in other words. " Let not

him which eateth not, judge him that eateth."

For as the more advanced made light of

these, as of little faith, and falsely healed,
and spurious, and still Judaizers, so they too

judged these as law-breakers, or as given to

* Verse 2 counsels receiving to Christian fellowship those
affected by these ascetic scruples but ix't) eis Sicucpureis SiaAoyicr-
/xoiv. These words have been variously rendered : (1)

" not
to doubtful disputations

"
(A. V., R. V.) ; (2)

" for decisions
of doubts" (marg. R. V.); (3) not to judgings of thoughts''
(Meyer); "not to discussions of opinions (Godet). It is

clear that the apostle exhorts the church against allowing the

scruples in question to be matter of debate and division but
whether he means to place a limitation upon the church's

duty to receive the weak brethren or whether he exhorts
them to refrain from making the opinions of the weak a mat-
ter of discussion and judgment, is a question still unsettled.
The following consideration deserve attention in the deci-
sion of the question (1) Paul treats the "weak" throughout
with great forbearance and tenderness. (2) The church is

the party exhorted. (3) It is probably that the Siaxpio-eis

6iaAoyio>tt>i/ refer to actions or judgments which the church
would be in danger of exercising toward the weak. (4) It is

likely that the question of eating meats or herbs only (v. 2) is

a specimen of the SiaAo-ynr/ixoi referred to. (5) Aiaicp;cris
means an act of distinguishing things that differ, i. e. a logi-
cal or moral judgment. (6) The question remains whether
SiaAoyi<rp.6s means a doubt, or a thought, an opinion. The
latter is the primary meaning and seems preferable here.
Then the meaning would be: receive these persons to fellow-

ship and abstain from criticisms and judgments upon their con-
scientious opinions. The translation of our Eng. vs.

" not to

doubtful disputations" is as ambiguous as the original phrase
is in Greek, and is, therefore, a faithful rendering in respect of

ambiguity. These translators seem to take Siaxpio-eis as mean-
ing "doubts " a meaning which that word cannot be shown
to bear. G. B. S.

2 He seems to mean, "are at doubt whether they may ac-

knowledge such." So CEcumenius seems to take it, who par-
aphrases this comment, and adds ai xwpi^eo-Oai,

" and sepa-
rate themselves."
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gluttony. And of these it is likely that many
were of the Gentiles too. Wherefore he

proceeds, "for God hath received him. But
in the other's case he does not say this.

And yet to be despised was the eater's

share, as a glutton, but to be judged, his

that did not eat, as of little faith. But he

has made them change places, to show that he

not only does not deserve to be despised, but

that he can even despise. But do I condemn
him ? he means. By no means. For this is

why he proceeds,
"
for God hath received

him." Why then speakest thou to him of

the law, as to a transgressor? "For God
hath received him :

"
that is, has shown His

unspeakable grace about him, and hath freed

him from all charges against him
;
then again

he turns to the strong.
Ver. 4. "Who art thou that judgest another

man's servant ?
"

Whence it appears that they too judged,
and did not despise only.

" To his own
Master he standeth or falleth." See here is

another stroke. And the indignation seems
to be against the strong man, and he attacks

him. When he says, "Yea, he shall be

holden up," he shows that he is still waver-

ing, and requireth so much attention as to

call in God as a physician for this,
"
for

God," he says,
"

is able to make him stand."

And this we say of things we are quite in

despair about. Then, that he may not de-

spair he both gives him the name of a servant

when he says, "Who art thou that judgest
another man's servant?

" And here again he

secretly attacks him. For it is not because
he does things worthy to exempt him from

being judged, that I bid you not judge him,
but because he is Another's servant, that is, not

thine, but God's. Then to solace him again
he does not say,

"
falleth," but what ?

" standeth or falleth." But whether it be

the latter or the former, either of these is the

Master's concernment, since the loss also goes
to Him, if he does fall, as the riches too, if he

stand. And this again if we do not attend to

Paul's aim in not wishing them to be rebuked
before a fitting opportunity, is very un-

worthy of the mutual care becoming for

Christians. But (as I am always saying) we
must examine the mind with which it is

spoken, and the subject on which it is said,

and the object he would compass when he

says it. But he makes them respectful by
no slight motive, when he says this : for what
he means is, if God, Who undergoeth the

loss, hitherto doth nothing, how can you be

else than ill-timed and out of all measure

exact, when you seize on (dyicwv, throttle) him
and annov him ?

Ver. 5. "One man esteemeth one day
above another, another esteemeth every day
alike."

Here he seems to me to be giving a gentle
hint about fasting. For it is not unlikely that

some who fasted were always judging th

who did not, or among the observances it is

likely that there were sonic that on fixed

days abstained, and on fixed days did no;. 1

Whence also he says,
*' Let every man be

fully persuaded in his own mind." And in

this way he released those who kept the

observances from fear, by saying that the

thing was indifferent, and he removed a

the quarrelsomeness of those who attacked

them, by showing that it was no very desirable

(or urgent, ntp 1 task to be always
making a trouble about these things. Yet it

was not a very desirable task, not in its own
nature, but on account of the time chosen,
and because they were novices in the faith.

For when he is writing to the Colossians, it i^

with great earnestness that he forbids it.

saying,
" Beware lest any man spoil you

through philosophy and vain deceit, after t he-

traditions of men, after the elements of the

world, and not after Christ." (Col. ii. 8, see

p. 4.) And again,
" Let no man judge you

in meat or in drink" (ib. 16), and, "let no
man beguile you of your reward." (ib. 18.)
And when writing to the Galatians with great

precision, he exacts of them Christian spirit

and perfectness in this matter. But here

he does not use this vehemency, because
the faith was lately planted in them. Let

us therefore not apply the phrase,
" Let

every man be persuaded in his own mind," to

all subjects. For when he is speaking of

doctrines, hear what he says,
"

If any one

preacheth unto you any gospel other than that

ye have received, let him be accursed" (Gal.
i. 9), "even "

if it be " an angel." And again,
"

I fear lest by any means as the serpent

beguiled Eve through his subtilty. so your
minds should be corrupted." 12 Cor. xi. 3.)

And in writing to the Philippians, he says,
"Beware of dogs, beware of evil workers,
beware of the concision." (Phil. iii. 2.)

But

with the Romans, since it was not yet the

proper time for setting things of this sort

right,
" Let every man," he says,

" be fully

persuaded in his own mind." For he had

been speaking of fasting. It was to cicar

away the vanity of the others and to release

these from fear then, that he said as fol-

lows :

Ver. 6.
" He that regardeth the day,

regardeth it unto the Lord; and he that

1
i\oii.tvovs, here opposed to air\o>ii'ov5.
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regardeth not the day, to the Lord he doth

not regard it." And,
" He that eateth, eateth

to the Lord, for he giveth God thanks
;
and

he that eateth not, to the Lord he eateth not,

and giveth God thanks."

He still keeps to the same subject. And
what he means is about this. The thing is

not concerned with fundamentals. For the

thing requisite is, if this person and the other

are acting for God's sake, the thing requisite
is (these words are repeated 3 Mss.), if

both terminate in thanksgiving. For indeed

both this man and that give thanks to God.
If then both do give thanks to God, the

difference is no great one. But let me draw

your notice to the way in which here also he

aims unawares a blow at the Judaizers. For
if the thing required be this, the "

giving of

thanks," it is plain enough that he which
eateth it is that "giveth thanks," and not
" he which eateth not." For how should he,
while he still holds to the Law? As then he

told the Galatians,
" As many of you as are

justified by the Law are fallen from grace
"

(Gal. v. 4) ;
so here he hints it only, but does

not unfold it so much. For as yet it was not

time to do so. But for the present he bears
with it (see p. 337) : but by what follows he

gives it a further opening. For where he

says,
Ver. 7. 8. "For none of us liveth unto him-

self, and no man dieth unto himself. For
whether we live, we live unto the Lord

;
and

whether we die, we die unto the Lord," by
this too he makes the same clearer. For how
can he that liveth unto the Law, be living
unto Christ ? But this is not the only thins:

that he effects by this, he also holds back the

person who was in so much haste for their

being set right, and persuades him to be

patient, by showing that it is impossible for

God to despise them, but that in due time He
will set them right. What is the force then of

"none of us liveth to himself?" It means,
We are not free, we have a Master who also

would have us live, and willeth not that we
die, and to whom both of these are of more
interest than to us. For by what is here said
he shows that he hath a greater concern for

us than we have ourselves, and considereth
more than we do, as well our life to be wealth,
as our death to be a loss. For we do not die
to ourselves alone, but to our Master also, if

we do die. But by death here he means that

from the faith. However, this were enough
to convince us that He taketh care for us, in

that it is to Him we live, and to Him we die.

Still he is not satisfied with saying this, but

proceeds further. For after saying,
" Whether

we live, therefore, or die, we are the Lord's,"

and passing from that death to the physical
one, that he may not give an appearance of

harshness to his language, he gives another

very great indication of His care for us. Now
of what kind is this ?

Ver. 9.
" For to this end Christ both died,

and rose, and revived, that He might be Lord
both of the dead and living."
And so let us at least convince thee, that

He is thoughtful for our salvation. For had
He not had this great care for us, where were
the need of the Dispensation (or Incarnation,

oiKovouiuc) ? He then that hath shown so

much anxiety about our becoming His, as to

take the form of a servant, and to die, will

He despise us after we have become so ?

This cannot be so, assuredly it cannot ! Nor
would He choose to waste so much pains.
" For to this end (he says) he also died," as if

any one were to say, Such an one will not
have the heart to despise his servant. For he
minded his own purse. (Cf. Ex. xxi. 21.)
For indeed we are not so much in love with

money, as is He with our salvation. Where-
fore it was not money, but His own Blood
that He gave as bail for us. And for this

cause He would not have the heart to give
them up, for whom He had laid down so

great a price. See too how he shows that

His power also is unspeakable. For he says,
"
to this end He both died and revived, that

He might be Lord both of the dead and the

living." And above he said, "for whether we
live or die, we are His." See what a wide
extended Mastery ! see what unconquerable
might ! see what exact providence over us !

For tell me not, he means, of the living.

Even for the departed He taketh care. But
if He doth of the departed, it is quite plain
that He doth of the living also. For He hath

not omitted any point for this Mastery, mak-

ing out for Himself more claims than men do,
and especially beside 1

all other things in

order to take care of us. For a man puts
down money, and for this clings strongly to

his own slave. But He Himself paid down
His death

;
and the salvation of one who was

purchased at so great a price, and the

Mastery over whom He had gained with so

much anxiety and trouble, He is not likely to

count of no value. But this he says to make
the Judaizer abashed, and to persuade him to

call to mind the greatness of the benefit, and
how that when dead he had come to be alive,

and that there was nothing that he gained
from the Law, and how that it would be the

1
xwp'is: The construction seems imperfect: the Translator

suggests x^ptcSeis,
"
separating' Himself from all others." It

thj passage be not corrupt, xwpis tuiv aA\u>v andvTutv is merely
= in priinis ; and so Field.
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last degree of unfeelingness, to leave Him
Who had shown so much care toward him,
and run away back to the Law. After attack-

ing him then sufficiently, he relaxes again,
and says,

Ver. 10.
" But why dost thou judge ihy

brother? or why dost thou set at nought thy
brother ?

"

And so he seems to be setting them upon a

level, but from that he has said, he shows that

the difference between them is great. First

then by the appellation of "brother
"

he does

away with disputatiousness, and then also by
calling that awful day to their mind. For
after saying,

"
Why dost thou set at nought

thy brother ?
" he proceeds,

" For we shall all

stand before the judgment-seat of Christ."

And he seems indeed to be again rebuking
the more advanced in saying this, but he is

putting the mind of the Judaizer to confusion

by not only calling for his reverence to the

benefit that had been done him, but also mak-

ing him afraid of the punishment to come.
"For we shall all," he says, "stand before

the judgment-seat of Christ."

Ver. ii, 12. "For it is written, As I live,

saith the Lord, every knee shall bow to Me,
and every tongue shall confess to God. So
then every one of us shall give account of

himself to God."
See how he again puts his mind into con-

fusion, while he seems to be rebuking the

other. For he intimates some such thing, as

if he had said, How does it affect you ? Are

you to be punished for him ? But this he

does not say, but hints at it by putting it in

a milder form, and saying,
" For we shall all

stand before the judgment-seat of Christ :

"

and,
" So then every one of us shall give ac-

count of himself to God." And he introduces

the prophet
:

in witness of the subjection of

all to Him, yea a subjection extended even

to those in the Old Testament, and of all ab-

solutely. For he does not barely say every
one shall worship, but "shall confess," that

is, shall give an account of what he has done.

Be in anxiety then as seeing the Master of all

sitting on His judgment-seat, and do not

make schisms and divisions in the Church, by

breaking away from grace, and running over

to the Law. For the Law also is His. And
why say I so of the Law ? Even those in the

Law and those before the Law are His. And
it is not the Law that will demand an

account of thee, but Christ, of thee and
of all the human race. See how he has re-

1 Some Mss. and edd. " with all attesting the subjection to

Him." The passage is found Is. xlv. 23. probablv the reading
of the LXX., till it was corrected to suit the Hebrew. See
Parsons ad loc.

leased us from the fear of the Law. Then
that he may not seem to be saying this

frighten them for the occasion, but to have

come to it in the course he had proposed him-

self, he again keeps to the same subject, and

says,
Ver. 13.

" Let us not therefore judge one
another any more : but judge this rather, that

no man put a stumbling-block or an occasion

to fall in his brother's way."
This does not apply to one less than the

other : wherefore it may well fit with both,
both the advanced man that was offended at

the observance of meats, and the unadvanced
that stumbled at the vehement rebuke given
him. But consider, I pray you, the great

punishment we shall suffer, if we give offence

at all. For if in a case where the thing was

against law, yet, as they rebuked unseason-

ably, he forbade their doing it, in order that

a brother might not be made to offend and
stumble

;
when we give an offence without

having anything to set right even, what treat-

ment shall we deserve? For if not saving others

be a crime (and that it is so, he who buried

the talent proves), what will be the effect of

giving him offence also ? But what if he gives
himself the offence, you may say, by being
weak ? Why this is just why thou oughtest
to be patient. For if he were strong, then he

would not require so much attention. But

now, since he is of the feebler sort, he does

on this ground need considerable care. Let

us then yield him this, and in all respects bear

his burdens, as it is not of our own sins only
that we shall have to give an account, but for

those also wherein we cause others to offend.

For if that account, were even by itself hard

to pass, when these be added too, how are we
to be saved ? And let us not suppose, that if

we can find accomplices in our sins, that will

be an excuse
;
as this will prove an addition

to our punishment. Since the serpent too

was punished more than the woman, as was

the woman likewise more than the man

(1 Tim. ii. 14); and Jezebel also was punished
more severely than Ahab, who had seized the

vineyard ;
for it was she that devised the

whofe matter, and caused the king to offend.

( 1 Kings xxi. 23. 25, 29.) Ami therefore thou,

when thou art the author of destruction to

others, wilt suffer more severely- than those

who have been subverted by thee. For sin-

ning is not so ruinous as leading others also

into the same. Wherefore he speaks of those

who " not only do the same, but have pleasure
in them that do them." (Rom. i. 12.) And

a Saw Mar. and one Ms. end the sentence.
"
having punish-

ment exacted of the for those who have been made by thee to

offend."
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so when we see any sinning, let us, so far

from thrusting them on, even pull them back

from the pit of iniquity, that we may not

have to be punished for the ruin of others

besides ourselves. And let us be continually
in mind of the awful judgment-seat, of the

stream of fire, of the chains never to be

loosed, of the darkness with no light, the

gnashing of teeth, and the venomous worm.
"
Ah, but God is merciful !

" Are these then

mere words? and was not that rich man

punished for despising Lazarus ? Are not

the foolish
x

virgins cast out of the Bride-

chamber? Do not they who did not feed

Him go away into
" the fire prepared for the

devil?" (Matt. xxv. 41.) Will not he that

hath soiled garments be " bound hand and
foot

"
(ib. xxii. 13), and go to ruin ? Will

not he that demanded the hundred pence to

be paid, be given over to the tormentors ? Is

not that said of the adulterers -
true, that

"their worm, shall not die, nor their fire "be

quenched ?
" 3

(Mark ix. 43.) Are these

but mere threats then ? Yea, it is answered.

And from what source pray dost thou venture

to make such an assertion, and that too when
thou passest judgment of thine own opinion ?

Why, I shall be able to prove the contrary,
both from what He said, and from what He did.

(See John v. 22.) For if you will not believe by
the punishments that are to come, at least be-

lieve by those that have happened already.
For what have happened, and have come forth

into reality, surely are not threats and words.

Who then was it that flooded the whole world,
and affected that baleful wreck, and the utter

destruction of our whole race ! Who was
it that after this hurled those thunders and

lightnings upon the land of Sodom ? Who
that drowned all Egypt in the sea ? Who that

consumed the six hundred thousand men in the

wilderness ? Who that burnt up the syna-

gogue of Abiram ? Who that bade the

earth open her mouth for the company of

Core and Dathan, and swallow them up ?

Who that carried off the threescore and ten

thousand at one sweep in David's time ?

Shall I mention also those that were punished
individually ! Cain, who was given up to a

1 The oil representing especially deeds of mercy. Hil. ad. 1.

See St. Chrys. on Rom. xi. 6. p. 485.
2 See Matt. v. 28, and 2 Pet. ii. 14. And with respect to

giving- cause of offence to others, Mark. ix. 44.
3 Field's punctuation will give the sense, "These then are

mere words the rich man is not punished, nor the foolish

virgins cast out, etc., but these are only threats!" which is

perhaps more vigorous. Compare Horn. xxxi. p. 496: also

Browning's Heretic's Tragedy.
" Who maketh God's menace an idle word ?

Saith, it no more means what it proclaims
Than a damsel's threat to her wanton bird ?

For she too prattles of ugly names.
Saith. he knoweth but one thing what he knows?
That God is good and the rest is breath."

continual vengeance ? (the son of) Charmi,*
who was stoned with his whole family ? Or
him, that suffered the same thing for gather-

ing sticks on the sabbath ? The forty children

who were consumed by those beasts, and ob-

tained no pardon even on the score of their

age ? And if you would see these same things
even after the times of grace, just consider

what great suffering the Jews had, how the

women ate their children, some roasting
them, and some consuming them in other

ways :

5 how after being given up to irremedi-

able famine, and wars varied and severe,

they threw all previous catastrophes into the

shade by the exceeding greatness of their own
calamities. For that it was Christ Who did

these things unto them, hear Him declaring
as much, both by parables, and clearly and

explicitly. By parables, as when He says,.
" But those that would not that I should reign
over them, bring hither and slay them "

(Luke xix. 27); and by that of the vineyard,,
and that of the marriage. But clearly and

explicitly, as when He threatens that they
shall fall by the edge of the sword, and shall

be led away captive into the nations, and
there shall be upon the earth "

distress of

nations with perplexity, at the roaring of the

sea and waves
;

6 men's hearts failing them
for fear." (ib. xxi. 24, 25, 26.)

" And there

shall be tribulation, such as there never was,

no, nor ever shall be." (Matt. xxiv. 21.)

And what a punishment Ananias too and

Sapphira suffered, for the theft of a few pieces
of money, ye all know. Seest thou not the

daily calamities also? Or have these too not
taken place ? Seest thou not now men that

are pining with famine ? those that suffer

elephantiasis, or are maimed in body? those

that live in constant poverty, those that suffer

countless irreparable evils ? Now then will it

be reasonable for some to be punished, and
some not? For if God be not unjust (and

unjust He is not), thou also wilt assuredly
suffer punishment, if thou sinnest. But if

because He is merciful He doth not punish,
then ought not these either to have been pun-
ished. But now because of these words of

yours, God even here punisheth many, that

when ye believe not the words of the threaten-

ing, the deeds of vengeance ye may at least

believe. And since things of old do not

affright you so much, by things which happen
in every generation, He correcteth those that

in every generation are growing listless.

And what is the reason, it may be said, why

4 Most Mss. have " Charmi " or " Charmin ;

" one "
Achar,""

one " Achar the son of Charmi."
6
Josephus, B. J. vi., vii. c. 8., Euseb. H. E. iii. 6.

6 So most Mss. of St. Chrysostom, and the best of the N. T
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He doth not punish all here? That He may
give the others an interval ' for repentance.

Why then does He not take vengeance upon
all in the next world ?

'
It is lest many should

disbelieve in His providence. How many
robbers are there who have been taken, and
how many that have left this life unpunished ?

Where is the mercy of God then ? it is my
turn now to ask of thee. For supposing no
one at all had vengeance taken upon him,
then you might have taken refuge in this.

But now that some are punished, and some
are not, though they be the worse sinners,
how can it be reasonable that there be not the

same punishments for the same sins ? How
can those punished appear to be else than

wronged ? What reason is there then why all

are not punished here ? Hear His own de-

fence for these things. For when some
had died by the falling of a tower on them

;

He said to those who raised a question

upon this,
"
Suppose ye that they were sin-

ners above all men ? I tell you nay, but ex-

cept ye repent, ye shall all likewise perish
"

(Luke xiii. 4, 5); so exhorting us not to feel

confident when others suffer punishment, and
we ourselves, though we have committed many
transgressions, do not. For except we change
our conduct, we assuredly shall suffer. And
how, it may be said, is it that we are to be

punished without end for sinning a short

time here ? how, I ask, is it that in this world,
;i

those who in a short moment of time have
done one murder, are condemned to constant

punishment in the mines ?
" But it is not

God that does this," it may be said. How
then came He to keep the man with a palsy
for thirty and eight years in so great punish-
ments ? For that it was for sins that He
punished him, hear what He says,

"
Behold,

thou art made whole, sin no more." (John v.

14.) Still it is said, he found a release. But
the case is not so with the other life. For
that there, there will never be any release,

4

hear from His own mouth,
" Their worm will

not die, nor their fire be quenched." ( Mark
ix. 44.) And " these shall go into everlasting

life, but these into everlasting punishment."
(Matt. xxv. 46.) Now if the life be eternal,

the punishment is eternal. Seest thou not

how severely He threatened the Jews ? Then
have the things threatened come to pass, or

were those that were told them a mere talk ?

" One stone shall not remain upon another."

(Luke xxi. 6.) And has it remained ? But

what, when He says,
" There shall be tribula-

1
irpo9ecriJ.ia.v, lit. a set time. He has used the term before

with especial view to the length of the time.
2

i. e. so as to spare all in this.
3 See Butler's Anal. i. 2.

" But all this." and i. 3. iii.

4 So Mss. \\iaiv. Sav. Ar^iy, cessation: see 383, note 3
.

tion such as hath not been?" (Matt. xxiv.

21.) Has it not come then? Read tin- his-

tory of Josephus, and thou wilt not be able
draw thy breath even, at only hearing what

they suffered for their doings. This I say,
not that I may pain you, but that I may m
you secure, and lest by having humored you
overmuch, I should but make a way for the
endurance of sorer punishments. For win,
pray, dost thou not deem it right thou shouldest
be punished for sinning? Hath He not told

thee all beforehand ? Hath He not threat-

ened thee ? not come to thy aid? 6 not done
things even without number for thy salvation's

sake ? Gave He thee not the laver of Regen-
eration, and forgave He not all thy former
sins? Hath He not after this forgiveness,
and the laver, also given thee the succor of

repentance if thou sin ? Hath He not made
the way to forgiveness of sins, even after all

this, easy to thee ? Hear then what He hath

enjoined :

"
If thou forgive thy neighbor. I

also will forgive thee
' :

(ib. vi. 14), He
says. What hardship is there in this? "If

ye judge the cause of the fatherless, and see
that the widow have right, come and let us

converse together," He saith,
" and if your

sins be as purple, I will make them white as

snow." (Is. i. 17, 18.) What labor is there
here? " Tell thy sins, that thou mayest be

justified." (Is. xliii. 26. LXX.) What hard-

ship is there in this ?
" Redeem thy sins with

alms." (Dan. iv. 24.) What toiisomeness is

there in this ? The Publican said,
" Be mer-

ciful to me a sinner," and " went down home
justified." (Luke xviii. 13, 14.) What labor

is it to imitate the Publican ? And wilt thou
not be persuaded even after this that there is

punishment and vengeance ? At that rate

thou wilt deny that even the devil is punished.
For,

"
Depart," He says,

" into the fire pie-

pared for the devil and his angels." M
xxv. 41.) Now if there be no hell, then

neither is he punished. But if he is punished,
it is plain that we shall also. For we also

6 So Field: Vulg.
" made thei

St. Chrysostom must not be understood here as nuking
li),

rhi of the labor 1 >i an 1

the office <( the Church in accepting the Penitent, Hia ob-

ject is to show that there is no such difficulty in 1

need he an >ur belief in eternal punishment. H<-

is speaking "t repentance in the lowesi degree, and he cer-

tainly hei-
rs of benefit, \s "i almsgiving on Rom. xi. 6, p

etc "
It is possible t" gain '. not in-

deed in SU( li Way as in thy lifetime." and
Theodorum La/sttm, t. i. p. tx, ; B< n. where he rcprc-
it .is ilifficult, though n<>i s.i mui h s. , .is it might seem 1 1

who did not try it. and knew its
' H m i.

de S. Pent* .tin. he s.us,
"

|- e
by diligence, pr.ucr.

and exceeding watchfulness, 1 our sins that arc
written down. This then let us make ur In;- our

days, that when we depart thither, w for-

giveness, and all escape irrevocable pumshmc- con-
n. i. t. 2,

Pot. Ant. Him. 3, p. 4? K. on the Statues, p. 66
O. T. and of tni : the Priesthood toabi
c.

|, 5, t, i. p, 384 E. quoting Ja. v. 14, 15.
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have disobeyed, even if it be not in the same

way. And how comest thou not to be afraid

to speak such daring things ? For when thou

sayest that God is merciful, and doth not

punish, if He should punish he will be found

in thy case to be no longer merciful. See

then unto what language the devil leadeth

you ? And what ? are the monks that have

taken up with the mountains, and yield ex-

amples of such manifold self-denial,
1

to go
away without their crown ? For if the wicked
are not to be punished, and there is no recom-

pense made to any one, some one else will

say, perhaps, that neither are the good
crowned. Nay, it will be said, For this is

suitable with God, that there should be a

kingdom only, and not a hell. Well then,
shall the whoremonger, and the adulterer,
and the man who hath done evils unnum-

bered, enjoy the same advantages with the

man who has exhibited soberness and holi-

ness, and Paul is to stand with Nero, or rather

even the devil with Paul ? For if there be no
hell and yet there will be a Resurrection of

all, then the wicked will attain to the same

good things ! And who would say this ?

Who even of men that were quite
crazed ? or rather, which of the devils even
would say this ? For even they confess that

there is a hell. Wherefore also they cried out

and said,
" Art Thou come hither to torment

us before the time ?
"

(ib. viii. 29.) How
then comest thou not to fear and tremble,
when even the devils confess what thyself art

denying? Or how is it that thou dost not

see who is the teacher of these evil doctrines ?

For he who deceived the first, man, and under
the pretext of greater hopes, threw them out

even of the blessings they had in possession,
he it is who now suggests the saying and
fane vine: of these thing's. And for this reason
he persuades some to suspect there is no hell,

that he may thrust them into hell. As God
on the other hand threateneth hell, and made
hell ready, that by coming to know of it thou

mightest so live as not to fall into hell. And
yet if, when there is a hell, the devil per-
suades thee to these things, how came the

devils to confess it, if it did not exist,
2 whose

aim and desire it is that we should not suspect

anything of the kind, that through fearlessness

we might become the more listless, and so

fall with them into that fire ? How then (it

1 ixvpiav a<ricr]cnv: the term asceticism is an insufficient trans-
lation of ascesis, since its termination takes off the reality.
The word " crown "

hints at a play on its secular sense, of

gymnastic training.
2 This sentence maybe read so as to avoid the fault in rea-

soning ; he breaks off the supposition as too absurd, and after
a pause gives the true account of the case, which he in fact
assumes in the first clause. The whole passage is rhetorical,
and the first mention of the devils is introduced with tremen-
dous power, as almost any one must have felt in reading it.

will be said) came they to confess it ? It was

through their not bearing the compulsion laid

upon them. Taking all these things into con-

sideration then, let those who talk in this wax-

leave off deceiving both themselves and others
since even for these words of theirs they will

be punished for detracting (Siacvpov-ec) from
those awful things, and relaxing the vigor

s of

many who are minded to be in earnest, and
do not even do as much as those barbarians,
for they, though they were ignorant of every-

thing, when they heard that the city was to be

destroyed, were so far from disbelieving, that

they even groaned, and girded themselves
with sackcloth, and were confounded, and did

not cease to use every means until they had

allayed the wrath. (Jonah iii. 5.) But dost

thou, who hast had so great experience of

facts and of teaching, make light of what is

told thee ? The contrary then will be thy
fate. For as they through fear of the words
had not to undergo the vengeance in act, so

thou who despisest the threatening by words,
wilt have to undergo the punishment in very
deed. And if now what thou art told seems
a fable to thee, it will not, however, seem so

when the very things convince thee, in that

Day. Have you never noticed what He did

even in this world ? How when He met
with two thieves, He counted them not worthy
of the same estate, but one He led into tht

Kingdom, and the other He sent away into

Hell ? And why speak I of a robber and
murderer? For even the Apostle He did not

spare, when he had become a traitor, but even
when He saw him rushing to the halter, and

hanging, and bursting asunder in the midst

(for he did " burst asunder, and all his bowels

gushed out ") (Acts i. 181, still when He
foresaw all these things, He let him suffer all

the same, giving thee from the present a proof
of all that is in the other world also. Do not

then cheat yourselves, through being per-
suaded of the devil. These devices are his.

