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                        FIRST DISCOURSE 
God Threatens to Chastise us in order to deliver us 
                          from Chastisement 

"Heu! consolabor super hostibus meis, et vindicabor de inimicis meis." 
"Ah, I will comfort Myself over My adversaries: and I will be revenged 
                               of My enemies." Isa. 1.24. 

SUCH is the language of God, when speaking of pun- 
ishment and vengeance: He says that he is constrained 



by his justice to take vengeance on his enemies. But, 
mark you, he begins with the word Heu, "Ah": this 
word is an exclamation of grief by which he would 
give us to understand, that if he were capable of weep- 
ing when about to punish, he would weep bitterly at 
being compelled to afflict us his creatures, whom he has 
loved so dearly as to give up his life through love for 
us. "'Alas!'" says Cornelius a Lapide, "is uttered by 
one who is lamenting and not insulting; God signifies 
by this word that he is grieving, and that he is un- 
willing to punish sinners."1 No, this God, who is the 
Father of mercies, and so much loves us, is not of a dis- 
position to punish and afflict, but rather to pardon and 
console us. For I know the thoughts that I think towards 
you, says the Lord, thoughts of peace, and not of affliction.2 

1 "Heu! dolentis est, non insultantis; significat Deus hac voce 
se dolentem et invitum punire peccatores." 
2 "Ego enim scio cogitationes quas ego cogito super vos, ait Dominus, 
cogitationes pacis, et non afflictionis." Jer. 29.11. 

[322] But some one will say, since such is his character, 
why does he now punish us? or, at least, appear as if he 
meant to punish us? Why so? Because he wishes to 
be merciful towards us: this anger which he now dis- 
plays is all mercy and patience. 

Let us then, my brethren, understand how the Lord 
at present appears in wrath, not with a view to our 
punishment, but in order that we may cleanse ourselves 
of our sins, and thus enable him to pardon us. Such is 
the subject of our discourse: 
GOD THREATENS TO CHASTISE IN ORDER 
TO DELIVER US FROM CHASTISEMENT. 

The threats of men ordinarily proceed from their 
pride and weakness; and so, if they have it in their 
power to take vengeance, then they will not threaten 
anything, lest they should thereby give their enemies an 
opportunity of escape. It is only when they lack the 



power to inflict their vengeance that they resort to 
using threats, in order to gratify their passion, by 
awakening at least the fears of their enemies. Not so 
the threats of which God makes use; on the contrary, 
their nature is quite different. His threats do not arise 
from his inability to chastise, because he can be avenged 
when he wills; but he bears with us in order to see us 
repentant, and thus exempt from punishment. You have 
mercy upon all, because You can do all things, and 
overlook the sins of men so that they may repent.1 
Neither does he threaten from hatred, in order to tor- 
ment us with fear; God threatens from love, in order 
that we may be converted to him, and thereby escape 
chastisement: he threatens, because he does not wish 
to see us lost: he threatens, in sum, because he loves 
our souls. But You spare all, because they are yours, 
O Lord, who love souls.2 He threatens; but in spite 

1 "Misereris omnium, quia omnia potes, et dissimulas peccata hominum 
propter poenitentiam." Wis. 11.24. 
2 "Parcis autem omnibus, quoniam tua sunt, Domine, qui amas 
animas." Wis. 11.27. 

[323] of this he bears with us and delays in punishing, 
because he wishes to see us converted, not lost. He deals 
patiently for your sake, not willing that any should perish, 
but that all should return to penance.1 Thus the threats 
of God are all acts of tenderness, and loving calls of his 
goodness, by which he means to save us from the pun- 
ishment which we deserve. 

Yet forty days, exclaimed Jonah, and Nineva shall be de- 
stroyed.2 Wretched Ninevites, he cries, the day of your 
chastisement has come; I announce it to you on the part 
of God: Know that within forty days Nineva shall be 
destroyed, and cease to exist. But how was it that 
Nineve did penance and was not destroyed? And God 
saw their works, that they were turned from their evil 
way; and God had mercy.3 For this Jonah was grieved, 
and making lamentation before the Lord, said to him: 



Therefore, I went before You into Tarsis, for I knew that 
You are a gracious and merciful God, patient and of 
much compassion, and easy to forgive evil.4 He then left 
Nineva, and was screened from the rays of the burning 
sun by an ivy which God caused to overshadow his head. 
But how did the Lord next act? He withered the ivy, so
that Jonah was so much afflicted that he wished for 
death. God then said to him, You have grieved for the 
ivy for which You have not labored, nor made it 
to grow; . . . and shall not I spare Nineva?5 You 
grieve for the ivy which you have not created, and 

1 "Patienter agit propter vos, nolens aliquos perire, sed omnes ad 
poenitentiam reverti." 2 Pet. 3.9. 
2 "Adhuc quadraginta dies, et Ninive subvertetur." Jonah 3.4. 
3 "Vidit Deus opera eorum, quia conversi sunt de via sua mala, et 
misertus est." Jonah 3.10. 
4 "Propter hoc praeoccupavi ut fugerem in Tharsis: scio enim quia 
tu Deus clemens et misericors es, patiens et multae miserationis et 
ignoscens super malitia." Jonah 4.2. 
5 "Tu doles super hederam, in qua non laborasti, neque fecisti ut 
cresceret; . . . et ego non parcam Ninive?" Jonah 4.10. 

[324] shall not I pardon the men who are the work of my 
hands? 

The destruction which the Lord caused to be held 
out against Nineva was, according to the explanation 
of St. Basil, not an actual prophecy, but a simple threat, 
by which he meant to bring about the conversion of 
that city. The saint says, that God often appears in 
wrath because he wishes to deal mercifully with us; 
and threatens, not with the intention of chastising but 
of delivering us from chastisement.1 St. Augustine 
adds, that when any one cries out to you "take care," 
it is a sign he does not mean to injure you.2 And thus 
exactly does God act in our regard: he threatens us 
with chastisement, says St. Jerome, not that he means 
to inflict it, but to spare us if we profit by the warning.3 
You, O Lord, says St. Augustine, are severe, but then 
most so when You wish to save us; You threaten, 



but in so threatening You have no other object than 
to bring us to repentance.4 The Lord could chastise 
sinners without warning by a sudden death, which 
would not leave them time for repentance; but no, he 
displays his wrath, he brandishes his scourge, in order 
that he may see them reformed, not punished. 

The Lord said to Jeremiah: you shall say to them: It may 
be, that they will hearken and be converted every one from 
his evil way : that I may repent of the evil which I think 
to do to them.5 Go, he says, and tell the sinners if they 
wish to hear you, that if they cease from their sins, I

1 "Indignans miseretur, et minitans salvare desiderat." 
2 "Nemo, volens ferire, dicit: Observa!" Serm. 22. 
3 "In hoc clementia Dei ostenditur; qui enim praedicit poenam non 
vult punire." 
4 "Saevis, et salvas; terres, et vocas." In Ps. 55. 
5 "Loquaris ad eos, . . . si forte audiant, et convertantur unusquisque 
a via sua mala, et poeniteat me mali quod cogito facere eis." Jer. 26.2. 

[325] shall spare them the chastisements which I intended 
to have inflicted on them. And now, my brethren, mark 
my words. The Lord addresses you in a similar way 
out of my mouth. If you amend, he will revoke the 
sentence of punishment. St. Jerome says: "God is 
angry, not with us, but with our sins;"1 and St. John 
Chrysostom adds, that if we remember our sins God will 
forget them.2 He desires that we being humbled should 
reform, and crave pardon of him. Because they are hum- 
bled I will not destroy them.3 

But, in order to amend, we must be led to it by fear 
of punishment, otherwise, we never would be brought 
to change our lives. True it is, God protects him who 
places hope in his mercy. He is the protector of all who 
trust in Him.4 But he who hopes in the mercy of the 
Lord is always the man who fears his justice. They that 
fear the Lord have hoped in the Lord : He is their pro- 
tector and their helper.5 The Lord often speaks of the 
rigor of his judgments, and of hell, and of the great number 



who go there. Be not afraid of them who kill the body: 
. . . but fear Him who, after He has killed, has power to 
cast into hell.6 Broad is the way that leads to destruction, 
and many there are who enter that way.1 And why does 
the Lord so often speak thus? In order that fear may keep 
us from vice, and from the passions, and from occasions
of  sin; and that thus we may reasonably hope for salvation, 

1 "Neque Deus hominibus, sed vitiis irascitur." In Dan. ch. 4. 
2 "Si nos peccatorum meminerimus, Deus obliviscetur." Ad pop. 
ant. hom. 41. 
3 "Quia humiliati sunt, non disperdam eos." 2 Par. (Chron.) 12.7. 
4 "Protector est omnium sperantium in se." Ps. 17.31. 
5 "Qui timent Dominum, speraverunt in Domino; adjutor eorum et 
protector eorum est." Ps. 13.11. 
6 "Timete eum qui . . . habet potestatem mittere in gehennam." Luke 12.5. 
7 "Spatiosa via est, quae ducit ad perditionem, et multi sunt, qui intrant 
per eam." Matt. 7.13. 

[326] which is only for the innocent, or the penitent, who 
hope and fear. 

Oh, what strength does not the fear of hell have to rein 
us in from sin! For that purpose has God created hell. He 
has created us, and redeemed us by his death, that we 
might be happy with him; he has imposed upon us the 
obligation of hoping for eternal life, and on that account 
encourages us, by saying that all those who hope in him 
shall be saved. For none of them that wait on You shall 
be confounded.1 On the other hand, it is his wish and 
command that we should be in fear of eternal damnation. 
Some heretics hold, that all who are not in sin should 
consider themselves as assuredly just and predestined; 
but these have with reason been condemned by the 
Council of Trent, because such a presumption is as 
perilous to salvation as fear is conducive to it. And let 
Him be your dread, and He shall be a sanctification 
unto you.3 The holy fear of God makes man holy. 
Wherefore David begged of God the grace of fear, in 
order that fear might destroy in him the inclinations of 
the flesh. Pierce my flesh with Your fear.4 



We should then fear on account of our sins, but this 
fear ought not to deject us: it should rather excite us to 
confidence in the divine mercy, as was the case with the 
prophet himself. For Your name's sake, O Lord, You will 
pardon my sin, for it is great.5 How is that? Pardon me 
because my sin is great? Yes, because the divine mercy 
is most conspicuous in the case of greatest misery; and 
he who has been the greatest sinner is he who glorifies 

1 "Universi qui sustinent te, non confundentur." Ps. 29.2. 
2 Session 6, canon 14, 15. 
3 "Ipse (Deus) terror vester, et erit vobis in sanctificationem." Is. 8.13. 
4 "Confige timore tuo carnes meas." Ps. 118.120. 
5 "Propter nomen tuum, Domine, propitiaberis peccato meo; multum 
est enim." Ps. 29.11. 

[327] most the divine mercy, by hoping in God, who has 
promised to save all those who hope in him. He will save 
them, because they have hoped in him.1 For this reason 
it is, Ecclesiasticus says, that the fear of the Lord brings 
not pain, but joy and gladness: The fear of the Lord shall 
delight the heart, and shall give joy and gladness.2 Thus 
this very fear leads to the acquisition of a firm hope in God, 
which makes the soul happy: He that fears the Lord shall 
tremble at nothing, and shall not be afraid, for He is his 
hope. The soul of him that fears the Lord is blessed.3 Yes, 
blessed, because fear draws man away from sin. The fear 
of the Lord drives out sin 4 and at the same time infuses 
into him a great desire of observing the commandments: 
Blessed is the man that fears the Lord : he shall delight 
exceedingly in His commandments.5 

We must, then, persuade ourselves that chastisement 
is not what the nature of God inclines him to. God, be- 
cause by his nature he is infinite goodness,6 says St. Leo, 
has no other desire than to bless us, and to see us happy. 
When he punishes, he is obliged to do so in order to sat- 
isfy his justice, not to gratify his inclination. Isaiah says 
that punishment is a work contrary to the heart of God. 
The Lord shall be angry .... that He may do His work, His 



strange work; .... His work is alien to Him.7 And there 
fore does the Lord say, that he sometimes almost feigns 

1 "Salvabit eos, quia speraverunt in eo." Ps. 36.40. 
2 "Timor Domini delectabit cor, et dabit laetitiam et gaudium." 
Ecclus. (Sirach) 1.12. 
3 "Qui timet Dominum, nihil trepidabit, et non pavebit; quoniam 
ipse est spes ejus. Timentis Dominum beata est anima ejus." Ecclus. (Sirach) 
34.17.
4 "Timor Domini expellit peccatum." Ecclus. (Sirach) 1.27. 
5 "Beatus vir qui timet Dominum; in mandatis ejus volet nimis." Ps. 111.1. 
6 "Deus cujus natura, bonitas." In Nat. Dom., s. 2. 
7 "Irascetur, et faciat opus suum, alienum opus ejus; . . . peregrinum 
est opus ejus ab eo." Is. 28.21. 

[328 the intention of punishing us.1 But why does he do so? 
For this reason: Let every man of you return from his evil 
way.2 He does so in order for our reformation, and con- 
sequently our exemption from the chastisement de- 
served by us. The Apostle writes that God has mercy 
on whom He will, and whom He will He hardens.3 With 
regard to which passage, St. Bernard says, that God of 
himself wishes to love us, but that we force him to con- 
demn us.4 He calls himself the Father of mercies, not 
of vengeance. Whence it comes that his tenderness all 
springs from himself, and his severity from us. 

And who has ever been able to comprehend the great- 
ness of the divine mercies? David says, that God, even 
while yet angry, feels compassion for us: You have been 
angry, and have had mercy on us.5 "O merciful wrath, 
which are enkindled only to rescue, and threaten only to 
pardon,"6 exclaims the abbot Beroncosius. "You have 
shown," continues David, "you have shown Your people 
hard things, You have made us drunk with the wine of 
sorrow."7 God reveals himself to us armed with a scourge, 
but he does so in order to see us repentant and contrite for 
the offences which we are committing against him: You have 
given a warning to them that fear You : that they may flee 
before the bow : that Your beloved may be delivered.8 
He appears with the bow already bent, upon the point 



of sending off the arrow, but he does not send it off, 
because he wishes that our terror should bring about 

1 "Ego fingo contra vos malum." 
2 "Revertatur unusquisque a via sua mala." Jer. 18.2. 
3 "Cujus vult miseretur, et quem vult indurat." Rom. 9.18. 
4 "Quod miseretur, proprium illi est; nam, quod condemnat nos eum 
cogimus." In Nat. Dom. s. 5, n. 3. 
5 "Deus, . . . iratus es, et misertus es nobis." Ps. 59.3. 
6 "O ira misericors: quae sic irascitur, ut subveniat; sic minatur, ut 
parcat!" Serm. in Nat. Mart. 
7 "Ostendisti populo tuo dura, potasti nos vino compunctionis." 
8 "Dedisti metuentibus te significationem, ut fugiant a facie arcus, 
ut liberentur dilecti tui. "

[329] amendment, and that thus we should escape the chas-
tisement. That Your beloved may be delivered.1 I wish to 
terrify them, says God, in order that struck by fear they 
may rise from the bed of sin and return to me. In their 
affliction they will rise early to Me.2 Yes, the Lord, al- 
though he sees us so ungrateful and worthy of punish- 
ment, is eager to free us from it, because however ungrate- 
ful we may be, he loves us and wishes us well. Give us 
help from trouble.3 Thus, in sum, prayed David; and 
thus ought we to pray. Grant, O Lord, that this scourge 
which now afflicts us may open our eyes, so that we de- 
part from sin; because if we do not here abandon it, sin 
will lead us to eternal damnation, which is a scourge 
enduring forever. 

What shall we then do, my brethren? Do you not see 
that God is angered? He can no longer bear with us. 
The Lord is angry. Do you not behold the scourges of 
God increasing every day? Our sins increase, says 
St. John Chrysostom, and our scourges increase like 
wise.4 God, my brethren, is wrathful: but with all his 
anger he has commanded me to say, what he formerly 
commanded to be said by the prophet Zachary: And thou 
shall say to them, Thus says the Lord of Hosts: Turn to Me 
says the Lord of Hosts, and I will turn to you says the Lord 
of Hosts.5 Sinners, says the Lord, you have turned your 



backs upon me, and therefore have constrained me to 
deprive you of my grace. Do not oblige me to drive 
you forever from my face, and punish you in hell with- 
out hope of pardon. Have done with it: abandon sin, 
be converted to me, and I promise to pardon you all 
your offences, and once more to embrace you as my 

1 "Ut liberentur dilecti tui." 
2 "In tribulatione sua mane consurgent ad me." Hosea 6.1. 
3 "Da nobis auxilium de tribulatione." 
4 "Crescit malitia, crescit inopia rerum." De Helia, s. 2. 
5 "Dices ad eos: Haec dicit Dominus exercituum: Convertimini ad 
me, . . . et convertar ad vos." Zach. 1.3. 

[330] children. Turn to Me, says the Lord of Hosts and 
I will turn to you.1 Why do you wish to perish? (mark how 
tenderly the Lord speaks.) And why will you die, O house 
of Israel?2 Why will you fling yourselves into that burn- 
ing furnace? Return and live.3 Return to me, I await 
you with open arms, ready to receive and pardon you. 
Doubt not of this, O sinner, continues the Lord. Learn 
to do well. . . And then come and accuse Me, says the Lord : 
if your sins be as scarlet, they shall be made white as snow.4 
Take courage, says the Lord, change your life, come to 
me, and if I do not pardon you, accuse me. As if he were 
to say, Accuse me of lying and bad faith; but, no, I shall 
not be unfaithful: your conscience now so black, shall by 
my grace become as white as snow. No; I will not chastise 
you if you reform, says the Lord, because I am God, not 
man. I will not execute the fierceness of My wrath, . . . 
because I am God, and not man.5 He says besides, that 
men never forget an injury, but that when he sees a sin- 
ner repentant he forgets all his offences. I will not re- 
member all his iniquities that he has done.6 Let us then 
at once return to God, but let it be at once. We have of-
fended him enough already, let us not tempt his anger 
any further. Behold him, he calls us, and is ready to 
pardon us if we repent of our evil deeds, and promise 
him to change our lives.* 

*Here, and at the close of each succeeding Sermon, may be introduced 



Acts of Faith, Hope, and Sorrow, etc., with a Petition to the Mother of 
God for her intercession. (See end of document.)

1 "Convertimini ad me, et convertar ad vos." 
2 "Et quare moriemini, domus Israel? "
3 "Revertimini, et vivite." Ezech. 18.31,32. 
4 "Discite benefacere, . . . et venite, et arguite me, . . . si fuerint 
peccata vestra ut coccinum, quasi nix dealbabuntur." Is. 1.17. 
5 "Non faciam furorem irae meae, . . . quoniam Deus ego, et non 
homo." Hosea 6.9. 
6 "Omnium iniquitatum ejus, quas operatus est, non recordabor." 
Ezech. 18.2. 

[331]          SECOND DISCOURSE 

Sinners will not Believe in the Divine Threats until the 
          Chastisement has come upon Them 

        "Si poenitentiam non egeritis omnes similiter peribitis." 
    "Unless you repent, you shall all likewise perish." Luke 13.5. 

AFTER our Lord had commanded our first parents not 
to eat of the forbidden fruit, unhappy Eve approached 
the tree and was addressed from it by the serpent, who 
said to her: Why has God forbidden you to eat of this 
delightful fruit? Why has God commanded you? Eve 
replies: God has commanded us that we should not eat, 
and that we should not touch it, lest perhaps we die.1 
Behold the weakness of Eve! The Lord had absolutely 
threatened them with death, and she now begins to speak 
of it as doubtful: Lest perhaps we die. If I eat of it, 
she said, I shall perhaps die. But the devil, seeing that 
Eve was little in fear of the divine threat, proceeded to 
encourage her by saying: No, you shall not die the death;1 
and thus he deceived her, and caused her to prevaricate 
and eat the apple. Thus, even now, does the enemy 
continue to deceive so many poor sinners. God threat- 
ens: Stop, sinners, and do penance, because if not you 
shall damn yourselves, as so many others have done: 
"Except you do penance, you shall all likewise perish." 



The devil says to them: "No, you shall not die the 
death." Fear nothing, sin on, continue to enjoy your- 
selves, because God is merciful; he will pardon you by 
and by, and you shall be saved. "God," says St. Pro- 

1 "Praecepit nobis Deus ne comederemus et ne tangeremus illud, 
ne forte moriamur." Gen. 3.3. 
2 "Nequaquam morte moriemini." Gen. 3.4. 

[332] copius, "inspires one with fear, the devil takes it away." 
God only desires to terrify them by his threats, in order 
that they may depart from sin, and thus be saved. The 
devil wishes to destroy that fear, in order that they may 
persevere in sin, and thus be lost. Many are the 
wretches who believe the devil in preference to God, 
and are thus miserably damned. At present, behold 
the Lord displays his anger and threatens us with chas- 
tisement. Who knows how many there may be in this 
country who have no thought of changing their lives, 
in the hope that God will be appeased, and that it will 
be nothing. Hence the subject of the present discourse: 
SINNERS WILL NOT BELIEVE IN THE DIVINE 
THREATS, UNTIL THE CHASTISEMENT SHALL 
HAVE COME UPON THEM. My brethren, if we do 
not amend, the chastisement will come; if we do not 
put an end to our crimes, God will. 

When Lot was warned by the Lord that he was about 
to destroy Sodom, Lot at once informed his sons-in-
law: Arise! get out of this place, because the Lord will 
destroy this city.2 But they would not believe him: And 
He seemed to them to speak as it were in jest.3 They 
imagined that he wished to sport with their fears, by 
terrifying them with such a threat. But the punishment 
overtook them, and they remained to be the sport of 
the flames. My brethren, what do we expect? God warns 
us that chastisement hangs over us; let us put a period to 
our sins, or shall we wait for God to do it? Hear, O sinner! 
what St. Paul says to you: See, then, the severity and good-
ness of God towards them, indeed, that are fallen, the 



severity ; but towards you the goodness of God, if you abide 
in goodness, otherwise you also shall be cut off.4 Consider, 

1 "Deus timorem incutit, diabolus adimit." 
2 "Surgite, egredimini de loco isto ; quia delebit Dominus civitatern 
hanc." Gen. 19.14. 
3 "Et visus est eis quasi ludens loqui." 
4 "Vide ergo bonitatem et severitatem Dei: in eos quidem qui ceci- 
derunt, severitatem; in te autem bonitatem Dei, si permanseris in 
bonitate; alioquin et tu excideris." Rom. 11.22. 