For if both judges, and masters, and teachers,
and savages, respect the good, and punish the

evil, with what reason is the contrary to be
the case with God, while the good man and
he who is not so are deemed worthy of the

same estate ? And when will they leave off

their wickedness ? For they who now are

expecting punishment, and are amongst so

many terrors, those from the judges and from
the laws, and yet do not for this depart from

iniquity ;
when on their departing this life they

are to lay aside even this fear, and are not only
not to be cast into hell, but are even to obtain

a kingdom ;
when will they leave doing

3 Or "undoing the awe," as edd. before Field, and some
Mss.
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wickedly? Is this then mercy, pray? to add having grown to be your own masters, per-
to wickedness, to set up rewards for iniquity, suade your souls to fear and to tremble, that

to count the sober and the unchastened, the they may at once be saved from die hell to

faithful and the irreligious, Paul and the
:

come, and may. alter passing the life in this

devil, to have the same deserts ? But how
Ions: am I to be trifling ? Wherefore I exhort

you to get you free from this madness, and I etc

world soberly, attain unt<> the good things
to come by the grace and love towards man,

HOMILY XXVI.
ROM. XIV 14.

"I know, and am persuaded by (Gr. in) the Lord
Jesus, that there is nothing unclean of itself, but
to him that esteemeth anything to be unclean, to

him it is unclean."

After first rebuking the person who

judgeth his brother, and moving him to leave

off this reproaching, he then explains himself

further upon the doctrinal part, and instructs

in a dispassionate tone the weaker sort,

displaying in this case too a great deal of

gentleness. For he does not say he shall

be punished, nor anything of the sort, but

merely disburdens him of his fears in the

matter, and that with a view to his being
more easily persuaded with what he tells him

;

and he says,
"

I know, and am persuaded."
And then to prevent any of those who did

not trust him (or "believe," rcn> oh maruv)

saving, And what is it to us if thou art

persuaded ? for thou art no trustworthy
evidence to be set in competition with so

great a law, and with oracles brought clown

from above, he proceeds,
"

in the Lord."
That is, as having learned from Him, as

having my confidence from Him. The judg-
ment then is not one of the mind of man.
What is it that thou art persuaded of and
knowest ? Tell us.

" That there is nothing
unclean of itself.'' Bv nature, he savs, noth-

ing is unclean but it becomes so by the

spirit in which a man uses it. Therefore

it becomes so to himself only, and not to

all. "For to him that esteemeth anything
to be unclean, to him it is unclean." What
then ? Why not correct thy brother, that

he mav think it not unclean ? Why not

with full authority call him away from this

habit of mind and conception of things,

that he may never make it common ? My
reason is, he says, I am afraid to grieve him.

Wherefore he proceeds,
Ver. 15.

" But if thy brother be grieved
with thy meat, now walkest thou not

charitably."

34

You see how far, for the present, he goes
in affection for him, showing that he makes
so great account of him, that with a view not

to grieve him he does not venture even to

enjoin things of great urgency, but by
yieldingness would rather draw him to him-

self, and by charity. For even when he has
freed him of his fears, he does not drag him
and force him, but leaves him his own master.

For keeping a person from meats is no such

matter as overwhelming with grief.
1 You see

how much he insists upon charity. And this

is because he is aware that it can do every-

thing. And on this ground he makes some-
what larger demand upon them. For so far

he says from its being proper for them to

distress you at all, they ought even, if need

be, not to hesitate at condescending to you.
Whence he proceeds to say,

"
Destroy not

him with thy meat, for whom Christ died."

Or dost thou not value thy brother enough
even to purchase his salvation at the pi

of abstinence from meats? And yet Christ

refused not to become a slave, nor yet to

die for him
;
but thou dost not despise even

food, that thou mayest save him. And yet
with it all Christ was not to gain all. yet still

He died for all; so fulfilling His own part.

But art thou aware that by meat thou art

overthrowing him in the more important
matters, and yet makest a disputing? And
him who is the object of such care unto

Christ, dost thou consider so contempt;
and dishonor one whom He loveth ? Vet

He died not for the weak only, but even for

an enemy. And wilt not thou refrain from

meats even, for him that is weak ? Yet
Christ did what was greatest even, but thou

not even the less. And He was Master, thou

a brother. These words then were en<> 2

to tongue-tie him. For they show him to

be of a little spirit, and after having the

1
i. e. "better deprive the strong of his meats, than deeply

grieve the weak."
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benefit of great things from God, not to give
in return even little ones.

Ver. 1 6, 17. "Let not then your good be
evil spoken of. For the kingdom of God is

not meat and drink."

By their "good," he means here either

their faith, or the hope of rewards hereafter,

or the perfectness of their religious state.*

For it is not only that you fail to profit your
brother, he means, but the doctrine itself,

and the grace of God, and His gift, you cause

to be evil spoken of. Now when thou fightest,

when thou quarrellest, when thou art vex-

atious, when thou makest schism in the

Church, and reproachest thy brother, and
art distant with him, those that are without

will speak evil of you. And so good is so

far from coming of this, that just the opposite
is the case. For your good is charity, love

of the brotherhood, being united, being
bound together, living at peace, living in

gentleness (emeuce'iac). He again, to put an

end to his fears and the other's disputatious-

ness, says,
" For the kingdom of God is

not meat and drink." Is it by these, he

means, that we are to be approved ? As he

says in another passage too,
* " Neither if

we eat are we the better, neither if we eat not

are we the worse." And he does not need

any proof, but is content with stating it.

And what he says is this, If thou eatest,

does this lead thee to the Kingdom ? And
this was why, by way of satirizing them as

mightily pleased with themselves herein, he

said, not " meat "
only, but "

drink." What
then are the things that do bring us here ?

"
Righteousness, and peace, and joy," and

a virtuous life, and peace with our brethren

(whereto this quarrelsomeness is opposed),
the joy from unanimity, which this rebuking
puts an end to. But this he said not to one

party only, but to both of them, it being a

fit season for saying it to both. Then as he
had mentioned peace and joy, but there is

a peace and joy over bad actions also, he

adds,
"
in the Holy Ghost." Since he that

ruins his brother, hath at once subverted

peace, and wronged joy, more grievously
than he that plunders money. And what is

worse is, that Another saved him, and thou

wrongest and ruinest him. Since then eating,
and the supposed perfect state, does not

bring in these virtues, but the things subver-

sive of them it does bring in, how can it be

* In addition to the three possible meanings of "
your good

: '

which Chrys. mentions, two other interpretations may be
noted: (1) "The good you enjoy," i. e. your Christian lib-

erty (Godet): (2) '"The kingdom of God" (v. 17) (Meyer).
The connection favors the view that to ayaBov is a general
reference to the same source of blessing which is more specifi-

cally designated as 17 3ao-iAei'a toO 0eoC (17). G. B. S.
1 1 Cor. viii. 8, speaking of things offered to idols.

else than right to make light of little things,
in order to give firmness to great ones ?

Then since this rebuking took place in some

degree out of vanity, he proceeds to say,
Ver. 18.

" For he that in these things
serveth Christ, is acceptable to God, and

approved of men."
For they will not admire thee so much for

thy perfect state, as all will for peace and am-

ity. For this is a goodly thing, that all will

have the benefit of, but of that not one even
will.

Ver. 19.
" Let us therefore follow after the

things which make for peace, and things
wherewith one may edify one another."

This applies to the other, that he may grow
peaceable. But the other to the latter too,,

that he may not destroy his brother. Still he
has made both apply to either again, by say-

ing,
" one another," and showing that without

peace it is not easy to edify.
Ver. 20.

" For meat destroy not the work
of God."

Giving this name to the salvation of a

brother, and adding greatly to the fears, and

showing that he is doing the opposite of that

he desires.! For thou, he says, art so far

from building up as thou intendest, that thou
dost even destroy, and that a building too not
of man but of God, and not for any great end

either, but for a trivial thing. For it was '* for

meat," he says. Then lest so many indul-

gences should confirm the weaker brother in

his misconception, he again becomes doctrinal,
as follows,

" All things indeed are pure, but it is evil

for that man who eateth with offence."

Who does it, that is, with a bad conscience.
And so if you should force him, and he should

eat, there would be nothing gained. For it is

not the eating that maketh unclean, but the

intention with which a man eats. If then
thou dost not set that aright, thou hast done
all to no purpose, and hast made things worse :

for thinking a thing unclean is not so bad as

tasting it when one thinks it unclean. Here
then you are committing two errors, one by
increasing his prejudice through your quarrel-

someness, and another by getting him to taste

of what is unclean. And so, as long as you
do not persuade him, do not force him.

Ver. 21. "It is good neither to eat flesh,

nor to drink wine, nor anything whereby thy
brother stumbleth, or is offended, or is made
weak."

Again, he requires the greater alternative,
that they should not only not force him, but

+ "The work of God" is much more naturally taken as

designating the Christian himself his personality, than as

designating his salvation (Chrys.j.G. B. S.
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even condescend to him. For he often did

this himself also, as when he circumcised

(Acts xvi. 3), when he was shorn (jb. xviii.

18), when he sacrificed that Jewish sacrifice,

(ib. xxi. 26, see p. 126). And he does

not say to the man " do so," but he states it

in the form of a sentiment to prevent again

making the other, the weaker man, too listless.

And what are his words ?
"

It is good not to

eat flesh." And why do I say flesh ? if it be

wine, or any other thing of the sort besides,

which gives offence, refrain. For nothing is

so important as thy brother's salvation. And
this Christ shows us, since He came from

Heaven, and suffered all that He went

through, for our sakes. And let me beg you
to observe, how he also drives it home upon
the other, by the words "

stumbleth, or is

offended, or is made weak." And do not tell.

me (he means) that he is so without reason,

but, that thou hast power to set it right. For
the other has a sufficient claim to be helped in

his weakness, and to thee this were no loss,

not being a case of hypocrisy (Gal. ii. 13),

but of edification and economy. For if thou

force him, he is at once destroyed, and will

condemn thee, and fortify himself the more in

not eating. But if thou condescend to him,
then he will love thee, and will not suspect
thee as a teacher, and thou wilt afterwards

gain the power of sowing imperceptibly in him
the right views. But if he once hate thee,

then thou hast closed the entrance for thy

reasoning. Do not then compel him, but

even thyself refrain for his sake, not refrain-

ing from it as unclean, but because he is

offended, and he will love thee the more. So
Paul also advises when he says,

"
It is good

not to eat flesh," not because it was unclean,
but because the brother is offended and is

weak.
Ver. 22.

" Hast thou faith? have it to thy-
self

-

Here he seems to me to be giving a gentle

warning to the more advanced on the score of

vanity. And what he says is this, Dost thou

wish to show me that thou art perfect, and

fully furnished ? Do not show it to me, but

let thy conscience suffice. And by faith, he

here means that concerned not with doctrines,

but with the subject in hand. For of the for-

mer it says,
" With the mouth confession is

made unto salvation" (Rom. x. 10); and,
Whosoever shall deny Me before men, him

will I also deny."
1

(Luke ix. 26.) For the

former by not being confessed, ruins us : and so

does this bv being confessed unseasonablv.
"
Happy is he that condemneth not himself in

1 Compare St. Ephrem. Scrm. xx. vol. iii. adv. Scrutatores.

pp. 172, 173, Oxf. Tr.

the thing which he alloweth." *
Again he

strikes at the weaker one, and gives him (i. e.

the stronger) a sufficient crown, in that of his

conscience. Even if no man see, that is, thou
art able to be happy in thyself. For after

saying,
" Have it to thyself," to prevent his

thinking this a contemptible tribunal, he tells

him this is better to thee than the world. -

And if all accuse thee, and thou condemn not

thyself, and thy conscience lay no charge
against thee, thou art happy. But this is a state-

ment he did not make to apply to any person
whatever. For there are many that condemn
not themselves, and yet are great trans-

gressors : and these are the most miserable of

men. But he still keeps to the subject in

hand.

Ver, 23.
" And he that doubteth is con-

demned if he eat."

Again, it is to exhort him to spare the

weaker, that he says this. For what good is

it if he eat in doubt, and condemn himself?

For I approve of him, who both eateth, and
doeth it not with doubting. See how he in-

duces him not to eating only, but to eating
with a good conscience too. Then he men-
tions likewise the reason why he is condemned,

continuing in these words,
" Because he eateth not of faith." Not be-

cause it is unclean,, but because it is not of

faith. For he did not believe that it is clean,

but though unclean he touched it. But by
this he shows them also what great harm they
do by compelling men, and not persuading
them, to touch things which had hitherto ap-

peared unclean to them, that for this at all

events they might leave rebuking.
" Yor

whatsoever is not of faith is sin," For when a

person does not feel sure, nor believe that a

thing is clean, how can he do else than sin ?

Now all these things have been spoken by
Paul of the subject in hand, not of everything.
And observe what care he takes not to

offend any ;
and he had said before,

"
If

thy brother be grieved with thy meat, now
walkest thou not charitably." But if one

should not grieve him, much less ought one to

give him offence. And again,
" For meat de-

stroy not the work of God." For if it were a

grievous act of iniquity to throw down a

Church, much more so is it to do so to the

spiritual Temple. Since a man is more dig

*
Kpiiwi' should not be rendered "condemning" as if it

were KaTa.K{><.vu>v las Chrys. and many mod. interpreters).
The meaning is: Happy is he who does n"t pass judgment
upon himself, i. e. who 1-. bo r mfident of the lightness "t

his course that he has no anxiety or scruple regarding the

course of action in such disputed points which he approves
and has resolved upon. G. B. S.

3 Xullum Tkeatrum virtuti cotucientia majtts. C;

Tuse. 11 .-. Virtue has no field I more ample than
conscience.



532 THE WORKS OF ST. CHRYSOSTOM. [Homily XXVI.

nified than a Church : for it was not for walls

that Christ died, but for these temples.
Let us then watch our own conduct on all

sides, and afford to no one ever so little

handle. For this life present is a race-course,
and we ought to have thousands of eyes

(Hilary in Ps. cxix.) on every side, and not

even to fancy that ignorance will be an

adequate excuse. For there is such a thing,
there certainly is, as being punished for igno-

rance, when the ignorance is inexcusable.

Since the Jews too were ignorant, yet not

ignorant in an excusable way. And the Gen-
tiles were ignorant, but they are without

excuse. (Rom. i. 20.) For when thou art igno-
rant of those things which it is not possible to

know, thou wilt not be subject to any charge
for it : but when of things easy and possible,
thou wilt be punished with the utmost rigor.*
Else if we be not excessively supine, but con-

tribute our own share to its full amount, God
will also reach forth His hand unto us in those

things which we are ignorant of. And this is

what Paul said to the Philippians likewise.
"

If in anything ye be otherwise minded, God
shall reveal even this unto you." (Phil. iii.

15.) But when we are not willing to do even
what we are masters of, we shall not have the

benefit of His assistance in this either. And
this was the case with the Jews too.

" For
this cause," He says,

"
speak I unto them in

parables, because seeing they see not."

(Matt. xiii. 13.) In what sense was it that

seeing they saw not ? They saw devils cast

out, and they said, He hath a devil. They
saw the dead raised, and they worshipped not,
but attempted to kill Him. But not of this

character was Cornelius, (ib. xii. 24.) For
this reason then, when he was doing the whole
of his duty with sincerity, God added unto
him that which was lacking also. Say not

then, how came God to neglect such and such
a one who was no formalist (a-?.aoroc) and a

good man, though a Gentile? For in the first

place no man can possibly know for certain

whether a person is no formalist,
1 but He

only who " formed (jrkanavTc) the hearts sev-

erally." (Ps. xxxiii. (xxxii.) 15, LXX.) And
then there is this to be said too, that per-
chance

(TTo?2a>it<~) such an one was neither

thoughtful nor earnest. And how, it may be

said, could he, as being very uninformed ?

(u-'/aa-og.) Let me beg you to consider then
this simple and single-hearted man, and take

notice of him in the affairs of life, and you
will see him a pattern of the utmost scrupu-
lousness, such that if he would have shown it

in spiritual matters he would not have been

1 So rendered, to keep up the play upon the words: it

means, not framing himself to a false show.

overlooked : for the facts of the truth are

clearer than the sun. And wherever a man
may go, he might easily lay hold of his own
salvation, if he were minded, that is, to be

heedful, and not to look on this as a by-work.
For were the doings shut up into Palestine, or
in a little corner of the world? Hast thou
not heard the prophet say,

" All shall know
Me from the least even to the greatest ?

"

(Jer. xxxi. 34; Heb. viii. n.) Do not you
see the things themselves uttering the truth ?

How then are these to be excused, seeing as

they do the doctrine of the truth spread far

and wide, and not troubling themselves, or

caring to learn it ? And dost thou require all

this, it is asked, of a rude savage ? Nay not

of a rude savage only, but of any who is more

savage than men of the present day. For

why is it, pray, that in matters of this world
he knows how to answer when he is wronged,
and to resist when he has violence done him,
and do and devise everything to prevent his

ever having his will thwarted even in the

slightest degree ;
but in spiritual concerns he

has not used this same judgment ? And when
a man worships a stone, and thinks it a god,
he both keeps feasts to itr and spends money
on it, and shows much fear towards it, and in

no case becomes listless from his simpieness.
But when he has to seek to the very and
true God, do you then mention singleness and

simpieness to me ? These things are not so.

assuredly they are not ! For the complaints
are those of mere listlessness. For which do

you think the most simple and rude, those in

Abraham's day or those now ? (Josh. xxiv. 2.)

Clearly the former. And when that it was
easiest to find religion out now or then ?

Clearly now. For now the Name of God is

proclaimed even by all men, and the Prophets
have preached, the things come to pass, the

Gentiles been convinced.'2 (Gen. xxxii. 29 ;

Judges xiii. 18.) But at that day the majority
were still in an uninstructed state, and sin was
dominant. And there was no law to instruct,
nor prophets, nor miracles, nor doctrine, nor
multitude of men acquainted with it, nor

aught else of the kind, but all things then lay
as it were in a deep darkness, and a night
moonless and stormy. And yet even then

that wondrous and noble man, though the ob-

stacles were so great, still knew God and prac-
tised virtue, and led many to the same zeal ;

and this though he had not even the wisdom
of those without.3 For how should he, when

2 Or,
" the systems of the Gentiles been confuted," ra

3 Philo, however, makes Abraham learned in all Chaldaean
wisdom. De Nob. 5, also Joseph. Ant. i. c. 8, 2. It is now
certain that the art of writing was older than his time, in

Mesopotamia as well as Egypt.
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there were no letters even yet invented? Yet
still he brought his own share in, and God
joined to bring in what was lacking to hiin.

For you cannot say even this, that Abraham
received his religion from his fathers, because
he (Terah, see Josh. xxiv. 2.) was an idolater.

But still, though he was from such forefathers

and was uncivilized, and lived among unciv-

ilized people, and had no instructor in relig-

ion, vet he attained to a knowledge of God,
and in comparison with all his descendants,
who had the advantage both of the Law and
the Prophets, he was so much more illustrious

as no words can express. Why was it then ?

It was because in things of this world he did

not give himself any great anxiety, but in

things of the spirit he applied his whole atten-

tion. (In Gen. Horn. 53, etc.) And what of

Melchizedek ? was not he also born about
those times, and was so bright as to be called

even a priest of God ? (In Gen. Horn. 35, 36.)
For it is impossible in the extreme, that the

sober-minded (ri/oovrci) should ever be over-

looked. And let not these things be a trouble

to us, but knowing that it is the mind with

which in each case the power lies, let us look

to our own duties, that we may grow better.

Let us not be demanding an account of God
or enquire why He let such an one alone, but

called such an one. For we are doing the

same as if a servant that had given offence

were to pry into his master's housekeeping.
Wretched and miserable man, when thou

ou;htest to be thoughtful about the account
thou hast to give, and how thou wilt reconcile

thy master, dost thou call him to account for

things that thou art not to give an account of,

passing over those things of which thou art to

give a reckoning"?
* What am I to say to the

Gentile ? he asks. Why, the same that I

have been saying. And look not merely to

what thou shalt sav to the Gentrle, but also to

the means of amending thvself.* When he is

offended by examining into thy life, then con-

sider what thou wilt say. For if he be

offended, thou wilt not be called to a reckon-

ing for him, but if it be thy way of life by
which he is injured, thou wilt have to undergo
the greatest clanger. When he seeth thee phi-

losophizing about the kingdom, and fluttering
at the things of this life, and at once afraid

about hell, and trembling at the calamities of

this life, then lav it to mind. When he sees

this, and accuses thee, and says, If thou art in

love with the Kingdom, how is it thou dost

not look down upon the things of this life ?

If thou art expecting the awful judgment, why

1 So Field with most Mss. Vulg.
" for which thou art to be

punished."
2 So Field olvtov for avrov.

dost thou not despise the terrors of this world?
If thou hopest for immortality, why dost thou

not think scorn of death ? When he says this,

be thou anxious what defence thou wilt make.
When he sees thee trembling at the thought of

losing thy money, thee that expectest the

heavens, and exceedingly glad about a single

penny, and selling thy soul again for a little

money, then lay it to mind. For these are the

things, just these, that make the Gentiles
stumble. And so, if thou art thoughtful about
his salvation, make thy defence on these heads,
not by words, but by actions. For it is not

through that question that anybody ever blas-

phemed God, but through men's bad lives it

is, that there are thousands of blasphemies in

all quarters. Set him right then. For the

Gentile will next ask thee, How am I to know
that God's commands are feasible ? For thou
that art of Christian extraction, and hast been

brought up in this fine religion, dost not do

anything of the kind. And what will you tell

him ? You will be sure to say, I will show

you others that do ; monks that dwell in the

deserts. And art thou not ashamed to confess
to being a Christian, and yet to send to others,
as unable to show that you display the temper
of a Christian ? For he also will say directly,
What need have I to go to the mountains, and
to hunt up the deserts? For if there is no

possibility for a person who is living in the

midst of cities to be a disciple, this is a sad

imputation on this rule of conduct, that we are

to leave the cities, and run to the dest

But show me a man who has a wife, and chil-

dren, and family, and yet pursueth wisdom.
What are we then to say to all this ? Must we
not hang down our heads, and be ashamed ?

For Christ gave us no such commandment ;

but what ?
" Let your light shine before

men "
(Matt. v. 16), not mountains, and des-

erts, and wildernesses, and out-of-the-way

places. And this I say, not as abusing those

who have taken up with the mountains, but as

bewailing those that dwell in cities, because

they have banished virtue from thence.

Wherefore I beseech you let us introduce the

discipline they have there here also, that the

cities may become cities indeed. This will

improve the Gentile. This will free him from
countless offences. And so if thou wouldest
set him free from scandal, and thyself enjoy
rewards without number, set thy own life in

order, and make it shine forth upon all si'

" that men may see your good works, and glo-

rify your Father which is in heaven." For so

we also shall enjoy that unutterable and great

glory, which God grant that we may all attain

to, by the grace and love toward man, etc.
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HOMILY .XXVII.

ROM. XVI. 25-27.

" Now to Him that is of power to stablish you according
to my Gospel, and the preaching of Jesus Christ,

according to the revelation of the mystery, which

was kept secret since the world began, but now is

made manifest, and (Mss. re which Sav. omits)

by the Scriptures of the Prophets, according to

the commandment of the everlasting God, made
known to all nations for the obedience of faith : to

God only wise, to Him be glory through Jesus
Christ our Lord. Amen." 1

It is always a custom with Paul to conclude

his exhortation with prayers and doxologies.

For he knows that the thing is one of no

slight importance. And it is out of affection-

ateness and caution that he is in the habit of

doing this. For it is the character of a

teacher devoted to his children, and to God,
not to instruct them in words only, but by

prayer too to bring upon his teaching the

assistance which is from God. And this he

does here also. But the connection is as

follows: "To Him that is of power to

stablish you, be glory for ever. Amen."
For he again clings to those weak brethren,

and to them he directs his discourse. For

when he was rebuking, he made all share his

rebuke
;
but now, when he is praying, it is for

these that he wears the attitude of a suppliant.

And after saying,
" to stablish," he proceeds

to give the mode of it,
"
according to my

Gospel ;

" and this was what one would do to

show that as yet they were not firmly fixed,

but stood, though with wavering. Then to

give a trustworthiness to what he says, he pro-

ceeds,
" and the preaching of Jesus Christ

;

"

that is, which He Himself preached. But if

He preached it, the doctrines are not ours,

but the laws are of Him. And afterwards, in

discussing the nature of the preaching, He
shows that this gift is one of much benefit,

and of much honor
;
and this he first proves

from the person of the declarer thereof, and

1 These three verses are placed here by Theodoret, St. Cyr.
Alex., St. John Dam. and some 200 cursive Mss. Of the few
uncial Mss. which have come down to us, the Codex Sitiaiticits

the Codex Vaticanus and the very ancient C. D. with the

chief versions of the New Testament, including the two first

made, the Old Latin and the Peschito-syriac. Origen put them
where we do, at the end of the Epistle. The fifth century
Alexandrian Ms. in the British Museum and two or three

other Mss. have the passage twice over. (For an elaborate
defence both of the genuineness of this doxology and of the

view that it belong-s at the end of chap. xvi. see Meyer's criti-

cal note prefixed to his comments on chap. xvi. G. B. S.)

then likewise from the things declared. For it

was glad tidings. Besides, from His not

having made aught of them known to any
before us. And this he intimates in the

words,
"
according to the revelation of the

mystery." And this is a sign of the greatest

friendliness, to make us share in the mysteries,
and no one before us.

" Which was kept
secret since the world began, but now is made
manifest." For it had been determined long

ago, but was only manifested now. Hqw was
it made manifest? "By the Scriptures of the

Prophets." Here again he is releasing the

weak person from fear. For what dost thou

fear ? is it lest
2 thou depart from the Law ?

This the Law wishes, this it foretold from of

old. But if thou pryest into the cause of its

being made manifest now, thou art doing a

thing not safe to do, in being curious about
the mysteries of God, and calling Him to

account. For we ought not with things of

this nature to act as busybodies, but to be
well pleased and content with them. Where-
fore that he might himself put a check upon a

spirit of this sort, he adds,
"
according to the

commandment of the everlasting God, for the

obedience of faith." For faith requires obe-

dience, and not curiosity. And when God
commands, one ought to be obedient, not

curious. Then he uses another argument to

encourage them, saying
" made known to all

nations." That is, it is not thcu alone but

the whole world that is of this Creed, as hav-

ing had not man, but God for a Teacher.

Wherefore also he adds,
"
through Jesus

Christ." But it was not only made known,
but also confirmed. Now both are His work.

And on this ground too the way it is to be
read is,3

" Now to Him that is of power to

stablish you through Jesus Christ
;

"
and, as I

was saying, he ascribes them both to Him
;
or

rather, not both of these only, but the glory

belonging (or ascribed, Gr. tt)v t\q) to the

Father also. And this too is why he said,
"
to Whom be glory forever, Amen." And he

uses a doxology again through awe at the

2 Mi) affoaTJjs, one Ms. ov /ui), which seems to determine the

construction.
3 v. 27. in the Greek reads thus :

" To God only wise through
Jesus Christ, to Him (or to Whom} be glory," etc.
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incomprehensibleness of these mysteries.
For even now they have appeared, there is

no such thing as comprehending them by rea-

sonings, but it is by faith we must come to a

knowledge of them, for in no other way can
we. He well says,

" To the only wise God."
For if you will only reflect how He brought
the nations in, and blended them with those
who in olden time had wrought well, how He
saved those who were desperate, how He
brought men not worthy of the earth up to

heaven, and brought those who had fallen

from the present life into that undying and
unalterable life, and made those who were

trampled down by devils to vie with Angels,
and opened Paradise, and put a stop to all

the old evils, and this too in a short time,
and by an easy and compendious way, then
wilt thou learn His wisdom

;
when thou

seest that that which neither Ansrels nor

Archangels knew, they of the Gentiles learnt

on a sudden through Jesus. (2 Mss. add,
" then wilt thou know His power.") Right
then is it to admire His wisdom, and to give
Him glory ! But thou keepest dwelling over
little things, still sitting under the shadow.
And this is not much like one that giveth

glory. For he who has no confidence in

Him, and no trust in the faith, does not bear
testimonv to the grandeur of His doings.
But he himself offers glory up in their behalf,
in order to bring them also to the same zeal.