[333] says the Apostle, the justice which the Lord has exer- 
cised towards so many whom he has punished, and con- 
demned to hell; towards them, indeed, that are fallen, the 
severity. Consider the mercy with which he has treated 
you; but towards you the goodness of God. You must 
abandon sin; if you change your ways, avoid the occa- 
sions of sin, frequent the sacraments, and continue to 
lead a Christian life, the Lord will remit your punish- 
ment, if you abide in goodness; if not, you shall perish, 
otherwise you also shall be cut off. God has already borne 
with you too long, he can bear with you no longer. God 
is merciful, but he is also just; he deals mercifully with 
those who fear him; he cannot act thus towards the 
obstinate. 

Such a person laments when he sees himself punished, 
and says, why has God deprived me of my health? why 
has he taken from me this child, or this parent? Ah, 
sinner! what have you said, exclaims Jeremiah, your sins 
have kept good things from you.1 It was not the desire 
of God to deprive you of any blessing, of any gain, 
of your son, or your parent; it would have been the 
wish of God to make you happy in all things, but your 
sins have not allowed him. In the book of Job we read 
these words: Is it a great matter that God should comfort 
you? but your wicked words hinder this.2 The Lord wishes 
to console you, but your blasphemy, your murmuring, 
your obscene words, spoken to the scandal of so many, 
have prevented him. It is not God, but accursed sin, 
that renders us miserable and unhappy. Sin makes na- 



tions miserable.3 We are wrong, says Salvian, in com- 
plaining of God when he deals harshly with us. Oh! 
how much more harshly do we deal with him, repaying 

1 "Peccata vestra prohibuerunt bonum a vobis." Jer. 5.25. 
2 "Numquid grande est, ut consoletur te Deus? Sed verba tua 
prava hoc prohibent." Job 15.11. 
3 "Miseros autem facit populos peccatum." Prov. 14.34. 

[334] with ingratitude the favors which he has bestowed on 
us!1 

Sinners imagine that sin procures them happiness; 
but it is sin which makes them miserable, and afflicted 
in every respect. Because you did not serve the Lord your 
God, says the Lord, in joy and gladness of heart, . . . you 
shall serve your enemy, whom the Lord will send upon 
you, in hunger, and thirst, and nakedness, and in want 
of all things, till He consume you.2 Because you have not 
wished to serve your God in the peace which all those taste 
who serve him, you shall serve your enemy in poverty and 
affliction, until he shall have finished by making you lose 
both soul and body. David says that the sinner by his 
crimes digs himself the pit into which he falls. He has 
fallen into the hole he made.3 Recollect the prodigal 
son: he, in order to live without restraint, and indulge 
as he pleased, left his father; but then, for having left 
his father, he is reduced to tend swine; reduced to such 
a degree of misery, that of the vile food with which the 
swine are filled, he has not even any to fill himself: And 
he would fain have filled his belly with the husks the 
swine did eat, and no man gave unto him.4 St. Bernardine 
of Sienna,5 relates that a certain impious son dragged 
his father along the ground. What happened to him after- 
wards? One day he was himself dragged by his own 
son in like manner, when, arriving at a certain place, he 
exclaimed, "No more - stop here, - no more - thus far 
did I drag my own father - stop." Baronius6 mentions a 

1 Quid querimur quod dure agat nobiscum Deus? Multo nos cum 
Deo durius agimus." De Gub. Dom. 1. 4. 



2 "Eo quod non servieris Domino Deo tuo in gaudio, . . . servies 
inimico tuo ... in fame, et siti, et nuditate, et omni penuria, . . . 
donec te conterat." Deut. 28.47. 
3 "Incidit in foveam quam fecit." Ps. 7.16. 
4 "Cupiebat implere ventrem suum de siliquis quas porci mandu- 
cabant, et nemo illi dabat." Luke 15.16. 
5 Seraph, quadr. serm. 12, p. 2. 
6 Ann. 33, n. 6. 

[335] circumstance of a like nature, concerning the daugh-
ter of Herodias, who caused John the Baptist to be be- 
headed. He tells of her, that one day as she was cross- 
ing a frozen river, the ice broke under her, and she re- 
mained with her head only above the aperture. By dint 
of her struggles to save herself from death, she had her 
head severed from her body, and thus died. Oh, how 
just is not God, when the time of vengeance arrives! he 
causes the sinner to be caught, and strangled in the net 
which his own hands have made. The Lord shall be 
known when He executes judgments, the sinner has 
been caught in the works of his own hands.1

Let us tremble, my brethren, when we see others pun- 
ished, knowing as we do, that we ourselves have de- 
served the same punishments. When the tower of Siloe 
fell upon eighteen persons and killed them, the Lord 
said to many who were present: Do you think that they 
were debtors above all the men that dwelt in Jerusalem?2 
Do you think that these wretches alone were in debt to 
God's justice on account of their sins? You are yet 
debtors to it; and if you do not repent, you shall be 
punished as well as they: Unless you do penance, you shall 
all likewise perish.4 O, how many unfortunate men damn 
themselves by false hope in the divine mercy? Yes, 
God is merciful, and therefore assists and protects them 
who hope in his mercy: He is the protector of all that trust 
in Him.4 But he assists and protects those only who 
hope in him, with the intention of changing their lives, 
not those whose hope is accompanied by a perverse in- 
tention of continuing to offend him. The hope of the 



1 "Cognoscetur Dominus judicia faciens : in operibus manuum 
suarum comprehensus est peccator." Ps. 9.17. 
2 "Putatis quia et ipsi debitores fuerint praeter omnes homines 
habitantes in Jerusalem?" Luke 13.4. 
3 "Si poenitentiam non egeritis, omnes similiter peribitis." 
4 "Protector est omnium sperantium in se." Ps. 17.31. 

[336] latter is not acceptable to God, he loathes and 
punishes it: Their hope is an abomination.1 Poor 
sinners, their greatest misery is that they are lost, and 
do not know their state. They jest, and they laugh, and 
they despise the threats of God, as if God had assured 
them that he would not punish them. "From what comes," 
exclaims St. Bernard, "this accursed security?"2 Why, 
O blind one that you are, why this accursed security? 
accursed, because it is this security which brings you to 
hell. I will come to them that are at rest, and dwell secure-
ly.3 The Lord is patient, but when the hour of chastisement 
arrives, then will he justly condemn to hell those wretches 
who continue in sin, and live in peace, as if there were no 
hell for them. 

Let sin be no more for us, my brethren; let us be con- 
verted if we wish to escape the scourge which hangs 
over us. If we do not cease from sin, God will be ob- 
liged to punish us: For evil-doers shall be cut off.4 The 
obstinate are not only finally shut out from Paradise, 
but hurried off the earth, lest their example should draw 
others into hell. And let us reflect that these temporal 
scourges are nothing in comparison with those eternal 
chastisements, hope of relief from which there is none. 
Give ear, O sinner! my brother, give ear! For now the 
axe is laid to the root of the trees.5 The author of the Im- 
perfect Work, in his comment upon this passage, says: 
"It is said that the axe is laid, not to the branches, but 
to the root, so that it will be irreparably exterminated." 
He says that when the branches are lopped, the tree 

1 "Spes illorum abominatio." Job 11.20. 
2 "Et unde haec securitas maledicta?" De Diversis, s. 28. 
3 "Veniara ad quiescentes, habitantesque secure." Ezech. 28.11. 



4 "Qui malignantur, exterminabuntur." Ps. 26.9. 
5 "Jam enim securis ad radicem arborum posita est." Luke 3.9. 
6 "Non ad ramos posita dicitur, sed ad radicem, ut irreparabiliter 
exterminentur." Hom. 3. 

[337] continues still to live; but when the tree is felled from 
the root, it then dies, and is cast into the fire. The Lord 
stands with the scourge in his hand, and you still con- 
tinue in disgrace with him. The axe is laid to the root. 
Tremble lest God should make you die in your sins, for 
if you die thus, you shall be cast into the fire of hell, 
where your ruin shall be hopeless for eternity. 

But, you will say, I have committed many sins during 
the past, and the Lord has borne with me. I may, 
therefore, hope that he will deal mercifully with me for 
the future. God says, do not speak so: Say not: I have 
sinned, and what harm has befallen me? for the Most 
High is a patient rewarder.1 Do not say so, for God bears 
with you now, but he will not always bear with you. He 
endures to a certain extent, and then pays off all. Now, 
therefore, stand up, that I may plead in judgment against you 
concerning all the kindness of the Lord.2 said Samuel to the 
Hebrews. Oh how powerfully does not the abuse of the 
divine mercies assist in procuring the damnation of the 
ungrateful! Gather them together as sheep for a sacrifice, 
and prepare them for the day of slaughter.3 In the end the 
herd of those who will not be converted shall be victims 
of divine justice, and the Lord will condemn them to 
eternal death, on the day of slaughter, when the day of 
his vengeance shall have arrived (and we have reason 
always to be in dread, as long as we are not resolved to 
abandon sin, lest that day should be already near). God 
is not mocked; for what things a man shall sow, these, 
also shall he reap.4 Sinners expect to mock God by con- 

1 "Ne dixeris: Peccavi, et quid mihi accidit triste? Altissimus enim 
est patiens redditor." Ecclus. (Sirach) 5.4. 
2 "Judicio contendam adversum vos coram Domino, de omnibus 
misericordiis Domini." 3 (1) Kings 12.7. 
3 "Congrega eos quasi gregem ad victimam, et sanctifica eos in die 



occisionis!" Jer. 12.3. 
4 "Deus non irridetur, quae enim seminaverit homo, haec et metet." 
Gal. 6.7. 

[338] fessing at Easter, or two or three times a year, and 
then returning to their vomit, and hoping after that to obtain 
salvation. "He is a mocker, not a penitent," says St. 
Isidor, "who continues to do that for which he is peni- 
tent;" but God is not mocked. 

What salvation? what salvation do you expect? For 
what things a man shall sow, them also shall he reap.1 
What things do you sow? blasphemy, revenge, theft, 
impurity: what then do you hope for? he who sows in 
sin can hope to reap nothing but chastisements and hell. 
for he that sows in his flesh, continues the same apostle, 
of his flesh also shall reap corruption.2 Continue, impure 
wretch! continue to live sunk in the mire of your impu- 
rity, your impurities will be converted into pitch within 
your bowels. "A day shall come," says St. Peter Damian, 
"a day shall come, or rather a night, when your lust 
shall be turned into pitch to feed an eternal flame within 
your bowels."3 

St. John Chrysostom says that some pretend not to 
see; 4 they see the chastisements, and pretend not to see 
them. And then others, St. Ambrose says, have no fear 
of punishment until they see it has overtaken them.6 
To all these it will happen as it did to mankind at the 
time of the flood. The patriarch Noah foretold and 
announced to them the punishments which God had 
prepared for their sins; but the sinners would not 
believe him, and notwithstanding that the ark was 
building before their eyes, they did not change their 
lives, but went on sinning until the punishment was 
upon them, until they were smothered in the deluge. 

1 "Quae enim seminaverit homo, haec et metet." 
2 "Qui seminat in carne sua, de carne et metet corruptionem." 
3 "Veniet dies, imo nox, quando libido tua vertetur in picem, qua se 
perpetuus ignis in tuis visceribus nutriat!" De Caelib. sat. ch. 3. 



4 "Fingunt non videre." 
5 "Nihil timent, quia nihil vident." 

[339] And they knew not till the flood came and took them 
all away.1 The same happened to the great Babylon, in the 
Apocalypse, who said: I sit a queen, and I shall not see 
grief.2 She persevered in her impurity in the hope of not 
being punished, but the chastisement at length came as had 
been predicted! Therefore shall her plagues come in one 
day, death and mourning, and famine, and she shall be 
burnt with fire.3 

Brother, who knows whether this is not the last call 
which God may give you? Our Lord says that a cer- 
tain owner of a vineyard, finding a fig-tree for the third 
year without fruit, said: Behold, for these three years I 
come seeking fruit on this fig-tree, and I find none; cut it 
down therefore, why should it cumber the ground?4 Then 
the dresser of the vine replied: Lord, let it alone this year also 
. . . perhaps it will bear fruit - but if not, then, after that, 
you shall cut it down.5 Let us enter into ourselves, my 
brethren; for years has God been visiting our souls, and 
has found no other fruit therein than thorns and thistles, 
that is to say, sins. Hear how the divine justice exclaims, 
Cut it down therefore, why should it cumber the earth? 
but mercy pleads, Let it alone this year also. Have cour- 
age, let us give it one trial more; let us see whether it 
will not be converted at this other call. But tremble 
lest the same mercy may not have granted to justice 
that if you do not now amend, your life shall be cut off, 
and your soul condemned to hell. Tremble, brother, 
and take measures that the mouth of the pit do not 

1 "Et non cognoverunt, donec venit diluvium, et tulit omnes." Matt. 24.39. 
2 "Sedeo regina, . . . et luctum non videbo." Rev. 18.7. 
3 "Ideo in una die venient plagae ejus, . . . et igne comburetur." 
4 "Ecce anni tres sunt, ex quo venio quaerens fructum in filcunea hac, et 
non invenio; succide ergo illam: ut quid etiam terram occupat?" Luke 13.7. 
5 "Dimitte illam et hoc anno, . . . siquidem fecerit fructum; sin autem, 
in futurum succides eam." 



[340] close over you. Such was the prayer of David: Let not 
the deep swallow me up; and let not the pit shut her mouth 
upon me.1 It is that which sin effects, causing the mouth 
of the pit, that is, the state of damnation into which the 
sinner has fallen, to close over him by degrees. As long 
as that pit is not entirely closed, there is some hope of 
escape; but if it once shut, what further hope remains 
for you? By the closing of the pit, I mean the sinner's 
being shut out from every glimmer of grace, and stop- 
ping at nothing; that being the accomplishment of what 
the wise man has said: The wicked man, when he is come 
into the depth of sins, despises.2 He despises the laws of 
God, admonitions, sermons, excommunications, threats - 
he despises hell itself; so that persons have been known 
to say, "many go to hell, and I'll be among good com- 
pany." Can the man who speaks thus be saved? He can 
be saved, but it is morally impossible that he will. Brother, 
what do you say? Perhaps you have yourself come to 
the contempt of the chastisements of God. What do 
you say? Well, and if you had, what should you do? 
Should you despair? No; you know what you have to 
do. Have recourse to the Mother of God. Although 
you should be in despair, and abandoned by God, 
Blosius says that Mary is the hope of the despairing, 
and the aid of the abandoned.3 St. Bernard says the 
same thing when he exclaims, "The despairing man who 
hopes in you ceases to be desperate."4 But if God 
wishes that I should be lost, what hope can there be 
for me? But, says God, no, my son, I do not wish to 
see you lost: I desire not the death of the wicked.5 And 

1 "Neque absorbeat me profundum, neque urgeat super me puteus os 
suum." Ps. 68.16. 
2 "Impius, cum in profundum venerit peccatorum, contemnit." Prov. 18.3. 
3 "Spes desperantium, Adjutrix destitutorum." 
4 "In te speret, qui desperat." In Salve Reg. 
5 "Nolo mortem impii. Ezech. 33.11. 

[341] what then do you desire, O Lord? I wish him to be 
converted, and recover the life of my grace: But that the 
wicked turn from his way and live.1 Haste then, brother, 



fling yourself at the feet of Jesus Christ; behold him! 
see how he stands with his arms open to embrace you, 
etc. (Here an Act of Contrition is made.*) 

1 "Sed ut convertatur, . . . et vivat." Ezech. 33.11. 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.

[342]           THIRD DISCOURSE

  God is Merciful for a Season, and then Chastises 

"Indulsisti genti, Domine, indulsisti genti; numquid glorificatus es?" 
    "You have been favorable to the nation, O Lord, you have been 
     favorable to the nation; have you been glorified?" Isaiah 26.15. 

LORD, You have often pardoned this people; You 
have threatened it with destruction by earthquake, by 
pestilence, in neighboring countries; by the infirmities 
and death of its own citizens; but You have afterwards 
taken pity on them: You have been favorable to the na- 
tion, O Lord, You have been favorable to the nation; 
have You been glorified? You have pardoned us, You 
have dealt mercifully with us; what have You received in 
return? Have Your people abandoned their sins? have 
they changed their lives? No, they have gone on from 
bad to worse; that momentary fear passed, they have 
begun afresh to offend You and provoke Your wrath. 
But, my brethren, perhaps you imagine that God will 
always wait, always pardon, and never punish? No; 
GOD IS MERCIFUL FOR A SEASON; THEN HE 
PUNISHES; this is the subject of this day's discourse. 

We must persuade ourselves that God cannot do 
otherwise than hate sin; he is holiness itself, and there- 
fore cannot but hate that monster, his enemy, whose 
malice is altogether opposed to the perfection of God. 
And if God hates sin, he must necessarily hate the sin- 



ner who makes league with sin. But to God the wicked 
[343] and his wickedness are hateful alike.1 O God, with 
what an expression of grief and with what reason do you 
not complain of those who despise you, to take part with 
your enemy. Hear, O you heavens, and give ear, O earth, 
for the Lord has spoken; I have brought up children, and 
exalted them; but they have despised Me.2 Hear, O you 
heavens, he says, and give ear, O earth, witness the in- 
gratitude with which I am treated by men. I have brought 
them up, and exalted them as my children, and they have 
repaid me with contempt and outrage. The ox knows his 
owner, and the ass his master's crib: but Israel has not 
known Me, . . . they have gone away backwards.3 
The beast of the field, the ox and the ass, continues the 
Lord, know their master, and are grateful to him, but 
my children have not known me, and have turned their 
back upon me. But how is this? "Services are re- 
membered even by beasts,"4 says Seneca. The very 
brutes are grateful to their benefactors; see that dog 
how he serves and obeys, and is faithful to his master, 
who feeds him; even the wild beasts, the tiger and the 
lion are grateful to those who feed them. And God, 
my brethren, who till now has provided us with every- 
thing, who has given us food and clothing: What 
more? who has kept us in existence up to the moment 
when we offended him, how have we treated him? 

How do we resolve to act in future? Do we not 
think to live on as we have been living? Do we not 
perhaps think that there is no punishment, no hell for 
us? But listen and know that as the Lord cannot 

1 "Similiter autem odio sunt Deo impius et impietas ejus." Wis. 14.9. 
2 "Audi, coeli, et auribus percipe, terra. . . . Filios enutrivi; ipsi 
autem spreverunt me." Is. 1.2. 
3 "Cognovit bos possessorem suum, et asinus praesepe domini sui; 
Israel autem me non cognovit. . . . Abalienati sunt retrorsum." Is. 1.3, 4. 
4 "Officia etiam ferae sentiunt." De Benef. Bk. 1, ch. 3. 

[344] but hate sin, because he is holy, so he cannot but 
chastise it when the sinner is obstinate, because he is just. 



When he does chastise, it is not to please himself, but 
because we drive him to it. The wise man says that 
God did not create hell through a desire of condemn- 
ing man to go there, and that he does not rejoice in their 
damnation, because he does not wish to see his creatures 
perish : For God made not death, neither has He pleasure 
in the destruction of the living; for He created all things 
that they might be.1 No gardener plants a tree in order to 
cut it down and burn it. It was not God's desire to see us 
miserable and in torment; and therefore, says St. John 
Chrysostom, he waits so long before he takes vengeance 
on the sinner.2 He waits for our conversion, that he 
may then be able to use his mercy in our regard. There- 
fore the Lord waits, that He may have mercy on you.3 Our 
God, says the same St. John Chrysostom, is in haste to 
save, and slow to condemn.4 When there is question of 
pardon, no sooner has the sinner repented than he is 
forgiven by God. Scarcely had David said I have sinned 
against the Lord, when he was informed by the prophet 
that his pardon was already granted: The Lord also has taken 
away thy sin."5 Yes, because "we do not desire pardon 
so anxiously as he desires to pardon us," says the same 
holy Doctor.6 On the other hand, when there is ques- 
tion of punishment, he waits, he admonishes, he sends 
us warning of it beforehand: For the Lord God does 

1 "Deus mortem non fecit, nec laetatur in perditione vivorum; crea- 
vit enim ut essent omnia." Wisd. 1.13. 
2 "Ad reposcendam de peccantibus ultionem, consuevit Deus moras 
nectere." 
3 "Propterea exspectat Dominus, ut misereatur vestri." Is. 30.18. 
4 "Axi salute m velox, tardus ad demolitionem." De Poenit. hom. 5.   
5 "Pecccavi Domino.". . . "Dominus quoque transtulit peccatum tuum." 
   4 (2) Kings 12.13. 
6 "Non ita tua condonari peccata cupis, quam tibi remissa esse expetit." 

[345] nothing without revealing His secret to His servants, 
the prophets.1 

But when, at length, God sees that we are willing to 



yield neither to benefits, nor threats, nor admonitions, 
and that we will not amend, then he is forced by our 
own selves to punish us, and while punishing us, he will 
place before our eyes the great mercies he before ex- 
tended to us: You thought unjustly that I shall be like 
you ; but I will reprove you, and stand before your face.2 
He will then say to the sinner, think you, O sinner, that I 
had forgotten, as you had done, the outrages you put 
upon me, and the graces I dispensed to you? St. Au- 
gustine says that God does not hate but loves us, and 
that he only hates our sins.3 He is not angry with 
men, says St. Jerome, but with their sins.4 The saint 
says that by his nature God is inclined to benefit us, 
and that it is we ourselves who oblige him to chastise 
us, and assume the appearance of severity, which he 
has not of himself.5 It is this which David means to ex- 
press, when he says that the Lord in chastising is like a 
drunken man who strikes in his sleep: And the Lord was 
awaked as one out of sleep, and He smote His enemies.6 
Theodoret adds that, as drunkenness is not natural to 
man, so chastisement does not naturally belong to God; 
it is we who force him into that wrath which is not his 
by nature.7 St. Jerome, reflecting on those words which 

1 "Non facit Dominus Deus verbum, nisi revelaverit secretum suum." Amos. 3.7. 
2 "Existimasti, inique, quod ero tui similis; arguam te, et statuam 
contra faciem tuam." Ps. 49.20. 
3 "Odit Deus, et amat; odit tua, amat te." Serm. 142. 
4 "Neque Deus hominibus, sed vitiis irascitur." In Dom. ch. 4. 
5 "Deus, qui natura benignus est, vestris peccatis cogetur personam, 
quam non habet, crudelitatis assumere." 
6 "Excitatus est ... tamquam potens crapulatus a vino, et percussit 
inimicos suos." Ps. 77.65. 
7 "Thesaurizas tibi iram, quam Deus naturaliter non habet." In Ezech. ch. 16. 

[346] Jesus Christ on the day of general judgment will ad-
dress to the reprobate, Depart from Me, you cursed, into 
everlasting fire, which was prepared for the devil and his 
angels,1 inquires, who has prepared this fire for sinners? 
God perhaps. No, because God never created souls for hell, 
as the impious Luther taught: this fire has been kindled 



for sinners by their own sins.2 He who sows in sin, 
shall reap chastisement. He that sows in iniquity, 
shall reap evil.3 When the soul commits sin, it volun- 
tarily obliges itself to pay the penalty of it, and thus 
condemns itself to the pains of hell. For you have said, 
we have entered into a league with death, and we have 
made a covenant with hell.4 Hence St. Ambrose well says,
that God has not condemned any one, but that each one 
is the author of his own chastisement.5 And the Holy 
Spirit says that the sinner shall be consumed by the 
hatred which he bears himself; with the rod of his anger 
he shall be consumed.6 He, says Salvian, who offends God 
has no more cruel enemy than himself, since he himself 
has caused the torments which he suffers.7 God, he con- 
tinues, does not wish to see us in affliction, but it is we 
who draw down sufferings upon ourselves, and by our 
sins enkindle the flames in which we are to burn.8 God 
punishes us, because we oblige him to punish us. 

1 "Discedite a me, maledicti, in ignem aeternum, qui paratus est diabolo 
et angelis ejus." Matt. 25.41. 
2 "Comparaverunt delictis suis." 
3 "Qui seminat iniquitatem, metet mala." Prov. 22.8. 
4 "Dixistis enim: Percussimus foedus cum morte, et cum inferno fecimus 
pactum." Is. 28.15. 
5 "Nullum prius ipse condemnat, sed unusquisque sibi auctor est poenae." 
In Luc. ch. 8. 
6 "Et virga irae suae consummabitur." Prov. 22.8. 
7 "Ipse sibi parat peccator, quod patitur; nihil itaque est in nos crudelius nobis." 
8 "Nos nos, etiam Deo nolente, cruciamus; nos coelestis irae ignem 
accendimus, et excitamus incendia quibus ardeamus." De Gub. Dei, Bk. 8. 

[347] But I know, you say, the mercies of God are great: 
no matter how manifold my sins, I have in view a change 
of life before too long, and God will have mercy upon 
me. But no, God desires you not to speak thus. And say 
not the mercy of the Lord is great, He will have mercy on 
the multitude of my sins.1 And why has the Lord forbidden 
you to say so? The reason is this, for mercy and wrath 
quickly come from Him.2 Yes, it is true, God has patience, 
God waits for some sinners; I say some, for there are 



some whom God does not wait for at all: how many 
has he not sent to hell immediately after the first trans- 
gression? Others he does wait for, but he will not 
always wait for them; he spares them for a certain time 
and then punishes. The Lord patiently waits, that when 
the day of judgment shall come, He may punish them in 
the fullness of their sins.3 Mark well, when the day of judg- 
ment shall come: when the day of vengeance shall arrive, 
in the fullness of their sins. When the measure of sins 
which God has determined to pardon is filled up, he will 
punish. Then the Lord will have no mercy, and will 
chastise unremittingly. 

The city of Jericho did not fall during the first circuit made 
by the Ark of the Covenant, it did not fall at the fifth, or at 
the sixth, but it fell at last at the seventh.4 And thus it will 
happen with you, says St. Augustine, "at the seventh 
circuit made by the Ark the city of vanity will fall."5
God has pardoned you your first sin, your tenth, your 
seventieth, perhaps your thousandth; he has often called 
you, now calls you again; tremble lest this should be 

1 "Ne dicas: Miseratio Domini magna est; multitudinis peccatorum 
meorum miserebitur." Ecclus. (Sirach) 5.6. 
2 "Misericordia enim et ira ab illo cito proximant." Ecclus. (Sirach) 5.7. 
3 "Dominus patienter exspectat, ut . . . cum judicii dies advenerit, 
in plenitudine peccatorum puniat." 2 Mach. 6.14. 
4 Jos. 6.20. 
5 "Veniet septimus arcae circuitus, et civitas vanitatis corruet." 

[348] the last circuit taken by the ark, that is, the last call, 
after which, if you do not change your life, it will be 
over with you. For the earth, says the Apostle, that 
drinks in the rain which comes often upon it . . . and 
brings forth thorns and briars is reprobate, and very near 
unto a curse, whose end is to be burned. That soul, he says, 
which has often received the waters of divine light and 
grace, and instead of bearing fruit produces nothing but 
the thorns of sin, is soon to receive a curse, and its end 
will be to burn eternally in hell fire. In a word, when the 
period comes, God punishes. 



And let us know, that when God wishes to punish, he 
is able and knows how to do it. The daughter of Sion 
shall be left . . . as a city that is laid waste.2 How many 
cities do we not know to have been destroyed and lev- 
elled to the ground, by reason of the sins of the in- 
habitants, whom God could no longer bear with! One 
day, Jesus Christ being within sight of the city of Jeru- 
salem, gazed upon it, and thinking of the ruin which 
her crimes were to draw down upon her, our Redeemer, 
who is so full of compassion for our miseries, began to 
weep : Seeing the city, He wept over it, saying: They shall 
not leave in you a stone upon a stone, because you have 
not known the time of your visitation.3 Poor city, there shall 
not be left in you a stone upon a stone, because you have 
not been willing to know the grace which I gave you in 
visiting you with so many benefits, and bestowing upon 
you so many tokens of my love; while you have un- 
gratefully despised me, and driven me away. Jerusalem, 

1 "Terra enim saepe venientem super se bibens imbrcm, . . . proferens 
autem spinas ac tribulos, reproba est, et maledicto proxima; cujus 
consummatio in combustionem." Heb. 6.7. 
2 "Derelinquetur filia Sion . . . sicut civitas quae vastatur." Is. 1.8. 
3 "Videns civitatem, flevit super illam, dicens: . . . Non relinquent 
in te lapidem super lapidem, eo quod non cognoveris tempus visitationis 
tuae." Luke 19.41. 

[349] Jerusalem, . . how often would I have gathered your 
children . . and you would not, behold your house shall be 
left to you desolate.1 Sinful brother, who knows whether God 
does not at this moment look upon your soul and weep? 
Perhaps he sees that you will not turn to account this visit 
which he now pays you, this summons which he gives you 
to change your life. How often would I . . . and you would 
not. How often, says the Lord, have I wished to draw 
you to me by the lights which I have given you? How 
often have I called you and you would not hear me? 
You have been deaf to me and fled from me. Behold 
your house shall be left to you desolate. Behold I am 
already on the point of abandoning you, and if I aban- 



don you, your ruin will be inevitable, irreparable. 

We would have cured Babylon, but she is not humbled; let 
us forsake her.2 The physician when he sees that the patient 
will not adopt his remedies, which he himself carries to 
him with so much kindness, and which the other flings 
out of the window - what does he do at length? He 
turns his back upon him and abandons him. My 
brethren, by how many remedies, by how many inspi- 
rations, by how many calls, has not God endeavored to 
avert damnation from you? What more can he do? If 
you damn yourself, can you complain of God who has 
called you in so many different ways? God calls you 
by the voice of his minister, he calls you by the voice 
that is within you, he calls you by his favors, he calls 
you lastly by temporal punishments; in order that you 
may learn to dread those which are eternal. St. Ber- 
nardine of Siena says that for certain sins, more espe- 
cially those which are scandalous, there is no more 
effectual method of doing away with them than by 

1 "Quoties volui congregate filios tuos, . . . et noluisti! Ecce relinquetur 
vobis domus vestra deserta." Luke 13.34. 
2 "Curavimus Babylonem, et non est sanata; derelinquamus eam." Jer. 51.9. 

[350] temporal punishments.1 But when the Lord sees that 
his favors serve only to make the sinner more insolent 
in his evil life, when he sees that his threats are disre- 
garded, when he perceives, in a word, that he speaks 
and is not heard; then he abandons the sinner, and 
chastises him with eternal death. Therefore does he 
say, Because I called and you refused . . . and have 
neglected my warnings, I will also laugh at your des-
truction and will mock when that shall come which you 
feared.2 You, says God, have laughed at my words, my 
threats, and my chastisements, your last chastisement 
shall come, and then I will laugh at you. And it (the rod) 
was turned into a serpent.3 St. Bruno, in his commentary 
upon this passage, says, "the rod is turned into a serpent 
when they will not amend."4 The eternal will succeed the 



temporal punishment. 

Oh how well does not God know how to chastise, and 
so to order it that from the instruments and motives of 
sin should be drawn the chastisement! That they might 
know that by what things a man sins, by the same also he 
is tormented.5 The Jews put Jesus Christ to death for fear 
the Romans should seize on their possessions. If we let 
Him alone, said they, all will believe in Him, and the Romans 
will come and take away our place and nation.6 But the 
same sin of putting Jesus Christ to death was the cause 
of their being shortly after despoiled of everything by 
the Romans. "They feared they should lose temporal 
possessions," says St. Augustine, "and thought not of 

1 "Pro talibus admonendis, nullum reperitur remedium nisi Dei 
flagellum." Bk. II., s. 18. a. 2, ch. 2. 
2 "Quia vocavi et renuistis, . . . et increpationes meas neglexistis, 
ego quoque in interitu vestro ridebo et subsannabo." Prov. 1.24. 
3 "Virga . . . versa est in colubrum." Exod. 4.3. 
4 "Virga illis vertitur in draconem, qui saepius correcti, se emendare volunt." 
5 "Per quae peccat quis, per haec et torquetur." Wis. 11.17. 
6 "Venient Romani, et tollent nostrum locum." John 11.48. 

[351] eternal life, and so lost both."1 In trying to save their 
possessions, they lost their souls; the punishment came, 
and they lost both. Thus it falls out with many; they 
lose their souls for the things of earth; but God often 
condemns them to beggary in this world, and reproba- 
tion in the next. 

My brethren, provoke no longer the anger of your 
God, know that in proportion to the multitude of his 
mercies towards you, in proportion to the length of 
time he has borne with you, your punishment will be 
greater if you do not amend. "The Lord makes up 
for the slowness of his chastisement," says St. Gregory, 
"by its grievousness when it does come."2 Woe to you, 
Corozain, thus does the Lord speak to a soul that has 
abused his favors, Woe to you Bethsaida, for if in Tyre 
and Sidon had been wrought the mighty things which have 



been wrought in you, they would have done penance long 
ago, sitting in sackcloth and ashes.3 Yes, my brethren, if 
the graces which have been given to you had been given to 
a Turk or an Indian, if in Tyre and Sidon had been wrought 
the mighty works which have been wrought in you, he would 
have now been a saint, or at least have done great pen- 
ance for his sins; and have you become a saint? have 
you at least done penance for your many mortal sins, 
for your many evil thoughts, words, and scandals? Do 
you not see how God is angry with you? how he stands 
with his scourge in his hand? Do you not see death 
hanging over you? 

And what are we to do? you inquire: are we to des-
pair? No, God does not wish us to despair. Let us 

1 "Temporalia perdere timuerunt, et vitam aeternam non cogitaverunt; 
ac sic utrumque amiserunt." In Jo. tr. 49, n. 26. 
2 "Tardam vindictam compensat Dominus gravitate poenarum." 
3 "Vae tibi, Corozain! vae tibi, Bethsaida! quia, si in Tyro et 
Sidone factae fuissent virtutes quae factae sunt in vobis, olim in cilicio 
et cinere sedentes poeniterent." Luke 10.13. 

[352] go with confidence to the throne of grace : that is 
what we are to do, as St. Paul exhorts us, in order that we 
may obtain mercy, and find grace in seasonable aid.1 Let 
us at once go to the throne of grace that we may receive 
the pardon of our sins, and the remission of the punish-
ment which overhangs us. By seasonable aid the Apostle 
means to convey that the aid which God may be willing 
to lend us today he may deny tomorrow. At once, then, 
to the throne of grace. 

But what is the throne of grace? Jesus Christ, my 
brethren, is the throne of grace. And He is the propitia- 
tion for our sins.2 Jesus it is who by the merit of his 
blood can obtain pardon for us, but we must apply 
immediately. The Redeemer, during his preaching in 
Judea, cured the sick, and dispensed other favors as he 
went along; whoever was on the spot to ask a favor of 
him, obtained it; but whoever was negligent, and al- 



lowed him to pass without a request, remained as he 
was. He went about doing good.3 It was this that caused 
St. Augustine to say: "I fear Jesus passing by,"4 by which 
he meant to express that when the Lord offers us his 
grace, we must immediately correspond, doing our 
utmost to obtain it, that otherwise he will pass on 
and leave us without it. Today, if you shall hear His 
voice, harden not your hearts.5 Today God calls you; 
give yourself to God today; if you wait for tomorrow, 
intending to give yourself to him then, perhaps he will 
have ceased to call, and you will remain deserted. 

Mary, the Queen and the mother of mercies, is also a 

1 "Adeamus ergo cum fiducia ad thronum gratiae, ut misericordiam 
consequamur, et gratiam inveniamus in auxilio opportune." Heb. 4.16. 
2 "Ipse est propitiatio pro peccatis nostris." 1 John 2.2. 
3 "Pertransiit benefaciendo." Acts 10.38. 
4 "Timeo Jesum transeuntem." Serm. 88. 
5 "Hodie si vocem ejus audieritis, nolite obdurare corda vestra." Ps. 94.8. 

[353] throne of grace, as St. Antoninus says. Hence, if 
you see that God is angry with you, St. Bonaventure 
exhorts you to have recourse to the hope of sinners.1 
"Go, have recourse to the hope of sinners: Mary is the 
hope of sinners, Mary who is called the mother of holy 
hope.2 But we must take notice that holy hope is the 
hope of that sinner who repents of his evil ways, and 
determines upon a change of life; but if any one pursues 
an evil course in the hope that Mary will help and save 
him, such a hope is false, such a hope is bad and rash. 
Let us then repent of our sins, resolve to amend, and 
then have recourse to Mary with a confidence that she 
will assist and save us. (Act of Contrition.*) 

1 "Si contra te Dominum videris indignatum, ad spem peccatorum 
confugias." Stim. div. am. p. 3, r. 12. 
2 "Mater . . . sanctae spei." Ecclus. (Sirach) 24.24. 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 



avoid the near occasions of sin. Amen.

                   FOURTH DISCOURSE 

           The Four Principal Gates of Hell 
                
   Broad is the way that leads to destruction, and many 
there are who go that way.1 Hell has then different gates, 
but these gates stand on our earth. Her gates are sunk 
into the ground.2 These are the vices by which men 
offend God, and draw down upon themselves chastise- 
ments and eternal death. Among the other vices, 
there are four which send most souls to hell, and on 
this earth bring upon men the scourges of God; and 
these four are, HATRED, BLASPHEMY, THEFT, 
and IMPURITY. Behold, the four gates by which the 
greater number of souls enter hell; and it is of these 
four that I mean to speak today, in order that you 
may amend and cure yourselves of these four vices, 
otherwise God will cure you of them, but by your 
own destruction. 

1. HATRED

The first gate of hell is hatred. As paradise is the 
kingdom of love, so hell is the kingdom of hatred. 
Father, says such a person, I am grateful to and love 
my friends, but I cannot endure him who does me an 
injury. Now, brother, you must know that the barbarians, 
the Turks and Indians say and do all this: Do not also 
the heathens this?3 says the Lord. To wish well

1 "Spatiosa via est quae ducit ad perditionem, et multi sunt qui 
intrant per eam. Mt 7.13. 
2 "Defixae sunt in terra portae ejus." Lam. 2. 9. 
3 "Nonne et ethnici hoc faciunt ? Mt 5.47.

[355] to him who serves you is a natural thing; it is done 
not only by the infidel, but even by the brutes and wild 
beasts. But I say to you.1 Hear what I say to you says 



Jesus Christ; hear my law, which is a law of love: Love 
your enemies.2 I wish that you, my disciples, should love 
even your enemies. Do good to them that hate you;3 you 
must do good to them that wish you ill, and pray for 
them that persecute and calumniate you;4 if you can do 
nothing else, you must pray for them who persecute 
you, and then you shall be the children of God your 
father: that you may be the children of your Father who 
is in heaven.5 St. Augustine then is right in saying that it 
is by love alone that a child of God is known from a child 
of the devil.6 Thus have the saints always done; they 
have loved their enemies. A certain woman had betrayed 
the honor of St. Catherine of Siena, and the saint 
attended this same woman in her sickness, and 
ministered to her as a servant. St. Acaius sold his 
garment to assist one who had taken away his charac- 
ter. St. Ambrose gave to an assassin, who had at- 
tempted his life, a daily allowance, in order that he 
might have enough to live on. Such may indeed be 
called the children of God. Is it a great matter, says 
St. Thomas of Villanova, that often when we have 
received an injury from any one we forgive it at the 
request of a friend who pleads for him? And shall 
we not do the same when God commands it? 

Oh, how well-grounded a hope of pardon has he 
who pardons the man who has offended him. He has 

1 "Ego autem dico vobis." 
2 "Diligite inimicos vestros." 
3 "Benefacite his qui oderunt vos. "
4 "Et orate pro persecutoribus et calumniantibus vos." 
5 "Ut sitis filii Patris vestri qui in coelis est." Mt 5.44, 45. 
6 "Dilectio sola discernit inter filios Dei et filios diaboli." In 1 Jn., tr. 5. 

[356] the promise of God himself, who says, Forgive, and 
you shall be forgiven.1 "By forgiving others," says St. John 
Chrysostom, "you earn pardon for yourself."2 But he, 
on the contrary, who will have vengeance, how can he 
hope for pardon for his sins? Such a person, in saying 
the "Our Father," condemns himself when he says: 



"forgive us our trespasses, as we forgive those who 
trespass against us." Then, when such a person 
wishes to take vengeance, he says to God: Lord, do not 
pardon me, because I will not pardon my enemies. You 
give judgment in your own cause, says St. John Chrys- 
ostom.4 But, be assured, that you shall be judged with-
out mercy if you show not mercy to your neighbor. 
For judgment without mercy to him that has not done 
mercy.5 But how, says St. Augustine, how can he who 
will not forgive his enemy, according to the command 
of God, have the face to ask pardon from God for his 
offences?" 

If then, my brethren, you wish to have revenge, bid adieu 
to paradise: Outside are the dogs.7 Dogs, on account of 
their natural fury, are taken to represent the revengeful. 
These dogs are shut out from paradise; they have a 
hell in this life; and they shall have hell in the next. 
"He who is at enmity with any one," says St. John 
Chrysostom, "never enjoys peace: he is in perpetual 
trouble." 

1 "Dimittite, et dimittemini." Luke 6.37. 
2 "Remittendo aliis, veniam tibi dedisti." 
3 "Dimitte nobis debita nostra, sicut et nos dimittimus debitoribus nostris." 
4 "Tu in tua causa fers sententiam." In 1 Jn., hom. 38. 
5 "Judicium autem sine misericordia illi qui non fecit misericordiam." James 2.13. 
6 "Nescio qua fronte indulgentiam peccatorum obtinere poterit, qui, 
Deo precipiente, inimicis suis veniam dare non acquiescit." Serm. 273.
7 "Foris canes." Rev. 22.15. 
8 "Qui inimicum habet, nunquam fruitur pace; perpetuo aestuat." 

[357] But, Father, such a one has taken away my good 
name, which I will renounce for no one.1 Such is, in 
fact, the proverb, ever in the mouths of those hell- 
hounds who seek for revenge. He has taken away my 
honor, I must take his life. And is the life of a man at 
your disposal? God alone is master of life. For it is 
You, O Lord, who have the power of life and death.2 
Do you wish to take vengeance on your enemy? God 
wishes to take vengeance on you. Vengeance belongs 



to God alone. Revenge is Mine, and I will repay them in 
due time.3 

But how else, you say, can my honor be repaired? 
Well, and in order to repair your honor, you must 
trample under foot the honor of God. Do you not 
know, says St. Paul, that when you transgress the law 
you dishonor God? You by transgression of the law dis- 
honor God.4 And what honor is this of yours that you 
wish to repair? It is the same as the honor of a Turk, 
of an idolater: a Christian's honor is to obey God, and 
observe his law. 

But other men will look down upon me; and so, for 
fear you should be looked down upon, you must con- 
demn yourself to hell. But if you forgive, the good 
will praise you; wherefore it is, that St. John Chrys- 
ostom says: If you wish to be revenged, do good to 
your enemy,5 because then others will condemn your 
enemy, and speak well of you. It is not true that he 
loses his honor, who, when he has been injured or in- 
sulted, says: I am a Christian, I neither can nor will be 
revenged. Such a person gains instead of losing honor, 

1 "Honorem meum nemini dabo." 
2 "Tu es enim, Domine, qui vitae et mortis habes potestatem." Wis. 16.13. 
3 "Mea est ultio, et ego retribuam in tempore." Deut. 33.35. 
4 "Per praevaricationem legis Deum inhonoras." Rom. 2.23, 
5 "Beneficiis eum affice, et ultus es." 

[358] and, besides, saves his soul. On the contrary, he who 
takes revenge will be punished by God, not only in the 
other life, but in this also. He is obliged to flee from 
the justice of men, after having taken that vengeance 
which will render his life henceforward miserable. What 
an unhappiness to live as a fugitive; to be always in 
dread of justice; always in dread of the kindred of his 
victim; tormented with remorse of conscience, and con- 
demned to hell! 



And let us further know, my brethren, that revenge 
and the desire of revenge are equally enormous, are the 
same sin. Should we at any time receive an offence, 
what are we to do? When our passion begins to rise, 
we must have recourse to God, and to the most holy 
Mary, who will help us, and obtain strength for us to 
forgive. We should then endeavor to say: Lord, for 
the love of You I forgive the injury that has been done 
me, and do You in Your mercy forgive me all the in- 
juries I have done You. 

2. BLASPHEMY 

Let us pass on to the second gate of hell, which is 
blasphemy. Some, when things go wrong with them, 
do not attack man, but endeavor to wreak their ven- 
geance upon God himself by blasphemy. Know, my 
brethren, what manner of sin blasphemy is. A certain 
author says: "Every sin, compared with blasphemy, is 
light;"1 and first of all, St. John Chrysostom says, there 
is nothing worse than blasphemy.2 Other sins, says St. 
Bernard, are committed through frailty, but this only 

1 "Omne peccatum, comparatum blasphemiae, levius est." In Is., ch. 18. 
2 "Blasphemia pejus nihil." In 1 Cor., hom. 13. 