But when you hear him say,
" to the only

wise God," think not that this is said in dis-

paragement of the Son. For if all these

things whereby His wisdom is made apparent
were done (or made, see John i. 3) by Christ,
and without Him no single one, it is quite

plain that he is equal in wisdom also. What
then is the reason of his saying

"
only ?

" To
set Him in contrast with every created being.
After giving the doxology* then, he again goes
from prayer to exhortation, directing his dis-

course against the stronger, and saying as

follows :

Chap. xv. ver. 1. "We then that are

strong, ought" it is "we ought," not "we
are so kind as to." What is it we outfit to

do ?
"
to bear the infirmities of the weak."

See how he has roused their attention by
his praises, not only by calling them power-
ful, but also by putting them alongside of

himself. And not by this only, but by the

advantage of the thing he again allures them.
For thou,and by its not being burdensome

* The grammatical form of the doxology presents a notice-
able anacoluthon. The dative tiu Surafitiiu is resumed in fi6v<f
o-o^>u> dew and again in the relative u> as if the proposition
begun with the dacive had been completed. Thus the pre-
vious datives are ieft without grammatical government.
<?. if read (manv texts omit it) is to be understood as referring
to 0ew. -G. B. S.

he says, art powerful, and art no whit the

worse for condescending. But to him the

hazard is of the last consequence, if he is Dot
borne with. And he does not say the infirm.

but the "infirmities of the weak," so drawing
him and bending him to mercy. As in

another place too he says,
" Ye that are spirit-

ual restore such an one." (Gal. vi. 1.) Art thou

become powerful ? Render a return to God for

making thee so. But render it thou wilt if

thou settest the weakness of the sickly right.
For we too were weak, but by grace we have
become powerful. And this we are to do not
in this case only, but also in the case of those

who are weak in other respects. As, for

instance, if any be passionate, or insolent, or

has any such like failing bear with him. And
how is this to be? Listen to what comes
next. For after saying "we ought to bear,"
he adds,

" and not to please ourselves."!
Ver. 2.

" Let every one of us please his

neighbor for his good to edification."

But what he says is this. Art thou power-
ful ? Let the weak have trial of thy power.
Let him come to know thy strength ; please
him. And he does not barely say please, but

for his good, and not barely for his good, lest

the advanced person should say, See I am
drawing him to his good! but he adds, "to
edification." And so if thou be rich or be in

power, please not thyself, but the poor and
the needy, because in this way thou wilt at

once have true glory to enjoy, and be d< _

much service. For glory from things of the

world soon flies away, but that from things of

the Spirit is abiding, if thou do it to edifica-

tion. Wherefore of all men he requires this.

For it is not this and that person that is to do it,

but " each of you." Then since it was a great

thing he had commanded them, and had bid-

den them even relax their own perfectness in

order to set right the other's weakness
;
he

again introduces Christ, in the following
words :

Ver. 3.
" For even Christ pleased not

Himself."

And this he always does. For when he

was upon the subject of alms, he brought
Him forward and said. "Ye know the grace
of the Lord, that though He was rich, yet for

our sakes he became poor.'' (2 Cor. viii. 9.)

And when he was exhorting to charity, it was
from Him that he exhorted in the words " As
Christ also loved us." (Eph. v. 25.) And

+ Chap. xv. contains conclusions and applications drawn
from the principles laid down in regard to the treatment
which Should be accorded to the weak in chap. xiv. The
crowning consideration is that Christ pleased not himself,
but bore the burdens of the weak. This IS presented as the

t all Christian duty. In v. 6 the construction usually

preferred is (as in R. V.) ' the God and Father of our 1

Jesus Christ
"

(cf. Eph. 1. 3, 17). G. B. 5
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when he was giving advice about bearing
shame and dangers, he took refuge in Him,
and said,

" Who for the joy that was set

before Him endured the Cross, despising the

shame." (Heb. xii. 2). So in this passage
too he shows how He also did this, and how
the prophet proclaimed it from of old.

Wherefore also he proceeds :

" The reproaches of them that reproached
Thee fell upon Me." (Ps. lxix. 9.) But what
is the import of,

" He pleased not Himself ?
"

He had power not to have been reproached,

power not to have suffered what He did

suffer, had He been minded to look to His
own things. But vet He was not so minded.
But through looking to our good He
neglected His own. And why did he not say,
" He emptied Himself ?

"
(Phil. ii. 7.) It is

because this was not the onlv thing he wished
to point out, that He became man, but that

He was also ill-treated, and obtained a bad

reputation with many, being looked upon as

weak. For it says,
"
If Thou be the Son of

God, come down from the Cross." (Matt.
xxvii. 40). And,

" He saved others, Himself
He cannot save." (ib. 42). Hence he men-
tions a circumstance which was available for

his present subject, and proves much more
than he undertook to do

;
for he shows that it

was not Christ alone that was reproached, but
the Father also.

" For the reproaches of

them that reproached Thee fell," he says,
"
upon Me." But what he says is nearly this,

What has happened is no new or strange

thing. For they in the Old Testament who
came to have a habit of reproaching Him,
they also raved against His Son. But these

things were written that we should not imi-

tate them. And then he supplies (Gr. anoints)
them for a patient endurance of tempta-
tions.

Ver. 4.
" For whatsoever things were writ-

ten aforetime," he says,
" were written for our

learning, that we, through patience and com-
fort of the Scriptures, might have hope."

That is, that we might not fall away, (for
there are sundry conflicts within and with-

out), that being nerved and comforted by the

Scriptures, we might exhibit patience, that

by living in patience we might abide in hope.
For these things are productive of each other,

patience of hope, and hope of patience. And
both of them are brought about by the Scrip-
tures. Then he agan brings his discourse

into the form of prayer, and says,
Ver. 5.

" Now the God of patience and
consolation grant you to be like-minded one
towards another, according to Christ Jesus."

For since he had given his own advice, and
had also urged the example of Christ, he

added the testimony of the Scriptures also,
to show that with the Scripture Himself

giveth patience also. And this is why he

said,
" Now the God of patience and consola-

tion grant you to be like-minded one towards

another, according to Christ Jesus." For this

is what love would do, be minded toward
another even as toward himself. Then to

show again that it is not mere love that he

requires, he adds,
"
according to Christ

Jesus." And this he does, in all places, be-

cause there is also another sort of love. And
what is the advantage of their agreeing ?

Ver. 6. "That ye may with one mind," he

says,
" and one mouth, glorify God, even the

Father of our Lord Jesus Christ."

He does not say merely with one mouth,
but bids us do it with one will also. See how
he has united the whole body into one, and
how he concludes his address again with a

doxology, whereby he gives the utmost in-

ducement to unanimity and concord. Then

again from this point he keeps to the same
exhortation as before, and says,

Ver. 7.
" Wherefore receive ye one

another, as Christ also received us, to the

glorv of God."
The example again is as before, and the

gain unspeakable. For this is a thing that

cloth God especial glory, the being closely
united. And so if even against thy will

(Field
"
being grieved for His sake," after

Savile, but against Mss.) and for His sake,
thou be at variance with thy brother, consider

that by putting an end to thine anger thou art

glorifying thy Master, and if not on thy
brother's account, for this at all events be
reconciled to him : or rather for this first.

For Christ also insists upon this upon all

possible grounds,
1 and when addressing His

Father he said,
"
By this shall all men know

that Thou hast sent Me, if they be one."

(John xvii. 21.)
Let us obey then, and knit ourselves to one

another. For in this place it is not any
longer the weak, but all that he is rousing.
And were a man minded to break with thee,
do not thou break also. Nor give utterance

to that cold saying,
" Him I love that loveth

me; if my right eye does not love me, I tear

it out." For these are satanical sayings, and
fit for publicans, and the little spirit of the

Gentiles. But thou that art called to a

greater citizenship, and are enrolled in the

books of Heaven, art liable to greater laws.

Do not speak in this way, but when he is not

minded to love thee, then display the more

love, that thou mayest draw him to thee. For

1 aw Kal /cd-rio (TTpe</>ei, see Ast. ad Platon. Phadr. 127.
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he is a member
;
and when by any force a

member is sundered from the body, we do

everything to unite it again, and then pay
more attention to it. For the reward is the

greater then, when one draws to one a person
not minded to love. For if He bids us invite

to supper those that cannot make us any
recompense, that what goes for recompense
may be the greater, much more ought we to

do this in regard to friendship. Now he that

is loved and loveth, does pay thee a recom-

pense. But he that is loved and loveth not,
hath made God a debtor to thee in his own
room. And besides, when he loves thee he
needs not much pains ; but when he loves

thee not, then he stands in need of thv assist-

ance. Make not then the cause for painstak-

ing a cause for listlessness ; and say not,
because he is sick, that is the reason I take no
care of him (for a sickness indeed the dulling
of love is), but do thou warm again that

which hath become chilled. But suppose he

will not be warmed,
" what then ?

"
is the

reply. Continue to do thy own part.
" What

if he grow more perverse ?
' : He is but pro-

curing to thee so much greater return, and
shows thee so much the greater imitator of

Christ. For if the loving one another was to

be the characteristic of disciples (" For

hereby," He says,
"
shall all men know that

ye are My disciples, if ye love one another),

(ib. xiii. 35) consider how great an one loving
one that hates us must be. For thy Master
loved those that hated Him, and called them
to Him

;
and the weaker they were, the

greater the care He showed them ; and He
sried and said,

"
They that are whole need

not a physician, but they that are sick."

(Matt. ix. 12.) And He deemed publicans
and sinners worthy of the same table with

Him. And as great as was the dishonor
wherewith the Jewish people treated Him, so

great was the honor and concern He showed
for them, yea, and much greater. Him do
thou also emulate : for this good work is no

light one, but one without which not even he

that is a martyr can please God much, as

Paul says.
1

Say not then, I get hated, and
that is why I do not love. For this is why
thou oughtest to love most. And besides, it

is not in the nature of things for a man who
loves to be soon hated, but brute as a person

may be, he loves them that love him. For
this He says the heathens and the publicans
do. (Matt. v. 46.) But if every one loves

those that love him, who is there that would

1 See St. Chrys. ad loc. Horn. 32, on 1 Cor p. 446 O.T. in

some places he seems to speak exclusively of love to one's

neighbor in quoting this passage, but he always views this as

the carrying out of love toward God, see p. 515.

not love those who love while they are hated ?

Display then this conduct, and cease not to

to use this word,
" Hate me as much as you

may, I will not leave off loving thee," and
then thou wilt humble his quarrelsomeii'
and cast out all coldness. 2 For this disorder

comes either from excessive heat (</

inflammation), or from coldness
;
but both of

these is the might of love wont to correct by
its warmth. Did you never see those who in-

dulge a base love beaten, spit upon, called

names, ill-treated in a thousand ways by those

fornicatresses? What then? Do the insults

break off this love ? In no wise : they even
kindle it the more. And yet they who do
these things, besides being harlots, are of a

disreputable and low grade. But they who
submit to it, have often illustrious ancestors

to count up, and much other nobility to boast

of. Yet still none of these things break the

tie, nor keep them aloof from her whom they
love. And are we not ashamed then to find

what great power the love of the devil (v. p.

520) and the demons hath, and not to be able

to display as much in the love according to

God ? Dost thou not perceive that this is a

very great weapon against the devil ? Do
you not see, that that wicked demon stands by,

dragging to himself the man thou hatest, and

desiring to snatch away the member ? And
dost thou run by, and give up the prize of the

conflict ? For thv brother, lying between vou,
is the prize. And if thou get the better, thou

receivest a crown ;
but if thou art listless,,

thou goest away without a crown. C(

then to give utterance to that satanical saying,
"

if my eye hates me, I cannot see it."
3

I

nothing is more shameful than this saying,
and yet the generality lay it down for a -

of a noble spirit. But nothing is mi

ignoble than all this, nothing more sensel

nothing more foolish.
* Therefore I am

indeed quite grieved that the doings of v

are held to be those of virtue, that looking
clown on men, and despising them, should

seem to be honorable and dignified. And
this is the devil's greatest snare, to in\

iniquity with a good repute, whereby it be-

comes hard to blot out. For I have often

heard men taking credit to themselves at

their not going near those who are averse to.

them. And vet thv Master found a glorv in

this. How often do not men despise

TTvaav) Him ? how often show aversion

> >Ks. liifn' (ff/3aA(t. Saw iirxi' (MiAafai. soften any soul.
Field from Mss.: old edd.

'*
If my brother hates me. I

do not even wish to see him.' Perhaps :1k- true reading
"

If mv eye hates me. I do not even wish it to see,
'

(av o

6<f>0aAfibs nov ni<Tr) m. ov&i ite'iv avrbv riorAouai, which seems
more

|
1 '.'(if the aorist will bear this construction as

Matt. xiii. u'. and .i^rees with p
- all Mss. Sav. "

tn r<_ cruei
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Him ? Yet He ceaseth not to run unto them.

Say not then that
"

I cannot bear to come
near those that hate me," but say, that

"
I can-

not bear to despise (duurrvoai) those that de-

spise me." This is the language of Christ's

disciple, as the other is of the devil's. This

makes men honorable and glorious, as the

other doth shameful and ridiculous. It is on

this ground we feel admiration for Moses, be-

cause even when God said,
" Let Me alone,

that I may destroy them in Mine anger,"

(Exod. xxxii. 10) he could not bear to despise
those who had so often shown aversion to

him, but said,
"

If thou wilt forgive them their

trespass, forgive it
;
else blot out me also."

(ibid. 32.) This was owing to his being a

friend of God, and a copyer of Him. And let

us not pride ourselves in things for which we

ought to hide our faces. Nor let us use the

language of these lewd fellows, that are the

scum of men, I know how to scorn {KaTa-rrrvaai,

spit at) thousands. But even if another use

it, let us laugh him down, and stop his mouth
for taking a delight in what he ought to feel

ashamed of. What say you, pray, do you
scorn a man that believes, whom when unbe-

lieving Christ scorned not ? Why do I say
scorned not ? Why He had such love

towards him, when he was vile and unsightly,
as even to die for him. He then so loved,

and that such a person, and do you now,
when he has been made fair and admirable,
scorn him ; now he is made a member of

Christ, and hath been made thy Master's

body ? Dost thou not consider what thou art

uttering, nor perceive what thou art vent-

uring to do ? He hath Christ as a Head,
and a Table, and a Garment, and Life, and

Light, and a Bridegroom, and He is every-

thing to him, and dost thou dare to say,
" this

fellow I despise ?
" and not this only, but

thousands of others along with him ? Stay

thee, O man, and cease from thy madness
;

get to know thy brother. Learn that these

be words of unreasonableness, and frenzy,
and say on the contrary, though he despise
me ten thousand times, yet will I never stand

aloof from him. In this way thou wilt both

gain thy brother, and wilt live to the glory of

God, and wilt* share the good things to come.

To which God grant that we may all attain,

by the grace and love toward man, etc.

HOMILY XXVIII.

ROM. XV. S.

'" Now I say that Jesus Christ was a minister of the

circumcision for the truth of God, to confirm the

promises made unto the fathers."

Again, he is speaking of Christ's concern

for us, still holding to the same topic, and

showing what great things He hath done for

us, and how " He pleased not Himself."

(Rom. xv. 3.) And besides this, there is an-

other point which he makes good, that those of

the Gentiles are debtors to a larger amount
unto God. And if to a larger amount, then

they ought to bear with the weak among the

Jews. For since he had spoken very sharply
to such, lest this should make these elated, he

humbles their unreasonableness, by showing
that it was by "promise made to the fathers"

that they had the good things given them,
while they of the Gentiles had them out of

pity and love toward man only. And this is

the reason of his saying,
" And that the Gen-

tiles might glorify God for his mercy." But
that what is said may be made plainer, it is

well to listen once more to the words them-

selves, that you may see what Christ's having
been made " a Minister of the circumcision

for the truth of God, to confirm the promises
made unto the fathers," means. What then

is that which is stated? There had been a

promise made to Abraham, saying,
" Unto

thee will I give the earth, and to thy seed, and
in thy seed shall all the nations be blessed."

(Gen. xii. 7 ;
xxii. 18.) But after this, they of

the seed of Abraham all became subject to

punishment. For the Law wrought wrath

unto them by being transgressed, and thence-

forward deprived them of that promise made
unto the fathers. Therefore the Son came
and wrought with the Father, in order that

those promises might come true, and have
their issue. For having fulfilled the whole

Law in which He also fulfilled the circum-

cision, and having by it, and by the Cross,
freed them from the curse of the transgression,
He suffered not this promise to fall to the

ground. When then he calls Him " a Min-

ister of the circumcision," he means this, that

by having come and fulfilled the Law, and
been circumcised, and born of the seed of

Abraham, He undid the curse, stayed the

anger of God, made also those that were to
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receive the promises fit for them, as being
once for all freed from their alienation. To
prevent then these accused persons from say-

ing, How then came Christ to be circumcised,
and to keep the whole Law ? he turns their

argument to the opposite conclusion. For it

was not that the Law might continue, but that

He might put an end to it, and free thee from
the curse thereof, and set thee entirely at

liberty from the dominion of that Law. For
it was because thou hadst transgressed the

Law, that He fulfilled it, not that thou might-
est fulfil it,

1 but that He might confirm to thee

the promises made unto the fathers, which the

Law had caused to be suspended, by showing
thee to have offended,'- and to be unworthy of

the inheritance. And so thou also art saved

by grace, since thou wast cast off. Do not

thou then bicker, nor perversely cling to the

Law at this unsuitable time, since it would
have cast thee also out of the promise, unless

Christ had suffered so many things for thee.

And He did suffer these, not. because thou

wast deserving of salvation, but that God
might be true. And then that this might not

puff up him of the Gentiles, he says.
Ver. 9.

" And that the Gentiles might
glorifv God for His mercy."

But what he means is this. Those of the

Jews would have had promises, even though
they were unworthy. But thou hadst not this

even, but wast saved from love towards man
alone, even if, to put it at the lowest, they too

would not have been the better for the prom-
ises, unless Christ had come. But yet that

he might amalgamate (or temper, icep&trg)

them and not allow them to rise up against
the weak, he makes mention of the promises.
But of these he says that it was by mercy
alone that they were saved. Hence they are

the most bound to glorify God. And a glory
it is to God that they be blended together, be

united, praise with one mind, bear the weaker,

neglect not the member that is broken off.

Then he adds testimonies, in which he shows
that the man of the Jews ought to blend him-

self with those of the Gentiles; and so he says,
" As it is written, For this cause I will con-

fess to Thee among the Gentiles, O Lord, and

will sing unto Thy Name." *
(Ps. xviii. 46.)

1 See on Rom. viii. 4, supra p. 433.
2

irpouKiKpovKivai., not "stumbled." but "struck against" a

person, same word as
" alienation

"
just before.

* The quotations in the passage on which this homily is

based are all taken from the LXX. with a few tririinu verbal

changes. They are designed to show that the prophetic

conception of the Messiah s work contemplated salvation for

the Gentiles, so that Christ was not to be merely a " minister

of the circumcision," but that he is to bring through the Jews
salvation to the Gentiles so that they shall "glonfyGod for

his mercy" (9). The passages in the O. T. relate primarily
either to the Psalmist himself (v. 9. cf. Ps. xviii. 50) or 10 the

King of Israel (v. 12. cf. Is. xi. 10), or to the relations of the

people of Israel to the nations (vv. 10, n, cf. Deut. xxxii. 43; Ps.

Ver. 10-12. "And, rejoice, ye Gentiles,
with His people. And, Praise the Lord, all

ye Gentiles" (Deut. xxxii. 431: '"and let all

people laud Him." (Ps. cxvii.
1.) And,

There shall be a root of Jesse, and He that

shall rise to reign over the Gentiles, in Him
shall the Gentiles trust." (Is. xi. 1, 10.)

Now all these quotations he has given to

show that we ought to be united, and to glo-

rify God ; and also, to humble the Jew, that he

may not lift himself up over these, since all

the prophets called these, as well as to per-
suade the man of the Gentiles to be lowly, by
showing him that he had a larger grace to

answer for. Then he concludes his argument
with a prayer again.

Ver. 13. "Now the God of hope fill you
with all joy and peace in believing, that ye

may abound in hope, through the power of the

Holv Ghost."J

That is, that ye may get clear of that heart-

lessness (aBviuaq) towards one another, and

may never be cast down by temptations. And
this will be by your abounding in hope. Now
this is the cause of all good things, and it

comes from the Holy Ghost. But it is not

simply from the Spirit, but on condition of

our contributing our part also. This is why
he says, "in believing." For this is the way
for you to be filled with joy, if ye believe, if

ye hope. Yet he does not say if ye hope, but,

"if ye abound in hope," so as not to find

comfort in troubles only, but even to have

through the abundance of faith and hope.
And in this way, ye will also draw the Spirit

to you. In this way, when He is come ye will

continually keep to all good things. For just
as food maintained) our life, and by this

ruleth the body,
3 so if we have good works,

we shall have the Spirit ;
and if we have the

Spirit, we shall also have good works. As

also, on the other hand, if we have no works,

the Spirit flieth away. But if we be deserted

by the Spirit, we shall also halt in our works.

For when this hath gone, the unclean one

cometh : this is plain from Saul. For what if

he doth not choke 4 us as he did him. still he

strangles us in some other way by wicked

works. We have need then of the harp of

David, that we may charm our souls with the

divine songs, both these, and those from g
actions. Since if we do the one onlv. and

cxvii. i), but are applied to the relations of Christ to the oatii >ns

in accordance with the propheticc typical exegesis winch
led the prophets, kings and the history and people of

Israel as having tlu-ir chiei significance in the fact that they
embodied hopes and ideals which pointed forward to the
Messiah and were realized only in the work and princip
His kingdom. G. B. S.

3 So Field with two or three Mss.: others,
" and this ruleth:

"

Vulc-
" and life ruleth."
Sam. xvi. 14. I.XX inviytv, A. V. troubled: see .*'

viii.
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while we listen to the charm, war with the

charmer by our actions, as he did of old (i

Sam. xix. 10); the remedy will even turn to

judgment to us, and the madness become the

more furious. For before we heard, the

wicked demon was afraid lest we should hear

it and recover. But when after hearing it

even, we continue the same as we were, this

is the very thing to rid him of his fear. Let

us sing then the Psalm of good deeds, that we

may cast out the sin that is worse than the

demon. For a demon certainly will not de-

prive us of heaven, but doth in some cases 1

even work with the sober-minded. But sin

will assuredly cast, us out. For this is a de-

mon we willingly receive, a self-chosen mad-
ness. Wherefore also it hath none to pity it

or to pardon it. Let us then sing charms
over a soul in this plight, as well from the

other Scriptures, as also from the blessed

David. And let the mouth sing, and the

mind be instructed. Even this is no small

thing. For if we once teach the tongue to

sing, the soul will be ashamed to be devising
the opposite of what this singeth. Nor is this

the only good thing that we shall gain, for we
shall also come to know many things which
are our interest. For he discourseth to

thee both of things present, and things to

come, and of things seen, and of the invisible

Creation. And if thou wouldest learn about
the Heaven, whether it abideth as it is or

shall be changed, he gives thee a clear an-

swer, and will say, "The heavens shall wax
old as doth a garment, and as a vesture shalt

thou fold them up, O God, and they shall be

changed." (Ps. cii. 26.) And if thou wish-

est to hear of the form of them again, thou

shalt hear,
" That spreadeth forth the Heaven

like a curtain
"

(Sippiv). And if thou be

minded to know further about the back of

them, he will tell thee again,
" that covereth

His upper chambers with waters." (Ps. civ.

2, 3.) And even here he does not pause, but
will likewise discourse with thee on the

breadth and height, and show thee that these

are of equal measure. For, "As far as the

east," he says,
"

is from the west, so far hath
He set our iniquities from us. Like as the

heaven's height above the earth, so is the

Lord's mercy upon them that fear Him." (ib.

ciii. 12, 11.) But if thou wouldest busy thy-
self with the foundation of the earth, even this

he will not hide from thee, but thou shalt hear
him singing and saying,

" He hath founded it

1 Such was the case of Stagirius, ?>it. Chrys. Mont/, p. 97.
See St. Chrysostom's Exhortation to him, t. 1. Ben. t. vi. Sav.

Bingham, art, Energumens. . . St. Aug. de Civ. Dei. 19. 4.
2 and 21, 14. "A messenger of Satan" was given to St.

Paul Himself, 2 Cor. xii. 7, and it was in hope of their salva-
tion he delivered Hymeneus and Alexander to Satan. 1 Tim.
i. 20, and another, 1 Cor. v. 5.

upon the seas." (ib. xxiv. 2.) And if of

earthquakes thou art desirous to know, whence

they come, he will free thee from this diffi-

culty also, by saying,
" That looketh upon the

earth, and maketh it tremble." (ib. civ. 32.)
And if thou enquire the use of the night, this

too mayest thou learn, and know from him.

For " therein all the beasts of the forest do
move." (ib. 20.) And in what way the

mountains are for use, he will tell thee,
" The

high mountains are for the stags." And why
there are rocks,

" The rocks are a refuge for

the porcupines." (ib. 18.) Why are there

trees yielding no fruit? learn from him, for
" there the sparrows build their nests." (ib.

17.) Why are there fountains in the wilder-

nesses ? hear,
"
that by them the fowls of the

heaven dwell, and the wild beasts." (ib. 12.)

Why is there wine ? not that thou mayest
drink only (for water is of a nature to suffice

for this), but that thou mayest be gladdened
also,

" For wine maketh glad the heart of

man." (ib. 15.) And by knowing this you
will know how far the use of wine is allow-

able. Whence are the fowls and the wild

beasts nourished ? thou wilt hear from his

words,
" All these wait upon Thee, to give

them their meat in due season."" (ib. 27.).
If thou sayest, For what purpose are the

cattle ? he will answer thee, that these also

are for thee,
" That causeth the grass," he

says, "to grow for the cattle, and the green
herb for the service (or retinue) of men."

(ib. 14.) What is the use of the moon ? hear
him saying, "He made the moon for seasons."

(Ps. civ. 19.) And that all things seen and
those not seen are made, is a thing that he
has also clearly taught us by saying,

" Him-
self spake, and they were made, He com-

manded, and they were created." (ib. xxxiii.

9.) And that there is an end of death, this

he also teaches when he says,
" God shall de-

liver my soul from the hand of hell when He
shall receive me." (ib. xlix. 15.) Whence
was our body made ? he also tells us

;

" He
remembereth that we are dust" (ib. ciii. 14);
and again, whither goeth it away ? "It shall

return to its dust." (ib. civ. 29.) Why was
this universe made ? For thee : "For thou
crownest him with glory and honor, and
settest him over the works of Thy hands."

(ib. viii. 5, 6.) Have we men any community
with the Angels ? This he also tells us, say-

ing as follows, "Thou hast made him a little

lower than the Angels." Of the love of God,
" Like as a father pitieth his own children,
even so is the Lord merciful to them that fear

Him." (ib. ciii. 13.) And of the things that

are to meet us after our present life, and of

that undisturbed condition, he teacheth,
" Re-
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turn unto thy rest, O my soul." (ib. cxvi. 7.)

Why the Heaven is so great, this he will also

say. For it is because " the heavens declare

the glory of God.'' (ib. xix. 1.) Why day
and night were made, not that thev may
shine and give us rest only, but also that they

may instruct us.
" For there are no speeches

nor words, the sounds of which
(i. e. day and

night) are not heard." (ib. 3.) How the

sea lies round about the earth, this too thou

wilt learn from hence. " The deep as a gar-
ment is the envelopment thereof." * For so

the Hebrew has it. But having a sample in

what I have mentioned, ye will have a notion

of all the rest besides, the things about Christ,

about the resurrection, about the life to come,
about the resting, about punishment, about
moral matters, all that concerns doctrines,
and vou will find the book filled with count-

less blessings. And if you fall into tempta-

tions, you will gain much comfort from hence.