[359] through malice.1 With reason, then, does St. Bern-
ardine of Siena call blasphemy a diabolical sin, because 
the blasphemer, like a demon, attacks God himself. He 
is worse than those who crucified Jesus Christ, because 
they did not know him to be God; but he who blas- 
phemes knows him to be God, and insults him face to 
face. He is worse than the dogs, because dogs do not 
bite their masters, who feed them, but the blasphemer 
outrages God, who is at that very moment bestowing 
favors on him. What punishment, says St. Augustine, 
will suffice to chastise so horrid a crime?2 We should 
not wonder, says Pope Julius III, that the scourges of 
God do not cease while such a crime exists among us.3 



Lorino cites the following fact: We read in the pref- 
ace to the Pragmatic Sanction in France, that King 
Robert, when praying for the peace of the kingdom, 
was answered by the crucifix that the kingdom never 
would have had peace if he had not eradicated blas- 
phemy. The Lord threatens to destroy the nation in 
which this accursed vice reigns. They have blasphemed 
the Holy One of Israel; . . your land is desolate, . . . it 
shall be desolate. 3 

Oh, if there were always found some one to do what 
St. John Chrysostom advises: "Strike his mouth, and 
sanctify thereby your hand." (The mouth of the accursed 
blasphemer should be struck, and he should then be 

1 "Alia peccata videntur procedere partim ex fragilitate, partim ex ignorantia; 
sed peccatum blasphemiae procedit ex propria malitia." Seraph. quadr. s. 33, p. 2. 
2 "Quae supplicia sufficiunt, cum Deo fit ista tam nefaria injuria?" 
3 "Minime mirandum, si flagella non amoveantur." Bull 23 
4  Levit. 24.14. 
5 "Blasphemaverunt Sanctum Israel; . , . terra vestra . . . desolabitur." Is. 1.4. 
6 Contere os ejus, percussione manum tuam sanctifica." Ad pop. Ant. hom. 1. 

[360] stoned, as the old law commanded: And he that 
blasphemes the name of the Lord, dying let him die: all 
the multitude shall stone him.1 But it would be better if 
that were done which St. Louis, King of France, put in 
force: he commanded by edict that every blasphemer 
should be branded on the mouth with an iron. A cer- 
tain nobleman having blasphemed, many persons be- 
sought the king not to inflict that punishment upon 
him; but St. Louis insisted upon its infliction in every 
instance; and some taxing him with excessive cruelty 
on that account, he replied that he would suffer his own 
mouth to be burned sooner than allow such an outrage 
to be put upon God in his kingdom. 

Tell me, blasphemer, of what country are you? Allow 
me to tell you, you belong to hell. St. Peter was known 
in the house of Caiphas for a Galilean by his speech. 
Surely you also are one of them, it was said to him, 



for even your speech betrays you.2 What is the lang-
uage of the damned? blasphemy. And they blasphemed 
the God of heaven because of their pains and wounds.3 
What do you gain, my brethren, by these your blasphe- 
mies? you gain no honor by them. Blasphemers are 
abhorred even by their blasphemous companions. Do 
you gain any temporal advantage? Do you not see that 
this accursed vice keeps us forever in poverty? Sin 
makes nations miserable.4 Do you derive pleasure from 
it? What pleasure do you derive from blaspheming 
God? The pleasure of the damned; and that moment 
of madness past, what pain and bitterness does it not 
leave in your heart? Resolve to rid yourself of this 

1 "Qui blasphemaverit nomen Domini, morte moriatur: lapidibus opprimet 
eum omnis multitude." Levit. 24.16. 
2 "Vere et tu ex illis es; nam et loquela tua manifestum te facit." Matt. 26.73. 
3 "Et blasphemaverunt Deum coeli, prae doloribus et vulneribus suis." Rev. 16.2. 
4 "Miseros facit populos peccatum." Prov. 14.34. 

[361] vice in any event. Take care, if you do not abandon 
it now, that you will not carry it with you to death, as has 
happened to so many who have died with blasphemy in 
their mouths. But, Father, what can I do when the 
madness comes upon me? Good God! and are there 
no other means of working it off than by blasphemy? 
Say, cursed be my sins. Mother of God, assist me, give 
me patience; your passion, your anger, will pass off 
quickly, and you will find yourself in the grace of God 
after the trial. If you do not act thus, you will find 
yourself more afflicted and more lost than before. 

2. THEFT 

Let us now pass on to the consideration of the third 
great gate of hell by which so large a portion of the 
damned enter; I mean theft. Some, so to speak, adore 
money as their God, and look upon it as the object of 
all their desires. The idols of the Gentiles are silver and 
gold.1 But the sentence of condemnation has already 



been pronounced against such: Neither thieves...nor 
extortioners shall possess the kingdom of God.2 It is 
true that theft is not the most enormous of sins, but St. 
Antoninus says that it very much endangers salvation. 
The reason is because for the remission of other sins 
true repentance only is required; but repentance is not 
enough for the remission of theft: there must be resti- 
tution, and this is made with difficulty. A certain her- 
mit had once the following vision: he saw Lucifer 
seated on a throne, and inquiring of one of his demons 
why he had been so long about returning. The latter 
replied that he had been detained by his endeavors to 
tempt a thief not to restore what he had stolen. Let 

1 "Simulacra gentium, argentum et aurum." Ps. 103.12. 
2 "Neque fures . . . neque rapaces regnum Dei possidebunt." 1 Cor. 6.10. 

[362] this fool be severely punished, said Lucifer. To 
what purpose have you spent this time? do you not know 
that he who has taken the property of another never 
restores it? And, in truth, so it is: the property of 
another becomes to him who takes it like his own blood; 
and the pain of suffering one's blood to be drawn for 
another is very difficult to endure. We learn it every 
day from experience: innumerable thefts take place; 
how much restitution do you see? 

My brethren, see that you take not the property of 
your neighbor, and if during the past you have ever 
failed in this respect, make restitution as soon as pos- 
sible. If you cannot at once make full restitution, do it 
by degrees. Know that the property of another in your 
possession will not only be the means of bringing you to 
hell, but will make you miserable even in this life. You 
have despoiled others, says the prophet, and others shall 
despoil you. Because you hast spoiled many nations, all 
that shall be left of the people shall spoil you.1 The prop-
erty of another brings with it a curse which will fall upon the 
entire house of the thief. This is the curse that goes forth 
over the face of the earth, . . . and it shall come to the house 



of the thief; 2 that is to say (as St. Gregory Nazianzen 
explains it), that the thief shall lose not only the stolen 
property, but his own.3 The goods of another are as 
fire and smoke to consume everything that comes in 
their way. 

Remember well, mothers and wives, when children or 
husbands bring home the property of their neighbor, 
remember well to chide and reprove them; not to 
applaud their action, or even consent to it by silence. 

1 "Quia tu spoliasti gentes multas, spoliabunt te omnes." Habak. 2.8. 
2 "Haec est maledictio quae egreditur super faciem omnis terrae; . . . 
et veniet ad domum furis." Zech. 5.3. 
3 "Qui opes inique possidet, etiam opes suas amittet." 

[363] Tobias hearing a lamb bleat in his house, Take heed, 
said he, lest perhaps it be stolen; restore ye it to its owners.1 
St. Augustine says that Tobias, because he loved God, 
did not wish to hear the sound of theft in his house.2 
Some persons take the property of their neighbor, and 
then they will try to quiet their consciences by alms-deeds. 
Christ, says St. John Chrysostom, will not be fed with 
the plunder of others.3 The sins of this kind, com- 
mitted by the great, are acts of injustice, the injuries 
that they inflict upon others, the taking from the poor 
of what is their due. These are descriptions of theft 
which require perfect restitution, and a restitution most 
difficult of all to make, and most likely to be the cause 
of one's damnation. 

4. IMPURITY 

We have now, lastly, to speak of the fourth gate of 
hell, which is impurity, and it is by this gate that the 
greater number of the damned enter. Some will say 
that it is a trifling sin. Is it a trifling sin? It is a mortal 
sin. St. Antoninus writes, that such is the nauseous- 
ness of this sin, that the devils themselves cannot en- 
dure it. Moreover, the Doctors of the Church say that 



certain demons, who have been superior to the rest, 
remembering their ancient dignity, disdain tempting to 
so loathsome a sin. Consider then how disgusting he 
must be to God, who, like a dog, is ever returning to his 
vomit, or wallowing like a pig in the stinking mire of 
this accursed vice. The dog is returned to his vomit; and 
the sow that was washed, to her rolling in the mire.4

The impure say, moreover, God has compassion on 

1 "Videte ne forte furtivus sit; reddite eum." Tob. 2.21. 
2 "Nolebat sonum furti audire in domo." Serm. 88. 
3 "Non vult Christus rapina nutriri." 
4 "Canis reversus ad suum vomitum, et sus lota in volutabro luti." 2 Peter 2.22. 

[364] us who are subject to this vice, because he knows 
that we are flesh. What do you say? God has compassion 
on this vice? But you must know that the most horrible 
chastisements with which God has ever visited the 
earth have been drawn down by this vice. St. Jerome 
says that this is the only sin of which we read that it 
caused God to repent of having made man. He repented 
that had made man;. . . for all flesh had corrupted its
way.1 Wherefore it is, St. Jerome says,2 that there is no 
sin which God punishes so rigorously, even upon earth, 
as this. He once sent fire from heaven upon five cities, 
and consumed all their inhabitants for this sin. Prin- 
cipally on account of this sin did God destroy mankind, 
with the exception of eight persons, by the deluge. It 
is a sin which God punishes, not only in the other life, 
but in this also. In confirmation of this, you have only 
to enter the hospitals, and see there the many poor 
young men, who were once strong and robust, but are 
now weak, squalid, full of pains, tormented with [various 
kinds of disease], all through this accursed vice. Because 
you hast forgotten Me and cast Me off behind My back, 
bear you also your wickedness and your fornications.3 
Because, says God, you have forgotten me and turned 
your back upon me, for a miserable pleasure of the 
flesh, I am resolved that even in this life you shall pay 



the price of your wickedness. 

You say, God has compassion upon men subject 
this sin. But it is this sin that sends most men to hell 
St Remigius says, that the greater number of the 
damned are in hell through this vice. Father Segneri 

1 "Poenituit eum quod hominem fecisset. . . Omnis quippe caro 
corruperat viam suam." Gen. 6.6-12. 
2 "Pro nullo alio reatu, tam manifestam justitiam exercuit; 
quam pro isto." Epist. Euseb. ad Dam. 
3 "Quia oblita es mei, et projecisti me post corpus tuum, tu quoque 
porta scelus tuum et fornicationes tuas." Ezek. 23.35. 

[365] writes, that as this vice fills the world with sinners, 
so it fills hell with damned souls; and before him St. 
Bernardine of Siena wrote: "This sin draws the whole 
world, as it were, into sin." And before him St. Bernard 
and St. Isidore said, that "the human race is brought 
under the power of the devil more by lust than by all 
the other vices."2 The reason is because this vice pro- 
ceeds from the natural inclination of the flesh. Hence 
the angelic Doctor says that the devil does not take 
such complacency in securing the commission of any 
other sin as of this, because the person who is plunged 
in this infernal mire remains fast therein, and almost 
wholly unable to free himself again. "No one is so 
obstinate in sin as the impure,"3 says St. Thomas of 
Villanova. Moreover, this vice deprives one of all light, 
for the impure man becomes so blind as almost wholly 
to forget God, says St. Laurence Justinian;4 which is in 
accordance with what is said by the prophet Hosea: 
They will not set their thoughts to return to their God; for 
the spirit of fornication is in the midst of them, and they 
have not known God.5 The impure man knows not God; 
he obeys neither God nor reason, as St. Jerome says; he 
obeys only the sensual appetite which causes him to act 
the beast." 

This sin, because it flatters, makes us fall at once into 



1 "Hoc peccatum quasi totum mundum trahit ad supplicium." 
Serm. Extraord. 12, p. 2. 
2 "Magis per luxuriam humanum genus subditur diabolo, quam per 
caetera vitia." Sent. Bk. 2, ch. 39. 
3 "Nullus in peccato tenacior, quam libidinosus. "De S. Ildeph. ch. 2. 
4 "Voluptates (impudicae) oblivionem Dei inducunt." Lign. vit. de Contin. ch. 4. 
5 "Non dabunt cogitationes suas ut revertantur ad Deum suum, quia spiritus 
fornicationum in medio eorum, et Dominum non cognoverunt." Hosea 5.4. 
6 "Nec paret rationi, qui impetu ducitur." 

[366] the habit of it, a habit which some carry with them 
even to death. You see husbands, and decrepit old men, 
indulge in the same thoughts and committing the same 
sins that they committed in their youth. And because 
sins of this kind are so easily committed, they become 
multiplied without number. Ask of the sinner how 
many impure thoughts he has consented to: he will tell 
you he cannot remember. But, brother, if you cannot 
tell the number, God can; and you know that a single 
immodest thought is enough to send you to hell.* How 
many immodest words have you spoken, in which you 
took delight yourself, and by which you scandalized 
your neighbor? From thoughts and words you proceed 
to acts, and to those innumerable impurities which those 
wretches roll and wallow in like swine, without ever 
being satisfied, for this vice is never satisfied. 

But, Father, you will say, how can I hold out against 
the innumerable temptations which assail me? I am 
weak, I am flesh. And since you are weak, why not 
recommend yourself to God, and to most holy Mary, 
who is the mother of purity? Since you are flesh, why 
do you throw yourself in the way of sin? Why do you 
not mortify your eyes? Why do you gaze upon those 
objects whence temptations flow? St. Aloysius never 
raised his eyes to look even upon his mother. 

It is to be remarked, moreover, that this sin brings 
with it innumerable others: enmities, thefts, and, more 
especially, sacrilegious confessions and Communions, 
by reason of the shame which will not allow these im- 



purities to be disclosed in confession. And let us re- 
mark here in passing, that it is sacrilege above all things 
that brings upon us sickness and death; for, says the 
Apostle, He that eats and drinks unworthily, eats and 
drinks judgment to himself, not discerning the body of the 
Lord; and then he adds: therefore are many infirm and 

* With full consent of the will, that is. -Ed.

[367] weak among you.1 And St. John Chrysostom, in 
explanation of that passage, says that St. Paul speaks of 
persons who were chastised with bodily infirmities, be-
cause they received the sacrament with a guilty conscience.2 

My brethren, should you ever have been sunk in this 
vice, I do not bid you be disheartened, but arise at once 
from this foul and infernal pit; beg of God immediately 
to give you light, and to stretch out his hand to you. 
The first thing that you have to do is to break with the 
occasion of sin: without that, preaching and tears and 
resolutions and confessions, all are lost. Remove the 
occasions, and then constantly recommend yourself to 
God, and to Mary the mother of purity. No matter 
how grievously you may be tempted, do not be dis- 
couraged by the temptation; at once call to your aid 
Jesus and Mary, pronouncing their sacred names. 
These blessed names have the virtue of making the devil 
fly, and stifling that hellish flame within you. If the 
devil persists in tempting you, persevere in calling upon 
Jesus and Mary, and certainly you shall not fall. In 
order to rid yourself of your evil habits, undertake some 
special devotion to our Lady; begin to fast in her honor 
upon Saturdays; contrive to visit her image every day, 
and beg of her to obtain for you deliverance from that 
vice. Every morning immediately after rising, never 
omit saying three "Hail Marys" in honor of her purity 
and do the same when going to bed; and above all 
things, as I have said, when the temptation is most 
troublesome, call quickly upon Jesus and Mary. Be- 
ware, brother, if you do not be converted now, you may 



never be converted. (Act of Contrition and Memorare.*) 

1 "Qui enim manducat et bibit indigne, judicium sibi manducat et 
bibit, non dijudicans corpus Domini." 1 Cor. 11.29. 
2 "Quandoquidem peccabant, quod participes fierent Mysteriorum, 
non expurgata conscientia." In Isaiam ch. 3. 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.

The Memorare (attributed to St. Bernard)
Remember, O most gracious Virgin Mary, that never was it known 
that anyone who fled to your protection, implored your help, 
or sought your intercession, was left unaided. 
Inspired by this confidence I fly unto you, O Virgin of virgins, my Mother. 
To you do I come, before you I stand, sinful and sorrowful. 
O Mother of the Word Incarnate, despise not my petitions, 
but in your mercy hear and answer me. Amen.

[368]                FIFTH DISCOURSE 

External Devotions are Useless if we do not Cleanse our 
                             Souls from Sin

   "Et nunc nolite illudere ut forte constringantur vincula tua."  
  "And now do not mock, lest your bonds be tied strait." Isa. 27.22. 

 GOD commands Jonah to go and preach to Nineva. 
Jonah, instead of obeying God, flies by sea towards 
Tarsis. But, behold! a great tempest threatens to 
sink the ship; and Jonah knowing that the tempest was 
raised in punishment for his disobedience, said to the 
crew of the vessel: Take me up and cast me into the sea, 
and the sea shall be calm for you; for I know that for my 
sake this great tempest is upon you.1 And they actually did 
cast him into the sea, and the tempest ceased on account 
of it. And the sea ceased from raging.2 Then if Jonah 
had not been thrown into the sea the tempest would 
not have ceased. Consider well, my brethren, what we 
are to learn from this. It is that if we do not cast sin 



out of our souls, the tempest, that is, the scourge of 
God, will not cease. The tempest is excited by our 
sins; the tempest which is hurrying us to destruction. 
Our iniquities, like the wind, have taken us away.3 Be-
hold, we have penitential exercises, novenas, and exposition 
of the Blessed Sacrament; but to what purpose are 
those if we be not converted, if we do not rid our souls 
of sin? The subject of our discourse is: EXTERNAL 

1 "Tollite me, et mittite in mare, et cessabit mare a vobis; scio enim 
ego quoniam propter me tempestas haec grandis venit." Jonah 1.12. 
2 "Et stetit mare a fervore suo." Jonah 1.15. 
3 "Iniquitates nostrae quasi ventus abstulerunt nos." Is. 64.6. 

DEVOTIONS ARE USELESS, IF WE DO NOT ABANDON 
OUR SINS; because otherwise we cannot please God. 

[369] It is said that the pain is not removed before the 
thorn has been plucked out. St. Jerome writes that 
God is never angered, since anger is passion, and pas- 
sion is incompatible with God. He is always tranquil; 
and even in the act of punishing, his tranquility is not 
in the least disturbed. But You being master of power, 
judge with tranquillity.1 But the malice of mortal sin is 
so great, that if God were capable of wrath and afflic- 
tion, it would enrage and afflict him. It is this that 
sinners do as far as in them lies, according to that of 
Isaiah: But they provoked to wrath, and afflicted the spirit 
of His holy one.2 Moses writes that when God was about 
to send the deluge, he declared himself to be so much 
afflicted by the sins of men as to be obliged to exter- 
minate them from the earth. And being touched inwardly 
with sorrow of heart, He said, I will destroy man whom I 
hare created, from the face of the earth. 3 

St. John Chrysostom says that sin is the only cause 
of all our sufferings and chastisements.4 Commenting 
upon these words in Genesis which the Lord spoke after 
the deluge, I will place My bow in the clouds,5 St. Ambrose 
remarks that God does not say I will place my arrow, 



but my bow, in the clouds;6 giving us thereby to under-
stand that it is always the sinner who fixes the arrow in 
the bow of God by provoking him to chastisement. 

If we wish to be pleasing to the Lord, we must 

1 "Tu autem, Dominator virtutis, cum tranquillitate judicas." Wis. 12.18. 
2 "Ipsi autem ad iracundiam provocaverunt et afflixerunt spiritum 
Sancti ejus." Is. 63.10. 
3 "Tactus dolore cordis intrinsecus, Delebo, inquit, hominem quem 
creavi." Gen. 6.6. 
4 "Ubi est fons peccati, illic est plaga supplicii." In Ps. 3. 
5 "Arcum meum ponam in nubibus." Gen. 9.13. 
6 De Noe, ch. 27. 

[370] remove the cause of his anger, which is sin. The 
man sick of the palsy besought Jesus Christ to restore 
the health of his body; but, before granting his request, 
our Lord first restored his soul's health by giving him 
sorrow for his sins, and then saying to him: Be of good 
heart, son; your sins are forgiven you.1 St. Thomas says 
that the Redeemer first removed the cause of his infir- 
mity, namely, his sins, and then freed him from the 
infirmity itself. "He asked for the health of the body, 
and the Lord gave him the health of the soul; because, 
like a good physician, he wished to take away the root 
of the evil."2 Sin is the root of every evil, as we find in 
St. Bernardine of Siena.3 Hence the Lord after having 
healed him, warned him against sin in these words: Go 
your way, and sin no more, lest something worse befall 
you.4 Ecclesiasticus said the same before our Lord: My son, 
in your sickness . . . cleanse your heart from sin, . . . and then 
give place to the physician."5 You must first apply to the 
physician of the soul in order that he may free you from 
your sins, and then to the physician of the body that he 
may cure you of your disease. 

In a word, the cause of all our chastisements is sin; 
and still more than sin, our obstinacy in it, as St. Basil 
says.6 We have offended God, and are, notwithstand- 
ing, unwilling to do penance. When God calls by the 



voice of his punishment, he desires that he should be 

1 "Confide, fili, remittuntur tibi peccata tua." Matt. 9.2. 
2 "Iste petebat sanitatem corporis, et Dominus dat sanitatem animae. 
Fecit sicut bonus medicus, qui curat causam." In Matt. 9. 
3 "Causa infirmitatum saepius sunt peccata." Quadrag, de Christ. Rel. 
s. 13. a. 3. ch. 3. 
4 "Ecce sanus factus es; jam noli peccare, ne deterius tibi aliquid contingat." 
John 5.14. 
5 "Fili, in tua infirmitate, . . . ab omni delicto munda cor tuum, . . . et da locum 
medico." Ecclus. (Sirach) 38.9. 
6 "Nostri causa haec inveniuntur, qui retinemus cor impoenitens." Enarr. in Is. 9. 

[371] heard; if he be not, he shall be compelled by ourselves 
to curse us: But if you will not hear the voice of the Lord 
your God . . . all these curses shall come upon you; . . . 
cursed shall you be in the city, cursed in the field.1 . . . 
When we offend God, we provoke all creatures to pun- 
ish us. St. Anselm says that in the same manner as a 
servant, when he offends his master, draws down upon 
him the wrath, not only of his master, but of the whole 
family; so we, when we offend God, excite against us 
the anger of all creatures.2 And St. Gregory says that 
we have more especially irritated against us those crea- 
tures which we have made use of against our Creator.3 
God's mercy holds in those creatures that they may not 
afflict us, but when he sees that we make no account of 
his threats, and continue to live on in our former way, 
he will then make use of those creatures to take ven- 
geance on us for the injuries we have done him: He will 
arm the creature for the revenge of His enemies. And the 
whole world shall fight with Him against the unwise.4 There 
is no creature," says St. John Chrysostom, "which will 
not feel anger when it sees its Lord in anger."5 

If then, my brethren, we do not appease God by our 
conversion, we never shall be free from chastisement. 
What folly, says St. Gregory, could be more extreme 
than to imagine that God should cease to chastise before 

1 "Si audire nolueris vocem Domini, . . . venient super te omnes 



maledictiones istae, et apprehendent te: maledictus eris in civitate, 
maledictus in agro. . . ." Deut. 28.15. 
2 "Non solum iram Dei promeruimus, sed totam creaturam adver- 
sum nos excitavimus." De Similit. ch. 102. 
3 "Cuncta quae ad usum pravitatis infleximus, ad usum nobis ver- 
tuntur ultionis." In Evang. hom. 35. 
4 "Armabit creaturam ad ultionem, . . et pugnabit cum illo orbis 
terrarum contra insensatos." Wis. 5.18. 
5 "Non est ulla creatura quae mota non fuerit, cum ipsum Dominum 
senserit moveri." Homil. in Absol. 

[372] we should have ceased to offend?1 Many now come 
to the church, and hear the sermon, but go away without 
confession, or change of life. If we do not remove the 
cause of the scourge, how can we expect to be delivered 
from the scourge itself.2 Such is the reflection of St. 
Jerome. We continue to irritate God, and then wonder 
that God should continue to chastise us. "Impure as 
we are," says Salvian, "we wonder why we should be so 
miserable."3 Do we think that God is appeased by the 
mere circumstance of our appearing at church without 
repenting of our sins, without restoring the property or 
character of our neighbor, without avoiding those occa-
sions of sin which keep us at a distance from God? Ah, 
let us not mock the Lord! And now do not mock, lest your 
bonds be tied strait.4 Do not mock God, says the prophet, 
lest those bonds which are securing you for hell be tied 
strait. Cornelius a Lapide, in commenting on the above 
passage of Isaiah, says that when the fox is caught in the 
snare, its efforts to disengage itself only serve to entan- 
gle it the more. "So also will it happen to sinners who, 
while mocking at God's threats and punishments, be- 
come more and more involved in them." My brethren, 
let us end it; let us no more irritate God, the chastise-
ment is near at hand: For I have heard of the Lord the 
God of Hosts, continues the prophet, a consumption, and 
a cutting short upon all the earth.6 I am not the prophet 

1 "Est primum genus dementiae, nolle a malis suis quiescere, et 
Deum a sua velle ultione cessare." Lib. 8, ep. 41. 
2 "Nec amputamus causa morbi, ut morbus auferatur." Ad Heliod. de Morte Nep. 
3 "Miramur si miseri, qui tam impuri sumus? De Gub. Dei, 1.7. 



4 "Et nunc nolite illudere, ne forte constringantur vincula vestra." Is. 28.22. 
5 "Impii illusores, irridendo Dei minas et poenas, magis iisdem se adstringunt." 
6 "Consummationem enim et abbreviationem audivi a Domino Deo 
exercituum super universam terram." 

[373] Isaiah, but I can say that I see the scourge which 
is hanging over us if we do not be converted. 

Hear how the Lord says to you: Who requires these 
things at your hands?1 Who required your perpetual 
exercises and your visits of devotion to the church? I 
will have nothing from you unless you abandon sin: 
Offer sacrifice no more in vain.2 Of what use are your 
devotions if you do not amend your lives. My soul 
hates . . . your solemnities.3 Know, says the Lord, that 
your homage and external devotions are hateful to my 
soul while you think by these to avert your chastise- 
ment without removing your offences: With burnt offer- 
ings You will not be delighted; a sacrifice to God is a 
contrite spirit.4 No devotions, or alms, or penitential 
works are accepted by God from a soul in the state of 
sin, and without repentance. God accepts the acts of 
him alone who is contrite for his sin, and resolved upon 
a change of life. 

Oh, surely God is not to be mocked!5 I never com- 
manded you, he says, to perform those devotions and 
acts of penance: For I spoke not to your fathers . . . 
concerning the matter of burnt offering and sacrifices, but 
this thing I commanded them, saying: Hearken to My voice, 
and I will be your God.6 What I wish of you, says God, is 
that you hear my voice and change your life, and make 
a good confession, with real sorrow, for you must know 
yourselves, that your other confessions, followed by so 
many relapses, have been worth nothing. I wish that 

1 "Quis quaesivit haec de manibus vestris?" Is. 1.12. 
2 "Ne offeratis ultra sacrificium frustra." 
3 "Solemnitates vestras odivit anima mea." 
4 "Holocaustis non delectaberis. Sacrificium Deo, spiritus contribulatus." Ps. 1.18. 
5 "Deus non irridetur." Gal. 6.7. 



6 "Non sum locutus . . . de verbo . . . victimarum. Sed hoc verbum 
praecepi : . . . Audite vocem meam, et ero vobis Deus." Jer. 7.22. 

[374] you should do violence to yourselves in breaking 
with that connection, with that company. I wish that you 
should endeavor to restore that property, to make good 
to your neighbor such a loss. Hearken to My voice, obey 
My command, and I will be your God. I will then be to 
you the God of mercy, such as you would have me to 
be. Cardinal Hugo, in his comment upon these words 
of our Lord, in the Gospel according to St. Matthew: He 
that has ears to hear, let him hear.1 says: "Some have 
ears, but ears which do not serve them for hearing."2 How 
many attend sermons and receive admonitions from the 
confessor, in which they are told all that they must do 
in order to please God; but they leave the church only 
to live worse than before. How can God be appeased 
by such? or how can such be delivered from the divine 
chastisement? Offer up the sacrifice of justice, and trust 
in the Lord3 says David. Honor God not in appearance, 
but by works. It is that which is meant by "the sacri-
fice of justice;" honor him by bewailing your sins, by 
the frequentation of the sacraments, by a change of life 
and then hope in the Lord; but to hope while you con- 
tinue the state of sin, is not hope - it is rashness, it is a 
deceit of the enemy, and renders you more odious in 
the sight of God, and more deserving of punishment. 

My brethren, you see that the Lord is in wrath, that 
he already has his hand lifted to strike with the scourge 
which threatens us; how do you think to escape? Who 
has showed you to flee from the wrath to come?4 Bring 
forth, therefore, fruit worthy of penance, says St. John the 
Baptist, preaching to the Jews of his day. You must 
do penance, but penance deserving of his pardon; that 

1 "Qui habet aures audiendi, audiat." Matt. 11.15. 
2 "Alii habent aures, sed non habent aures audiendi." 
3 "Sacrificate sacrificium justitiae, et sperate in Domino." Ps. 4.6. 
4 "Quis demonstravit vobis fugere a ventura ira?" Matt. 3.7. 
5 "Facite ergo fructum dignum poenitentiae." 



[375] is, it must be true and resolute. Your anger must be 
changed into meekness, by the forgiveness of those who 
offend you; your intemperance must become abstinence, 
by observing the fasts commanded, at least, by the Church; 
and by abstaining from the immoderate use of intoxicat- 
ing drinks, which change man into a beast: therefore you 
must avoid the public house; impurity must give way 
in you to chastity, by not returning to that filthy vomit, 
by resisting evil thoughts, by not using bad words, by 
fleeing from bad companions and dangerous conversa- 
tion. You must bring forth fruit worthy of penance, and 
the bringing forth of such fruit implies also that we 
attend to the service of God, and endeavor to serve him 
more than we offended him; For, as you have yielded 
your members to serve uncleanness and iniquity, . . . so now 
yield your members to love justice.1 Thus have done a St. 
Mary Magdalen, a St. Augustine, a St. Mary of Egypt, a 
St. Margaret of Cortona, who by their works of penance 
and sanctification rendered themselves more dear to 
God than others who had been less sinful, but more 
tepid. St. Gregory says: "For the most part, a fervent 
life after sin is the more pleasing to God than a life 
which, though innocent, is tepid."2 And thus does the 
saint explain the following passage of the Gospel: 
There shall be joy in heaven upon one sinner that does pen- 
ance, more than upon ninety-nine just who need not penance.3 
This is understood of the sinner who, after having arisen 
from sin, sets about serving God with more fervor than 
others who have long been just. 

This is to bring forth fruit worthy of penance, not 

1 "Sicut enim exhibuistis membra vestra servire immunditiae . . . 
ita nunc exhibete . . . servire justitiae." Rom. 6.19. 
2 "Fit plerumque Deo gratior amore ardens vita post culpam, quam 
securitate torpens innocentia." Past. p. 3, adm. 29. 
3 "Gaudium erit in coelo super uno peccatore poenitentiam agente, 
quam super nonaginta novem justis." Luke 15.7. 

[376] content one's self with hearing sermons and visiting 



the church, without abandoning sin, or avoiding the occa- 
sion of it. To act thus is rather a mockery of God, and 
calculated to excite him to greater wrath. And think 
not, pursues St. John the Baptist, think not to say within 
yourselves, We have Abraham for our father.1 It will not 
do to say, we have the Mother of God to assist us, we 
have our patron saint to procure us deliverance; be- 
cause if we do not abandon our sins the saints cannot 
help us. The saints are the friends of God; hence they 
not only have no inclination, but they would even feel 
ashamed, to assist the obstinate. Let us tremble, be 
cause the Lord has already published the sentence: Every 
tree that does not bring forth good fruit, shall be cut 
down and cast into the fire.2 Brother, how many years 
have you been in the world? Tell me what fruit of 
good works have you done till now, what honor have 
you rendered to God by your life? Sin, outrage, con- 
tempt, such are the fruit you have borne, the honor you 
have rendered to God. God now in his mercy gives you 
time for penance, in order that you may weep for the in- 
juries you have done him, and love him the remainder 
of your days. What do you intend to do? What have 
you resolved upon? Resolve at once to give yourself 
to God. What do you expect? unless that if you do 
not at once turn to God, you shall be cut down and 
cast into the fire of hell. 

But let us now bring our instruction to a conclusion; 
the Lord has sent me to preach here today, and has in- 
spired you to come and listen to me, because he wishes 
to spare you the punishment which threatens you, if 
you do really turn to him: Leave not out one word, if so 

1 "Et ne velitis dicere intra vos : Patrem habemus Abraham." Matt. 3.9. 
2 "Omnis arbor quae non facit fructum bonum, excidetur, et in ignem 
mittetur." Matt. 7.19. 

[377] be they will hearken and be converted, every one 
from his evil way, that I may repent of the evil which I 
think to do unto them.1 The Lord has desired me to tell 



you on his part that he is willing to relent, and withdraw the 
scourge which he meant to inflict upon you: That I may 
repent of the evil which I think to do unto them; but on 
this condition, if it be that they will listen and be converted 
each one from his evil way, if they truly reform, other- 
wise he will put his threat in execution. Tremble then 
if you be not yet resolved to change your life. 

But, on the other hand, be joyful if you mean to turn 
sincerely to God. Let the heart of them rejoice that 
seek the Lord,2 because God is all tenderness and love 
to those that seek him. The Lord is good . . . to the 
soul that seeks Him.3 Neither does the Lord know how 
to reject a heart humble and contrite for its offences. A 
contrite and humble heart, O God, You will not despise.4 
Let us be joyful, then, if we have the good intention of 
changing our lives, and if, on seeing ourselves guilty of 
so many sins before the Lord, we stand very much in 
fear of the divine judgments, let us have recourse to 
the Mother of mercies, the most holy Mary, who defends 
and secures from the divine vengeance all those who 
take refuge under her mantle. "I am the citadel of all 
those who fly to me;"5 thus is she made to speak by St. 
John Damascene. (Act of contrition.*) 

1 "Noli, subtrahere verbum, si forte audiant, et convertantur . . . 
et poeniteat me mali quod cogito facere eis." Jer. 26.2. 
2 "Laetetur cor quaerentium Dominum." Ps. 104.3. 
3 "Bonus est Dominus . . . animae quaerenti illum." Lam. 3.25. 
4 "Cor contritum et humiliatum, Deus, non despicies." Ps. 50.19. 
5 "Ego civitas refugii omnium ad me confugientium." 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.

[378]           SIXTH DISCOURSE 

   God Chastises us in this Life for our Good, 
                 not for our Destruction 



        "Non enim delectaris in perditionibus nostris." 
   "For them are not delighted in our being lost." Job 3.22. 

LET us feel persuaded, my brethren, that there is no 
one who loves us more than God. St. Teresa says 
that God loves us more than we love ourselves. He has 
loved us from eternity. Yes, I have loved you with an 
everlasting love.1 It is the love he has borne us which 
has drawn us from nothing, and given us being. There- 
fore have I drawn You, taking pity on You.2 Hence, 
when God chastises us upon the earth, it is not because 
he wishes to injure us, but because he wishes us well, 
and loves us. But of this every one is sure that wor- 
ships You, that his life, if it be under trial, shall be 
crowned : and if it be under tribulation, shall be deli-
vered.3 So spoke Sara the wife of Tobias: Lord, he who 
serves you is sure that after the trial shall have passed he 
shall be crowned, and that after tribulation he shall be 
spared the punishment which he deserved: For You are 
not delighted in our being lost: because after a storm 
You make the calm, and after tears and weeping You 
pour in joyfulness.4 After the tempest of chastisement 

1 "In charitate perpetua dilexi te." Jer. 31.3. 
2 "Ideo attraxi te miserans." Ibid. 
3 "Hoc autem pro certo habet omnis qui te colit, quod vita ejus, si in 
probatione fuerit, coronabitur; si autem in tribulatione fuerit, liberabitur." 
4 "Non enim delectaris in perditionibus nostris; post tempestatem, 
tranquillum facis; et post . . . fletum exsultationem infundis." 

[379] he gives us peace, and after mourning, joy and 
gladness. 

My brethren, let us convince ourselves of what I have 
undertaken to show you today, namely, that God does 
not afflict us in this life for our injury but for our good, 
in order that we may cease from sin, and by recovering 
his grace escape eternal punishment. 

And I will give My fear in their heart, that they may not 



revolt from Me.1 The Lord says that he infuses his fear 
into our hearts, in order that he may enable us to tri- 
umph over our passion for earthly pleasures, for which, 
ungrateful that we are, we have left him. And when 
sinners have left him, how does he make them look into 
themselves, and recover his grace? By putting on the 
appearance of anger, and chastising them in this life: 
In Your anger You shall break the people in pieces.2 An- 
other version, according to St. Augustine, has: "In your 
wrath you shall conduct the people." The saint in- 
quiring, What is the meaning of his conducting the 
people in his wrath? he then replies: "You, O Lord, 
fill us with tribulations, in order that, being thus af- 
flicted, we may abandon our sins and return to You."3 

When the mother wishes to wean her infant how does she 
proceed? She puts [some bitter tasting substance upon 
her breast, which the infant will find repellant]. Thus the 
Lord endeavors to draw our souls to himself, and wean 
them from the pleasures of this earth, which make them 
live in forgetfulness of their eternal salvation; he fills 
with bitterness all their pleasures, pomps, and posses- 
sions, in order that, not finding peace in those things, 
they may turn to God, who alone can satisfy them. 

1 "Timorem meum dabo in corde eorum, ut non recedant a me." Jer. 32.40 
2 "In ira populos confringes." Ps. 55.8. 
3 "Quid enim in ira populos deduces? Imples tribulationibus omnia, ut,
in tribulationibus positi, homines recurrant ad te." In Ps. 55, n. 13. 

[380] In their affliction they will rise early to Me.1 God 
says within himself, If I allow those sinners to enjoy their 
pleasures undisturbed, they will remain in the sleep of 
sin: they must be afflicted, in order that, recovering from 
their lethargy, they may return to me. When they shall 
be in tribulation they will say: Come, let us return to the 
Lord, for He has taken us, and He will heal us; He will 
strike and He will cure us.2 What shall become of us, say 
those sinners, as they enter into themselves, if we do not 
turn from our evil courses? God will not be appeased, 



and will with justice continue to punish us: come on, 
let us retrace our steps; for he will cure us, and if he has 
afflicted us just now, he will upon our return think of 
consoling us with his mercy. 

In the day of my trouble I sought God, . . . and I was not 
deceived,3 because he raised me up. For this reason does 
the prophet thank the Lord that he has humbled him 
after his sin; because he was thus taught to observe the 
divine laws: It is good for me that You have humbled me, 
that I may learn Your just ways.4 Tribulation is for the 
sinner at once a punishment and a grace, says St. Augus- 
tine.5 It is a punishment inasmuch as it has been drawn 
down upon him by his sins; but it is a grace, and an 
important grace, inasmuch as it may ward off eternal 
destruction from him, and is an assurance that God 
means to deal mercifully with him if he look into him- 
self, and receive with thankfulness that tribulation which 
has opened his eyes to his miserable condition, and 
invites him to return to God. Let us then be con- 

1 "In tribulatione sua mane consurgent ad me." Hosea 6.1. 
2 "Venite, et revertamur ad Dominum; quia cepit, et sanabit nos; percutiet, 
et curabit nos." 
3 "In die tribulatione meae, Deum exquisivi, . . . et non sum deceptus." Ps. 76.3. 
4 "Bonum mihi quia humiliasti me, ut discam justificationes tuas." Ps. 118.71. 
5 "Poena est, et gratia est." In Ps. 38. 

[381] verted, my brethren, and we shall escape from our 
several chastisements: "Why should he who accepts 
chastisement as a grace be afraid after receiving it?"1 
says St. Augustine. He who turns to God, smarting 
from the scourge, has no longer anything to fear, 
because God scourges only in order that we may 
return to him; and this end once obtained, the Lord 
will scourge us no more. 

St. Bernard says that it is impossible to pass from the 
pleasures of the earth to those of Paradise: "It is diffi- 
cult, even impossible, for any one to enjoy present and 
future goods, to pass from delights to delights."2 There- 



fore does the Lord say, Envy not the man who prospers 
in his way, the man who does unjust things.3 "Does he 
prosper?" says St. Augustine; "yes, but 'in his own way'. 
And do you suffer? You do, but it is in the way of 
God."4 You who walk before God are in tribulation, 
but he, evil as is his way, prospers. Mark now what 
the saint says in conclusion: "He has prosperity in this 
life, he shall be miserable in the next; you have tribula- 
tion in this life, you shall be happy in the next."5 Be 
glad, therefore, O sinners! and thank God when he pun- 
ishes you in this life, and takes vengeance on your sins; 
because you may know thereby that he means to treat 
you with mercy in the next. You were a merciful God 
to them, and taking vengeance on their inventions.6 The Lord 
when he chastises us has not chastisement so much in view 

1 "Quid servat post poenam, qui per gratiam exhibet poenam?" 
2 "Difficile est, imo impossibile, ut praesentibus quis fruatur bonis, 
et futuris; ut de deliciis transeat ad delicias." De Inter. Domo, ch. 25. 
3 "Noli aemulari in eo qui prosperatur in via sua, in homine faciente 
injustitias." Ps. 36.7. 
4 "Prosperatur, sed in via sua; laboras, sed in via Dei." 
5 "Illi prosperitas in via est, in perventione infelicitas; tibi labor in via, in 
perventione felicitas." In Ps. 36, Serm. 1, n. 9 
6 "Deus, tu propitius fuisti eis, et ulciscens in omnes adventiones eorum." 
Ps. 98.8. 

[382] as our conversion. God said to Nebachadnezzar: 
You shall eat grass like an ox, and seven times shall 
pass over you, till you know that the Most High rules 
in the kingdom of men.1 For seven years, Nebachad-
nezzar, shall you be compelled to feed upon grass like 
a beast in order that you mayt know I am the Lord; that 
it is I who give kingdoms, and take them away; and that 
you may thus be cured of your pride. And in fact this 
judgment did cause the haughty king to enter into him- 
self and change; so that, after having been restored to 
his former condition, he said: Therefore I, Nebachad-
nezzar,do now praise and magnify the King of heaven.2 
And God gave him back his kingdom. "He willingly 
changed his sentence," says St. Jerome, "because he 



saw his works changed."3 

Unhappy we, says the same saint, when God does not 
punish us in this life! It is a sign that he means us for 
eternal chastisements.4 What do we conclude, he con- 
tinues, when the surgeon sees the flesh about to mortify, 
and does not cut it away? we conclude that he abandons 
the patient to death.5 God spares the sinner in this life, 
says St. Gregory, only to chastise him in the next.5 Woe 
to those sinners to whom God has ceased to speak, and 
appears not to be in anger. I will cease and be angry no 
more.6 The Lord then goes on to say: But you have 
provoked Me in all these things: . . . and you shall know 

1 "Fenum quasi bos comedes, et septem tempora mutabuntur super 
te, donec scias quod dominetur Excelsus in regno hominum." Dan. 4.29. 
2 "Nunc . . . laudo, et magnifico, et glorifico Regem coeli." Dan. 4. 34. 
3 "Libenter mutavit sententiam, quia vidit opera commutata." In Jon. 3.10. 
4 "Magna est ira Dei, quando non nobis irascitur: reservat nos sicut 
vitulum in occisione." 
5 "Parcit, ut in perpetuum feriat." Mor. Bk. 7, ch . 8. 
6 "Quiescam, nec irascar amplius." 

[383] that I am the Lord, . . . that you may remember, 
and be confounded.1 A day will come, he says, ungrate-
ful sinner, when you shall know what I am; then shall you 
remember the graces I have given you, and see with 
confusion your black ingratitude. 

Woe to the sinner who goes on in his evil life, and 
whom God in his vengeance permits to accomplish his 
perverse desires, according to what is said by the 
prophet: Israel hearkened not to Me, so I let them go 
according to the desires of their heart.2 It is a sign that 
the Lord wishes to reward them on this earth for what 
ever little good they may have done, and reserves the 
chastisement of their sins for eternity. Speaking of the 
sinner whom he treats thus in this life, the Lord says: Let 
us have pity on the wicked, but he will not learn justice, 
. . . and he shall not see the glory of the Lord.3 Thus 
does the poor sinner hasten on to his ruin, because seeing 



himself prosperous, he deceives himself into the expec- 
tation that as God is dealing mercifully with him now, 
he will continue to do the same; and by this delusion 
he will be led to live on in his sins. But will the Lord 
be always thus merciful to him? No, the day of pun- 
ishment will come at length, when he shall be excluded 
from paradise, and flung into the dungeon of the rebels: 
And he shall not see the glory of the Lord. "Let us have 
pity on the wicked; far from me be this mercy,"4 says 
St. Jerome. Lord, he says, extend not to me this dread- 
ful pity; if I have offended You, let me be chastised for 
it in this life; because if You do not chastise me here 
in this life, I shall have to be chastised in the other 

1 "Provocasti me in omnibus his. . . . Scies quia ego Dominus, ut 
recorderis et confundaris." Ezech. 16.42, 43, 62. 
2 "Israel non intendit mihi, et dimisi eos secundum desideria cordis 
eorum." Ps. 80.12. 
3 "Misereamur impio, et non discet justitiam; . . . et non videbit 
gloriam Domini." Is. 26.10. 
4 Misereamur impio; longe a me misericordia tam rigorosa." 