If you fall into sins even, you will find count-

less remedies stored up here, or if into poverty
or tribulation, you will see many havens.

And if thou be righteous thou wilt gain much

security hence, and if a sinner much relief.

For if thou be just and art ill-treated, thou

wilt hear him say,
" For Thy sake are we

killed all the day long, we are counted as

sheep for the slaughter." (Ps. xliv. 22.)
"
All these things have come upon us, and

yet have we not forgotten Thee." (ib. 17.)

And if thy well-doings make thee high, thou

wilt hear him say, "Enter not into judgment
with Thy servant, for in Thy sight shall no

man living be justified
"

(ib. cxliii. 2), and
thou wilt be straightway made lowly. And if

thou be a sinner, and hast despaired of thy-

self, thou wilt hear him continually singing,
"
To-day, if ye will hear His voice, harden

not your hearts, as in the provocation
"

(ib.

xcv. 7, 8), and thou wilt be stayed up speedily.
And if thou have a crown even on thy head,
and art high-minded, thou wilt learn that

" a

king is not saved by a great host, neither shall

a giant be saved by the greatness of his

might" (ib. xxxiii. 16): and thou wilt find

thvself able to be reasonable. If thou be

rich, and in reputation, again thou wilt hear

him singing "Woe to them that trust in their

own might, and boast themselves in the mul-

1 Ps. civ. 6. Where Aquila and Theodotion have the femi-

nine, which would be expected in speaking of the sea. See
Theodoret on the Psalm.

titude of their riches.'
-

(ib. xlix. 6.) And.
"As for man, his days are as grass

"
(ib. ciii.

15), And,
" His glory shall not go down with

him, after him "
(ib. xlix. 171: and thou wilt

not think any of the things upon the earth

are great. For when what is more splendid
than all, even glory and power, is so worthless,
what else of things on earth is worth account-

ing of? But art thou in despondency? II

him saying,
"
Why art thou so sorrowful, O

my soul, and why dost thou so disturb me ?

Trust in God, for I will confess unto Him."

(ib. xlii. 5.) Or dost thou see men in honor
who deserve it not?" "Fret not thyself at

them that do wickedly. For as the grass
shall they be dried up, and as the green herb

shall they soon fall away." (ib. xxxvii. 1, 2.)

Dost thou see both righteous and sinners

punished ? be told that the cause is not the

same. For " many
" he says,

" are the

plagues of sinners." (ib. xxxii. 10.) But in

the case of the righteous, he does not say

plagues,
3,
but,

"
Many are the troubles of the

righteous, but the Lord delivereth them out of

them all." (ib. xxxiv. 19.) And again, "The
death of the sinner is evil." (ib. 21.) And,
" Precious in the sight of the Lord is the

death of His saints." (ib. cxvi. 15.) These

things do thou say continually : by these be

instructed. For every single word of this has

in it an indiscoverable ocean of meaning.
For we have been just running over them

only: but if you were minded to give ll

passages accurate investigation, you will see

the riches to be great. But at present it is

possible even by what I have given, to get
cleared of the passions that lie on you. F01

since he forbids our envying, or being grieved,
or despondent out of season, or thinking that

riches are anything, or tribulation, or poverty,
or fancying life itself to be anything, he frees

thee from all passions. So for this let us

give thanks to God. and let us have our treas-

ure always in hand, "that by patience and

comfort of the Scriptures we may have hope
"

(Rom. xv. 4), and enjoy the good things to

come. Which God grant that we may all

attain, by the grace and love toward man of

our Lord Jesus Christ. By Whom and with

Whom, etc.

-
1 NKs.

" Receive a cure for even tl.

3
1 > r i tr . in R<un. v. 4. Trt proprit

impiorum auttm. . . flagtlla apptllantur.
" Tribula

properly belongs to the saints, the things the wicked suffer

are called scour_
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HOMILY XXIX.
ROM. XV. 14.

" And I myself also am persuaded of you, my brethren,
that ye also are full of goodness, filled with all

knowledge, able also to admonish one another."

(So most: S. Chrys. "others.")

He had said,
" Inasmuch as I am the

Apostle of the Gentiles, I magnify mine
office." (Rom. xi. 13.) He had said,

" Take
heed lest He also spare not thee." (ib. 21.)

He had said,
" Be not wise in your own

conceits" (ib. xii. 16); and again, "Why
dost thou judge thy brother ?

"
(ib. xiv. ioj

And,
" Who art thou that judgest another

man's servant ?
"

(ib. 4.) And several other

like things besides. Since then he had often

made his language somewhat harsh, he now

speaks kindly (Bepa-tvet). And what he said

in the beginning, that he doth in the end also.

At the beginning he said,
"

I thank my God
for you all, that your faith is spoken of

throughout the whole world." (ib. i. 8.)

But here he says,
"

I am persuaded that ye
also are full of goodness, being able also to

admonish others
;

" and this is more than the

former. And he does not say, I have heard,

but,
"

I am persuaded," and have no need to

hear, from others. And,
"

I myself," that is,

I that rebuke, that accuse you. That "
ye

are full of goodness," this applies to the ex-

hortation lately given. As if he said, It was
not as if you were cruel, or haters of your
brethren, that I gave you that exhortation,
to receive, and not to neglect, and not to

destroy
" the work of God." For I am aware

that "ye are full of goodness." But he

seems to me here to be calling their virtue

perfect. And he does not say ye have, but

"ye are full of." And the sequel is with the

same intensitives :

"
filled with all knowl-

edge." For suppose they had been affection-

ate, but yet did not know how to treat those

they loved properly. This was why he added,
"

all knowledge. Able to admonish others,"
not to learn only, but also to teach.

Ver. 15.
"
Nevertheless, I have written the

more boldly unto you in some sort."

Observe the lowly-mindedness of Paul,
observe his wisdom, how he gave a deep cut

in the former part, and then when he had
succeeded in what he wished, how he uses

much kindliness next. For even without

what he has said, this very confession of his

having been bold were enough to unstring
their vehemency. And this he does in writ-

ing to the Hebrews also, speaking as follows,
"
But, beloved, I am persuaded better things

of you, and things which belong unto salva-

tion, though we thus speak." (Heb. vi. 9.)

And to the Corinthians again,
" Now I praise

vou, brethren, that ve remember me in all

things, and keep the ordinances, as I delivered

them to you." (1 Cor. xi. 2.) And in writ-

ing to the Galatians he says,
"

I have confi-

dence in vou, that ve will be none otherwise

minded." (Gal. v. 10.) And in all parts of

his Epistles one may find this to be frequently
observed. But here even in a greater degree.
For thev were in a higher rank, and there was
need to bring down their fastidious spirit, not

by astringents only, but by laxatives also.

For he does this in different ways. Where-
fore he says in this place too.

"
1 have written

the more boldly unto you," and with this

even he is not satisfied, but has added, "in

some sort," that is, gently; and even here he

does not pause, but what does he say ?
" As

putting you in mind."* And he does not say
as teaching, nor simply putting in mind,

(civafiLfivrjCuuv) but he uses a word (E-navauiuv)l r,Ki.ji-)

which means putting you in mind in a quiet

way. Observe the end falling in with the

introduction. For as in that passage he said,
" that your faith is made known in all the

world." (Rom. i. 8.) So in the end of the

Epistle also, "For your obedience hath

reached unto all." (ib. xvi. 19.) And as in

the beginning he wrote,
" For I long to see

you, that I may impart unto you some spirit-

ual gift, to the end that ye may be established ;

that is, that I may be comforted together with

you" (ib. i. n, 12); so here also he said,

"As putting you in mind." And having come
down from the seat of the master, both there

* Besides the interpretation adopted by Chrys. which joins
a-rrb /ufpovs closely with a.vaiJ.ifj.vTi<7ictav and understands it to

mean, in a sort gently, two other views deserve notice (i>

that which joins it to ToXixripoTtpov in part, or sonieivhat
more boldly (Hodge) and (2) that which joins it to eypaif/a I

have written more boldly in parts of the epistle (De Wette,
Meyer, Alford). Both our Eng. vss. seem to understand it as

Chrys. viz. : as a conciliatory modification of "more boldly,"
and connecting with it the explanatory statement that the rea-

son of his more bold writing was the kindly one of putting
them in remembrance. G. B. S.
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and here, he speaks to them as brethren and

friends of equal rank. And this is quite a

Teacher's duty, to give his address that

variety which is profitable to the hearers.

See then how after saying,
"

I have written

the more boldly," and, "in some sort," and,
" as putting you in mind," he was not satis-

fied even with these, but making his language
still more lowly, he proceeds :

" Because of the grace that is given me of

God." As he said at the beginning,
"

I am a

debtor." (Rom. i. 14.) As if he had said, I

have not snatched at the honor for myself,
neither was I first to leap forward to it, but

God commanded this, and this too according
unto grace, not as if He had separated me for

this office because I deserved it. Do not ye
then be exasperated, since it is not I that

raise myself up, but it is God that enjoins it.

And as he there says,
" whom I serve in the

Gospel of His Son "
(ib. 9), so also here,

after saying,
" because of the grace given

unto me by God," he adds,
Ver. 16,

" That I should be the minister

of Jesus Christ to the Gentiles, ministering

(ispovpyovvra) the Gospel of God."
For after his abundant proof of his state-

ments, he draws his discourse to a more lofty

tone, not speaking of mere service, as in the

beginning, but of service and priestly minister-

ing {/.ELTOvpyiav Kal ispovpyiav). For to me this IS

a priesthood, this preaching and declaring.
This is the sacrifice I bring. Now no one

will find fault with a priest, for being anxious to

offer the sacrifice without blemish. And he

says this at once to elevate (jvrepuv) their

thoughts, and show them that they are a sacri-

fice, and in apology for his own part in the

matter, because he was appointed to this

office. For my knife, he says, is the Gospel,
the word of the preaching. And the cause

is not that I may be glorified, not that I may
appear conspicuous, but that the

"
offering

up (~poo6opa) of the Gentiles may be accept-

able, being sanctified by the Holy Ghost."

That is, that the souls of those that are

taught by me, may be accepted. For it was

not so much to honor me, that God led me to

this pitch, as out of a concern for you. And
how are they to become acceptable ? In the

Holy Ghost. For there is need not only of

faith, but also of a spiritual way of life, that

we may keep the Spirit that was given once

for all. For it is not wood and fire, nor altar

and knife, but the Spirit that is all in us. 1

For this cause, I take all means to prevent
that Fire from being extinguished, as I have

1 Some Mss. "all is spiritual with us" (n-vevMaTiica*. Savile's

marginal reading is unintelligible, but might suggest conjec-
tures.

been also enjoined to do. Why then do you
speak to those that need it not ? This is just
the reason why I do not teach you. lint put

you in mind, he replies. As the priest stai

by stirring up the fire, so I do, routing up
your ready-mindedness. And observe, he
does not say, "that the offering up of" you
"
may be

"
etc. but "

of the Gentiles." But
when he says of the Gentiles, he means the

whole world, the land, and the whole sea, to

take down their haughtiness, that they

might not disdain to have him for a teacher,
who was putting himself forth

(V, |
to

the very end of the world. As he said in the

beginning,
" as among the other Gentiles

also, I am a debtor to Greeks, and also

to barbarians, to wise, and to foolish."
1 Rom.

i. 13, 14, see p. 347.)
Ver. 17. "I have therefore whereof I may

glory, through Jesus Christ, in those things
which pertain to God."
Inasmuch as he had humbled himself

exceedingly, he again raised his style, doing
this also for their sakes, lest he should seem
to become readily an object of contempt.
And while he raises himself, he remembers
his own proper temper, and says,

"
I have

therefore whereof to glory." I glory, he

means, not in myself, not in our zeal, but in

the "
grace of God."

Ver. 18.
" For I will not dare to speak of

any of those things which Christ hath not

wrought by me, to make Gentiles obedient by
word and deed, through mighty signs and

wonders, bv the power of the Spirit of

God."*
And none, he means, can say that my

words are a mere boast. For of this priestly

ministry of mine, the signs that I have, and
the proofs of the appointment too. are many.
Not the long garment 1

- and the bells

as they of old, nor the mitre and the turban

(Kiihpir), but signs and wonders, far more awful

than these. Nor can it be said that I have
been entrusted indeed with the charge, but

yet have not executed it. Or rather, it is not

I that have executed, but Christ. Wherefore
also it is in Him that I boast, not about

common things, but about spiritual. And
this is the force of,

"
in tilings which pertain

* Verse 18 may yield three different meanings according t"

the word which receives the main emphasis. If it is placed
on through in,- the meaning is: I shall not mention it lay
claim to results wrouf "thers, but only t" those
secured by my own labor-. The desire of the apostle (2

to build upon another man's foundation favors tin- view.

(So Alford, Hodgei. If the stress is placed on the n r

,<;.' the sense is : I shall n< >t dare to mention any of

those things which Christ did not ..
I, 1. e., I

shall make no claim to success not actually achieved iMeyeri.
The emphasis may be placed on Christ. If so. it means: I

will mention "nly what Christ ihe and he alone wrought
through me for the extension of his kingdom. Chrys. under-
stands the passage thus and, we think, rightly. 1S0 Thnluck,
Olshausen, Boise).-^-G. B. S.
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to God." For that I have accomplished the

purpose for which I was sent, and that my
words are not mere boast, the miracles, and
the obedience of the Gentiles show. " For I

will not dare to speak of any of those things
which Christ hath not wrought by me, to

make the Gentiles obedient by word and deed,

through signs and wonders, by the power of

the Spirit of God." See how violently he

tries to show that the whole is God's doing,
and nothing his own. For whether I speak

anything, or do anything, or work miracles,
He doth all of them, the Holy Spirit all.

And this he says to show the dignity of the

Holy Spirit also. See how these things are

more wondrous and more awful than those

of old, the sacrifice, the offering, the sym-
bols. For when he says,

"
in word and deed,

through mighty signs and wonders," he

means this, the doctrine, the system (otlooufoav)

relating to the Kingdom, the exhibition of

actions and conversation, the dead that were

raised, the devils that were cast out, and the

blind that were healed, and the lame that

leaped, and the other .marvellous acts, all

whereof the Holy Spirit wrought in us. Then
the proof of these things (since all this is yet
but an assertion) is the multitude of the

disciples. Wherefore he adds,
" So that

from Jerusalem, and round about unto

Illyricum, I have fully preached the Gospel of

Christ." Count up then cities, and places,
and nations, and peoples, not those under the

.Romans only, but those also under barbarians.

For I would not have you go the whole way
through Phoenicia, and Syria, and the Cilicians,
and Cappadocians, but reckon up also the

parts behind,
: the country of the Saracens,

and Persians, and Armenians, and that of the

other savage nations. For this is why he

said,
" round about," that you might not only

go through the direct high road, but that you
should run over the whole, even the southern

part of Asia in your mind. And as he ran

over miracles thick as snow, in a single word,

by saving,
"
through mighty signs and won-

ders," so he has comprehended again endless

cities, and nations, and peoples, and places,
in this one word " round about." For he was
for removed from all boasting. And this

he said on their account, so that they
should not be conceited about themselves.
And at the beginning he said, that

"
I

might have some fruit amongst you also,
even as among other Gentiles." But here
he states the compulsion of his priesthood.
For as he had spoken in a sharper tone,
he shows also by it his power more

1 This is scarcely historical, except with reference to Arabia.
Even St. Jerome on Amos v. 8, implies less.

clearly. This is why he there only says,
" even as among other Gentiles." But here
he insists on the topic fully, so that the

conceit may be pruned away on all grounds.
And he does not merely say, preached the

Gospel, but " have fully preached the Gos-

pel of Christ."
-

Ver. 20.
"
Yea, so have I strived to

preach the Gospel, not where Christ was
named."

See here another preeminence ;
that he

had not only preached the Gospel to so

many, and persuaded them, but he did not
even go to those who had become disci-

ples. So far was he from thrusting him-
self upon other men's disciples, and from

doing this for glory's sake, that he even
made it a point to teach those who had not

heard. For neither does he say where

they were not persuaded, but " where
Christ was. not even named," which is more.
And what was the reason why he had
this ambition ?

" Lest I should build," he

says,
"
upon another man's foundation."

This he says to show himself a stranger
to vanity, and to instruct them that it

was not from any love of glory, or of

honor from them, that he came to write,

but as fulfilling his ministry, as perfecting
his priestly duty, as loving their salvation.

But he calls the foundation of the Apos-
tles

" another man's," not in regard to the

quality of the person, or the nature of

preaching, but in regard to the question
of reward. For it was not that the preach-

ing was that of another man,
3 but so far

as it went to another man's reward. For
the reward of the labors of others was, to

this man, another man's. Then he shows
that a prophecy was fulfilled also say-
in

"

Ver. 2i. "As it is written, To whom He
was not spoken of, they shall see, and they
that have not heard shall understand." (Is.

iii. 15. LXX.)
You see he runs to where the labor is

more, the toil greater.
Ver. 22.

" For which cause also I have
been much hindered from coming to you."

Observe again, how he makes the end of the

like texture with the introduction. For while

he was quite at the beginning of the Epistle, he

said,
" Oftentimes I purpose to come unto

you, but was let hitherto." (Rom. i. 13.)

2 2 Mss. add ware 6eiai $iAoTi/n.'as to Karopd^fj-a 6v. The
4>i.\oTi.iJ.ia,

" zealous striving," is here opposed to mere neces-

sity of duty,
" the compulsion of his priesthood." The words

thus are a gloss on those next cited, not a proper part of the
text.

3 aWorpiof, which means either "alien," or "another
man's."
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But here he gives the cause also by which
he was let, and that not once, but twice

even, ave, and manv times. For as he

says there,
" oftentimes I purposed to come

to you," so here too,
"

I have been much (or

often, rd -o/.'/a) hindered from coming to you."
Now it is a thing which proves a very strong

desire, that he attempted it so often.

Ver. 23.
" But now having no more place

in these parts."
See how he shows that it was not from

any coveting of glory from them, that he

both wrote and was also coming.
" And

having a great desire to come to you these

manv vears,"
Ver. 24. "Whensoever I take my journey

into Spain, I trust to see you in my journey ;

and to be brought on my way thitherward by

you, if first I be somewhat filled with your

company,"
For that he might not seem to be holding

them very cheap, by saying, Since I have

not anything to do, therefore I am coming
to you, he again touches on the point of

love by saying,
"

I have a great desire, these

many years, to come unto you." For the

reason why I desire to come, is not because

I am disengaged, but that I may give birth

to that desire wherewith I am travailing so

long. Then that this again should not puff
them up, consider how he lowers them by

saying,
" Whensoever I take my journey

into Spain, I trust to see you in my journey."
For this was why he stated this, that they
should not be high-minded. For what he

wants is to show his love, and at the same
time to prevent them from being dainty.
And so he places this close on the other, and

uses things confirmative of either alter-

nately. For this reason again that they

might not say, Do you make us a by-object
of your journey? he adds, "and to be

brought on my way thitherward by you :

that is, that you may be my witnesses that it

is not through any slight of you, but by
force of necessity, that I run by you. But

as this is still distressing, he heals it over

more carefully, by saying.
"
If I be first some-

what filled with your company." For by
his saying,

"
in my journey," he shows that

he did not covet their good opinion. But

by saying "be filled," that he was eager for

their love, and not only was eager for it,

but exceedingly so ; and this is why he does

not say "be filled," but be "somewhat" so.

That is, no length of time can fill me or

create in me a satiety of your company.
See how he shows his love, when even though
in haste he doth not rise up until he be filled.

And this is a sign of his great affectionate-

35

ness, that he uses his words in so warm a

way. For he does not say even I will s

but "shall be rilled," imitating thus the

language of parents. And at the beginning
he said,

"
that I might have some fruit."

(Rom. i. 13.) But here that I may be
"filled." And both these are like a person
who is drawing others to him. For the one
was a very great commendation of them,
if thev were likelv to yield him fruit from
their obedience; and the other, a genuine
proof of his own friendship. And in writing
to the Corinthians he thus says,

" That

ye may bring me on my journey whithersoever

I go" (1 Cor. xvi. 6), so in all ways exhibit-

ing an unrivalled love to his disciples. And
so at the beginning of all his Epistles it is

with this he starts, and at the end in this he

concludes again. For as an indulgent father

doth an only and true born son, so did he

love all the faithful. Whence it was that he

said,
" Who is weak, and I am not weak ?

who is offended, and I burn not ?
"

(2 Cor.

xi. 29.)
For before everything else this is what

the teacher ought to have. Wherefore also

to Peter Christ saith,
"

If thou lovest Me,
feed My sheep." (John xxi. 16.) For he

who loveth Christ loveth also His rlock.

And Moses too did He then set over the

people of the Jews, when he had shown
a kindly feeling towards them. And David
in this way came to be king, having been
first seen to be affectionately-minded towards

them ; so much indeed, though yet young,
did he grieve for the people, as to risk his life

for them, when he killed that barbarian.

But if he said,
" What shall be done to the

man that killeth this Philistine?" (1 Sam.
xix. 5 : ib. xvii. 26) he said it not in order

to demand a reward, but out of a wish to

have confidence placed in himself, and to

have the battle with him delivered to his

charge. And therefore, when he came to

the king after the victory, he said nothing
of these things. And Samuel too was

very affectionate ;
whence it was that he

said,
" But God forbid that I should sin

in ceasing to pray unto the Lord for you."

(1 Sam. xii. 23.) In like way Paul also,

or rather not in like way, but even in a

far greater degree, burned towards all his

subjects (ruv apxopivuv). Wherefore he made
his disciples of such affection towards him-

self, that he said,
"

If were possible, ye
would have pulled out your eyes and given
them to me." (Gal. iv. 15.) On this ground
too it is, that God charges the teachers

of the Jews above all things with this, saying,
" Oh shepherds of Israel, do shepherds
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feed themselves ? do they not feed the

flock ?
"

(Ezek. xxxiv. 2, 3.) But they
did the reverse. For he says,

" Ye eat the

milk, and clothe you with the wool, and

ye kill them that are fed, but ye feed not

the flock."' And Christ, in bringing out the

rule for the fittest Pastor, said, "The good
shepherd layeth down his life for his sheep."

(Tohn x. 11.) This David did also, both on

sundry other occasions, and also when that

fearful wrath from above came down upon
the whole people. For while all were being
slain he said,

"
I the shepherd

1 have sinned,

I the shepherd have done amiss, and these

the flock what have they done ?
"

(2 Sam.

xxiv. 17.) And so in the choice of those

punishments also, he chose not famine, nor

flight before enemies, but the pestilence sent

by God, whereby he hoped to place all the

others in safety, but that he should himself

in preference to all the rest be carried off.

But since this was not so, he bewails, and

says, "On me be Thy Hand: "
or if this

be not enough,
" on my father's house "

also.
" For I," he says,

" the shepherd have sinned."

As though he had said, that if they also sinned,
I was the person who should suffer the

vengeance, as I corrected them not. But

since the sin is mine also, it is I who
deserve to suffer the vengeance. For wishing
to increase the crime he used the name of
"
Shepherd." Thus then he stayed the wrath,

thus he got the sentence revoked ! So great
is the power of confession.

" For the right-

eous is his own accuser first." So great
is the concern and sympathy of a good
Pastor. For his bowels were writhed at their

falling, as when one's own children are

killed. And on this ground he begged that

the wrath might come upon himself. And
in the beginning of the slaughter he would

have done this, unless he had seen it advanc-

ing and expected that it would come to

himself. When therefore he saw that this

did not happen, but that the calamity was

raging among them, he no longer forebore,
but was touched more than for Amnon his

first-born. For then he did not ask for

death, but now he begs to fall in preference
to the others. Such ought a ruler to be

and to grieve rather at the calamities of

others than his own. 3 Some such thing he
suffered in his son's case likewise, that you
micht see that he did not love his son more

'- So LXX. Cod. Alex. Theodoret in loc. makes David
herein a type of Christ.

2 Prov. xviii. 17, LXX. and Vulg. Our version is.
" He that

is first in his own cause seemeth just." The text is much
quoted by the Fathers, as Hil. in Ps. cxxxv.

3 See a remarkable form in use in China on the occasion of
such calamities, Windisckman, Philos. im fortgang der
}l\-ltgcschichte, i. p. 29.

than his subjects, and yet the youth was

unchaste, and an ill-user of his father (^arpa-

/oiac), and still he said,
" Would that I might

have died for thee !

"
(2 Sam. xviii. 33.)

What sayest thou, thou blessed one, thou
meekest of all men ? Thy son was set

upon killing thee, and compassed thee, about
with ills unnumbered. And when he had
been removed, and the trophy was raised,

dost thou then pray to be slain ? Yea, he

says, for it is not for me that the army has
been victorious, but I am warred against
more violently than before, and my bowels
are now more torn than before. These how-
ever were all thoughtful for those committed
to their charge, but the blessed Abraham
concerned himself much even for those that

were not entrusted to him, and so much so as

even to throw himself amongst alarming

dangers. For when he did what he did,

not for his nephew only, but for the people
of Sodom also, he did not leave driving
those Persians before him until he had set

them all free : and yet he might have

departed after he had taken him, yet he did

not choose it. For he had the like concern

for all, and this he showed likewise by
his subsequent conduct. When then it was
not a host of barbarians that was on the

point of laying siege to them, but the wrath

of God that was plucking their cities up from
the foundations, and it was no longer the

time for arms, and battle, and array, but

for supplication ;
so great was the zeal he

showed for them, as, if he himself had been
on the point of perishing. For this reason

he comes once, twice, thrice, aye and many
times to God, and finds a refuge (i. e.

an excuse) in his nature by saying,
"

I am
dust and ashes

"
(Gen. xviii. 27) : and since

he saw that thev were traitors to themselves,

he begs that they may be saved for others.

Wherefore also God said, "I will hide not

from Abraham My servant that thing which
I am about to do "

(ib. 17), that we might
learn how loving to man the righteous is.

And he would not have left off beseeching, un-

less God had left off first (so he takes v. 33).
And he seems indeed to be praying for the

just, but is doing the whole for them. For the

souls of the Saints are very gentle and loving
unto man, both in regard to their own, and

to strangers. And even to the unreasoning
creatures they extend their gentleness.
Wherefore also a certain wise man said,

"The righteous pitieth the souls of his

cattle."
4 But if he doth those of cattle,

how much more those of men. But since I

* Prov. xii. 10. LXX. Know occurs in ExoL xxiii. 9, for
" enter into the feelings of."
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have mentioned cattle, let us just consider the

shepherds of the sheep who are in the

Cappadocian land, and what they suffer in kind
and degree in their guardianship of unreason-

ing creatures. They often stay for three days
together buried down under the snows. And
those in Libya are said to undergo no less

hardships than these, ranging about for whole
months through that wilderness, dreary as it

is, and filled with the direst wild beasts (<

may include serpents). Now if for unreason-
able things there be so much zeal, what
defense are we to set up, who are entrusted

with reasonable souls, and yet slumber on in

this deep sleep? For is it right to be at rest,

and in quiet, and not to be running about

everywhere, and giving one's self up to end-
less deaths in behalf of these sheep? Or
know ye not the dignity of this flock

Was it not for this that thy Master
took endless pains, and afterwards poured
forth His blood ? And dost thou seek
for rest ? Now what can be worse than these

Shepherds ? Dost thou not perceive, that

there stand round about these sheep wolves
much more fierce and savage than those of

this world ? Dost thou not think with thyself,
what a soul he ought to have who is to take
in hand this office? Now men that lead the

populace, if they have but common matters to

deliberate on, add davs to nights in watching.
And we that are struggling in heaven's behalf

sleep even in the daytime. And who is now
to deliver us from the punishment for these

things ? For if the body were to be cut in

pieces, if to undergo ten thousand deaths,

ought one not to run to it as to a feast ?

And let not the shepherds only, but the sheep
also hear this

;
that they may make the shep-

herds the more active minded, that they may the
more encourage their good-will : I do not
mean by anything else but by yielding all

compliance and obedience. Thus Paul also

bade them, saying, "Obey them which have
the rule over you, arid submit yourselves :

for they watch for your souls as they that

must give account." (Heb. xiii. 17.) And
when he says,

"
watch," he means thousands

of labors, cares and dangers. For the good
Shepherd, who is such as Christ wisheth for,

is contending, before countless witnesses.

For He died once for him
;
but this man

ten thousand times for the flock, if, that is,

he be such a shepherd as he ought to be
;

for such an one can die every day. (See on
Rom. viii. 36. p. 456.) And therefore do

ye, as being acquainted with what the labor

is, cooperate with them, with prayers, with

zeal, with readiness, with affection, that both
we may have to boast of you, and you of us.