[384] world for all eternity. For this reason did St. Augus- 
tine say: "Lord, here cut, here burn, that you may spare 
during eternity."1 Chastise me here, O God, and do 
not spare me now, in order that I may be spared the 
punishment of hell. When the surgeon cuts the tumor 
out of the patient, it is a sign that he means to have 
him healed. St. Augustine says: "It is most merciful 
of the Lord not to suffer iniquity to pass unpunished."2 
The Lord deals very mercifully with the sinner when by 
chastisement he makes him enter into himself in this 
life. Hence Job besought the Lord so earnestly to 
afflict him. And that this may be my comfort, that 
afflicting me with sorrow He spare not.3 

Jonah slept in the ship when he was flying from the 
Lord; but God seeing that the wretched man was on 
the brink of temporal and eternal death, caused him to 
be warned of the tempest: Why are you fast asleep; rise 
up, call upon your God.4 God, my brethren, now warns 



you in like manner. You have been in the state of sin, de- 
prived of sanctifying grace, the chastisement has come, 
and that chastisement is the voice of God, saying to 
you, "Why are you fast asleep? rise and call upon your 
God." Awake, sinner! do not live on forgetful of your 
soul and of God. Open your eyes, and see how you 
stand upon the verge of hell, where so many wretches 
are now bewailing sins less grievous than yours, and 
are you asleep? have you no thought of confession? no 
thought of rescuing yourself from eternal death? Rise, 
call upon your God. Up from that infernal pit into 

1 "Domine, hic seca, hic non parcas, ut in aeternum parcas." 
2 "Magnae misericordiae est nequitiam impunitam non relinquere." Serm. 171. 
3 "Haec mihi sit consolatio, ut, affligens me dolore, non parcat." Job 6.10. 
4 "Quid tu sopore deprimeris? Surge, invoca Deum tuum," Jonah 1.6. 

[385] which you have fallen; pray to God to pardon you, 
beg of him this at least, if you are not at once resolved to 
change your life, that he will give you light, and make 
you see the wretched state in which you stand. Learn 
how to profit by the warning which the Lord kindly 
grants you. Jeremiah first sees a rod. I see a rod watch- 
ing; he next sees a boiling caldron: I see a boiling cal- 
dron.1 St. Ambrose, in speaking of this passage, explains 
it thus: He who is not corrected by the rod, shall be 
thrown into the caldron, there to burn.2 He whom the 
temporal chastisement fails to convert, shall be sent to 
burn eternally in hell-fire. Sinful brother, listen to God, 
who addresses himself to your heart, by this chastise- 
ment, and calls on you to do penance. Tell me what 
answer do you make him? 

The prodigal son, after having left his father, thought 
no more upon him, while he continued to live amid de- 
lights; but when he saw himself reduced to that state 
of misery described in the Gospel, poor, deserted, ob- 
liged to tend swine, and not allowed to fill himself with 
the food with which the swine were filled, then he came 
to himself, and said: How many hired servants in my 



father's house abound with bread, and I here perish with 
hunger? I will arise and go to my father.1 "And so he 
did, and was lovingly received by his father. Brother, 
you have to do in like manner. You see the unhappy 
life you have hitherto led, by living away from God; a 
life full of thorns and bitterness; a life which could not 
be otherwise, as being without God, who alone can give 
contentment. You see how many servants of God who 

1 "Virgam vigilantem ego video. Ollam succensam ego video." Jer. 1.11-13. 
2 "Qui virga non corrigitur, in ollam mittitur, ut ardeat." In Ps. 38. 
3 "Quanti mercenarii in domo patris mei abundant panibus, ego 
autem hic fame pereo!" Luke 15.17. 
4 "Surgam, et ibo ad patrem meum." Luke 15.18. 

[386] love him lead a happy life, and enjoy continual peace, 
the peace of God, which, as the Apostle says, surpasses 
all the pleasures of the senses. The peace of God, which 
surpasses all understanding.1 And what are you doing? 
Do you not feel that you suffer a hell in this life? do 
you not know that you shall suffer one in the next? 
Take courage, say with the prodigal: I will arise and go 
to my father. I will arise from this sleep of death - this 
state of damnation, and return to God. It is true that 
I have sufficiently outraged him by leaving him so much 
against his desire, but he is still my Father. I will 
arise and go to my father. And when you shall go to 
that Father, what shall you say to him? Say what the 
prodigal said to his father: Father, I have sinned against 
heaven, and before you ; I am not now worthy to be called 
tfry son.2 Father, I acknowledge my error, I have done 
wrong to leave You, who have so much loved me; I see 
now that I am no longer worthy to be called Your son; 
receive me at least as Your servant; restore me at least 
to Your grace, and then chastise me as You please. 

Oh, happy you, if you say and do thus! the same will 
happen to you which befell the prodigal son. The father, 
when he saw his son retracing his steps, and perceived 
that he had humbled himself for his fault, not only did 



not drive him off - not only received him into his house, 
but embraced and kissed him as his son. And running 
to him, fell upon his neck and kissed him.3 He then clothed 
him with a precious garment, which represents the robe 
of grace: Bring forth quickly the first robe, and put it 
on him.4 And he, moreover, makes a great feast in the 
house, to commemorate the recovery of his son, whom 

1 "Pax Dei, quae exsuperat omnem sensum." Phil. 4.7. 
2 "Pater, peccavi in coelum et coram te; jam non sum dignus vocari filius tuus." 
3 "Accurrens cecidit super collum ejus, et osculatus est eum." 
4 "Proferte stolam primam, et induite ilium." 

[387] he looked upon as lost and dead: Let us eat and make 
merry, because this my son was dead, and is come to life 
again; was lost, and is found.1 

Let us then be joyful, my brethren; it is true that 
God appears to be in wrath, but he is still our Father; 
let us retrace our steps in penance, and he will be ap- 
peased and spare us. Behold Mary our Mother praying 
for us on the one hand, and on the other turned towards 
us, saying, In me is all hope of life and of virtue; . . . come 
over to me all.2 My children, that Mother of Mercy 
says to us, My poor afflicted children, have recourse to 
me, and in me you shall find all hope; my Son denies 
me nothing.3 You were dead by sin; come to me, find 
me, and you shall find life the life of divine grace, 
which I shall recover for you by my intercession. (Act 
of contrition.) 

1 "Epulemur, quia hic filius meus mortuus erat, et revixit; perierat, et inventus est." 
2 "In me omnis spes vitae et virtutis; transite ad me omnes." Ecclus. (Sirach) 24.25. 
3 "Qui me invenerit, inveniet vitam." Prov. 8.35. 

[388]         SEVENTH DISCOURSE 

God Chastises us in this Life, only that He may show us  
                      Mercy in the Next 



                   "Ego quos amo arguo et castigo." 
        "Such as I love, I rebuke and chastise." Rev. 3.19. 

WHEN the Lord had raised that great tempest which 
threatened to sink the ship in which Jonah was sailing, 
in punishment of his disobedience to the divine com- 
mand, that he should preach to the Ninevites, every one 
in the vessel was watching and in great fear, praying 
each to his God, with the exception of Jonah, who was 
asleep within the vessel: He fell into a deep sleep.1 But, 
knowing that he was the cause of the tempest, he 
caused himself to be thrown into the sea, and was there 
swallowed by the whale. When Jonah found himself in 
the body of that fish, and in such extreme danger of 
death, he addressed himself to God in prayer, and God 
delivered him: I cried out of my affliction to the Lord, and 
the Lord heard me.2 "Behold," says St. Zeno, "how 
Jonah, who slumbered in the ship, is awake in the 
whale."3 While in the ship, he slumbered in his sin; 
but when suffering chastisement, and upon the point of 
death, he opened his eyes and remembered God; hence 
he had recourse to the divine mercy which delivered 
him, causing the fish to leave him safe and sound upon 
the shore. Many persons, before seeing the divine 
chastisements, sleep in their sins, forgetful of God; but 
the Lord, because he does not desire their destruction, 

1 "Dormiebat sopore gravi." Jonah 1.5. 
2 "Clamavi de tribulatione mea ad Dominum, et exaudivit me." Jonah 2.3. 
3 "Vigilat in ceto, qui stertebat in navi." Serm. de Jon. 

[389] sends them afflictions, so that, roused from their 
lethargy, they return to him, and thus he is enabled to avoid 
punishing them during all eternity. The following is, then, 
the subject of this discourse: GOD PUNISHES US IN
THIS LIFE, IN ORDER TO SPARE US IN THE NEXT. 

We have not been created for this earth; we have 
been created for the blessed kingdom of Paradise. For 
this reason it is, says St. Augustine, that God mingles 



so much bitterness with the delights of the world in 
order that we may not forget him and eternal life.1 If, 
living as we do amid so many thorns in this life, we are 
strongly attached to it, and long so little after Paradise, 
how little should we not value Paradise if God were not 
to embitter continually the pleasures of this earth? 

If we have offended God, we must necessarily be pun-
ished for it either in this world or in the next. St. Ambrose 
says that God is merciful as well when he punishes as 
when he does not.2 The chastisements of God are the 
effect of his love; they are, to be sure, punishments, but 
punishments which ward off from us eternal punishment, 
and bring us to everlasting happiness. But while we are 
judged, we are chastised by the Lord, that we be not con- 
demned with this world.3 And Judith reminded the He- 
brews of the same truth when they were under the scourge 
of the Lord: Let us believe that these scourges of the Lord, 
with which like servants we are chastised, have happened 
for our amendment, and not for our destruction.4 Sara, the 
wife of Tobias, says the same: But of this every one is sure 
who worships You: . . . if his life be under correction, it 

1 "Si cessaret Deus, et non misceret amaritudines felicitatibus saeculi, 
oblivisceremur eum." In Ps. 93. 
2 "Quam clemens Dominus, quam plus in utroque, cum aut miseretur 
aut vindicat." In Luc. ch. 13. 
3 "Dum judicamur autem, a Domino corripimur, ut non cum hoc 
mundo damnemur." 1 Cor. 11.32. 
4 "Flagella Domini quibus quasi servi corripimur, ad emendationem, 
et non ad perditionem nostram, evenisse credamus." Judith 8.27. 

[390] shall be allowed to come to Your mercy, for You 
are not delighted in our being lost.1 Lord, she said, You 
chastise us here in order that You may spare us in the 
other life, for You dost not desire our destruction. 

We have it from God himself that those whom he loves 
in this life he chastises in order that they may be con-
verted : Those whom I love I rebuke and chastise.2 Where 
God loves, says St. Basil of Seleucia, severity is usually 



the pledge of his graces.3 Unhappy are the sinners who 
living in the state of sin prosper in this life; it is a sign 
that God reserves them for everlasting punishment. 
The sinner has provoked the Lord; according to the multi- 
tude of His wrath, He will not seek him.4 Behold! says 
St. Augustine, speaking of the passage quoted, behold 
the most grievous chastisement! When he does not 
appear to take notice of the sinner, and leaves him 
unpunished, it is a sign that he is very angry.5 I call 
you, says God to him whom he chastises, and will you 
be deaf to my voice? Son, be converted, otherwise you 
shall confirm my anger, since I shall cease to regard 
your salvation, and allow you to live on in your sins 
without punishment, but only that I may punish you in 
the life to come. And My indignation shall rest in you; 
and My jealousy shall depart from you, and I will cease and 
be angry no more.6 The Apostle warns you, my brethren, 
not to be deaf to the voice of God, for on the day 
of judgment your obstinacy shall be rewarded with a 

1 "Omnis qui te colit, . . . si in correptione fuerit, ad misericordiam 
tuam venire licebit; non enim delectaris in perditionibus nostris." Tob. 3.21. 
2 "Ego, quos amo, arguo et castigo." Rev. 3.19. 
3 "Ubi amor est, severitas solet esse pignus gratiarum." 
4 "Exacerbavit Dominum peccator; secundum multitudinem irae suae 
non quaeret." Ps. 9.25. 
5 "Non exquiret; multum irascitur, dum non exquirit." 
6 "Et requiescet indignatio mea in te; et auferetur zelus meus a te; 
et quiescam, nec irascar amplius." Ezech. 16.42. 

[391] dreadful chastisement, and that chastisement eternal. 
But according to your hardness and impenitent heart you 
treasure up to yourself wrath against the day of wrath, and 
revelation of the just judgment of God, who will render to 
every man according to his works.1 

So that, St. Jerome says, that there cannot be a greater 
punishment for a sinner than that he should not be 
punished in this life.2 And St. Isidore of Pelusium says 
that sinners who are punished in this life do not deserve 
pity, but those only who die without having been pun- 



ished.3 It is not so bad, continues the saint, to be simply 
sick as to have no one to cure you.4 St. Augustine says, 
in another part, that when God does not chastise the 
sinner in this world, he chastises him most severely; 
whence he concludes that there is no greater misfor- 
tune than impunity for a sinner.5 After England had 
rebelled against the Church, God did not visit her with 
temporal scourges: her riches have been increasing from 
that time; but her chastisement is all the greater on that 
account, as she is left to perish in her sin. The absence 
of punishment is the greatest punishment, says the same 
holy Doctor. The not receiving of chastisement in this 
life for sin is a great chastisement, and prosperity in sin 
a still greater. 

Why then, Job inquires, do the wicked live, why advanced 
and strengthened with riches?6 How is it, O Lord, 

1 "Secundum autem duritiam tuam et impoenitens cor, thesaurizas 
tibi iram in die ira, et revelationis justi judicii Dei, qui reddet unicuique 
secundum opera ejus." Rom. 2.5. 
2 "Magna ira est, quando peccantibus non irascitur Deus." Ep. ad Castrut. 
3 "Delinquentes in hac vita castigati deplorandi non sunt, sed qui 
impuniti abeunt." Lib. 5, ep. 269. 
4 "Non tam molestum aegrotare, quam morbo medelam non afferri." 
5 "Si impunita dimittit, tunc punit infestius; quoniam nihil est infelicius 
felicitate peccantium." Epist. 138, n. 14. 
6 "Quare ergo impii vivunt, sublevati sunt, confortatique divitiis?" 

[392] that sinners, instead of being taken out of this life in 
poverty and tribulation, enjoy health, and honors, and 
riches? The holy man answers, They spend their days in 
wealth, and in a moment they go down to hell.1 Wretched 
men! they enjoy their riches for a few days, and when 
the hour of chastisement comes, when they least expect 
it, they are condemned to burn forever in that place of 
torments. Jeremiah makes the very same inquiry: Why does 
the way of the wicked prosper?2 and then adds, Gather 
them together as sheep for a sacrifice.3 Animals destined 
for sacrifice are kept from all labor, and fattened up for 
slaughter. Thus does God act towards the obstinate: 



he abandons them, and allows them to fatten on the 
pleasures of this life in order to sacrifice them in the 
other to his eternal justice; for these, says Minutius 
Felix, are fed like victims for the slaughter.4 

These wretched men, says David, shall not be punished 
in this life, they shall enjoy their fleeting pleasures; by 
and by their dream shall have ceased: Neither shall they 
be scourged like other men; . . . they have suddenly 
ceased to be; as the dream of them that awake, O Lord, 
so in Your city You shall bring their image to nothing.5 
How painful is not the case of a poor man, who dreams 
that he has grown rich or great, and upon awaking finds 
himself the miserable and sick creature he is? And the 
enemies of the Lord shall . . . vanish like smoke.6 The 
happiness of sinners is as suddenly dissipated as is 
smoke by a breath of air.  "Smoke," observes St. Greg 
ory, in his comment upon this passage, "vanishes in 

1 "Ducunt in bonis dies suos, et in puncto ad inferna descendunt." Job 21.7, 13. 
2 "Quare via impiorum prosperatur?" 
3 "Congrega eos quasi gregem ad victimam." Jer. 12.1-3. 
4 "Hi enim ut victimae ad supplicium saginantur." Octav. ch. 10. 
5 "Cum hominibus non flagellabuntur ; . . . verumtamen . . . 
subito defecerunt . . . velut somnium surgentium." Ps. 52.5-18. 
6 "Quemadmodum fumus deficient." Ps. 36.20. 

[393] its ascent."1 And the same is the case with sinners: 
I have seen the wicked highly exalted, . . . and I passed by, 
and behold! he was not.2 Minutius Felix says, in his com- 
ment upon this passage, the unhappy men are exalted 
the higher, that their fall may be the greater.3 The Lord 
allows the sinner to be exalted for his greater punish- 
ment, in order that his fall may be the more grievous, 
as is said by David. When they were lifted up You have 
cast them down.4 If the sick man, says St. John Chrys- 
ostom, suffer hunger or thirst by order of his physician, 
it is a sign that the physician has hopes of him; but if 
the doctor allows him to eat what he pleases, and drink 
as much as he likes, what are we to conclude from that? 
It is plain that the physician has given him up. And 



thus, says St. Gregory, it is a manifest sign that God 
abandons the sinner to perdition, when he never thwarts 
his evil purposes.5 And in the Book of Proverbs we read 
that the prosperity of fools shall destroy them.6 As light- 
ning precedes thunder, says St. Bernard, so is prosperity 
the forerunner of damnation for the sinner.7 

The greatest punishment inflicted by God is when he 
allows the sinner to sleep on in sin, without rousing him 
from that sleep of death in which he is buried. I will make 
them drunk, that they may sleep an everlasting sleep, 
and awake no more, says the Lord.8 Cain, after the crime 
of murdering his brother, was afraid that he should be 

1 "Fumus ascendendo deficit." Bk. 1, L. 5. 
2 "Vidi impium superexaltatum; . . . et transivi, et ecce non erat." Ps. 36.35. 
3 "Miseri, in hoc altius tolluntur, ut decidant altius." Octav. ch. 10. 
4 "Dejecisti eos, dum allevarentur." Ps. 72.18. 
5 "Manifestum perditionis indicium est, quando nulla contrarietas 
impedit quod mens perversa concepit." Mor. 1. 26, ch. 16. 
6 "Prosperitas stultorum perdet illos." Prov. 1.32. 
7 "Sicut fulgur tonitrum portat, ita prosperitas supplicia sempiterna." 
8 "Inebriabo eos, ut sopiantur, et dormiant somnum sempiternum, 
et non consurgant, dicit Dominus." Jer. 51.39. 

[394] killed by the first person he should meet: Everyone 
therefore that finds me shall kill me.1 But the Lord 
assured him that he should live, and that no one should 
kill him; which assurance of a long life, according to 
St. Ambrose, was Cain's greatest punishment.2 The 
saint says that God treats the obstinate sinner merci- 
fully when he gives him an early death, because he 
thus saves him from as many hells as he should have 
committed sins during a longer life. Let sinners, then, 
live according to the desires of their hearts, let them 
enjoy their pleasures in peace; there will at length come 
a time when they shall be caught as fish upon the hook. 
As fishes are taken with the hook, . . . so men are taken 
in the evil time.3 Whence St. Augustine says, "Do not 
rejoice like the fish who is delighted with the bait, for the 
fisherman has not yet pulled the hook."4 If you were 



to see a condemned man making merry at a banquet 
with the noose around his neck, and every moment 
awaiting the order for execution, would you envy or 
pity him? Neither should you envy the sinner who 
is happy in his vices. That wretched sinner is already 
on the hook, he is already in the infernal net; when the 
time of chastisement shall have arrived, then the wretch 
will know and deplore his damnation, but all to no 
purpose. 

On the contrary, it is a good sign when a sinner is 
chastised and suffers tribulation in this life: it is a sign 
that God has still merciful views upon him, and that he 
wishes to substitute a temporal for an eternal punishment 
in his regard. God, says St. John Chrysostom, when he 

1 "Omnis igitur qui invenerit me, occidet me." Gen. 4.14. 
2 "Longaeva vita vindicta est; favor enim impiorum est, si subito moriantur." 
3 "Sicut pisces capiuntur hamo, ... sic capiuntur homines in tempore 
malo." Eccles. 9.12. 
4 "Noli gaudere ad piscem qui in esca sua exsultat; nondum traxit 
hamum piscator." In Ps. 91, n. 8. 

[395] punishes us on this earth, does not do so out of 
hatred to us, but that he may draw us to himself.1 He 
chastises for a little while, that he may have you with him 
for eternity.2 When the physician uses the knife, he does 
so to cure, says St. Augustine.3 And God, the saint 
continues, does the same in our regard. "God seems 
to be cruel; but do not fear; for he is a father who is 
never cruel, and does not wish to destroy us."4 But, 
does not God say the same himself? Those whom I 
love, I rebuke and chastise;5 be zealous therefore, and 
repent. Son, says God, I love you, and therefore I chas- 
tise you; "be zealous;" see how good I am to you; en- 
deavor you to act in like manner towards me; do pen- 
ance for your sins, if you wish that I should spare you 
the chastisement which you deserve: at least accept 
with patience and turn to advantage the tribulation 
which I send you. In this cross which now afflicts 
you hear my voice calling upon you to turn to me, 



and fly from hell, which is close upon you. Behold! I 
stand at the gate and knock;6 I am knocking at the door 
of your heart; open then to me, and know that when 
the sinner who has driven me from his heart shall open 
the door again to me, I will enter, and keep him com- 
pany forever. If any man shall hear My voice, and open to 
Me the door, I will come in to him, and will sup with him, 
and he with Me.7 I shall remain united to him forever on 

1 "Cum irascitur, non odio hoc facit. sed ut ad se attrahat quos non vult perire." 
2 "Adversatur ad tempus, ut te secum habeat in sternum." In Matt. hom. 14. 
3 "Medici percutiunt, et sanant." 
4 "Saevire videtur Deus ; cum ista facit, ne metuas ; quoniam pater 
est, nunquam sic saevit, ut perdat." In Ps. 65, n. 16. 
5 "Ego, quos amo, arguo et castigo." Rev. 3.19. 
6 "Ecce sto ad ostium, et pulso." 
7 "Si quis . . . aperuerit mihi januam, intrabo ad illum, et coenabo 
cum illo, et ipse mecum." Rev. 3.20. 

[396] this earth; and if he remain faithful, I shall seat him 
beside me, on the throne of my eternal kingdom. To 
him that shall overcome, I will give to sit with Me on My 
throne.1 

What! must we look upon God as a tyrant, who 
should take pleasure in our sufferings? He does take 
pleasure in punishing us, but exactly the same pleas- 
ure as a father takes in correcting his son: he does not 
take pleasure in the pain which he inflicts, but in the 
amendment it will work. My son, reject not the correct-
ion of the Lord; and do not faint when you are chastised 
by Him, for whom the Lord loves He chastises, and as a 
father is pleased in his son, so is He.2 He chastises you 
because he loves you; it is not that he wishes to see you 
afflicted, but converted; and if he takes pleasure in your 
suffering, he does so inasmuch as it is an instrument of 
conversion - just as a father who chastises his son de- 
rives pleasure, not from the affliction of his son, but 
from the amendment which he hopes to see in him, and 
which will prevent him from working his own ruin. 
Chastisement makes us return to God, says St. John 



Chrysostom;3 and it is to this end God inflicts it, in 
order that we may not stay away from him. 