For on this gound He entrusted this to the

chief
1
of the Apostles, who also loved Him

more than the rest; after first asking him
if He was loved by him, that thou mayest
learn that this before other things, is held
as a proof of love to Him. For this requir-
eth a vigorous soul. This I have said of the

best shepherds ;
not of myself and those

of our davs, but of anv one that may be such
as Paul was, such as Peter, such as Moses.
These then let us imitate, both the rulers of

us and the ruled. For the ruled may be in

the place of a shepherd to his family, to his

friends, to his servants, to his wife, to his

children : and if we so order our affairs we
shall attain to all manner of crood things.

Which God grant that we may all attain

unto, by the grace and love toward man, etc.

HOMILY XXX.
ROM. XV. 25-

" But now I go unto Jerusalem to minister unto the

saints. For it has pleased them of Macedonia and
Achaia to make a certain contribution for the poor
saints which are at Jerusalem. It hath pleased
them verilv, and their debtors thev are."

Since he had said that I have no longer
more place in these parts," and,

"
I have a

great desire, these many years, to come unto

you," but he still intended to delay ;
lest it

should be thought that he was making a jest

1

fCOpv<f>atu.
Fathers.

The common title of St. Peter among the

of them, he mentions the cause also why he
still puts it off. and he says, that "

I am going
unto Jerusalem,"' and is apparently giving the

excuse for the delay. But by means of this

he also makes good another object, which is

the exhorting of them to alms, and making
them more in earnest about it. Since if he
had not been minded to effect this, it had
sufficed to say,

"
1 am going unto Jerusalem."

l'.ut now he adds the reason of his journey.
"For I go," says he.

"
to minister to the

saints." And he dwells over the subject, and
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enters into reasonings, and says that they
"are debtors," and that, "if the Gentiles

have been made partakers of their spiritual

things, their dutv is also to minister unto
them in carnal things," that they might learn

to imitate these. Wherefore also there is

much reason to admire his wisdom for devis-

ing this way of giving the advice. For they
were more likely to bear it in this way than if

he had said it in the form of exhortation
;
as

then he would have seemed to be insulting

them, if, with a view to incite them, he had

brought before them Corinthians and Mace-
donians.* Indeed, this is the ground on
which he does incite the others as follows,

saying,
"
Moreover, brethren, we do you to

wit of the grace of God bestowed on the

Churches in Macedonia." (2 Cor. viii. 1.)

And again he incites the Macedonians by
these.

" For your zeal," he says,
" hath pro-

voked very many." (ib. ix. 2.) And by the

Galatians in like manner he does this, as

when he says,
" As I have given order to the

Churches of Galatia, even so do ye." (1 Cor.
xvi. 1.) But in the case of the Romans he
does not do so, but in a more covert way.
And he does this also in regard to the preach-

ing, as when he says,
" What ? came the word

of God out from you? or came it unto you
only ?

"
(ib. xiv. 36.) For there is nothing

so powerful as emulation. And so he often

employs it. For elsewhere too he says,"
" And so ordain I in all the Churches

;

"
(ib. vii.

17); and again, "As I teach everywhere in

every Church." (ib. iv. 17.) And to the

Colossians he says,
" that the Gospel in-

creaseth and bringeth forth fruit in all the

world." (Col. i. 6.) This then he does here
also in the case of alms. And consider what

dignity there is in his expressions. For he
does not say, I go to carry alms, but "

to min-
ister

"
(dtanovuv). But if Paul ministers, just

consider how great a thing is doing, when the

Teacher of the world undertakes to be the

bearer, and when on the point of travelling to

Rome, and so greatly desiring them too, he

yet prefers this to that.
" For it hath pleased

them of Macedonia and Achaia, that is, it

meets their approbation, their desire.
" A

certain contribution." And, he does not say
alms, but "contribution" (iwcvcwiav). And
the "

certain
"

is not used without a meaning,
but to prevent his seeming to reproach these.

And he does not say the poor, merely, but the

* "
That, as Chrys., Calvin, Grotius, and many, including

RUckert and Olshausen assume, Paul intended '

courteously
and gently' (Luther) to suggest to the Romans that they
should likewise bestow alms on those at Jerusalem, is very
improbable, inasmuch as no reason is perceivable why he
should not have ventured on a direct summons, and seeing,
moreover, that he looked upon the work of collection as con-
cluded, ver. 25," Meyer. G. B. S.

"
poor saints," so making his recommenda-

tion twofold, both that from their virtue and
that from their poverty. And even with this

alone he was not satisfied, but he adds,
"
they

are their debtors." Then he shows how

they are debtors. For if, he says,
" the

Gentiles have been made partakers of their

spiritual things, their debt (A. V. duty) is

also to minister unto them in carnal things."
But what he means is this. It was for

their sakes that Christ came. To them it

was that all the promises were made, to

them of the Jews. Of them Christ came.

(Wherefore also it said,
" Salvation is of the

Jews.") (John iv. 22.) From them were the

Apostles, from them the Prophets, from them
all good things. In all these things then the

world was made a partaker. If then, he says,

ye have been made partakers in that which is

greater, and when it was for them that the

banquet was prepared, ye have been brought
in to enjoy the feast that was spread (Matt,
xxii. 9), according to the Parable of the Gos-

pel, ye are debtors also to share your carnal

things with them, and to impart to them.
But he does not say to share, but "

to minis-

ter
"

(/.EiTovpyrjiai), so ranking them with min-

isters (SiaKov(jv), and those that pay the trib-

ute x
to kings. And he does not say in your

carnal things, as he did in " their spiritual

things." For the spiritual things were theirs.

But the carnal belonged not to these alone,
but were the common property of all. For he
bade money to be held to belong to all,

2 not

to those who were its possessors only.
" Ver. 28.

" When therefore I have per-
formed this, and have sealed unto them this

fruit."

That is, when I have laid it up as it were in

the royal treasuries, as in a place secure from
robbers and danger. And he does not say
alms, but "fruit" again, to show that those

who gave it were gainers by it.
"

I will come

by you into Spain." He again mentions

Spain to show his forwardness (aduvov) and
warmth towards them.

Ver. 29.
" And I am sure that, when I

come unto vou, I shall come in the fulness of

the blessing of the Gospel of Christ."

What is the force of,
" In the fulness of the

blessing ? Either he speaks of alms (Gr.

money), or generally of good deeds. For

blessing is a name he very commonly gives to

alms. As when he says,
" As a blessing

3 and

1
AeiTovpyia, in Classical Greek, is performing a public ser-

vice at one's own expense.
2 2 Cor. ix. 5. Mosheim de Rebus Cnristianorum ante

Const, p. 118, also Diss, ad Hist. Eccl. pert. vol. 2, 1. St.

Chrys. speaks at length of wealth on 1 Cor. xiv. 19, Horn. 35,

p 499, O. T. He thinks it lawful, but dangerous, and recom-
mends alms almost without limitation.

3 A. V. bounty, but margin, blessing.
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not as covetousness." (2 Cor. ix. 5.) And
it was customary of old for the thing to be
so called. But as he has here added "

of the

Gospel," on this ground we assert that he

speaks not of money only, but of all other

things. As if he had said, I know that when
I come I shall find you with the honor and
freshness of all good deeds about you, and

worthy of countless praises in the Gospel.*
And this is a very striking mode of advice,
I mean this way of forestalling their attention

by encomiums. For when he entreats them
in the way of advice, this is the mode of set-

ting them right that he adopts.
Ver. 30.

" Now I beseech you, brethren, for

the Lord Jesus Christ's sake, and for the love

of the Spirit."
Here he again puts forward Christ and the

Spirit, and makes no mention whatever of the

Father. And I say this, that when vou find

him mentioning the Father and the Son, or

the Father only, you may not despise either

the Son or the Spirit. And he does not say
the Spirit, but " the love of the Spirit." For as

Christ loved the world, and as the Father

doth, so doth the Spirit also. And what i.s

it that thou beseechest us, let me hear ?
" To

strive together with me in your prayers to

God for me,"
Ver. 31. "That I may be delivered from

them that do not believe in Judea."
A great struggle then lies before him.

And this too is why he calls for their prayers.
And he does not say that I may be engaged
in it, but "

I may be delivered," as Christ

commanded, to "pray that we enter not into

temptation."
1

(Matt. xxvi. 41.) And in say-

ing this he showed, that certain evil wolves
would attack them, and those who were wild

* It is certain that Chrys. is incorrect in his interpretation
of the statement :

" When I come unto you I shall come in the
fulness ot the blessing- of the Gospel of Christ." (29.) The
meaning is not that he shall find them abounding- in this birr-
ing, but that he (Paul) will come to them furnished with the
fulness of this blessing. The joyful hopes of Paul respecting
his journey to Rome and labors there, were not. indeed,
wholly thwarted, but how different were the experiences oi

his journey and life there from what he had expected. He
went thither a prisoner and such missionary labors as he was
permitted to perform were accomplished while he was kept in

ward by the civil authorities of Rome. And. yet. notwith-

standing these hardships, who can doubt that his prayer was
answered ? He found joy in the saints at Rome who came
out from the city as far as Appii Forum and the Three
Taverns to welcome him (Acts x.xviii. 15); he was permitted
for two years, at least, to occupy his own hired house and
ireely to

"
preach the kingdom of God and teach the things

concerning the Lord Jesus Christ with all boldness, none
forbidding him" (Acts x.xviii. 30, 31); this preaching wis
crowned with signal success extending to the conversion of
some of the members of Caesar's household (Phil. iv. 12J. It is

propable that we owe to this same period of imprisonment
at Rome the four epistles to the Colossians, Ephesians,
Philemon, and Philippians; if so. we have in them .1 reflec-

tion of the manifold activities and profound spiritua
ences of the apostle during his stay in Rome which constitute
a genuine providential fulfilment of his desires, although it

proved that as in the case of an earlier visit to Jerusalem, he
went not knowing the things that should befall him there
(Acts xx. 22). G. B. S.

1 2 Mss. add, So directing them to do this.

beasts rather than men. And out of this he also

found grounds for another thing, namely, for

showing that he with good reason took the
office of ministering to the Saints, if, thai

the unbelievers were in such force that he even

prayed to be delivered from them. For they
who were amongst so many enemies, were in

danger of perishing by famine also. And
therefore there was absolute need of aid com-

ing (or
" of his going") from other quarters

to them. " And that my service which I

have for Jerusalem may be accepted of the

Saints."

That is, that my sacrifice may be accepted,
that with cheerfulness they may receive what
is given them. See how he again exalts the

dignity of those who were to receive it. Then
he asks for the prayer of so great a people in

order to what was sent being received. And
by this he shows another point also, that to

have given alms does not secure its being
accepted. For when any one gives it con-

strainedly, or out of unjust gains, or for vanity,
the fruit of it is gone.

Ver. 32.
" That I may come unto you with

joy by the will of God."
As he had said at the beginning,

"
If by any

means now at length I might have a pros-

perous journey, by the will of God, to come
unto you" (Rom. i. 10) ; so here again he

takes refuge in the same Will, ami says that

this is why I press on and wish to be deliv-

ered from them, that I may see you short!}',

and that with pleasure, without bringing any
load of heaviness from thence.

" And may
with you be refreshed."

See how he again shows unassumingni
For he does not say, I may teach you, and

give you a lesson, but that,
"

I may with you
be refreshed." And vet he was the verv man

engaged in the striving and conflict. In what

sense then does he say "that I may be re-

freshed with you (awavairaboufiai) ?
"

It is to

gratify them on this point too, and to make
them the more cheerful by making them shar-

ers of his crown, and to show that they too

stru<r;le and labor. Then, as was always his

custom to do, he adds prayer after the exhor-

tation, and saj s,

Ver. ^^.
" Now the God of peace be with

you all. Amen."

Chap. xvi. ver. 1. "I commend unto
j

Phebe our sister, which is a deaconess 1 A. V.

servant) of the church which is at Cen-
chrea."

See how many ways he takes to give her

dignity. For he has both mentioned her

before all the rest, and called her sister.

And it is no slight thing to be called the

sister of Paul. Moreover he has added her
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rank, by mentioning her being
" deacon-

ess
> i

Ver. 2. "That ye receive her in the Lord,
as becometh saints. (Gr. "the saints.")
That is, for the Lord's sake, that she may

enjoy honor among you. For he that receives

a person for the Lord's sake, though it be no

great one that he receives, yet receives him
with attention. But when it is a saint, con-

sider what attention he ought to have shown
him. And this is why he adds,

"
as becometh

saints," as such persons ought to be received.

For she has two grounds for her having
attention shown her by you, both that of her

beins: received for the Lord's sake, and that

of her bein a saint herself. And "
that ve

assist her in whatsoever business she hath

need (or
"
asks," xpftv) f you-" You see

how little he burdens them. For he does not

say, That ye despatch, but that ye contribute

your own part, and reach out a hand to her :

and that "
in whatsoever business she hath

need." Not in whatsoever business she may
be, but in such as she may ask of you. But she

will ask in such things as lie in your power.
Then again there comes a very great praise of

her.
" For she hath been a succorer of many

and of myself also."

See his judgment. First come the ecomi-

ums, then he makes an exhortation intervene,
and then again gives encomiums, so placing
on each side of the needs of this blessed

woman her praises. For how can the woman
be else than blessed who has the blessing of

so favorable a testimony from Paul, who had
also the power to render assistance to him
who had righted the whole world ? For this

was the summit of her good deeds, and so he

placed it the last, as he says,
" and of "

myself
also." But what does the phrase of myself
also

"
convey ? Of the herald of the world,

of him who hath suffered so much, of him who
is equal to assisting tens of thousands

(jivpioig apwbvToo). Let us then imitate, both
men and women, this holy woman and her

that followeth, with her husband also. And
who are they ?

Ver. 2.
"
Greet," he says,

"
Priscilla and

Aquila, my helpers in Christ Jesus."
To the excellence of these St. Luke also

bears witness. Partly when he says that Paul
" abode with them, for by their occupation
they were tent-makers

"
(Acts xviii. 3) ;

and

partly when he points out the woman as re-

ceiving Apollos, and instructing him in the

way of the Lord. (ib. 26.) Now these are

1 See Bingham, b. ii. c. 22, for a full account of the office of
the widows, deaconesses, etc., also Cave, Prim. Christ, part
i. c. 8. Theodoret thinks it a sign of there being a consider-
able Church at Cenchrea, that they had a deaconess there.

great things, but what Paul mentions are

greater. And what does he mention ? In
the first place he calls them "helpers,"

2 to

point out that they had been sharers of his

very great labors and dangers. Then he

says,
Ver. 4. "Who for my life have laid clown

their own necks."

You see they are thoroughly furnished

martyrs. For in Nero's t
;me it is probable

that there were thousands of dangers, at the
time as he even commanded all Jews to be
removed from Rome." (Acts viii. 2)." Unto whom not only I give thanks, but
also all the Churches of the Gentiles."

Here he hints at their hospitality, and

pecuniary assistance, holding them in admi-
ration because they had both poured forth

their blood, and had made their whole prop-
erty open to all. You see these were noble

women, hindered no way by their sex in the

course of virtue. And this is as might be

expected.
" For in Christ Jesus there is

neither male nor female." (Gal. iii. 28.)
And what he had said of the former, that he
said also of this. For of her also he had

said,
" she hath been a succorer of many, and

of myself also." So too of this woman "not

only I give thanks, but also all the Churches
of the Gentiles." Now that in this he might
not seem to be a flatterer, he also adduces a

good many more witnesses to these women.
Ver. 5.

" Likewise greet the Church that is

in their house."

For she had been so estimable as even to

make their house a Church, both by making
all in it believers, and because they opened it

to all strangers. For he was not in the habit
of calling any houses Churches, save where
there was much piety, and much fear of God
deeply rooted in them.* And on this ground
he said to the Corinthians also, '^Salute

Aquila and Priscilla, with the Church that is

in their house." (1 Cor. xvi. 19.) And when
writing about Onesimus,

" Paul unto Phile-

mon, and to the beloved Apphia, and to the

Church that is in their house." (Philem. 1, 2.)
For it is possible for a man even in the mar-
ried state to be worthy of being looked up to,

and noble. See then how these were in that

2 avXkmrovpyovs. Afterwards the common term by which
Bishops spoke of each other. As the Nicene Fathers of Alex-
ander. Ep. Synod, v. fin. Theod. f. 9.

* By
" the church in the house" of Priscilla and Aquila,

Chrys. understands the pious family which constituted the
household. Such was the view of many of the older interpre-
ters. The more probable view is that the "churches in the
houses "

(cf. 1 Cor. xvi. 19 ;
Col. iv. 15 ; Philem. 2) were

assemblies of a part of the collective church of the city,
formed for the sake of convenience of meeting, especially in

the largest towns. There is no reason to believe that all the

persons named below were members of the household church
of Priscilla and Aquila. G. B. S.
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state and became very honorable, and yet
their occupation was far from being honor-

able; for they were " tent-makers." Still

their virtue covered all this, and made them
more conspicuous than the sun. And neither

their trade nor their marriage (avCvyia cf.

Phil. iv. 3) was any hurt to them, but the

love which Christ required of them, that they
exhibited.

" For greater love hath no man
than this, He says, that a man lay down his

life for his friends." (John xv. 13.) And
that which is a proof of being a disciple, they
achieve, since they took up the Cross and
followed Him. For they who did this for

Paul, would much rather have displayed their

fortitude in Christ's behalf.

Let rich and poor both hear all this. For if

they who lived from their labor, and were

managers of a workshop, exhibited such pro-
fuseness as to be of service to many
Churches ;

what pardon can they expect, who
are rich, and yet neglect the poor? For

they were not sparing even of their blood for

the sake of God's will, but thou art sparing
even of scanty sums, and many times sparest
not thine own soul. But in regard to the

teacher were they so, and not so with regard
to the disciples ? Nay even this cannot be

said. For " the churches of the Gentiles,"
he says,

" thank them." And yet they were

of the Jews. But still they had such a clear

(e'lliKpivuq) faith, as to minister unto them also

with all willingness. Such ought women to

be, not adorning themselves with " broidered

hair, or gold, or costly array
"

(1 Tim. ii. 9),

but in these good deeds. For what empress
pray, was so conspicuous or so celebrated as

this wife of the tent-maker? she is in every-

body's mouth, not for ten or twenty years, but

until the coming of Christ, and all proclaim
her fame for things such as adorn far more
than any roval diadem. For what is greater

or so great, as to have been a succorer of

Paul ? at her own peril to have saved the

teacher of the world ? And consider : how

many empresses there are that no one speaks
of. But the wife of the tent-maker is every-
where reported of with the tent-maker (mean-

ing perhaps St. Paul) ;
and the width that the

sun sees over, is no more of the world than

what the glory of this woman runneth unto.

Persians, and Scythians, and Thracians, and

they who dwell in the uttermost parts of the

earth, sing of the Christian spirit of this

woman, and bless it.
1 How much wealth,

how many diadems and purples would you
not be glad to venture upon obtaining such a

testimonv ? For no one can say either, that

1 Omitted by most Mss.

in dangers they were of this character, and
lavish with their money, and yet neglected
the preaching. For he calls them "

fellow-

workers and helpers
" on this ground. And

this
" chosen vessel" (Acts ix. 15) does not

feel ashamed to call a woman his helper
but even rinds an honor in doing so. For it

is not the sex (?<W) that he minds, but the
will is what he honors. What is equal to this

ornament ? Where now is wealth overflowing
on every side ? and where the adorning of the

person ? and where is vainglory ? Learn
that the dress of woman is not that put about
the body, but that which decorates the soul,
which is never put off, which does not lie in

a chest, but is laid up in the heavens. Look
at their labor for the preaching, the crown in

martvrdom, the munificence in nionev, the

love of Paul, the charm
($'ikrpm>) they found in

Christ. Compare with this thine own estate,
thy anxiety about money, thv vying with har-

lots (i. e. in dress), thy emulating of the

grass,
- and then thou wilt see who they were

and who thou art. Or rather do not compare
only, but vie with this woman, and after lay-

ing aside the burdens of grass (x'/or/r), (for
this is what thy costly dressing is), take

thou the dress from heaven, and iearn

whence Priscilla became such as she v.

How then did they become so ? For two

years they entertained Paul as a guest :

(Probably Acts xix. 10) and what is there that

these two years may not have done for their

souls? What am I to do then, you will say
because I have not Paul? If thou be minded
thou mayest have him in a truer sense than

they. For even with them the sight of Paul

was not what made them of such a character,
but the words of Paul. And so, if thou be
so minded, thou shalt have both Paul, and

Peter, and John, and the whole choir of the

Prophets, with the Apostles, associating with

thee continually. For take the books of

these blessed ones, and hold a continual

intercourse with their writings, and they will

be able to make thee like the tent-maker's

wife. And why speak I of Paul ? For if

thou wilt, thou mayest have Paul's Master
Himself. For through Paul's tongue even
He will discourse with thee. And in another

way again thou wilt be able to receive this Per-

son, when thou receivest the saints, even when
thou tendest those that believe on Him. And
so even after their departure thou wilt have

many memorials of piety. For even the

table at which the saint ate, and a seat on
which he sat, and the couch on which he lay

-
rrjr wpbs r'ov \6prov $>i\ovtt.Kiav. See Matt. vi. 30 ; Luke

xii. 2S ; Clem. Al. (,PotO p. 232.
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knoweth how to pierce
1 him that received

him
;
even after his departure. How then,

think you, was that Shunamite pierced at

entering the upper chamber where Elisha

abode, when she saw the table, the couch on

which the holy man slept ;
and what religious-

ness must she have felt come from it ?
- For

had this not been so, she would not have cast

the child there when dead, if she had not

reaped great benefit from thence. For if so

long time after upon entering in where Paul

abode, where he was bound, where he sat

and discoursed,
3 we are elevated, and find

ourselves starting off from the places to that

memory (so Field : Vulg.
"' the memory of

that day ") ;
when the circumstances were still

fresher, what must those have been likely to

feel, who had religiously entertained him ?

Knowing all this then, let us receive the

Saints, that the house may shine, that it may
be freed from choking thorns, that the bed-

chamber may become a haven. And let us

receive them, and wash their feet. Thou art

not better than Sarah, nor more noble, nor

more wealthy, though thou be an empress. For
she had three hundred and eighteen home-
born servants, at a time when to have two
servants even was to be wealthy. And why
do I mention the three hundred and eigh-
teen servants ? She had become pos-
sessed of the whole world in her seed and in

the promises, she had the " friend of God"
(Is. xli. 8

; James ii. 23) for her husband,
God Himself as a Patron, a thing greater than

any kingdom. And yet, though she was in so

illustrious and honorable estate, this woman
kneaded the flour, and did all the other ser-

vant's offices, and stood by them as they ban-

queted too in the rank of a servant. Thou
art not of nobler birth than Abraham, who

yet did the part of domestics after his exploits
after his victories, after the honor paid him

by the king of Egypt, after driving out the

kings of the Persians, and raising the glorious

trophies. And look not to this
;

that in

appearance the Saints that lodge with thee

are but poor, and as beggars, and in rags

many times, but be mindful of that voice

which says,
" Inasmuch as ye have done it

to the least of these, ye have done it unto
me." (Matt. xxv. 40.) And,

"
Despise not

one of these little ones, because their angels
do always behold the face of My Father
which is in heaven." (Matt, xviii. 10.) Re-

1
/caTanifai, see p. 487, and p. 448.

2 See the use made of such recollections at the close of the
32d Homily.

3 He seems to have some place at Antioch in his mind, but
we do not know that St. Paul was ever bound there.

ceive them then with readiness of mind, bring-

ing as they do ten thousand blessings to thee,

through the greeting of peace, (ib. x. 12,

13.) And after Sarah, reflect upon Rebecca

also, who both drew water and gave to drink,
and called the stranger in, trampling down
all haughtiness. However, through this,

great were the rewards of hospitality she re-

ceived ! And thou, if thou be so minded,
wilt receive even greater than those. For it

will not be the fruit of children only that

God will give thee, but the heaven, and the

blessings there, and a freedom from hell, and
a remission of sins. For great, yea, very great,
is the fruit of hospitality. (Luke xi. 41.)
Thus too Jethro, and that though he was a for-

eigner, gained for a relation him.who with so

great power commanded the sea. (Dan. iv.

27 ;
Ex. iii. 1.) For his daughters too

drew into his net this honorable prey.

(Num. x. 29.) Setting then thy thoughts

upon these things, and reflecting upon
the manly and heroic 4

temper of those

women, trample upon the gorgeousness of

this day, the adornments of dress, the costly

jewelry, the anointing with perfumes. And
have done "with those wanton 5 and delicate

airs, and that mincing walk, and turn all this

attentiveness unto the soul, and kindle up in

thy mind a longing for the heavens. For
should but his love take hold of thee, thou

wilt discern the mire and the clay, and lidi-

cule the things now so admired. For it is

not even possible for a Avoman adorned with

spiritual attainments to be seeking after this

ridiculousness. Having then cast this aside,

which wives of the lewder sort of men, and

actresses, and singers, have so much ambition

in, clothe thee with the love of wisdom, with

hospitality, with the succoring of the Saints,
with compunction, with continual prayer.
These be better than cloth of gold, these

more stately than jewels and 6 than neck-

laces,
7 these both make thee of good repute

among men, and bring thee great reward with

God. This is the dress of the Church, that

of the playhouses. This is worthy of the

heaven, that, of horses and mules
;
that is

put even round dead corpses, this shineth in

a good soul alone wherein Christ dwelleth.

Let this then be the dress for us to acquire,,

that we also may have our praise sung every-

where, and be well-pleasing to Christ, by
Whom and with Whom, etc. Amen.

4
<ln\ocro(j>Ca.v, he means their simple habits

;
as in keeping

sheep, and the character perhaps implied in Moses' choice.
6 KaTaxAav, Phryn. ap Bek. A nee. p. 45.
6 The remaining leaves of the Bodl. Ms. are lost.
7

rtepi&tppaiuv thus spelt. Jul. Poll. 5, 56.
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HOMILY XXXI.
R< >M. XVI.

5.

"Salute my well-beloved Epenetus, who is the first-

fruits of Achaia unto Christ."

I think that many even of those who have

the appearance of being extremely good men,
hasten over this part of the Epistle

1 as super-

fluous, and having no great weight in it. And
I think that the same befalls them in regard to

the genealogy that is in the Gospel. For

because it is a catalogue of names, they think

they cannot get any great good from it. Yet

the gold founders' people
2 are careful even

about the little fragments; s while these pass
over even such great cakes of gold. That

this then may not befall them, what I have

already said were enough to lead them off

from their listlessness. For that the gain
even from this is no contemptible one, we
have shown even from what was said on a

former occasion, when we lifted up your soul

by means of these addresses. We will

endeavor then to-day also to mine in this

same place. For it is possible even from

bare names to find a great treasure. If, for

instance, you were shown why Abraham was

so called, why Sarah, why Israel, why Samuel,

you would find even from this a great many
real subjects of research. And from times

too, and from places, you may gather the

same advantage. For the good man waxes

rich even from these
;
but he that is slothful,

does not gain even from the most evident

things. Thus the very name of Adam
teaches us no small wisdom, and that of his

son, and of his wife, and most of the others.

For names serve to remind us of several cir-

cumstances. They show at once God's ben-

efits and women's thankfulness. For when

they conceived by the gift of God, it was they
who save these names to the children. But

why are we now philosophizing about names,
while meanings so important are neglected,
and many do not so much as know the very
names of the sacred books ? Still even then

we ought not to recede from an attention to

things of this sort. For " thou oughtest," He

1 So Mss. Ben. Sav. evToAJjs.
2 Stallbaumad Plat. Phileh. 74.
3 See the Introduction to Boyle's Reflections, where this is

beautifully applied to the improvement of all fragmtn
time by meditation.

says, "to have put My money to the ex-

changers." (Matt. xxv. 27.) And therefore

though there be nobody that listens to it, let us

do our part, and show that there is noth

superfluous, nothing added at random in the

Scriptures. For if these names had no use,

they would not then have been added to the

Epistle, nor would Paul have written what he

has written. But there are some even so low-

minded, and empty, and unworthy of Heaven,
as not to think that names only, but whole

books of the Bible are of no use, as Leviticus,

Joshua, and more besides. And in this way
many of the simple ones have been for reject-

ing the Old Testament, and advancing on in

the way, that results from this evil habit of

mind, have likewise pruned away many parts
of the New Testament also. But of these

men,
4 as intoxicated and living to the flesh.

we do not make much account. But if any
be a lover of wisdom, and a friend to spiritual

entertainments, let him be told that even the

things which seem to be unimportant in

Scripture, are not placed there at random and

to no purpose, and that even the old laws

have much to profit us. For it says, "All

these things are types (A. V. ensamples) and

are written for our instruction." (i Cor. x.