Why then, my brethren, do you complain of God 
when in tribulation? You ought to thank him pros- 
trate on the earth; tell me now, if a man condemned 
to die were to have his sentence changed by the prince 
from death into one hour's imprisonment, and if he 
were to complain of that one hour, would his complaint 
be justifiable? Oh, would he not rather deserve that 
the prince should reverse the last sentence, and con- 

1 "Qui vicerit, dabo ei sedere mecum in throno meo." Rev. 3.21. 
2 "Disciplinam Domini, fili mi, ne abjicias; nec deficias, cum ab eo 
corriperis. Quem enim diligit Dominus, corripit ; et quasi pater in 
filio complacet sibi." Prov. 3.11. 
3 "Poenae nos ad Deum perducunt." Ad pop. Ant. hom. 6. 

[397] demn him a second time to death? You have long 
and often deserved hell by your sins. And do you know 
all that the word "fall" conveys? Know that it is more 
dreadful to suffer for one moment in hell than to suffer 
for a hundred years the most frightful torments which 
the martyrs have suffered on earth; and in this hell you 
should have had to suffer during all eternity. And yet 
you complain if God sends you some tribulation, some 
infirmity, some loss. Thank God, and say: Lord, this 
chastisement is trifling compared with my sins. I ought 
to have been in hell burning, deserted by all, and in 
despair: I thank you for having called me to yourself 
by this tribulation which you have sent me. God, says 
Oleaster, often calls sinners to repentance by temporal 
chastisements.1 By earthly chastisements the Lord 
shows us the immense punishment which our sins de- 
serve; and therefore afflicts us on this earth, that we 
may be converted and escape eternal flames. 

Wretched, then, as we have been, wretched indeed is 
that sinner who is left unpunished in this life, but still 



more wretched he who, admonished by affliction, does 
not amend, says St. Basil.2 It is not a grievous thing to 
be afflicted by God on this earth after one has sinned; 
but it is very grievous not to be converted by the afflic- 
tion sent, and to be like those of whom David speaks, 
who, although visited by the divine chastisement, still 
sleep on in their sins. At Your rebuke, O God of Jacob, 
they have all slumbered.3 As if the sound of the scourges 
and the thunders of God, instead of rousing them from 
their lethargy, served only to make them sleep more 
soundly. I struck you, yet you returned not to Me.4 I have 
scourged you, says God, in order that you might return 

1 "Poena est modus loquendi Dei, quo culpam ostendit." 
2 "Non est grave plaga affici, sed plaga non meliorem effici." 
3 "Ab increpatione tua, Deus Jacob, dormitaverunt." Ps. 75.7. 
4 "Percussi vos, . . . et non redistis ad me." Amos 4.9. 

[398] to me; but you, ungrateful that you are, have been 
deaf to my calls. Unhappy the sinner who acts like him of 
whom the Lord says, He shall send lightning against him; 
. . . his heart shall be as hard as a stone, and as firm as a 
smith's anvil.1 God visits him with chastisement, and 
he, instead of being softened and returning to the Lord 
by penance, shall be as firm as a smith's anvil; he shall 
grow more hardened under the blows of God, as the 
anvil grows continually harder under the hammer of 
the smith; and shall become like the impious Ahaz, of 
whom the scripture says, In the time of his distress he 
increased contempt against the Lord.2 Unhappy man, 
instead of humbling himself, he the more despised the Lord. 

Do you know what more happens to these rash beings? 
They begin to suffer hell even in this life. He shall rain 
snares upon the sinners; fire and brimstone and storms of 
wind shall be the portion of their cup.3 The Lord shall rain 
upon them his chastisement, sickness, misery, and every 
bitterness; but this is not the entire, it is only a portion 
of their cup, that is, of their chastisement. "The Lord 
says, the portion only of their cup," observes St. 



Gregory; "because their suffering begins here indeed, 
but shall be continued throughout eternity."4 He 
deserves all this who, being afflicted by the Lord for 
his conversion, continues to earn chastisement, and 
provoke the Lord to greater wrath, says St. Augus- 
tine.5 What can I do, O sinner! to work your con- 

1 "Mittet contra eum fulmina ; . . . cor ejus indurabitur tamquam 
lapis, et stringetur quasi malleatoris incus." Job 41.14 
2 "Tempore angustiae suae, auxit contemptum in Dominum." 2 Par. 
(Chron.) 28.22. 
3 "Pluet supra peccatores laqueos; ignis et sulphur, et spiritus procellarum, 
pars calicis eorum." Ps. 10.7. 
4 "Partem calicis dixit, quia eorum passio hic per dolores incipitur, 
sed in ultione perpetua consummatur." Mor. Bk. 15. ch. 21. 
5 "In flagellis positum flagellis digna committere, est saevientem 
acrius ad iracundiam concitare." 

[399] version? will the Lord then say. I have called you 
by sermons and inspirations, and you have despised 
them; I have called you by favors, and you have grown 
more insolent; I have called you by scourges, and you 
continue to offend me. For what shall I strike you any 
more, you that increase transgression; . . . and the daughter 
of Sion shall be left as a city that is laid waste.1 Do you 
not wish to hearken even to my chastisements? Do you 
wish that I should abandon you? I shall be obliged 
to do it if you do not amend. 

My brethren, let us no longer abuse the mercy which 
God uses towards us. Let us not be like the nettle, which 
stings him who strikes it. God afflicts us, because he 
loves us, and wishes to see us reformed, says Oleaster.2 
When we feel the chastisement, we should then think  
of our sins, and say with the brethren of Joseph, We 
deserve to suffer these things, because we have sinned 
against our brother.3 Lord, You punish us justly, because 
we have offended You, our Father and God. You are 
just, O God! and Your judgment is right. Everything You 
have done to us, You have done in true judgment.4 
Lord, You are just, and do with justice punish us; we 



accept this tribulation which You send us; give us 
strength to suffer it with patience. 

Here we should do well to remember what God once 
said to a nun: "You have sinned, you must do penance, 
you must pray." Some sinners are satisfied with 
recommending themselves to the servants of God, but 
they must moreover pray and do penance. Let us do 
so, because when the Lord shall see our resignation he 

1 "Super quo percutiam vos ultra, addentes praevaricationem? Et 
derelinquetur filia Sion . . . sicut civitas quae vastatur." Is. 1.5-8. 
2 "Optima consideratio, cum senseris poenam, culpa meminisse." 
3 "Merito haec patimur, quia peccavimus." Gen. 42.21. 
4 "Justus es, Domine, et rectum judicium tuum." Ps. 118.137. 
5 "Quae fecisti nobis, in vero judicio fecisti." Dan. 3.31. 

[400] will not only forgive our sins, but even remit the 
chastisement; and if God continues to afflict us, let us 
have recourse to that Lady, who is called the consoler 
of the afflicted. All the saints sympathize with us in our 
sufferings, but there is not of them, as St. Antoninus 
says, who feels so much for us as this heavenly Mother 
Mary.1 And Richard of St. Victor adds, that this Mother 
of mercy cannot behold unhappy sufferers without assisting
them.2 (Act of contrition.*) 

1 "Non reperitur aliquem Sanctorum ita compati in infirmitatibus, 
sicut Mulier haec, Beata Virgo Maria." Bk. 4, tit. 15, ch. 12. 
2 "(Non potest) miserias scire, et non subvenire." 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.

[401]             EIGHTH DISCOURSE 

Prayers Appease God, and Avert from us the Chastisement 
          we Deserve, provided we resolve to Amend 



              "Petite et accipietis, quaerite et invenietis." 
    "Ask and you shall receive, seek and you shall find." John 16.24 

HE who has a good heart cannot but feel compassion 
for the afflicted, and wish to see all men happy. But 
who has a heart as good as the Lord's? He by his na- 
ture is infinite goodness, whence it is that God by his 
nature has an extreme desire to deliver us from every 
evil, and render us happy in all things, nay, even partak- 
ers of his own happiness. He wishes, therefore, that 
for our greater good we beg of him the graces which 
we stand in need of, that we may be spared the chas- 
tisement which we deserve, and arrive at life ever- 
lasting. Hence he has promised to hear the prayers of 
him who prays to him with hope in his goodness. Ask 
and you shall receive. 

But to come at once to the subject of our discourse: 

GOD IS APPEASED BY PRAYERS, AND LED TO WITHDRAW 
THE CHASTISEMENT WHICH WE DESERVE, PROVIDED WE 
FIRMLY RESOLVE TO AMEND. 

Hence in order to be delivered from the present 
scourge, and still more from the eternal scourge, WE 
MUST PRAY AND HOPE. This is to be the first point. 
But it is not sufficient to pray and to hope: WE MUST PRAY 
AND HOPE AS WE OUGHT. This is to be the second point. 

[402]  I. WE MUST PRAY AND HOPE 

God wishes that we should all be saved, as the Apos- 
tle assures us: God, Who will have all men to be saved.1 
And although he sees so many sinners who deserve 
hell, he does not wish that any of them should be lost, 
but that they should be restored to his grace by pen- 
ance, and be saved. Not willing that any should perish, 
but that all should return to penance.2 But before deliver- 
ing us from the punishment we have deserved, and dis- 
pensing his graces, he wishes to be sought in prayer. 



"By prayer," says St. Laurence Justinian, "the wrath 
ot God is suspended, his vengeance is delayed, and 
pardon finally procured."3 Oh how great are the 
promises which God makes to him who prays! Call 
upon Me in the day of trouble, and I will deliver you.4 Cry 
to Me, and I will hear you.5 You shall ask whatever you 
will and it shall be done unto you.6 Theodoret says that 
prayer is only one instrument, but that it can effect all 
things.7 And let us bear in mind, my brethren, that 
when we pray and ask things conducive to salvation, 
not even our sins can prevent our receiving the graces 
which we beg. For every one that asks receives.8 Jesus 
Christ here says that whoever asks, be he just or in sin, 
shall receive. Wherefore did David say, For You, O Lord, 
are sweet and mild, and plenteous in mercy to all that 

1 "Omnes homines vult salvos fieri." 1 Tim. 2.4. 
2 "Nolens aliquos perire, sed omnes ad poenitentiam reverti." 2 Pet. 3.9. 
3 "Per orationem, ira Dei suspenditur, vindicta differtur, venia procuratur." 
Lign. Vit. de Orat. ch. 2. 
4 "Invoca me; . . . eruam te." Ps. 49.15. 
5 "Clama ad me, et exaudiam te." Jer. 33.3. 
6 "Quodcumque volueritis, petetis, et fiet vobis." John 15.7. 
7 "Oratio, cum sit una, omnia potest." Apud. Rodr. pt. 1, tr. 5, ch. 14. Wisd. 7.27. 
8 "Omnis enim qui petit, accipit." Matt. 7.8. 

[403] call upon You.1 Hence the Apostle St. James, in 
order to excite us to prayer, tells us: But if any of you lack 
wisdom, let him ask of God, who gives to all men abund-
antly, and upbraids not.2 When God is solicited, he gives 
more than is asked of him, he gives to all men abundantly. 
When one man asks a favor of another whom he may 
have formerly injured, the latter usually reproaches him 
with the injury that had been done him; but not so 
God - he never upbraids. When we beg of him some 
grace for the good of our souls, he never reproaches us 
with the offences which we have committed against 
him; but he hears us, and consoles us as though we had 
always served him faithfully. Until now you have not asked 
anything in My name, said the Lord one day to his dis- 
ciples, and today he says the same thing to us: Ask, and 



you shall receive, that your joy may be full. 3 As if he 
were to say, Why do you complain of me? You have only 
yourselves to blame - you have not asked graces of me, 
and therefore you have not received them. Ask of me, 
henceforward, what you please, and it shall be granted 
you; and if you have not merit sufficient to obtain it, 
ask it of my Father in my name, that is, through my 
merits, and whatever it be, I promise you that you shall 
obtain it. Amen, amen, I say to you; if you ask the Father 
anything in My name, He will give it to you.4 The princes 
of the earth, says St. John Chrysostom, give audience 
only to a few, and that seldom; but access can always 
be had to God by every one, at all times, and with cer- 
tainty of a favorable hearing.5 

1 "Tu, Domine. suavis et mitis, et multae misericordiae omnibus in- 
vocantibus te." Ps. 85.5. 
2 "Si quis autem vestrum indiget sapientia, postulet a Deo, qui dat 
omnibus affluenter, nec improperat." James 1.5. 
3 "Usque modo non petistis quidquam in nomine meo; petite, et 
accipietis, ut gaudium vestrum sit plenum." John 16.24. 
4 "Amen, amen, dico vobis : si quid petieritis Patrem in nomine 
meo, dabit vobis." John 16.23. 
5 "Aures principis paucis patent, Deo vero omnibus volentibus." 

[404] Rely, then, upon these great promises, so often re- 
peated by the Lord in the Scriptures; and let us ever be 
attentive to beg of him those graces which are neces- 
sary for salvation, namely, the pardon of our sins, per- 
severance in his grace, his holy love, resignation to his 
divine will, a happy death, and Paradise. By prayer 
we shall attain all; without prayer we shall have noth- 
ing. What the holy Fathers and theologians com- 
monly say, namely, that prayer is necessary to adults, 
as a means of salvation, comes to this, that it is impos- 
sible for any one to be saved without prayer. Lessius 
wisely says, that it ought to be of faith; that without 
prayer salvation is impossible to adults.1 And this is 
clearly to be drawn from the Scriptures, which say: 
Ask, and you shall receive:2 for as he who seeks obtains, 
says St. Teresa, he who does not seek does not obtain. 



Pray that you enter not into temptation.3 We ought always 
to pray.4 The words "seek," and "pray," and "we ought," 
according to the opinions of most theologians, along 
with St. Thomas,5 imply a precept binding under pain 
of mortal sin. 

Let us pray, then, and pray with great confidence. 
Confidence in what? In that divine promise by which, 
says St. Augustine, God has made himself our debtor.6 
He has promised; he cannot be failing in his promise; 
let us seek and hope, and we must be saved. No one 
has hoped in the Lord, and has been confounded.7 There 
never has been and never will be found any one to hope 

1 "Fide lenendum est, orationem adultis esse necessarian!" De 
Inst. Bk. 2, ch. 37, d. 3. 
2 "Petite et accipietis." John 16.24. 
3 "Orate, ut non intretis in tentationem." Matt. 24.41. 
4 "Oportet semper orare." Luke 18.1. 
5 S. Theol. 2-2, q. 83, a. 3. 
6 "Promittendo, debitorem se Deus fecit." Serm. 110. 
7 "Nullus speravit in Domino, et confusus est." Ecclus. (Sirach) 2.11. 

[405] in the Lord and be lost, as the prophet assures us: 
He is the protector of all that trust in Him. 1 

But how comes it, then, that some persons ask graces and 
do not obtain them? St. James answers that it is because 
they ask wrongly. You ask, and receive not, because you 
ask wrogly.2 You must not only ask and hope, but ask and 
hope as you ought. This brings us to the second point. 

2. WE MUST HOPE AND PRAY AS WE OUGHT. 

God has all the desire to deliver us from every evil, 
and to share his blessings with us, as I said in the be- 
ginning, but he wishes to be sought in prayer, and 
prayed to as he should, in order that we should be 
heard. How can God think of hearing that sinner who 
prays to him that he may be freed from his afflictions, 
while he is unwilling to abandon sin, which is the cause 



of his afflictions? When the impious Jeroboam stretched 
out his hand against the prophet, who reproached him 
with his wretchedness, the Lord caused his hand to 
wither up, so that he could not draw it back. And his 
hand which he stretched forth against him withered, and 
he was not able to draw it back again to him.3 Then the 
king turned to the man of God, and besought him to beg 
of the Lord to restore his hand to him. Theodoret says, 
with regard to this circumstance: "Fool that he was to 
have asked the prophet's prayers for the restoration of 
his hand, and not for pardon of his sins."4 Thus do 
many act; they beg of God to deliver them from their 
afflictions; they beg of the servants of God to avert by 
their prayers the threatened chastisements, but they do 

1 "Protector est omnium sperantium in se." Ps. 17.31. 
2 "Petitis, et non accipitis, eo quod male petatis." James 4.3. 
3 "Et exaruit manus ejus quam extenderat contra eum, nec valuit 
retrahere eam ad se." 3 (1) Kings 13.4. 
4 "Valde stultus supplex rogavit Prophetam, ut sibi peteret, non 
sceleris remissionem, sed manus curationem." 

[406] not seek to obtain the grace of abandoning their sins 
and changing their lives. And how can such persons hope 
to be freed from the chastisement when they will not 
remove its cause? What arms the hand of the Lord 
with thunders to chastise and afflict us? Oh, it is 
accursed sin! "Punishment is the fine that is to be 
paid for sin,"1 says Tertullian. The afflictions we suffer 
are a fine which must be paid by him whom sin has 
subjected to the penalty. St. Basil in like manner says 
that sin is a note of debt which we give against our 
selves.2 Since we sin, we voluntarily go in debt to God's 
justice. It is not God, then, who makes us miserable; it 
is sin.3 Sin it is which obliges God to create chastise- 
ments: Famine, and affliction, and scourges, all things 
are created for the wicked.4 

Jeremiah, addressing the divine vengeance, says, O you 
sword of the Lord, how long will you not be quiet? Go 
into your scabbard, rest and be still.5 But then, he goes 



on to say, How shall it be quiet when the Lord has given 
it a charge against Ascalon?6 How can the sword of the 
Lord ever be quiet if sinners do not choose to abandon 
their sin, notwithstanding that the Lord has given a 
charge to his sword to execute vengeance as long as 
sinners shall continue to deserve it? But some will say, 
we make novenas, we fast, we give alms, we pray to 
God: why are we not heard? To them the Lord replies, 
When they fast, I will not hear their prayers, and when they 
offer holocausts and victims, I will not receive them; for I 

1 "Census peccati, poena." 
2 "Est chirographum quoddam contra nos." 
3 "Miseros autem facit populos peccatum." Prov. 14.34. 
4 "Fames, et contritio, et flagella; super iniquos creata sunt haec 
omnia." Ecclus. (Sirach) 30.9. 
5 "O mucro Domini! usquequo non quiesces? Ingredere in vaginam 
tuam, refrigerare, et sile." Jer. 47.6. 
6 "Quomodo quiescet, cum Dominus praeceperit ei adversus Ascalonem?" 

[407] will consume them by the sword, and by famine, 
and by pestilence.1 How, exclaims the Lord! how can I 
hear the prayers of those who beg to be freed from their 
afflictions, and not from their sins, because they do not 
wish to reform. What care I for their fasts, and their sacri- 
fices, and their alms, when they will not change their 
lives. I will consume them by the sword. With all their 
prayers, and devotions, and penitential exercises, I shall 
be obliged by my justice to punish them. 

Let us not, then, my brethren, trust to prayers or 
other devotions, unaccompanied by a resolution to 
amend. You pray, you smite your breast, and call for 
mercy; but that is not enough. The impious Antiochus 
prayed, but the Scriptures say that his prayers failed to 
obtain mercy from God. Then this wicked man prayed 
to the Lord, of whom he was not to obtain mercy.2 The 
unhappy man, finding himself devoured by worms, and 
near his end, prayed for life, but without having sorrow 
for his sins. 



Nor let us trust in our holy protectors, if we do not 
resolve to amend. Some say we have our patron or 
some other saint who will defend us; we have our Mother 
Mary to procure our deliverance. Who has showed you to 
flee from the wrath to come? Bring forth therefore fruit 
worthy of penance. . . . and think not to say within your- 
selves, we have Abraham for our father.3 How can we 
think to escape punishment if we do not abandon sin? 
How can the saints think of assisting us if we persist 
in exasperating the Lord? St. John Chrysostom says, 
of what use was Jeremiah to the Jews?4 The Jews had 

1 "Cum jejunaverint, non exaudiam preces eorum; et si obtulerint 
holocautomata et victimas, non suscipiam ea; quoniam gladio, et 
fame, et peste, consumam eos." Jer. 14.12. 
2 "Orabat autem hic scelestus Dominum, a quo non esset miseri- 
cordiam consecuturus." 2 Macc. 9.13. 
3 "Quis demonstravit vobis fugere a ventura ira? Facite ergo 
fructum dignum poenitentiae. Et ne velitis dicere intra vos: 
Patrem habemus Abraham." Matt. 3.7, 8. 
4 "Quid profuit Jeremiah Judaeis?" Ad pop. Ant. hom. 79. 

[408] Jeremiah to pray for them, but, notwithstanding all 
the prayers of that holy prophet, they received the chas- 
tisement, because they did not wish to give up their 
sins. Beyond doubt, says the holy Doctor, the prayers 
of the saints contribute much to obtain the divine mercy 
for us, but when? when we do penance.1 They are use- 
ful, but only when we do ourselves violence to abandon 
sin, to flee from occasions of sin, and return to God's favor. 

The emperor Phocas, in order to defend himself from 
his enemies, raised walls and multiplied fortifications, 
but he heard a voice saying to him from heaven: "You 
build walls, but when the enemy is within, the city is 
easily taken."2 We must then expel this enemy, which 
is sin, from our souls, otherwise God cannot exempt us 
from chastisement, because he is just, and cannot leave 
sin unpunished. Another time the citizens of Antioch 
prayed to Mary to avert from them a scourge which 
overhung them; and while they were praying, St. Ber- 



toldus heard the Blessed Mother replying from heaven, 
"Abandon your sins, and I shall be propitious to you."3

Let us then beg of the Lord to use mercy towards us, 
but let us pray as David prayed: Lord, incline unto my 
aid.4 God wishes to aid us, but he wishes that we 
should aid ourselves, by doing all that depends upon us. 
"He who desires to be assisted," says Hilaretus,5 "must 
do all that he can to assist himself." God wishes to 
save us, but we must not imagine that God will do all 
without our doing anything. St. Augustine says: "He 
who created you without your help, will not save you 
without your help."6 What do you expect, sinful 

1 "Prosunt, et plurimum, sed quando nos quoque aliquid agimus." 
2 "Erigis muros; intus cum sit malum, urbs captu facilis est." 
3 "Abusum projicite, et ero vobis propitia." 
4 "Deus, in adjutorium meum intende." Ps. 69.2. 
5 "Qui se juvari efflagitat, etiam, quod in se est, faciat." 
6 "Qui creavit te sine te, non salvabit te sine te." 

[409] brother? That God will bring you to Paradise with 
all your sins upon you? Do you continue to draw down 
upon you the divine scourges, and yet hope to be de- 
livered from them? Must God save you while you per- 
sist in damning yourself? 