11.) Wherefore to Timothy too he says.

"Give heed to reading, to exhortation"

(1 Tim. iv. 13), so urging him to the reading
of the old books, though he was a man with

so great a spirit in him, as to be able to

drive out devils,
5 and to raise the dead. Let

us now keep on with the subject in hand.
" Salute my well-beloved Epeneti:^.'' It is

worth learning from this how he distributes to

each the different praises. For this praise

is no slight one, but even very great, and a

proof of great excellence in him, that Paul

should hold him beloved, Paul who had no

idea of loving by favor, and not by cool

judgment. Then another encomium comes,
"Who is the first-fruits of Achaia."' For

what he means is, either that he leaped for-

ward before any one else, and became a

* Such as the Manichees, see St. Aug. Con/, p. 340. O. T.

note at the end, and Marcion. Tert. adv. M. :it>. 4.

This was done by his relics. St. Chrys. Horn. 1 ad /','/.

. iter, p. 4. < > T.



554 THE WORKS OF ST. CHRYSOSTOM. [Homily XXXI.

believer (and this were no slight praise), or

that he displayed more religious behavior
than any other. And on this account after

saying,
" who is the first-fruits of Achaia," he

does not hold his peace, but to prevent your
suspecting it to be a glory of the world's, he

added, "unto Christ." Now if in civil mat-

ters, he that is first seemeth to be great and

honorable, much more so in these. As then

it was likely that they were of low extraction,
he speaks of the true noble birth and preemi-

nency, and gives him his honors from this.

And he says, that he "
is the first-fruits," not

of Corinth only, but of the whole nation, as

having become as it were a door, and an
entrance to the rest. And to such, the

reward is no small one. For such an one
will reap much recompense also from the

achievements of others, in that he too con-

tributed much toward them by beginning.
Ver. 6.

" Greet Mary, who bestowed much
labor on us."

How is this ? a woman again is honored
and proclaimed victorious ! Again are we
men put to shame. Or rather, we are not put
to shame only, but have even an honor con-

ferred upon us. For an honor we have, in

that there are such women amongst us, but
we are put to shame, in that we men are left

so far behind by them. But if we come to

know whence it comes, that they are so

adorned, we too shall speedily overtake them.
Whence then is their adorning ? Let both
men and women listen. It is not from brace-

Jets, or from necklaces, nor from their

eunuchs either, and their maid-servants, and

gold-broidered dresses, but from their toils in

behalf of the truth. For he says,
" who

bestowed much labor on us," that is, not on
herself only, nor upon her own advancement,
(see p. 520) (for this many women of the pres-
ent day do, by fasting, and sleeping on the

floor), but upon others also, so carrying on the

race Apostles and Evangelists ran. In what
sense then does he say,

"
I suffer not a woman

to teach?" (1 Tim. ii. 12.) He means to

hinder her from publicly coming forward

(1 Cor. xiv. 35), and from the seat on the

bema,
* not from the word of teaching.

-

Since if this were the case, how would he
have said to the woman that had an unbe-

lieving husband,
" How knowest thou, O

woman, if thou shalt save thy husband?"
(ib. vii. 16.) Or how came he to suffer her
to admonish children, when he says, but " she

1 A raised place in which the Clergy were, v. Suicer, and
Bingham, b. viii. c. 6, i, and 9-12.

3 Or "
Teaching of the word." tov Xoyov tt)s SiSacrxaAia?, but

Ave have tou \6yov t)s 7rapaA>jcreto9, Heb. xiii. 22. The word
of Exhortation.

shall be saved by child-bearing
3 if they con-

tinue in faith, and charity, and holiness, with

sobriety?" (i Tim. ii. 15. )
How came

Priscilla to instruct even Apollos ? It was
not then to cut in sunder private conversing
for advantage that he said this, but that

before all, and which it was the teacher's

duty to give in the public assembly ;
or again,

in case the husband be believing and

thoroughly furnished, able also to instruct

her. When she is the wiser, then he does
not forbid her teaching and improving him.
And he does not say, who taught much, but
" who bestowed much labor," because along
with teaching (rob Ibyov) she performs other

ministries besides, those in the way of dan-

gers, in the way of money, in the way of

travels. For the women of those days were
more spirited than lions, sharing with the

Apostles their labors for the Gospel's sake.

In this way they went travelling with them,
and also performed all other ministries. And
even in Christ's day there followed Him
women,

" which ministered unto Him of their

substance" (Luke viii. 3), and waited upon
the Teacher.

Ver. 7.
" Salute Andronicus and Junia my

kinsmen."
This also looks like an encomium. And

what follows is much more so. And what
sort is this of ?

" And my fellow-prisoners."
For this is the greatest honor, the noble proc-
lamation. And where was Paul a prisoner,
that he should call them "

my fellow-pris-
oners ?

" A prisoner indeed he had * not

been, but he had suffered things worse 3 than

prisoners, in being not an alien only to his

country and his family, but in wrestling with

famine and continual death, and thousands of

other things. For of a prisoner the only mis-

fortune is this, that he is separated from his

relations, and often has to be a slave instead

of being free. But in this case one may men-
tion temptations thick as snow-flakes, which
this blessed person underwent by being car-

ried and taken about, scourged, fettered,

stoned, shipwrecked, with countless people

plotting against him. And captives indeed

3 St. C. does not seem to be here alluding to the former, but
to the latter part of this very difficult passage. The most
comprehensive view of it, on this interpretation, seems to be,
that Christ has so hallowed all pain, that it has a saving influ-

ence in it: yet not in such wise saving, that the bearing of the

great pain and peril of childbearing will atone for the neglect
of the after labors of education. See Marlorate and Corn, a

Lapide. in loc. The whole interpretation is questionable.
Theoph. mentions some who take the words "the childbear-

ing" of the birth of our Lord, which he rejects as not agree-
ing with what follows. But Estius justly observes, that the
"
abiding," etc. may be better applied to the man and wife.
4 St Chrys. takes the word in its literal sense of a captive in

war. If so meant it might be figurative, but it most likely re-

fers either to an imprisonment, or to what he speaks of 2 Cor.
xi. 26, as perils from robbers.

5 Lit.
" far more like a prisoner

"
for Field reads alxp-a*-"'-

Torepa. for x<x\f7ru>Tepa.
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have no further foe after they are led away,
but they even experience great care from

those who have taken them. J Jut this man
was continuallv in the midst of enemies, and
saw spears on every side, and sharpened
swords, and arrays, and battles. Since then

it was likely that these shared many dangers
with him, he calls them fellow-captives. As in

another passage also,
" Aristarchus my fellow-

prisoner." (Col. iv. 10.) Then another

praise besides.
" Who are of note among

the Apostles." And indeed to be apostles
1
at

all is a great thing. But to be even amongst
these of note, just consider what a great
encomium this is ! But they were of note

owing to their works, to their achievements.

Oh ! how great is the devotion (puoooola)
of this woman,- that she should be even
counted worthy of the appellation of apostle !

*

But even here he does not stop, but adds
another encomium besides, and says,

" Who
were also in Christ before me."

For this too is a very great praise, that they

sprang forth and came before others. But let

me draw your attention to the holy soul, how
untainted it is by vanity. For after glory such

as his in kind and degree, he sets others before

himself, and does not hide from us the fact of

his having come after them, nor is ashamed of

confessing this. And why art thou surprised
at his not being ashamed of this, when he

shunneth not even to parade before men his

former life, calling himself "a blasphemer,
and a persecutor?" (i Tim. i. 13.) Since

then he was not able to set them before

others on this score, he looked out himself,
who had come in after others, and from this

he did find means of bestowing a praise upon
them by saying,

" Who were in Christ before

me."
Ver. 8. "Greet Amplias my beloved."

Here again he passes encomiums upon his

person by his love. For the love of Paul was
for God, carrying countless blessings with it.

1 St. Chrvs. on 2 Cor. viii. 23, p. 215 O. T. and Phil. ii. 25,

p. 104 O. T. takes this word to mean messengers of the
Churches. Theodoret, on Phil. ii. 25, takes it to mean " Bish-

op," as on 1 Tim. ii. S, he says,
"

they then called the same
persons Bishops and Elders, but those who are now called

Bishops they named Apostles." St. Chrys. Horn, in St. Ignat.
call him an Apostle.

2 Hammond reads the name Junias, and supposes a man to

be intended.
* It is impossible to- determine with certainty whether

emcrtj/xoi iv tois airo<7ToAois (7) means that the persons referred
to were themselves apostles, or merely that they were held in

high esteem by the apostles. The interpretation of Chrys. 1 the

former) is possible both in point of language and in view
the fact that an-oo-rdAoi embraced more than the twelve in

X. T. usage, e. g. Paul, Barnabas, and probably, James, the

Lord's Brother (Gal. i. 19) (so Tholuck, Riickert. Ewald). The
more probable view is that Andronicus and Junias [not Junia
as Chrys., certainly not if his interpretation is correct ;

that

a woman should have been an apostle is out of the qu(
are designated as distinguished, honorablv known among
(bv) the apostles. (So De Wette, Philippi, Hofmann. Meyer).
G. B. S.

For if being loved by the king is a great thing,
what a great encomium must it be to be
beloved by Paul ? For if he had not acquired
great virtue, he would not have attracted his

love ? Since as for those who live in vice

and transgressions he is accustomed (aide) not

only to abstain from loving them, but even to

anathematize them. As when he says, "If

any man love not the Lord Jesus, let him be
accursed

"
(i Cor. xvi. 22) ;

and,
"

If any man
preach any other gospel unto you than that ye
have received, let him be accursed." (Gal.

i.8.)
Ver. 9. "Salute Urbane, my helper in the

Lord."
This is a greater encomium than the other.

For this even comprehends that. "And Sta-

chys, my beloved." This again is an honor
of the same kind.

Ver. 10. "Salute Apelles, approved in

Christ."

There is no praise like this, being unblam-

able, and giving no handle in the things of

God. For when he says, "approved in

Christ," he includes the whole list of virtues.

And on what ground does he nowhere say my
Lord such an one, my Master this ? It is

because these encomiums were greater than

those. For those are mere titles of rank

(ruir'/g),
but these are of virtue. And this same

honor he paid them not at random, or as

addressing several of inferior virtue with the

high and great characters. For so far as he

is addressing, and that too one along with an-

other, and in the same letter, he honors them
all alike. But by stating the praises particu-

larly to each, he sets before us the virtue

peculiar to each
;
so as neither to give birth to

envy by honoring one and dishonoring another,

nor to work in them listlessness and confusi

by giving them all the same dignity, though
they did not deserve the same. See now how
he again comes to the admirable women. For
after saying, "Salute them which are ol A.1 -

tobulus' household,"
Ver. n. "Salute Herodion my kinsman:

greet them which be of the household of Nar-

cissus ;

"

Who, it is likely, were not so worthy as the

afore-mentioned, on which account also lie-

does not mention them all by name even, and

after giving them the encomium which was

suited to them, that of being faithful, ^and
this the meaning of,

"Which are in the Lord."

He again reverts to the women, and says.

Ver. 12. "Salute Tryphena and Tryphosa,
who labor in the Lord."
And in regard to the former woman, he

says that
" she be- labor upon you," but
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of these that they are still laboring. And
this is no small encomium, that they should

be in work throughout, and should not only

work, but labor even. But Persis he calls

beloved too, to show that she is greater than

these.

For he says,
" Salute my beloved Persis."

And of her great laborings he likewise

bears testimony, and says, "which labored

much in the Lord."

So well does he know how to name each

after his deserts, so making these more eager

by not depriving them of any of their dues,

but commending even the slightest preemi-

nence, and making the others more virtuous,

and inciting them to the same zeal, by his

encomiums upon these.

Ver. 12. "Salute Rufus, chosen in the

Lord, and his mother and mine."

Here again the good things are without any
drawback, since the son and the mother are

each of such a character, and the house is full

of blessing, and the root agreeth with the

fruit
;
for he would not have simply said,

"
his

mother and mine," unless he had been bear-

ing testimony to the woman for great virtue.

Ver. 14.
" Salute Asyncritus, Phlegon, Her-

mas, Patrobas, Hermes, and the brethren

which are with them."
Here do not be looking to how he starts

them without any encomium, but how he did

not reckon them, though far inferior, as it

seems, to all, unworthy of being addressed by
him. Or rather even this is no slight praise
that he even calls them brethren, as also

those that are after them he calls saints. For

he says,
Ver. 15. "Salute Philologus, and Julius,

and Nereus, and his sister, and Olympas, and
all the saints which are with them

;

"

Which was the greatest dignity, and un-

speakable height of honor. Then to prevent

any jealousy rising from his addressing one in

one way and another in another, and some by
name and some with no distinction, and some
with more points of praise, and some with

fewer, he again mingles them in the equality
of charity, and in the holy kiss, saying,

Ver. 16.
" Salute one another with an holy

kiss."

To cast out of them, by this salutation, all

arguing that confused them, and all grounds
for little pride ;

that neither the great might

despise the little, nor the little grudge at the

greater, but that haughtiness and envy might
be more driven away, when this kiss soothed

down and levelled every one. And therefore

he not only bids them salute in this way, but

sends in like manner to them the greeting
from the Churches. For "

there salute you,"

he says, not this or that person individually,
but all of you in common,

" The Churches of Christ."

You see that they are no small gains that

we earn from these addresses, and what treas-

ures we should have passed hastily over, un-

less in this part of the Epistle also we had
examined it with accuracy, such, I mean, as

was in our power. So if there be found any
man of wisdom and spiritual, he will dive

even deeper, and find a greater number of

pearls.
1 But since some have often made it a

question wherefore it was that in this Epistle
he addressed so many, which thing he has not

done in any other Epistle, we might say that

it is owing to his never having seen the

Romans yet, that he does this. And yet one

may say, "Well, he had not seen the Colos-

sians either, and yet he did not do anything
of the kind." But these were more honor-

able than others, and had come thither from

other cities, as to a safer and more royal city.

Since then they were living in a foreign coun-

try, and they needed much provision for

security,'
2 and some of them were of his ac-

quaintance, but some too were there who had
rendered him many important services, he

with reason commends them by letters
;
for

the glory of Paul was then not little, but so

great, that even from his sending them letters,

those who had the happiness to have an

Epistle to them, gained much protection.
For men not only reverenced him, but were
even afraid of him. Had this not been so,

3

he would not have said, who had been " a suc-

corer of many, and of myself also." 4
(v. 2.)

And again,
"

I could wish that myself were

accursed." (Rom. ix. 3.) And to Philemon
he wrote and said,

" as Paul the aged, and a

prisoner of Jesus Christ." (Phil. 9.) And to

the Galatians,
"
Behold, I Paul say unto you."

(Gal. v. 2.) And, "Ye received me even as

Jesus Christ." (ib. iv. 14.) And writing to

the Corinthians he said,
" Now some are

puffed up, as though I would not come unto

you." (1 Cor. iv. 18.) And again, "These

things I have in a figure transferred to myself
and to Apollos, that ye might learn in us not

to think of men above that which is written."

(ib. 6.) Now from all these passages it is

clear that all had a great opinion of him.

Wishing then that they should feel on easy

terms, and be in honor, he addressed each of

1 He perhaps means something- in the names, as well as in

the facts implied ;
most of them are significant. In several

places, as where he refers to Ps. xix. and in his metaphors, he
shows that he knew and valued allegorical interpretation, but

he makes little public use of it.

a This is rather an unusual way of taking
"

iroAAij; aa^aAeias
eSet. airoAaiieii' aiiTots," but the sequel allows no other.

3
i. e. had he not been so greatly esteemed.

4 avToO e/iov, even of myself.
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them, setting forth their praise to the best ad-

vantage he might. For one he calls beloved,
another kinsman, another both, another fel-

low-prisoner, another fellow-worker, another

approved, another elect. And of the women,
one he addresses by her title, for he does not

call her servant of the Church in an unde-

fined way (because if this were so he would
have given Tryphena and Persis this name

too), but this one as having the office of dea-

coness, and another as helper and assistant,

another as mother, another from the labors

she underwent, and some he addresses from

the house they belonged to, some by the

name of Brethren, some by the appellation of

Saints. And some he honors by the mere
fact of addressing them, and some by address-

ing them by name, and some by calling them

first-fruits, and some by their precedence in

time, but more than all, Priscilla and Aquila.

(rovg wepl lip. k. 'A.) For even if all were be-

lievers, still all were not alike, but were differ-

ent in their merits. Wherefore to lead them
all to greater emulation, he keeps no man's

encomiums concealed. For when they who
labor 1

more, do not receive the greater reward

also, many" become more listless. On this

ground even in the kingdom, the honors are

not equal, nor among the disciples were all

alike, but the three 3 were preeminent above

the rest. And among these three again there

was a great difference. For this is a very ex-

act method observed by God even to the last.

Hence, "one star differeth from another star

in glory," (i Cor. xv. 41), it says. And yet
all were Apostles and all are to sit on twelve

thrones,
4 and all left their goods, and all com-

panied with Him
;

still it was the three He
took. And again, to these very three, He said

it was possible (iyxupeiv) that some might even

be superior.
" For to sit,'' He says,

" on My
right hand and on My left, is not mine to give,

save to those for whom it is prepared." (Mark
x. 40.) And He sets Peter before them,
when He says, "Lovest thou Me more than

these?" (John xxi. 15.) And John too was

loved even above the rest. For there shall be

a strict examination of all, and if thou be but

little better than thy neighbor, if it be even

an atom, or anything ever so little, God will

not overlook even this. And this even from

of old one might see coming out. For even

Lot was a righteous man, yet not so, as was

1 So Field with 4 Mss. Vulg. "do,"
3 noWol would bear to be rendered

"
they often.

'

3
i. e. Peter, James, and John.

4 See Macarius, Horn. vi. v. fin. "So then many that were

taught by Peter, came to repentance, and formed a new
world, elect of God. You see how a beginning of judgment
was manifested. For then a new world was made manifest.

For then was power given them to sit and judge in this v.

However, they will sit and give judgment at the coming of

the Lord, in the resurrection of the dead."

Abraham
;
and Hezekiah again, yet nol

was David: and all the prophets, yet nol -

as was John.
Where then are they who with all this great

exactness in view, yet will not allow that there

is a hell ? For if all the righteous are not to

enjoy the same lot, if they exceed others even
a little ("for one star," it says, "differeth

from another star in glory,") (i Cor. xv. 41 .

how are sinners to be in the same lot with

the righteous? Such a confusion as this even
man would not make, much less God ! But it

ye will, I will show you that even in the case

of sinners, arguing from existing facts, there

is this distinction, and exact just judgment.
Now consider; Adam sinned, and Eve sinned,
and both transgressed, yet they were not

equally sinful. And therefore neither were

they equally punished. For the difference

was so great that Paul said,
" Adam was not

deceived but the woman being deceived was
in the transgression."

5 And yet the deceit

was one. But still God's searching examina-

tion pointed out a difference so great, as that

Paul should make this assertion. Again,
Cain was punished, but Lamech, who commit-

ted a murder after him, did not suffer near so

great a punishment. And yet this was a

murder, and that was a murder, and that

so much the worse, because even by the

example he had not become the better. But

since the one neither killed his brother after

exhortation, nor needed an accuser, r.or

shrunk from answering when God questioned

him, but even without any accuser both

pleaded again himself, and condemned him-

self more severely, he obtained pardon. But

the other as having done the opposite was

punished. See with what exactness God
sifteth the facts. For this reason He pun-
ished those in the flood in one way.
and those in Sodom in another; and the

Israelites again, both those in Babylon, and

those in Antiochus' time, in different ways:
so showing that He keeps a strict account of

our doings. And these were slaves

seventy years, and those for four hundi

but other's again ate their children, and under-

went countless other more grievous calami"

and even in this way were not fr< her

they or those that were burnt alive in Sodom.
"For it shall be more tolerable." He says,
"
for the land of Sodom and Gomorrha, than

for that city." (Matt. x. 15.) For if H<

hath no care for us, either when we sin or

when we do aright, perhaps there will be

some reason in saying that there is no

5
1 Tim. ii. 14. whence it appears that St. C. looked upon

the pains of childbirth a* a punishment, though they uere

capable of being turned to good: see Gen. i;
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punishment. But since He is so exceedingly

urgent about our not sinning, and adopts so

many means to keep us in the right, it is very

plain that He punisheth the wicked, and also

crowneth those that do right. But let me

beg you to consider the unfairness of the

generality. For they find fault with God
because He so often long-suffering, over-

looks so many that are impious, impure, or

violent, without now suffering punishment.

Again, if He threaten to punish them in the

other world, they are vehement and pressing
in their accusations. And yet if this be

painful, they ought to accept and admire

the other. But alas the folly ! the unreason-

able and asinine spirit ! alas the sin-loving
1

soul, that gazes after vice ! For it is from

this that all these opinions have their birth.

And so if they who utter these things should

be minded to lay hold upon virtue, they will

presently find themselves satisfied concerning
hell also, and will not doubt. And where (it

is said) and in what place is this hell ? For
some fablers say that it is in the valley of

Josaphat, thus drawing that which was said

about a certain by-gone war, to apply to hell. 2

But the Scripture does not say this. But in

what place-, pray, will it be ? Somwhere as

I think at least quite out of the pale of this

world. For as the prisons and mines are at a

great distance from royal residences,
3
so will

hell be somewhere out of this world. Seek
we not then to know where it is, but how we

may escape it. Neither yet because God doth
not punish all here, therefore disbelieve

things to come. For merciful and long-suffer-

ing He is : that is why he threatens, and does
not cast us into it forthwith. For "

I desire

not," He says,
" the death of a sinner." (Ez.

xviii. 32.) But if there is no death of a

sinner, the words are but idle. And I know
indeed that there is nothing less pleasant to

you than these words. But to me nothing
is pleasanter. And would it were possible at

our dinner, and our supper, and our baths,
and everywhere, to be discoursing about hell.

For we should not then feel the pain at the

evils in this world, nor the pleasure of its

good things. For what would you tell me was
an evil ? poverty? disease ? captivity ? maiming
of the body ? Why all these things are sport

compared to the punishment there, even should

you speak of those who are tormented with
famine all their life long; or those who are

maimed from their earliest days, and beg,

1 Mss. omit "
pleasure-loving

" and "love of pleasure" in

the next line.
2 Joel iii. 2, which is however a type of the last judgment.

Isaiah x.xx. 33. can hardly be meant, as the LXX. there has
not the name Tophet.

3 Ben. and 3 Mss. |Sao-iAe<.W.

even this is luxury compared to those other

evils. Let us then continually employ our-

selves with talking about these things.
4 For

to reme-mber hell prevents our falling into

hell. Dost thou not hear St. Paul saying,
" Who shall suffer everlasting punishment
from the face of the Lord ?

"
(2 Thess. i. 9.)

Dost thou not hear what Nero's character

was, whom Paul even calls the Mystery of

Antichrist? For "the mystery of iniquity,"
he says, "already worketh." (ib. ii. 7.)
What then? Is Nero to suffer nothing? Is

Antichrist to suffer nothing ? or the Devil

nothing? Then he will always be Antichrist,
and so the Devil. For from mischief they
will not leave off, unless they be punished.
"
Yea," you say,

" but that there is a hell

everybody sees. But the unbelievers only are

to fall into it." What is the reason, pray
>

It is because the believers acknowledge their

Master. And what is this to the purpose ?

when their life is impure, they will on this

ground be punished more severely than the un-

believers.
" For as many as have sinned

without law shall also perish without law : but
as many as have sinned in the law shall be

judged by the law." (Rom. ii. 12.) And,
" The servant that knew his master's will,

and did it not, shall be beaten with many
stripes." (Luke xii. 47.) But if there is no
such thing as giving an account of one's life,

and all this is said in a loose way then neither

will the Devil have vengeance taken upon him.
For he too knows God, and far more than 6

men too, and all the demons know Him, and

tremble, and own He is their Judge. If then
there is no giving an account of our life, nor
of evil deeds, then will they also clean escape.
These things are not so, surely they are not !

Deceive not yourselves, beloved. For if

there is no hell, how are the Apostles to judge
the twelve tribes of Israel ? How cometh
Paul to say,

" Know ye not that we shall

judge Angels ? how much more things of this

life ?
"

(1 Cor. vi. 3.) How came Christ to

say,
" The men of Nineveh shall arise and

condemn this generation
"

(Matt. xii. 41) ;

and,
"

It shall be more tolerable for the

land of Sodom in the day of judgment?"
ib. xi. 24.) Why then make merry with

things that are no subjects for merriment ?

Why deceive thyself and put cheats upon thy
reason

(Tra/jaloyifrj, om, Tf/v tyvxvvcov) ? Why
fight with the love of God toward man ? For
it was through this that He prepared it, and

threatened, that we might not be cast into it, as

4 This whole argument is nearly that ot the close of Horn.

25. The object of it is clearly to keep their minds to the sub-

ject, as well as to convince gainsayers.
5 So Field; others: " more than many."
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having by this fear become better. And thus

he that does away with speaking on these

subjects doth nothing else than thrust us into

it, and drive us thither bv this deceit.

Slacken not the hands of them then that

labor for virtue, nor make the listlessness of

them that sleep greater. For if the many be

persuaded that there is no hell, when will they
leave off vice ? Or when will right be seen ?

I do not say between sinners and righteous

men, but between sinners and sinners ? For

why is it that one is punished here, and an-

other not punished, though he does the same

sins, or even far worse ? For if there be no

hell, you will having nothing to say in defence
of this to those who make it an objection.
Wherefore my advice is, that we leave off this

trifling, and stop the mouths of those that are

gainsayers upon these subjects. For there

will be an exact searching into the smallest

things, both in the way of sins and in the way
of good deeds, and we shall be punished for

unchaste looks, and for idle words, and for

mere reproachful words, and for drunkenness
we shall render an account, as even for a

cup of cold water we shall receive a reward,
and a sigh only. (Keel. xii. 14.) For it says," Set a mark upon the foreheads of the men
that sigh and that cry." (Ez. ix. 4.) How
then darest thou to say that He, who with so

great exactness will search into our doings, i

threatened hell in bare words, and lightlv ? \

Do not, I beseech you, do not with these vain

hopes destroy thyself and those that are per-
suaded by thee ! For if thou disbelievest our

words, make enquiry of Jews and Gentiles. 1

and all heretics. And all of them as with one
mouth will answer that a judgment there shall

be, and a retribution. And are men not

enough ? Ask the devils themselves, and thou
wilt hear them cry,

"
Why hast thou come

thither to torment us before the time." (Matt.
viii. 29.) And putting all this together per-
suade thy soul not to trifle idly, lest by expe-
rience thou come to know there is a hell, but
from this thou mayest be sobered, and so able

to escape those tortures, and attain to the

good things to come ; whereof may we all

partake by the grace and love towards man,
etc.

HOMILY XXXII
ROM. XVI. 17, 18.

" Now I beseech you, brethren, mark them which cause
divisions and offences contrary to the doctrine

which ye have learned, and avoid them. For they
that are such serve not our Lord Jesus Christ, "but

their own belly ;
and by good words and fair

speeches deceive the hearts of the simple."

Again an exhortation, and prayer after the

exhortation. For after telling them to
" mark

them which cause 2
divisions," and not to listen

to them, he proceeds,
" And the God of peace

shall bruise Satan under your feet shortly :

"

and, "The grace of our Lord be with you."
And notice how gently too he exhorts them :

doing it not in the character of a counsellor,
but that of a servant, and with much respect.
For he calls them brethren, and supplicates
them likewise. For,

"
I beseech you, breth-

ren," (he says). Then he also puts them on

the defensive by showing the deceitfulness of

those who abused them. For as though they
were not at once to be discerned, he says,

"
1

beseech you to mark," that is, to be exceed-

1 See Bp. Taplor,. Serin, on Sir G. Dalston; and Bp. Butler,
.-/ >,<</. 1. 2, note n.

2 Field with most Mss. omits iroiovi'Tas; of course it is to be

supplied from the context.

ingly particular about, and to get acquainted
with, and to search out thoroughly whom,
pray? why, "those that cause divisions and

offences, contrary to the doctrine which ye
have learned." * For this is, if anything the

subversion of the Church, the being in divi-

sions. This is the devil's weapon, this turn-

eth all things upside-down. For so long as

the body is joined into one, he has no power

* At Rome also there were, as in so many other pi.

those who, either within or in conuu t with the church, B

divisions and perverted the true Christian teaching. The

Epistie to the Romans deals but to a small extent directly
with these persons. It is, in the main. Constructive. I 1

tians is a letter on similar lines of teaching but more polemic
in character. In the case of how tew of the churchi
which the apostle wrote could he spare himself the unpleas-
ant task of warning them against heretics or immoral ten-
dencies of life. In Corinth the abuses were chiefly "t I ID

and practical character. In ColoSSSE and perhaps in BphesUB,
there was a Judeo-Gnostic theosophy which threatened the
Christian faith of the people. The Roman church was, prob-
ably, predominantly Gentile and was a 1'. inline church, in the
sense, that, though not founded by Paul, it had been trained
in the Pauline "gospel," thi doctrine more or

peculiar to tha: tended refutation Of Jewish
claims to special divine favor in chaps. 11. and iii. as well as
the consideration of the problem offered by the lapse of tin-

Jews in chaps, ix., x., and xi.. Bhows that there was an
important Jewish i lenient in the church, while these conclud-
ing warnings (17, 18) intimate the presence of Judaizing
heretics who S light

to conceal their real wickedness
smooth and plausible language and thus to lead innocent and
unsuspecting Christians astray. G. B. S.
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to get an entrance, but it is from division that

the offence cometh. And whence is division ?

From opinions contrary to the teaching of the

Apostles. And whence come opinions of this

sort? From men's being slaves to the belly,
and the other passions. For "such," he says,
''serve not the Lord, but their own belly."
And so there would be no offence, there would
be no division, unless some opinion were

thought of contrary to the doctrine of the

Apostles. And this he here points out by
saying, "contrary to the doctrine." And he

does not say which we have taught, but

"which ye have learned," so anticipating

them, and showing that they were persuaded
of and had heard them and received them.

And what are we to do to those who make
mischief in this way? He does not say have
a meeting and come to blows, but " avoid

them." For if it was from ignorance or error

that they did this, one ought to set them right.

But if they sin willingly, spring away from
them. And in another place too he says this.

For he says,
" Withdraw from every brother

that walketh disorderly
"

(2 Thess. iii. 6) : and
in speaking to Timothy about the copper-

smith, he gives him the like advice, and says,
"Of whom be thou ware also." (2 Tim. iv. 15.)
Then also to lash (jtufiuduv) those who dare to

do such things, he mentions also the reason of

their devising this division.
" For they that

are such," he says,
" serve not our Lord

Christ, but their own belly." And this he
said too when he wrote to the Philippians,
" Whose god is their belly." (Phil. iii. 19.)
But here he appears to me to intimate those of

the Jews, whom he ever uses particularly to

find fault with as gluttonous. For in writing
to Titus too, he said of them,

"
Evil beasts,

slow bellies." (Tit. i. 12, see v. 10.) And
Christ also blames them on this head :

" Ye
devour widows' houses

"
(Matt, xxiii. 14), He

says. And the Prophets accuse them of

things of the kind. For,
"
My beloved," He

says,
" hath waxen fat and gross, and hath

kicked "
(Deut. xxxii. 15). Wherefore also

Moses exhorted them, and said,
" When thou

hast eaten and drunken and art full, remem-
ber the Lord thy God." (ib. vi. 11, 12.) And
in the Gospels, they who say to Christ,

" What

sign showest thou unto us ?
"

(John vi. 30)

pass over everything else, and remember the

manna. So do they everywhere appear to be

possessed with this affection. How then

comest thou not to be ashamed at having
slaves of the belly for thy teachers, when thou

art a brother of Christ ? Now the ground of

the error is this, but the mode of attack is

again a different disorder, viz. flattery. For it

is by
"

fair speeches," he says,
"
that they

deceive the hearts of the simple." For their

attention reaches only to words
;
but their

meaning is not such, for it is full of fraud.

And he does not say that they deceive you,
but "the hearts of the simple." And even
with this he was not satisfied, but with a view
to making this statement less grating, he says.

Ver. 19.
" For your obedience is come

abroad unto all men."
This he does, not to leave them free to

be shameless, but to win them beforehand
with encomiums, and the number of his wit-

nesses, to arrest their attention. For neither

is it I alone that am the witness, but the whole
world. And he does not say for your under-

standing, but, "your obedience :

"
that is, their

compliance, which was evidence of much
meekness in them. "

I am glad therefore on

your behalf." And this is no small encomium
too. Then, after the praise, admonition. For

lest, after liberating them from any charges
against them, he should make them the more

listless, as not being observed
;
he gives them

another hint in the words,
"

I would have you wise unto that which is

good, and simple concerning evil."

You see then how he attacks them again,
and that without their suspecting it. For this

looks like intimating that some of them were

apt to be led astray.
Ver. 20. "And the God of peace shall

bruise Satan under your feet shortly."
For since he had spoken of those who

" caused divisions and offences among them,"
he has mentioned " the God of peace

"
also,

that they might feel hopeful about the riddance
of these evils. For he that rejoiceth in this

(i. e., peace) will put an end to that which
makes havoc of it. And he does not say, will

subject, but "
will bruise

"
(Gen. iii. 19), which

is a stronger expression. And not those peo-

ple only, but also him who was the general
over them herein, Satan. .And not "will

bruise" merely, but "under your feet," so

that they may obtain the victory themselves,
and become noble by the trophy. And the

time again is made a ground of comfort. For
he adds,

"
shortly." And this was prayer and

prophecy as well at once.
" The grace of our

Lord Jesus Christ be with you."
That greatest weapon ;

that impregnable
wall

;
that tower unshaken ! For he reminds

them of the grace, that he may give them
the more alacrity. Because if ye have been
freed from the ills more grievous by far,

and freed by grace only, much more will ye
be freed from the lesser, now ye have
become friends too, and contribute your
own share likewise. You see how he

neither puts prayer without works, nor
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works without prayer. For after giving
them credit for their obedience, than he

prays ;
to show that we need both, our own

part as well as God's part, if we are to

be duly saved. For it was not before only,

but now too, even though we be great
and in high esteem, we need grace from

Him.
Ver. 21. "Timotheus my work-fellow salut-

eth you."
Observe the customary encomiums again.

" And Lucius, and Jason, and Sosipater my
kinsmen."

This Jason Luke also mentions, and sets

before us his manliness also, when he

says, that
"
they drew " him "

to the rulers

of the city, crying," etc. (Acts xvii. 5.)

And it is likely that the others too were

men of note. For he does not mention

relations barely, unless they were also

like him in religiousness.
Ver. 22. "I Tertius, who wrote this Epistle,

salute you."
This' too is no small encomium, to be

Paul's amanuensis. Still it is not to pass
encomiums on himself that he says this, but

that he might attach a warm love to him

on their part, for this ministration.

Ver. 23.
'" Gaius mine host Q-i>og) }

and of

the whole Church, saluteth you."
See what a crown he has framed for him,

by bearing witness to such great hospitality

in him, and brought in the entire Church

into this man's house ! For by the word

$hov, used here, he means a host, not a

guest. But when you hear that he was Paul's

host, do not admire him for his munificence

only, but also for his strictness of life.

For except he were worthy of Paul's ex-

cellency, he would never have lodged there,

since he, who took pains to go beyond
'

many of Christ's commands, would never have

trespassed against that law, which bids us be

very particular about who receive us, and

about lodging with "
worthy

"
persons.

(Matt. x. 11.)
"
Erastus, the chamberlain of

the city, salutes you, and Quartus a brother."

There' is a purpose in his adding "the

chamberlain of the city." for as he wrote to

the Philippians,
"
They of Caesar's household

salute you" (Phil. iv. 22), that he might
show that the Gospel had taken a hold upon

great folk, so here too he mentions the title

with a view to the same object, and to show

that, to the man who gives heed, neither

riches are a hindrance, nor the cares of

government, nor anything else of the

kind.

inrepBaiveuv, see p. 441.

36

Ver. 24. "The grace of our Lord Jesus
Christ be with you all. Amen."*

See what we ought to begin and to end
with everywhere ! For in this he laid the

foundation of the Epistle, and in this he

putteth on the roof, at once praying for the

mother of all good things for them, and call-

ing the whole of his loving-kindness to their

mind. For this is the best proof of a

generous teacher, to benefit his learners not

by word only, but likewise by prayer, for

which cause also one said,
" But let us give

ourselves contiually to prayers, and to the

ministry of the word." (Acts vi. 4.)

Who is there then to pray over us, since

Paul hath departed ? These who - are the

imitators of Paul. Only let us yield ourselves

worthy of such intercession I

-

ur), that it

may not be that we hear Paul's voice here

only, but that hereafter, when we are departed,
we may be counted worthy to see the wrestler

of Christ.
3 Or rather, if we hear him here,

we shall certainly see him hereafter, if not as

standins; near him, vet see him we certainly

shall, glistening near the Throne of the king.
4

Where the Cherubim sing the glory, where

the Seraphim are flying, there shall we see

Paul, with Peter, and as a chief
5 and leader

* The Mss. authorities and vss. strongly favor the omi--
sion of v. 24 (as. A, B, C, N, Copt., Eth., vulg.) It appears
to be a repetition of the benediction in v. 20 and is omitted by
most critics. G. B. S.

2 Field thinks he points to the Bishop and clergy present.
3 The following passage strongly illustrates what St. Chry-

sostom says, in the rirst page of the Introduction. of his affec-

tionate intimacy with the Apostle, t-hrough meditation on his

writings.
4 The Martyrs were thought to be admitted to the Beatific

Vision at once. See Tertullian <iV Anima, 55, but this is a

subject on which the Fathers speak with caution.
5

Kopv4>alov, not of the Apostles, but of th< Saint! in general
The manner in which St. Paul is coupled with St. Peter, is re-

markable, as in the Roman Breviary, I < -A '' Laud. 1

Com. de Apost. "Peter the Apostle, and Paul the Teach.-
the Gentiles, these taught us Thy Law. (> Lord. R. Thou
shalt make them princes over all the earth." In the York

Breviary, F. SS. App. Petr. tt Paul, Hymn, Si
" These' are the two olive trees before the Lor.:

and the candlesticks beaming with light, the two bright lumi-

naries of Heaven." And again. 1. Paulut /'.;</.. St.

Augustin observes, ad Bonif.
Ben. t. 10. "When one says. 'The Apostle,' without saying
what Apostle, no one un any but Paul, because I

best known from the number of his E X he
labored most." St. Maximus, H
Therefore the blessed I

ul are eminent an

all, and have a kind of peculiar precedency, but between
themselves, which is to be preferred to the other, is uncertain.

For I think they are equal in mcr ial in

suffering." He til--.' says in the same 1!
imilj

.

"

1 1 Petei

S ward, He gave the key of the Kingdom of

Heaven. On Paul, as on an abli I

' the

mastership in the teaching of the Church
;
that 1-. I

the one has instructed unto salvati m, the othei ma
into rest

;
that whose hearts Paul hath hmg

of his words, to their souls Peter may open the K
Heaven. For Paul too did also in a manner receive th(

of knowledge from Christ." '/. c.

>stle Paul is brother in A eminence

(principal r. the lirst of the

Chrys. on Gal. i. 1 . 0. T. where he say-.
'

dig-
... ith him. for at present I wi more," ai

T. ; Tertull. adv. M .sider

ially intended in Jacob's bli -min. St.

Cyr. . . O. T. S| pair.

Peter and Paul, the Rulers of the Church." Many more pas-

sages might be cited, but these may surri w in what
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of the choir of the Saints, and shall enjoy his

senerous love. For if when here he loved

men so, that when he had the choice of

departing and being with Christ, he chose

to be here, much more will he there display
a warmer affection. I love Rome even for

this, although indeed one has other grounds
for praising it, both for its greatness, and its

antiquity, and its beauty, and its populousness,
and for its power, and its wealth, and for its

successes in war. But I let all this pass, and
esteem it blessed on this account, that both

in his lifetime he wrote to them, and loved

them so, and talked with them whiles he was
with us, and brought his life to a close there.

1

Wherefore the city is more notable upon this

ground, than upon all others together. And
as a body great and strong, it hath as two

glistening eyes the bodies of these Saints.

Not so bright is the heaven, when the sun

sends forth his rays, as is the city of Rome,
sending out these two lights into all parts of

the world. From thence will Paul be caught

up, from thence Peter. Just bethink you, and
shudder (cppHjars) at the thought of what a

sight Rome will see, when Paul ariseth sud-

denly from that deposit, together with Peter,
and is lifted up to meet the Lord. (1 Thess.

iv. 17.) What a rose will Rome send up to

Christ ! (Is. xxxv. 1) what two crowns will

the city have about it ! what golden chains

will she be girded with ! what fountains

possess ! Therefore I admire the city, not

for the much gold, not for the columns, not

for the other display there, but for these

pillars of the Church. (1 Cor. xv. 38.)
Would that it were now given me to throw

myself round (TrepixvOijvai) the body of Paul,
and be riveted to the tomb, and to see the

dust of that body that "
filled up that which

was lacking
"

after "
Christ

"
Col. i. 24),

that bore " the marks "
(cTiynara,) (Gal. vi.

17) that sowed the Gospel everywhere
yea, the dust of that body through which he

ran to and fro everywhere ! the dust of that

body through which Christ spoke, and the

Light shone forth more brilliant than any
lightning, and the voice started out, more
awful than any thunder to the devils !

through which he uttered that blessed

voice, saying,
"

I could wish that myself
were accursed, for my brethren" (Rom.
ix. 3), through which he spake

" before

kings, and was not ashamed !

"
(Ps. cxix.

46) through which we come to know Paul

through which also Paul's Master ! Not so

esteem St. Paul was held among the Fathers, and at the same
time that this did not interfere with their view of the prerog-
atives of St. Peter.

1 Some Mss. add,
" and they still possess his sacred body."

awful to us is the thunder, as was that voice

to the demons ! For if they shuddered at

his clothes (Acts xix. 12), much more
did they at his voice. This led them away
captive, this cleansed out the world, this

put a stop to diseases, cast out vice, lifted

the truth on high, had Christ riding 2 upon
it, and everywhere went about with Him

;

and what the Cherubim were, this was
Paul's voice, for as He was seated upon
those Powers, so was He upon Paul's

tongue. For it had become worthy of

receiving Christ, by speaking those things

only which were acceptable to Christ, and

flying as the Seraphim to height unspeak-
able ! for what more lofty than that voice

which says,
" For I am persuaded that

neither Angels, nor Principalities, nor Powers,
nor things present, nor things to come,
nor height, nor depth, nor any other creature,
shall be able to separate us from the

love of God, which is in Christ Jesus?"
(Rom. viii. 38, 39.) What pinions doth not

this discourse seem to thee to have ? what

eyes? (Ez. x. 12.) It was owing to this

that he said,
"
for we are not ignorant of

his devices." (2 Cor. ii. 11.) Owing to

this did the devils flee not only at hear-

ing him speak, but even at seeing his

garments. This is the mouth, the dust

whereof I would fain see, through which
Christ spake the great and secret things,
and greater than in His own person, (for

as He wrought, so He also spake greater

things by the disciples,
3

) through which the

Spirit gave those wondrous oracles to the

world ! For what good , thing did not

that mouth effect ? Devils it drave out,
sins it loosed, tyrants it muzzled, philoso-

phers' mouths it stopped, the world it

brought over to God, savages it persuaded
to learn wisdom, all the whole order of

the earth it altered. Things in Heaven
too it disposed what way it listed (1 Cor.

v. 3, 4), binding whom it would, and loos-

ing in the other world,
"
according unto

the power given unto it." (2 Cor. xiii. 10.)
Nor is it that mouth only, but the heart

too 1 would fain see the dust of, which
a man would not do wrong to call the

heart of the world, and a fountain of

countless blessings, and a beginning and
element of our life. For the spirit of

life was furnished out of it all, and was
distributed through the members of Christ,

not as being sent forth by arteries, but

2 See Macarius, Horn. i. and 7, also Schaare Orah. af>. Knor-
rium, Kabbala Denudata, t. 1. p. 507, where this interpretation
is carried farther.

3 Alluding to John xiv. 12
;
xvi. 12.
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by a free choice of good deeds. This

heart was so large, as to take in entire

cities, and peoples, and nations.
" For my

heart" he says,
"

is enlarged." (ib. vi. n.)
Yet even a heart thus large, did this

very charity that enlarged it many a time

straiten and oppress. For he says,
" Out

of much affliction (Mfyeoc) and anguish

(owoxvc) of heart I wrote unto you." (ib.

ii. 4.) I were desirous to see that heart

even after its dissolution, which burned at

each one that was lost, which travailed a

second time with the children that had

proved abortions (Gal. iv. 19), which saw

God,
1

(" for the pure in heart," He says,
"shall see God,") (Matt. v. S) which be-

came a Sacrifice, (" for a sacrifice to God
is a contrite heart,") (Ps. Ii. 17) which
was loftier than the heavens, which was
wider than the world, which was brighter
than the sun's beam, which was warmer
than fire, which was stronger than adamant,
which sent forth rivers, (" for rivers," it

says,
"
of living water shall flow out of

his belly,") (John vii. 38) wherein was
a fountain springing up, and watering, not

the face of the earth, bur the souls of

men, whence not rivers only, but even

fountains of- tears, issued day and night,
which lived the new life, not this of ours,

(for
"

I live," he says,
"
yet not I, but

Christ liveth in me," (Gal. ii. 20) so Paul's

heart was His heart, and a tablet of the

Holy Spirit, and a book of grace) ;
which

trembled for the sins of others, (for I

fear, he says, lest by any means "
I have be-

stowed labor upon you in vain
; (ib. iv. n) lest

as the serpent beguiled Eve
; (2 Cor. xi. 3)

lest when I come I should find you
not such as I would ; ") (ib. xii. 20)
which both feared for itself, and was confiding

too, (for I fear, he says,
"
lest by any means

after having preached to others I myself
should be a castaway." (1 Cor. ix. 27)

And,
"

I am persuaded that neither angels
nor powers shall be able to separate us

; ")

(alluding to Rom. ix. 3) which was counted

worthy to love Christ as no other man loved

Him ; which despised death and hell, yet was

broken down by brothers' tears, (for he says,
" what mean ye to weep and to break mine

heart?") (Acts xxi. 13) which was most

enduring, and yet could not bear to be absent

from the Thessalonians by the space of an

hour! (1 Thess. ii. 17; hi. 10.) Fain would

I see the dust of hands that were in a chain,

through the imposition of which the Spirit was

1 St. Augustin de Gen. ad Lit. xii. 35. He has many pas-

sages on "seeing God."
2 Acts xx. 19; 2 Cor. ii. 4 cf. Luke xviii. 7; Ps. cxxxiv. 2.

furnished, through which the divine writ:

were written, (for "behold how large a letter

I have written unto you with mine own
hand:" (Gal. vi. ii) and again, "The salu-

tation of me Paul with mine own hand,")

(1 Cor. xvi. 21) of those hands at the sight
of which the serpent

"
fell off into the fii

(Acts xxviii. 5.) Fain would 1 see the dust

of those eyes which were blinded gloriously,
which recovered their sight ajrain for the sal-

vation of the world
;
which even in the body

were counted worthy to see Christ, which saw

earthly things, yet saw them not, which
saw the things which are not seen, which
saw not sleep, which were watchful at

midnight, which were not effected as eyes
are.3 I would also see the dust of those

feet, which ran through the world and
were not weary ;

which were bound in the

stocks when the prison shook, which went

through parts habitable or uninhabited,
which walked on so many journeys. And
why need I speak of single pans ? Fain
would I see the tomb, where the armor
of righteousness is laid up, the armor of

light, the limbs which now live, but which
in life were made dead

;
and in all whereof

Christ lived, which were crucified to

the world, which were Christ's members,
which were clad in Christ, were a temple
of the Spirit, an holy building, "bound in

the Spirit," (Acts xx. 22) riveted to the

fear of God, which had the marks of

Christ. This body is a wall to that City,
which is safer than all towers, and than

thousands of battlements. And with it is

that of Peter. For he honored him while

alive. For he " went up to see Pe;

(Gal. i. 18) and therefore even when de-

parted grace deigned to give him the same
abode with him. Fain would I see the

spiritual Lion. For as a lion breat:

(Gr. sending,) (Cant. ii. 15) forth fire

\vvp aon'it:) upon the herds of foxes, so rushed
he upon the clan of demons and philosopher-,
and as the burst of some thunderbolt,
was borne down into the host of the devil.

(Luke xiii. 32.) For he did not even come
to set the battle in array against him.

since he feared so and trembled at him.

as that if he saw his shadow, and heard
his voice, he lied even at a distance. And
so did he deliver over to him the forni-

cator, though at a d . ami again
snatched him out of his hands n Cur.

v. 5, 2 Cor. ii. 7. 11): and so others also,

that they might be taught "not to blas-

3 So all Mss S.p-. rmv cMiflaAniuiiTuu'. and so Ben. trans'atinir
it "as the envious," which must be the meanr is the
true readini;.
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pheme." (1 Tim. i. 20.) And consider how
he sent forth his own liegemen against him,

rousing them, suppling them. And at one time

he says to the Ephesians,
" We wrestle not

against flesh and blood, but against princi-

palities and powers." (Eph. vi. 12.) Then
too he puts our prize in heavenly places.
For we struggle not for things of the earth,
he says, but for Heaven, and the things
in the Heavens. And to others, he says,
" Know ye not that we shall judge Angels ?

how much more the things of this life?"

(1 Cor. vi. 3.) Let us then, laying all this

to heart, stand nobly ;
for Paul was a man,

partaking of the same nature with us, and

having everything else in common with us.

But because he showed such great love

toward Christ, he went up above the Heavens,
and stood with the Angels. And so if we too

would rouse ourselves up some little, and
kindle in ourselves that fire, we shall be able

to emulate that holy man. For were this

impossible, he would never have cried aloud,

and said,
" Be ye imitators of me, as I am of

Christ." (1 Cor. xi. 1.) Let us not then

admire him only, or be struck with him only,

but imitate him, that we too may, when we

depart hence, be counted worthy to see him.

and to share the glory unutterable, which

God grant that we may ail attain to by
the grace and love toward man of our

Lord Jesus Christ, through Whom, and

with Whom, be glory to the Father, with

the Holy Ghost, now and evermore. Amen.



INDEXES.





INDEX OF SUBJECTS.

Abraham, his history a reproof to

Jewish pride, 97 ;
a pattern of

hospitality, 276; his faith, 349,

3S5, 391, 395; his justification,

3S8; whv circumcised, 389; his

true children, 3S9, 391 ; his hos-

pitality, 504; zeal for truth,

504 ; prayer for Sodom, 546.

Abuse, the best answer to, 242 ;
dis-

graceful, 244; its reaction, no;
see Reviling.

Acts of the Apostles, little known
in Chrysostom's time, 1

;
how

profitable as sequel to the Gos-

pels, 1; an inspired book, 2;

important for doctrine, 3;
written by St. Luke, 2

;
hence

gives most fully the acts of

St. Paul, ib.
; may be called,

" Demonstration of the Resur-

rection," 3, 5 ;

"
Polity of Holy

Spirit," iS; Gospels, history of

Christ, Acts of the Holy Ghost,

7-

Adam, fell by means of the Tempt-
er, 322; a type of Christ, 402;
his sin, 464 ;

not equally pun-
ished with Eve, 557.

Adoption, spirit of, 442 ; incomplete
until the redemption of the

body, 446.

Advent, first, why delayed, 379 ;

second. 451.
Affliction, uses of, 104; our school-

master, 262
;
see Tribulation.

Allegory, examples and use of, 480,

497-

Almsgiving, efficacy of, 147, 382;
twice blessed to giver and re-

ceiver, 165, 4S5 ;
a means of

putting away sin, 166, 495; may
be done without money, 166; a

ministry. 89; needs much wis-

dom, 91, 549; encouragement
to, 137.

Analogies, between things visible

and invisible, 367, 372, 379, 382,

sq-. 393- 403. 465-

Angels, ever attendant on Christ s

acts, 14; their joy, 393; their

glory, 399; how employed for

the Gospel, 121
; Angel, the, in

the burning bush, the Son of

God, 103.

Anger, the passion of, 300; like a

sword, to be kept for its right

use, 98 ; against resentment of

insults, 98, 198, 204 ;
to con-

quer, is true greatness, 300; im-

planted in us as a safeguard to

virtue, ill
;
virtuous anger how

shown, ib.
; a blind, reckless,

passion. 43, 243; its ill effects

on the body, 43.

Apostles, how changed after the

Resurrection, 1
;

their dis-

courses, 2
;

dwell most on
Christ as man, ib.; above all on
the Resurrection, ib.

;
rest as-

sertions on testimony, 3 ; taught
by deeds, 4 ; why they did not
receive the Holy Ghost while
Christ was with them, nor until

ten days after the Ascension,
6; why ordered to tarry in Jeru-

salem, ib.
; why they did not ask

Christ to appoint one in place
of Judas, iS; the new apostle
must be an eye-witness, 21

;

they overcame the world, 29 ;

their forbearance and gentle-

ness, 1S3; their suffering, 455;
accusations against, 512 ;

severe

to their own, gentle to those

without, 7S ;
not always under

preternatural direction, 133;
Christ's Code of Laws, written

on Twelve Souls, 37 ;
their

miracles greater even than

Christ's, 77 ;
their holiness not

caused by miracles, S3; their

prerogative to impart the Spirit,

115; their proper work, preach-

ing and prayer, 90; whv they
continued to resort to the

temple, 50 ;
and the synagogues,

179.

Applause in Church, reproved,

190, 458.
Arian arguments refuted, 12, note 2;

137, note 3; 72, 1 1 2. note 4.

Arrogance, source of, 204.

Asceticism, examples of, 3S1, 437.

Baptism, grace of, 152; in it we re-

ceive the substance of all gi

248; its more essential part the

Spirit, 7; makes men dead to

sin, 405; represents the Cross,

409; relation to Christ's resur-

rection, 409 : no! to be repeated,

410; with us, the baptism with

water and with the Spirit is

one act; with the Apostles two.

ib. ; whv not administered at

Pentecost (in preference to

567

Easter Eve), ib., and note 3 ;

sins after, doubly heinous, 8
;

but there are means of remis-

sion, 9; and recovery, 15S; <!elav

of, excuses for, S. 1 5 j, sq ; many
delay it till their last moments,
9; Traditio Symboli in, 4-..

note 1
; teaching after, 46;

form of renunciation in, 9; fol-

lowed by Holy Communion, 10
-,

baptized, evil lives of th<

reproach to God, 152 : the 1

of Apollos and the twelve

ciples of John consider'

sq. and notes.

Baptism of John, 24-.

Bible, neglect of. 553 ; order of its

its books, 336.

Bishop, his proper work, preaching
and prayer, 90 ; ought not I

have his time taken up with

secular matters, ib. ; the office

coveted for dignity and honor,
22 sq. ;

its arduousness,

simony of preferment-seeking,
24 sq.; bond of unity in the

church, 393.

Body, all the members need each

other, 231 ; not in itself 1

41 1 ; whv called
' -

of d< .nil."*

431; duties toward, 440; may
become spiritual, 435. 440.

Boldness for the truth, with

tleness, in; not forwardness,

290.

Calling, not compulsory,
Celibacy, optional, 420; its fre-

quency, 434-

Charity, the perfection of, 41 ;

1

sitv of, 3
so ; nature

rarity of, 3

Christ, equality with the Father. 2 ;

the A nsist chiefly on
his Resurrection, ib. : Hi-
deeds exemplify His words, 4:

meaning of the nam
His twofold generation, 340:

power oi His name, ,
1 ; His

humble birth, and
His Cross a stumbling-bli

343, 348; begs in His mem'
. i;\ 457, (85; the

Vi;
tim on His Table, 594;

His
Resurrection a proof of His
sin . 395 ; the love sh

in His effect-,

410 so.; atoned for actual
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since the fall, 402 ; partaking in

His Death and Burial a guar-
antee for partaking in His Life,

405; His power shown by
men's helplessness, 430; His
acts between the Resurrection

and Ascension, 4 ;
came and

went during forty days, 5 ;

why He showed Himself not

to all, ib.
;
His parting charge

to the Apostles, 4; why He
bade them tarry at Jerusalem,
6; Christ's Resurrection, evi-

denced by the Acts of the

Apostles, 5, 2S
;
His Resurrec-

tion, a pledge of judgment, 237 ,

His Godhead, 13; is "taken

up," 14; "Standing at God's

right hand," 113; His mercy to

the Jews, proves Him to be

God, 34 ;
other proofs, 286

;

His long suffering and benefi-

cence, 92 ;
His intercession,

454; instances of His fore-

knowledge, 466 sq. ;
the end of

the Law, 472 ; why He fulfilled

it, 539; His kindness to Judas,

394, 460; sundry images ap-

plied to Him, 51S. 53S; values

men's souls as His purchase,

524 ; makes God's wisdom

apparent, 535 ;
His example of

patient endurance, 536; He exe-

cutes punishment, 34 ; His pas-
sion foretold, 55 ; and the pun-
ishment denounced, 58 ;

" the

Prophet like unto Moses,"

55; and more than Moses,

59 ;

" The Prince of Life," 57 ;

works "
by the Spirit of God,"

72; "sent from God," 37 sq. ;

in what sense He " knew not

that clay and hour," 12; the

Angel in the burning bush,

103; Giver of the Law, 107;
unwritten sayings of, 214.