If we resolve truly to turn to God, then let us pray 
to him and rejoice; even though the sins of the entire 
world were ours, we would be heard, as I said to you in 
the beginning. Every one who prays with a purpose of 
amendment, obtains mercy.1 Let our prayers be in the 
name of Jesus Christ, who has promised that the eternal 
Father will grant us everything we ask in his name, 
that is, through his merits. If you ask the Father any 
thing in My name, He will give it to you.2 Let us pray, and 
never cease from prayer; thus we shall obtain every 
grace, and save ourselves. It is to this we are exhorted 
by St. Bernard, who tells us to pray to God through the 
intercession of Mary: "Let us seek grace, and seek it 
through Mary; because he who seeks through her, ob- 



tains his request, and cannot be disappointed."3 Mary, 
when we pray to her, certainly pleads for us with her 
Son; and when Mary prays for us, she obtains what she 
demands, and her prayer cannot be refused by a son 
who loves her so much. (Act of Contrition.*) 

1 "Omnis enim qui petit, accipit." Matt. 7.8. 
2 "Si quid petieritis Patrem in nomine meo, dabitvobis." John 16.23. 
3 "Quaeramus gratiam, et per Mariam quaeramus; quia, quod quaerit, 
invenit, et frustrari non potest." De Aquad. 
*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.

[410]           NINTH DISCOURSE
 
     Most Holy Mary is the Mediatrix of Sinners 

                "Ego murus et ubera mea sicut turris; 
       ex quo factus sum coram eo quasi pacem reperiens." 

                "I am a wall, and my breasts are as a tower, 
since I am become in his presence as one finding peace." Song 8.10. 

DIVINE grace is an infinite treasure, because it makes 
us friends of God. For she is an infinite treasure to men, 
which they that use become the friends of God.1 Hence it 
follows, that if there cannot be a greater happiness than 
to enjoy the grace of God, there cannot be a greater 
misery than to incur his displeasure by sin, which makes 
us his enemies. But to God the wicked and his wickedness 
are hateful alike.2 But if, my brethren, any of you have 
had the misfortune to forfeit this divine grace by sin, 
do not despair, but console yourselves with the reflec- 
tion that you have in Jesus Christ himself a mediator, 
who can obtain pardon for you, and restore you the 
grace you have lost. And He is the propitiation for our 
sins.3 



What have you to fear, says St. Bernard, when you 
can have recourse to so great a mediator? He can do 
all things with his eternal Father.4 He has satisfied the 
divine justice for you, continues the holy abbot, and has 

1 "Infinitus enim thesaurus est hominibus: quo qui usi sunt, partici- 
pes facti sunt amicitiae Dei." Wis. 7.14. 
2 "Odio sunt Deo impius et impietas ejus." Wis. 14.9. 
3 "Ipse est propitiatio pro peccatis nostris." 1 John 2.2. 
4 "Jesum tibi dedit mediatorem: quid non apud Patrem Filius talis 
obtineat?" De Aquaed. 

[411] nailed your sins to the cross, having taken them away 
from your soul.1 But if, notwithstanding all this, you 
fear to approach Jesus Christ on account of his divine 
majesty, God has given you another advocate with his 
Son, and that advocate is Mary.2 

Thus Mary has been given to the world as a mediatrix 
between God and sinners. Hear the words which the 
Holy Spirit makes her speak in the divine canticles: I 
am a wall, and my breasts are as a tower, since I am become 
in His presence as one finding peace.3 I am, she says, the 
refuge of those who fly to me; my breasts, that is, my 
mercy, are like a tower of defense to every one who has 
recourse to me; and he who is the enemy of God, let 
him know that I am the mediatrix of peace between 
God and sinners. "She finds peace for enemies, salva- 
tion for the lost, mercy for those who are in despair,"4 
says Cardinal Hugo. For this reason is Mary called 
beautiful . . . as the curtains of Solomon.5 In the tents of 
David nothing was to be heard of but war; in the tents 
of Solomon nothing is spoken of but peace. By this we 
are to understand that Mary has no other ministry in 
heaven than that of peace and pardon. Hence St. 
Andrew Avellino calls her the pleader of Paradise; but 
what are those occupations in which Mary is engaged? 
"Mary," says Venerable Bede, "stands in the presence 
of her Son, praying unceasingly for sinners."6 And 

1 "Quid timetis, modicae fidei? Affixit peccata cruci cum suis manibus." 



In Cant. s. 38. 
2 "Sed forsitan et in ipso majestatem vereare divinam? Advocatum 
habere vis ad ipsum? Ad Mariam tecurre." De Aquaed. 
3 "Ego murus, et ubera mea sicut turris, ex quo facta sum coram eo 
quasi pacem reperiens." Song 8.10. 
4 "Ipsa reperit pacem inimicis, salutem perditis, misericordiam 
desperatis." In Cant. 8.10. 
5 "Formosa . . . sicut pelles Salomonis." Song 1.4. 
6 "Stat Maria in conspectu Filii sui, non cessans pro peccatoribus exorare." 

[412] Blessed Amadeus says that "Mary, all-powerful by 
her prayers, stands before the face of God, continually in- 
terceding for us."1 Thus Mary never ceases to implore 
of God by her all-powerful prayers all graces for us, if 
we do not refuse them. And are there any found to re- 
fuse the graces solicited for them by this heavenly Mother? 
Yes, there are found such - yes, those who will not 
abandon sin, who will not give up this friendship, this 
occasion; who will not restore their neighbor's property -
those are they who will not receive the graces begged 
for them by Mary, because Mary wishes to obtain for 
them the grace of breaking off this connection; of flying 
this occasion of weakness, and they will not do it. And 
such as will not do it, positively refuse the grace 
sought for them by Mary. From heaven she sees well 
all our miseries and dangers; and oh, how deeply is she 
touched with compassion for us! With what motherly 
affection is she always endeavoring to assist us! "For 
she sees our dangers," continues the Blessed Amadeus, 
"and as our merciful Sovereign compassionates us with 
maternal affection."2 

One day St. Bridget heard Jesus Christ saying to 
Mary: "Mother, ask of me what you will." And Mary 
answered him: "I ask mercy for the unfortunate."3 As 
if she were to say to him, Son, since You have made 
me the Mother of mercy, and Advocate of Sinners, can 
I ask anything else of You than mercy for the unhappy? 
In a word, St. Augustine says, that amongst all the 
saints, we have not one who is so solicitous for our sal- 
vation as Mary.4 



1 "Adstat Beatissima Virgo vultui Conditoris, prece potentissima 
semper interpellate pro nobis." 
2 "Videt enim nostra discrimina, nostrique clemens Domina materno 
affectu miseretur." 
3 "Pete, Mater, quid vis a me. . . . Misericordiam peto pro miseris." 
4 "Te solam, O Maria, pro Sancta Ecclesia sollicitam prae omnibus 
Sanctis scimus." Apud S. Bonav. spec. B. M. V. lect. 6. 

[413] Isaiah complains in his day as follows: Behold, You 
are angry; . . . there is none who rises up and takes hold 
of You.1 Lord, said the prophet, You are justly angry 
with us for our sins, and there is no one to appease 
You, or draw You from chastising us. St. Bonaven- 
ture says that the prophet had reason to speak thus, 
since there was no Mary then.2 But at present, if Jesus 
Christ wishes to chastise a sinner, and the sinner recom- 
mends himself to Mary, she by her prayers for him re- 
strains her Son, and averts the chastisement from him.3 
There is no one, he says, so well able to hold back the 
sword of the Lord.4 Justly, then, did St. Andrew call 
Mary the peace of the Lord with men.5 And St. Justin 
called her the "Arbitress," saying, "The Word uses the 
Virgin as arbitress."6 Sequestra signifies an arbitress, 
to whose decision disputants bind themselves to yield. 
By which St. Justin means to say, that Jesus lays before 
Mary all his reasons for punishing such a sinner, that 
she may negotiate a peace; and the sinner, on the other 
side, places himself in her hands. Thus Mary on the 
one side obtains for the sinner the grace of amend- 
ment, and penance on the other; she obtains pardon for 
him of her Son, and thus it is concluded. Such is the 
ministry in the exercise of which Mary is continually 
occupied. 

When Noah judged that the deluge ought to have 
ceased, he dismissed the dove from the ark. It returned 
with a branch of olive, significant of the peace which 
God had concluded with the world. This dove was a 

1 "Ecce tu iratus es, et peccavimus; . . . non est . . . qui consurgat, 



et teneat te." Is. 64.5-7. 
2 "Ante Mariam, non fuit qui sic detinere Dominum auderet." 
3 "Detinet Filium, ne peccatores percutiat." 
4 "Nemo tam idoneus, qui gladio Domini manum objiciat." Spec. 
B. M. V. lect. 7-14. 
5 "Salve, divina cum hominibus Reconciliatio!" 
6 "Verbum usum est Virgine Sequestra." Exposit. fid. de Trin. 

[414] figure of Mary. "You are," says St. Bonaventure, 
"that most faithful dove of Noah which became the 
most faithful mediatrix between God and the world 
submerged by a spiritual deluge."1 You, O Mary! are 
the dove all faithful to him who invokes You - You are 
the dove that, interceding with God, have obtained for 
us peace and salvation, says St. Epiphanius.2 Pelbart 
inquires how it happens that in the Old Law, the Lord 
was so vigorous in his chastisements, of universal del- 
uge, of fire from heaven, of fiery serpents, and such like 
punishments; whereas he now deals so mercifully with 
us, who have sinned more grievously than those of old?3 
And he answers, he does it all through love of Mary, 
who intercedes for us.4 "Oh how long since should 
heaven and earth have been destroyed," says St. Fulgen- 
tius, "if Mary had not interposed."5 

Wherefore the Church wishes that we should call this 
heavenly Mother our hope.6 The impious Luther could 
not endure that the Church should teach us to call Mary 
our hope. He said that our hope ought to rest only in 
God not in the creature; and that God curses him who 
places his confidence in creatures: Cursed be the man that 
trusts in man."7 True; but that is understood of those 
who trust in creatures, in contempt of God, or inde- 
pendently of him. But we hope in Mary, as our medi- 

1 "Tu es illa fidelissima columba Noe, quae inter Deum et mundum, diluvio 
spirituali submersum, Mediatrix fidelissima extitisti." Spec. B. M. V. lect. 9. 
2 "Per te pax coelestis donata est." 
3 "Quare parcit nunc mundo ipse Deus, qui olim etiain multo his 
minora peccata acrius punivit?" 
4 "Totum hoc facit propter Beatam Virginem." Stella B. V. Bk. 2, pt. 2, ch. 2. 
5 "Coelum et terra jamdudum ruissent, si Maria suis precibus non sustentasset!" 



6 "Spes nostra, salve." 
7 "Maledictus homo qui confidit in homine." Jer. 17.5. 

[415] atrix with the Lord. In the same manner as Jesus 
is rightly our mediator with his eternal Father, because 
by the merits of his Passion he obtains pardon for peni- 
tent sinners, so Mary is mediatrix by divine favor with 
her Son, and is such a mediatrix that her Son grants 
her every request; in fact, he wishes that every grace 
should pass through her hands. "The Lord," says St. 
Bernard, "has placed in Mary the plenitude of all good; 
so that if any hope or grace or salvation is in us at all , 
we know that we derive it from Mary."1 The Lord has 
confided to Mary the treasure of mercies which he wishes 
to have dealt out to us, and therefore wishes that we 
should acknowledge every grace as coming through her. 
Whence the saint calls her his chief confidence, and the 
principal ground of his hope.2 For which reason he 
exhorts us to look for grace always through the inter- 
cession of Mary.3 And for the same reason the Church, 
in opposition to Luther, calls Mary our hope.4 

Hence also do the saints call Mary the ladder, the 
moon, and the city of refuge. She is called by St. Ber- 
nard the ladder of sinners.5 It is sin which separates us 
from God. But your iniquities have divided between you 
and your God.6 A soul in the state of grace is in union 
with God, and God in union with it. He that abides in 
love, abides in God, and God in him.7 But when the 
soul turns its back upon God, then is it separated from 

1 "Totius boni plenitudinem posuit in Maria, ut proinde, si quid spei in nobis 
est, si quid gratiae, si quid salutis, ab ea noverimus redundare." De Aquaed. 
2 "Haec mea maxima fiducia est, haec tota ratio spei meae." 
3 "Quaeramus gratiam, et per Mariam gratiam." 
4 "Spes nostra, salve." 
5 "Haec peccatorum Scala." De Aquaed. 
6 "Iniquitates vestrae diviserunt inter vos et Deum vestrum." Is. 59.2. 
7 "Qui manet in charitate, in Deo manet, et Deus in eo." 1 John 4.16. 

[416] him plunged into an abyss of misery, and as far 



removed from him as sin itself. But when shall this 
wretched soul find a ladder by which to mount once 
more to God, and be again united to him? Mary is that 
ladder, to whom, if the sinner has recourse, no matter 
what his misery, or how great the filth of sins, he can 
come out of the pit of perdition. "You," says St. 
Bernard, "do not abhor the sinner, however loathsome 
he be; if he once sigh to you, you reach out to him your 
hand to draw him out of the gulf of despair."1 For the 
same reason is she called the moon: Fair as the moon.2 
"As the moon," says St. Bernard, "is placed between 
the sun and earth, so is Mary stationed between God 
and us, to pour out his graces continually upon us."3 
Hence, also, she is called the city of refuge, as she is 
made to call herself by St. John Damascene. "I am the 
the city of all those that have recourse to me."4 In the 
ancient law there were five cities of sanctuary; to which, 
if any one fled, he was secure of not being pursued by 
justice, no matter what his crime. At present we have 
not so many cities of sanctuary - we have only Mary, to 
whom if any one shall have fled he may rest secure of 
not being pursued by the divine justice. In the cities 
of the old law every delinquent was in danger, nor 
could all his crimes escape unpunished; but Mary is a 
city of refuge which receives every criminal. "There 
is no one so much cast off by God," said this blessed 
Mother to St. Bridget, "who, if he have recourse to me, 
shall not return to God, and receive pardon."5 

1 "Tu peccatorem quantumlibet foetidum non horres; si ad te suspiraverit, 
tu illum a desperationis barathro pia manu retrahis." Depr. ad glor. V. 
2 "Pulchra ut luna." Song 6.9. 
3 "Sicut luna est media inter solem et terram, sic et Virgo regia 
inter nos et Deum est media, et gratiam nobis refundit." 
4 "Ego civitas omnium ad me confugientium." 
5 "Nullus est ita abjectus a Deo, qui, si me invocaverit, non revertatur 
ad Deum, et habiturus sit misericordiam." 

[417] Mary, so far from disdaining to assist sinners, prides 
herself upon the function of advocate of sinners, so that 
she is related to have said to the venerable sister Mary 



Villanin, "Next to my dignity of Mother of God, there 
is nothing which I so much value as my office of advo- 
cate of sinners." "To this end," says Idiota, who takes 
it from St. John Chrysostom, "have you been chosen 
from eternity to be the Mother of God, that those whose 
sins should exclude them from participation in the 
merits of your Son might be made partakers of them by 
your intercession."1 This was the principal office for the 
fulfillment of which God created her, and placed her in 
the world: Feed your kid goats.2 By kid goats he means 
sinners, and those kids are given in care to Mary, in order 
that they who on the day of judgment should by their sins 
have deserved to stand upon the left, may by her inter- 
cession stand upon the right. "Feed your kid goats," says 
William of Paris, "whom you shall convert into sheep, 
that they who should have been placed to the left may 
through your intercession take their stand upon the 
right."3 But we must not forget to notice what has 
been said upon this passage by William of England: 
"Feed your kid goats." Who are the kid goats of Mary? 
"These sinners," he says, "who pay her no devotion, who 
do not beg of her to obtain their conversion, are not the 
kid goats of Mary, and shall be placed on the left."4 

St. Bridget one day heard Jesus Christ saying to his 
mother, "You give assistance to every one endeavor- 

1 "Ideo Mater Dei praeelecta es ab aeterno, ut, quos justitia Filii salvare 
non potest, tu per tuam salvares pietatem." 
2 "Pasce hoedos tuos." Song 1.7. 
3 Pasce hoedos tuos, quos convertis in oves, ut, qui a sinistris in 
judicio erant collocandi, tua intercessione collocentur a dextris." 
4 "Qui nec Beatam Virginem obsequio prosequuntur, nec preces 
fundunt ut aliquando resipiscant, hoedi non sunt Mariae, sed ad 
sinistram sistendi." 

[418] ing to rise to God." Mary assists every one who does 
himself violence to leave his evil life and turn to God, 
or at least prays to her that he may receive strength 
to do so; if he have not that desire, the heavenly mother 
herself cannot assist him. Mary then assists only those 



sinners who honor her by some special devotion, and 
who, if they yet remain in disgrace with God, have re- 
course to her that she may obtain pardon for them, and 
work their deliverance from their present infernal con- 
dition. The sinner who acts thus from his heart is 
secure, because Mary, as we have said before, has been 
therefore created that she might have charge of sinners, 
and lead them to God. The Lord revealed this to St. 
Catherine of Siena: "She is chosen by me as a most 
delicious food, so as to capture men, especially sinners."2 
And the blessed Mother herself said to St. Bridget, that 
as the magnet attracts iron, so she draws the hard hearts 
of men to herself and to God.3 But we must always 
bear in mind that these hearts, notwithstanding their 
hardness, must desire liberation from their unhappy 
state. 

Ah, if all had recourse to Mary with at least this 
desire, she would procure salvation for all. "What 
fear of damnation should that man feel," says the 
Abbot Adam, "to whom Mary offers herself for a 
mother and an advocate?"4 He inquires again, "Could 
it be possible that you, the mother of mercy, should 
not intercede with the Redeemer for the soul he has 

1 "Conanti surgere ad Deum tribuis auxilium." 
2 "Ipsa est a me velut esca dulcissima electa pro capiendis hominibus, 
et animabus praecipue peccatorum." Dial. tr. 4, ch. 139. 
3 "Sicut magnes attrahit ferrum, sic ego attraho Deo dura corda." Rev. 1.3, ch. 3. 
4 "Timerene debet et pereat, cui Maria se Matrem exhibet et Advocatam?" 

[419] redeemed?1 He lastly makes answer: "Ah, You must 
intercede, because God, who has placed his Son medi- 
ator between man and heaven, has placed You medi 
atrix between his Son and guilty man."2 

Then, sinner, says St. Bernard, give thanks to him 
who has provided you with such a mediatrix.3 Thank 
your God, who, in order to manifest his mercy towards 
you, has given you not only his Son for a mediator in 



his own right, but that you might have more confidence, 
has given you Mary as a mediatrix with that Son. There-
fore it is St. Augustine who calls her the only hope of 
sinners.4 And St. Bonaventure: "If by reason of your 
iniquities you see the Lord in anger, and fear to ap- 
proach him, have recourse to the hope of sinners, who 
is Mary."5 She will not reject you because you are too 
wretched; "it is her office to assist the wretched."6 
And William of Paris says exactly the same: "It is your 
office to place yourself between God and man."7 Hence, 
when we have recourse to Mary, let every one say to 
her with St. Thomas of Villanova: "Ah, therefore, 
you our advocate, fulfill your office."8 Since you are 
Mother of God, and advocate of the wretched, assist 

1 "Tu, misericordiae Mater, non rogabis pro redempto Redemptorem?" 
2 "Rogabis plane; quia, qui Filium tuum inter Deum et homines posuit Media-
torem, te quoque inter reum et Judicem, posuit Mediatricem." Marial. s. 1. 
3 "Age gratias ei qui talem tibi Mediatricem providit." In Sign. Magn. 
4 "Spes unica peccatorum." 
5 "Si propter tuas nequitias Dominum videris indignatum, ad spem 
peccatorum confugias." 
6 "Sibi pro miseris satisfacere ex officio est commissum." Stim. div. am. p. 3, ch. 12. 
7 "Officium tuum est mediam te interponere inter Deum et homines." De Rhet. div. ch. 18. 
8 "Eia ergo, Advocata nostra, officium tuum imple." De Nat. V. M. conc. 3. 

[420] me who am so wretched; if you do not assist me, I 
am lost; and let us proceed to address her in the words 
of St. Bernard: "Remember, O most pious virgin, that 
from the beginning, etc., etc."1 I do not wish to be the 
first unhappy man who shall have had recourse to you, 
and yet be abandoned by you. (Act of Contrition.*) 

1 "Memorare, piissima Maria, a saeculo non esse auditum, quemquam 
ad tua praesidia confugientem esse derelictum." 

*Act of Contrition: O my God, I am heartily sorry for having offended Thee, 
and I detest all my sins because I dread the loss of heaven and the pains of hell, 
but most of all because they offend Thee, my God, who are all good and deserving 
of all my love. I firmly resolve with the help of Thy grace to sin no more and to 
avoid the near occasions of sin. Amen.



Act of Faith

O my God, I firmly believe 
that you are one God in three divine Persons,
Father, Son, and Holy Spirit. 
I believe that your divine Son became man 
and died for our sins and that he will come 
to judge the living and the dead. 
I believe these and all the truths 
which the Holy Catholic Church teaches
because you have revealed them 
who are eternal truth and wisdom, 
who can neither deceive nor be deceived. 
In this faith I intend to live and die. 
Amen.

Act of Hope 

O Lord God, I hope by your grace for the pardon of all my sins
and after this life to gain eternal happiness
because you have promised it 
who are infinitely powerful, faithful, kind, and merciful. 
In this hope I intend to live and die. 
Amen. 

Act of Love 

O Lord God, I love you above all things 
and I love my neighbor for your sake 
because you are the highest, infinite and perfect good, 
worthy of all my love. 
In this love I intend to live and die. 
Amen. 

INDEX. 

BLASPHEMY, one of the principal gates of hell, 358. 
CALAMITIES: God sends them for our good, 378. 
God threatens us with chastisement to make us avoid it, 321; he- 
wishes that we should fear his justice, 324 ; he hates sin, 342; he 
chastises us to make us merciful, 388. 
HATRED, one of the principal gates of hell, 354. 
HELL: its four principal gates, 354 
MARY, Mother of God: she is the mediatrix of sinners with God, 410. 
MERCY of God, 321, 388; misfortune of those that abuse it, 337, 342. 
PLAGUES of God. See Calamities. 



PRAYER: it appeases God when it is offered as it should be, 401. 
SIN: God hates it, 343; exterior devotions are useless if we do not 
nove sin from our souls, 368 
SINNERS they will not believe in the divine threats untii the chastise. 
ment has come upon them 331 
THEFT, one of the principal gates of hell, 361. 
VENGEANCE: to wish to revenge one's self is to renounce Paradise, 356. 