Christians, to fight the good fight,

154; and so win more glory,

158; one body, 24S sq. ;
should

show sympathy and not re-

joice in the punishment of

sinners, 266
;

should despise

money, and be ready to toil for

others, 273, 274 ;
bound to labor

for conversion of others, 133

sq. ;
cannot be hurt, because

cannot hurt, 306; herein like

God, ib. ; plots against, 511.

Christianity, above Judaism, 6S.

Chrysostom, St. John, an incident

of his youth, deliverance from a

great danger, 238 sq. ;
a story

of a deacon, perhaps C. him-

self, 2S1
;

his earnestness for

his flock, 24, 75, 271 sq. ;

threatens to excommunicate
swearers, 55 sq.; the reform

commenced, 74; his doctrine of

free-will, 365, 446; of repent-
ance, 527 ;

fondness for St.

Paul, 561, 562; succeeded Nec-
tarius as Archbishop of Con-

stantinople, 26th Feb. a.d. 39S,

(page) 270.

Church, the, bought with blood,

269; its true prosperity, 186;
its excellence not numbers but

goodness, 149; her true peace
within, 138.

Churches, why built, 1S6; duty of

proprietors of estates to build
and endow, 1 iS, 120.

Church-going, not itself religion,

1S5.

Church-property, how administered
in Christ's time, 90, and note
2

Church-services, for spiritual im-

provement, 186 sq. ;
irreverent

behavior in, 160 sq.

Circumcision, the Jews' opinion of

its virtues, 369, note ;
two kinds

of, 370; the outward useless

without the inward, 388; aimed
at specially, because even the

Sabbath gave way to it, 371 :

behind the faith, 3S8 : does not
make men Abraham's children,
ib., sq.; necessary for carnal

men, ib. ; yet proclaims its own
unavailingness, 3S9.

Communion with others, its sweet-

ness, 346. Of saints, the basis
of duties to our neighbor, 381,

393 sq-' 4M-
Conceit, described and rebuked,

500.

Confession, God acquits upon, 46.

Confessors, 9S, 159.

Conscience, a clear one the true

source of joy, 342 ;
in the

Law's stead, 365 ;
its cheering

power, 397, 423.
Converts, condition of the early,

226.

Covetousness, snare of the devil, 49 ;

evils of, 414, 425, 495; com-

pared to drunkenness, 43S ;

care for, 439.
Creation, a witness of God to the

heathen, 352 ;
a great system of

teaching, 354, 356, 361 ; serving
it, Grecian, 354.

Cross, sign of the, 69 ;
its power,

348; forgiveness through, 351 ;

a spiritual charm, 392.

Daniel, in the lion's den, allego-
rized, 355.

David, why coupled with Abraham,
377; his sin, 456; his psalms.
540; his love, 546.

Deacons, use of the term, 350, 512 ;

the seven, 90, 91 ;
on the num-

ber of, in different Churches,
note 3, p. 90.

Deaconess, office of, 549.
Dead, the souls of deceased, aided

by prayers and alms, 140 sq.
Death, of the righteous, 139; the

soul escorted by Angels, ib.
;

those who die in their sins, ib.
;

"
Pangs of death," 39 ;

a proof
of Adam's sin, 402, 404, 420.

Demons, forced to take Christ's

part, 251, 253; connected with

idolatry and unchastity, 510.
Demoniacs, their appearance de-

scribed, 254.
Desire, not in itself sin, 227.

Devil, the, brought in the doctrine
of Fate, etc., 2S6

;
see Satan,

Temptation : why the devil was
made, 49 ;

wiles of, 392 ; how
to guard against them, 407.

Doctrine, meaning of term, 412.

Dreams, terrify the wicked, 424 ;

sins committed in, 519.

Dress, sumptuousness of female, re-

proved, 166; simplicity in, 552.
Drunkenness, is disgusting, 438;

leads to other sins, 520.

Ease, more perilous than persecu-
tion, 59.

Easter, great resort to Church at,

186.

Economy and frugality, 291.

"Economy," doctrine of, 12, 214,
2S0.

Ecstasy, eKOTacig, meaning of, 143.
Election, what it implies, 483.
Endurance, a Godlike quality, 354.

Envy, nature and result of, 380, 381.

Ephesus, temple of, 257.

Epistles, reading of in Church, 335;
order and date of, 336.

Eunuch, conversion of the, 226.

Eucharist, 114, 140, 394.

Evil, Manichaean conception of, 16

sq.; not physical* 130.

Evils, natural, a benefit, 323.
Evil designs, overruled for good,

295, 322; and to the further-

ance of the Gospel, 305.
Evil passions, the worst of bonds,

318.

Eyes, to see the things unseen,
Christ's gift, 313.

Excess makes ugly, moderation

beautiful, 177.

Excommunication, 465.
Exorcism, practised by Jews for

gain, 252.

Faith, an act of free-will, 181
;
able

to grasp what reason cannot,

341 ; unreasoning, 347, 391 ;

little compared with its re-

ward, 349 ;
men saved by it

under the O. T., ib.
;
the mother

of all blessing, 350 ;
scorned as

easy, 363 ;
not a new thing

because foretold, 377 ;
and typi-

fied, ib.
;
takes away boasting,

379 ;
establishes the Law, 3S0,

389; its seeming opposition
thereto a perplexity to the Jews,

380; a life of charity necessary
after it, ib. ;

not to be ashamed
of, 386; its power, ib.

;
lies in a

belief of God's power, ib.
;
and

of the promise, 389; its excel-

lence above words, 391 ;
Con-

templated by the Fathers as

fidesformata, 407 ;
that where-

by men come to salvation, 470 ;

comes by hearing, 479 ; gives

relationship to saints, 494 ;
a

special sense of the term, 531.
False-Christs and false prophets,

why permitted, 280.

Fasting, religious efficacy of, 176.

Fate, belief in, 319.

Fear, power for conversion of evil
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men, 252; a safeguard against
Satan, 358.

Feastings and spectacles, evil of, 35.

Forgiveness of injuries. 92 ; how to

be shown, 60; duty and neces-

sity of, 394.
Free-will, relation to grace. 245.

355; proof of, 26 '^ 4-s : its

power, 492.

Friendship, worldly inducements to
;

not comparable with the Chris-

tian, 24S sq.

< ! UNAS, revolt of, 204, note.

Gamaliel, 87, 125.

Gentiles, progress of the Gospel
among, 201 ; equally accepte i

with Jews, 364, 379, 490; have
not the law, 364 ;

how saved,

372; their call, 469 ; their sal-

vation, how related to the lews,

4S9-
Gentleness, compared with passion-

ate temper, 42; more powerful
than vehemence, 44 ; distin-

guished from cowardice, 290.

Glory, the true and the false. iSr.

Gluttony, penalties of, against
nature, 105, 176.

God, source of all good, 192 ; uni-

versal presence and universal

providence of, 321 ;
near to all,

235 ; cannot be imaged by
human thought, 237 ;

His bene-

fits, 23S sq. ; danger of abusing
this gift, 354 ; gratitude and
trust in, 239 sq.; Divine perfec-

tions, 306, 362, 383 ; more ready
to hear than we to pray, 227 ; is

merciful, but is afflicting also,

154, 361, 400 ;
His patience and

forbearance, 243 ; does not take

instant vengeance, 199; His

help, 294, 355; how said to

'"tempt," 144; delivers His

people, 316 sq. ; His word not

to be trifled with, 302.

Gospel, its success, 260, 343; its

adaptation to all, 347.

Grace, power of, 84 ; supernatural,

132, 230; went before the

Apostles, 340; destroys earthly
distinction, 341, 7; does not

supersede will, 245, 412: to

work miracles, given for holy
ds, 355 ; time of grace, con-

trasted with earlier times, 363 ;

needed before and much more
after the Fall, 365; given to

Jews, 372 ; better than a reward
for works, 387 ; implies remis-

sion, so fulfilling the

3S9; past, a guarantee for fu-

ture, 396-39S ; superabundance
of, 402 ; ground of higher rules,

420; fruits of, ibid., 434 : need-

ful for the lightest good deeds,

446; and from first to last, 361 ;

its universality, 474; how in-

creased, 537.

Heathen, religion of, 211, 352 ;

jection from mean com!

of first converts, 226 : wh;
all amiable and virtuous hea-

then are converted, 150, 151;
heathen gods demons, 31, 221.

Hell, does not militate against God's

goodness, 35; why threatened,

300, 420 ; made known by the
'

lospel, 348 ; proofs of its real-

ity, and why men deny it, 526 ;

specially for wicked Christians,

Heresies, to be expected, 210 ; take
their names from men. Marcion,
Arius, etc., 212 ; why permit
280 sq. ;

often prevail by the

personal virtues of their

authors, 2S6.

Heretics, their aim always to draw

disciples after them, 270 ; rea-

son when they should believe,

349-

Hope, a gift of the Spirit, 539; im-

plies love and faith, 446.

Hospitality, shown to poor and stran-

gers is shown to Christ. 275
Abraham a pattern of, 276 ;

a

Christian duty, 277 (see Xenon.)
House of mourning better than

house of feasting, 261.

Household, religious care for, 146

sq.

Humility, the greater the gifts, the

greater the, 192; the mother of

good deeds, 499.
Human Nature, capability of, 204.

Hurt, the worst suffered, is from
that we do, 306.

Idols, worship of, 352. y^. 374.

Ignorance, of the heathen, 35 1

excuse for sin, 427, 42S.

Inaction, and activity in evil ways,
alike baneful, 223.

Injuries, patience under, 19S

Injustice, an evil to doer, rather

than to the sufferer, 307.

Insults, how to be borne, 300.
Intermediate State, nature of, 396.

!, juga, 74, 276.

Isaac, sacrifice of, 339 ; why Abra-
ham's true seed, 464.

Jacok, lessons from his history, 2 ;

sq.

James, St., Bishop of Jerusalem. 20,

2 5"

Jealousv, as a motive. 4s 1.

lews, their precedence in receiving
the Gospel, 348 ; their advan-

tages and responsibility, 303.

I ; bondage under the law,

363; in practice no better than

Gentiles, 364 : their pride,
-

judgment upon, 487 ; final sal-

vation of, 490; offended bv the

doctrine of Christ's equality
with the Father, 2; necessity of

forbearance in dealing with

them. ih. ; their dreadful punish-
ment. 34 sq.; the famine (Clau-

dius) a warning to them, 1

how they sent the G pel to the

Gentiles, 188; enraged by the

faith of the Gentiles, ib. ; their

unbelief foretold. 325; no c

to be proud of their sacrifices,

10S; or of their Temple. 109.

Job. his example oi patience, 34S,

o4-
lie patriarch, a pattern of

simplicity, 48; type of Chi
100; lessons from his hist

295 gq-

Joseph, liu-baml of the \

Mary, probably ciied be!

Christ's Resurrection, 20 ; does
not look upon Christ as man
merely, ib.

Josephus, 32, 35.

Joy in the Lord, and in the world,

compared, 104.

Judaizers, assert necessity of Law
to salvation, disparage the

power of God, 202; why they
abstained from flesh, 521 ;

their

weakness, ib.
; gained nothing

from the law, ^24.

Judas, election of an Apostle in

place of. 18; his history a topic
of

cavilling, ib.j his end a

prophecy of the punish:
the lews, 2 1 ; Satan
into him, but he was
the cause. 322.

Judgment, the final, 351, y>(\
the power of the anticipation
of, 525: its reality attested by
heathen and devils, 52s.

Judgments, temporal, use of. 351 ;

fires had on the final, 358, 526 ;

furnish analogies to it, 5:

Justification, (vid. / 1 . teous-

hcss).

KINGS, worshipped by heathen, 348 ;

why called ministers, 512.

Landlords, their responsibilities,
1 10 sq. ; especially to build and
endow Churches. 118, 120.

Laws, a bles- their object.

423; an aiii to G - aw, 512.
Law o; M. ses, declared to be a

burden, 2C" ; ted even
for the Jews. 209.

Lessons j n Church. 127; pn
inattention to, ib. J complaint ol

sameness reproved, 1 28.

Levity in Church. 160, 161.

Life, a voyage: our ship the

Church. 318; an evil life a bane

to the best creed : and wi

life leads to wrong doctri

2 so.

Love, heavenly. compared with

earthlv. 312 ; love of G wi-
comes all other feelings, 400;
love a natural tie in all crea-

tures, 358 ; wanl of it, I

of sin. tlld be Ul

inj .

- onate,
|

duties and effects of, 503; ever

paying, ever due, 514: lov I

man sanctified bv its union

with love to God, ib. ;

Cha
Luke, St.. wrote the Vets, 2: com-

mended by St. Paul. ib.. 3; was

partaker of the Spirit. 3: why
he does not relate St. Pa

history after the first impris
ment at Rome, 326.
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Lusts, blind and enfeeble the soul,

180; unnatural, 355, sq.; source

and consequences of, 520.

Luxury ruins body and mind, 222
;

defeats its own object, enjoy-

ment, 223; the true, 177, 314.

Magic : true miracles contrasted

with, 116; magical practices, 23S.

Manichasans, deny Resurrection and

Creation, 15; assail the law,

419. 421 ;
condemned by the

Church, 430 ; reject the O. T.

and parts of the N. T.

make matter the essence of

evil, ib., 410, 423, 429, 433; and
coeternal with God, 16; their

impious absurdities exposed,
ib.; therefore denied incarna-

tion, ib.
;
see Evil.

Marcionites, attitude toward the

Old Testament, 35.

Marriage, a rich wife not to be

sought, but a godly, 140; a rich

wife not to be desired, 296;
no bar to holiness, 550 ; no ex-

cuse for worldliness, 384; sec-

ond marriage, excuses of rich

widows for, ib.

Martyrs. 2S5, 434.
Matthew, his genealogy of Christ,

421 ;
his call, 466.

Ministers, in the Primitive Church,

90,
Miracles, not always desirable, 229 ;

argument from Scriptures more

powerful, ib. ; success of the

Apostles, itself a miracle, 230;
uses of, 136; not to compel be-

lief, but teach, 125; not all

wrought with same ease, 138;
the true, in contrast with magic,

116; not the cause of the Apos-
tles' holiness, 83; nor of the

noble devotion of the converts,

73 ;
too much ascribed to

them, ib.; holy words and deeds

are more potent, 84, 85; to

suffer for Christ, better than

miracles, 196; to cast out sin,

greater than to expel a demon,

254 ;
in excess, overpower, not

convince, 169, 170; of St. Paul,

544, 562-

Moderation, essential to enjoyment,
105; and to beauty, 177.

Monastic life, 49, 85.

Money, love of, at the root of all

idolatry, 25S.
M jrality of heathen, 93.

Moses, a type of Christ, 101, 107 ;
a

servant of the Lord, 33S, 9;
his love, 538.

X ature, its gifts, 348.
Xazareth, a mean place, 297.

Xight, not for sleep only, but for

devout meditation and prayer,

Oaths, see Swearing.
Offence, our care must be to give

no just, 2S1
;

if taken unjustly,
when are we to forbear or to

persist? 2S1, 2S2.

Old Testament : grace was given by-

means of sensible signs, 26.

Olympic games, illustrate Christian

life, 510.

Oppression really hurts the doer ;
to

the sufferer it is a benefit, 306.

Ordinations, fasting before, 197.

Original sin, transmissions of, 464.

Passions, the, each has its age ;

all to be attacked in turn, 87 ;

nafirj, pertiirbationes, 98.

Pastor, the faithful, inconsolable for

the loss of souls, 271, 272.
Patience under revilings, 92 ;

under

wrongs, 256.

Paul, St., The Acts relate most to

him, 2
; by birth a Pharisee,

292 ;
how a Roman citizen,

28S and note
;

the three days
between his conversion and

baptism, 7 ;
his honest, con-

sistent zeal as a persecutor,

123; his conversion compared
with the Eunuch's, 126; cir-

cumstances of his conversion,
the accounts reconciled, 123;
the manifold witnesses to, 284 ;

why his conversion was de-

layed, 124; a mighty evidence

of the Resurrection, 124; the

persecutor Saul did not lightly
become Paul the Apostle, 283 ;

no worldly motive for the

change, 284 ;
his fitness to be

an apostle, 131 ;
an unexcep-

tionable witness, 287,311; his

movements, after his conver-

sion, 134 sq. ; preaches
" not

where Christ was named," 180
;

his first recorded discourse,
182

; compared with St. Ste-

phen's, 184; labored with his

own hands for his support, 274;
his care that the ministry be
not blamed, 265 ;

his forbear-

ancl love for Christ, ib.; his

readiness to suffer and to die

for Christ, 267 ; kept back

nothing profitable, 267 ;
a pat-

tern of gentleness with mag-
nanimity, 300; his charity, 41;
was willing even to perish for

the salvation of others, 125;
much forgiven, he loved much,

132 ;
a pattern of Christian love

and zeal, 133 ;
contention with

Barnabas, an "economy," 214;

why he circumcised Timothy,
ib.; practised "economy" in

the "purifying" at Jerusa-
lem, 280

;
his magnanimity,

216; his prison-vigil, and St.

Peter's, 224 ; among the Phi-

losophers at Athens, 233 ;
over-

throws heathen philosophy,

235; unbelief grieved him more
than persecution, 242 ; his night
discourse at Troas, 265 ; why
he reproves the high-priest, 2SS

;

wist not that Ananias was the

high-priest, 2S9 ;
the Jews' ma-

lignity against him, 303 ;
be-

cause he believed God, there-

fore he would not tempt Provi-

dence, ib.
;

as the Pilot of the

ship, i. e. of the Church, still

with us, 318 ;
did not prophecy

nor work miracles for display,

319 ;
affected as man by the

sight of the brethren, 320 ;

twice prisoner at Rome his

history after the first imprison-
ment, why not related in the

Acts, 326 ;
refutes his enemies

by the Law and the Prophets,

326; his desire to see Rome,
327 ; said to have converted
Nero's concubine, 28 1

; came to

Rome again a prisoner, 327 ;

eulogy of, ib.
;

his purity and

depth, ib.
;

to understand him
and his writings, a pure life

is necessary, ib.
; puts his own

name to his Epistles, 6; his

preaching contrasted with that

of the Prophets, 338 ;
his mode

of leading men from lower to

higher things, 340 ;
extent of his

travels, 341, 347 ; always begins
with grace and peace, 342 ;

and
ends with the same, 561 ; glo-
ries in the Cross, 34S ; does
not vilify the Law, 364; his

mode of transition, 385 ;
his

hortatory digressions, 405 ;
es-

pecially in this Epistle, 408 ;
his

use ot doxologies, 462. 494 ;

His marvellous love to Christ,

459; his judgment in dealing
with the Jews, 365, 36S, 370 ;

desires to excuse them, 472,

493 ; his confonnitv to the Law
no compromise with Judaism,
459 ;

takes the attitude of a

suppliant, 496; difference in

his treatment of doctrinal and

practical questions, 524; his

fellow-prisoners, 555 ;
tact and

discrimination in his encomi 1,

ib.
; lodged with the worthy only,

561; his glory in life, in the

grave, and in the Resurrection,

562.

Peasantry, neglect of by Christian

proprietors, 118; hence hea-

thenism lingered iong in the

country places (pagans), ib.

Pelagian controversy, 365, 427.

Pentecost, the type, 25.

Persians, Eastern nations generallv,

95-

Persecution, 159; the Church s gain,

17 1; sufferings of women during
the, 159.

Peter. St., how changed after the

Resurrection, 33 ;
foremost on

every emergency, 136 ; why he

takes the lead, iS
;
acts in noth-

ing imperiously, ib.; the true

Philosopher, 30; his first and
second Sermon compared, 52 ;

not ignorant of God's purpose
for the Gentiles, nor averse to

it: the vision (Cornelius) not

for his instruction but for the

Jewish brethren who were less

enlightened, 143 sq. and notes ;

his night in the prison, and St.

Paul's, 172, 224; at Antioch,
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practised
"
economy," 2S0

;

what he gave to Christ, 384;

preaching at Rome. 344 ; his

title among the Fathers, 547;
his eminence, 557.

Pharisees, their zeal for the resur-

rection. 311.

Philosophy, put to shame by the

Gospel, 29 ;
cannot convert

men, 347 ;
relation to idolatry,

353; Christian meaning of, 3S6,

393. 404. 406.

Piety, decay of in Chrysostom s

time, 160.

Piato. compared with Apostles, 29,

235, his absurd and mischievous

doctrines, 30 ;
unable to per-

suade men to virtue, himself

inconsistent, 226; contrasted

with St. Paul. 437, 353 ; quoted
or referred to, 357, 359, 397,

400, 420, 450.

TVktoveS-ia, defined and illustrated,

37-
Uovr/pij:, well named for woveiv, 4S.

Poor, and strangers, in them Christ

comes to us, 275.
Povertv and riches, 307, voluntary,

274.
Praise of man, love of, a senseless

passion, 1S1 ;
refused by the

saints, 191.

Prayer, prevailing, 72; persever-
ance in, 20; efficacy of, 231;
set times for, 149 ; gift of. 44- ;

how answered, 44S ;
to be ac-

companied by works, 561.

Preaching, studied eloquence in,

a snare, and applause during
mischievous, 193.

Predestination, does not lessen re-

sponsibility, 3S.

Priesthood, of all Christians, 497.

Prodigality, not generosity, 291 ;
the

prodigal a slave to his own
lusts, ib.

Prophecy, more potent than mira-

cles. 33; its fulfilment, 469;
its obscurity, 4So.

Prophets, the : witnesses to Christ's

death and resurrection, 311;
their condemnation of the Jews,

375; their sufferings, 44S ;
f. 're-

tell the call of the Gentiles,

469, 474 ; the saving of a rem-

nant, 470.

Proverbs, "evil do, evil fare," S4;
" sweet is war to the inexpe-
rienced," 23.

Providence, some denied that it ex-

tended to things below the

moon, 321.
Public worship, shocking levity of

the voung in, 160; then elders

to blame, ib.

Punishment, present impunity more
to be dreaded. 79; brought on
man by himself, 362 ; propor-
tioned to advantages. 422: a

less evil than sin. 400; eternal,

proved by temporal, 525, 557.

Reasoning, relation to faith. 349,

352; to duty, 510.

Reconciliation, the first advances
toward, 301.

1

Reproof, must not be in anger, 99.
Resurrection of the body, 311

Christ, 395 ; universal, 436.

Reviling, abusive language di>^races
only the utterer, 199, 244 ;

some
glorv in, 200; patience under,
92. 9S.

Riches and povertv. 306, 307 ; dan-

ger of, 358, 393.

Righteousness, declaration of God's,

37S; identical with blessedi

3S7 ; the root of life, 402, 405 ; a

greater gift than pardon, 403 ;

conditions of. 474.
Rome, pride of. 339, 341, 343: true

glory of, consists in the p> 'ses-

sion of the relics of Peter and
Paul, 562.

Ruler, the true, he that rules him-
self first, 313; physicians of

souls, ib.

Rule, offices of, not to be coveted,

3 l
3-

Rural clergy, description of, 11S.

Sacrilege, a dreadful crime. 77.
Sacrifice, instituted in consequence

of the provocation in Horeb,
10S : expiatory, 377: of the eu-

charist, 394, 506; of self, 496;
of the Gentiles, 543 ;

blessed-

ness of making, 407.

Sailors, their recklessness, 317.

Saints, their life interwoven of pros-

perous and adverse, 315, 44S ;

their presence a safeguard and

benefit, 31S; the benediction of,

a great good, 319 ;
local me-

morials of. 552.

Satan, his service harder than God's,

42 ;
his wages, 43 ;

wars against
the soul, 19S ;

his tempting
does not excuse the tempted,
77 : bodily diseases, his work,

150; his designs overruled for

good, 322; even in the case of

Adam, and there especially, ib. :

he serves to rouse us and keep
us on the alert. 323.

Scriptures, sufficient to produce
faith, 126: to slight them is to

insult God, 127 ;
The I 1

-

in Church, ib.; inexhaustible

riches of, 127; a storehouse of

spiritual medicines. 1S7 ;
use

of, as a charm against devils,

540; ignorance of, a great evil,

2I 7i 335-

Self-praise, how consistent with hu-

mility, 266.

Senses, testimony of, 13.

Servants. Christian care I

"
Signa," EVTotg

279-

Signs, useless without the realitv.

3

Simplicity, is wisdom, 4S.

Sin. called to remembrance, So;

engenders a habit of, 255; re-

mission of by Christ, 1S5; pun-
1- - itself. 361 : a worse evil

than punishment, 400; how

A ted all, 402 ;

can '

jio;

wrought the death ol tl

41 1 ; after baptism, 41 2

tained by the law, 42a
cheeked, 425.

Slaves, S< I at liberty in the Primitive

Church, 73.

Slavery, recognized as lawful, 511.
Socrate-.

ous and insincc

words, 353.
Soul, neglect of, 217; its beauty,

21S.

Spirit, the Holy, the Acts may be
called a History of, 7 ;

I

-

ration in th< I 5, and in the

Act>, il. : not an impersi

ergy or operation, ib.; 1

ed on the hundred and twenty,
25. ecpial with the Father and
the Son. 26, 144. 17 5; I

:

a created Angel, ;

436; our need ol n
His intercession, 447.

Stationes, Wednesday an

Fast, 149. note l
.

Suffering for Christ, blessednes

84.

Swearing, exhortation against. 5

6S. 74, 79, 86 ; prevail

434; Chrys. threatens toexi
municate offenders for,

~

oaths the food of wrath, 60;

origin of oaths in 1

manners, 61 ; honesty needs no

oaths, 63 ; to impose an oath,

as evil as to take it, 61
;
oath-

taking at the Altar pri

ited. 62: by touchinj
- red

Volume on the Holy Tal
those who swear most are least

believed. 63: Christ forbids all

oaths, ib. ; swearing a mere

habit, 69; how to call U]

aright, ib. ; why the ancients

were allowed to take oath.-, 70:
not a thing indifferent,

_
;

God's judgment against false-

swearers, 79; oat m's

snare, S6.

Symeon, not taken by Chr
Simon Peter, 206.

king, the best is by 1

Temper, dive; -

the Churcl 21 3.

Temptation, see

When we are tempted, the I

nr own. 322, sq. ; 1

fit, 171.

Testament, Old and New, confirm
. other. :

Theatres, mischief 270;

promote irreverent behavior in

Church, 161

Theodorus, 238, 252.

Thekla, Acts of Paul and.

Timothy, circumcision of, 506; relics

Of. !

Tree of Know I the

cro-s. 402.

Tribulations benefit the soul, zz\.
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321 ; sent to rouse the faithful,
260.

Types, a mode of prophecy, 339.

Uncikcumcision, received the Gos-

pel before the circumcision, 38S.
See Gentiles.

Unction, with the Spirit, not with

.
oil, 338.

Union is strength, especially in

prayer, 231 ;
how to secure, 232.

Vanity, its pernicious fruits, 475;
in spiritual matters, 476; its

cure, 477.

Vices, how they counterfeit virtues,

290.

Vigils, celebration of, 24, 1S6.

Virginity, not to be matter of pride,

192.

Virtue, pleasures of, 424.

Watchfulness, need of, 7.

Wealth, contempt of, in the Primi-

tive Church, 73; Christian use

of, 45.

Widows, rich, excuses of, for second

marriage, 296.

Will, power of, 18 r, 218. See Free-

will,

Witnesses (Martyrs), all Christians

are called to be, 285; by a holv

life, 286.

Women, extravagance of, 166,

176; sufferings of the faithful,

in persecution, 159.

Word, the, precious in affliction, 262.

Worship, true spirit of, 344 ; devel-

opment of, 447.

Wrath, accursed, no; fit of a ma-
niac, ib.

;
a man in a passion a

hideous spectacle, 199 ; passion-
ate men like demoniacs, 255.

Writers, the Sacred, address them-
selves to matters of immediate
importance, 2.

Xenon, Hevork>jeZoi>, the Church's
hospital for poor strangers, 277.

Young, irreverent behavior of in

Church, 161.

Zeal, Christian, 134.

THE end.
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